The Gospel of Mark

Chapter Nine

The Transfiguration

Mt 16:28-17:9 & Mk 9:1-10 & Lk 9:27-36

Kai. e;legen auvtoi/j( VAmh.n le,gw u`mi/n o[ti eivsi,n tinej w-de tw/n e`sthko,twn oi[tinej ouv mh. geu,swntai qana,tou e[wj a'n i;dwsin th.n basilei,an tou/ qeou/ evlhluqui/an evn duna,meiÅ
9:1 And He was saying to them, “Truly I say to you, there are some of those who are standing here who shall not taste death until they see the kingdom of God after it has come with power.” (c.c. & I A I 3s kai. le,gw “and he was saying” + D M 3p pro auvto,j “to them” + affirm ptcl avmh,n “truly; dogmatically; without doubt” + P A I 1s le,gw +      D 2p pro su, “to you” + exp con (con) o[ti “that” + P I 3p eivmi, “there are” + N M P indef pro ti.j “some” + adv w-de “here” + Pf A P G M S w/d.a. o` i[sthmi – histēmi (GT = e`sthko,twn) “having stood here” + N M P rel pro o[stij “such as; which very ones” + str neg & weak neg ouv mh. “definitely not” + A D S 3p geu,omai – geuomai “shall not taste/ experience” + G M S qa,natoj – thanatos “death” + temp con & cond ptcl e[wj a'n “until” + A A S 3p ei=don “they might/should see” + Ac F S w/d.a. h` basilei,a – basileia “the kingdom” + G M S w/d.a. o` qeo,j “of the God” + Pf A P Ac F S e;rcomai (GT = evlhluqui/an) “having come” + prep w/ L F S (adv) evn du,namij “with power; powerfully”)

1) Following Matthew and Luke, 9:1 should actually be included with the previous discussion regarding discipleship.  cp Mt 16:28 & Lk 9:27

2) Following the urgent call to discipleship without delay, it serves to reinforce the necessity of making the decision as soon as possible – the kingdom was literally around the corner.  cp Mk 1:15 “…The time is fulfilled, and the kingdom of God is at hand…”
3) As 8:38 warned of the consequences of standing with the world in its contempt for Christ, this verse provides assurance that the Son of Man will indeed come in power and glory, and those who shared His sufferings will share His glory.  1Pet 4:13

4) To take this verse out of context guarantees confusion, distortion, and misunder-standing; this is not a promise of long life for the disciples, nor does it teach the false position of Imminency.

5) The Imperfect of legō indicates this was given to the assembled multitude as well as the disciples, in context referring back to the call to obedient discipleship .

6) While the dogmatic affirmative amēn is used outside the Gospels, Christ alone used the formula truly I say to you; it was not used by the early church, and no other author assumes the right or authority to make such a confident assertion of truth.

7) Coupled with the prediction of His near death and resurrection, the reality of the statement probably escaped most of the listeners, but the promise is that the kingdom will be seen by some with its full power manifested.

8) As seen in Matthew’s record, the promise was that they would “see the Son of Man coming in His kingdom” – the kingdom cannot be separated from the King, therefore the manifestation of Jesus with His resurrection body is the fulfillment.

9) So, whether Christ knew the transfiguration would occur within a week or not, the promise of the kingdom refers to the Resurrection, not the Millennial kingdom.

10) The conditional particle an speaks of uncertainty as to time, not fulfillment; i.e. Christ did not know exactly when they would see the kingdom, but He did know that they would see it.

11) To limit this verse to a reference to the transfiguration, then, misses the point that it was the glory of the Incarnate Second Person to which He referred; it included the transfiguration, but was not limited to it.

12) With the Resurrection and Ascension, the way was set for the establishment of the Church Age as well, the spiritual kingdom of God on earth.  cp Ac 28:31

A Private Audience

Kai. meta. h`me,raj e]x paralamba,nei o` VIhsou/j to.n Pe,tron kai. to.n VIa,kwbon kai. to.n VIwa,nnhn kai. avnafe,rei auvtou.j eivj o;roj u`yhlo.n katV ivdi,an mo,noujÅ kai. metemorfw,qh e;mprosqen auvtw/n(
9:2 And six days later, Jesus took with Him Peter and James and John, and brought them up to a high mountain by themselves. (c.c. kai. “and” + prep w/ Ac F P n & card adj meta. h`me,ra e[x “after six days” + N M S w/d.a. o` VIhsou/j “the Jesus” + P A I 3s paralamba,nw “takes/took along” + Ac M S prop n w/d.a. o` Pe,troj “the Peter” + c.c. & Ac M S prop n w/d.a. kai. o` VIa,kwboj “and the Jacob/James” + c.c. & Ac M S prop n w/d.a. kai. o` VIwa,nnhj “and the John” + c.c. & P A I 3s kai. avnafe,rw – anapherō “and bring/brought up” + Ac M 3p pro auvto,j “them” + prep w/ Ac N S n & adj eivj o;roj u`yhlo,j – hupsēlos “unto a high mountain” + prep w/ Ac F S kata, i;dioj “by themselves” + Ac M P adj mo,noj “alone”) And He was transfigured before them; (c.c. & A P I 3s kai. metamorfo,w – metamorphoō “and he was transfigured/changed in essence” + prep w/ G M 3p pro e;mprosqen auvto,j “before/in front of them”)

kai. ta. i`ma,tia auvtou/ evge,neto sti,lbonta leuka. li,an( oi-a gnafeu.j evpi. th/j gh/j ouv du,natai ou[twj leuka/naiÅ
9:3 and His garments became radiant and exceedingly white, as no launderer on earth can whiten them. (c.c. & N N P w/d.a. kai. to. i`ma,tion – himation “and the garments/clothing” (pl = includes inner and outer garments) + G M 3s pro auvto,j “of him; his” + A D I 3s gi,nomai “became” + P A P N N P (adj) sti,lbw – stilbō “radiant” (cognate = “to flash lightning”) + N N P adj leuko,j “white” + adv li,an “exceedingly” + Ac N P rel pro oi-oj – hoios “such as” + N M S gnafeu,j – gnapheus “a launderer/fuller” + prep w/ G F S w/d.a. evpi. h`  gh/ “upon the earth” + neg ptcl ouv du,namai “is not able; cannot” + A A If leukai,nw – leukainō “to whiten/make white” + adv ou[tw “thus; the same”)

1) All three Synoptics place this event within a week of the previous teaching, so the transfiguration is viewed as an obvious manifestation of the promised kingdom.

2) Luke says it was “some eight days later” (Lk 9:28), but Matthew and Mark do not count the day itself, nor the day of the previous statement, totaling six days. 

3) In light of the repeated prophecies concerning His death, this event was designed to give evidence as to the soon-to-follow glorification, and reassurance that His sufferings were indeed voluntary.

4) Peter refers to it as evidence that the yet-future Parousia is just as sure to happen, in 2Pet 1:16-19 (although the prophetic word is an even more reliable witness).

5) The high mountain is not named, but since they were still outside of Israel proper, Mt Hermon is the most likely candidate:

a) the traditional site, Mt Tabor, is in southern Galilee, far from the villages of Caesarea Phillipi, where Christ has been journeying – 8:27

b) in addition, Mt Tabor would require them to leave Phillip’s dominion, travel back into Galilee, then return – cp 9:30

c) there are no other high mountains are in the area – Mt Hermon is approx. 9200 ft above sea level (the highest in Palestine), Mt Tabor is approx. 1900 ft (although it rises from a low plain)

d) Mt Tabor was chosen in 326 AD by Helena, the mother of Constantine, but without any biblical, archeological, or physical evidence

6) Why Jesus took these three men alone is not specifically told, but they seem to have been His closest associates, given private audience on other occasions as well. cp     Mk 5:37, 13:3, 14:33

7) The fact there were three of them also provided ample witnesses that this event actually happened, and in the way it was described.  cp  2Cor 13:1 “…Every fact is to be confirmed by the testimony of two or three witnesses.”
8) The word metamorphoō refers to a total change in manifestation or nature, and speaks of the fact that Christ became completely different in all aspects, not just His overt appearance.  cp Rom 12:2

9) His humbled, ordinary human body became a conduit through which the glory of God shone, much as Moses’ body continued to emit light after his encounters with the Lord. Ex 34:29-35; 2Cor 3:7

10) Only Luke records that the purpose for Christ’s ascension onto the mountain was for prayer, and that it was during this prayer that the transfiguration occurred.  Lk 9:28-29

11) The word used by Mark for the appearance of His garments (stilbō) is only found here, but Matthew describes them as “white as light”, and that His face “shone like the sun”; Luke uses the word for a flash of lightning (exastrapto – also only used 1x) of His garments, and says only that His face “became different”.  Mt 17:2 & Lk 9:29

12) All three authors use ginomai in their descriptions, became radiant, meaning that the change was not an instantaneous one, but gradually took more and more force; Lk 9:32 records that the disciples had fallen asleep, so how much of this transformation they observed is not known.

13) A launderer was actually a gnapheus, or fuller – one who took wool cloth, fluffed and bleached it, and worked it to its original condition.

14) That this is language of accommodation is seen by the use of exceedingly white, and the superlative descriptions placed one upon another – cp John’s description of the Lord in Rev 1:14-16.

15) While all believers are promised a resurrection body (1Cor 15:49), the positive believer who attains the crown is promised white garments, indicating a life lived in imitation of the Lord.  Rev 3:5 “He who overcomes shall thus be clothed in white garments …”
16) The white garments themselves represent righteous acts (Rev 19:8), and the fact that Christ’s garments were white beyond description is due to His +R acts being greater than anyone else could approach.  cp Rev 5:2-5

17) In the OT theophanies, the appearance of God was often associated with light, so here we have another clear indication and reminder of the Deity of Christ.  Ex 3:2, 13:21; Eze 1:26-27; cp Ps 44:3; Rev 22:5

Two Heavenly Witnesses

kai. w;fqh auvtoi/j VHli,aj su.n Mwu?sei/ kai. h=san sullalou/ntej tw/| VIhsou/Å
9:4 And Elijah appeared to them along with Moses; and they were talking with Jesus. (c.c. kai. “and” + N M S prop n VHli,aj “Elijah” + A P I 3s o`ra,w – horaō (GT = w;fqh) “became visible” + D M 3p pro auvto,j “to them” + prep w/ L M S prop n su.n Mwu?sh/j “accompanied by/with Moses” + c.c. & I I 3p kai. eivmi, “and they were repeatedly” + P A P N M P sullale,w – sullaleō “speaking with/conversing” + L M S prop n w/d.a. o` VIhsou/j “with the Jesus”)

1) As Christ had brought three earthly witnesses to the transfiguration, three heavenly witnesses also appeared (here and in vs 7), to prove that what Jesus had taught – His upcoming glorification – was not only possible, but inevitable.

2) Elijah represents the prophets, and Moses the Law – together they represent the totality of OT Scripture, all of which testifies to Jesus as Messiah.  cp Mt 5:17

3) Elijah’s presence here is not the fulfillment of Mal 4:5, since only these three men saw him, and he never worked to “restore the hearts” of anyone; it does not seem that the disciples considered his appearance as such, so those who claim it today (amillen-nialists) are without precedent or documentation.

4) The discussion is detailed only by Luke (Lk 9:31), who records that they “were speaking of His departure which He was about to accomplish in Jerusalem”; in other words, these two men discussed what only they (it would seem) recognized as forthcoming, Christ’s death and resurrection.  cp 2Pet 1:15 “And I will also be diligent that at any time after my departure you may be able to call these things to mind.”
5) After the trying experience of the disciples’ rejection of the necessity of, and the temptation by Peter to avoid, His death, it is not unlikely that His humanity needed encouragement and comfort; the only way to accomplish this was supernaturally, and so the Father provided companions who understood His position.

a) Moses certainly understood what it was like to be an unappreciated deliverer, and a teacher whose message was consistently misinterpreted

b) Elijah knew what it meant to be rejected by those to whom he was sent

6) How the disciples came to recognize Moses and Elijah is not specifically stated, whether it was from the course of the conversation, or supernatural ability; there was no doubt, however, for any of them that the identification was absolutely correct.

7) Luke also records that the men were also in a glorified state, although their bodies were not resurrection bodies like Christ’s.  cp 1Cor 15:20 “But now Christ has been raised from the dead, the first fruits of those who are asleep.”
8) The bodies of Moses and Elijah were also never found after their departure from Ph2, similar to the future experience of Jesus.  Dt 34:5; 2Kin 2:17

9) Moses and Elijah are mentioned in the same context, by name, only one time in the OT – Mal 4:4-5 – but given the specific prophecy that Elijah will return before the day of the Lord as a witness, it is most likely they will be the two witnesses of Rev 11:3-12.

a) they are the two most famous prophets of Israel’s history

b) both dealt with the need for repentance and return

c) both performed miracles similar to Rev 11:5-6

d) both received a vision of the Lord while on Mt Sinai/Horeb – Ex 3:1; 1Kin 19:8

10) Noteworthy is the fact that the men must have overheard the conversation, and the particulars of its content, and yet they still refused to accept its obvious meaning; what they made of “His departure” can only be imagined, but they did not take it to mean a departure from this life, so it made no sense whatsoever to them.

11) This section is yet another Scripture that must be disregarded by those who claim there is no life after death (JW, SDA), since Moses and Elijah lived many centuries apart, and many centuries before Christ (yet they all knew each other).

If You Don’t Know What to Say…

kai. avpokriqei.j o` Pe,troj le,gei tw/| VIhsou/( ~Rabbi,( kalo,n evstin h`ma/j w-de ei=nai( kai. poih,swmen trei/j skhna,j( soi. mi,an kai. Mwu?sei/ mi,an kai. VHli,a| mi,anÅ
9:5 And Peter answered and said to Jesus, (c.c. & A D P N M S kai. avpokri,nomai “and after responding” + N M S w/d.a. prop n o` Pe,troj “the Peter” + P A I 3s le,gw “says/ said” + D M S w/d.a. prop n o` VIhsou/j “to the Jesus”) “Rabbi, it is good for us to be here; and let us make three tabernacles, one for You, and one for Moses, and one for Elijah.” (V M S r`abbi, “Rabbi; Teacher; Master” + P I 3s eivmi, (GT = evstin) “it is” +      N N S adj (subs) kalo,j “a good thing” + Ac 1p evgw, “us” + P If eivmi, (GT = ei=nai) “to be” + adv w-de “here” + c.c. & A A S 1p kai. poie,w “and let us/we shall make” + Ac F P card adj trei/j “three” + Ac F P skhnh, – skēnē “tabernacles” + Ac F S card adj ei-j (GT = mi,an) “one” + D 2s pro su, “for you” + c.c. kai. “and” + Ac F S card adj ei-j “one” +        D M S prop n Mwu?sh/j “for Moses” + c.c. kai. “and” + Ac F S card adj ei-j “one” + D M S prop n VHli,aj “for Elijah”)

ouv ga.r h;|dei ti, avpokriqh/|( e;kfoboi ga.r evge,nontoÅ
9:6 For he did not know what to answer; for they became terrified. (exp con ga.r “for; because” + neg ptcl w/ Plu A I 3s ouv oi=da (GT = h;|dei) “he had not known” + Ac N S indef pro ti, “what thing” + A D I 3s  avpokri,nomai “he responded” + exp con ga.r “for; because” + A D I 3p gi,nomai “they became” + N M P adj e;kfoboj – ekphobos “terrified” 

1) It is not difficult to imagine the mental turmoil in which these men found themselves at this point: they had awakened to circumstances beyond description, while Jesus, Moses, and Elijah carried on a conversation they could hear, but did not comprehend.

2) As it has been observed previously (Mk 8:32), Peter was the most outspoken of the disciples, tending to act rashly and with little forethought.  cp Jn 21:7

3) For these reasons, he made a mental decision (apokrinomai), and decided he must say something, and therefore began speaking before he formed a coherent thought.

4) His choice of titles is interesting here, focusing more on the humanity than His obviously manifested Deity – Rabbi was used of any highly respected teacher, but was not, strictly speaking, a designation for Messiah.  cp Jn 3:26

5) Matthew has Peter calling Him “Lord” (kurios) (Mt 17:4), which might be taken as a statement of Deity; Luke records it as “Master” (epistatēs) (Lk 9:33), a word which recognizes great power, though not necessarily Divine.  cp Lk 17:13 “and they raised their voices, saying, ‘Jesus, Master, have mercy on us!’”
6) Also from Matthew, Peter did at least have the presence of mind to ask permission, saying “If You wish, I will…”.

7) The word for good is kalos, for comparatively good, or good when considered against something else; Peter did not recognize the spiritual and eternal importance of what he was experiencing, nor that just as Moses and Elijah were encouraging Jesus, the three men could have received the encouragement they needed, also.

8) The reason it was good for them to be there, then, had little to do with the obvious meaning behind the transfiguration, nor the fact that the highest level of BD was being communicated in their presence; rather, Peter considered himself (and his companions secondarily) to be the only one who knew what should be done next.

9) To stay there would have been to deny the reality he had been taught a week earlier – rejection, suffering, and death must come before glorification; the whole purpose of this exercise was to demonstrate that glorification would indeed come, but Peter’s thinking was to remain in this temporary manifestation, rather than take its full course.

10) An application for the believer is the desire for joy, blessing, prosperity, etc. while avoiding the suffering, tests, and lack that bring about future reward.  cp 1Pet 4:12-13

11) Peter’s lack of logical thought is further demonstrated by his offer – why would individuals such as these need a place to rest while they talked?

12) The tabernacle was a portable structure, built from immediately available materials, designed to be temporary only; it seems that Peter wanted them to be more comfortable, but in his ignorant zeal did not realize they could not be any more comfortable than they already were.

13) Also from Luke we learn that the offer was presented as Elijah and Moses were about to leave; perhaps Peter thought they were leaving because they had not been offered a seat!  Lk 9:33 “And it came about, as these were parting from Him, Peter said…”
14) This is not the word used for a “shrine” (naos), and the presence today (on Mt Tabor) of three shrines is not biblically sanctioned, just because Peter recommended it.

15) Lest any of his readers try to justify this outburst, Mark explains the reason for it: Peter was so overcome with terror that he felt he must say something, but did not know what the best thing would be – in his panic he didn’t consider the option of remaining silent, listening, and learning.

16) The Pluperfect of oida indicates two major things:

a) this Tense refers to an action begun and ended in the past, so Peter had become afraid and attempted to overcome that fear by complimenting those present

b) the verb is used for knowledge from personal experience, so part of the reason they were so terrified was that there was absolutely nothing in their frame of reference to explain it 

17) The word terrified goes even beyond the English nuance of terror, it literally means “out from terror”, or tremendous fear that surpasses fear. cp Heb 12:21 “And so terrible was the sight, that Moses said, "I am full of fear and trembling.”
18) The Greek of vs 6 indicates, not just that Peter thought he should say something but did not know what…, but that he also didn’t realize the full impact of what he had said – he had equated Moses and Elijah with Christ, offering each an equal tabernacle!

19) Application:  Oftentimes, in the Christian’s moment of fear, doubt, ignorance, etc. they will react by speaking human viewpoint: without truly meaning to, without under-standing what they imply, and without thorough consideration – avoiding this is a necessary step towards maturity.  cp Js 3:2 

The Father’s Witness and Instruction

kai. evge,neto nefe,lh evpiskia,zousa auvtoi/j( kai. evge,neto fwnh. evk th/j nefe,lhj( Ou-to,j evstin o` ui`o,j mou o` avgaphto,j( avkou,ete auvtou/Å
9:7 Then a cloud formed, overshadowing them, and a voice came out of the cloud, “This is My beloved Son, listen to Him!” (c.c. kai. “and” + N F S nefe,lh – nephelē “a cloud” + A D I 3s gi,nomai “became/formed” + P A P N F S evpiskia,zw – episkiadzō “overshadowing” + D M 3p pro auvto,j “on them” + c.c. kai. “and” + N F S fwnh. – phōnē “a sound/voice” + A D I 3s gi,nomai “came/became” + prep w/ Ab F S w/d.a. evk h` nefe,lh “out from the cloud” + N M S dem pro ou-toj “this; this one” + P I 3s eivmi, “is” (i.e. “and continues to be”) + N M S w/d.a. o` ui`o,j “the son” + G 1s pro evgw, “of me” +      N M S adj w/d.a. (rest attr) o` avgaphto,j “the beloved one” + P A Ip 2p avkou,w “hear” +   G M 3s pro auvto,j “him”)

kai. evxa,pina peribleya,menoi ouvke,ti ouvde,na ei=don avlla. to.n VIhsou/n mo,non meqV e`autw/nÅ
9:8 And all at once they looked around and saw no one with them anymore, except Jesus alone. (c.c. & adv kai. evxa,pina – exapina “and suddenly/unexpectedly/all at once” + A M P N M P perible,pw – periblepō “after looking around” + adv ouvke,ti “no longer” + Ac M S card adj ouvdei,j “no one” + A A I 3p ei=don “they saw” + str adv avlla. “but” + Ac M S prop n w/d.a. o` VIhsou/j “the Jesus” + Ac M S adj mo,noj “alone” + prep w/ G M 3p pro meta, e`autou/ “with themselves”)

1) The third witness, both to Jesus’ Divine nature and the importance of what He was saying, is now manifested in unmistakable terms.

2) This type of cloud (nephelē) may contain water (Lk 12:54) or may not (Jd 12), but it is used in the OT of the shekinah glory, the cloud that accompanied certain Divine manifestations, or a Theophany. cp Ex 13:21, 19:9; 2Chr 5:13-14 (LXX); 1Cor 10:1-2

3) While a cloud of this type must be low enough in the atmosphere to be seen (1Kin 18:44; Ac 1:9), there is no proof that the clouds of 1Th 4:17 will be at a certain height, nor does that verse demand an overcast sky at the time of the Rapture.

4) The sudden appearance of the cloud, along with the use of episkiadzō, does demand that the cloud was sufficiently thick enough that the men were unable to see the conversants anymore.

5) In fact, this same word is used by all three authors, and literally means “to place a shadow upon something”, so they were surrounded by this Theophany, and were unable to miss the significance of its appearance (and message).  cp Lk 9:34

6) The Father had spoken audibly concerning Jesus before (Mk 1:11), and would do so again (Jn 12:28), but it was only this time that He spoke to someone besides His Son.

7) The use of ek with the Ablative also makes clear that this voice did not have a localized source, but was emanating from all parts of the cloud simultaneously.

8) The demonstrative pronoun houtos is placed in the emphatic position, and the restric-tive attributive adjectival construction places double emphasis on the Father’s message: there is none other than Jesus that fulfills these descriptions – His humanity is uniquely related to God, and He alone is beloved due to His own essence.

9) The command to listen bears some discussion, due to the nature of the Greek construction (cp Ac 9:4, 7):

a) akouō is used with two cases for what is heard – the Accusative and the Genitive

b) with the Accusative, it means to listen and understand, to perceive what is heard

c) with the Genitive (as it is here), it means only sensory perception

10) After manifesting Himself in an undeniable, unambiguous, and extraordinary manner, the choice of His instructions – and what He did not command – should be of interest to anyone claiming discipleship. 

11) Whether the disciples understood what He was saying, whether they agreed, whether it was something they enjoyed or not, they have a direct command now not only from their Lord and Savior, but from His very Authority to pay attention to the sound of His voice (implying willing obedience whenever possible, of course).

12) Comparing Mt 17:5 and 2Pet 1:17, we have the full quote as “This is My beloved Son, with whom I am well-pleased; listen to Him!”, again emphasizing that it was due to Christ’s own personal +R that God found Him so beloved, as opposed to our imputed +R, by which He also finds us beloved.  2Th 2:13

13) So, immediately following Christ’s description of what obedience entails, we have a solemn and dramatic announcement that Jesus is the unique Son of God, who enjoys the unbroken presence and approval of the Father; His obedience would require every sacrifice, including death, and would guarantee that He would “save His life” (8:35).

14) The word exapina occurs only here in the NT, but its usage in the LXX and extra-biblical writings has the idea of instantaneous or unexpected immediacy; even more quickly than the cloud had formed, it and all other miraculous sights disappeared.

15) Mt 17:6-7 does relate that a certain amount of time passed between the voice and the return to normal, but this is easily reconciled by understanding that the men began to fall and close their eyes immediately upon hearing the sound, and as soon as the voice ended, so did the transfiguration.

16) Up to this point, we have seen Christ present Himself to Israel as the King, and the one offering them the kingdom; from this point on He will prepare Himself and the disciples for the cross, and what will follow – the Church.

A Time For Everything

Kai. katabaino,ntwn auvtw/n evk tou/ o;rouj diestei,lato auvtoi/j i[na mhdeni. a] ei=don dihgh,swntai( eiv mh. o[tan o` ui`o.j tou/ avnqrw,pou evk nekrw/n avnasth/|Å
9:9 And as they were coming down from the mountain, He gave them orders not to relate to anyone what they had seen, until the Son of Man should rise from the dead. (c.c. & P A P G M P (temp) kai. katabai,nw “and while coming down” + G M 3p pro auvto,j “them/they” + prep w/ Ab N S w/d.a. evk o` o;roj “out/off from the mountain” +     A M I 3s diaste,llw – diastellō “he gave strict orders/commanded” + D M 3p pro auvto,j “to them” + sub con i[na “that” + A D S 3p dihge,omai – diēgeomai (GT = dihgh,swntai) “they should relate” (lit – “to set out in detail” cp Mk 5:32; Heb 11:32) + D M S card adj mhdei,j “to no one” + Ac N P rel pro o[j “that which; what” + A A I 3p ei=don “they saw” + cond ptcl w/ neg ptcl eiv mh. “until” + temp con o[tan “whenever; at the time that” + N M S w/d.a. & G M S w/d.a. o` ui`o.j o` a;nqrwpoj “the son of the man” + A A S 3s avni,sthmi – anistēmi (GT = avnasth/|) “should rise” + prep w/ Ab M P evk nekro,j “out from dead ones”)

kai. to.n lo,gon evkra,thsan pro.j e`autou.j suzhtou/ntej ti, evstin to. evk nekrw/n avnasth/naiÅ

9:10 And they seized upon that statement, discussing with one another what rising from the dead might mean. (c.c. kai. “and” + A A I 3p krate,w – krateō “they seized” + Ac M S w/d.a. o` lo,goj “the word/statement” + prep w/ Ac M 3p ref pro pro.j e`autou/ “to/with one another” + P A P N M P suzhte,w – sudzēteō “discussing/debating” + N N S inter pro ti, “what” + P I 3s eivmi, “is/means” + N N S d.a. to. “the thing” + A A If avni,sthmi (GT = avnasth/nai) “to rise” + prep w/ G M P evk nekro,j “out from dead ones”)

1) The transfiguration and its lesson were now complete, and (hopefully) the disciples had learned from the voice of the Father what it was they were to do from now on; Jesus led them back from the mountain top, making clear that remaining in the glorified state was not a possibility.

2) This relates to the believer’s life, when experiencing great blessing or happiness: the time will come that God will call them back to the everyday, mundane/unpleasant responsibilities of the CWL.

3) They were to refrain from giving any details about what had happened – this was not a command to lie, but to avoid conversation or share particulars.

4) Two reasons Christ forbade the disciples from discussing the events are:

a) to avoid the temptation of conceit – they had seen what no one else was allowed to see – cp Lk 22:24

b) to avoid the crowds’ response, whether skepticism or fanaticism

5) However, the transfiguration had not been for their sole benefit, the spiritual lessons were equally valuable for anyone else who might learn from them; therefore, after the possibility of misapplication was removed, these men were to relate, or tell in detail, all that had happened, and what it meant.  cp 2Pet 1:16-19

6) While Christ had told others not to discuss what He had accomplished (5:43), and had even told the disciples not to spread the news concerning Him (8:31), this is the first time He placed a time limit on their imposed silence.

7) The clear implication of this command is that the period of silence is to be followed by open proclamation of the Son of Man as King and eschatological Judge; this is the reason for statements such as 13:10 “And the gospel must first be preached to all the nations.”
8) Also, after the resurrection, they would see that the First Advent had not been intended to be the time of glorification of Messiah, and the fulfillment of the promises to Israel; until then, their willing ignorance would only distort the communication of the facts.

9) If the disciples had metabolized this information, they would have had much comfort after the crucifixion; as it was, they considered their hopes to be dashed.  Lk 24:18-24

10) Since the King had been rejected by most of “this evil and adulterous generation”, the kingdom would be set aside, not fulfilled immediately – however, lest anyone think that the promised kingdom was permanently abrogated, the transfiguration would serve as proof that it was only delayed, but would definitely be realized.

11) This negates the false position known as amillennialism, which claims that the promises to Israel have been rejected, due to their rejection of Christ.  Ac 15:14-18

12) Since it had been only a week since the direct prediction of His death, and the accompanying promise of His resurrection, the disciples had no excuse for their mis-understanding of the statement rise from the dead; perhaps they were still somewhat dumbstruck from the events they had just witnessed, but this in no way forgives their stubborn rejection and hard hearts.

13) There was a general understanding of a future resurrection for all believers (Jn 11:24), in fact this was a major tenet of Judaism (Dan 12:13; Ac 23:8), but again, there was no place in these men’s thinking for a suffering Messiah, much less one Who would die. 

14) Tradition held that when Elijah appeared, it would be with two flasks of oil, with which he would anoint Messiah, making known to Him His purpose (The Midrashic Commentary Tanchuma, on Ex 23:20); since they had just seen Elijah, they would think, according to current teaching, that the King and the kingdom were ready to be established – why, then, did He continue to speak of His death?

15) It is also conceivable that they still considered everything Christ said that was not immediately understandable (to their limited thinking) as a parable; this might explain why they did not ask, but were discussing it with one another.

16) However, there is no reason to be overly charitable in this regard, these most intimate of the associates of Christ still failed to see what was obvious from His teaching, the OT prophecies, even the conversation they had overheard moments before.

17) This is illustrative of the believer who cannot bring themselves to adjust their cherished human viewpoint, even in the face of all and every evidence to the contrary; while there is the temptation to make excuses for them, the fact of the matter is they are being, and will wind up looking, quite foolish.

18) Even if they considered the statement to be parabolic, intellectual honesty would have demanded that they ask for further explanation; they had demonstrated this righteous curiosity before, but perhaps feared being scolded for not understanding.  cp Mk 7:18

19) Application: One of the most dangerous decisions the student can make is not to ask for more information, fearing rebuke for not understanding what they should have understood.

20) Matthew does not mention this mental confusion, only the command itself (Mt 17:9), and Luke does not record the command, only that the disciples fulfilled it (Lk 9:36b).

The Time of Elijah’s Appearance

Mt 17:10-13 & Mk 9:11-13

kai. evphrw,twn auvto.n le,gontej( {Oti le,gousin oi` grammatei/j o[ti VHli,an dei/ evlqei/n prw/tonÈ
9:11 And they asked Him, saying, “Why is it that the scribes say that Elijah must come first?” (c.c. & I A I 3p kai. evperwta,w “and they were asking/inquiring of” + Ac M 3s pro auvto,j “of him” + P A P N M P le,gw “saying” + exp con (con) o[ti “that” + N M P w/d.a. o` grammateu,j “the scribes” + P A I 3p le,gw “they say” + exp con (con) o[ti “that” + Ac M S prop n VHli,aj “Elias/Elijah” + P A I 3s dei/ “must/is obligated” + A A If e;rcomai “to come/arrive” + ord adv prw/ton “first in order”)

Corrected Translation: And they were asking Him, saying that the scribes say that Elijah must come first.

o` de. e;fh auvtoi/j( VHli,aj me.n evlqw.n prw/ton avpokaqista,nei pa,nta\ kai. pw/j ge,graptai evpi. to.n ui`o.n tou/ avnqrw,pou i[na polla. pa,qh| kai. evxoudenhqh/|È
9:12 And He said to them, “Elijah does first come and restore all things. (weak adv de. “and” + N M S d.a. (rel pro) o` “the one; he” A A I 3s fhmi, – phēmi (GT = e;fh) “said; asserted” + D M 3p pro auvto,j “to them” + N M S prop n VHli,aj “Elias” + intens ptcl me.n “indeed” + A A P N M S e;rcomai “after coming” + ord adv prw/ton “first” + P A I 3s avpokaqista,nw – apokathistanō “restores to an earlier condition” + Ac N P adj pa/j “all things”) And yet how is it written of the Son of Man that He should suffer many things and be treated with contempt? (c.c. & inter adv kai. pw/j “and how” (i.e. “how has it happened?”) + Pf P I 3s gra,fw – graphō “it has been written” + prep w/ Ac M S w/d.a. & G M S w/d.a. evpi. o` ui`o,j o` a;nqrwpoj “upon/concerning the son of man” + sub con i[na “that” + A A S 3s pa,scw – paschō (GT = pa,qh|) “he should suffer” + Ac N P adj polu,j “many things” + c.c. & A P S 3s kai. evxoudene,w – exoudeneō “and should be despised/rejected/treated with contempt”)
1) Considering the information they had – Elijah and Moses had just met with Christ in glorified bodies, Christ was teaching His impending death, Messiah ‘could not’ die, and He had just informed them to tell no one that Elijah had appeared – the disciples were now in a quandary as to what exactly the situation was.

2) Current Judaism (the scribes) did teach the truth that Elijah must come first, but did not properly relate this prophecy to the other prophecies concerning Messiah.

3) In other words, their understanding of BD recognized the prophecy of Mal 4:5, but:

a) they were at a loss as to why, if Messiah was on earth, Elijah was not already present restoring everything to its proper condition.

b) Elijah had just been present, and then left; perhaps there was a future reappearance?

c) on the other hand, if Elijah’s presence at the transfiguration had been the fulfillment of the prophecy, why was there any need for future suffering?

4) While English translations set this up as a question, the Greek does not demand it – Mark is giving the content of their question, but there were evidently others, seen by the Imperfect of eperōtaō. 

5) Matthew records the main question, using an Aorist of eperōtaō, and does indeed phrase it as a question: “And His disciples asked Him, saying, ‘Why then do the scribes say that Elijah must come first?’”
6) Demonstrating their high level of positive volition, they did the only thing they could in this situation – they asked a question of the One who could give them the answer.

7) This again illustrates the principle that those who are seeking God’s Will may not know as much as they would like, but they will always be willing to seek more wisdom.  cp Mk 4:10-12

8) The word used for Christ’s reply (phēmi) is unusually strong, meaning “to assert; to answer with a dogmatic statement”; whether true or not, the thing spoken leaves no room for discussion or argument.  cp Mt 4:7; Mk 14:29

9) So, He was agreeing, in the strongest terms possible, with the statement that Elijah would indeed return, lest the disciples think that somehow those OT prophecies had been set aside (or that they had some mystical, non-literal meaning).

10) He then brings in the prophecy they were neglecting, and gives the accurate chrono-logy of how and when these things will occur:

a) Elijah will first come, literally, physically, and in an identifiable manner

b) after he has arrived, he will then begin the restoration

c) Messiah will then, and only then, set up the Millennial kingdom

11) The Truth was that Elijah does indeed come first, but this did not demand that Messiah be accepted and set up His kingdom at His first advent.

12) Since Scripture affirmed that both events would certainly occur, Elijah’s role as restorer cannot signify what the disciples believed it to mean; all Scriptures must be fulfilled, not only those that deal with Elijah.

13) Principle: Truth mixed with error leads to false understanding, and the resulting distortion will be far greater than the amount of error introduced. 1Cor 5:6-7; Gal 5:9

14) Elijah’s ministry will be to restore all things, in the sense of turning the positive volition of the Jews back to their true Lord (Mal 4:6); since this did not happen during Christ’s ministry on earth (as seen in the questions of 8:27,29), the disciples needed to realize there was an unknown facet to the prophecies.

15) The religious teachers of the day conveniently ignored Scriptures that disagreed with their chosen interpretation, and since they did not want to believe that Messiah would be rejected by His own people (and themselves), they neglected the prophecies that   He would suffer many things and be treated with contempt.  cp Ps 22:6, 118:22;  Isa 49:7, 53; Dan 9:26

16) That this information was readily available and should not have been overlooked is stated by way of question: how can it be that these things were written concerning the Son of Man? – if they were written (and still remained as Scripture), who was it that was wrong, the teachers or the Word of God?

17) So, Christ gives them a circular answer to their question, reminding them that Scripture must always be the ultimate authority in matters theological, and if the estab-lished spiritual authorities disagree, it is their position that must be discarded.

“Elijah” Has Come

avlla. le,gw u`mi/n o[ti kai. VHli,aj evlh,luqen( kai. evpoi,hsan auvtw/| o[sa h;qelon( kaqw.j ge,graptai evpV auvto,nÅ
9:13 “But I say to you, that Elijah has indeed come, and they did to him whatever they wished, just as it is written of him.” (str adv avlla. “but; rather” + PA I 1s le,gw “I say” + D 2p pro su, “to you” + exp con o[ti “that” + c.c. (emph) kai. “indeed” + N M S prop n VHli,aj “Elijah” + Pf A I 3s e;rcomai “has come” + c.c. & A A I 3p kai. poie,w “and they did” + D M 3s pro auvto,j “to him” + Ac N P rel pro o[soj “all that; whatever” + I A I 3p qe,lw “they were wishing/wanting” + comp adv kaqw.j “just as” +  Pf P I 3s gra,fw “it has been written” + prep w/ Ac M 3s pro evpi, auvto,j “upon/about him”)

1) Again, the reason for this dialogue is that the disciples were having difficulty accepting that Christ was going to suffer and die, and that at the hands of the religious establishment.

2) Christ had continually reminded them that suffering is necessary if exaltation is to result, and as the premier example of that, He holds up the man recognized as a prophet of God in very recent history, and his fate at the hands of men.

3) As it is plainly taught in Lk 1:17, John the Baptist had appeared as the forerunner of Messiah at the 1st Advent, and he was a man “in the spirit and power of Elijah”.

4) There is no reason to take the prophecy of Mal 4:5 as anything other than literal, therefore it is not necessary to make John a mystical Elijah, or pretend it is figurative language – Elijah himself will be resuscitated and appear before the day of the Lord begins.  cp Zec 4:12-14; Rev 11:3-4

5) In the hypothetical case that Israel had accepted their Messiah at His 1st Advent, John would indeed have fulfilled the requirements of an Elijah, but since God knew, through OmSc, that this would not happen, the day of the Lord was delayed for some 2000 years – thus, the historical Elijah was not required to appear to the populace.

6) John came to Israel proclaiming the need for repentance and turning back to the Lord; he met with popular success, and was revered by the people, but the majority of the population (even those who submitted to his ritual) rejected his teaching when the Subject thereof appeared.

7) The religious establishment refused to submit to him or his authority, instead denying that he was a true prophet.  Mt 21:25-27

8) In this sense that they did to him whatever they wished: they rejected his teaching because it was unpleasant, and abandoned him when Herod took him prisoner.

9) The final clause – just as it is written of him – has caused problems for many interp-reters over the years, since the only mention of John’s ministry is Isa 40:3 (which does not involve his martyrdom), and the only prophecy concerning Elijah is Mal 4:5.

a) some have stated that Malachi is fulfilled completely in John, and that he accomp-lished the role of Elijah typologically (McGarvey, who rejects the restoration of Israel after the Rapture)

b) others have cast aspersion on the idea of a literal fulfillment because “the Popish writers” identified Elijah as the witness of the 2nd Advent (Henry)

c) some claim that the words refer to his coming, instead of the actions taken against him, but this violates the Greek grammar {and common sense} (Gill)

d) still others have claimed that “Elijah” refers to the category of prophets, of which John was certainly the foremost, but all who bore the title “prophet” are included

10) The correct understanding draws on the parallels of Elijah’s and John’s ministries:

a) both taught the need for repentance from false gods – 1Kin 18:21

b) both were rejected by the religious establishment – 1Kin 18:22

c) both were persecuted by an evil woman and weak king – 1Kin 19:2

d) the role of neither became most accurately known until after their deaths

e) while Elijah was not martyred, he will meet death at the hands of his enemy (a king) during his second appearance – Rev 11:7

11) In this sense, the experience of Elijah, which was recorded in Scripture (1Kin 17-2Kin 2), was repeated in John’s life; another evidence that men of God have, consistently, been the subject of mis-treatment and persecution, but have conquered, nonetheless. cp Heb 11:37-40

12) In Matthew’s record of the teaching (Mt 17:12), Christ says that John was the 1st Advent counterpart to Elijah, but the religious leaders did not recognize him as such, and so refused to acknowledge the man clearly sent by God.

13) Also from Matthew, Christ recognized that if Israel would reject the forerunner of Messiah, they would also reject Messiah Himself; this was yet another proof for the disciples that the eventual rejection and murder of Christ was inevitable.

14) To their credit, it was at this point that the disciples “understood that He had spoken to them about John the Baptist”, although it seems the lesson had little impact otherwise.  Mt 17:13

15) John, as the official herald of the King, had been treated with contempt, and there was no reason to think the King Himself would not suffer similarly.

16) From John to this point in Jesus’ ministry, the Kingdom has been offered to Israel if they would accept their King; from this point on, the offer has been withdrawn, and the focus of Christ’s ministry will be preparation for the Church.

Healing a Demoniac Boy

Mt 17:14-20 & Mk 9:14-29 & Lk 9:37-43a

Kai. evlqo,ntej pro.j tou.j maqhta.j ei=don o;clon polu.n peri. auvtou.j kai. grammatei/j suzhtou/ntaj pro.j auvtou,jÅ
9:14 And when they came back to the disciples, they saw a large crowd around them, and some scribes arguing with them. (c.c. & A A P N M P kai. e;rcomai “and after coming back” + prep w/ Ac M P w/d.a. pro.j o` maqhth,j “to the disciples” + A A I 3p ei=don “they saw” + Ac M S adj & n o;cloj polu,j “a large/great crowd” + prep w/ Ac M 3p pro peri. auvto,j “around them” + c.c. & Ac M P kai. grammateu,j “and scribes” +        P A P Ac M P suzhte,w – sudzēteō “debating/arguing” + prep w/ Ac M 3p pro pro.j auvto,j “to/with them”)

kai. euvqu.j pa/j o` o;cloj ivdo,ntej auvto.n evxeqambh,qhsan kai. prostre,contej hvspa,zonto auvto,nÅ
9:15 And immediately, when the entire crowd saw Him, they were amazed, and began running up to greet Him. (c.c. & adv kai. euvqu.j “and immediately” + N M S adj & n w/d.a. pa/j o` o;cloj “all the crowd; the whole crowd” + A A P N M P ei=don        “after seeing” + Ac M 3s pro auvto,j “him” + P A I 3p evkqambe,w – ekthambeō (GT = evxeqambh,qhsan) “they were amazed/alarmed/disturbed” + c.c. &  P A P N M P (circ) kai. prostre,cw “and while running to/toward” + I D I 3p avspa,zomai – aspadzomai “they were greeting” +  Ac M 3s pro auvto,j “him”)

kai. evphrw,thsen auvtou,j( Ti, suzhtei/te pro.j auvtou,jÈ
9:16 And He asked them, “What are you discussing with them?” (c.c. & A A I 3s kai. evperwta,w “and he asked” + Ac M 3p pro auvto,j “them” + Ac N S inter pro ti, “what?” + P A I 2p suzhte,w “are you debating/arguing” + prep w/ Ac M 3p pro pro.j auvto,j “to/with them”)

1) Returning to the other nine disciples at the bottom of the mountain, Christ and the three disciples were immediately accosted by yet another mob scene, with religious leaders stirring up trouble (again).

2) The KJV has a singular subject of eidon, “He saw”, but both Matthew and Luke have a plural, they saw, so that should be the reading here.

3) As Christ and the disciples had passed through the villages of Caesarea Philippi, they had either picked up a group of followers, or they had gathered at the foot of the mountain while the four men were on top overnight.  cp Lk 9:37

4) The last mention of a “multitude” was 8:34, and there it is not referred to as a large crowd, so there were more people gathering together as time went on. 

5) The presence of the scribes is mentioned only by Mark, as are several other eye-witness details; they traveled freely throughout Gentile nations, seeking proselytes and ‘educating’ the Jewish populations, and were ‘apostles’ of the Sanhedrin.  cp Mt 23:15 “Woe to you, scribes and Pharisees, hypocrites, because you travel about on sea and land to make one proselyte…”
6) It should be remembered that the Sanhedrin had consistently sent their official envoys to follow Christ, gathering any evidence they could, since He was suspected of misleading the people; in that case, the argument would also have covered the source of their authority to attempt an exorcism.

7) Although it is not specifically stated, it seems the disciples had begun a healing ministry in Christ’s absence (cp vs 18); the scribes were evidently watching and waiting for a chance to attack.

8) The reason for the crowd’s amazement is not given, but there is no indication any of the effects of His transfiguration were still manifested; that would have made the command to tell no one what had happened quite impossible, and none of the authors mention anything like it.

9) The word ekthambeō has more to do with an emotional discord, shock, or intensity of emotion than simply amazed; it is only used 4x, and only in Mark’s Gospel, but cp  14:33 and 16:5 for examples.

10) The timing of His appearance may have contributed to their surprise, since the scribes were most likely triumphing over the disciples and their inability to heal the boy; His arrival could not have been at a better time.

11) This is the only time the crowd is said to have greeted Christ, the word (aspadzomai) means to give warm welcome, or words of peace and acceptance (cp 1Th 5:26); the fact that the crowd was both disturbed and warmly receiving Him is mysterious, but may be further explained in the following verse.

12) It is also likely that the crowd, listening to the scribes and watching the disciples flounder, were enjoying the dispute, but upon seeing Christ suddenly arrive, felt troubled and somewhat guilty, and sought to curry His favor by appearing receptive.

13) The ambiguous pronoun them leaves some doubt as to who was addressed, as well as to whom Christ referred:

a) it is possible He spoke to the scribes, as the BYZ and Persic MSS indicate, but He has recently begun ignoring them, only addressing them in reply (8:13)

b) if it was the disciples to whom He put the question, there would be a slight rebuke involved – they should not have been arguing with their opponents (Mt 15:14)

c) if it was the crowd, the question would include both the disciples and the scribes – they seemed to be promoting a certain amount of strife between the two

14) Since the entire crowd was observing, there was little choice but to respond to the scribes’ attack, whatever it might be, so Christ asked for more information; He did not know ahead of time what was the problem, but could easily see it was important that He straighten it out.

15) It is noteworthy that the scribes themselves made no answer; they had probably attacked the veracity of the disciples’ (and therefore Jesus’) teaching based on their failure to exercise authority over the demon possessing the small boy, but were not confident enough to attack the Teacher Himself.

What Started the Argument

kai. avpekri,qh auvtw/| ei-j evk tou/ o;clou( Dida,skale( h;negka to.n ui`o,n mou pro.j se,( e;conta pneu/ma a;lalon\
9:17 And one of the crowd answered Him, “Teacher, I brought You my son, possessed with a spirit which makes him mute; (c.c. kai. “and” + N M S card adj ei-j “one” + prep w/ Ab M S w/d.a. evk o` o;cloj “out from the crowd” + A D I 3s avpokri,nomai (GT = avpekri,qh) “responded” + D M 3s pro auvto,j “to him” + V M S dida,skaloj “teacher” + A A I 1s fe,rw (GT = h;negka) “I brought” + Ac M S w/d.a. o` ui`o,j “the son”
+ G 1s pro evgw, “of me; my” + prep w/ Ac 2s pro pro.j su, “to you” + P A P Ac M S e;cw “having” + Ac N S n & adj pneu/ma a;laloj “an unspeaking/mute spirit”)

kai. o[pou eva.n auvto.n katala,bh| r`h,ssei auvto,n( kai. avfri,zei kai. tri,zei tou.j ovdo,ntaj kai. xhrai,netai\ kai. ei=pa toi/j maqhtai/j sou i[na auvto. evkba,lwsin( kai. ouvk i;scusanÅ
9:18 and whenever it seizes him, it dashes him to the ground and he foams at the mouth, and grinds his teeth, and stiffens out. And I told Your disciples to cast it out, and they could not do it.” (c.c. kai. “and” + adv & ptcl uncert o[pou  eva.n “wherever” (i.e. the location is random, so the timing would be) + A A S 3s katalamba,nw – katalambanō “it seizes/overpowers” + Ac M 3s pro auvto,j “him” + P A I 3s r`h,gnumi – hrēgnumi (GT = r`h,ssei) “it rips/tears” + Ac M 3s pro auvto,j “him” + c.c. & P A I 3s kai. avfri,zw – aphridzō “and he foams at the mouth” + c.c. & P A I 3s kai. tri,zw – tridzō “and grinds” + Ac M P w/d.a. o` ovdou,j (GT = ovdo,ntaj) “the teeth” + c.c. & P P I 3s kai. xhrai,nw – xērainō “and shrivels/stiffens out” + c.c. & A A I 1s kai. ei=pon “and I said/told” + D M P w/d.a. o` maqhth,j “to the disciples” + G 2s pro su, “of you; your” + sub con i[na “that” +     A A S 3p evkba,llw “they might cast …out” + Ac N 3s pro auvto,j “it” + c.c. kai. “and” + neg ptcl & A A I 3p ouvk ivscu,w – ischuō “they were not strong enough”)

1) Before the disciples could explain the subject of the debate, the father who had brought his son, seeking assistance from Jesus, explained the root of the problem.

2) According to Mt 17:14, the man was quite distraught, and fell on his knees before Christ in an attempt to influence Him emotionally; there is no basis for the charge that the man was in league with the scribes.

3) Luke does not mention the argument, or the question that prompted this man’s request, but adds the comment that the child was this man’s only son (Lk 9:38), and mentions the begging, but only says that he shouted out from the crowd.

4) As has been seen before (Mk 7:26), there were children who had become demon-possessed, although there is no mention of how it happened; we may presume the parents had become involved in the occult, but had ceased after the child was attacked.

5) The respectful title Teacher has the same idea as “Rabbi”, but is the Greek term, to be expected since this was an area dominated by Gentiles (whether the man was Jewish or not, he would have used the dialect of the area).

6) As a secondary consideration, the very fact that none of the authors mention whether the man was a Jew or not, again subtly shifts the recipients of Christ’s ministry from strictly the “lost sheep of the house of Israel” to include Gentile converts as well.

7) By comparing all the Synoptic authors, we can develop a full picture of the boy’s condition:

a) he was deaf, mute, and epileptic – all three conditions were caused by the demon, but were physical manifestations of the indwelling

b) the boy lost all psychological control upon possession: lunacy was not the cause of the epilepsy, nor did the father mistakenly identify that as the problem, but was a result of the demonic control – cp Mk 5:2-5

c) the demon often attempted to destroy, or at least severely injure, the body of its host – Mt 17:15 (cp vss 20, 22, 26)

d) although the demon caused the boy to become mute, upon the point of possession he would scream 

e) physical damage was a consistent result, with or without the presence of water or fire, seen in Mark’s use of hrēnumi and Luke’s comment that it mauled him

f) the demon would possess and then release the boy, only with great reluctance and pain, but would return later – Lk 9:39

8) The English translations almost uniformly translate hrēnumi as “dashes/throws him to the ground”, and while this would be the effect of a violent loss of muscle control, it more accurately refers to the violence that would tear the body apart if left unchecked.  cp Mk 2:22 “And no one puts new wine into old wineskins; otherwise the wine will burst the skins…”
9) Although the literal meaning of xērainō is “to shrivel”, this does not refer to wasting, or “pining away” (KJV, YLT); it also has the idea of becoming stiffened, rigid, useless, and dried up – an accurate description of an individual who has suffered the effects of an epileptic seizure.  cp Mk 3:1

10) The use of eipon for I told cannot be taken too far, but it does seem that the father did not “make request” or even “ask” the disciples, he made a demand and the disciples accepted it. cp Lk 9:40 “And I begged your disciples to cast it out, and they could not”
11) Mt 17:20 gives the actual reason the disciples were unable to remove the spirit, they had lost faith that God would enable them (probably due to the extreme nature of the possession), and they failed the test of trusting God to supply them the needed power.

12) The picture is that the disciples, who had enjoyed great success previously in this matter, had relied on their self-confident ‘knowledge’ that the demons were subject to them, but upon failing, had become increasingly desperate, and remained unsuccessful.

13) Thus, the evaluation of the man was that they could not do it, literally “were not strong enough” (cp Mk 5:4), as if the ability to exorcise the demon was something they possessed, not something they could access.  cp Ac 3:12 “But when Peter saw this, he replied to the people, "Men of Israel, why do you marvel at this, or why do you gaze at us, as if by our own power or piety we had made him walk?”
14) Now the scribes had an opportunity to attack, since the disciples claimed to have cast out many demons before (Lk 10:17), but were unable to do so now; this gave the impression that they had been exposed as frauds.

15) Principle: The believer who boasts beyond their measure can expect to be embarrassed or humiliated before others, when God teaches them the lesson that they do not know all that they thought; we do well to remain humble in all our claims. 1Cor 8:1b “Knowledge makes arrogant, but love edifies.”
16) The disciples had believed that they could cast out demons, otherwise accepting the demand would have been foolhardy (to say the least), and they were genuinely surprised when they were unable (cp vs 28); the problem was that they focused on the specifics of this case of possession, and stopped considering the One who had given them the power in the first place.

17) Principle: Believing the promises of Scripture is the necessary first step toward accessing them, but the believer must hold them in any and all circumstances – do not think that, because the situation is unique or severe, that God has suddenly lost control. cp Ex 14:13

An Unexpected Rebuke

o` de. avpokriqei.j auvtoi/j le,gei( +W genea. a;pistoj( e[wj po,te pro.j u`ma/j e;somaiÈ e[wj po,te avne,xomai u`mw/nÈ fe,rete auvto.n pro,j meÅ
9:19 And He answered them and said, “O unbelieving generation, how long shall I be with you? How long shall I put up with you? Bring him to Me!” (weak adv de. “but” + N M S d.a. (rel pro) o` “the; this one; he” + A D P N M S avpokri,nomai “after responding” + D M 3p pro auvto,j “to them” + P A I 3s le,gw “he says/said” + interj +W “O!” (used in address or exclamation, to emphasize what follows) + V F S n & adj genea. a;pistoj – genea apistos “unbelieving generation” (construction emphasizes character of noun) + temp prep & inter adv e[wj po,te “until when?; how long?” + F I 1s eivmi, (GT = e;somai) “shall I be” + prep w/ Ac 2p pro pro.j su, “face to face with you” + temp prep & inter adv e[wj po,te “how long?” + F M I 1s avne,cw – anechō “will I endure/tolerate/put up with” + G 2p pro su, “you” + P A Ip 2p fe,rw “bring/carry” + Ac M 3s pro auvto,j “him” + prep w/ Ac 1s pro pro,j evgw, “to me”)

1) The response of Christ was not what the crowd was expecting, but there is much beneath the surface of this statement, and what He was trying to communicate.

2) The immediate question is to whom He was speaking: the man, the nine disciples, the scribes, the crowd, or all of them (notice the plural of autos).

a) the man demonstrated a lack of faith, not because he believed the disciples to be unable to help, but because he now doubted Christ based on their failure – cp vs 24

b) the disciples had been unable to cast out the demon, because they began to rely on their own abilities and did not seek God’s power – cp vs 29

c) the scribes had started the argument, seeking to distract the disciples (and probably adding to their desperation), then attempted to humiliate them before the crowd

d) the crowd stood by watching, not making any decision who was right or wrong, but only enjoying the clamor

3) The four categories of unbelief are also represented in this scene:

a) the man – ignorance – he recognized the possibility of Christ being able to help, but did not possess solid faith that He would

b) the disciples – hard hearts – they still failed to apply the BD they had been taught, instead focusing on circumstances and situations

c) the scribes – negative volition – they were looking for an opportunity to reject the communicator, it only took time to find an excuse

d) the crowd – apathy – distracted by the superfluous, they spent their time watching and being entertained, rather than thinking

4) Thus, the condemnation and rebuke is directed toward all those present; this is one of the few times the Lord expressed His exasperation with those around Him, but it was certainly legitimate at this point.

5) This would seem to indicate that the man was Jewish, since he is hereby included with the generation to whom Christ had been sent, but the issue is that the populace on earth at the same time as Messiah had been manifested still refused to accept His claims – even though they had been proven time and again.  cp 1Cor 2:8 “the wisdom which none of the rulers of this age has understood; for if they had understood it, they would not have crucified the Lord of glory”
6) So, the overwhelming characterization of the generation given the responsibility and privilege of identifying the Christ is total failure – unbelief.

7) Matthew and Luke also include the description “perverted” (diastrephō), meaning they corrupted and twisted the truth, as seen in the false identifications of Jesus.

8) This is not to say that the disciples were as guilty as the scribes, nor that the man was apathetic to the importance of Jesus’ claims being true; differing degrees of unbelief were present, but none of them had any true excuses.

9) The first question He asks in frustration points out that there will not be much longer to make the decision before the Son of Man was taken away – believing that the claims were true would soon be based solely on faith, without rational proof being demon-strated before one’s eyes.  cp Jn 20:29 “Jesus said to him, ‘Because you have seen Me, have you believed? Blessed are they who did not see, and yet believed.’”
10) This particular understanding is required, since we have the promise that Christ will always be with us, and He cannot be referring to totally removing Himself from us.  Mt 28:20b “I am with you always, even to the end of the age.”
11) The word translated put up with is anechō, which means patient endurance under pressure, when circumstances are certainly less than pleasant. cp 2Cor 11:20

12) The fact of the matter is that, although He knew the rejection of the people was prophesied, and therefore certain, it was still wearing on His soul to observe it under so many circumstances, in so many different ways, and without ever a reason.

13) These questions are almost rhetorical in nature, not expecting an answer, but designed for effect; the people had better figure out, and in a hurry, that their willingly obstinate mentality was not pleasing to the Lord.

14) Notice also that there is no tone of complaint in the questions, as if to say “how long must I suffer this rejection”; rather, the questions reflect the irritation He felt, as One who had and explained the Truth, but was consistently ignored or rebuffed.

15) Having pointed out the major problem – a lack of faith in God and His Anointed One – Christ now proceeds to remedy the minor problem, an innocent victim and his father, who has placed faith in Him (to some degree).

The Spirit Reacts

kai. h;negkan auvto.n pro.j auvto,nÅ kai. ivdw.n auvto.n to. pneu/ma euvqu.j sunespa,raxen auvto,n( kai. pesw.n evpi. th/j gh/j evkuli,eto avfri,zwnÅ
9:20 And they brought the boy to Him. And when he saw Him, immediately the spirit threw him into a convulsion, (c.c. & A A I 3p kai. fe,rw “and they brought” + Ac M 3s pro auvto,j “him” (i.e. the boy) + prep w/ Ac M 3s pro pro.j auvto,j “to him” (Christ) + c.c. & A A P N M S kai. ei=don “and after seeing” + Ac M 3s pro auvto,j “him” + N N S w/d.a. to. pneu/ma “the spirit” + adv euvqu.j “immediately; without delay” + A A I 3s suspara,ssw – susparassō “convulsed violently; threw about” + Ac M S 3s auvto,j “him”) and falling to the ground, he began rolling about and foaming at the mouth. (c.c. & A A P N M S kai. pi,ptw – piptō “and after falling” + prep w/ Ab F S w/d.a. evpi. h` gh/ “upon the ground” + I M I 3s kuli,w – kuliō “was rolling” + P A P N M S (temp) avfri,zw – aphridzō “while foaming/frothing at the mouth”)

1) Just as the father had described, the demon began to violently react upon seeing the Person of Christ; it is probable that He intended this to happen, in order to more fully reveal to the father exactly what needed to be taught.

2) This might sound harsh or uncaring, but the fact is that the father displayed only temporary and short-lived faith, and if he were to profit spiritually, he must first realize the extent and true nature of his insufficiency.

3) The boy was allowed to suffer, but this was also short-term, and he would (hopefully) learn that involvement with the occult is not the glamorous life it is promised to be.

4) Whether the spirit had been afflicting the boy at the time the disciples tried to cast it out or not, immediately upon seeing and recognizing Jesus, it threw him into a very violent convulsion – the word is only used here and the parallel in Lk 9:42.

5) By using susparassō, a strengthened form of rhēgnumi from vs 18, Mark emphasizes that the man was not exaggerating, in fact the actuality was even worse than the description; it literally means “to throw about”, so the seizure did not even allow the boy to lie in one place, he flopped about like a rag doll.

6) However, the Lord did not lose His faith, nor did He panic or try to regain control – He realized control had never been lost.

Making a Point

kai. evphrw,thsen to.n pate,ra auvtou/( Po,soj cro,noj evsti.n w`j tou/to ge,gonen auvtw/|È o` de. ei=pen( VEk paidio,qen\
9:21 And He asked his father, “How long has this been happening to him?” And he said, “From childhood. (c.c. & A A I 3s kai. evperwta,w “and he asked” + Ac M S w/d.a. o` path,r “the father” + G M 3s pro auvto,j “of him; his” + N M S inter adj po,soj “how much” + N M S cro,noj – chronos “time” + P I 3s eivmi, “is it” + Pf A I 3s gi,nomai (GT = ge,gonen) “having become” + comp adv w`j “like/as” + N N S dem pro ou-toj “this” +      D M 3s pro auvto,j “to him” + weak adv de. “but/and” + N M S d.a. o` “the; he” + A A I 3s ei=pon “said” + prep w/ Ab N S adv evk paidio,qen – paidiothen (1x) out from childhood”) 

kai. polla,kij kai. eivj pu/r auvto.n e;balen kai. eivj u[data i[na avpole,sh| auvto,n\ avllV ei; ti du,nh|( boh,qhson h`mi/n splagcnisqei.j evfV h`ma/jÅ
9:22 “And it has often thrown him both into the fire and into the water to destroy him. But if You can do anything, take pity on us and help us!” (c.c. & adv kai. polla,kij – pollakis “and frequently/often” + c.c. (adj) kai. “also” + A A I 3s ba,llw (GT = e;balen) “it has cast/thrown” + Ac M 3s pro auvto,j “him” + prep w/ Ac N S eivj pu/r “into fire” + c.c. kai. “and” + prep w/ Ac N P eivj u[dwr “into water” + sub con (purp) i[na “in order that” + A A S 3s avpo,llumi “it might destroy” + Ac M 3s pro auvto,j “him” + str adv avlla, “but” + cond ptcl (1st cl) ei; “if” + P D I 2s du,namai “you are able to do” +        Ac N S indef pro ti.j “anything” + A A Ip 2s bohqe,w – boētheō “come to the aid” + D 1p pro evgw, “for us” + A D P N M S splagcni,zomai – splanchnidzomai “after taking pity” + prep w/ Ac 1p pro evpi, evgw, “upon us”)

1) It seems odd, without a full understanding of the purpose of Christ’s ministry, that He would stand by, indifferently watching the child thrown mercilessly about by a demon, and ask his father such a benign question as the length of time he had suffered.

2) However, when we realize that the Lord did not intend to cease all physical suffering during the 1st Advent, but to teach the more important spiritual principles that would benefit the people in the long-term, it makes perfect sense that He would allow this miserable condition to continue.  cp Lk 4:25-27; Jn 12:8

3) The effect of questioning the father, all the while the child was in the midst of a violent fit of possession-related agony, was to emphasize the length and stubbornness of his disorder, and thus make the cure all the more remarkable.

4) In other words, once the father realized what he was lacking (vs 24), instead of blaming the disciples or Jesus Himself, the cure would be effected, and the lesson indelibly burned into the man’s soul.

5) The crowd and the disciples would also receive an unforgettable lesson, with the disciples receiving further instructions on its ramifications.  Mt 17:20

6) The fact this had been happening from childhood does not give any specific indic-ation of the boy’s age, but the use of the adverb pollakis – often in vs 22 does relate that it had been ongoing for some number of years.

7) Because Satan hates and despises the human race in general, he and his minions often cause physical suffering and agony, whether through simple societal destruction or possession.  cp 1Chr 21:1; Lk 13:11-16

8) This is seen quite clearly in the vocabulary used to describe the effects of the spirit, “tearing” him (vs 18), and trying to destroy him by burning or drowning.

9) The desperate state of the father is seen in the objects of his request – he does not simply ask Christ to help the boy, but to take pity on us; whether the mother was alive, present, a believer, etc. the situation caused anguish for all the family members.

10) Here we see the root cause of the problem, however, and the reason Christ has led him to this point by asking such seemingly trivial questions;  the man demonstrated that his approach to the disciples, and now Christ, was only based on the potential He might heal him, rather than faith that this Man was the absolute answer.

11) The 1st class condition of if you can do anything does not recognize that He can indeed, rather it places an assumption before the demand; in so many words, “Perhaps yes and perhaps no, but surely there is something You can do, so do it!”

12) Other instances have been seen where an individual expressed some doubt as to whether Christ would heal them, but never was it a question of ability.  cp Mt 8:2

13) It is conceivable that, after the disciples had tried and failed to cast out the spirit, the man’s faith was shaken even more, but the obstacle he must overcome was that despite whoever else might fail us, God remains faithful.  Heb 13:5b-6 “…He Himself has said, ‘I will never desert you, nor will I ever forsake you,’ so that we confidently say, ‘The Lord is my helper, I will not be afraid. What shall man do to me?’”
14) The word translated help is boētheō, much more specific than simple assistance; it means “to answer a desperate call or summons for aid”, as seen in its use in Ac 21:28.

15) So, just as he had told the disciples to cast out the child, here he is again seen, not making request, but demanding that something be done, because he desperately needs it done; notice there is no rebuke for the insistent plea.  cp Heb 4:16 “Let us therefore draw near with confidence to the throne of grace, that we may receive mercy and may find grace to help in time of need.”
16) The man had stated his spiritual problem – doubt that Christ was indeed powerful enough to save his son – but still did not realize the next step; therefore, one more point must be made, to draw him to accept and request assistance with the real crisis.

Setting It Straight

o` de. VIhsou/j ei=pen auvtw/|( To. Eiv du,nh|( pa,nta dunata. tw/| pisteu,ontiÅ
9:23 And Jesus said to him, “‘If You can!’ All things are possible to him who believes.” (weak adv de. “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus”  + A A I 3s ei=pon “said” + D M 3s pro auvto,j “to him” + Ac N S d.a. (quote) to. (untranslated) + cond ptcl eiv “if” + P D I 2s du,namai “you are able/can” + N N P adj pa/j “all things” +   N N P adj dunato,j “are possible” + P A P D M S w/d.a. o` pisteu,w “to the one believing; to him who believes”)

euvqu.j kra,xaj o` path.r tou/ paidi,ou e;legen( Pisteu,w\ boh,qei mou th/| avpisti,a|Å
9:24 Immediately the boy's father cried out and began saying, “I do believe; help my unbelief.” (adv euvqu.j “immediately” + N M S w/d.a. o` path.r “the father” + G N S w/d.a. to. paidi,on “of the child/boy” + A A P N M S kra,zw – kradzō  (GT = kra,xaj) “after crying out” + I A I 3s le,gw “was saying” + P A I 1s pisteu,w “I do believe” + P A Ip 2s bohqe,w – boētheō “render assistance/help” + G 1s pro evgw, “of me; my” + D F S w/d.a. h` avpisti,a “the unbelief”)

1) The man has now expressed what he did not realize was his major problem – he had gotten his eyes off God and onto circumstances, and since the circumstances seemed to be only worsening, had lost his faith Jesus could and would provide.

2) By the previous conversation, Christ had worked the man to this desperate frenzy, and now gave him the answer for his major, and thereby the minor, problem.

3) Echoing the statement ‘If You can’… also served to emphasize to all present that the solution did not rely on Christ’s power to give, but on the man’s ability to receive; faith has consistently been seen to be the prerequisite to blessing.  cp Mk 5:36

4) The BYZ text has the statement as “if you can believe”, which smoothes the reading somewhat and corresponds with the next statement, but the major witnesses do not contain the second verb; Christ is focusing on his doubt, not promising a deliverance based on faith (at this point).

5) Also, the presence of the definite article, setting up a quotation, would make little sense if He were not directly quoting the man.

6) In other words, if the man could not exercise faith sufficient to believe Christ could help, even when all others had failed, it would not be possible for him to receive that help, whether Christ was able to give it or not.

7) This tacitly takes the blame off the disciples (they will be reproved for their own failure, but it is not the man’s place to do so), and places it on the only one responsible for his own decisions; the believer cannot blame others for their own failures, however tempting it might be to do so – only you can affect your relationship with God.

8) This verse, specifically the phrase all things are possible, has been taken by some to mean that any prayer, offered with ‘enough’ faith, will be answered just as the offerer desires; in addition to being quite superficial, this position denies verses like Jn 15:7. “If (3rd cl) you abide in Me, and My words abide in you, ask whatever you wish, and it shall be done for you.”
9) The hopelessness felt by this father was expressed in a non-verbal cry, followed by an admission of his faults; kradzō refers not to loud words, but a scream of anguish.

10) The man, much to his credit, understood now what the disciples had so far missed; he recognized that he did indeed possess some faith, but it was not strong enough for this situation, and there was nothing he could do of his own power to increase it.

11) The emphatic position of the Genitive pronoun also makes clear that he realized it was only his own unbelief that mattered; for whatever reason the disciples had failed, he was now focusing on what he must do to receive deliverance for himself and his son.

12) This parallels the meaning of Phi 4:3: the believer must realize that their only source of strength lies in admitting their inability, and relying on Him to grant a supernatural strength to succeed.  “I can do all things through Him who strengthens me.”
13) It is only by recognizing our weaknesses that we can grow through them, and only by relying on the grace God has promised that we can survive and excel spiritually.  cp 2Cor 12:9  “And He has said to me, "My grace is sufficient for you, for power is perfected in weakness." Most gladly, therefore, I will rather boast about my weak-nesses, that the power of Christ may dwell in me”
14) It is also to be noticed that Christ gave no rebuke or censure for the man’s admitted fault – God wants honesty, not arrogant self-delusion.  cp Lk 17:5

Faith Rewarded

ivdw.n de. o` VIhsou/j o[ti evpisuntre,cei o;cloj( evpeti,mhsen tw/| pneu,mati tw/| avkaqa,rtw| le,gwn auvtw/|( To. a;lalon kai. kwfo.n pneu/ma( evgw. evpita,ssw soi( e;xelqe evx auvtou/ kai. mhke,ti eivse,lqh|j eivj auvto,nÅ
9:25 And when Jesus saw that a crowd was rapidly gathering, He rebuked the unclean spirit, saying to it, (weak adv de. “but; now” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A P N M S ei=don (GT = ivdw.n) “after seeing” + exp con o[ti “that” +       N M S o;cloj “a crowd” + P A I 3s evpisuntre,cw – episuntrechō (1x) “is/was rapidly gathering” + A A I 3s evpitima,w – epitimaō “he rebuked” + D N S n & adj w/d.a. (rest attr) to. pneu/ma to. avka,qartoj “the unclean spirit” + P A P N M S le,gw “saying” +         D N 3s pro auvto,j “to it”) “You deaf and dumb spirit, I command you, come out of him and do not enter him again.” (V N S adj w/d.a. to. a;laloj – alalos “the/you unspeaking/mute” + c.c. & V N S adj kai. kwfo,j – kōphos “and deaf” + V N S pneu/ma “spirit” + N 1s pro evgw. “I myself” + P A I 1s evpita,ssw – epitassō “I command” + D 2s pro su, “to you” + A A Ip 2s evxe,rcomai (GT = e;xelqe) “depart/go out” + prep w/ Ab M 3s pro evk auvto,j “out from him” + c.c. kai. “and” + neg adv mhke,ti “no longer; never again” + A A Ip 2s eivse,rcomai “enter/go in” + prep w/ Ac M 3s pro eivj auvto,j “into him”)

1) Now that the man’s spiritual lack has been identified, his request for assistance is answered, with the only encouragement that would have strengthened his faith in the first place – deliverance for his son.

2) Christ did not continue questioning him, nor give a lesson on what sufficient faith really means (cp Mt 17:20), He moved directly to answering the petition.

3) The lesson from this is that God often waits for the believer to recognize their own failures, ask for Divine guidance, protection, and provision, and live by the faith that He will provide in the perfect way before He actually works in their life; once this work begins, it will be seen to be the perfect action for their benefit.

4) The fact that the crowd was (still) seeking a thrill and entertainment is seen in the intensive word translated rapidly gathering – it is a triple compound, literally meaning “to run together upon”, i.e. piling up on one another.

5) It is not as if Christ had been so distracted with getting the man to the spiritual place he should be that He did not notice the crowd to this point;  rather, until this point their presence had not interfered with the mission, but it was getting out of hand.

6) Consistently, Christ has avoided undue publicity, and the fervor of the mob would only promote a carnival-like atmosphere, taking away the glory of the deliverance, and placing it on the level of a side show.

7) In addition, the scribes might seek another confrontation, and the man’s (admittedly shaky) faith might be put under more pressure.

8) Addressing the demon as you deaf and dumb spirit, Christ does not mean that the spirit itself was incapable of hearing or speech (vs 26), rather that this was the effect its possession had upon whomever was the host.

9) Nowhere does Scripture teach that demons are simply the souls of departed humans, higher entities than man (good or evil), or even impersonal forces; they are the legions of God’s arch-enemy, and Christ’s address and command recognizes it as such.

10) The definite and unambiguous command calls upon the Deity of Christ as the absolute Authority – this was not delegated authority, such as the disciples could have accessed, this was direct from the Creator Himself, and could not be avoided or resisted.

11) The second part of the command, the denial of future possession, might have been for the benefit of the father, or it might indicate the child did not become a believer at this point; his involvement with the occult should have made him realize his need for salvation, but we cannot dogmatically say that it would have.

12) It was also called for by the demon’s continued possessions, releases, and re-posses-sions; this spirit had determined to take control at any and every time it wished, that ability has been removed once and for all.

Deliverance Effected

kai. kra,xaj kai. polla. spara,xaj evxh/lqen\ kai. evge,neto w`sei. nekro,j( w[ste tou.j pollou.j le,gein o[ti avpe,qanenÅ
9:26 And after crying out and throwing him into terrible convulsions, it came out; and the boy became so much like a corpse that most of them said, “He is dead!” (c.c. & A A P N M S kai. kra,zw “and after crying out” + c.c. kai. “and” + adv & A A P N M S polu,j spara,ssw – sparassō “after much convulsing” + A A I 3s evxe,rcomai “it departed/ went out” + c.c. & A D I 3s kai. gi,nomai “and he became” + sub con w`sei. “as if/though” + N M S adj  nekro,j “dead” + comp con (res) w[ste “so that” + Ac M P w/d.a. o` polu,j “the many; most” + P A If le,gw “saying” + exp con o[ti “that” + A A I 3s avpoqnh,|skw – apothnēskō “he died”)

o` de. VIhsou/j krath,saj th/j ceiro.j auvtou/ h;geiren auvto,n( kai. avne,sthÅ
9:27 But Jesus took him by the hand and raised him; and he got up. (weak adv de. “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A P N M S krate,w “after seizing/ grasping” + G F S w/d.a. h` cei,r “the hand” + G M 3s pro auvto,j “of him; his” + A A I 3s evgei,rw – egeirō “raised up” + Ac M 3s pro auvto,j “him” + c.c. & A A I 3s kai. avni,sthmi – anistēmi “and he stood/got up”)

1) Without a careful consideration of the Greek syntax and grammar, a faulty under-standing of the exact timing of this verse is inevitable, and would cast doubt on Christ’s access to Omnipotence.

2) The two Aorist Participles relate to action that has occurred previously to the action of the main verb – in this case, the Aorist Indicative of exerchomai, it came out.

3) It is not as if the command was given, and the demon was allowed, or was strong enough, to remain in the child, the exit happened immediately upon Christ’s rebuke; however, the crying out and convulsions were ongoing even as He spoke.

4) The similarities to the Gerasene demoniacs are unmistakable, including the extreme violence, attempts to frighten onlookers, and final restoration by the power of God.

5) So the order of events is:

a) the fit of possession begins

b) Christ interviews the father

c) the possession continues

d) the crowd begins to mass upon them

e) the screams and convulsions reach their worst effect

f) He exorcises the demon, immediately and without effort

g) the boy falls as if dead, but is completely delivered

6) This coma-like condition is not a symptom of epilepsy, and cannot be explained except by absolute physical exhaustion after the rigors of possession and exorcism.

7) The crowd, or at least most of them (ever ready to provide encouragement), determ-ined that Christ had either failed to cast out the demon, or had killed the boy in the process; their ready comment he is dead should further prove they were not truly interested in worshiping Messiah (vs 15), but were looking for some form of entertain-ment, at the expense of whomever was available.  cp Mk 5:35

8) This understanding is necessary if one is to understand the fickle nature of the crowd, and is not cynical, it is realistic.  cp Mk 11:9, 15:14

9) Some interpreters and commentators have attempted to draw a spiritual lesson from the (supposed) death and resuscitation of the boy, since the defeat of Satan brings life from death, but this is not expressed by the Greek comparative adverb ōsei: the word means “like; similar to; as though”, and is not a strict equivalent.

10) The fact that Jesus took him by the hand also proves he was not dead, although he was unconscious and barely breathing.  Num 19:11 “The one who touches the corpse of any person shall be unclean for seven days.”
11) Although Mark does not state it specifically, Lk 9:42 says Christ both cast out the demon and “healed the boy”, and Mt 17:18 says that the boy was “cured at once”, so whatever physical condition he was in after the possession ended, he was restored to perfect health as a part of his deliverance.

12) This does relate to the spiritual result of salvation, since all sins are removed and the soul is restored to a perfect condition, but the primary lesson of this section has been the necessity of faith, and its exercise under even the worst conditions.

Learning From Their Mistakes

kai. eivselqo,ntoj auvtou/ eivj oi=kon oi` maqhtai. auvtou/ katV ivdi,an evphrw,twn auvto,n( {Oti h`mei/j ouvk hvdunh,qhmen evkbalei/n auvto,È
9:28 And when He had come into the house, His disciples began questioning Him privately, “Why could we not cast it out?” (c.c. & A A P G M S kai. eivse,rcomai “and after …entering” + G M 3s pro auvto,j “his” + prep w/ Ac M S eivj oi=koj “into a house” + N M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “his” + prep w/ Ac F S pro (idiom) kata, i;dioj “privately” + I A I 3p evperwta,w – eperōtaō “were questioning” +   Ac M 3s pro auvto,j “him” + exp con (inter adv) o[ti “why is it that?” + N 1p pro evgw, “we ourselves” + neg ptcl w/ A D I 1p ouvk du,namai “we were not able” + A A If evkba,llw “to cast …out” + Ac N 3s pro auvto,j “it”)

kai. ei=pen auvtoi/j( Tou/to to. ge,noj evn ouvdeni. du,natai evxelqei/n eiv mh. evn proseuch/|Å
9:29 And He said to them, “This kind cannot come out by anything but prayer.” (c.c. & A A I 3s kai. ei=pon “and he said” + D M 3p pro auvto,j “to them” + N N S dem pro & n w/d.a. ou-toj to. ge,noj “this kind/category” (lit – “race”) + prep w/ I N S card adj evn ouvdei,j “in/by nothing; in no way” + P D I 3s du,namai “is able” + A A If evxe,rcomai “to come out/depart” + cond ptcl & neg ptcl eiv mh. “if not; except” + prep w/ I F S evn  proseuch, – proseuchē “by means of prayerful request for help”)

1) As has been seen before (4:10), the disciples, whatever their failings or misunder-standings regarding Christ or His teachings, did have the intellectual honesty to admit that they did not understand something, and seek more information.

2) Having returned from two missionary journeys wherein they had cast out demons with seeming effortlessness (Mt 10:8; Lk 10:17), the inability to exercise authority over this one must have caused great consternation (dismayed amazement and confusion).

3) Since they were at a loss to explain it, they did the normal thing and asked the One they trusted to have the answer for any and all their problems.

4) Whose house they entered is not given specifically, nor does it matter, but we may presume the man and his son might have been gracious and grateful enough to offer them a meal and place to stay.

5) Since Lk 9:37 indicates Christ and the three disciples had come down from the mountain in the morning, and the events of the exorcism probably took no more than an hour to accomplish and explain, lunch time would be at hand, and it would be natural for them to sit down to a meal, and ask a question while alone.

6) Whether Peter, James, and John asked this question or not, the nine disciples repeated the questioning, each asking in their own way, and probably offering their own excuses as to why they had been unsuccessful.

7) Each questioner did realize, however, that the problem lay with themselves, seen in the use of egō – ourselves – and the question itself: Why could we not cast it out? 

8) There is an implied statement that the power was something they themselves either possessed or had developed, since they did not ask why they had not been allowed, or even empowered, to cast it out.

9) This was probably part of the lesson as well, to teach them that any miracles performed at their hands had no basis in their own ‘skill’, it was entirely God.  cp Ac 3:12

10) In other words, they were unable to perform what had once been easy, and realized the problem must be something they were doing; they had not considered that the ability was God-given and could be God-removed, but did recognize they had done some-thing wrong.

11) While His answer sets up this kind of demon as the most difficult, this is the only guaranteed method for removal of any other category, as well.

12) This category of demon had been the only one able to resist their efforts, so it seemed to be the most powerful one they had encountered; if it could be removed by asking God, what would a lesser demon be able to do?

13) This verse must be understood in light of the Doctrine of Prayer – effective prayer is only accomplished under the Filling of the Holy Spirit.  Eph 6:18 “With all prayer (proseuchē) and petition pray at all times in the Spirit, and with this in view, be on the alert with all perseverance and petition for all the saints”
14) The believer who is not FHS has no advantage over the unbeliever in this sense – we have no inherent authority over unclean spirits, it is only by God working through us that we can take advantage of delegated authority.  cp Ac 16:18

15) So, He uses the term prayer as a Synecdoche for remaining in intimate contact with God, which is the only method of resisting a being more powerful than ourselves.

16) The particular word for prayer used here is proseuchē, for a request or petition offered to God; rather than simple conversation or urgent need, it focuses on asking God for a specific blessing, with confidence He will supply it.  cp Mt 21:22 “And all things you ask in prayer, believing, you shall receive.”
17) Just as the father had made a specific request in vs24 – “help my unbelief” – and had received exactly what he needed, if the disciples learned to make specific request in each specific situation, theirs would be answered also (not just with demons).

18) Mt 17:20 has Christ chiding them for their “littleness of faith”, or their failure to properly trust God to provide the necessary power, and thinking it somehow depended on them.

19) Matthew also records a lesson on the quantity of faith vs. its quality, with an example of hyperbole to teach that it is not having ‘enough faith’ that moves mountains, it is the solidity and confidence that all relies on God.

20) All believers do demonstrate a lack of faith at times, and try to ‘fix it themselves’, instead of relying on God completely;  the results may not be as overtly dramatic as the disciples experienced, but spiritually they are just as disastrous.

21) While the BYZ text includes “and fasting”, there is no indication, or reason, that it should be included:

a) there was a strong tendency to add references to fasting where none originally existed – cp Ac 10:30; 1Cor 7:5

b) the context of Mt 17:19-20 indicates that the disciples had tried human works, and failed because they did not exercise faith – how would fasting increase faith?

c) Mt 17:21 is entirely absent in the strongest witnesses (a , B, k, Clement-Alex.), and shows marks of having been added at a later date 

d) fasting, as a human work, is the opposite of prayer, and would give some glory to the individual, instead of God

e) Jesus had not fasted before He cast out this demon, why would His power working through the believer require it?

f) Jesus had expressly sanctioned the disciples’ discontinuance of fasting as long as He was with them (2:18-22), why should this case be different?

g) the argument that prayer and fasting are a symbolic reference to Christ’s death on the cross borders on allegory, has no Scriptural support, and violates typology – it is His life that gives us power, not His death – Rom 5:10

h) nor did the fact that the demon had held the boy since his childhood grant him more power to hold they body than a demon who had possessed his host for a short time (Henry) – Lk 13:16

22) Current Judaism taught that the recitation of the Shema (Dt 6:4-6) and Ps 3 and 91 were of special effect against malign spirits, but Jesus’ direct statement is that they can only be removed by complete trust in the unlimited power of God, expressed through prayer.

23) “When faith confronts the demonic, God’s omnipotence is its sole assurance, God’s sovereignty is its only restriction.” – Lane

Second Prediction of Death and Resurrection

Mt 17:22-23 & Mk 9:30-32 & Lk 9:43b-45

Kavkei/qen evxelqo,ntej pareporeu,onto dia. th/j Galilai,aj( kai. ouvk h;qelen i[na tij gnoi/\
9:30 And from there they went out and began to go through Galilee, and He was unwilling for anyone to know about it. (c.c. & adv (contraction – from kai and ekeithen) kavkei/qen – kakeithen “and from there” + A A P N M P evxe,rcomai “after going out/ departing” + I D I 3p paraporeu,omai – paraporeuomai (cp Mk 2:23) “were passing through” + prep w/ G F S w/d.a. dia. h` Galilai,a “through the Galilee” + c.c. kai. “and” + neg ptcl & I A I 3s ouvk qe,lw “he was not wanting/wishing” + sub con i[na (non-final) “that” + ti.j “anyone” + A A S 3s ginw,skw “should/might know”)

evdi,dasken ga.r tou.j maqhta.j auvtou/ kai. e;legen auvtoi/j o[ti ~O ui`o.j tou/ avnqrw,pou paradi,dotai eivj cei/raj avnqrw,pwn( kai. avpoktenou/sin auvto,n( kai. avpoktanqei.j meta. trei/j h`me,raj avnasth,setaiÅ
9:31 For He was teaching His disciples and telling them, “The Son of Man is to be delivered into the hands of men, and they will kill Him; and when He has been killed, He will rise three days later.”  (exp con ga.r “for; because” + I A I 3s dida,skw “he was teaching” + Ac M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “his” + c.c. &  I A I 3s kai. le,gw “and was saying/telling” + D M 3p pro auvto,j “to them” + exp con (quote) o[ti untranslated + N M S w/d.a. & G M S w/d.a. o` ui`o.j o` a;nqrwpoj “the son of the man” + P P I 3s paradi,dwmi – paradidōmi “is being delivered/betrayed” + prep w/ Ac F P eivj cei,r “into the hands” + G M P a;nqrwpoj “of men” + c.c. & F A I 3p kai. avpoktei,nw “and they will kill” + Ac M 3s pro auvto,j “him” + c.c. & A P P N M S kai. avpoktei,nw “and after being killed” + prep w/ Ac F P card adj & n meta. trei/j h`me,ra “after three days” + F M I 3s avni,sthmi – anistēmi “he will stand himself up”)

oi` de. hvgno,oun to. r`h/ma( kai. evfobou/nto auvto.n evperwth/saiÅ
9:32 But they did not understand this statement, and they were afraid to ask Him. (weak adv de. “but” + N M P d.a. (rel pro) o` “the ones; they” + I A I 3p avgnoe,w – agnoeō “did not know/understand” + Ac N S w/d.a. to. r`h/ma – hrēma “the spoken word” + c.c. & I P I 3p kai. fobe,w “and were frightened/afraid” + A A If evperwta,w “to ask/inquire of” + Ac M 3s pro auvto,j “him”)

1) After the previous events, Christ and the disciples spent little more time in Caesarea Philippi, moving back to Capernaum, then to journey through and out of Galilee, but doing so with as little attention as possible.

2) The explanatory gar gives the reason He did not want anyone to know: it had to do with the information He had already begun to teach.

3) Following the same principle as 8:30, then, He did not want misinformation or popular acclaim to detract from His mission; however, He was obligated to teach those who adhered to His ministry the Truth of upcoming events, lest they be caught off-guard.

4) As seen from 8:27, He had begun withdrawing Himself from the public eye, focusing on those who were interested in discipleship, rather than performing attesting signs to the populace, who had rejected His teaching anyway.

5) The time is mid to late summer, approaching the Feast of Booths, in September, 32 AD (cp Jn 7:2f); some time will be spent in Capernaum (vs 33), and some time traveling through Judea (10:1), but from now on His focus will be reaching Jerusalem. Lk 9:51

6) Before, any trip through Galilee was accompanied by teaching and miracles, this trip was covert; the preposition dia with the Genitive of Galilee indicates passing through an area with the destination as the purpose, rather than the trip being part of the purpose. cp Lk 17:11 “And it came about while He was on the way to Jerusalem, that He was passing between (lit – “through the midst of”) Samaria and Galilee.”
7) Lk 9:44 has Christ commanding them to “let these words sink into your ears”, i.e. not to block them from entering all the way into the soul; it is also noteworthy that rather than the glory these men had witnessed only moments before (the transfiguration and the exorcism), it is these words to which they are to pay attention.

8) The word teaching is didaskō, the strongest and most formal word for verbal instruction – it views prepared material given to enlighten, and result in thinking.  cp 1Cor 11:14  “Does not even nature itself teach you that if a man has long hair, it is a dishonor to him”
9) The Imperfect of legō indicates that this instruction began, if not in the house of vs 28, shortly thereafter, but certainly before they left Caesarea Philippi, and continued on the way to Galilee.  cp Lk 9:43b 

10) It was given in different ways, and no doubt with Scriptural documentation, which makes vs 32 all the more curious and inexcusable.

11) Peter, James, and John had not understood the reference “until the Son of Man should rise from the dead”, in vs 9, but this teaching was clearer even than that one; even if the nine disciples who had not been present did not understand, one would think that these three would factor in their recent experience with His statements.

12) This marks the fifth time in Mk 8 and 9 that the Lord has referred to His suffering and death, the third time He has specifically promised to rise from the dead, and the second time He has mentioned three days – what is the problem?  cp 8:31, 34, 9:9, 12

13) It has been observed that when a concept is repeated numerous times in Scripture, it is because it is essential to the Plan of God, or because people do not get the point.

14) Once again, the principle of a hardened heart is displayed, with the inevitable result of lost epignosis, lost application, and resultant misery forthcoming.

15) The word translated almost as a future – is to be delivered – is actually the Present Indicative of paradidōmi, “is being delivered over”, meaning that this unavoidable and inevitable reality was already in progress; the religious leadership had already decided to murder Him, and He knew this.  cp Jn 5:18, 7:1

16) It was not as if Judas had already taken steps to betray Jesus, it seems at this point he still did not intend to do so (Jn 12:4, 13:2), but the Sanhedrin had determined if they must kill Him in order to remove Him, they would.

17) The Middle Voice of anistēmi shows that the power to resurrect Jesus came from the same Source as that which ended His physical life on the cross – His Deity.  Jn 10:18

18) It was nothing new for the disciples to hear a clearly (indeed, perfectly) taught concept and fail to grasp it, but here was a breakdown of discipleship – they failed to seek additional information regarding that which they did not comprehend.

19) An unusual word is translated statement (rhēma), it means a word spoken, applicable to the immediate situation (cp 14:72); they understood the words He spoke, but were unable to relate this to the Lord, and why He would have to undergo such treatment. 

20) Lk 9:45 says the statement “was concealed from them so that they might not perceive it”, but this does not answer the question “by what was it concealed?”.

21) The four choices are:

a) God – in which case the Father frustrated the Son’s direct instruction

b) Satan – in which case he was able to prevent Christ from teaching what the disciples needed to know

c) Jesus – He didn’t want them to know what He meant (does this deserve comment?)

d) the disciples themselves – they prevented themselves from understanding

22) Their current comprehension did not allow for Messiah to suffer, much less die, and therefore the reference to resurrection made no sense; His words could not be reconciled with their perception, because they were convinced they were correct. 

23) Rather than change their thinking, they were lost in confusion, and willingly so.

24) The motivation for their silence was that they became afraid, whether of open rebuke for arguing (as in 8:33), or because of the delicate and unpleasant nature of the subject, and their own sorrow that these things might be (cp Mt 17:23c); either way, they shrank back from a fuller understanding of the Plan of God, and suffered for it.

25) Principle: Believers who remain in ignorance, fearful of either admitting they are wrong or being forced to recognize an unpleasant reality, fail to apply Js 1:5, and do so to their eternal detriment.  “But if any of you lacks wisdom, let him ask of God, who gives to all men generously and without reproach, and it will be given to him.”
True Greatness Defined

Mt 18:1-5 & Mk 9:33-37 & Lk 9:46-48

Kai. h=lqon eivj Kafarnaou,mÅ kai. evn th/| oivki,a| geno,menoj evphrw,ta auvtou,j( Ti, evn th/| o`dw/| dielogi,zesqeÈ
9:33 And they came to Capernaum; and when He was in the house, He began to question them, “What were you discussing on the way?” (c.c. & A A I 3p kai. e;rcomai “and they came” + prep w/ Ac F S prop n eivj Kafarnaou,m “into Capernaum” + c.c. kai. “and” + A D P N M S gi,nomai (GT = geno,menoj) “after becoming/coming” + prep w/      L F S w/d.a. evn h` oivki,a “in the house” + I A I 3s evperwta,w “he was questioning” +     Ac M 3p pro auvto,j “them” + Ac N S inter pro ti, “what?” + I D I 2p dialogi,zomai – dialogidzomai (GT = dielogi,zesqe) “were you discussing” + prep w/ L F S w/d.a. evn h` o`do,j “in/on the road/way”)

oi` de. Evsiw,pwn\ pro.j avllh,louj ga.r diele,cqhsan evn th/| o`dw/| ti,j mei,zwnÅ
9:34 But they kept silent, for on the way they had discussed with one another which of them was the greatest.  (weak adv de. “but” + N M P d.a. (rel pro) o` “the ones; they” + I A I 3p siwpa,w – siōpaō “they were being/kept silent” + prep w/ Ac M 3p pro.j avllh,lwn “to/toward one another” + exp con ga.r “for; because” + A D I 3p diale,gomai – dialegomai “they discussed” + prep w/ L F S w/d.a. evn h` o`do,j “on the way” + N M S inter pro ti,j “who; which one” supply “was” + N M S comp adj mei,zwn – meidzōn “most important; greatest”)

1) Similar to the situation in Mk 8:17, while on the road to Capernaum, Jesus had overheard the (heated, it would seem) conversation between the disciples, and used their time alone for further instruction.

2) There is no need to attribute this to Omniscience, it would simply be a matter of human perception that gave Christ this information.

3) Given the recent exclusion of the nine disciples in favor of Peter, James and John as His sole companions on the mountain, and the commendation given to Peter one week previously, the disciples would have resented any imposed hierarchy, real or imagined.

4) In a culture where rank and precedence were normally highlighted (cp Mt 23:2-7), these men quite naturally fell into the same mold; they needed to learn that the kingdom of God and the cosmos have mutually exclusive standards.  Isa 55:9

5) Which house is not dogmatically known, but the definite article indicates it was a familiar one, so Peter and Andrew’s home is probably in view. cp Mt 17:24-27

6) The Imperfect of dialogidzomai reveals that the question was asked several times, and that each disciple that had been overheard arguing their own case, and disputing that of others.

7) How many of the disciples were involved in this discussion is not stated – perhaps only a few, perhaps all – but even those who were not claiming superiority needed to learn the Dvpt of the situation.

8) From the same word, each man is seen to have had ‘very good reason’ to consider themselves above the others; this was not, in their thinking, a childish argument, it was one with which all should agree.

9) From embarrassment or anger with one another, the entire group remained silent; the word siōpaō means a dead silence, without even a physical indication what had been discussed (cp Mk 4:39):

a) perhaps Christ’s very question made them realize they had been out of line, or 

b) each was giving another the ‘honor’ of speaking first

10) From Mt 18:1 it seems the subject was introduced by the disciples themselves; perhaps one or two of them had referred the matter to Him while on the way, but He put them off to wait until they were all gathered and would all hear the answer. “At that time the disciples came to Jesus, saying, ‘Who then is greatest in the kingdom of heaven?’”
11) The picture is a sullen quiet, with each of the men refusing even to look at one another (pros allēlōn); even Peter, usually the spokesman of the group, remained still and brooding.

12) That this was not some innocent, uninformed discussion, but was rather an STA free-for-all, is seen by the use of dialegomai, literally meaning “to talk concerning oneself”, i.e. each speaking of themselves and one another, giving reasons for their own case, and seeking to convince the others of their points.  cp Ac 18:4

13) Application:  Expressions of superiority lead to and demonstrate exactly the opposite.

The Great Eschatological Inversion

kai. kaqi,saj evfw,nhsen tou.j dw,deka kai. le,gei auvtoi/j( Ei; tij qe,lei prw/toj ei=nai( e;stai pa,ntwn e;scatoj kai. pa,ntwn dia,konojÅ
9:35 And sitting down, He called the twelve and said to them, “If anyone wants to be first, he shall be last of all, and servant of all.”  (c.c. & A A P N M S kai. kaqi,zw “and after sitting down” + A A I 3s fwne,w – phōneō “he called” + Ac M P w/d.a. o` dw,deka – dōdeka “the twelve” + c.c. & P A I 3s kai. le,gw “and he said” + D M 3p pro auvto,j “to them” + cond ptcl (1st cl) eiv “if” + N M S indef pro tij “anyone” + P A I 3s qe,lw “wants/wishes” + P A If eivmi, (GT = ei=nai) “to be” + N M S ord adj prw/toj “first” +       F I 3s eivmi, “he will be” + N M S adj e;scatoj – eschatos “last/ least” + G M P adj pa/j (GT = pa,ntwn) “of all” + c.c. kai. “and” + N M S dia,konoj “servant” + G M P adj pa/j “of all”)

1) By sitting down and calling the twelve to Him, Christ emphasized the importance of what He was about to say; there is no statement here such as “Truly I say…” (cp Mt 18:3), but there was no mistaking the gravity of His teaching.

2) The word translated called is actually phoneō, meaning only “to make a noise”, so evidently Christ only gestured and summoned them not by name, but by some general indication.  cp Mk 1:26 “And throwing him into convulsions, the unclean spirit cried out with a loud voice, and came out of him”
3) The first class condition If anyone wants recognizes that there were indeed some among these men who did want to be first, or have pre-eminence in the Kingdom; any of them who carried this attitude had better pay attention, because they were approaching it from exactly the wrong direction.

4) From Lk 9:47a we see that Christ realized that the discussion not only dealt with the immediate superiority of one over another, but was based on an STA lust for power; it was within their current thinking that each wanted to be higher in rank.

5) This teaching would be repeated at least three other times (Mt 20:26 & Mk 10:43-44, Mt 23:11, Lk 22:26), again illustrating the principle that repeated exhortations are necessary for a solid understanding – there is no place in the communicator’s thinking for “surely they have the idea now, so I don’t have to teach it anymore”.  cp 2Tim 4:2; Tit 2:15 “These things speak and exhort and reprove with all authority. Let no one disregard you.”
6) However, the example of Mt 20 & Mk 10 clearly shows that these men did not under-stand, nor did they take His words seriously – this is a fundamental problem with the majority of those who claim discipleship.

7) Some translations indicate that self-abasement and service to others is the path to spiritual greatness, but the Indicative of eimi has no connotation of obligation, rather it is a simple statement of inevitability: the one who wants to be first… shall be last.

8) False humility, asceticism, and human viewpoint towards arrogance vs. confidence have all led to a denial of desire for reward as ‘selfish’, but the clear testimony of Scripture is that there will be some believers who are greater than others in the kingdom, and there is nothing wrong with wanting to achieve that greatness (under the guidelines established by God).  Mk 10:29-31; Col 3:24; Heb 11:26, 12:1-2; 2Jn 8; Rev 3:12

9) Mt 18:4 & Lk 9:48 record that the means to true greatness consists of service to others, and genuine humility that places all other believers’ needs over one’s own, but Mark’s point is that until the lesson regarding arrogance can be learned, there is no chance they will achieve legitimate distinction.  cp 1Pet 5:6 “Humble yourselves, therefore, under the mighty hand of God, that He may exalt you at the proper time”
Child-like Faith Commanded

kai. labw.n paidi,on e;sthsen auvto. evn me,sw| auvtw/n kai. evnagkalisa,menoj auvto. ei=pen auvtoi/j(
9:36 And taking a child, He set him before them, and taking him in His arms, He said to them, (c.c. & A A P N M S kai. lamba,nw “and after taking” + Ac N S paidi,on – paidion “a child” + A A I 3s i[sthmi – histēmi “he placed/put” + Ac N 3s pro auvto,j “it; him” + prep w/ L N S adj evn me,soj “in the midst/middle” + G M 3p pro auvto,j “of them” + c.c. & A D P N M S kai. evnagkali,zomai – enankalidzomai “and after taking in arms/ embracing” + Ac N 3s pro auvto,j “it; him” + A A I 3s ei=pon “he said” + D M 3p pro auvto,j “to them”)

}Oj a'n e]n tw/n toiou,twn paidi,wn de,xhtai evpi. tw/| ovno,mati, mou( evme. de,cetai\ kai. o]j a'n evme. de,chtai( ouvk evme. de,cetai avlla. to.n avpostei,lanta, meÅ
9:37 “Whoever receives one child like this in My name receives Me; and whoever receives Me does not receive Me, but Him who sent Me.” (N M S rel pro & cond ptcl o[j a'n “whoever” + A D S 3s de,comai – dechomai (GT = de,xhtai) “might receive” +      Ac N S card adj ei-j (GT = e]n) “one” + G N P dem pro & n o` toiou/toj paidi,on “of the children such as these” + prep w/ L N S w/d.a. evpi. to. o;noma “upon/based on the name” + G 1s pro evgw, “of me” + P D I 3s de,comai “receives” + Ac 1s pro evgw, “me” + c.c. kai. “and” + N M S rel pro & cond ptcl o]j a'n “whoever” + P D S 3s de,comai “might receive” + Ac 1s pro evgw, “me” + neg ptcl w/ P D I 3s ouvk de,comai “does not receive” + Ac 1s pro evgw, “me” + str adv avlla. “but; rather” + A A P Ac M S w/d.a. (subs) o` avposte,llw – apostellō “the one/him who sent” + Ac 1s pro evgw, “me”)

1) Using a simple visual aid to teach this principle, the Lord brought forth a child, the word paidion indicating one of very young age, to teach absolute humility before God and other men.

2) While children were treated with compassion and love by their parents, most adults viewed them only as useful only for menial chores, a nuisance, and incapable of genuine contribution to society or their needs.  cp Mk 10:13

3) The use of mesos indicates He had the disciples form a semi-circle around Him, and brought the child up through the center, to draw all attention and consideration to the qualities of a child to which He referred.

4) The word enankalidzomai is used only twice in the NT, only in Mark, and both times refer to Christ embracing children (10:16); this should not be taken to mean that God loves children more than adults, nor that He holds some special affection for them based on their youth alone.  cp Ps 137:9

5) What is in view is the special affection that Christ holds for the individual pictured by this visual aid – whatever and whoever is represented, they have special attention, provision, and love from the King of the universe.  Jn 15:12-15

6) It is also important to realize that what is done here is not some act of act of human-itarian compassion apart from the motive of Christ, He says it is done in My name.

7) Performing some deed or act “in the name of the Lord” refers, not to simply mentioning or reciting a particular word or phrase, but to following the dictates of His reputation, or Essence. cp Ps 102:15 “So the nations will fear the name of the LORD, And all the kings of the earth Your glory.”
8) Therefore, this welcome is executed under the Filling of the Holy Spirit, and in line with the dictates of Scripture; it is not an emotional or maudlin display of affection, it is applying the Royal Imperatives toward one another.  cp Gal 6:1

9) Conversely, this verse is not to be distorted away from genuine affection and kindness toward others; there is nothing wrong with displaying real, literal, love, and those who teach it is ‘weak’ are simply distorting Scripture to the right.

10) Additionally, it is not by grand and dramatic applications that we welcome the Lord, even if the benefit is only received by one individual, the spiritual effect corresponds to the same action directed toward Jesus Christ Himself.

11) Mt 18:3 sheds particular understanding on the lesson – “Truly I say to you, unless you are converted and become like children, you shall not enter the kingdom of heaven.”
12) The picture is of the believer, who is humble (Mt 18:4) and viewed as unimportant for one’s personal gain, but is treated with compassion and sensitivity, a selfless willingness to put their needs over one’s own, in the same way that adults must sacrifice for the benefit of children, expecting nothing in return.  cp 1Th 2:7, 11

13) This does not mean that children, literal or spiritual, are to be given everything they want or think they want (cp Mk 10:35f); to receive someone means to welcome them, to accept them into one’s heart and soul, and provide whatever they need.  cp Gal 4:14

14) So, a child like this does not only mean someone who demonstrates child-like qualities in general, but the child-like trust and faith of the very young. cp Lk 18:17 “Truly I say to you, whoever does not receive (dechomai) the kingdom of God like a child shall not enter it at all.”
15) Since this acceptance/welcome is done in the name, or because of, Jesus Christ Himself, the positional result is an acceptance of Christ; it is done regardless of personal benefit, but only because of a shared relationship with the Lord, and love for those who love Him.  1Jn 3:14f

16) This is similar to the praise given believing Gentiles in Mt 25:40, for their treatment of the Jews of Daniel’s Seventieth Week, and the condemnation given the anti-Semitic Gentiles of the same time.

17) Since the Father and Son are one in Essence (Jn 10:30), accepting and welcoming either is the equivalent of receiving the other; one cannot adhere to the requirements set forth by the Father, and reject those of the Son.  Jn 14:6 “Jesus said to him, ‘I am the way, and the truth, and the life; no one comes to the Father, but through Me.’”
18) Just as one cannot be trusted with much if they cannot be trusted with a little, the one who rejects a believer in need also rejects communion with the Father and His Son.  Lk 16:10; 1Jn 3:17

19) We see another Christian paradox – only by demonstrating humility toward others, making their needs more important that one’s own, and welcoming those who are also humble, can the believer welcome Christ and become truly great.  cp Lk 14:12-14

Warning Against Causing Others to Stumble

Mt 18:6-10 & Mk 9:38-50 & Lk 9:49-50

:Efh auvtw/| o` VIwa,nnhj( Dida,skale( ei;dome,n tina evn tw/| ovno,mati, sou evkba,llonta daimo,nia kai. evkwlu,omen auvto,n( o[ti ouvk hvkolou,qei h`mi/nÅ
9:38 John said to Him, “Teacher, we saw someone casting out demons in Your name, and we tried to hinder him because he was not following us.” (N M S w/d.a. o` VIwa,nnhj “the John” + A A I 3s fhmi, – phēmi  “stated/declared” + D M 3s pro auvto,j “to him” + V M S dida,skaloj “teacher” + A A I 1p ei=don “we saw” + Ac M S indef pro ti.j “someone” + P A P Ac M S evkba,llw (GT = evkba,llonta) “casting out” + Ac N P daimo,nion “demons” + prep w/ L N S w/d.a. (sph) evn to. o;noma “in the name” + G 2s pro su, “of you; your” + c.c. & I A I 1p kai. kwlu,w – kōluō “and we were restraining/ preventing” + Ac M 3s pro auvto,j  “him” + exp con o[ti “because” + neg ptcl & I A I 3s ouvk avkolouqe,w “he was not following” + L 1p pro evgw, “with us”)

o` de. VIhsou/j ei=pen( Mh. kwlu,ete auvto,nÅ ouvdei.j ga,r evstin o]j poih,sei du,namin evpi. tw/| ovno,mati, mou kai. dunh,setai tacu. kakologh/sai, me\
9:39 But Jesus said, “Do not hinder him, for there is no one who shall perform a miracle in My name, and be able soon afterward to speak evil of Me. (weak adv de. “but” + N M S w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + neg ptcl w/ P A Ip 2p mh. kwlu,w “do not/stop hindering” + Ac M 3s pro auvto,j “him” + exp con ga,r “for; because” + N M S card adj ouvdei.j “no one”  + P I 3s eivmi, “there is”  + N M S rel pro o[j “who” + F A I 3s poie,w “will do/perform” + Ac F S du,namij “a powerful act/miracle” + prep w/ L N S w/d.a. evpi. to. o;noma “upon/based on the name” + G 1s pro evgw, “of me; my” + c.c. & F D I 3s kai. du,namai “and be able” + adv tacu,j – tachus “quickly; soon afterward” + A A If kakologe,w “to speak evil; to curse” + Ac 1s pro evgw, “me”)

1) This is the only time Mark draws attention to John alone, but it is striking that after each of the major Passion predictions, he inserts the response of one of the three closest disciples: Peter (8:32), John, and James with John (10:35-37).

2) In this way, he demonstrates that even the most privileged of the disciples failed to understand what the ministry entailed, and what it signified for their lives and missions, as well.

3) The mention of “in My name” evidently sparked a thought in John’s mind, whether He was seeking additional understanding or presenting a boast to the Lord.

4) We cannot say that John grasped the significance of the statement He had previously made, since his comment has little, if anything, to do with relative greatness, humility, or child-like trust and faith.

5) As seen in Mt 17:25 (which occurred at this same time), the disciples were becoming confident they knew what needed to be done, and what was a correct application of BD, but were still lacking the finer points of wisdom.

6) However, calling upon the name of Jesus did seem to be understood to mean accessing the power of God, and therefore the objection does have some relevance.

7) In other words, the disciples recognized that they were in a unique position as messengers of the King and kingdom (however unclear their understanding of that kingdom was), and did not want any ‘unauthorized’ messengers to herald its advent.

8) There is no indication when or where this had occurred, but we must assume it had been fairly recently, and while the disciples were not in the presence of Jesus, so perhaps after reaching Capernaum, some of the men had gone out for provisions, and encountered someone exercising the authority of the King.

9) They had misapplied the teaching of Mt 12:30 (Mk 3), “He who is not with Me is against Me; and he who does not gather with Me scatters”, as if physical presence alone was sufficient to qualify one as a disciple.

10) Therefore, since this unknown individual was speaking and acting in His name, but was not a member of the closest disciples, John (and whoever was with him) determined he was not a legitimate messenger, and should therefore be silenced.

11) There were followers/disciples of Christ who did not maintain consistent fellowship with Him, and they are nowhere chastised or encouraged otherwise; it was refusal to follow that indicated a problem, not literal companionship.  cp Jn 11

12) An OT example of this, with a similar reaction, is seen in Num 11:26-29; adjusted communicators do not care that others prophesy also, only that they speak the Truth.

13) The Greek word kōluō means to forbid, restrain, or prevent, so here the disciples have determined what kind of ministry a fellow adjusted believer should or should not operate.  cp 1Cor 3:5-8

14) This usage of the Imperfect – “restraining” – is known as a Conative Imperfect, translated we tried to restrain, meaning they tried repeatedly, but the individual refused to give up (displaying more doctrinal understanding than the disciples!).

15) Ironically, this very protestation of loyalty – “we are following You, he is not” – demonstrates the kind of arrogance Christ has just warned against; the basis for their presumed superiority is their favored positions of privilege!

16) A modern parallel is the believer who truly is fulfilling the Will of God, learning and applying BD, but who, rather than appreciate what God has given them in grace, becomes arrogant in what they have accomplished.

17) However, this does not negate the Doctrine of Separation in favor of ecumenicalism, or letting others do their own will and claim it is supported by Scripture.  Gal 1:8-9

18) This individual was correctly casting out demons, not by using the name of Jesus as some mystical formula, but by claiming (accurately) to speak on behalf of Him; compare the experience of unbelievers using His name, in Ac 19:13-16

19) This is the meaning of Christ’s response perform a miracle in My name, or access the power of God under the filling and leading ministries of the Holy Spirit, and within the confines of Dvpt.  cp Mt 7:22-23

20) A person who is not following the Dvpt may claim that power, and may (inadvertently) perform some good, but this does not mean we are to accept them whole-heartedly, or even tolerate their false doctrine.  Tit 1:10-11

21) A general guide would be to recognize false doctrine when it is presented (2Cor 10:5), avoid those who teach false doctrine (2Tim 3:5), but recognize that we are not the right hands of God’s Justice – follow Mt 15:14. 

22) This also points out the necessity of realizing every believer is not at the same level of spiritual growth (an innocent, but incorrect, zeal leads to misapplication), and that some disagreements are real and important, and others are non-essentials.

23) If an individual is teaching information sufficiently corrupt so as to harm His children, God will deal with them accordingly; if He allows them to continue, they are merely leading the willingly ignorant astray, and doing no real harm.

24) The focus of the Christian Way of Life is always on one’s own standing before the Lord, not what someone else is, or is not, accomplishing or applying.  cp Jn 21:22

25) As seen in Mk 7:10, the word kakologeō means “to curse, speak evil of, or attribute falsehood to someone”, so the language speaks of performing some miracle under God the Holy Spirit, and soon afterward expressing false doctrine.  1Cor 12:3

26) Notice the two are not mutually contradictory, false doctrine may be communicated at some point after this miraculous provision, but they cannot occur within the same immediate time frame.

27) This is not to say that false teachers are unable to express Dvpt, and they often do communicate some Truth only to then distort it; the promise is that the believer who seeks only the Truth will be enabled to identify false teaching, and the communicator who seeks to express only the Truth will be protected even from themselves. 1Jn 2:27

28) Another illustration would be accessing God’s grace for peace and comfort in the midst of testing, then later to say that this peace could or would have been available even apart from reliance on the Lord.

Defining the Opposition

o]j ga.r ouvk e;stin kaqV h`mw/n( u`pe.r h`mw/n evstinÅ
9:40 “For he who is not against us is for us. (exp con ga.r “for; because” + N M S rel pro o[j “he who” + neg ptcl & P I 3s ouvk eivmi, “is not” + prep w/ G 1p pro kata, evgw, “against us” + P I 3s eivmi, (GT = evstin) “is” + prep w/ G 1p pro u`pe.r evgw, “for/on behalf of us”)

1) Christ now refines the statement made in Mt 12:30, that the disciples had taken too literally, as if it were only intended for those who were in the physical presence of Christ, and all others were heretics.

2) The major point, drawn out by against us and for us, is that there are only two sides to the Angelic Conflict; one cannot compromise the absolute separation of light and darkness, nor can one simultaneously work for both sides.  cp Mt 6:24

3) We, as believers, must walk the fine line between rejection of human viewpoint and clinging only to the Truth, and considering another believer inferior because they have a less accurate understanding of BD than we do.

4) A similar situation is found in the work of those who do not adhere to the strictest standard of Truth, but do accomplish much in the realm of the Angelic Conflict; certain scholars, teachers, evangelists, etc. have contributed legitimately to the cause, although in the final analysis they refused to surrender all their lives to the Lord.

5) The fundamental principle that defines true discipleship is obedience, to the Lord and His Word; all other considerations aside, if any person sincerely seeks God’s Will in all matters of their life, they are a positive brother or sister.

6) This is not to say that we are allowed to overlook intentional faults, or refusal to change one’s thinking to match the Dvpt (2Th 3:6); this refers to anyone who is truly desirous of the Word, in spite of any spiritual weaknesses they might have.  Rom 14:1

7) The most obvious manifestation of this desire is their attitude towards Bible Doctrine, and a properly functioning ministry – any excuses for failure to attend and hear the Truth at the highest level possible render claims of discipleship null and void.

8) Therefore, anyone who does not intentionally work for the opposition, but consistently endeavors to follow the commands of the One they recognize as Master, is not against Christ (although they may or may not be as successful as possible).

Application Toward Others

}Oj ga.r a'n poti,sh| u`ma/j poth,rion u[datoj evn ovno,mati o[ti Cristou/ evste( avmh.n le,gw u`mi/n o[ti ouv mh. avpole,sh| to.n misqo.n auvtou/Å
9:41 “For whoever gives you a cup of water to drink because of your name as followers of Christ, truly I say to you, he shall not lose his reward. (exp con ga.r “for; because” + N M S rel pro & ptcl/uncert” o[j a'n “whoever” + A A S 3s poti,zw – potidzō “shall/might give… a drink” + Ac 2p pro su,  “you” + Ac N S poth,rion – potērion “a cup” + G N S u[dwr – hudōr “of water” + prep w/ L N S evn o;noma “in name” + exp con o[ti “that; because” + P I 2p eivmi, (GT = evste) “you are” + G M S Cristo,j “of Christ” + ptcl/affirm avmh.n “truly; dogmatically” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + exp con o[ti “that” + neg ptcl x2 ouv mh. “definitely not” + A A S 3s avpo,llumi “shall he destroy/lose” + Ac M S w/d.a. o` misqo,j – misthos “the wage/compensation/reward” +     G M 3s pro auvto,j “of him; his”)

1) As further proof of the principle of co-workers for the kingdom, the evidence of Divine Good Production and resultant SG3 is offered.

2) Since God, who is holy and +R and just, cannot reward or acknowledge production completed under the energy of the flesh, the fact that this individual is given an eternal reward for the smallest act of kindness based on the mandates of Scripture, demons-trates that their actions were indeed performed under His Directive Will.  1Cor 3:11-15

3) This would be the most trivial expression of hospitality, and does not relieve a believer from offering more (if available), but its insignificance is the point: if they will receive eternal reward for such a small act, how much more for a true sacrifice?

4) As to the name referred to here:

a) it is not that of Christ – “in My name” 

b) nor is it that of the disciple themselves – “because of your name”

c) there is no pronoun, so the reputation does not belong to the giver or receiver

5) It is rather the fact that both share the reputation of a disciple; because the receiver belongs to Christ, the giver is motivated to perform a good deed towards them.

6) This distinction is required, since an unbeliever who gives a drink (or any other blessing) to a believer cannot be expected to receive eternal recompense from God.  cp Mt 7:22-23

7) The Active voice of apollumi, most accurately translated “destroy”, can have the sense of lose when used of an impersonal object, i.e. something was ruined and therefore its owner suffered loss; if even the believer cannot take away their own SG3 inheritance, how can anything else affect it adversely?  cp Rom 8:38-39

8) Although it has been taught that believers forfeit SG3 upon entering reversionism, this verse makes it clear that God’s blessings for eternity are not dependent on our own righteousness, but His grace.  cp Heb 6:9-11

9) While some claim that his reward “carries no thought of deserving or of merit, for there is no way in which a cup of water may be conceived as meriting (emphasis in original) participation in the Kingdom” (Lane), this denies the obvious intent of     Lk 17:10 and Heb 11:26 – it is true we do not ‘deserve’ it, but we do receive it.

10) Interestingly, Matthew, the only true eyewitness among the Synoptic authors, entirely omits this section, but cp Mt 10:40-42 (the first missionary journey).

If Blessing Brings Reward…

Kai. o]j a'n skandali,sh| e[na tw/n mikrw/n tou,twn tw/n pisteuo,ntwn kalo,n evstin auvtw/| ma/llon eiv peri,keitai mu,loj ovniko.j peri. to.n tra,chlon auvtou/ kai. be,blhtai eivj th.n qa,lassanÅ
9:42 “And whoever causes one of these little ones who believe to stumble, it would be better for him if, with a heavy millstone hung around his neck, he had been cast into the sea. (c.c. kai. “and” + N M S rel pro & ptcl/uncert o]j a'n “whoever” + A A S 3s skandali,zw – skandalidzō “shall/might cause…offense/to do wrong” + Ac M S card adj ei-j “one” + G M P w/d.a. & dem pro o` mikro,j ou-toj “of these little ones” + P A P G M P w/d.a. (subs) o` pisteu,w “the ones believing; who are believers” + P I 3s eivmi, (GT = evstin) “it is” + adv ma/llon “more” + N N S adj kalo,j “good/acceptable” + D M 3s pro auvto,j “for him” + cond ptcl (hypo 1st cl) eiv “if” + N M S n & adj mu,loj ovniko.j – mulos onikos “a heavy millstone” (lit – “donkey’s millstone”, i.e. too large to be turned by hand) + P D I 3s peri,keimai – perikeimai (GT = peri,keitai) “is wrapped up/tied around” (lit – “laid around”) + prep w/ Ac M S w/d.a. peri. o` tra,chloj – trachēlos “around the neck” + G M 3s pro auvto,j “of him; his” + c.c. & Pf P I 3s kai. ba,llw “and he has been cast” + prep w/ Ac F S w/d.a. eivj h` qa,lassa “into the sea”)

1) Continuing with the context of interaction with believers, Christ now gives the opposite extreme of one who would bless a willingly humble and dependant believer.

2) The smallest act of kindness receives its reward, and an act of evil, made apparently small by the insignificance of the person against whom it is committed, receives just as inevitably its punishment.

3) The 3rd class condition of skandalidzō, causes… to stumble, makes clear that this potential exists – while some will choose to bless a disciple, the option to cause discomfort is also available, and will be taken by some.

4) There will be those who purposely offend believers, whether seeking to prevent applic-ation or creating hardship due to application, but these types have an inevitable discipline awaiting them.  cp 2Tim 4:14 “Alexander the coppersmith did me much harm; the Lord will repay him according to his deeds.”
5) John and those with him had unwittingly caused offense to a believer applying correctly, and needed to realize the severity of their actions if they were to avoid such harm in the future.

6) This categorization of “children”, or little ones, included the disciples themselves, and points, not to their relative immaturity, inferiority, or uselessness, but to the child-like qualities God desires from His children – trust/faith, affection, obedience, growth, etc.  cp Mt 10:24

7) The heavy millstone was a disk-shaped stone, 4 or 5 ft. in diameter, with a hole cut in the center; it was rolled across a horizontal flat stone to grind meal into flour, and was heavy enough to require a donkey to pull it.

8) There is a textual variant between the BYZ and W-H texts, the former simply says “a stone for milling” (li.qoj mu,liko.j – lithos mulikos), while the latter has mulos onikos, described above; since millstones could weigh less than a pound to several hundred, W-H makes more sense.  cp Lk 17:35 

9) Having such a weight “laid around” (perikeimai) the neck would make any attempt at self-rescue impossible, once cast into the sea; this is a graphic analogy to the inescap-able nature of Divine wrath and judgment that will fall upon whoever willingly causes suffering for one of Christ’s own.  cp 1Th 1:6-7

10) The Greeks, Romans, and Egyptians practiced this form of capital punishment, but the fate of one who causes others to sin, attempts to prevent correct behavior, or obstructs their progress in the CWL, will be worse than any quick execution, regardless of its severity or drama.

11) This sober and dire warning, then, should seek to discourage any of us from placing a stumbling block before other believers who are trying to fulfill God’s Will for their lives; perhaps they are not doing so as perfectly as we think they should, but we do not do so as perfectly as God thinks we should, either.  Rom 6:12-13

12) Mt 18:7 adds that the world will provide enough of these “stumbling blocks” (skandalon, the cognate noun), and the certainty of their appearance in the believer’s life; however, a strict curse falls upon the one who allows or promotes those offences through their actions.

Keeping Priorities

Kai. eva.n skandali,zh| se h` cei,r sou( avpo,koyon auvth,n\ kalo,n evsti,n se kullo.n eivselqei/n eivj th.n zwh.n h' ta.j du,o cei/raj e;conta avpelqei/n eivj th.n ge,ennan( eivj to. pu/r to. a;sbestonÅ
9:43 “And if your hand causes you to stumble, cut it off; it is better for you to enter life crippled, than having your two hands, to go into hell, into the unquenchable fire, (c.c. kai. “and” + cond ptcl (3rd cl) eva.n “if” + N F S w/d.a. h` cei,r “the hand” + G 2s pro su, “of you; your” + P A S 3s skandali,zw “causes… offense/to do wrong” + Ac 2s pro su, “you” + A A Ip 2s avpoko,ptw – apokoptō (GT = avpo,koyon) “cut… off” + Ac F  3s pro auvto,j “her; it” + P I 3s eivmi, “it is” + N N S adj kalo,j “a good thing” + Ac 2s pro su, “you” + Ac M S adj kullo,j “crippled” + A A If eivse,rcomai “to enter” + prep w/ Ac F S w/d.a. eivj h` zwh, “into the life” + disj con h' “or” + P A P Ac M S e;cw (GT = e;conta) “having” + Ac F P w/d.a. & card adj h` du,o cei,r “the two hands” + A A If avpe,rcomai “to depart” + prep w/ Ac F S w/d.a. eivj h` ge,enna “into the Gehenna/hell” + prep w/ Ac N S w/d.a. eivj to. pu/r “into the fire” + Ac N S adj w/d.a. to. a;sbestoj – asbestos “the inextinguishable/unquenchable one”)

kai. eva.n o` pou,j sou skandali,zh| se( avpo,koyon auvto,n\ kalo,n evsti,n se eivselqei/n eivj th.n zwh.n cwlo.n h' tou.j du,o po,daj e;conta blhqh/nai eivj th.n ge,ennanÅ
9:45 “And if your foot causes you to stumble, cut it off; it is better for you to enter life lame, than having your two feet, to be cast into hell, (c.c. kai. “and” + cond ptcl (3rd cl) eva.n “if” + N M S w/d.a. o` pou,j “the foot” + G 2s pro su, “of you; your” + P A S 3s skandali,zw “should/might cause offense” + Ac 2s pro su, “you” + A A Ip 2s avpoko,ptw “cut… off” + Ac M 3s pro auvto,j “him; it” + P I 3s eivmi, “it is” + N N S adj kalo,j “a good thing” + Ac 2s pro su, “you” + A A If eivse,rcomai “to enter” + prep w/    Ac F S w/d.a. eivj h` zwh, “into the life” + Ac M S adj cwlo,j – chōlos “maimed/lame” + disj ptcl h' “or” + P A P Ac M S e;cw “having” + Ac M P w/d.a. & card adj o` du,o pou,j “the two feet” + A P If ba,llw “to be cast” + prep w/ Ac F S w/d.a. eivj h` ge,enna “into the Gehenna/hell”)

kai. eva.n o` ovfqalmo,j sou skandali,zh| se( e;kbale auvto,n\ kalo,n se, evstin mono,fqalmon eivselqei/n eivj th.n basilei,an tou/ qeou/ h' du,o ovfqalmou.j e;conta blhqh/nai eivj th.n ge,ennan(
9:47 “And if your eye causes you to stumble, cast it out; it is better for you to enter the kingdom of God with one eye, than having two eyes, to be cast into hell, (c.c. kai, “and” + cond ptcl (3rd cl) eva.n “if” + N M S w/d.a. o` ovfqalmo,j – ophthalmos “the eye” + G 2s pro su, “of you; your” + P A S 3s skandali,zw “causes… offense” + Ac 2s pro su, “you” + A A Ip 2s evkba,llw “cast out” + Ac M 3s pro auvto,j “him; it” + P I 3s eivmi, “it is” + N N S adj kalo,j “a good thing” + Ac 2s pro su, “you” + Ac M S adj mono,fqalmoj “one-eyed” + A A If eivse,rcomai “to enter” + prep w/ Ac F S w/d.a. eivj h` basilei,a “into the kingdom” + G M S w/d.a. o` qeo,j “of the God” + disj ptcl h' “or” + P A P Ac M P e;cw “having” + Ac M P card adj & n du,o ovfqalmo,j “two eyes” + A P If ba,llw “to be cast” + prep w/ Ac F S w/d.a. eivj h` ge,enna “into the Gehenna/hell”)

o[pou o` skw,lhx auvtw/n ouv teleuta/| kai. to. pu/r ouv sbe,nnutaiÅ
9:48 where their worm does not die, and the fire is not quenched. (adv o[pou “where” + N M S w/d.a. o` skw,lhx – skōlēx “the maggot” + G M 3p pro auvto,j “of them; their” + neg ptcl w/P A I 3s ouv teleuta,w – teleutaō “does not come to an end/die” + c.c. & N N S w/d.a. kai. to. pu/r “and the fire” + neg ptcl w/ P P I 3s ouv sbe,nnumi – sbennumi “quenched; put out”)

1) The transition from a warning of Ph2 punishment for offending a believer to an obvious Ph1 warning against allowing distractions from faith/salvation is again explained by the comment of Mt 18:3 “unless you are converted and become like children, you shall not enter the kingdom of God”.

2) In other words, the stumbling blocks of Mt 18:8 can be put before the believer by an outside force/person, or self-induced; child-like faith/trust must be made the priority, and if this requires removal of whatever stands in the way of entrance, it should be an easy choice (even if a difficult fulfillment).

3) Middle Eastern custom was to refer to abstract sinful acts by the body part used in their commission (cp Pr 6:17-18); this is not a call to self-mutilation, but a refusal to place the body at the disposal of selfish pleasures.  cp Rom 12:1 “I urge you therefore, brethren, by the mercies of God, to present your bodies a living and holy sacrifice, acceptable to God, which is your spiritual service of worship.”
4) This analogy is also seen in Mt 5:29-30, used of mental attitude sins being of the same magnitude as physical sins, and equally damaging spiritually.

5) The idea is that whatever is held near and dear in one’s life, when it promotes sinful activity, should be definitively and absolutely removed, violently if necessary; compare Matthew’s “and throw it from you” in Mt 18:8.

6) So, following the logical course shown in 8:35-37, Christ presents the contrast between benefit and result: sinful activity seems to be the correct choice at the time, but what is the outcome?

7) Consistent and repeated sins are in view, not the occasional sin, seen by the Present Subjunctive of skandalidzō; it is not necessary to live, nor does Scripture promote, a life of asceticism lest one fall under the sway of physical lusts.  cp 1Tim 6:17-19

8) These verses cannot be taken to document salvation by works, or the loss of salvation, however, since that would violate verses such as Jn 10:29 (and many others).

9) Rather, they refer to the object(s) of desire in the unbeliever’s life that prevents them from humbling themselves to the point of salvation.  cp Mk 10:17-27

a) the hands are the methods used to carry out the soulish desires

b) the feet are the manner of life that brings one to those desires

c) the eye is that which identifies and looks for lustful fulfillment 

10) These verses also do not teach that there will be physical deformities or imperfections in Ph3, they are an example of hyperbole.  Rev 21:4

11) The unquenchable fire, not repeated in vss 45 and 47, is probably Mark’s explanation of Gehenna, with which his Gentile readers might have been unfamiliar.

12) The name Gehenna (hell) refers to the valley of Hinnom, a ravine just northwest of Jerusalem, which served as the garbage dump; carcasses, unclean objects, and other defiled things were cast into the valley, which had fires constantly burning to consume them.

13) This came to be an apt visual analogy to Hades, with the inescapable smell, flies/ maggots, fire, smoke, dead bodies, and filth.

14) Even if someone were to want to put out the fires burning in this place of death and disease, it would not be humanly possible to extinguish them all; this also compares to the experience of those in Hades/Torments.  cp Lk 16:26

15) Verses 44 and 46 are additions to the text, not found in the major MSS, but included by the NAS in brackets to indicate their questionable inclusion.

16) It seems early copyists wanted the reference to Isa 66:24 repeated after every mention of the eternal death of hell, to round out the poetic parallelism of vss 43, 45, and 46.

17) The equation of eternal life with the kingdom of God is seen in both the use of the definite article with dzōē – the life – and the interchanged use as the alternative to hell.

18) Fire is identified in the OT as the acts of God based on His absolute Justice – as fire consumes and purifies, so God’s judgment removes the wicked and refines the positive.  cp Isa 48:10; Eze 22:31

19) The two figures of worms and fire cannot be taken literally, since actual worms cannot live in a fiery environment; they are descriptive of the experience of those who reject salvation in favor of some temporary enjoyment or pursuit.  

20) The undying worm refers to the personal pain perpetuated throughout eternity; the nature of eternal death is unending humiliation. cp Isa 14:11 “Your pomp and the music of your harps Have been brought down to Sheol; Maggots are spread out as your bed beneath you, And worms are your covering.”
21) The inextinguishable fire is a specific reference to the punishment inflicted by God’s absolute Justice; their pain and suffering will be real and felt, but it will be based on their rejection of the offer of salvation and a relationship with God.  cp Rev 14:10 “he also will drink of the wine of the wrath of God, which is mixed in full strength in the cup of His anger; and he will be tormented with fire and brimstone in the presence of the holy angels and in the presence of the Lamb.”
22) Those who claim that hell is an invention of the religious must discard this, and many other, verses, and those who claim that eventually the Lake of Fire will be emptied must ignore the clear statements of an eternal nature of the punishment.

23) The things that prevent self-humiliation to the point of salvation should be removed by the individual, but if not they will be removed by God if the person is ultimately positive.  cp Mk 10:26-27

The Fire of Purification

pa/j ga.r puri. a`lisqh,setaiÅ
9:49 “For everyone will be salted with fire. (exp con ga.r “for; because” + N M S adj pa/j “all; everyone” + F P I 3s a`li,zw – alidzō “will be salted” (seasoned or preserved) + I N S pu/r “with/by means of fire”)

Kalo.n to. a[laj\ eva.n de. to. a[laj a;nalon ge,nhtai( evn ti,ni auvto. avrtu,seteÈ e;cete evn e`autoi/j a[la kai. eivrhneu,ete evn avllh,loijÅ
9:50 “Salt is good; but if the salt becomes unsalty, with what will you make it salty again? Have salt in yourselves, and be at peace with one another.” (N N S w/d.a. to. a[laj “the salt” supply “is” + N N S adj kalo,j “a good thing” + weak adv de. “but” + cond ptcl (3rd cl) eva.n “if” + N N S w/d.a. to. a[laj “the salt” + A D S 3s gi,nomai (GT = ge,nhtai) “becomes” + N N S adj a;naloj “unsalty” + prep w/ I N S indef pro evn ti,j “with/by means of what?” + F A I 2p avrtu,w – artuō “will you season” + Ac N 3s pro auvto,j “it” + P A Ip 2p e;cw “have/possess” + Ac N S a[laj “salt” + prep w/ D M 2p reflex pro evn e`autou/ “in yourselves” + c.c. & P A Ip 2p kai. eivrhneu,w – eirēneuō “and be at peace” + prep w/ D M 2p recip pro evn avllh,lwn “to/for one another”) 

1) Following the previous identification of fire with judgment, Christ now makes a universal statement that everyone will receive justice at some level or another.

2) Interpreters are divided as the identification of  those who will receive the fire, but the addition of “every sacrifice shall be salted with salt” (KJV) seems to be an attempt to make a transition to the believer (as a living sacrifice to God).

3) Because He is perfectly righteous, God cannot ignore sinful acts or attitudes, and therefore all mankind stands guilty, at some level, before Him.

4) This means that the unbeliever (Rom 1:18) and believer (Heb 12:5-6) will face the fire, or active judgment, of God.

5) The distinction is readily seen, however, in the accompanying means by which the wrath of God is displayed:

a) for the individual who refuses to reject even the dearest and most closely held object in favor of salvation, unending punishment awaits

b) for the believer, the application of salt is the defining characteristic

6) Salt in ancient times was used:

a) as a preservative, to prevent food from spoiling – Ex 30:35

b) as a seasoning for food – Job 6:6

c) for medicinal treatments – Eze 16:4

7) Salt was also a required addition to certain Levitical sacrifices (Lev 2:13; Eze 43:24), which were then burned on the altar, typifying the act of judgment of sin.

8) Salt typologically represents the effects of Bible Doctrine in the soul:

a) our applications lead men to glorify God – Mt 5:13-16

b) it gives us capacity to enjoy life – Phi 4:11

c) it gives instruction for resistance of, and restoration from, sin/spiritual “disease” – 1Jn 2:1

9) So, it will be based upon the perfect standard of the Word of God that every person will be judged and receive recompense; Christ’s statement here deals with how that fire will be received, voluntarily or involuntarily.

10) The unbeliever receives their condemnation based on the Word of God (Jn 12:48), while the believer takes that same Word and judges themselves, thus avoiding the wrath of God in their lives.  1Cor 11:31-32

11) Through our intake and application, we inculcate (to instill by frequent admonitions or repetitions) the “mind of Christ” (1Cor 2:16); we learn how to love the Lord our God with all our heart, soul, mind, and strength, and what to avoid.  cp Phi 4:8

12) It is based on our understanding of, and adjustment to, the standard of the WoG that we determine correct attitudes and actions, judging them to be either legitimate or inappropriate.

13) Whether we decide an attitude we carry is incorrect and judge it unworthy, or force God to rain DD into our lives (in an attempt to wake us up), the judgment will fall, from whichever source we determine.  

14) There is also the aspect of the “fiery trial”, by which the believer’s loyalties and wisdom are tested to prove faithfulness; the trials themselves produce further growth, and demonstrate one to be worthy and pure. cp 1Pet 4:12 “Beloved, do not be surprised at the fiery ordeal among you, which comes upon you for your testing…” 

15) The salt of the ancient Middle East was mined from marshes and the Dead Sea, and contained impurities that could render it tasteless if exposed to sunlight and air; this is the meaning of becomes unsalty, the very benefits for which the salt was sought are no longer available.

16) This describes, in symbolic terms, what happens to the believer who rejects the meaning of Scripture, ignoring the clear teaching and profit that could have been attained, who instead lets the information slip away.  Mk 4:25

17) If the testimony of Scripture, the experience of the believer, the obvious benefits and profit of discipleship, the logic of serving the only One worthy, etc. have been nullified in the soul of the believer, what possible remedy remains?

18) The BD in their soul has been unused for so long that it ceases to have any result in their lives; the hardened heart has reached the point that repentance is impossible.

19) Thus, the entire context has been brought into focus by this simple statement:

a) superiority is determined by self-humiliation to the WoG

b) those who are aligned with the Truth are not to be hindered because of superficial differences

c) rejection of any and all stumbling blocks to faith precedes entrance (and persever-ance) in the CWL

d) the WoG is the only standard by which correct judgment can be passed

e) there is no solution outside the WoG to restore Dvpt, when that very WoG is rejected as Truth

f) the application of BD brings true peace with one another, and within ourselves – 1Th 5:13-15

End Chapter Nine
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