The Epistle to Titus

Chapter Three

~Upomi,mnh|ske auvtou.j avrcai/j evxousi,aij u`pota,ssesqai( peiqarcei/n( pro.j pa/n e;rgon avgaqo.n e`toi,mouj ei=nai(
3:1 Remind them to be subject to rulers, to authorities, to be obedient, to be ready for every good deed, (P A Ip 2p u`pomimnh,|skw – hupomimnēskō “remind” + Ac M 3p pro auvto,j “them” + P P If u`pota,ssw (GT = u`pota,ssesqai) “to be subject” + D F P avrch, “to rulers” + D F P evxousi,a “to powers/authorities” + P A If peiqarce,w –          peitharcheō “to be obedient” + P A If eivmi, (GT = ei=nai) “to be” + Ac M P adj e[toimoj “prepared/ready” + prep w/ Ac N S adj pro.j pa/j “to every” + Ac N S n & adj e;rgon avgaqo,j “good work/deed)

1) Paul has approached the obligations of an appropriate CWL in a very specific manner, moving from the relationship between BD and duty in the LCh (chapter 1), to the relationship between BD and duty in the home (chapter 2); he now discusses the relationship of BD and our duty towards the cosmic government and our fellow citizens.

2) He begins with a Present Imperative to Titus to continually remind them, stressing the fact that a certain amount of repetition and warning is in order for RP to direct to RC; this also indicates they had heard the information previously, and were possibly in danger of forgetting their Christian responsibilities.

3) Peter uses similar language in his second epistle, while noting that this was not due to the forgetfulness of his listeners as much as it was simply the Directive Will of God for his life.  2Pet 1:16-17

4) The word used is an emphatic compound, meaning “remember under”, and has the idea of reinforcing one’s memory of a particular subject by bringing it back to the forefront of their thinking – in other words, repetition and reiteration.  cp Jn 14:26

5) A very real danger in the CWL is focusing on one subject, and practicing it to the exclusion of others; for this reason, the PT must bring various exhortations not strictly germane to the context at hand into his teaching, so as to remind the sheep of the importance of applying those areas as well as that under immediate consideration.

6) This tendency to forget and neglect previously known and observed principles is a part of human nature, and the necessity of repetition has no connotation of rebuke; the simple fact is that, as people concentrate on a particular subject, other subjects are not as frequently considered, and begin to lose the impact they once had.

7) On the other hand, the PT must be careful to avoid meandering through a litany of subjects, never spending the requisite time on the details of the text; the order of imperatives found in 2Tim 4:2 is essential to sound teaching.

8) It is not surprising that all the leading Apostles stressed the importance of reminding believers of various issues that might otherwise slip from memory, but Paul also was very well aware of the turbulent nature of the Cretans, and the trouble it could stir up.

9) Greek and Roman generals found them ungovernable in combat, except by offers of reward and plunder after combat; even when there were no foreign wars to absorb their energies, there were constant civil wars and skirmishes among the various clans.

10) Crete was conquered by Rome in 67 BC, and had continually chafed under her rule; the desire for political freedom often ended in disobedience and revolts to gain it.

11) Additionally, in an attempt to encourage a sense of unity and patriotism, Rome founded a new imperial religion, which demanded all her subjects worship the reigning Caesar as a divine being.

12) This religion allowed the worship of other local gods/goddesses, but recognized Caesar as foremost among them; designed to bring a common religion to all parts of the empire, it actually furthered dissent, resentfulness, and hostility toward their leaders.

13) Often, then as now, disobedience to the conquering power was rationalized by suggesting they were usurpers of authority, and had no actual right to rule.

14) However, Scripture is quite clear on the fact that it is God that determines the boundaries of each nation, the length of time they will be in power, and the extent to which their power will build.  Dan 2:21; Ac 17:26

15) Polybius, a Roman historian (ca. 200-120 BC), wrote a great deal about Rome’s rapid rise to power, and noted that the Cretans were “constantly involved in insurrections, murders, and destructive wars”.

16) As believers in the Lord Jesus Christ, it is evident that we live in two very distinct spheres, and the tremendous contrast between them often poses difficult challenges in knowing how to operate.

17) On the one hand, Christians are citizens of a heavenly kingdom, with Christ as our Lord; on the other hand, we are called to represent Him in the middle of an age that is transient, and in a world system that is opposed to God.

18) One of the continuing problems that believers faced in the first century was that of unbelievers misunderstanding and distorting the doctrine that the Lord Jesus is the King of kings, the ultimate Authority in the universe.  cp Ac 17:6-7

19) Their adversaries misrepresented Christians as tending toward faction and rebellion, recognizing no earthly authorities, and so they were viewed as a threat to civil society and security.

20) Countless rumors circulated to this effect, further intensified by Jewish persecutions against Paul and other believers that suggested Christians were actively engaged in serious attempts to destabilize society.  Ac 24:5-6, 25:7-8

21) However, it was repeatedly demonstrated that these men were doing nothing against Jewish society or Roman law.  Ac 16:35-39, 23:29, 25:18-19, 25-26, 26:30-31

22) Since a society is a reflection of its governing authorities, the fact negative unbelievers run the world systems of government, finance, laws, business, etc. guarantees that these entities will be or become hostile to the best interests of believers.

23) Satan uses his willing servants in positions of authority to undermine and attack, financially, religiously, or violently, positive Christians who are merely trying to live as their God has commanded; Roman power was being stirred up against Christians, and the threat of civil unrest was not something Rome overlooked.

24) In order to counter this potentially dangerous problem, Paul and the other Apostles consistently counseled all believers to recognize that authorities were in power based on the Will of God, and were not to be resisted.  Rom 13:1f; 1Pet 2:13

25) This is based on the recognition of the fact that God alone possesses supreme authority, so any authorities that exist do so because He wills it.

26) It does not matter how oppressive or corrupt the government may become, we are to remain obedient to the laws they make for the community in which we live; our motive for obeying those that are a part of Satan’s world system is to comply with the directive of God not to oppose the mandate/ordinance of God.  Rom 13:2

27) There is no Scripture to which one can appeal to soften the reality that no matter how evil the government may become, being run as it is by unbelievers and conspirators against God (Ps 2:2), we are to remain subject to it.

28) Obviously, there are extreme cases in which the government can cross the authority boundary and command us to do things that are counter to the Word of God; we do not have many example of legitimate civil disobedience becoming a necessity, but they include Ex 1:16-17, Jsh 2:3-4, Dan 3:6, and Ac 4:18-20.

29) In these rare instances, the believer is permitted to disobey; however, one must recognize and be willing to suffer the penalty for this disobedience – the government has the power to prosecute us up to and including the point of death.  Rom 13:4

30) If the government forbids prayer, assembly, Bible study, evangelism, or commands believers to perform immoral activities, we are free to disobey; this does not mean believers should resist paying their taxes, customs fees, various licenses (which are really only another form of taxes), jury duty, or military service (when appropriate).

31) Many believers have appealed to the status of Conscientious Objector to avoid military service, but the fact is that if a believer is coerced into duty (including combat), they should pray for Divine blessing to fulfill their role to the highest level possible.  cp Ps 18:34; 144:1

32) All this is part of being subject to rulers and authorities, since God has granted them authority over us, they have told us what to do, and we are required to do it, or we are denying that God was right in establishing them.

33) The difference between rulers and authorities has to do with the relative amount of authority they possess, the first term referring to the chief leader(s), and the second relating to lesser or delegated authorities.

34) In our society, the former refers to the President and other elected national entities, and extends to the State level, county level, city level, and any lesser authorities that function in the ECC.

35) The latter refers to political appointees, such as Cabinet offices (Secretary of the Treasury, FEMA, etc.), who only derive their power from the fact the chief authority has established them.

36) It is true that the Federal government has usurped many of the States’ powers, in direct contradiction to the Constitution, but we are not to resist the current government just because it opposes the founding government.

37) While not explicitly stated, our subjection and obedience are to begin in the mental attitude and are to be manifested in our overt behavior (as with all overt applications).

38) While it may be difficult during the very evil times of the last days, if we establish the right mental attitude toward those in power over us, we will fulfill several very important principles in the Angelic Conflict, and receive the eternal benefit this adjustment brings:

a) we will maintain a good conscience, knowing that we are doing the Will of God – Rom 13:5

b) we will avoid coming under criminal punishments – Rom 13:4

c) we will receive commendation from the ECC when appropriate – Rom 13:3

39) While Paul does not mention it here, he instructs us in 1Tim 2:1-2 to pray for the ECC so that we can pursue BD in a safe and peaceful environment.

a) the term “kings” is not to be restricted to actual ruling monarchs, but includes any supreme authority, as well as the people who work under their direct command

b) the phrase “all who are in authority” includes Federal level law enforcement agencies (FBI, Secret Service, etc.), as well as the local cop on a beat

c) we are to ask God to bless them, so they can escape harm, catch criminals, prevent them from acting against society’s good, and maintain order

d) we should also pray God frustrates the evil intention of corrupt authorities, to the extent it would disrupt our pursuit of MPR

40) This also demands our own observance of the laws that exist, laws that are designed to resolve public and private conflicts, balance the rights of society with the rights of the individual, and enforce the will of the majority.

41) Laws are abstract concepts, designed to protect individuals and society, not the physical reality of the policeman sitting in a car with lights on it; while society cannot legislate morality, laws are the power (exousia) of the government to limit and control the conduct of individuals.

42) Therefore, we are to be informed and knowledgeable concerning the laws of our community, and we are obligated to comply with them as a general rule of conduct.

43) However, being in submission to the government does not stop with obedience to the laws, honesty in business, orderly behavior, or paying the required taxes; if society calls upon the believer, they should be prepared to make the doctrinal application, so as to be an active influence for good in the community.  cp Js 1:27

44) A part of being an adjusted believer is to be ready for every good deed, which is designed to contrast with the false teachers and their followers, who are “worthless for any good deed”.  Tit 1:16

45) The term hetoimos means to be prepared, fully furnished, or made ready for immediate use (cp Mt 22:4; Mk 14:15; 1Pet 3:15); the idea is that the believer is thoroughly prepared, by means of BD in the soul, to fulfill their role in society, individually and collectively.

46) This means they must know the correct action to take, when and how to take it, and be able to explain why; the cosmos will not understand gracious acts performed without thought of remuneration, it is an opportunity to explain the grace of God.

47) This might include such things as helping one’s neighbor with a problem, helping a stranded motorist, cooperating with authorities, reporting criminal behavior, or being a peacemaker in the neighborhood.

48) According to the descriptions of the false teachers found in 2Pet 2 and Jude, the false teachers despised being under authority, and were not afraid to (secretly) speak evil of the rulers; they also taught believers to abuse their freedom, using it as a cloak for malicious and depraved activities – this brought much disrepute on Christianity.

49) The opponents of the Truth could use this as a legitimate criticism, even though they were usually involved in their own form of rebellion, pointing to the activities of the few and implying that all believers acted similarly.  cp Rom 2:24

50) Today, much of the stigma associated with Christianity is directly due to inappropriate protests (abortion clinics), affiliations (AA), and demonstrations (the Promise Keepers’ march on Washington); we are to act as good citizens of the heavenly kingdom, which means being good citizens of the earthly nation in which we abide.

51) Rather than kalos, for that which is ‘merely’ beneficial, Paul’s use of agathos for good stresses that such activity, when done from the proper motivation, based on sound teaching, and with a correct mental attitude, qualifies as DGP, which we are to pursue with singular determination.  Tit 2:14 

52) Certainly, adjusted believers are a great benefit to society (cp Pr 11:11), but believers are to learn to look beyond the immediate benefit they have to offer, and see that this is just as much a part of DGP as giving, witnessing, maintaining a home, etc.

53) We do repeat the balance that we are not to become busybodies, insinuating ourselves into situations or places we are not needed or wanted
; we are to recognize where and when we can be of help, and be ready to provide what is necessary.  2Tim 3:17

54) This passage and others like it have been used to suggest that there is a place for believers to engage in political activism, in order to clean up the devil’s world, take our nation back for Christ, etc.

55) First, we are commanded to be salt and light, not reformers.  Mt 5:13-14

a) our character as salt views us as a preservative for the decay and entropy that societies inevitably experience

b) our character as light indicates we are to provide and explain Dvpt solutions from resident doctrine, not work within human systems and human viewpoint solutions

56) Further, we have no mandate from Scripture to attempt to reform the cosmos (Satan’s world) via political activism, attempting to solve spiritual problems through temporary or superficial remedies.

57) While increasing numbers of professing Christians are engaging in social and political activism for the astonishing purpose of attempting to coerce an ungodly society into adopting Christian standards of conduct, there is not one example in the entire Bible of political or social activism being advocated or used by God’s people.

58) While this is certainly not a prohibition against an adjusted believer running for or    assuming a political office, to do so based on a ‘Christian mandate’ is nowhere sanctioned, nor does it promote the Plan of God to use God as one’s political backer.

59) We do not find Jesus, Paul, Peter, or any other author of Scripture, all of whom suffered at the hands of the corrupt political system of the day, ever maligning, protesting against, or attempting to correct the Roman government.

60) Christian activism involves the well-intentioned but foolish attempt to force ‘Christian principles’ upon a godless society through more effective lobbying, larger demonstrations, and greater “social upheaval” than the enemies of righteousness can produce.

61) An historical example of this well meaning foolishness is Victorian England, wherein a corrupt and godless society was pressured by the Queen to uphold righteous standards of conduct, respect for virtue and good, and rejection of base or vulgar pursuits; these vulgar actions still flourished, but only under the surface of a genteel society.

62) The ironic reality is that these activists are in reality functioning as Satan’s agents, since they both ignore the pursuit of accurate knowledge and application in favor of their cause, and present a terrible witness before the cosmos.

63) Rather than pressure the ungodly to live like saints (while they still carry an attitude of ungodliness), we must win them to Christ before there is ever a chance they will live like Christians.

64) The only real solution for the evils of mankind (murderers, rapists, terrorists, promiscuity, rampant divorce, etc.) is the individual’s new birth via the Gospel, and the transformation of the mind via the intake of sound doctrine.

65) Again, this adherence to false doctrine makes maladjusted believers “worthless for any good deed”, while Scripture’s directive is for individual believers to be ready for every good deed; that to which they adhere is devoid of power and authority, and is consummately empty – how could they accomplish anything for Christ?

Toward Fellow Citizens

mhde,na blasfhmei/n( avma,couj ei=nai( evpieikei/j( pa/san evndeiknume,nouj prau<thta pro.j pa,ntaj avnqrw,poujÅ
3:2 to malign no one, to be uncontentious, gentle, showing every consideration for all men. (P A If blasfhme,w “to blaspheme/speak against/ malign” + Ac M S card adj mhdei,j “no one” + P If eivmi, “to be” + Ac M P adj a;macoj – amachos “peaceable” + Ac M P adj evpieikh,j – epeikēs “gentle” + P M P Ac M P evndei,knumi “displaying/showing” + Ac F S adj & n pa/j prau<thj – prautēs “all meekness/gentleness/consideration” + prep w/        Ac M P adj & n pro.j pa/j a;nqrwpoj “to all men”)

1) Paul now moves from our responsibility toward those in positions of leadership, whose authority has been delegated by God, to others in the cosmos, from those also within the ECC and society at large.

2) He selects four specific attitudes, which are to be universal in their application; two are negative (to be avoided) and two are positive (to be pursued).

3) Remembering that the Present Infinitive in vs 1 means Titus is to continue to remind them of these things, the first item relates to the human propensity to speak against those with whom we disagree.

4) In the immediate context, the first clear application of this is to avoid maligning those in positions of authority in the ECC, lest Christians establish the same type of reputation that others in the political arena have.

5) The easiest illustration is the continual, reciprocal assaults between two political candidates seeking the same office; believers are not to stoop to base tactics such as trying to gain the upper hand by verbally attacking their political rivals.

6) The right to vote demands the ability to cast an intelligent ballot, so believers should want to be informed with respect to the issues, but becoming involved in political issues that generate strife and divide people along partisan lines is totally unnecessary.

7) The context indicates we are to avoid these types of verbal sins in the political realm, but this verse goes far beyond that to how we are to relate to unbelievers in general, as seen by the emphatic position of the adjective no one.

8) That this is to be taken in the broadest sense is seen by fact that Paul begins with the command to malign no one, and closes with the command to show consideration for all men, indicating this is not merely confined to the political arena.

9) The Greek term blasphēmeō is often used in relation to God, and has the idea of insulting, reviling, or cursing Him – attributing evil to perfect Deity.  cp Ac 13:45

10) With respect to men, the term means to injure the reputation of another, to revile, slander, or defame them verbally – to attribute a particular sin to a party who is innocent in that area.  cp Rom 3:8

11) We must recognize that Paul was quite concerned with how believers treated unbelievers, since the ability to present the truths of the Gospel would be compromised by such glaring breaches of social etiquette.

12) With respect to the degenerate moral behavior of politicians, athletes, and other celebrities, and the increasing rate and degree of it, it has become more and more difficult to refrain from making abusive and caustic comments about their failings, but we must strive to avoid doing so unnecessarily often.

13) Because we recognize that these peoples’ views and actions undermine the very fiber of our society and form a horrible example for the next generation, we are correct in experiencing righteous indignation against their activities.

14) Also, this passage is not forbidding us from exposing the evils of these types of people, since Jesus Himself did so, and quite forcefully.  Mt 23

15) Beyond His example, Paul and the other Apostles did not hesitate to publicly name and denounce those that were hostile to the Truth and were leading believers astray.  1Tim 1:20; 2Tim 2:17; 2Pet 2:10-18; 3Jn 9-10

16) What Paul is teaching here, therefore, is that believers are not to be known as the type of person that is constantly speaking evil of others without cause, doing so unjustly, falsely, or unnecessarily.

17) It is a natural human tendency to impute the worst of motives to one that is not liked or considered a friend, but to misrepresent someone with no thought of anything but injuring that person is to fail this command, and sets a terrible example for others.

18) The second Infinitive in this verse deals with another verbal failing that is very common in society today, just as it was in Paul’s time; the Greek term amachos – uncontentious deals with verbal brawling, engaging in speech that is designed to provoke someone into an argument.

19) The word literally means “without battle”, and was used of people who were unconquerable, fortresses that were impregnable, and forces that were irresistible; it then came to mean one who was disinclined to fight, and not looking for trouble.

20) God desires Christians to be people that are not prone to starting quarrels, who verbally assault anyone that disagrees with them; this is also seen in the example set by our Lord Jesus, during His ministry on earth.  Mt 12:19

21) Heated arguments, even about legitimate issues, do nothing to advance the Plan of God, and are very often simply the manifestation of anger, pursuing one’s own agenda, the need to be recognized as right, or some other mental attitude problem.

22) Indeed, this often stems from the normal desire to be right, but goes beyond the avoidance of being seen as wrong into the attitude that one cannot be wrong, even if they are; excuses, rationalizations, and arguments are the inevitable result.

23) One would be wise to determine the real problem when they are provoked to the point of heated responses, and to consider whether their words will serve to resolve the problem or make it worse.  Pr 26:20, 21

24) This is observed in the human expression “Pick your battles”, which refers to the wisdom of knowing when to stand up to someone’s verbal assaults, and when to let a false statement go unchallenged, in order to avoid strife.  Pr 17:14

25) Because no one likes to be maligned or insulted, the common reaction to a false statement aimed at us is to respond with indignant self-justification, which quickly turns to anger; avoiding this trap is certainly a sign of wisdom.  Pr 16:32

26) As a related application, the believer should never hesitate to admit they are wrong, when it is true; do not admit to a failure you did not commit (that’s lying), but if you were incorrect in some area, simply acknowledge it and move forward.

27) It should be quite evident that the type of person that is looking to injure others by maligning them, and is always ready to verbally combat anyone who gets in their way, makes a miserable friend, neighbor, and citizen.

28) Paul now follows the two negative things we are to avoid with two positive characteristics that provide the capacity to avoid maligning and quarreling.

29) The term epeikēs – gentle is found 5x in Scripture, and has the nuance of being reasonable, fair, and calm; its use in 1Pet 2:18 combines it with agathos, relating it to a quality possessed by God Himself.

30) It has the idea of promoting fairness and justice through understanding and indulgent consideration of human weaknesses and failings, accepting the simple fact that people are not perfect, and should not be treated as if they are supposed to be.  cp Pr 19:11

31) This type of person is the opposite of the one that demands their own rights at all times, the type that is ever ready to pursue any recourse to maintain and protect their own interests, even at the expense of others’.

32) God demonstrated this quality when He did not concern Himself with His own rights as the offended Party, but sent his own Son to take the penalty for our sins against Him.

33) Therefore, He desires and expects us, as His children, to reflect this willingness to absorb slights, affronts, and other offenses, rather than belligerently demanding that our rights be upheld at all costs.  Rom 12:19-20

34) That this quality is sadly lacking in society today is easily seen by the ever increasing lawsuits brought against companies for the most trivial of perceived insults; the cosmos has been trained to attack, verbally or by litigation, any entity that does not bend over backwards for them, or dares to give them less-than-perfect satisfaction.

35) Principle: In case no one ever told you, you are going to be wronged in this life; people are not always going to treat you in a manner that is just, fair, appropriate, or equitable, and you must learn to accept this.

36) This quality allows us to be yielding and flexible when confronted with undeserved suffering at the hands of others, rather than asserting our claims of what we perceive to be the proper treatment; we do not have to be pushovers, but we should be willing to suffer quietly when mistreated, presuming the offense does not merit action.

37) The final clause of vs 2 uses the Present Participle of endeiknumi, meaning the display in view is an ongoing characteristic, and has the force of an Imperative; the individual that fulfills this verse is readily identifiable as one who does so consistently.

38) The object of the Participle is modified by pas, and is correctly translated every consideration, meaning any and all kindnesses are to be displayed when the opportunity is presented.

39) The term prautēs 

was used extra-biblically for an animal that had been tamed, such as a wild horse that had been trained to accept bit and bridle; rather than mere gentleness, the term looks to power that is under control.  cp 1Cor 4:21

40) It is derived from the word praus, used 4x, twice of Jesus Himself (Mt 11:29, 21:5); comparing the cleansing of the Temple incidents (Jn 2; Mt 21:12), we see it is much more than a spineless, sentimental, or emotional wimp, it describes the quality of containing one’s strength, using it only when necessary.

41) Translated “meekness” in the KJV, and “humility” in the NKJ, the incorrect idea of the appearance of humiliation comes to mind, but true humility comes from the realization of God’s gracious provision of all things, and that we have not earned one good thing we have.

42) In other words, the Christian can have great self-confidence (because God enables them to complete their tasks), walk erect, be well organized and forceful, yet manifest great courtesy and consideration for others, believer and unbeliever alike; it is the lack of rudeness that is in view, not an obsequious, servile, fawning man-pleaser.

43) After discussing Aristotle’s comments on the word, Barclay describes it as follows: “We might put it this way – the man who is praus is the man who is always angry at the right time and never angry at the wrong time.”

44) There is a gentleness in the term, but behind it is the strength of steel, for the supreme characteristic of the man who is meek is that he is the man under perfect control; this person accommodates their strength in consideration for others’ weaknesses.

45) However, it would be wrong to say that such a person is perfectly self-controlled; it would be far more accurate to say that they are perfectly God-controlled, since only a correct understanding of BD can give us proper command of ourselves.  

46) The final phrase to all men indicates there is no limit to the times, places, or people to whom we are to demonstrate our humble courtesy; we are to consistently avoid being demanding, overly assertive, harsh, exacting, arrogant, contentious, or rude.

47) This considerate demeanor is not to overrule our rebuff of opponents who continually, willfully attack the Truth, but we must learn to distinguish between the two classes of people – the arrogant and presumptuous vs. the ignorant and stupid.  cp Tit 3:10

48) We are to express these positive qualities in order to adorn the doctrine toward those with whom we come into contact, committing our circumstances to the Lord and trusting Him to take care of us.  Mt 5:5 “Blessed are the gentle, for they shall inherit the earth”
Why We are to Show Consideration

+Hmen ga,r pote kai. h`mei/j avno,htoi( avpeiqei/j( planw,menoi( douleu,ontej evpiqumi,aij kai. h`donai/j poiki,laij( evn kaki,a| kai. fqo,nw| dia,gontej( stughtoi,( misou/ntej avllh,loujÅ
3:3 For we also once were foolish ourselves, disobedient, deceived, enslaved to various lusts and pleasures, spending our life in malice and envy, hateful, hating one another. (exp con ga,r “for/because” + I I 1p eivmi, “we were” + adv  pote “formerly/once” + c.c. (adj) kai. “also” + N 1p pro evgw, “ourselves” + N M P adj avno,htoj – anoētos “without understanding/foolish” + N M P adj avpeiqh,j – apeithēs “unpersuadable/disobedient” + P P P N M P plana,w – planaō “being led astray/deceived” + P A P N M P douleu,w “serving; being subject to/enslaved” + D F P adj poiki,loj “many colored; various” +      D F P x2 & c.c. evpiqumi,a  kai. h`donh – epithumia kai hēdonē “lusts and pleasures” +      P A P N M P dia,gw (GT = dia,gontej) “passing through; spending life” + prep w/ L F S x2 & c.c. evn kaki,a kai. fqo,noj – phthonos “in evil/wickedness and envy” + N M P adj stughto,j – stugētos “hated/detestable” + P A P N M P mise,w “being hostile/hating” + Ac M P reflex pro avllh,lwn “one another”)

1) Paul continues to address the manner in which we are to conduct ourselves before the world, now appealing to the theological reality of our pre-salvation state; we should show consideration since we have been in the same condition as those we encounter in the cosmos.

2) The conjunction gar is used to introduce the reasons why believers ought to conduct themselves in a manner that is compatible with God’s Plan, and not as the world does.

3) The Greek text is quite emphatic, stating that “we were once also ourselves foolish…”, and Paul certainly includes himself in the group; Paul never lost sight of the type of person he was before his own conversion, a fact that is designed to impress the need for kindness and humility on each believer.  cp 1Tim 1:13, 15

4) Our attitude toward those on the outside, who are very likely to abuse you, mistreat you, or act in a manner of which you might not approve, must be conditioned by considering what we used to be like prior to salvation.

5) This use of the Imperfect Tense is known as a Progressive Imperfect of Duration, denoting continual action in the past that is of limited duration; this could be diagrammed as x______x          . present time
6) The tendency for believers is to quickly forget that we were very much like those we might be inclined to disdain now; when people achieve a certain level of personal righteousness, it is very easy to become Pharisaical in their attitudes, looking down on those that do not live up to their own lofty standards.

7) On the one hand, we are to separate from the cosmos, reject their thinking and evil actions, and refuse to allow them to influence our behavior; on the other hand, we are not to come across as self-righteous, constantly despising others for their failures (especially when those failures are the same types of things we did before we adjusted to the justice of God).

8) The natural tendency of people is to become proud of what they have accomplished, and the pride in human achievement can easily influence us, so that we forget that any spiritual blessing we enjoy comes from God’s grace and not our efforts.

9) The picture Paul paints of our pre-salvation condition is one that should always cause us to treat others with gentle consideration and kindness, just as God treated us; we once again find the principle of Phi 2:5 illustrated as to the importance of imitating Christ in this regard.

10) While some might think this expose, of life without Christ is an exaggeration, it is nonetheless an accurate description of human life apart from the grace of God.

11) The first term he employs is anoētos, a Greek compound formed from the word for “mind” and the alpha privative, meaning literally, “no mind”, or “mindless”; it is the opposite of the term for wisdom, and denotes one who is stupid, lacking understanding, who acts in foolish ways, or senseless.

12) Prior to salvation, we did not spend our time thinking about what the real issues of live were; we acted just like all other unbelievers, who have no understanding of or concern for matters of true, eternal importance.

13) Simple logic dictates that since all men die, preparation for whatever comes afterwards should take precedence in one’s thinking, yet unbelievers constantly roam the earth seeking only the next temporal, fleeting, and, ultimately, unsatisfying pursuit.

14) Although some people do become convinced that life ends with physical death, this takes years of dedicated effort to actually accomplish (Ecc 3:11); during that time, what are the person’s thoughts directed towards?

15) While death comes to some quite unexpectedly, often it is easily predictable (old age, disease, etc.), but unbelievers put no thought into the eventual judgment they will face, or merely hope it turns out for the best – this certainly qualifies as “mindless”.

16) This lack of mental understanding leads to another part of the root of the problem for those who live in the cosmos.

17) The word apeithēs – disobedient comes from a root that denotes one that will not be persuaded, who is rebellious because he has rejected the legitimate arguments of the truth and refused to allow himself to be convinced thereof (motivational viscosity).

18) In context, it refers to civil disobedience, the violation of authority structures existing in society; usually, though, one who is rebellious to the ECC is rebellious to God.

19) The refusal to be persuaded by the general revelation of creation, and the special revelation of Scripture, in addition to the knowledge God has put into every person’s soul regarding Himself, results in this disobedience.  Rom 1:18-21a
20) Our mindless disobedience to the authority of God and others resulted in a thought process that ultimately led to personal deception, as seen in the next Greek term Paul uses; we see that, just as righteous thoughts lead to righteous actions, sinful attitudes compound one another, as well.

21) The term planaō – deceived in an active sense means to lead astray or cause one to wander; in the passive sense, as here, the term means to be misled, or deluded, mistaken, and duped with regard to the truth.

22) Scripture clearly indicates that Satan and his minions (a servile dependant) spend their time seeking to deceive mankind with respect to the Truth, although this does not occur without their active participation.  Mk 4:15; 2Cor 4:4; 1Tim 4:1-2

23) There is no doubt that those without Christ are the dupes and slaves of the evil genius, Satan; because they reject any association with God, they have been fooled into thinking their philosophy will deliver them.

24) Also, Satan does not care whether they are religious unbelievers or overt Satan worshippers, as long as they avoid the Truth; his great wrath against mankind only desires that they suffer, since God has used mankind to prove Satan deserves his sentence.

25) So, under the darkness of the soul, being ruled by Satan and the Sin Nature in the sphere of spiritual death, we also once were led away from the Truth by various     deceptions foisted upon us by Satan and the world system he has constructed.

26) Since God respects volition, and these types have repudiated any wish or desire to have a relationship with Him, thus seeking the Truth, God allows them to move further into their mindless stupidity, effectively giving them over to their empty thinking, making a bad situation worse.

27) Rejection of the truth causes one to be deceived and mistaken in their judgments, which they then pass on to other deceived, negative types who are also under the blackout of the soul.  Mt 15:14

28) This mental darkness is refined and made more palatable until it has a seeming wisdom to it, resulting in faulty religious practices, which then further plunge men into more degraded lifestyles, which further their spiritual ruin.  Rom 1:21b-32

29) The next phrase enslaved to various lusts and pleasures is a Present Active Participle, meaning unbelievers willingly choose to be absolute slaves of the STA and whatever genetic lust grid they may possess; this willing servitude is due to their refusal to escape it.

30) The spiritual reality is that like all unbelievers we made ourselves slaves to the genetic Sin nature and thereby to the ruler of this world, with no possibility of deliverance apart from God’s grace.

31) Paul is quite accurate when he employs the Greek term poikilos (multi-colored, variegated, or various), since the lust pattern of each unbeliever is determined by their own genetics and personal choices.

32) There are as many types of lusts that appeal to people as there are types of people, and all men are born slaves to those things that proceed from their own Sin Nature.

33) Additionally, one area of the lust grid may pull a person in one direction (pride) while another area pulls in the opposite direction (envy, fear, etc.); these people are slaves of many masters, and yet proudly consider themselves free (in contrast to Christians!).

34) The term epithumia means a desire or craving, and, although neutral in and of itself, it is generally used in the NT to denote improper desires for what is wrong, as context here dictates it must.

35) The lust grid may be a combination of one or more illegitimate desires, but basically revolves around 6 basic areas:

a) Approbation lust, the desire to be seen as successful and admired – Mt 6:5

b) Emotionalism lust, which seeks emotional stimulation – Rom 16:18

c) Materialism lust, the inordinate pursuit of the details of life – Col 3:5

d) Hedonism lust, under which pleasure becomes one’s god – 1Th 4:3-5

e) Money lust, the overruling desire for money (even at the expense of all else) – 1Tim 6:9

f) Power lust, the desire for authority and control over others – Gal 4:17

36) In this sinful sense, it refers to the immoral abandon into which people throw themselves, the lack of control and increasingly depraved actions and pursuits which unbelievers practice with a reckless lack of inhibition.

37) Many unbelievers may even recognize that their lifestyles can result only in misery and destruction, but they continue to chase the dream of fulfillment, involving themselves in ever-increasing depths of spiritual squalor.

38) Even when they do identify their cravings as having gotten out of control (alcoholism, drug addiction, etc.), they have no choice but to rely on other forms of sinful remedies to escape; thus, they still pursue their lusts, only in a different direction.

39) The second term in this pairing is hēdonē, which means that which is delightful to the senses or pleasurable; it is used 5x in the NT, always in a derogatory sense, and is the word from which the English “hedonism” is derived.  Lk 8:14; Js 4:1, 3; 2Pet 2:13

40) Hedonism is the philosophy that only what is pleasant or has pleasant consequences is intrinsically good, the doctrine that pleasure or physical happiness is the sole or chief good in life, and the ethical theory that achieving one’s own happiness is the proper goal of all conduct.

41) Ironically, one of man’s greatest misconceptions, as a further product of his mindless approach to life, is the false idea that happiness, security, and contentment can be found through his own strategies and achievements.

42) When a particular area of sinful accomplishment fails to produce the desired result, the unbeliever either charges ahead with even more abandon, or changes to another area to find ‘success’ in that field.

43) As each effort brings only the disappointment of failure or, at best, fleeting happiness, the unbeliever is driven to pursue his lusts with more intensity, resulting in the Frantic Search for Happiness. (“The cloyed appetite craves constant variety” – J.F.B.)
44) While pleasure and the pursuit of details is not certainly not forbidden by Scripture, the point being made here is that unbelievers chase after these things via the Sin Nature, rather than pursuing God via His revealed Truth.

45) This is one of the deceptions Satan has foisted upon unbelievers and society at large, and is clearly illustrative of mindless thinking: mankind has fallen into the trap of pursuing self-gratification, making his own pleasure the focal point of life, rather than seeking to orient to God and making others the first priority.

46) Scripture makes clear that the external problems of arguments, hostility, and the like proceed from the inner desire to please ourselves, without regard for how it affects others around us.  Js 4:1, 3

47) Jesus Himself made it quite clear that a part of the proper function in the CWL relates to the willingness and ability to deny ourselves, just as Paul has affirmed in this     epistle.  Mt 16:24; Tit 2:12

48) The next phrase employs the verb diagō – spending, a compound meaning to lead through, or to go through; only used one other time in the NT (1Tim 2:2), it refers to the manner in which we conduct our day-to-day existence, the way we use the time allotted to our life-span.

49) Each of us is provided the same 24 hours in every day, and how we choose to use that time speaks volumes about what sort of people we are; in the same way as money, some people use their time to prepare for the future, some waste their time on frivolous and worthless pursuits.

50) Prior to salvation, Paul views men as wasting their time by living a life characterized by malice and envy; this life-style accomplishes nothing but misery, and yet people seem driven to engage in it consistently and continuously.

51) The Greek word kakos has the idea of that which is bad or evil, that which produces nothing beneficial or useful; it is of interest that, almost universally, the stem of the word for “bad” is used to construct this more technical term (the Latin is mal-; German is bos-).

52) It is defined as a deep seated, often inexplicable desire to cause pain or distress to another for the sole purpose of watching them suffer; in legal terminology, it denotes one who is not afraid to break the law, or cause harm without legal justification.

53) The second term in this phrase that denotes the life-style of unbelievers is the Greek word phthonos – envy, which indicates a loathing of another person due to the desire to possess what they currently own, possess, or enjoy.

54) It looks past the lust for the detail itself, to mentally despising the person themselves for the simple fact they have some one, thing, or physical blessing the envying party does not – this moves past lust into the realm of mental attitude murder.

55) In our society, which prides itself on the acquisition of the details, people are very prone to become dissatisfied with what they possess, and often fall prey to resenting the person who is more ‘successful’ than they are.

56)  When men fall prey to the belief system that happiness is found in the abundance of one’s possessions, the lack of happiness in their lives must be blamed on the fact they do not have as much as their neighbor, and so they begin to fault the person for their own lack of prosperity to the same degree.

57) This is why the grass always looks greener on the other side of the fence (the neighbor’s side) – If I am miserable, and I don’t have as nice a house, car, job, boat, etc. as my neighbor, it must be his fault that I am miserable.

58) The final pairing has two terms for “hate”, with the first term (stugētos) actually meaning that which is hated, the one that is detested, odious, or hated, referring to how the cosmos felt about us in our unbelief.

59) As Jesus pointed out, the world loves those of the world, and hates those of the heavenly kingdom (Jn 15:19), but this love of other cosmic types is superficial, fleeting, and willing to betray any or all others for one’s own benefit – how can this be considered true, satisfying “love”?

60) The second term is active, and denotes the reciprocal mental attitude hatred that all unbelievers have toward one another at some level; there is no honor among thieves, and no real affection leading to sacrifice on the part of purely selfish people.

61) As the various types of Sin Natures out there strive for superior position, material gain, advantage, and getting their own way, the natural consequence is the kinds of sins represented here – hate, envy, and malice.

62) Here Paul has developed a deliberate sense of opposites to contrast what kind of people we should now be with the kind of persons we were prior to salvation:

a) submission and stupidity

b) obedience and disobedience

c) a readiness to do good and slavery to evil

d) kindness and peacefulness with malice and envy

e) being humble and gentle and being hated and hateful

63) The preceding description is simply a reminder of what life was like apart from Christ and BD, and is designed to temper our attitudes toward the unbelieving world; these people experience the fruitless pursuit of happiness, just as we did – we should be ready and willing to show them, by word and action, the true path brought to us.

64) We should remember that these are miserable, unhappy, and wretched people, and not expect from them what we were not ourselves before God saved us, as described in the next passage.

The Solution

o[te de. h` crhsto,thj kai. h` filanqrwpi,a evpefa,nh tou/ swth/roj h`mw/n qeou/(
3:4 But when the kindness of God our Savior and His love for mankind appeared, (weak adv de. “but” + temp adv o[te “when” + N F S w/d.a. h` crhsto,thj – chrēstotēs “the benevolence/kindness” + c.c. & N F S w/d.a. kai. h` filanqrwpi,a – philanthrōpia “and the love of man” + G M S  w/d.a. o` swth,r – sōtēr “of the Savior” + G 1p pro evgw, “our” + G M S (app) qeo,j “namely God” + A P I 3s evpifai,nw (GT = evpefa,nh)  “appeared”)

1) Once again, Paul’s thought process regarding the great theological issues that are inherent in the Gospel causes him to launch into an extended thought that combines many complex realities together into one sentence.

2) The sentence begins in vs 4 and does not conclude until the end of vs 7, constituting an accurate and complex description of God’s saving grace, first mentioned in 2:11.

3) Paul deals with our salvation and the grace that provided it by employing the following outline:

a) the need for our salvation – vs 3

b) the source of our salvation – vs 4

c) the basis for our salvation – vs 5

d) the method by which He accomplished it – vs 5

e) the goal of our salvation – vs 7

4) This great theological section is designed to teach that our pre-salvation status, which was the same as that of every other human on the planet, in no way inhibited God’s saving grace from manifesting itself to us.

5) Three distinct thoughts in the sentence must be addressed:

a) the actual grammatical subject of the sentence – “He saved us” – in vs 5

b) the fact He saved us in spite of our condition, not because of it; this stresses His absolute generosity toward those that did not deserve it

c) the purpose clause in vs 7, denoting our final status in eternity based on the saving grace of God

6) So, in spite of the fact we, like everyone else, were completely undeserving, “He saved us” (meaning we did not save ourselves and were not able to do so anyway), in order that “we might be made heirs” – the extent of our inheritance is based on our willingness to comply with His Plan in time.

7) While that is the main thought of the sentence, Paul has loaded this section with such rich theological content that it is absolutely compelling, and many very deep concepts that bear great consideration are mentioned only in passing.

8) In some ways, this passage is designed to further amplify and explain the seminal thought about the “saving grace of God” that was introduced in Tit 2:11, where Paul focused primarily on grace with respect to its Ph2 implications.

9) Here, he dwells almost exclusively on the marvelous nature of that grace, which effected our salvation and makes SG3 a possibility (indeed, even a goal).

10) In that first section, Paul focused on the fact that the appearance of Jesus Christ in human history brought salvation as a potential for all mankind; here he focuses on the actual experience we have due to the grace of God.

11) The several parallels between the passages include:

a) the “grace of God” relating to His kindness
b) the fact that grace “appeared to all men”, comparing with the fact “He saved us”

c) just as we are to be “zealous for good deeds”, we have the potential to be rewarded for those deeds “according to the hope of eternal life”

12) This is further confirmed by what he will say in vs 8, closely linking the thought of eternal life with the absolute necessity for engaging in good deeds.

13) The introductory conjunction de – but serves to introduce a contrast with that which men deserved in their pre-salvation state and that which God’s kindness…and love for mankind provided.

14) When one considers the qualities that we manifested in our pre-salvation condition, all of which were antagonistic toward God and His Plan, one would hardly expect a +R God to react with anything but hostility.

15) In fact, this is the natural predisposition of the human race: people tend to react with hostility and aggression toward those that manifest anything less than kindness to them, instead adopting a “don’t get mad, get even” mentality.

16) The grace of God that appeared in 2:11 is now amplified by using four distinct terms that each have their own emphasis:

a) kindness – vs 4

b) love for mankind – vs 4

c) mercy – vs 5

d) His grace – vs 7

17) That this passage is specifically amplifying 2:11-14 is also seen by the use of epiphainō, the identical form of which is found in both sentences.

18) Again, this word was used particularly of divine intervention by the gods, divine aid, and the dawning of light upon darkness, emphasizing the entire earthly life of Christ.

19) God’s grace shone forth like the sun as “the true light which, coming into the world, enlightens every man” (Jn 1:9), and the picture here is of Jesus Christ, as the Sun of Righteousness, breaking forth in human history to penetrate the moral and spiritual darkness that reigned.  Isa 60:1; Mal 4:2; Mt 4:16

20) Again, the fact that God displayed these positive qualities at the 1st Advent does not mean this was the first or only manifestation of His kindness…and love for all mankind, but it does mean that the actual sending of His own Son to redeem the depraved and hostile enemies of God is the highest and most significant manifestation.

21) In other words, it was in the sending of His Son to bear the sins of the world that the true benevolence of God was most clearly seen.

22) The term chrēstotēs is only used 10x in the NT, but from Rom 2:4, 3:12 and Eph 2:7 we see that it is a moral quality denoting one who is kind in heart and manifests that spirit by demonstrating that kindness in overt acts.

23) In Rom 2:4, it appears with the adjectival cognate chrēstos, which is said to lead us “to repentance”; God’s purpose in displaying such goodwill to us is found in His desire for us to turn to Him and away from sin.

24) God has manifested that His attitude toward the human race is one of goodness, benevolence, and compassion, and this is most clearly seen in the fact that He was willing to do for us what we could not do for ourselves, in spite of the personal cost of intervening on behalf of his enemies.

25) Many unbelievers are cynical about the reality that God cares for the world, pointing to the seeming inconsistency of a morally good, kind, and omnipotent God who allows such suffering in the world He claims to love.

26) This breeds skepticism in the negative since they cannot reconcile a caring, compassionate God with what they observe in terms of suffering, injustice, and tragedy; however, they also ignore the fact that God demonstrated great compassion at the 1st Advent by providing a Savior for mankind, instead of demanding strict justice.

27) The second quality that Paul attributes to God was that of true humanitarianism, as He came to the rescue of those that were completely estranged from Him.

28) Humanitarianism is the philosophy and its resulting works that seeks to advance mankind and enable people to achieve their optimum potential; most humanitarian groups in the world function as if God were non-existent or impotent, but a humane and kind effort to benefit others is nothing illegitimate, of course.

29) Many of these types are motivated by their own guilt, since they realize that they are undeserving of any blessings in this life, and so try to bring what they perceive as the necessities of life to the underprivileged.

30) The problem with worldly humanitarianism is that they address the temporal needs of mankind at best, and usually do a poor job of it, as well.

31) Attempting to work within the cosmic system that is rife with hate, envy, and violent aggression, these well-meaning unbelievers actually promote further abuses of the very victims they are trying to help.

32) Even if they are successful in their efforts, they do nothing to address the underlying issues that compel people to harm others; as Paul stated in vs 3, this is the lot of unbelieving mankind, and there is no escape except for salvation through Christ.

33) God manifested that He harbored no mental attitude antagonism when He sent His own Son into the world to redeem fallen mankind, demonstrating His compassion and humanitarian nature by providing the only real deliverance that would actually rescue these people.

34) However, God could not provide the salvation man so desperately needed apart from His righteous claims against humanity and their sins; to violate one area of His Essence in order to provide what another demanded would violate them all.  Rom 3:25

35) Therefore, the Person and work of Christ most clearly demonstrates God’s benevolent and gracious attitude, and did so without any compromise of His Righteousness, which was satisfied by the sacrificial death of His Son.

36) The title God our Savior is used 6x in the NT (3x in Titus), and is designed to focus us on the fact that He alone is the author, source, and provider of our deliverance from the death sentence of Hell.

37) The title refers to God the Father, emphasizing both the equality of the members of the Godhead and His active role in sending God the Son to accomplish the work; in this sense, He is the prime Author of our salvation.  cp 1Tim 1:1; Jd 25

38) Many people have the deluded notion that mankind can somehow save itself, and this is one of the very many hallucinations promoted by the New Age religion/philosophy; they teach that salvation comes from within (we don’t need anyone to rescue us), as we discover ourselves and the hidden resources that lie deep within the heart.

39) Their belief is that there are many paths to salvation, and as one finds their own path they will enjoy peace of mind, a positive self-image, physical health, a sense of personal empowerment, and cosmic enlightenment.

40) Their philosophy is summed up by the (false) logic “God is; God is love; I am love; I am God”; the conclusion of this idiocy is that all beings, objects, forces, and energies are combined as an impersonal God, and that to the degree one recognizes their own divinity, they can become an active participant in the Divine nature.

41) This doctrine, which is really nothing new (dating back to India ca. 2500 BC), teaches that men need to be in tune with the ‘Divine consciousness’, which is the sum of all that every being believes to be good, moral, and true; salvation is achieved by the person, as they come to understand their own god-likeness and infinite goodness.

42) Man is a part of God, good by nature, has infinite potential, and is one with the universe; the presence of evil is explained as the individual refusal to accept this self-divinity, manifesting itself in acts that are ungodlike.

43) This obviously denies the doctrine that man is inherently evil, a sinner by birth and by choice, estranged from God, and in need of a radical spiritual transformation.

44) Their entire philosophy is completely contradicted and destroyed by this passage, which emphasizes God’s personal involvement, care, and the fact that He saved us, meaning we did not and could not save ourselves.

What God’s Philanthropy Accomplished

ouvk evx e;rgwn tw/n evn dikaiosu,nh| a] evpoih,samen h`mei/j avlla. kata. to. auvtou/ e;leoj e;swsen h`ma/j dia. loutrou/ paliggenesi,aj kai. avnakainw,sewj pneu,matoj a`gi,ou(

3:5 He saved us, not on the basis of deeds which we have done in righteousness, but according to His mercy, by the washing of regeneration and renewing by the Holy Spirit, (A A I 3s sw,|zw (GT = e;swsen) “he delivered/saved” + Ac 1p pro evgw, (GT = h`ma/j) “us” + neg ptcl & prep w/ Ab N P ouvk evk e;rgon “not from works” + Ab N P d.a. & prep w/ L F S o` evn dikaiosu,nh – dikaiosunē “the ones in righteousness” + Ac N P rel pro o[j “which” + A A I 1p poie,w “we did” + N 1p pro evgw, “ourselves” + str adv avlla. “but rather” + prep w/ Ac N S w/d.a. kata. to. e;leoj “according to the mercy” + G M 3s pro auvto,j + prep w/ G N S w/d.a. dia. loutro,n “through/by way of a washing/bath” +    G F S paliggenesi,a – palingenesia “of regeneration” + c.c. & G F S kai. avnakai,nwsij – anakainōsis “and renewing” + G N S n & adj pneu/ma a[gioj “of the Holy Spirit”)

ou- evxe,ceen evfV h`ma/j plousi,wj dia. VIhsou/ Cristou/ tou/ swth/roj h`mw/n(
3:6 whom He poured out upon us richly through Jesus Christ our Savior, (G N S rel pro (app) o[j “which; whom” + A A I 3s evkce,w – ekcheō “he poured out” + prep w/      Ac 1p pro evpi, evgw, “upon us” + adv plousi,wj – plousiōs “abundantly/richly” + prep w/ G M S pr n dia. VIhsou/j Cristo,j “through Jesus Christ” + G M S w/d.a. (app) o` swth,r “the savior” + G 1p pro evgw, “our”)

1) As stated previously, the main thought and subject of this lengthy sentence is found in vs 5, in the phrase He saved us; however, while not expressed in the NAS, Paul places two contrasting clauses before the main verb for extreme emphasis.

2) He uses two different prepositions that are designed to underscore the reality that salvation does not come to any person from the source of any works they have done, but only by the standard of God’s mercy.

3) A more literal translation of the first part of the verse is “Not from the source of works, the ones in righteousness, which we did ourselves, but according to the standard of His mercy…”

4) This is completely antithetical to the cosmic mentality possessed by the human race, especially in modern Babylon, that if you want something, you must pursue it and acquire it for yourself.

5) The very fact Paul mentions works in righteousness indicates that people have a general conception of what they think it takes to please God and earn His favor; they also usually superimpose their ideas of righteous activity on the Word of God, as well.

6) This is the fundamental problem with the lack of understanding of the absolute nature of God’s +R, which is completely beyond human comprehension; because people assume that God thinks like they do, they do not seek to more accurately understand His will (since they might be proven wrong).

7) Historically, the Jews have expressed the same problem that plagues humanity, manifesting that they do not fully grasp the perfect and complete nature of God’s holiness, and instead seek to establish a human system of relative righteousness.  Rom 10:3

8) Many people have adopted the Santa Claus mentality that God is keeping a record of rights and wrongs and will reward those whose rights (good deeds, etc.) outnumber their wrongs (sins and failures).

9) However, they simply do not grasp the reality that God demands absolute perfection, a standard to which no man can attain; deep down they realize their lives are not righteous, and attempt to ignore their need for salvation by rationalizing that they’re not ‘that bad’.

10) Therefore, most people simply determine for themselves what they perceive to be righteousness, follow the God of their own creation, and assume that the true God will embrace them when life is over.

11) They often seek to establish their personal righteousness through such deeds as going to church, water baptism, observing the Lord’s Supper, fasting/self-denial, penance, observing various religious holidays, even humanitarian actions on behalf of others.

12) However, human works of any kind, be they religious, moral, social, or any other form of relative righteousness, cannot earn salvation; God is absolutely perfect righteousness, and therefore cannot associate with anything less than Himself.

13) The worst of these attempts involves sinful human beings taking the revealed Law of God (the Mosaic Law) and attempting to fulfill every minute detail, with the aim of pleasing God and earning eternal life.

14) While the Mosaic Law proceeded from the Essence of God and is therefore the perfect expression of His +R, these people miss the fact that Scripture is very clear that it was never intended as a means of gaining salvation, but rather indicted every human as a sinner.  Rom 3:19-20, 4:15

15) So this form of achieving righteousness is no better than any other the unbeliever might attempt, even if it is based on the actual demands to reach +R; it still puts the glory on the person who has accomplished their own salvation, rather than God.

16) Ironically, the main purpose for the Mosaic Law in regard to sinful humanity was to stir up the genetic sin nature, antagonizing the individual’s efforts to remain sin-free, and producing greater sinning in the human race.  Rom 5:20, 7:5

17) On the surface, some might think that there was some problem with God establishing the Law, since it led to increased sinful activity, but such is not the case.  Rom 7:7

18) Because the STA instantly seeks to defy any authority and its rules, God demonstrated that sinful man could never live a perfect life by His standards, and actually provoked each individual’s lust grid by describing that from which we must abstain, which then became viewed as “forbidden fruit”.  Rom 7:8-12 cp Pr 9:17

19) The Mosaic Law had the desired effect, demonstrating clearly that man possessed a Sin Nature, and served to identify sin (said Sin Nature) as utterly sinful.  Rom 7:13

20) Therefore, the Law served as an irritant to the Sin Nature, prompting increased sinning, and demonstrating the need for salvation by proving that no one could produce the +R that God demanded by their own efforts.

21) In fact, because of the myriad and sometimes minute prohibitions (cp Ex 23:19b; Dt 22:6), mankind would be driven to despair of keeping every single commandment, and would realize the impossibility of ever doing so, thus throwing themselves on God’s mercy (and, thus, receiving it).

22) In short, the Mosaic Law demonstrated the absolutely corrupt spiritual condition of the human race, and serves to emphasize the reality that a bad/corrupt/sinful tree cannot produce the good/righteous fruit of salvation.

23) This is emphasized by the redundant pronoun egō – ourselves (which is transposed with the main verb for extra emphasis), categorically linking any works of righteousness with the principle of human effort and achievement, which will be contrasted with His mercy in the clause that follows.

24) If we could earn salvation and the forgiveness of sins by our own efforts, the entire 1st Advent and the Person and work of Christ Jesus is a meaningless and futile travesty  (Gal 2:21b); the very appearance of the Son of God in human history demonstrates conclusively that mankind is not able to provide their own salvation.  Gal 2:16

25) Paul uses the strong adversative alla – but to point to the true standard that is the basis for our salvation, contrasting, in the strongest way, the fact that mankind is unable to save themselves with the reality of the foundation of our deliverance.

26) His purpose here is not to emphasize our new state, but to emphasize the reality that it was procured by the saving grace of God, independent of anything that man did or was, and, in fact, in spite of it.

27) The standard by which God saved us is seen in the use of the preposition kata – according to, which is used with the Genitive case to denote downward motion.

28) Thus, God’s mercy, which He freely bestowed on us, is contrasted with our attempts to reach up to Him by means of deeds that were designed to gain His favor; it was only our desire to reach Him that was even noticeable, certainly not our pathetic attempts to do so.

29) The Greek term eleos – mercy is defined as grace in action; it is the mental attitude that is aroused by the affliction of another, prompting one to provide compassion and sympathy, and stimulates one to bestow a positive benefit on another that is miserable, pitiable, and afflicted.

30) In regard to God, it refers to the compassion and sympathy for the plight of man that prompted Him to send His own Son to provide for them what they could not achieve.

31) While it is not specifically stated here, Titus would have been well aware of Paul’s theology respecting salvation and how mankind begins to enjoy its benefits.

32) As discussed in 2:11, the fact that “the saving grace of God has appeared to all men” does not mean universal salvation, it is only apprehended and enjoyed by those that exercise faith in the Person of the Savior.  Jn 8:24

33) Again, Paul does not have to deal with the necessity of faith in every passage; here, his emphasis is on the nature of what God did for us, how He did it, and the ultimate goal of our salvation.

34) The greatest act of grace, the greatest act of kindness, the greatest act of love for mankind, and the greatest act of mercy are all demonstrated in the 1st Advent.

35) With these facts in mind, we now arrive at the main thought of this sentence, seen in the two Greek words translated He saved us.

36) God is clearly the subject of the verb, and His mercy is never more evident than when He saves a sinner from eternal condemnation apart from any merit or works.

37) We are equally clearly the direct object of the verb, receiving the salvation that God provides freely, based on His grace and mercy.

38) The usage of the terms we and us in verses 3 and 5 are good examples of what grammarians refer to as inclusive pronouns, which the author uses to refer to himself and the audience only.

39) So when Paul says that He saved us, he is limiting the actual experience of salvation to himself and other believers; this is to be contrasted with the reality that His saving grace was manifested to the entire world at the 1st Advent.

40) The Hebrew and Greek terms for salvation encompass the ideas of deliverance from danger, rescue, safety, preservation, healing, security, and the state of health.

41) The verb sodzō, then, is an inclusive term for the results of believing the Gospel, gathering all the redemptive acts and processes such as justification, redemption, sanctification, and glorification into one united concept.

42) The term is also a simple Aorist Active Indicative, which looks at the entire process as a single event, viewed as an accomplished fact.

43) Having contrasted the fact that saving grace has nothing to do with human systems of righteousness and the fact that salvation comes through God’s mercy, Paul now moves on to the means by which God effected our salvation.

44) The use of the preposition dia – “through” denotes the components of a process, actually including the Agent (the Holy Spirit), through which He effected our salvation.

45) The first phrase by the washing of regeneration has been consistently interpreted to refer to water baptism, as if it were through our submission to the ritual that we were introduced to His mercy – this is entirely incorrect

46) First, the very context of the sentence makes it evident that no types of works, even those that might be deemed to be righteous, are responsible for our salvation; carrying out a righteous act in a defiled condition only defiles the act. cp Hag 2:12-14

47) Second, the vast majority of verses in the Word of God are very clear that salvation is by faith alone in Christ alone; to add some human work to salvation would contradict a tremendous amount of Scripture.  Ac 16:31

48) One of the primary principles of hermeneutics (the art and science of interpreting the Bible) is that the clear passages must take precedence over the obscure passages, and the obscure passages must be interpreted in light of the clear.

49) While a proper, impartial understanding of this verse renders it crystal clear for the adjusted believer, approaching it with a preconceived idea and trying to use it to prove one’s position renders it unintelligible.

50) The Greek word loutron – washing denotes a complete washing, or a bath; it is contrasted with niptō, which means a partial washing, as of an extremity.  Jn 13:10

51) In a physical sense, both families of words deal with the cleansing of dirt or defilement from the body; spiritually, both families deal with the cleansing of sins that defile the soul.

52) The washing in view is a reference to the spiritual bath that we receive at the point of salvation, in which all previous sins are effectively forgiven and removed as a barrier separating man from God.

53) That this washing is closely connected with the Word of God, although Paul does not mention it here, is evident from another passage that deals with our spiritual cleansing and the new birth.  Eph 5:26

54) This spiritual bath is closely connected to the term that follows, the Greek word paliggenesia – “birth again”; it also appears in the Genitive case, indicating the action of the first noun is inseparably connected with our regeneration.

55) Known as a Genitive of Time, this looks to the “distinction of time rather than the point of time (locative) or duration of time (accusative)” (Dana and Mantey); whatever other “washings” in which one may have been involved, only the washing of regeneration accomplished our salvation.

56) From the point of spiritual reality, these two actions are accomplished instantaneously, but by analogy we should realize that at the moment we believed (the birth), God first forgave our sins (the washing), then imputed His own +R to us (the ability to live), and then imparted His eternal life to us (the first breath).

57) Therefore, when “we were dead in our transgressions”, God made us alive via the creation, or birth, of the human spirit at the point of salvation (Eph 2:5); this is contrasted with the old physical birth in Jn 3:5.

58) This doctrine deals with the actuality that the spiritual, eternal life of God is imparted to the one that believes, and they are fundamentally changed; the whole person is eternally changed with the addition of the human spirit. 

59) The reality of the new birth behind the symbol of the washing is the one component of Christianity that no other religion offers;  they demand cleaning up the old man with his sins, we accept that this is impossible, and begin again.

60) Religions uniformly offer the possibility of salvation by adhering to their doctrines (engaging in the things they say are necessary to earn God’s blessing), and avoiding the things they say displease God; Christianity states that salvation is given to the individual in time by grace and is completely the work of God.  Eph 2:8-9

61) The new birth is like the physical birth in that it is instantaneous and not progressive, it is completely non-experiential (the baby plays no part in the process), and, just as physical birth cannot be reversed, no Christian can become “un-born”.

62) The second term anakainōsis – renewing is only used twice in the NT, and literally means “to make new again”, to renovate, or renew.

63) The spiritual process of rebirth, which takes place in an instantaneous moment of time, is the prerequisite (A condition or requirement that must previously be satisfied) for the subsequent process of renewal, which actually begins at the same moment, but continues for the rest of one’s life.

64) Therefore, the renewing that is produced by the Holy Spirit begins at the point of salvation when He imparts eternal life to us and continues to develop an entirely new nature (children of God), which is contrasted to our old nature (children of Satan).

65) While the focus of these verses records the fact of His saving work and our possession of salvation as a completed action, there is an ongoing renewal in Ph2.

66) Although only the very few even try, believers are supposed to cooperate with this renewing process, as seen in the dual commands “do not be conformed to this world, but be transformed by the renewing of your mind” of Rom 12:2.

67) The Present Imperatives of that verse serve to emphasize the importance of being in Bible Class, consistently being exposed to the Word of God, which is the agent used by the Holy Spirit to accomplish the renewing process.  Jn 17:17 “Sanctify them in the truth; Your word is truth”; Ac 20:32

68) Again, Paul’s focus in this passage is limited to the Ph1 aspect of regeneration, but the continuing and gradual process of sanctification and renewal is clearly seen in passages such as Eph 5:26-27.

69) Scripture often uses water as a symbol for the Holy Spirit, since it represents in physical form the many abstract characteristics of His work and effect in men’s lives.  cp  Jn 4:14, 7:37-38

70) While some interpreters have made a case for the pronoun at the beginning of vs 6 to refer to the washing, contextually and grammatically there is no reason to look further than its nearest antecedent, the Holy Spirit.

71) The phrase whom He poured out on us richly refers to the abundant supply of the Holy Spirit, Who is the member of the Godhead responsible for renewing us at salvation and throughout our Ph2.

72) The word translated poured out is ekcheō, which denotes a voluminous release of fluid from a container; it is not a controlled or careful transfer, but has the idea of flooding from one place to another, whether in a generous or reckless fashion.

73) Also appearing in Mt 9:17 and Ac 1:18, the term has the idea of discharging more than is strictly necessary or used; here it refers to our receipt of “the Spirit without measure”, available via our positional union with Christ.  Jn 3:34

74) This was made evident on the day of Pentecost, when the Holy Spirit first began to manifest His abilities so powerfully.  Ac 2

75) It is an ongoing reality in our lives on a daily basis as we are provided all the spiritual support we need in order to live (and excel in) the Christian way of life in the Devil’s world, under the battles of the Angelic Conflict, and striving against the flesh.

76) All believers are the beneficiaries of the indwelling ministry of the Holy Spirit, whether they choose to access it or not, which is designed to enable us to overtly manifest the spiritual life that He fosters and sustains in us.

77) This mention of the abundant supply of the Holy Spirit is designed to assure each believer that we have the capacity to complete the tasks that “God prepared beforehand, that we should walk in them” (Eph 2:10), which is the implicit subject of vs 7.

78) This abundant provision comes to us through the Person and completed work of Jesus Christ our Savior, and is limited to those that have come to Him through God’s grace and their faith.  Jn 15:27, 16:6-13

79) All the ministries of the Holy Spirit are available to those that have believed in the Son, including His baptizing, regenerating, renewing, sealing, indwelling, teaching, filling, empowering (via spiritual gifts), leading, guiding, and prayer ministries.

80) We should also recognize that these verses document the existence of the Trinity, as well as the fact that each Member of the Godhead is actively involved in our eternal salvation.

God’s Purpose for Saving Us

i[na dikaiwqe,ntej th/| evkei,nou ca,riti klhrono,moi genhqw/men katV evlpi,da zwh/j aivwni,ouÅ
3:7 that being justified by His grace we might be made heirs according to the hope of eternal life. (sub con (purp) i[na “in order that” + A A P N M P dikaio,w “after being made righteous/justified” + I F S  w/d.a. h` ca,rij – charis “by the grace” + G M S dem pro evkei/noj – ekeinos “of that one” + A D S 1p gi,nomai (GT = genhqw/men) “we might become” + N M P klhrono,moj – klēronomos “inheritors/heirs” + prep w/ Ac F S kata, evlpi,j “according to hope” + G F S n & adj zwh, aivw,nioj – zōē aiōnios “of life eternal”)

1) Paul now concludes this lengthy sentence with the ultimate eschatological purpose for which we were saved.

2) Some have attempted to make the hina introduce a result clause instead of the purpose clause it actually is, betraying their theological bias that all believers are going to inherit equally in Ph3, a fact that is not supported by Scripture.

3) The first portion of the purpose clause looks back to our salvation in terms of the Doctrine of Justification.

4) The form of the verb is an Aorist Passive Participle, indicating the following:

a) the action of the Aorist Participle precedes the action of the main verb, here we might be made heirs
b) the passive indicates that it was an outside agent, i.e. God, that justified us

5) Again, because God exists outside of time, all aspects of salvation occurred instantaneously at the point of salvation, but from human comprehension, these things followed one another within mere nanoseconds.

6) For example, one must be in possession of +R before they can come under the blessing of God and be granted eternal life.

7) The aspect of salvation known as justification deals with the reality that God imputed or credited to us His own perfect righteousness at the point of salvation, based only on our faith in His ability to deliver us from eternal death.

8) The Greek term dikaioō – justified is a legal term that originally meant to do justice toward a person, to absolve of a charge, vindicate, or to pronounce someone free from guilt or blame.

9) Theologically, the term means to pronounce the new believer as free from sin, focusing specifically on the fact that God provided His +R to the one who exercises faith.

10) Therefore, God pronounces the sinner forgiven and righteous by imputing Divine righteousness to them; while this imputation is real, like other aspects of salvation it is non-experiential – people do not feel anything when they receive +R.

11) While mankind may believe that they can be good enough to meet God’s standard of righteousness, they are hopelessly doomed, as was confirmed by the description of our pre-salvation state in vs 3; therefore, the only way one can be accepted before God is through the imputation of +R.

12) Further, Paul continues to emphasize the primacy of God’s grace in salvation as he clearly states that we were justified by His grace.

13) Although it is not expressed in the English, Paul emphasizes that God is the source of grace that brings salvation by using the phrase th/| evkei,nou ca,riti – tē ekeinou chariti, meaning “by the grace of that One”.

14) Grammatically, the remote pronoun refers back to the main subject of the sentence, “He saved us”, and refers to God the Father (although he has certainly emphasized the Son and Holy Spirit in this passage).

15) While the passage is rich with theological concepts that are critical to a sound theological grid, it is important not to miss the main thought of the sentence, which is that He saved us…in order that we might become heirs according to the hope of eternal life.

16) A subordinate purpose clause is used to answer the implicit question “Why?”; God’s purpose in delivering us is misunderstood by the vast majority of Christians, but here we have the actual, accurate, Dvpt reason.

17) While the clause expresses God’s ultimate, eternal purpose, the fact it is found in the Subjunctive Mood indicates the reality of potential; God’s desire is for all believers to share in His glory, we must recognize the reality of human volition, which allows for variations in the inheritance.

18) In the worst case scenario, it allows for the believer to actually not experience any of the special blessings of Heaven, while having all the normal blessings of Heaven.

a) the normal blessings of Heaven include a Resurrection Body, not subject to time, space, disease, pain, death, deterioration, etc.

b) it involves reunion with those we may have lost due to physical death, and the reality we will never be separated from one another again – 1Th 4:17

c) it involves living in a perfect environment with no memory of anything that would cause pain, sorrow, tears, mourning, or any form of death – Rev 21:4

d) it involves possession of the totality of Dvpt written on the brain-computer of the Resurrection Body – Heb 8:10-11

19) However, when one observes the use of the klēronomeō family of words, the focus shifts to receiving a portion above the normal blessings.  cp Rom 8:17

20) There are passages that speak of the normal blessings of Heaven as a part of our inheritance, as well as passages that deal with the above-and-beyond blessings as a part of our special inheritance.

a) the normal blessings are spoken of as an accomplished or present fact, in such verses as Ac 26:18, Eph 1:11, 14, Col 1:12, and Heb 9:15

b) the special blessings based on our application in time are spoken of in terms of future and hope – Eph 1:18, 5:5; Col 3:24

21) This surpassing nature of God’s grace will be on view for all eternity as those He saved by grace receive the surpassing grace blessings of Heaven.  Eph 2:7

22) Surpassing grace blessings (SG3) are those special, personal, indescribable blessings that only God can provide for the believer that has pleased Him.

23) Since they are so personal, we cannot fully explain them, or even imagine them; however, they are special enough that they make the eternal niche more desirable (as if it weren’t desirable enough already!).

24) Just as God blesses the human temporal existence for those who are responsible, hard working, and productive, He desires to bless the Ph3 existence of believers who have diligently applied His principles in their Ph2.

25) These are blessings above and beyond anything humanity can imagine, which God knows will make us ecstatically happy for all eternity – they will never lose their appeal, deteriorate, tarnish, or lose their luster.  1Pet 1:4

26) When one considers the indescribable nature of the SG3 one receives for merely believing in the Lord Jesus Christ for salvation, it becomes evident that the reward for a more difficult application must be truly super-phenomenal.

27) Only God could possibly provide such blessings, since He alone possesses the necessary attributes of Love, Omniscience, Omnipotence, and Justice to perfectly satisfy the one that has pleased Him.

28) Not only will these blessings provide us with eternal joy, they will stand as an overt witness to the grace of God and the contributions each of us made to His Plan in time.

29) While not explicitly stated here, we recognize from other passages that the agent that makes such an inheritance possible is “the Word of His grace”, or an accurate understanding of Bible Doctrine.  Ac 20:32

30) The Word of God is not only able to describe the works in which we are to engage, it also provides encouragement and motivation to run “the race that is set before us”.  1Cor 10:11, 15:58; Heb 12:1

31) Therefore, we cannot overemphasize the importance of being in class consistently (or making up the tape if you must miss), arranging our niche so we can maximize our time in class, and refusing to allow less important things to interfere with our MPR.

32) Regarding the Aorist Subjunctive of ginomai:

a) translated we might be made…, the basic meaning is to become something different, looking to a change in state or existence, so a better translation is “we might become heirs” (which we had not been previously)

b) the Subjunctive limits this as a reference to the special blessings of Ph3, since all believers will receive the normal package of blessings

33) This principle of becoming an heir is related to the Doctrine of Adoption, which must be understood according to Roman law; in those times, the principle was not aimed at young children, but young men.

34) Under Roman law, a young man, of whatever age, took the place of a natural born son, not just as a family member, but for the distinct purpose of inheritance; once adopted, the son could not be disinherited, and had equal legal right to the inheritance with the natural children.

35) With respect to the Plan of God, Jesus is the natural Son, the Firstborn, even the unique Son, Who inherits all things based on His obedience to the Father.  Jn 1:14; Heb 1:4;  Eph 1:20-22; Phi 2:9-11

36) We are adopted into God’s family via faith in Christ, and stand on an equal footing judicially with the Natural Son, being able to inherit as God sees fit, based likewise on our obedience.  Jn 1:12; Rom 8:15-16; Gal 4:7

37) This qualifies us to share in the normal blessings of Heaven, with the special blessings of SG3 being reserved for those that obediently share in His sufferings in this world. Rom 8:17-18; 2Tim 2:12; 1Pet 4:13

38) The preposition kata with the Accusative case basically indicates downward motion, so in a logical sense it refers to a standard by which something is measured; in this verse it denotes Paul’s desire that the level of our inheritance is to be according to the standard of the hope of eternal life.

39) Paul has made it very clear that our eternal salvation is an established fact, based on the judicial imputation of +R, the forgiveness of sins, a new birth into the family of God, and the renewing ministry of the Holy Spirit, but he knows full well that the full experience of our salvation is yet future.

40) The concept of hope, then, stresses several things:

a) the idea of anticipated future fulfillment: it hasn’t happened yet – Phi 3:13

b) anxious desire for the object of hope: we want it – Rom 8:23

c) the concept of invisibility: we haven’t seen it yet – Rom 8:24

d) belief that it is obtainable: we think we can have it, so we pursue it – 2Tim 4:8

41) While any adjusted believer is currently the heir of the normal blessings of Heaven, and will receive SG3 for any and all applications they have made in time, the level of the future inheritance depends on their volitional response to the teachings of BD and continued application in time.

42) The phrase hope of eternal life is identical to the one Paul used in 1:2 as motivation for believers to learn and live by the godliness code, indicating his preoccupation with believers’ receipt of the most important possessions available – SG3 and the wreath.

43) While all “those chosen of God” will enjoy the normal blessings of eternal life, only those that learn “the truth which is according to godliness” will be the ones who fully exploit the eternal niche.

44) In addition to the tremendous debt we owe God for our eternal deliverance, and the gratitude we should manifest through obedience towards Him, a very real motivation for our applications is the reality of SG3.  cp Heb 11:26, 12:2

45) It is such an important motivation that Peter instructs us to “fix your hope completely on the grace to be brought to you at the revelation of Jesus Christ”.  1Pet 1:13

46) Rather than the modern concept of wishful thinking, the Greek term elpis is better translated “confidence”, with the nuance of that which is fully expected and awaited with confident expectation.

47) We have this confidence of eternal life/SG3 based simply on the revelation of “God, who cannot lie” (1:2), a phrase that emphasizes the attribute of Veracity by using a negative term apseudēs – “non-lying”.  cp Heb 6:18

48) All the promises about SG3 rest on the character of God, making our confidence in them quite rational; since He has promised it, our faith is complete that He will fulfill His promise.  cp Heb 11:6

49) We do not serve a God that has misled us in any way, nor will He ever do so; everything we find in His Word is guaranteed by the very essence of His Person.

50) Just as the ultimate purpose for which Christ “gave Himself” was in order that “He might redeem us…and purify for Himself a people for His own possession, zealous for good deeds” (2:14), the ultimate purpose behind His work should also be seen as the confidence that we may participate in the eternal niche under the principle of maximum blessing, and experience the life of God in our Resurrection Body.

The Purpose for Confident Teaching

Pisto.j o` lo,goj\ kai. peri. tou,twn bou,lomai, se diabebaiou/sqai( i[na fronti,zwsin kalw/n e;rgwn proi<stasqai oi` pepisteuko,tej qew/|\ tau/ta, evstin kala. kai. wvfe,lima toi/j avnqrw,poijÅ
3:8 This is a trustworthy statement; and concerning these things I want you to speak confidently, so that those who have believed God may be careful to engage in good deeds. These things are good and profitable for men. (N M S adj pisto,j “trustworthy” supply “is” + N M S w/d.a. o` lo,goj “the word/matter/statement” + c.c. kai. “and” + prep w/ G N P dem pro peri. ou-toj “concerning these things” + P D I 1s bou,lomai, – boulomai “I want/intend” + Ac 2s pro su, “you” + P D If diabebaio,omai – diabeboomai “to speak confidently; to assert” + sub con i[na “in order that” + Pf A P N M P w/d.a.      o` pisteu,w (GT = pepisteuko,tej) “those who have believed” + L M S (sph) qeo,j “in God” + P A S 3p fronti,zw – phrontidzō “might consider/intend” + P M If proi<sthmi – proistēmi “to set the example” Lit – “to place before”, Middle = to set oneself in front, to be the standard + G N P adj & n  kalo,j e;rgon “of good/useful works/deeds” + N N P dem pro ou-toj (GT = tau/ta,) “these things” + P I 3s eivmi, “are” + N N P adj kalo,j “useful/good” + c.c. & N N P adj kai. wvfe,limoj – ōphelimos “beneficial/        profitable” + D M P w/d.a. o` a;nqrwpoj “for the men”)

1) The first portion of vs 8 incorporates a formula that Paul was fond of using, and is only found in the Pastoral epistles. 1Tim 1:15; 3:1; 4:9; 2Tim 2:11

2) In this case, he uses it to deal with the doctrinal, practical implications that flow from the theology he has just presented about our salvation, referred to as ho logos – “the word”, and comprised of all the doctrines he has mentioned in vss 4-7.

3) Paul is confidently telling Titus (and his wider audience) that everything he has just said is the gospel truth, and one should not fear placing their entire trust in these facts.

4) While the phrase this is a trustworthy statement refers to the totality of what has just been said, we are also to recognize that the individual components thereof are also true individually.

5) This is observed by the shift from the singular statement to the plural these things, which includes our salvation, God’s mercy, the forgiveness of our sins, the new birth, the renewing ministry of the Holy Spirit, our justification, and our future hope.

6) The phrase these things includes the past historical reality of our salvation and the future hope of a great inheritance, both of which should motivate us to making Divine Good Production our top priority.

7) The first motivation should come from the marvelous and complete nature of our eternal deliverance, based as it is on the grace, kindness, and mercy of God.

8) The normal response to such wonderful and benevolent actions, given without consideration of our wretched state, should be an obedient life that proceeds from a heart that is full of gratitude.

9) The fact that we are blessed with hope in this life should cause us to focus on the eternal life niche and how we can maximize our glory in that place.

10) Hope is a mental attitude dynamic that allows us to face the present life with confidence, and the future with expectation instead of despair.

11) The cosmos does not have legitimate hope with respect to the future; they are altogether uncertain about the issues of life, the future, death, Heaven, Hell, or other matters of eternal importance.

12) This explains their lack of ability to handle suffering, adversity, and testing, particularly testing with regard to physical death. cp 1Th 4:13

13) Some consider this expectation of reward as a selfish motivation for serving the Lord, but the Bible makes it clear in many places that hope is a bonafide reason for doing things in God’s service.

a) in Rom 5:4, Paul lists hope as a consequence of the other virtues of perseverance and proven character, logically insinuating that hope is another desired virtue

b) our hope is one of the reasons we can rejoice in time – Rom 12:12

c) hope is a byproduct of continued pursuit of BD – Rom 15:4

d) Paul prays that we will abound in hope for the future – Rom 15:13

e) the agricultural analogy of 1Cor 9:10 states that no one works apart from hope of blessing

f) the act of hoping for doctrinal realities is listed as one of the components of the most important attribute we have – 1Cor 13:7

g) Paul lists his constant hope of the future as the only thing that makes him truly successful – 1Cor 15:19

h) hope is listed as one of the three great virtues of Ph2 – 1Cor 13:13

i) Paul desired the Ephesians to fully understand their future hope – Eph 1:18

j) the hope we have in Heaven (SG3) forms the basis for the love of all the saints – Col 1:4-5

k) appearing before the Lord “beyond reproach” is the ultimate hope of the gospel – Col 1:23

l) Paul commends the Thessalonians for the “steadfastness of hope” they manifested under testing – 1Th 1:3

m) Peter instructed those under his charge to fix their hope completely on their rewards – 1Pet 1:13

14) The term translated I want is boulomai, meaning something that someone wants after consideration, or for a specific purpose; it is distinguished from the simple term thelō (to wish or desire), and has more forethought and intention behind it.  cp Mt 1:19

15) The content of Paul’s desire for Titus is found in the complementary Infinitive that follows, the Greek verb diabeboomai, which means to maintain strongly, to confidently and dogmatically assert, to emphasize, or to insist upon something.

16) There is no place for a timid, cowardly, reticent approach to the doctrines we teach, the PT is to communicate the Divine viewpoint in a confident and assertive manner, recognizing that he is proclaiming God’s eternal Truth. cp 2Tim 1:7

17) This term is followed by the conjunction hina, which introduces Paul’s final purpose for Titus’ dogmatic assertion of these realities to the believers on Crete, as well as the intended result for these believers.

18) The subject of this clause is those who have believed in God, being expressed as a substantival participle that is actually at the end of the Greek sentence for added emphasis.

19) The form is a Perfect Active Participle, which stresses the past action of believing in Christ (the message of God – Jn 1:1, 14) with the existing result that one is still a      believer.

20) As Titus put these practical and theological issues before these congregations, they were consistently challenged to get out of their comfort zones and strive for greater levels of Divine Good Production.

21) Right beliefs should result in fruit in the CWL, and good works are a logical and necessary part of learning the true principles of God’s grace; this must be emphasized to those whose faith has brought them into an ongoing relationship with the Lord.

22) It is illogical for one to say that they have believed in God in the matter of salvation and to refuse to believe God concerning the practical matters of DGP in their niche (but then, most believers are extremely illogical).

23) The desire his contemplation has produced is seen in the verb phrontidzō, which means to think seriously about something, to be careful about getting something done, or to be concerned about a matter; it was used extra-biblically for anxious preoccupation.

24) It is the desire of the Apostle that believers disengage themselves from trivial non-essential activities and spend some time mentally exploring how they can expand their doctrinal production horizons.

25) Because it is so easy to get caught up in our day-to-day existence, believers often develop the habit of failing to spend the requisite time seeking out areas in which to apply; this points to the necessity of developing the habit of personal Bible study, a consistent and thorough prayer list, and periodically considering the aspects of the CWL with more than a fleeting prayer or thought.

26) While it is not reflected very well in the NAS translation, the verb that follows is proistēmi, a compound meaning “to place before”; in the Middle Voice, it has the idea of taking the lead, or setting the standard/example for others to follow.

27) The Christian Way of Life is not a competition (cp 1Cor 3:8), but each believer in this Local Church should desire to be a leader in the area of DGP; this is not based on any desire to be seen as ‘better’ than the others, but the intent to fulfill every opportunity that God brings into our lives.

28) We cannot allow the misapplications or failure to apply of others to discourage us, our standard is the one set by the Lord Himself; we must also fight the temptation to think we are already doing enough, or that “it’s not my job”.

29) This type of mentality is present in many large churches, wherein only a few believers are actively involved in doing the things necessary for the proper function of the church; this is a sad commentary on the level of teaching being received.

30) This type of failure negatively affects the esprit de corps (the common spirit that pervades an organization, implying sympathy, enthusiasm, devotion, loyalty, and jealous regard for the body as a whole) that should characterize a properly functioning LCh.

31) When believers do not recognize that we are all a team, and each one individually is required to shoulder their own portion of the burden, it impacts the good-will and fellowship that should permeate a body of brothers and sisters.

32) Application: You should ask yourself, and honestly answer, what you have done and what more could you do to assist and benefit the church body, the PT, the PT’s wife, the church Board, each subgroup, and each individual within our organization.

33) It is an ironic reality that some of the best fellowship one will ever experience is when they are sacrificing themselves for the benefit of this body of Christ.

34) The term good deeds uses kalos to describe the beneficial nature of our DGP, the practical effect we have in another’s life, and ergon for the actions and activities in which we are involved solely for the benefit of that other person; while we are to engage in DGP for the reward it brings, this is not the only reason we are to do so.

35) The near demonstrative pronoun translated these things specifies a certain type or category as opposed to another type, and refers grammatically to the good deeds Paul has just mentioned.

36) Paul describes the DGP of adjusting believers as being good and profitable for men, using kalos to emphasize the useful and practical nature of our works, and ōphelimos – profitable to emphasize the helpful and beneficial character of said works.

37) That the explicit reference to believers in the early portion of this verse is to be contrasted with the general term men is seen by the use of the definite article, indicating that Paul has those on the outside of the LCh in view as well.

38) When believers are good neighbors, good citizens, and consistently helping those in our periphery, it adorns the doctrine we believe, and gives those of the cosmos cause to ask why these things are so.

39) This in turn may provide an opportunity to evangelize unbelievers with the Gospel, or believers with BD, as we fulfill the principle set forth by Jesus in Mt 5:16. “Let your light shine before men in such a way that they may see your good works, and glorify your Father who is in heaven.”
40) While we recognize that we cannot change the volition of those around us, we must also recognize God might use our witness to bring someone to the Truth – it is self-evident that someone brought us to the Truth by their witness!

41) On the other hand, as we function in a manner that is honorable, not self-righteous, avoid hypocrisy or arrogance, and do not try to force others to listen to our message of hope, we remove their objection that all Christians are the same (i.e. bad).

42) This is a consistent principle in Paul’s message, such as when he tells his readers “while we have opportunity, let us do good to all men, and especially to those who are of the household of the faith” (Gal 6:10), and expresses his desire that “the Lord cause you to increase and abound in love for one another, and for all men”.  1Th 3:12

43) Additionally, while these types of DGP are certainly profitable for those who receive the benefit, it also accrues increments of reward to our eternal account, and there is no better profit than that of SG3.

Instructions Regarding Those Who Do Not Believe God

mwra.j de. zhth,seij kai. genealogi,aj kai. e;reij kai. ma,caj nomika.j perii<staso\ eivsi.n ga.r avnwfelei/j kai. ma,taioiÅ
3:9 But shun foolish controversies and genealogies and strife and disputes about the Law; for they are unprofitable and worthless. (weak adv de. “but” + P M Ip 2s perii<sthmi – periistēmi (GT = perii<staso) “avoid/shun” + Ac F P adj & n mwro,j zh,thsij – mōros zētēsis “foolish/stupid disputes/controversies” + c.c. & Ac F P kai.      genealogi,a “and genealogies” + c.c. & Ac F P kai. e;rij – eris “and strifes”  + c.c. &    Ac F P kai. ma,ch “and battles/disputes” + Ac F P adj nomiko,j – nomikos “legal; about law” + exp con ga.r “for; because” + P I 3p eivmi, “they are” + N F P adj avnwfelh,j –        anōphelēs “unprofitable” + c.c. & N F P adj kai. ma,taioj “and empty/worthless”)

1) Paul now begins his closing admonitions to Titus, turning once again to those men that were subverting the truths of BD with their false teachings, and the lifestyles such teaching produces.

2) By using the weak adversative de, he reintroduces the false teachers and their erroneous approach to the truth by contrasting them with the sound doctrines he has just presented, which lead to proper function in the CWL by a proper understanding thereof.

3) Unfortunately, the sound teacher of the truth not only has to emphasize and encourage the positive aspects of BD to those under his charge, he must continually be aware of the false teachings and teachers that undermine sound doctrine and appropriate DGP.

4) The prominent theme of this whole epistle is the fact that sound or healthy teaching, that which is in line with the Apostolic teaching now recorded in the Bible, is profitable and forms the basis for a healthy faith and productive CWL.

5) At the heart of sound teaching is the reality of the Person and work of our Lord and Savior, as seen in the theological passages of the book; any other type of teaching, which rejects fundamental doctrines, is not only futile, it is dangerous.

6) This danger comes from the fact that certain men – both unbelievers and, more particularly, believers that have rejected various aspects of sound doctrine – become willing tools in the spiritual warfare of the Angelic Conflict, ultimately taking the side of Satan.  2Tim 2:26

7) Satan does not generally appear to believers in his true nature and announce his lies; since his ultimate goal is always to deceive, he and his servants often appear as angels of light.  2Cor 11:3, 12-15

8) Satan and those that fall for his deceptions do not adhere to truth in advertising, but prefer to come in disguise and offer soothing, encouraging comfort to those that will listen, denying the disastrous consequences for failure to adjust to the justice of God.

9) Again, it cannot be emphasized too often that the perpetuation of false doctrine in the world comes from the source of men that have rejected certain portions of the Truth and have seared their consciences through their own arrogance and negative volition.  1Tim 4:1-2

10) Therefore, Paul instructs Titus, and all other sound teachers by extension, to reject four specific approaches to the Word of God:

a) he is to stand against foolish controversies 

b) he is to avoid the endless study of genealogies 

c) he is to reject the strife that arises from false teachings

d) he is not to argue about legal restrictions, Mosaic or otherwise

11) Additionally, in vss 9-10 we will see that he is to apply the Doctrine of Separation to those that seek to stir up these areas of conflict.

12) Many foolish pastors have fallen into the trap of pursuing these interests, but the sound teacher is to guard specifically against joining them, and avoid those that pervert the study-teach routine by embracing a form or forms that are not advocated in the Word of God.

13) This is accomplished by concentrating on the things upon which he is supposed to concentrate, and thus he will not fall into the snare of wasting believers’ time with things that are not true issues in the CWL.  cp 2Cor 3:11

14) While the maladjusted believers on Crete were heavily involved in rejecting obvious truths in order to advance their own agenda (just as they do today), Titus is to be aware of these things and adhere to the truths delivered to him by Paul.

15) Failure to do so constitutes a serious breach of the godliness code and will lead to serious and obvious distortions, eventually rendering a ministry useless in terms of promoting the Truth.

16) Like their counterparts in Ephesus, these false teachers have rejected certain aspects of sound doctrine, demonstrating their arrogance and selfish ambition.  1Tim 1:3-7

17) The Greek word order has the term translated foolish controversies forward in the text (placing an Accusative before the verb emphasizes the concept), with the idea of “moronic discussions” that have nothing to do with advancing believers spiritually and instructing them in the truths of the CWL.

18) The term translated controversies is used 7x in the NT, only once in a good way (Ac 25:20), and comes from a verb that means “to seek”.

19) The word zētēsis means first a seeking, questioning, or inquiry, then moves to the idea of a discussion or debate, and then degenerates into the nuance of a dispute, controversy, or contentious issue that divides and polarizes and divides believers.

20) It should be pointed out that this verse does not condemn or oppose legitimate questions that arise from the text, or legitimate questions of doctrine or its proper application, nor does it forbid biblical debate in pursuit of the accurate Truth.

21) The Lord clearly taught us to “seek, and you shall find” (Mt 7:7), which concerns believers seeking the Truth of God’s Plan through prayer, and the principle of Pr 11:14 teaches the communicator that there is no shame in seeking others’ input in pursuit of the Truth.

22) However, there comes a point when the Truth has been revealed and one has a knowledge of the truth, the limit of legitimate seeking; what this verse forbids is continuing to argue one’s position in an attempt to convince another of their faulty position.

23) At that point, further seeking is not only useless, it is counterproductive; past that, we are expected to adhere firmly to the Truth that has been laid out for us in Scripture, not continue to search for ‘evidence’ our opinion is supported by Scripture.  Jd 3

24) The term is not used to denote the legitimate pursuit of knowledge by seeking answers to the questions that arise from the text, it is best understood to deal with the manner in which one pursues the truth.

25) One very clear emphasis in the Pastoral Epistles is on the useless and counterproductive exchange of words that come from those that are not ultimately positive to the Truth, who instead prefer to engage in argument for argument’s sake.

26) The PT is to defend the faith, the BD that has been delivered to us, but he must be aware of the fact that most men today do not want the truths of doctrine, they only want to argue the validity of their own human viewpoint theories.

27) Most theologians (as they perceive themselves) are arrogant people with an agenda their followers do not see; the PT is to refuse to waste his time giving “what is holy to dogs, and [throwing]… pearls before swine”.  Mt 7:6

28) Usually, these arguments are only thinly veiled attempts to prove their cherished opinions are equally valid as Scripture, rather than an actual attempt to determine the true Will of God and accurate interpretation of His Word.

29) Therefore, the PT is responsible to know his audience: if someone is simply arrogant and contentious (as most are), he is to avoid falling into the trap of endless exchanges of words that do nothing to convince his opponent and will only degenerate into useless quarrels.  2Tim 2:23  

30) These controversies are described by the Greek adjective mōros – foolish, which is the term from which we get the English word moron; it is always used as a term of reproach, denoting the type of person who is considered to be intellectually weak, irrational, or lacking in foresight and true understanding.  cp Mt 7:26, 23:17, 25:2

31) We are here exhorted not to waste our time in a battle of wits fighting unarmed men, since these stupid discussions only degenerate into angry exchanges that do nothing for the communicator but drag him down to their level.  Pr 26:4

32) Some of the more prominent modern moronic controversies include:

a) the age of the earth

b) the importance of dinosaurs and when they existed

c) the extent of the flood

d) the Shroud of Turin

e) the Bible Code

33) These types of controversies do nothing to advance the believer spiritually, even if they came to the correct answer; debating proof one way or another only distracts from concentration on the truly important details of life.

34) However, other modern controversies are not simply stupid questions asked by stupid people, they are direct attacks on the faith and the apostolic doctrines recorded in the Word of God.

a) the doctrine of the canon

b) the authority of the PT

c) plurality of teachers

d) spiritual growth apart from a LCh and a sound PT

e) the Fig Tree/U.S. in prophecy

35) In these cases, we are to take a hard line against opposition, defending the Truth against anyone and everyone that espouses unsound teaching.  1Tim 6:12 cp Pr 26:5

36) The second item Titus is to avoid is seen in the term genealogia, which is used generally to refer to one’s genealogy, or family tree.

37) While we will deal with this concept in the Biblical sense referred to by Paul, it is worthy of mention that human beings seem to have some sort of abnormal interest in tracing their ‘roots’ (they apparently believe that this will help them in some way).

38) A certain cosmic sense of shared celebrity-status comes from being related to someone famous, although it should be obvious many families have added fanciful stories, legends, and embellishments to their family tree, in order to maximize their importance to history.

39) One would think that a pursuit of BD, an understanding of God’s Plan, and an accurate understanding of history (past and future) would help them find their place in history, but not in the ‘real world’, of course.

40) Further, how does this endless pursuit of identification and glorification of our negative ancestors serve to deliver us from the “futile way of life inherited from [our] fore-fathers”?  1Pet 1:18

41) We must recognize that this passage is not designed to undermine the accurate, proper study and Biblical understanding of the genealogies recorded in the Bible, since “every Scripture is God-breathed and profitable”.  2Tim 3:16

42) For example, the genealogies of Joseph and Mary are used to document the fact that Jesus fulfilled the requirements of the Davidic Covenant, while bypassing the curse placed on Jeconiah/Coniah.  Jer 22:24-30 cp Mt 1:6 & Lk 3:31

a) Joseph was the legal father of Jesus, so He was qualified for the throne of Israel, but He could not be a physical descendant from him due to that curse – Mt 1:11

b) the physical descent was traced through the line of David and ended with Mary, the genetic, earthly parent of Messiah – Lk 3:23

43) Further, the OT genealogies are invaluable in establishing an unbroken family tree that allows us to determine an accurate timeline of history.

a) the antediluvian genealogy records the generations from Adam to Noah – Gen 5:1f

b) the record from Shem to Abraham is recorded in Gen 11:10-26

c) the genealogy of Moses takes us to the time of the Exodus – Ex 6:16f

d) with the chronological note in 1Kin 6:1, we have a method for accurately dating the Exodus (thus documenting its reality from secular history)

44) However, the term is used only twice in the NT, and we are never commanded to study even the OT genealogies with any greater emphasis than any other portion of Scripture; both times it appears, it is clearly used in a derogatory sense.  1Tim 1:4

45) The use of this term coupled with the reference to the Law later in our verse demonstrates that there was a Jewish element involved in these false teachings.  Tit 1:10

46) The genealogies in view in our verse were utilized by the Jewish false teachers, who used them in various ways that were not compatible with sound teaching.

47) For example, Abram’s son Ishmael was the son of an Egyptian woman, and represents the search for wisdom in the foreign religions, while Sarah’s son Isaac represents ‘true wisdom’ from Yhwh.

48) While the names given OT heroes do often have genuine significance (Abraham, Isaac, Methuselah, etc.), these false teachers assigned whatever meaning they wished in support of their pet theory or idea.

49) They would seek to use the names in genealogies to provide endless allegorical stories that were fanciful and useless in the spiritual realm; they would also add names into the list and make up further stories to entertain and amuse.

50) This type of approach to the truths of God’s Plan do not produce spiritual growth in those who promote them or in those who listen to them, therefore they are of no value whatsoever; additionally, they distract from the true pursuit of the Truth, so they are dangerous and counterproductive.

51) They are also the source of strife, defined as STA activity between rival teachers, whereby they strive for supremacy and recognition, and a larger audience as proof of their ‘success’.

52) The term itself is also the name of the Greek goddess who excited men to warfare, thus having the idea of pitched battles, hand-to-hand combat, and the passions and hatred for one’s enemies that drives men to kill them brutally.

53) The plural of the noun indicates these acts and motivations were reciprocal, ongoing, and repetitive, as each false teacher would seek revenge upon another for perceived and real insults, and try to regain the upper hand in converts and financial gain – how does this compare to the commands Christians are to live by?  Phi 2:3; Heb 10:24

54) The final phrase, disputes about Law, confirms what we know from other passages about the false teachers consistently attempting to use the Mosaic Law to justify their positions.  1Tim 1:7-8

55) Paul’s use of the Present Middle Imperative of periistēmi emphasizes the following:

a) Present Tense – keep on doing it

b) Middle Voice – Titus is to make certain he himself does this, it is his responsibility

c) Imperative Mood – this is not optional

56) The verb literally means to place something around, but in the Middle it has the idea of turning oneself around for the purpose of avoiding someone, or circling them so as to avoid close contact.

57) Since it is useless to try to convert these types, and their teachings have no place or value in the CWL, Titus is to continue to treat them with the contempt they deserve; there is no call for animosity toward the false teachers, only a readiness to reject anything and everything for which they stand.

58) The conjunction gar is used to introduce the explanatory clause as to why Titus is to take such a hard line with respect to these issues, giving no compromise in his absolute separation from them.

59) All the four categories of false teaching here are designated as unprofitable and useless, stressing the fact that such types of teachings are of no advantage and are worthless for any aspect of our spiritual growth.

60) The first term is simply the negative form of the term Paul used in vs 8 to describe the profitable nature of our DGP, for others and ourselves.

61) Again, sound/healthy teaching leads to the ultimate profit and advantage of those that listen, since their DGP is simply a manifestation of their spiritual health, for which they will be rewarded beyond description.

62) Not only does the believer on sound doctrine profit by their applications, those that are the object of those applications benefit as well, and are also motivated to produce further Divine Good towards others.

63) The final term is mataios – worthless, which is used to denote that which is vain, empty, void of result, or futile; worse than merely neutral, these things have no eternal benefit, and are therefore more than simply a waste of time, they are a waste of DGP.

64) The use of the term stresses that the false teachings and false approaches to the text are both deceptive and ineffectual in terms of promoting DGP and spiritual advance, and, since they detract from true spiritual progress and profit, are to be treated accordingly.

Regarding Those Who Seek to Stir Up Strife

ai`retiko.n a;nqrwpon meta. mi,an kai. deute,ran nouqesi,an paraitou/(
3:10 Reject a factious man after a first and second warning, ( P D Ip 2s paraite,omai – paraiteomai (GT = paraitou/) “refuse/shun” + Ac M S adj & n ai`retiko,j a;nqrwpoj – hairetikos “a divisive/factious man” + prep w/ Ac F S card adj meta. ei-j “following/after one” + c.c. & Ac F S ord adj kai. deu,teroj – deuteros “and a second” + Ac F S nouqesi,a – nouthesia “corrective instruction/warning”)

eivdw.j o[ti evxe,straptai o` toiou/toj kai. a`marta,nei w'n auvtokata,kritojÅ
3:11 knowing that such a man is perverted and is sinning, being self-condemned.  (Pf A P N M S oi=da “having come to know; knowing” + exp con o[ti “that” + N M S dem pro w/d.a. o` toiou/toj “the such a one” + Pf P I 3s evkstre,fw – ekstrephō (GT = evxe,straptai) “has been twisted/perverted” + c.c. & P A I 3s  kai. a`marta,nw “and is sinning” + P P Ac N S eivmi, (GT = w'n) “being” + N M S adj auvtokata,kritoj “self-condemned”)

1) Paul now moves from the various forms of false teaching that existed to the specific type of individual that promoted these erroneous approaches to the Plan of God.

2) Once again, he places the Accusative dramatically forward in the text to emphasize the type of person to whom he refers, actually closing vs 10 with the term.

3) We need to realize that if Satan is unsuccessful in his attempts to get us to leave the Truth, he is equally satisfied to get us sidetracked by trivial and ultimately meaningless issues, distracting us from the pursuit of the “pure milk of the Word” (1Pet 2:2).

4) One method by which he can accomplish this is to get the PT or an individual sheep preoccupied by the views of the enemies of the faith and cause him to spend an inordinate amount of time arguing with and against those who are not sound in BD.

5) We cannot allow this cunning strategy of Satan to use spiritual idiots to draw us away from diligently pursuing and teaching the text; this is why PT’s are exhorted to avoid the trap of engaging in ongoing verbal battles with those that attack the doctrines of the Truth.  1Tim 3:3

6) While it may be difficult at times, or even intolerable, to avoid being provoked by those that attack the principles of the Truth, there is no shame in simply walking away from controversy when it is counterproductive.

7) One should know there will never be an end to doctrinal quarrels and disputes until we all come to “the unity of the faith” (Eph 4:13), so we are not going to conquer obstinate, self-willed people that reject sound doctrine by fighting with them.

8) The term translated reject is a compound meaning “to ask from” (cp Mk 15:6), and used in a negative sense as “to beg off”, meaning to reject an invitation, and, in the Present, to continually do so, thus meaning “to shun”.  cp Lk 14:18-19; Heb 12:25

9) The people in view are described by the Greek term hairetikos – factious, which is the word from which we derive our English “heretic”; since only males were teachers in ancient society, it is correctly translated as a masculine, but we also recognize there are a great number of modern female teachers that are to be avoided, as well.

10) Although this term has come to mean one who rejects a fundamental principle of the faith, or promotes false doctrine in its place, the Classical meaning is one who causes divisions through his own self-will, and is loyal to a separatist group.

11) In other words, it is not heresy to be wrong about a particular doctrine, or to be in      error; the heretic in this verse is an activist that does not respond to teaching, exhorting, and rebuking, but remains rebellious and tries to build a following.

12) One question that must immediately be answered is how Titus is supposed to identify people that fall into this divisive category; the simple answer is that if they don’t agree with the doctrine that Paul taught (now recorded in Scripture), and did not agree with Titus’ teaching, they were to be recognized as factious.

13) Some may argue that this standard is subjective and that simply because one did not agree with Paul and Titus, they were not ipso facto spiritual losers; however, we are not dealing with individual beliefs and opinions of men, we are dealing with the revealed Truth of God and those that oppose some or many of the principles therein.

14) Obviously, these are not people that have never been exposed to the Truth, they have had the Truth explained to them, and then have adopted a different opinion based only on their desire to hold their own cherished viewpoint as valid.

15) Certainly, there is nothing in this verse to support the modern ecumenical approach of dropping all doctrinal disagreements and suggesting we unify simply on the basis of a common salvation, but the particular case in view is one who has rejected BD after considerable exposure.

16) It should be clear that Paul is not referring to an unbelieving enemy of the faith, since we would not spend any time presenting them with anything but the Gospel; this verse documents the existence of believers who are also enemies of the faith.  Phi 1:15-17

17) Like the ancient false teachers, modern false teachers are burdened with an overbearing arrogance that breaks up the unity of the LCh, as they seek to drag away others who are likeminded in their own arrogant rejection of documented BD.  Ac 20:29-30

18) However, they do not show their true colors, but operate under a façade of humility and godliness, giving the appearance of one who truly ‘loves the Lord’; this deception will destroy those that are spiritually naïve.  Rom 16:17-18

19) They are doubly dangerous because they have a history of sound teaching, know the vocabulary, and know how to attack the PT’s weaknesses and ‘failures’; this promotes the development of schisms or sects, which is completely opposed to the unity that we are to seek in the LCh.  Eph 4:1-3

20) However, the communicator is not simply to dismiss a factious man the first time his erroneous opinions surface, but is first to give him a first and second warning.

21) This is the pastoral equivalent of Mt 18:15-17, which refers to the established procedure for any believer in the LCh.

22) The term translated warning is the noun cognate of noutheteō, which literally means to place something in another’s thinking; it goes beyond simply warning them that they are wrong, but means to counter their viewpoint with sound instruction that is designed to affect their belief and behavior.

23) Each of its three uses could be seen as general instruction, but it was often used extra-biblically when there were wrong tendencies that needed to be corrected, as with the false teachers on Crete.

24) It involves a moral appeal to the will, but an appeal aimed at bringing spiritual understanding through Biblical instruction and the convicting ministry of the Spirit.

25) Regardless of the severity of this person’s opposition, the PT must bridle his temper and tongue, showing grace to the individual so as (hopefully) to lead them to a change of mind, but also to avoid the charge of being unwilling to listen.  2Tim 2:25

26) There is a vital difference between Biblical admonition that merely protests or reprimands and an admonition that is based on Biblical instruction with the goal of correction through spiritual understanding.

27) A classic illustration of this is the story of Eli the priest, wherein the Septuagint  uses the same verb regarding the Lord’s declaration to Eli because he did not effectively rebuke his sons.  1Sam 2:22-24 & 3:13

28) While it is necessary to tell people what they are doing is wrong and that you don’t agree with it or like it, it is further necessary, at times, to let them know that things must change in the future.

29) Therefore, while we allow time and space for people to get the doctrine and grow spiritually, those that espouse heretical doctrines will be dealt with by the PT; while you are all free to believe whatever you like, if I get wind of anything I consider dangerous to the health of the flock, you will be hearing from me.

30) While this cannot be anything less than a confrontation, in the initial meeting it should be handled with gentleness and restraint, with a reasoned calmness designed to bring the person to their sense.

31) If the first meeting does not produce the desired results and the problems continue, a second meeting is in order that will be considerably more serious in nature; following the instructions of Mt 18:16, it will include a member of the Board as a witness..

32) The goal is not a quarrel or argument, but is to restore the person to the sound doctrinal thinking that is characteristic of an adjusted LCh.

33) If they do not respond with a change of mind (manifested by a change in behavior), the correct approach is to refuse to hear them further; the PT has fulfilled this mandate of Scripture, and is no longer obligated to entertain their complaints and objections.

34) This means he is instructed not to listen to him following the second meeting.

35) As Dowd has observed, “Factious men are often pushed into prominence by the attacks…upon them, whereas, if they were left alone, they would of themselves come to nothing”.

36) We do not have here a mandate to refuse their entrance into Bible Class, but the sheep should follow their leader’s example, and simply refuse to discuss the errant believer’s views, opinions, or differences.

37) The Imperative form of this verb is only used four times, all of which are found in the Pastoral Epistles, and always in a negative sense.  1Tim 4:7, 5:11; 2Tim 2:23

38) The Present Tense of the verb indicates an ongoing command, “keep on rejecting him”, since the PT must recognize that further efforts are not a good use of his time, and simply give the opponent an undeserved sense of their own importance.

39) This rejection, by the PT and the adjusted sheep of the flock, will result in one of two possible outcomes: either the errant believer will realize they stand alone in their heresy and recover, or they will be left all the more inexcusable in their misconduct.

40) As with all situations involving separation, the former is the more desirable, but the latter must be recognized as a potential – they must be avoided for self-preservation.

41) Eventually, a discordant believer will show their true colors; they will either change their mind and embrace the doctrine or they will find an excuse to leave.

42) As a believer in this LCh, everyone must recognize that we cannot play carelessly with the doctrines of the faith; we will not suffer malcontents lightly.

43) If anyone approaches a member with complaints, maligning, gossip, slander, etc. about the PT or the content (presuming it is accurate), that member has the obligation to rebuff their human viewpoint in no uncertain terms.

44) Again, we are not talking about legitimate, open, and honest discussions of BD or its applications, we are talking about disgruntled sheep and their desire to drag others away with them; even if an individual approaches you repeatedly with the same question, you must learn to distinguish between legitimate seeking and stubborn rejection.

45) The reason for this hard-lined approach is the knowledge (from Scripture) we have that such a person is perverted, no matter how godly they may seem to be.

46) The force of the term oida – knowing is that we have certain doctrinal information that is legitimate and does not come from the source of sinful judging.

47) We do not have to know everything this type of person thinks or believes, we do know that he is in a constant state of being perverted and is sinning, being self-condemned.

48) Also, Paul does not deal with how he got perverted or what perverted him, he simply states that this is a given fact that one must understand.

49) Some malcontents get perverted by their own sinful pride, falling into the arrogant belief that they know just as much as their teacher; others are perverted by exposing themselves to perverse, fundy ministries, false doctrines received via illegitimate socialization, para-church organizations, books, tapes, websites, etc.

50) The term Paul uses (ekstrephō) is a compound literally meaning “to turn out from”, referring to that which has been turned inside out, inverted, corrupted, or completely changed for the worse.

51) Found only here in the NT, its usage in the LXX indicates a total reversal of a state or condition, in effect turning something inside out so it is completely unrecognizable as to its former appearance.  cp Amo 6:12 “Do horses run on rocks? Or does one plow them with oxen? Yet you have turned justice into poison, And the fruit of righteousness into wormwood”
52) The Perfect Passive Participle indicates that something in the past caused this person to become corrupted, and that is their current and abiding status; they are engaged in an ongoing process of sinning, all the while believing in their perverted mind that the problems lie elsewhere and with others who disagree with them.

53) The sin involved is the rejection of the Truth, in effect calling the Holy Spirit a liar by refusing to be persuaded by the clear and sound teaching of God’s Word, and seeking to drag others away from what has been demonstrated to be the accurate position.

54) This stubborn refusal to believe the truth that is right before them is bad enough; however, their further stubborn, arrogant refusal to submit to the RCC, thus rejecting further doctrinal adjustment, demonstrates they are self-condemned.

55) These types are those who loudly and fervently proclaim their loyalty to the Lord and His Word, but simultaneously reject the importance and necessity of studying that Word under the program God has established; therefore, by their own words they have condemned themselves as either liars or hypocrites.  cp Mt 12:37

56) While some have suggested that these types of people are completely aware of their true spiritual condition, the evidence would probably not support such a conclusion; they have been deceived, furthered that deception by their own will, and now sincerely believe their position to be correct (even if it denies Scripture).

57) The force of what Paul is telling Titus and the Cretan churches is that when they have to deal with such divisive men, they are not condemning one that is not already condemned by their own actions.

58) The fact one may believe a false doctrine is not the issue; the issue lies in the fact that such wrong thinking has been exposed, offered instruction for correction, and the factious man continues to reject the truth.

59) His perpetuated attitude and actions are the real source of his condemnation, which may or may not be dealt with in time, but is very real before the Lord.

Final Instructions

{Otan pe,myw VArtema/n pro.j se. h' Tu,cikon( spou,dason evlqei/n pro,j me eivj Niko,polin( evkei/ ga.r ke,krika paraceima,saiÅ
3:12 When I send Artemas or Tychicus to you, make every effort to come to me at Nicopolis, for I have decided to spend the winter there. (sub con o[tan – hotan “when” + A A S 1s pe,mpw – pempō “I may send” + Ac M S prop n VArtema/j “Artemas” + prep w/ Ac 2s pro pro.j su, “to you” + disj con & Ac M S prop n h' Tuciko,j “or Tychicus” + A A Ip 2s spouda,zw – spoudadzō “make haste; hurry” + A A If e;rcomai (GT = evlqei/n) “to come” + prep w/ Ac 1s pro pro,j evgw, “to me” + prep w/ Ac F S prop n eivj Niko,polij “unto/at Nicopolis” + exp con ga.r “for/because” + Pf A I 1s kri,nw “I have resolved/determined/decided” + A A If paraceima,zw – paracheimadzō “to spend the winter” + adv evkei/ “there”)

Zhna/n to.n nomiko.n kai. VApollw/n spoudai,wj pro,pemyon( i[na mhde.n auvtoi/j lei,ph|Å
3:13 Diligently help Zenas the lawyer and Apollos on their way so that nothing is lacking for them. (adv spoudai,wj – spoudaiōs “diligently” + A A Ip 2s prope,mpw – propempō “send forth; help on the way” + Ac M S prop n Zhna/j “Zenas” + Ac M S adj w/d.a. (sub) o` nomiko,j – nomikos “the lawyer” + c.c. & Ac M S prop n kai. VApollw/j “and Apollos” + sub con (purp) i[na “in order that” + N N S card adj mhdei,j “nothing” + P A S 3s lei,pw “is lacking” + D M 3p pro auvto,j “for them”)

1) Verses twelve and thirteen constitute Paul’s final instructions to Titus with respect to his mission on Crete; this is typical of Pauline epistles, closing with some final personal instructions.  cp Col 4:15-17

2) The indefinite temporal clause that begins vs 12 indicates that Paul had decided to send Artemas or Tychicus to replace Titus on Crete at some yet-unknown point.

3) He would need some time to relay Paul’s instructions to the different churches, regain order from the chaos of the false teachers’ impact, establish competent teachers for the churches, and silence the men who were stirring up strife and dissension.

4) The clear purpose of sending a competent communicator to replace Titus was to free him up so he could join Paul at Nicopolis for the winter; Titus is an excellent example of a believer who recognizes that God has changed His geographical Will for their life, and acts accordingly by moving to the expected new location.

5) From Paul’s intention to replace Titus with one of these two men, we may conclude that he recognized he would not be able to complete the mission in so short a time, and the ongoing nature of the situation would require another apostolic representative.

6) False teachers being what they are (evil predators), Titus’ absence without another qualified man to protect the churches would have been an open invitation for them to attack again.

7) We also note that although Paul wanted Titus to join him as soon as possible, Titus was not permitted to leave until his replacement arrived; one must learn to temper their own plans, and await God’s timing for any move to take place.

8) Artemas is the first of the two possible replacements, and this is the only mention of him in Scripture; since he is mentioned as an equal of Titus and Tychicus, we may presume he was of the same spiritual caliber, and one of Paul’s trusted associates.

9) Tychicus is mentioned in a number of places, always as a faithful and loyal assistant to Paul:

a) Ac 20:4 indicates he was from some part of Asia, and the Greek syntax indicates he was closely associated with Trophimus

b) since we know Trophimus was from Ephesus (Ac 21:29), it seems likely that Tychicus was also an Ephesian – cp 2Tim 4:12

c) he is regularly seen as an envoy for Paul, bringing information to various local churches that were in his canon – Eph 6:21; Col 4:7

d) there is little doubt he functioned in whatever capacity Paul desired, and that he remained loyal to Paul to the end of his ministry

10) A secondary application is gleaned from the fact Paul had decided to send one of the two men, but was not yet sure which man God wanted to send; one does well to leave their options open when making important decisions, so as to allow God to demonstrate His will in the matter before becoming committed.

11) Translated make every effort, the Greek term spoudadzō has the idea of urgency or haste, so whichever of the two men arrived, Titus was to be ready to leave for Nicopolis as soon as they found him.

12) A newer city, Nicopolis had been founded by Caesar Augustus in 31 BC, at the site of his battle camp, after his victory over Mark Antony at Actium; the name itself means “Victory City” (of which there were several), and it was located some 200 miles northwest of Athens, near the Adriatic Sea.

13) Not readily accessible by land or sea, and somewhat off the regular travel routes of the time, it would have offered protection from the cold and stormy weather (cp Ac 27), as well as a measure of privacy and respite from the men’s previous labors.

14) From the use of the Greek adverb ekei – there, we can readily conclude Paul was not in Nicopolis at the time of writing, or he would have used the adverb “here”; the KJV attached a postscript after the final verse stating Paul had written from the city, but this are not inspired and is clearly disputed by the plain meaning of the text.

15) Although we do not know how much time Paul spent in Nicopolis, 2Tim 4:9-13 indicates he was awaiting his execution in wintry (or at least cold) weather, and Titus had been sent to another assignment, so it is likely he did indeed pass one winter there, and was then arrested during the summer/autumn of the following year.

16) While not explicitly stated, Zenas and Apollos must have been the bearers of this letter, since the command to help them must have come while Titus was still on Crete; where they were going is not told, but evidently Paul had assigned them the task of delivering his letter on the way.

17) Not mentioned anywhere else in the NT, Zenas is designated the lawyer, which has occasioned some discussion as to his actual profession; either he was a Roman lawyer that had become a believer or he was a former teacher of the Mosaic Law, a rabbi.

18) Whichever is the case, a definitive answer would do nothing to aid our understanding of the epistle; the more important point of this verse is that these two men were passing through Crete on an assignment for Paul.

19) The second bearer of the letter is most likely the eloquent Alexandrian, who was very well versed in the OT, and had enjoyed a quite fruitful ministry in Corinth. Ac 18:24, 19:1; 1Cor 3:4-6

20) Interestingly, Apollos had determined to make a return visit to Corinth at the time of the writing of 1st Corinthians, but the factions that had arisen in the church during his teaching ministry were probably likely to have delayed him.  1Cor 1:12 cp 16:12

21) When they arrived with this letter, Titus was to diligently help them on their way, making certain they had everything necessary to continue their journey; the adverb spoudaiōs is used to add intensity to a request, denoting urgency, haste, and earnest diligence.

22) Webster defines diligence as persevering application, devoted and painstaking effort to see that what is undertaken is effectively accomplished; it refers to the principle of devotion to the necessary details that make an effort successful in every way.

23) Since Titus alone could not have been expected to provide the necessary money, food, clothing, travel arrangements, and an escort to accompany them on their way (cp Ac 20:38, 21:5), the Cretan believers would also have been required to make certain that nothing is lacking for them.

24) With this command to apply toward these two men, Paul once again emphasizes the main theme of this epistle, which he reiterates in vs 14.

To Sum Up

manqane,twsan de. kai. oi` h`me,teroi kalw/n e;rgwn proi<stasqai eivj ta.j avnagkai,aj crei,aj( i[na mh. w=sin a;karpoiÅ
3:14 And let our people also learn to engage in good deeds to meet pressing needs, that they may not be unfruitful. (weak adv de. “but” + P A Ip 3p manqa,nw – manthanō  “let…learn” + c.c. (adj) kai. “also” + N M P poss adj w/d.a. o` h`me,teroj “the ones       who are our own” + P M If proi<sthmi “to lead by example; to set the standard” + G N P (sub) adj & n kalo,j e;rgon “of beneficial/good works/deeds” + prep w/ Ac F P adj & n  w/d.a. eivj h` avnagkai/oj crei,a “unto/directed toward the necessary/pressing needs” + sub con i[na “in order that” + neg ptcl w/ P S 3p mh. eivmi, “they might not be” + N M P adj a;karpoj “unfruitful”)

1) While the simple weak adversative de sets up a contrast and introduces a new thought in vs 14, we can easily recognize that it is not unconnected with what has preceded.

2) In other words, Paul takes the opportunity to provide for his two travelers while using that as an occasion to reinforce the necessity of DGP for the believers on Crete.

3) Given the societal, genetic, and ingrained condition of the Cretan believers (Tit 1:12), this repetition was certainly legitimate, and again points to the necessity of continued exhortation by the PT on the same subject.

4) The Greek adjective hēmeteros – our is the 1st plural possessive pronoun, and is used substantively as a title for those believers who did indeed adhere to Paul and Titus’ teaching, had corrected their thinking in regard to the false teachers, and would now seek to fulfill God’s will for their lives.

5) This implicitly teaches the extent of Titus’ authority, since those who continued to reject his teaching were outside his authority (and blessing), while those who claimed positive volition were expected to comply.

6) The entire theme of this letter has been the necessity, motivation, and instruction concerning the production of Divine Good, the application of Biblical principles relating to the Christian’s life in time; Paul’s last instructions for believers-at-large emphasize  the fact he has not lost sight of that necessity.

7) When the imperative learn is followed by an Infinitive, as it is here and in 1Tim 5:4, the nuance of the construction is that they learn how to do something, rather than simply learning about it.

8) This separates the issue of hearing, and even learning, BD from the reality that believers are to learn how to apply the BD they hear, and then are expected to put that knowledge into practice.

9) The communicator is not only to articulate the areas of DGP, but is to set a living example of how to do things, so the sheep can learn how to imitate him and thus imitate God; for example, he is required to:

a) fulfill the godliness code in his personal and professional life – 1:6-9

b) protect his flock by identifying and resisting false teachers – 1:10-11

c) reprove, rebuke, and exhort as often as it is required, so his charge recognizes that some things are simply not acceptable in the CWL – 1:13-14

d) treat older men with the dignity they deserve due to their age – 2:2 cp 1Tim 5:1

e) show respect to older ladies, whose overt behavior is a manifestation of the wisdom they possess – 2:3

(1) this is also to be carried out whether the older person deserves it or not

(2) the latter case provides opportunity to implicitly encourage them to fulfill their role, to become the type of person they should already have become

f) encourage those who have practical wisdom to pass their experience on to those who need it – 2:4-5

g) act as a father figure for the young men, over whom he has great influence by word and deed – 2:6

h) demonstrate his devotion to BD in all areas of his life – 2:7-8

i) continue to stress the importance of properly functioning under authority – 2:9-10

j) assume responsibility for their conduct inside and outside the LCh, with respect to their witness and their function in society – 3:1-2

k) confidently express his thorough understanding of God’s Word – 3:8

l) avoid worthless subject matter, in the pulpit and out – 3:9

m) strictly avoid arguments over non-essentials – 3:10

n) recognize and adhere to God’s geographical Will for his life – 3:12

o) demonstrate legitimate hospitality, with all due diligence – 3:13

10) All these commands are to be carried out with attention to details, in order to show his devotion to God and His commands; a haphazard CWL is a demonstration of a lackadaisical love for God.

11) Titus was not expected or required (or permitted) to carry the entire responsibility for provision for Zenas and Apollos, since this appeal to the churches for support would be an opportunity to train them to engage in good deeds.

12) As seen in 3:8, the Present Middle Infinitive of proistēmi has the idea of placing oneself before others, thus taking the lead in a particular course of action, or setting the standard for application.

13) Believers should rush toward the opportunities for DGP, seeking to consistently apply in such a way that they are recognized as being on the front line of the Angelic Conflict; the PT is to provide motivation for doing so, by his life and teaching.

14) Again Paul uses the term kalos to emphasize the useful, beneficial, and healthy nature of various areas of DGP; these good deeds are practical works designed for the benefit of the object.

15) The phrase pressing needs indicates that believers have a lack of certain necessary things from time to time, and this lack is to be supplied by the DGP of other believers.

16) For example, Zenas and Apollos would need a place to lodge, food to eat, provisions for the journey, and even fellowship along the way; the Cretans could not simply throw money at them, they must take an active part in providing these things.

17) The purpose for properly instructing believers so they can produce “good works, which God prepared beforehand, that we should walk in them” (Eph 2:10) is so they will not fall into the trap of becoming unfruitful.

18) Paul continually stressed the relationship between our doctrine and our application; this analogy is drawn from Jn 15, where Christ teaches that a properly functioning branch will manifest the reality of the Truth by producing fruit. Jn 15:2, 4, 5, 8

19) While it is clear that anyone that has believed in Christ has eternal life and is assured of a home in Heaven, it is equally clear that those who maximize DGP demonstrate overtly the inner reality of a proper relationship with Christ.

20) Christians that do not constantly push themselves to apply are the types of unproductive believers Paul did not want his charge to be.

Greetings and Benediction

VAspa,zontai, se oi` metV evmou/ pa,ntejÅ :Aspasai tou.j filou/ntaj h`ma/j evn pi,steiÅ h` ca,rij meta. pa,ntwn u`mw/nÅ

3:15 All who are with me greet you. Greet those who love us in the faith. Grace be with you all. (N M P adj w/d.a. o` pa/j (GT = pa,ntej) “the all” + prep w/ G 1s pro meta, evgw, “who are with me” + P D I 3p avspa,zomai – aspadzomai “they greet” + Ac 1s pro su, “you” + A D Ip 2s avspa,zomai “greet” + P A P Ac M P w/d.a. (sub) o` file,w “those who love” + Ac 1p pro evgw, “us” + prep w/ L F S (sph) evn pi,stij “in faith” + N F S w/d.a. h` ca,rij – charis “the grace” supply “is” + prep w/ G M P adj & 2p pro meta. pa/j su, “with all of you”)

1) The final verse of our book contains Paul’s final greetings from himself and those with him, emphasizing the camaraderie and espirit de corps that existed within the apostolic team.

2) It deserves mention that the interpersonal relationships that exist within any properly functioning LCh exist only because of our shared relationship with the Lord; in spite of personal likes or dislikes, the intimate relationship of normal, adjusted siblings should characterize any local body making claim to the name of Christ our Lord.

3) While he does not mention anyone specifically, as he does in other letters, Zenas and Apollos could have readily identified them; it is possible that, due to increasing persecution, Paul did not want to publicly identify them.  cp 1Pet 5:13

4) It is interesting that Paul sends the greetings of those with him to Titus (singular), while his final benediction is addressed to Titus and others (plural), indicating he fully expected the letter to be read in the churches on Crete.  cp Col 4:16

5) Titus himself was commanded to greet those who love us in faith, meaning Paul’s well-wishes were not to be directed to those who had rejected or abandoned the doctrine contained within the letter.

6) The term aspadzomai literally means “to embrace”, signifying the depth of the warm regards those believers with Paul were conveying; a disinterested “howdy” is not in view, this is an emphatic declaration of their love for Titus.

7) The term for love is phileō, which emphasizes the concept of legitimate, actual affection people feel for one another; it is used for the true emotional affection between positive believers based on genuine and mutual appreciation for those that have come to be our doctrinal family.

8) Unfortunately, we cannot and do not have this affection with all believers since some do not adhere to the doctrine to which we adhere; this causes a separation that is not the fault of the positive believer, the negative one has made the decision, you are simply abiding by it.

9) While we would like to get along with everyone, and while personal relationships based on likeminded familiarity and appreciation are enjoyable at a certain level, we must recognize that God Himself does not have real affection towards the believer that is maladjusted and at odds with His Word.  Jn 14:21, 23-24

10) The lack of a definite article with the noun faith suggests the nuance of “faithfully”, indicating that Paul recognized there were those on Crete that had repudiated Paul and his sound teaching, but his greetings were directed to those that stayed on the Glory Road.

11) Known as a Locative of Sphere, this limits the logical boundaries within which the subject is found; those that remained faithful to Paul’s teaching were the recipients of his greetings.

12) Of course, this is not a demand for perfection, Paul (and Scripture) was enough of a realist to recognize there would be ongoing problems – thus the need for Titus’ replacement – but those believers that continued to move forward had his full support.

13) This recognizes the heartfelt loyalty and very real emotional bond that exists among those that diligently seek God’s Will, no matter how much space may separate them.  cp Mk 10:29-30

14) The final benediction is similar to the manner in which Paul concludes most of his correspondence, emphasizing and reiterating our reliance on the grace of God.

15) An Hebraistic construction, in which there is no “to be” verb, actually stresses the ongoing and intimate nature of God’s grace in our lives; it is not so much an expression of Paul’s desire that grace will be manifested, as a declaration that such grace has been, is, and will continue in our lives.

a) all believers received that infinite measure of grace at the point of salvation – 3:7

b) Titus received the grace necessary to complete his mission – 1:4-5

c) the believers that corrected their faulty condition received the grace of Paul’s actions on their behalf, sent from God Himself to accomplish them – 2:11-13

End: Titus Chapter Three

End: The Epistle to Titus
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