The Epistle to Titus

Chapter Two

Su. de. la,lei a] pre,pei th/| u`giainou,sh| didaskali,a|Å
2:1 But as for you, speak the things which are fitting for sound doctrine. (weak adv de. “but” + N 2s pro su, (GT = Su.) “you yourself” + P A Ip 2s lale,w “communicate/speak” + N N P rel pro o[j “things which” + P A I 3s (impers) pre,pw – prepō “it is fitting/proper” + D F S w/d.a. h` didaskali,a “for the teaching” + P A P D F S (adj) u`giai,nw – hugiainō  “being healthy/sound”)

1) Paul now concludes his condemnation of the false teachers and begins to focus on       Titus’ role as a properly functioning PT, and, by extension, pronounces what all adequate teachers are to teach and model.

2) The conclusion of Chapter One was a description of the false teachers, the problems they were causing, and the motivations that drove them; chapters 2-3 contain direct applications regarding good works, which promote a healthy Christian life.

3) This is part and parcel of Paul’s statement of his purpose on earth, to build up “the faith of those chosen of God and the knowledge of the truth which is according to godliness” (1:1); this is accomplished by orienting them to the particulars of their Ph2 niche, as well as general aspects of the CWL.

4) It is not as if Titus was unaware of these issues, this is merely Paul’s written authorization to document Titus’ responsibility to teach the Cretans this information, in order to accomplish “training in righteousness”.  2Tim 3:16

5) The opening statement of chapter 2 is emphatic in the Greek text, strongly contrasting the beliefs and behavior of the false teachers with the correct approach and message of Titus; it is similar to the formulas of 1Tim 6:11 and 2Tim 3:14.

6) Brought out by the use of de for contrast, the idea is that, regardless of what those who are interested in “sordid gain” might use, abuse, and employ to deceive their listeners, Titus is to communicate only that which is appropriate.

7) This approach also points out the balance in the PT’s proclamation: a legitimate portion of his teaching should point out the error of “unprincipled men” (2Pet 3:17), but it must primarily be focused on a declaration of the realities of BD.  cp 2Tim 2:16-19

8) It is not sufficient to be theologically healthy and able to silence the men who upset   believers, a steady diet of sound doctrine is all that will orient the sheep to the demands of their own lives and a proper function within them.

9) So Titus is urged to teach in such a way as to enable believers to live differently than the false teachers, i.e. profitably; these are the same principles that govern a sound ministry today – we are to instruct believers as to the real issues of the CWL, so they can live in a way that is compatible with the Truth.

10) The word for speak here is laleō, which means to communicate a prepared message, rather than legō, which looks to conversation, logical exchange or reasoning (cp Eph 5:19); while the PT must express BD in his everyday conversation, the speaking in view here is his formal teaching presentation.

11) There is a clear contrast between the sharp language and approach the PT is to have toward those who oppose the Truth (refute, silence, reprove severely), and those he is to instruct in matters of the faith (teach, speak, exhort). 

12) We know from Chapter One that the Cretans were well known for a lifestyle that was notorious in the ancient world, and that Titus was to use as severe an approach as was necessary to bring them to a sound faith; therefore, Paul tells Titus to communicate the types of behavior that are consistent with sound doctrine.

13)  It is clear that the things which are fitting for sound doctrine focus not on the mere understanding of the message, but on the everyday lifestyle of those who have heard it; it is only when one has a sound/healthy doctrinal grid that they can understand the        issues of BD as they relate to behavior.

14) Therefore, the message must center on God’s Will for the believer, what God uses to motivate correct application and thinking, the dangers of the CWL, the promises reserved for a successful life, etc.; this requires teaching from God’s Word, and nothing else will suffice.

15) A talented or well-trained orator might capture the interest of a crowd without much content, as can an entertainer or charismatic personality; the only way to promote BD in the lives of the positive, however, is to stay with the accurate message of the Bible.

16) Because this approach does not bring the immediate gratification desired by the morally challenged, and to avoid the drudgery of scholarship, the false teachers of the world will instead “play the audience”, telling them what they already agree with, how ‘mature’ they are, and avoiding unpleasant subject matter – “Operation Q-Tip”.  2Tim 4:3

17) While the majority of Christians today do not actually care for hard-core Truth, regardless of its emotional impact, and only because this is what God desires, the small contingent of believers who do seek God’s Word deserve just that; for this reason (among others), the PT must stay with the text, and teach/explain that text alone.

18) The impersonal verb prepō – fitting originally meant a sensation that made a great impression on the senses, as in a strong odor, loud noise, or some clearly seen spectacle; from there, it came to mean something that is routinely recognized as morally correct, conspicuously fit, or proper from everyday observation (“you can’t miss it”).

19) The Latin equivalent of this word is decorum, whence we get our English word meaning appropriate conduct in a public setting; it covers dress, speech, actions, and all manner of readily observable behavior, recognized by everyone as courteous, correct, respectful and respectable.

20) Thus, we see that there is a certain standard of conduct that is proper for those in a sound ministry; Titus must make sure that, unlike the false teachers who professed to “know God” but denied him by their lifestyles, there is no division between the teaching to which they adhered and the conduct of its adherents.

21) This would not be accomplished instantaneously, but would require consistent attendance and application over time; in the new believer’s life (or the newly positive’s), attitudes, actions, and speech will begin to adjust, as the changes take place first in the soul, then become visible from the outside.

22) Only found 7x in the NT, the uses of prepō illustrate readily perceived common-sense applications to the CWL:

a) Mt 3:15 – as Jesus’ baptism was an overt sign of His identification with God’s Plan, it is “fitting for us to fulfill all righteousness” by keeping God’s works, as well

b) 1Cor 11:13 – as an overt sign of subjection to authority, a woman’s hair is to be feminine in appearance, or it reflects obvious rebellion to the same degree as would shaving her head entirely

c) Eph 5:3 – MAS’s, which lead to overt violations, have no place in the Christian’s life, and must be rejected to an even higher degree than others

d) 1Tim 2:10 – it is easily obvious who the woman is that truly desires to glorify God, rather than herself; we “will know them by their fruits” (Mt 7:16-20)

e) Heb 2:10 –Jesus’ worthiness to inherit His position as King of Kings was proven by His willingness to suffer for God, and God demonstrated this by causing Him to suffer – this is an irony not recognized by the cosmos, but it becomes crystal clear when considered via the ministry of God the Holy Spirit – cp 2Th 1:5

f) Heb 7:26 – it is only proper that Jesus is our High Priest, since we are “a royal priesthood”, and “a holy nation” (1Pet 2:9), and He is perfect +R, without any sin (i.e. no one else could fit the bill)

23) The word hugiainō is used by Luke in his Gospel for individuals that were in perfect health, without any recognizable maladies (cp Lk 5:31); in the Pastoral epistles, it is used 8x for healthy or wholesome teaching, in contrast to the sickly or distorted teaching of deceivers.  cp 1Tim 6:3

24) In this regard, BD resembles a body, composed of many individual parts that relate to one another, care for one another, and together constitute a harmonious whole – a.k.a. the theological grid.

25) Similarly, eliminating a doctrinal principle because it does not suit one’s ideas compares to maiming oneself, distorting a doctrine to better suit one’s agenda relates to physical illness, and refusing to listen to sound teaching is the equivalent of starving oneself.

26) The word didaskalia – “teaching” – looks to information presented in an academic setting, and from an authoritative source; several benefits for both the teacher and the congregation are derived from simply doing as God intends, and staying loyal and faithful to the text, as God’s message for believers.

a) it lifts a great burden from the PT, since he does not need to determine what his flock needs to hear – he simply presents the Word, and lets God decide who will hear what, and when they will hear it

b) it removes the temptation to engage in dynamic personality traits, to keep the sheep ‘motivated’, which is really only a short-lived emotional burst of energy

c) it eliminates what some have called “The Pied Piper Effect”, in which the leader becomes the focus of his listeners, who follow the man instead of the message, instead of glorifying God through their worship

d) it makes it much easier to resist the temptation to ‘preach’, bully, scold, sermonize, or micromanage the sheep’s lives – let God work in their lives, just tell them how to let Him

e) it prevents the embarrassing situation of expressing one’s viewpoint or opinion, then having to correct it because Scripture disagrees

f) since it is the Word of God that edifies a believer before God, the congregation will have the opportunity to please and glorify Him, rather than attempting to “grow in the grace and knowledge of” their PT – 2Pet 3:18

27) It must be recognized that at the point of salvation, neither the believer nor the world is changed dramatically in the overt sense; the individual still carries their lust grid(s), weaknesses, and faulty viewpoint – the devil’s world, which did not change at all, still tempts the believer’s STA, and punishes correct Christian behavior.

28) Each believer, then, will have areas of weakness that are addressed and rebuked by the Word of God, and can only hope to survive/excel if they stay in a doctrinally accurate ministry; it is by this method alone that we can learn how to deal with the practical matters of life.

29) Also, when they are rebuked, they must adjust to God’s thinking, not react in a negative way, distort or reject the doctrine, or throw in the towel because they give up on improving; we must maintain intellectual honesty, evaluate ourselves honestly in light of the Word, and seek to implement the necessary changes.  Js 1:22-25

30) It bears repeating that the PT does not have any axe to grind, or any grudge against any of his sheep, so when the message strikes the very core of your being, do not think he is taking out his own frustrations on you – he is only a messenger, not the Author.

31) So Paul’s instructions here center on the PT’s communication during Bible Class; he is to maintain doctrinal integrity, so as to promote sound doctrine, staying within the confines of that teaching, which Paul will now define.

Individual Obligations

presbu,taj nhfali,ouj ei=nai( semnou,j( sw,fronaj( u`giai,nontaj th/| pi,stei( th/| avga,ph|( th/| u`pomonh/|\

2:2 Older men are to be temperate, dignified, sensible, sound in faith, in love, in perseverance. (Ac M P presbu,thj – presbutēs “elders/older men” + P A If eivmi, (GT = ei=nai) “are to be” + Ac M P adj nhfa,lioj – nēphalios “sober; reserved/temperate” + Ac M P adj semno,j – semnos “worthy of respect; honorable/dignified” + Ac M P adj sw,frwn – sōphrōn “self-controlled; sensible” + P A P Ac M P u`giai,nw “being healthy/sound” +       L F S  w/d.a. (sph) h` pi,stij “in the realm of the faith” + L F S (sph) w/d.a. h` avga,ph “in the love” + L F S w/d.a. (sph) h` u`pomonh, – upomonē “in the patience under circumstances; in perseverance”)

1) Paul now begins to describe what Titus is to teach each category of believer so as to maintain the standard of “sound doctrine”; again, these were things Titus already knew, but if an objection or question arose, he could prove what Paul’s directions were.

2) A series of Accusatives provide the content of sound doctrine as it relates to Titus’       instructions; the components of “the things which are fitting for sound doctrine” are similar for each class of individual, although all have the same goal – an orderly, proper lifestyle.

3) We should notice the great practicality of BD for a successful physical life as well as the spiritual one; studying God’s Word is not some arcane, esoteric practice that promotes an mystical inner quality, it transforms the inner life, which affects the outer life in a profitable manner, for the believer and all those around him.

4) While not expressed in the Greek or English, one should supply the thought that Titus was to urge/exhort older men to be…, as seen by the use of parakaleō in vs 6.

5) This use of presbutēs looks to chronological age, and not church leadership (cp Phil 9): Hippocrates used it of a man from 50-56, Philo used it of a man over 60; we will not be wooden-headed literalists, however, since relative age is determined by the general composition of the LCh, so this could include much younger men.

6) Additionally, since older men are to serve as models of mental maturity and an appropriate life, the younger men would do well to model a man of advanced age, so they could learn how to conduct themselves when they also reached that age.

7) A secondary lesson is that Titus would not have to teach these principles if they came about automatically with the aging process; certain attitudes do develop simply from experience, but surviving another year, decade, or century does not guarantee anything in terms of spiritual growth and wisdom.

8) A man in his youth has confidence, vitality, youthful good looks, strength, etc., but these often cover up defects of the soul, such as bitterness, envy, hatred, and immorality; old age strips the body of its glamour and reveals the content of the soul, so these negative qualities are more intensely noticed than any youthful ones might have been.

9) Typically, as people grow older, they become hardened by the world, the abuses they have suffered, etc., and tend to become set in their ways, and unwilling to change; if we are going to stubbornly hold to certain attitudes, these are the ones God wants.

10) The first quality these men are to model is seen by the word nēphalios, which literally means “unmixed with wine”, or “wineless”; its use in 1Tim 3:2 denotes that the PT must be clearheaded, emotionally self-controlled, and stable (thus the allusion to wine).

11) It does not refer to abstinence from alcohol, in spite of the frequent attempts of the fundies to force this meaning on it; it is necessary to observe self-restraint in the area of drinking, but 1Tim 3:3 distinguishes this word from alcoholic consumption.

12) Thus, the translation temperate brings out the meaning quite well; it refers to a consistent mental composure that avoids the extremes of ecstatic displays and sullen anger, maintaining a regular attitude of contentment and calm steadiness.

13) The point is that older men are to exercise emotional stability, conducting themselves with dignified decorum whether under adversity or prosperity; it does not mean they cannot experience any emotions, but they are to keep them under control, and not allow them to run their life.

14) The second quality that should characterize older men in the LCh is respectability, seen by the use of semnos, meaning dignified, honorable, majestic, stately, or worthy of      esteem and admiration.  cp Phi 4:8

15) It indicates that older people (ladies also, 1Tim 3:11) are to conduct themselves in a manner that elicits respect from all those around them, demonstrating a seriousness of purpose that others quickly recognize.

16) The third term, sōphrōn, is somewhat similar to temperate, but emphasizes the attribute of soundness of mind or thought, which prevents hasty reactions or ill-considered conduct.

17) This quality is also prescribed for the PT (1Tim 3:2; Tit 1:8), and younger women (Tit 2:5), although older women do not get to be silly, either – a young woman who has been trained to be sensible will not lose that attribute after a certain age.

18) Since it denotes a quality of thoughtfulness and thinking through things before reacting, we find the principle that many, if not most, people tend to overreact, creating more problems than they solve, since they generally do not use sound judgment.

19) Certainly, some situations will require immediate action, without having the time to consider every possible scenario before determining which would be best; however, an essential part of wisdom is the ability to determine what situations require an urgent   response, and those that can be approached more calmly.

20) Paul once again uses the term sound, or healthy, with respect to the final three items on the list; all three directly deal with one’s attitude and loyalty to BD, the application thereof, and orientation to one’s personal niche.

21) An adjectival participle is used to describe these characteristics, stressing the ongoing nature of their spiritual health and fitness; it governs each of the nouns that follow, so that older men are to be sound in their faith, in their love, and in their perseverance.

22) One contrast to a healthy faith is the individual with legalistic tendencies, who is called “weak in faith”, or unhealthy (astheneō), in Rom 14:1; the term refers back to what Paul said in 1:13-14, that an overseer cannot be sound in faith if he pays attention to Jewish myths and fables.

23) The second quality in which one must be sound is the sphere of love, which is emotional affection directed towards God and other men; this is manifested by consistent and diligent application of God’s commandments.  Jn 14:15, 15:10, 14

24) If one is willing to put God first, demonstrating love for Him above all others, the logical consequence will be the willingness to put other people first as well, as seen in the two greatest commandments.  Mt 22:36-40 cp Phi 2:3-7

25) Again, one cannot be sound in love for God or man if he is not exposed to healthy teaching on a consistent basis; it is this teaching that describes our responsibilities and proper function in that regard.  Jn 15:21

26) The final exhortation Titus is to give is to be sound… in perseverance, or patience; there are two Greek words for patience, but hupomonē (lit – “to abide under”) focuses on patience with regard to the circumstances of one’s life.

27) As people age, they naturally become set in their ways, and habitual attitudes become more apparent, such as worry, complaining, bitterness, and impatience with people and things that do not go their way.

28) Some focus on the bad things that have happened to them instead of God’s grace, and attempt to justify their miserable outlook by the fact they have had such a ‘hard life’; additionally, the natural aging process makes it very easy to complain about one’s current life, lack of energy, various aches and pains, etc.

29) They tend to look back at ‘the good old days’, spending an inordinate amount of time trying to relive their youth; this is entirely inappropriate, and certainly demonstrates a lack of “healthy patience”.  cp Ecc 7:10 “Do not say, ‘Why is it that the former days were better than these?’ For it is not from wisdom that you ask about this.”
30) As we get older, it becomes obvious that the CWL is not a sprint, it is a marathon that we are to run with patience (Heb 12:1); older men are to demonstrate with action and speech that they are still on the course.

Instructions for Mature Ladies

presbu,tidaj w`sau,twj evn katasth,mati i`eroprepei/j( mh. diabo,louj mh. oi;nw| pollw/| dedoulwme,naj( kalodidaska,louj(
2:3 Older women likewise are to be reverent in their behavior, not malicious gossips, nor enslaved to much wine, teaching what is good, (Ac F P presbu/tij “older women” + adv w`sau,twj “in the same way; likewise” + SUPPLY “ARE TO BE” + Ac F P adj i`eropreph,j – hieroprepēs “appropriately holy; reverent” + prep w/ L N S evn kata,sthma –      katastēma “in manner of life/status/condition/behavior” + neg ptcl w/ Ac F P adj mh. dia,boloj – diabolos “not slanderous” + neg ptcl w/ D M S n & adj mh. oi=noj polu,j “not to much wine” + Pf P P Ac F P doulo,w “having been enslaved” + Ac F P (h.l.)                       kalodida,skaloj – kalodidaskolos “teachers of good things”)

1) Just as Titus was responsible to exhort older men in the local churches, he had equal authority and responsibility to instruct the older women, and to verbally push for a high level of application from them.

2) Paul links what has just been said concerning older men to these instructions with the adverb hōsautos, meaning likewise, in a similar manner, or along the same lines; just as the men were required to live in a way that was compatible with the Truth, older ladies fall under the same exhortation.

3) Just as the term presbutēs in vs 2 describes those of a relatively older chronological age, our word presbutis looks to those ladies who have survived long enough to gain wisdom from experience, and have been applying BD over a longer period of time.

4) Regardless of age, the idea is that they have doctrinal application sufficient to guide a less experienced woman into correct thought, speech, and action; this is of invaluable assistance, since they can advise in matters of marriage, children, cooking, etc., although it demands that they are truly doctrinally oriented in the first place.

5) The first aspect of their behavior is a general term that covers every aspect of their conduct; he uses a compound from hieros – that which is holy or sacred – and prepō – suitable, fitting, and proper for a particular place or occasion, to describe their everyday function, with respect to themselves and others.

6) We recognize that specific verses for each and every situation we will encounter do not exist, nor are they necessary; if we live by the principle of 1Cor 10:31, our mental disposition will affect our lives, and effect the necessary lifestyle.

7) The first word is used of a temple, and the priest’s function within it (1Cor 9:13), denoting the serious and sacred nature of his work in that holy place; older women are to conduct themselves in a manner that is compatible with their position in God’s Plan.

8) They are to recognize the serious nature and responsibilities of their station in life, and embrace the godliness code that is appropriate for their age; the word reverent means their attitude, actions, speech, and conduct reflect a genuine determination to fulfill their expected obligations before God and man.

9) This means they must also reject the cosmic thinking that pervades our society, that youth is all that matters, and old age is so bad it must be covered up, with makeup, surgery, Botox, etc.

10) This errant thinking promotes the idea in younger people that old age should be held in contempt, or that once someone reaches chronological maturity, they have no more life or value, and really only wish they were young again.

11) Satan has succeeded in convincing general society that the inner person is either non-existent, or inferior to what shows on the outside, but a mature person who conducts themselves with grace, dignity, and respectability proves this attitude is simply wrong.

12) So the term is designed to cover every aspect of their lives, beginning with the mental attitude of obvious decency and respectability; few things are as pathetic as a mature woman who acts like a wrinkled child.

13) The word katastēma occurs only here in the NT, but from Josephus, Plutarch, and Greek inscriptions of the time, we see that it refers more to the state of being, the condition, or manner of life, than simple behavior, in the modern sense.

14) Coupled with reverent, then, it looks to the inner qualities that produce right actions; we cannot escape the conclusion that people live the way they want to live, and their actions reveal the content of their soul.  Lk 6:43-45

15) Older women should also realize that youthfulness in this life is an empty consolation, a fading glory with no lasting benefits; the correct, and only logical conclusion is to renew that which has lasting value.  Isa 40:7-8 cp 2Cor 4:16

16) From general decorum, Paul now turns to some specifics older women are to avoid; these tendencies are commonly observed in cosmic circles, and tolerated or applauded as ‘their right’, but BD once again opposes the “wisdom of the world”.  1Cor 1:21-29

17) The first term (diabolos) is a compound meaning literally “to throw something through”, i.e. to impale the reputation of another, with real, imagined, or made-up negative information.

18) One who is slanderous promotes false tales or reports, with malicious intent, so as to injure the reputation of another, and gossips are those who “engage in idle, scandalous talk, tattling for the sake of recognition”; certainly neither of these promotes harmony, forgiveness, and love among believers.

19) It is used as a title for Satan, and denotes accusing another in harsh, unforgiving terms, manifesting a hateful spite for the object; this is the very nature of Satan, certainly older women (and all believers) should reject it in their own lives.  cp Rev 12:9-12

20) It is also the word from which we get our English word “diabolical”, meaning “outrageously wicked, annoying, or difficult” and stresses actions based on mental attitude motivations of malignant enmity.

21) As people get older, they often become nosier, wanting to know the latest gossip so they can still feel “in the loop”; this is usually a thinly veiled way to pronounce judgment on others, so they can gloat when the person fails in some way.

22) Others become more intensely envious and hateful than they already were, expressing their malice toward those who still have a life, with backbiting, insults, and sowing discord via gossip and maligning; this is the result of realizing their own life has been a failure, and wanting to drag others down with them.

23) As with all verbal sins, slander and gossip spring from mental sin(s); this is the unseen root of the problem, and the believer must be diligent to recognize and eliminate these attitudes as soon as they develop.  Heb 12:5

24) So a mature woman is to maintain control over her tongue, rejecting involvement in verbal sinning; she should also not allow others to engage in it in her presence, simply not tolerating speech that betrays an unhealthy mindset.  cp Js 3:2

25) It should be evident, but we will stress that it is not sufficient to wait for old age to develop this habit; although the cosmos promotes the idea of gossipy teenagers, spending hours on the phone or publicly running down those not in their clique, younger women are to learn, through consistent practice, to avoid slandering those they dislike, those who have wronged them, or those whom they envy.

26) The same word is used in 1Tim 3:11, the parallel to our verse, showing that this was a regular commandment of Paul’s, and not merely limited to the inhabitants of Crete.

27) The next item mentioned is the excessive use of alcohol, a vice commonly associated with many older women in the Greco-Roman world; its prevalence today is seen in the many excuses for constant consumption, from “rheumatism medicine”, to having nothing else to do, to wanting a little ‘fun’.

28) Additionally, first century culture, much like ours, admired heavy drinkers, who had a high tolerance for alcohol, and viewed them as being worthy of imitation; if Granny can knock back a fifth of whisky, it proves she’s still kicking!

29) Levitical priests were forbidden from engaging in their duties if intoxicated (Lev 10:9), and older women are to recognize that constant inebriation renders them unable to fulfill their priesthood.  cp 1Pet 2:9

30) The Perfect Passive Participle of douloō speaks of having allowed a state of enslavement to develop in the past, with continuing results of ongoing slavery and bondage; at what age the alcoholism developed is not the issue, it is the failure to move past it.

31) These two specific items would definitely detract from her ability to fulfill the positive qualities Paul now mentions, in contrast to the negative qualities of slanderous gossip and consistent drunkenness; a woman who constantly engages in those activities has nothing constructive to offer.

32) So, older women are to be engaged in a lifestyle that minimizes unpleasant characteristics of aging, and pursue a beneficial ministry of teaching what is good, by word and (more importantly) example.

33) This is not to be taken as a command for formal instruction, where an older lady teaches a classroom of younger women about BD or Divine Good; it emphasizes her responsibility to influence another toward fitting behavior privately. cp 1Cor 14:34; 1Tim 2:11

34) The word itself is a compound of kalos, which focuses on that which is useful, beneficial, beautiful, or morally proper, and didaskalia, which views the actions involved in training another.

35) Since the PT is a man, he will lack the necessary frame of reference for many of the tests and sufferings a young woman will undergo; he can only speak in general, doctrinal terms, of their duties to submit and obey, but an older, experienced woman can take his teaching and apply it to the particulars of the younger woman’s life.

36) This would include informal advice and instruction to a younger friend, as well as one’s children or grandchildren; older women need to actively inform the following generations in how to orient to the niche of a godly wife and mother.

37) They also have a myriad number of ideas in many seemingly trivial subjects, such as cooking (spices, recipes, meal combinations), children (motivation, punishment, instruction), husbands (dealing with his masculine nature), etc., etc., etc.

38) This demands personal orientation to their own life, tests, and authorities; a mother who constantly snipes at her husband will have difficulty convincing her daughter to respect her own.

39) We do note that it is common for people to quickly see the mistakes others make, even relatively insignificant ones, but completely miss the glaring problems of their own lives; this leads to the “spiritual bully” syndrome, and is quite obnoxious.  Mt 7:3-5

40) So, this is not to take the form of playing the busybody, constantly injecting one’s     ‘advice’ and expecting instant compliance and gratitude; God will naturally provide the opportunity, and older women should be sensitive enough to recognize a cry for help, even if the one needing help does not yet realize it.

41) Neither are mothers to meddle in their children’s affairs, offering unwanted advice to the wife; also, while it is legitimate to help a young couple financially on occasion, doing so in an attempt to maintain control over them is completely illegitimate.

42) Older women have a natural wisdom recognized by younger women, who have a normal desire to share it; they should not instruct them in old wives’ tales, superstitious customs, the intrigues of love, and/or how to control their husbands, but of practical behavior, being useful to God, and the importance of honesty and submission.

The Purpose for Correct Behavior in Older Ladies

i[na swfroni,zwsin ta.j ne,aj fila,ndrouj ei=nai( filote,knouj
2:4 that they may encourage the young women to love their husbands, to love their children, (sub con i[na “in order that” + P A S 3p swfroni,zw – sōphronidzō “they might cause sensibility; they might admonish” + Ac F P w/d.a. h` ne,oj “the young women” +      P A If eivmi, “to be” + Ac F S adj fi,landroj – philandros “husband-lovers” + Ac F P adj filo,teknoj – philoteknos “child-lovers”)

sw,fronaj a`gna.j oivkourgou.j avgaqa,j( u`potassome,naj toi/j ivdi,oij avndra,sin( i[na mh. o` lo,goj tou/ qeou/ blasfhmh/taiÅ
2:5 to be sensible, pure, workers at home, kind, being subject to their own husbands, that the word of God may not be dishonored. (Ac F P adj sw,frwn “self-controlled;    sensible” + Ac F P adj a`gno,j “morally pure” + Ac F P adj (h.l.) oivkourgo,j – oikourgos “home-workers” + Ac F P adj avgaqo,j – agathos “good/beneficial” + P P/M P Ac F S u`pota,ssw – hupotassō “being under orders/subject” + D M P adj & n w/d.a. o` i;dioj avnh,r “to their own husbands” + sub con i[na “in order that” + N M S w/d.a. o` lo,goj “the word” + G M S w/d.a. o` qeo,j “of the God” + neg ptcl w/ P P S 3s mh. blasfhme,w  “might not be      blasphemed/verbally dishonored”)

1) Paul’s objective for instructing older ladies to live an appropriate lifestyle, aside from a successful CWL and all that accompanies it, is introduced by hina, which introduces the purpose behind a thought or action.

2) Since we know that the false teachers were “upsetting whole families” (1:11), it is easy to imagine they were attacking the younger, more naïve wives on the island, using them to capture the husbands.

3) This is a common attack of Satan: just as he attacked the woman in the Garden, he seeks to convince the “weaker vessel” (1Pet 3:7) that they do not need, are smarter than, and should rebel against their God-given authorities.  Gen 3:1-5 cp 1Tim 2:14

4) It is of interest that the primary command given to older ladies concerns their mental attitude, or manner of thinking (katastēma), while younger women’s commands deal primarily with overt actions; the implication is that, often, the younger wives will chafe against these rules, but are to keep them anyway.

5) It takes many years of practice before these behaviors become ingrained, so the emphasis is on doing them, which will eventually result in forming the woman’s mindset, or habitual viewpoint, as an acclimated and adjusted wife. cp 1Pet 3:6

6) In earlier times (really until the late 1800’s), women usually married shortly after passing puberty, when childbearing was possible; females generally mature before males, and they were considered mentally stable enough to handle the rigors of marriage.

7) With modern ‘wisdom’, the idea of marrying so young was ridiculed, before they had the experiences, fun and ‘education’ of their teen years; of course (they say), we are to expect them to be sexually active, but to do so in the state of matrimony is absurd.

8) Since we follow non-sinful societal customs, there is no problem with a younger lady waiting to get married; what we espouse, however, is that she spend those years, however many until the Lord brings her a husband, practicing to be a competent wife.

9) Paul’s priority that younger women share God’s perspective regarding the importance of the home and their role in it is because this is so essential to the well-being of the family, which in turn impacts on society in general.

10) This is not just a reflection of societal and cultural standards of the first century, they are the eternal standards of God, which means that only to the degree women align with them will they be blessed and truly happy.  cp 1Pet 3:5

11) The Greek word sōphronidzō literally means “to cause to be sensible”, or “restore to sensibility”, implying that these young women had once accepted these standards, and lived by them, but had been driven ‘mad’ by the false doctrine they embraced, and needed the influence of the older, adjusted ladies to restore them to their senses.

12) This madness is observed in our own society today, in which, only 40 years ago, women were proud that their station in life was taking care of the needs of the husband and children, and women rarely held outside jobs unless absolutely necessary.

13) With the advent of television (2Tim 3:6-7), and the modern Women’s Movement, it was declared that no ‘self-respecting’ woman would ever want to be “married to a house”, but was expected to use her talents to succeed in “the man’s world”.

14) Successful businesswomen are always idealized as truly wise, happy, and content, while women who stay at home are denigrated (blackened in reputation) as worthless, unhappy wretches, ignorant, stupid, lazy, or mere sexual objects their husbands actually despise.

15) This has resulted in the modern experience of two-income families who spend more to live than if only the husband worked, children with no parental supervision for the majority of the day, and women who must try to compete with those designed for life in the “jungle”, who wind up burying their inherent feminine nature.

16) This is not to say that a woman’s only value is as ‘the little woman’, nor is it a prohibition against a woman working; however, if she must get an outside job, it should be one that agrees with her essence, and allows devotion to her true priorities.

17) These verses do not refer only to wives with positive husbands, the principles are incumbent on wives in every type of marriage, and whether or not the husband is currently applying the doctrines himself.  1Pet 3:1-2

18) The first item deals with the proper relationship between a young woman and her husband, since this is the relationship more important than any other in her life; it is expected that the husband fulfill his role properly, of course, but the women are addressed first, emphasizing the importance their role plays in the marriage.

19) Since a “house divided against itself shall not stand” (Mt 12:25), any effective witness in the Angelic Conflict demands a healthy and unified marriage; Satan will attack this kind of marriage, individually and corporately, but, by adhering faithfully to the precepts of Scripture, we can “overcome the world”.  Jn 16:33

20) It is difficult enough living in the devil’s world, fighting one’s own STA and that of those around them, and it is difficult enough to continue to respect a man whose foibles are known intimately and consistently; it is impossible to do if the household is not unified under the authority of the man, and misery is the inevitable result.

21) As important and essential as is the bond between a mother and child, even this is not to take priority over the husband; the husband must understand that children will interfere with his wife’s attentions, but the wife must not allow this to occur perpetually, nor use it as an excuse to ignore him.

22) It deserves comment that this is the reason God created women as “multi-taskers” (cp Pr 31:10f), since experience has shown that men are just not as capable of meeting the demands of simultaneously being a cook, chauffeur, nurse, seamstress, educator, maid, nurturer, companion, buyer, lover, accountant, etc.

23) The word philandros focuses on loving one’s husband manifested by overt demonstrations of appropriate affection, publicly and privately; especially today, most women do not realize the great responsibility and honor of meeting the needs of their husbands.

24) Woman was originally created because God pronounced that Man was not meant to be alone, but needed “a helper suitable for him” (Gen 2:18f); the Dvpt attitude is that a wife is to assist her husband, under his authority, affectionately sympathizing with his tests and pressures, so as to help him survive the distress of the Angelic Conflict.

25) The fact is that just as he serves her by providing for her needs as a responsible and competent breadwinner, she serves him by submitting and treating him with the respect he craves and deserves.

26) Usually, men do not recognize their emotional needs, wants, and desires, but a competent wife can help him deal with them in a natural and inoffensive manner; usually, men do recognize their sexual needs, wants, and desires, and an adjusted wife can fulfill those so as to make him a happy, satisfied man (with no need to look elsewhere).

27) Far from the legalistic distortion of sex, which the cosmos assumes all Christians adopt, the Bible actually instructs married believers to develop and maintain a sexually healthy relationship, not only for procreation, but personal recreation.  1Cor 7:3-5

28) In spite of the teachings of those opposed to the Truth, this does not promote or require a woman to have no life of her own, existing only for the gratification of her husband’s emotional and sexual needs; it promotes a healthy, sound, happy relationship.

29) This means we must also understand that men and women are “programmed” differently, physically, emotionally, mentally, and sexually; for example, generally speaking:

a) men are more attuned to what they experience with the senses, while women operate on a more emotional, abstract level

b) women are more flexible, adjusting rapidly to new tasks and demands, while men resist change because it requires learning new skills, information, functions, etc. (taking time they could put to better use elsewhere)

c) men operate as “doers”, while women just want it done (this is why men often pace when they are trying to figure out a problem – at least it’s doing something)

d) women talk about their problems in order to feel better, but men feel worse after talking about what has upset them – usually, they just want to forget the problem

e) men are geared for immediate gratification, and this is also true in the bedroom, but women want the intimacy and trust of real love, and need time to prepare for satisfying sex

f) women have true contentment when they can trust their husband to take care of them, whatever may come; men find it when they know their wife views them as successful, overall and in the specifics

g) men must concentrate on one thing at a time, women must be able to think about many things simultaneously (children, cooking, the shopping list, etc.)

30) Further, loving one’s husband involves learning what he likes and does not like, and living accordingly; a good wife must be willing to compromise on non-essentials, adjusting her own tastes to fit that of the person she loves most in the world.

31) Families that are disorganized, eating haphazardly, and presenting a bad example before the cosmos are certainly not living as God instructs; thus, the primary reason the women are addressed first is that they hold such a strategic position in the family.

32) So, quite the opposite of the cosmic view (surprise!), only a woman with an impressive understanding of herself and those around her can truly succeed as a wife; it demands an ability to switch gears quickly, something only a very wise person can do.  Pr 14:1  “The wise woman builds her house, But the foolish tears it down with her own hands.”
33) The ironic reality is that only as a wife submits to the authority of her husband, allowing him to make the decisions, following where he leads instead of trying to convince him otherwise, (through whining, blackmail, ridiculing his decisions, etc.), will she find true happiness.  Gen 3:16

34) This is not information that is instinctively understood or acquired, nor will she learn it from the cosmos; the necessity for older women to instruct younger women becomes even more clear, since they have experience in dealing with their own husbands, and can advise for or against uninformed ideas or actions.

35) Paul continues with his list of things the older ladies are to teach to younger women, using philoteknos to describe the appropriate affection, demonstrated through overt acts, toward those who are completely dependent on them.

36) We do not subscribe to the legalism that a married couple must have children, in order to fulfill verses like Gen 1:28 and 1Tim 5:14; comparing 1Cor 7:8, we see that bearing children has no merit in itself, but if done, it should be properly so.

37) All normal mothers have an instinctive affection for their children, so one wonders why there needs to be instruction on this subject; Christian love goes far beyond natural, maternal love, and concerns everything necessary to raise them appropriately.

38) A mother must make sure that her children have all their needs met, including spiritual, physical, mental, emotional, and educational ones; this is nowhere presented as an easy task, but it is an essential one.

39) She must demonstrate that the pursuit of BD is her highest priority, as opposed to frivolous, non-essential activities; an appropriate time for fun is necessary (Ecc 3:1-8), but the children should not learn to constantly crave entertainment.

40) Society today is so bankrupt in terms of proper child-rearing that a disciplined life, training them how to be responsible, productive adults, with high self-esteem based on reality, has been replaced with the attitude of buying them “stuff” to shut them up.

41) Television, nothing more than a bad babysitter, has replaced the mother as educator, and Satan has used this to his advantage; not only do they pick up human viewpoint at an amazing level (including how to most effectively rebel), they develop a concentration span no longer than a scene in Sponge Bob’s next ‘adventure’.

42) Certainly, there is nothing wrong with buying toys and other goodies for children, and no need for constant, structured learning with no fun; however, a constant barrage of new toys, quickly replaced by the next thing they ‘have to have’, does nothing but breed dissatisfaction and the Frantic Search for Happiness.

43) In addition, children quickly find that the toys they thought they were desperate to own are not all they thought they would be, and never learn to appreciate what they have.

44) Unstructured play, inside or out, simpler toys that require imagination, coloring books, reading to them, or games in which the parents are involved, are actually educational in themselves, developing the brain in ways The Bratz can never accomplish.

45) Also, parents must take a very hard line in regards to MPR, which God has promised to bless (Pr 22:6), and this usually begins with the mother, since she is the primary influence in very young age, and the one small children usually approach first.

46) Raising children is a messy, exhausting, never-ending labor, but when it is motivated by love, the rewards outweigh any amount of effort involved. Pr 10:1, 15:20, 23:24-25

47) Women tend to be less aggressive in terms of discipline, but the mother must demand obedience to her own and her husband’s rules; if a serious infraction occurs, she must not give in to pity, but let the father spank ‘the little darling’, as necessary.  Pr 23:13

48) She must know, at all times, where her children are, what they are doing, and with whom they are doing it; it is hard to be overprotective of small children, she should do everything necessary to make sure they are safe and sound.  cp Gen 34:1-2

49) Children quickly learn which of the parents is the softer touch (generally the mother), and learn how to play one parent against another; parents must present a united front, which means the mother cannot disregard her husband’s rules.

50) On the other hand, children lack any frame of reference or experience in what is dangerous, unprofitable, or simply silly to attempt; for this reason, mothers must protect them from themselves, working with the father to train them to be sensible.  Pr 22:15

51) Children want to know the boundaries of safety, and so will push their limits until they determine what will bring them pain; this is manifested in disobedience, although small children don’t even recognize their motivations in this area.

52) Society today demands that parents should respect their children’s ‘privacy’, but this only allows them to hide that which they know their parents will not tolerate; they should take it for granted that the parents are going to search their room, monitor any internet usage (no matter how ‘innocent’), spy on them when they’re with friends, etc.

53) Mothers also must not allow children, of any age, to back-talk, sass, or reject their authority in any fashion; recognize that this only encourages them to try it with other authorities, which always leads to trouble.

54) When it does happen, she must immediately deal with it in a stern, no-nonsense fashion, so that the child realizes that actions have inevitable consequences, and learns to associate disobedience with suffering.

55) If the violation is a serious offense, her best approach is to provide a smaller measure of discipline, and tell the child his/her father will deal with it; when he gets home, he must demonstrate that he is on her side, by means of more severe punishment.

56) The husband must consistently back her up, even if, in his opinion, it wasn’t that serious an issue; otherwise, the child will disrespect her the next time, and the fact is, they disobeyed their mother, and should be disciplined for that, even if nothing else.

57) We are absolutely and dogmatically opposed to any form of child abuse, and wrathful, uncontrolled spanking or beating is intolerable and sinful; however, as one scholar has observed, “God made children with a place to apply the board of education to the seat of higher learning, producing a graduate from the school of godliness”. (Snider)

58) Children are a gift from God, and it is human viewpoint to say anything else; they are to be enjoyed as a blessing, which is not only possible, it is probable, if the Biblical approach is followed.  Ps 127:3-5

59) Remember, a mother who does not enjoy her children, at all ages, likely has only herself to blame; any and all sacrifices called for should be done willingly, for the benefit of the child, without a grudging attitude, and always in line with Scripture.

60) The next term, sensible, translates the same word used in vs 2 (sōphrōn) as a desirable attribute for older men; it emphasizes the attribute of soundness of mind, being free from rash and hasty reactions, and, basically, free from mental flightiness.

61) Young people in general lack the experience to make decisions quickly that include all the relevant details, since they haven’t had time to learn what not to do (by making mistakes); given the extreme influence she has in the lives of her husband and children, she does well to consult an older woman before making a big change in her life.

62) This also demands that she be intellectually honest, approaching a woman who will tell her what she needs to hear, whether or not it’s what she wants to hear, and the woman approached must know the whole picture, not only the younger woman’s side; this also demands the older lady be honest and objective, by the way.

63) The fourth area in which older women can and should help them grow, is to be morally, physically pure; the cosmos trains them to be exactly the opposite, and, in its eyes, the more depraved they become, the better.

64) Remembering that Satan is the ultimate source of all false viewpoint, it is no surprise that his world system promotes loose morals, and focuses exclusively on the outer appearance, ignoring and ridiculing any thought of inner propriety.

65) Satan is not a kind and benevolent leader, but a cruel, vengeful, and hateful taskmaster, who punishes his subjects when they disobey, and when they obey; those who live the way the cosmos demands will always wind up miserable, insane, or dead (or all three).

66) Conversely, the believer is to imitate her God, functioning in the same manner as He acted while on Earth; our Lord and Savior maintained His physical morality, is she better than Him?  cp 1Jn 3:3

67) The celebrities that are paraded before women are almost universally self-obsessed      females willing to go into public half-dressed; recognize that these ‘role models’ have nothing that can even be considered a normal, happy life.

68) Many flaunt their open fornication, flitting from boytoy to boytoy, thus rejecting the notion that marriage is honorable or of any value; others have married and divorced numerous times, and usually within weeks of their ‘dream wedding’.

69) Similarly, the extreme emphasis on being thin is merely designed to make women obsess over their weight (instead of their souls), buying countless weight-loss products and diets, spending untold sums on the latest gimmick or fad, and causing constant misery due to their ‘failure’ to look like “the beautiful people”.

70) From the Satanic agenda, this causes great physical suffering and mental anguish in women, and causes society to judge people based on their appearance, instead of their wisdom; one cannot ignore the motives of “the god of this world”, he hates mankind. 2Cor 4:4

71) The fact is that fashions are continually changed in order to keep the cosmos off balance, pursuing the latest trends (which consistently spiral downwards), making them easier prey for Satan’s attacks; believers are to refuse to follow their wanton stupidity.  1Jn 2:15-17

72) Neither is the excessive devotion to make-up, hairstyles, jewelry, ‘skin dyes’ (nothing more than a colorful tattoo), and surgery ‘enhancements’ appropriate for women who want to please God; Scripture makes it quite clear that women are to “adorn themselves with proper clothing, modestly and discreetly, not with braided hair and gold or pearls or costly garments”. 1Tim 2:9

73) This means a woman who makes a claim to godliness, i.e. doctrinal orientation, will not want to wear clothes that are revealing, either too high or too low, too loose (tanktops) or too tight (hiphuggers, microminis, tubetops); she will realize they are disgraceful, and make every effort to cover herself in public.

74) The obvious breakdown is an older woman, mother or mentor, who obsesses over her own physical appearance, or dresses/acts/speaks in an inappropriate manner; younger women learn from the example, and will imitate the very same failures.

75) We who recognize the authority of Scripture have been accused of legalism in this regard, since modern standards accept this manner of dress open-armed, and ‘nobody really notices anymore’, but the testimony of God stands firm, and we will not back down in the face of antagonistic arrogance.  1Pet 3:3-4

76) It is also true that some fundies have responded to this lack of physical propriety with typically legalistic demands that a woman should never wear makeup or jewelry, spend any time on their hair, and only wear clothing that covers them from head to toe.

77) The doctrinal reality is that the truth lies between the two extremes: women are to dress in a way that compliments their natural femininity, without exposing or accentuating their bodies in order to draw attention to themselves.  1Cor 11:4-15

78) Proper behavior stems from proper attitude: an adjusted woman respects her husband, and since a normal husband does not want other men to see his wife’s attributes, she follows his wishes.

79) Make-up, when and if used, should be understated in every way, recognizing that no normal man finds a Gothic face with raccoon eyes, or garish clown-paint with “prostitute-blue” eye-shadow appealing; true beauty comes from possession and application of Bible Doctrine, particularly in the area of submission to authority.  1Pet 3:5

80) Basically, accept and follow the principle that a woman is to dress in a way as to bring admiration to her husband, not herself; the world promotes the maxims “No man tells me what to do!”, and “If you’ve got it, flaunt it!” but we have “escaped the corruption that is in the world by lust”, so why act as if we were still enslaved to it?  2Pet 1:4

81) The fifth term is oikourgos, a compound that literally means “home-worker”, meaning one who is preoccupied with domestic affairs, whose primary function is related to the care of and operation of a household.

82) This niche has also been attacked greatly:

a) the entertainment industry would have us believe that the only successful, satisfied women are those with high-paying, demanding jobs, who also (miraculously) have immaculate homes, perfect children, wonderful marriages, and are smarter than their husbands

b) sarcasm, disobedience, and insults are portrayed as a sign of a healthy relationship

c) dealing all day with small children is depicted as mindless, menial labor, with no benefits or rewards, only drudgery and mind-breaking toil

d) supposedly, raising children should be taken out of the hands of mothers entirely, leaving education to the ‘experts’ at school, while physical activity should be left to the soccer league or ballet lessons, and role models must be a favorite coach, Scout leader, teacher, athlete, musician, actor/actress, etc.

e) women who want to stay at home with their children are portrayed as clingy, dumb, neurotic, or psychotic, using their privacy for various schemes, plots, and selfish motivations, but never for the benefit of the child

f) financially, we constantly hear that it is impossible for a family to live on one income, but what this really means is that a family cannot buy all the stuff merchants and advertisers want them to buy on one income

83) Certain financial situations simply will not permit the family to live on one income, but the goal is not to live the typical Babylonian lifestyle, it is to pay the bills, put food on the table, and clothe the family comfortably; if this can be accomplished on the husband’s income alone, the family is better off doing without the luxuries.

84) Additionally, even if the wife does have to take an outside job (and can afford the extra expenses incurred therefrom), this does not absolve her from these responsibilities – in many ways, it is much easier and more beneficial for the family to cut the budget so Mom can stay at home.

85) Comparing Pr 31:16 and 24, we see the picture of “an excellent wife”, who uses household funds for investments, and engages in business for extra income, but this in addition to fulfilling her role as homemaker, not instead of it.

86) The next term, translated kind by the NAS, is actually agathos, which means “good”, in the sense of productive according to Divine standards; the picture is not only hospitality and a lack of aggression, it means one who actively seeks ways to benefit others.

87) If women are to make the home their top priority, and they do not have to work outside the house, they are not to be lazy or idle, wasting time with other women who are bored (1Tim 5:13); in fact, effectively operating under these commands leaves little time for any kind of boredom.

88) The problem that often arises when a woman can stay home with her children is that she puts off dealing with the dusting, dishes, laundry, etc. because she is ‘tired’; television, ‘opportunities to apply’ outside the home, and simple laziness begin a downward spiral of failure in her primary responsibilities, and the whole family suffers.

89) However, a woman that effectively fulfills this niche will have excess time for Divine Good Production, which she must seize as another priority; a smoothly run household will allow for interruptions, and consistent cleaning (for example) takes less time than the occasional, desperate attempt to remove embedded filth.

90) The final command relates back to the instruction to love their husbands, with special emphasis on the authority structure of the Christian home; demonstrating affection with actions that please him cannot be accomplished apart from respect for his authority.

91) The word translated being subject is a Present Participle, which stresses the ongoing nature of the command, i.e. consistent orientation to the authority of the home; this indicates it is foundational, if the woman is to carry out her domestic responsibilities.

92) It can be parsed as either a Passive, being subjected by an outside force (BD), or a Middle, emphasizing the personal involvement, thus translated “subjecting themselves”; in either case the woman willingly submits to him, based on her understanding of God’s Plan and her submission to His authority.

93) To repeat, the woman that is maladjusted to the authority of her husband is maladjusted to the authority of God, Who placed him over her, and delegated His authority to him for her benefit.  cp Lk 10:16; Rom 13:1b
94) While the wife may not think some decision is wise, right, fair, or appropriate, she has the responsibility to mentally accept that decision and demonstrate it with overt obedience to his wishes; this means there is no place for backtalking, smart mouthing, arguing, or trying to change the decisions and directions he sets for the home.

95) There is no doubt men may and will abuse their authority, just as everyone does; however, there is simply no excuse for a woman that does not obey her husband – as long as he does not ask her to sin, she is to comply with all his wishes.  Col 3:18

96) Again, this does not apply only to those with positive, adjusted, kind husbands; even if the man is a jerk, he is still God’s direct representative in the home.

97) The wife of an unfair or abusive husband is to pray about it and leave him in God’s hands (remember Heb 10:31); she is not to badger him, gripe, whine, complain, or make his life miserable until he gives in to her wishes.  1Pet 3:1-6

98) Of course, this runs counter to the cosmic doctrines of ‘equality’, ‘mutual respect’, and shared power over the home/finances/decisions, which is another reason older women must instruct the younger ones in how to properly behave.

99) While no one likes to be subject to an authority with whom they disagree, the wife must remember that if she rebels and steps out from under that authority, she is removing herself from the protection God has provided, and will come under discipline, and might wind up paying a price she had not imagined.

100) It is important to note that the woman owes this allegiance to one man only, and is not responsible to obey any other man who disagrees with him; the phrase to their own husbands limits both their obligation and their privilege.  cp Num 31:1-15

101) While all believers are to be subject to the RC/C, under normal circumstances the PT and deacons do not have authority over a man’s wife; if she violates the RC/C, he is to correct it first, then we will correct him, and only then take direct action toward her.

102) The final clause expresses the ultimate purpose for these exhortations, and relates to the fact that people outside the LCh observe the lifestyles of those inside, and relate that to their understanding of God, for better or worse.

103) The negative particle mē is emphatically forward in the text, stressing that Paul’s major concern is the rebuff of inaccurate accusations against God and His Word; the obvious application for our own lives is not giving the negative an excuse to reject the Word of God, based on our failure to adequately uphold it. 

104) Recognize that those outside the LCh judge you, and the rest of us, by what they see in your actions, speech, and appearance; the reality is that people are generally too lazy to thoughtfully evaluate others; instead, when they observe something they ‘know’ isn’t right, they accuse us of hypocrisy, letting themselves off the hook for their own faults.

105) The word blasphēmeō is used to indicate verbal dishonoring, indicating that the word of God will be denigrated and dishonored by the negative, in their thinking and rejection of it, but God wants no excuse to be given for outsiders to do so with speech.

106) It is not an appropriate witness to the world when young women do not conduct themselves any better than their cosmic counterparts, and submission to one’s husband is one of the most impressive testimonies of an adjusted, normal young lady.

107) In fact, God intends for an adjusted Christian marriage to portray the spiritual union between Christ and the Church; if either the husband or the wife fails in their obligations and responsibilities, they paint a picture of an imperfect God or a rebellious Church.  Eph 5:22f

108) With the current state of the world, including militant feminism, rampant divorce, bratty children, and the like, there is an excellent opportunity for women to take a stand for the Truth, adorn the BD we advocate, and prove that they are actually the truly successful and happy.

Instructions for Younger Men

tou.j newte,rouj w`sau,twj paraka,lei swfronei/n
2:6 Likewise urge the young men to be sensible; (adv w`sau,twj “likewise” + P A Ip 2s parakale,w “exhort/urge” + Ac M P w/d.a. o` ne,oj “the young men” + P A If  swfrone,w “to be self-controlled/sensible”)

1) Paul now turns to the exhortations Titus is to give the young men, both single and married; the responsibilities of husbands are not mentioned, but likewise covers the same bases as young wives, so comparable obligations are implicit in the command.

2) The only actual exhortation he is to give is to be sensible, there is no typical list of the virtues men are to possess, and no explanation of what sensibility involves; the use of hōsautos in vs 3 was used to link the commands to older men with those for older women, however, and here views the commands for wives as binding on men.

3) In other words, Paul does not have to repeat every particular in every verse for them to applicable to each group; younger men are required to follow the instructions for older men, older women are to follow those for younger women, older men, etc.

4) Isagogically, men did not marry as young as did women, but waited until they had built up a business/trade, had established their own household, and were responsible enough to provide physically, financially, and mentally for the challenges of marriage.

5) For single men today, this requires practicing and preparing for the potential of RW being brought to them:

a) they are not to squander their money on worthless purchases, simply because they have no pressing financial obligations, but are to learn fiscal responsibility, saving for the time they will need it – cp Ecc 11:2 “Divide your portion to seven, or even to eight, for you do not know what misfortune may occur on the earth.”
b) they should establish themselves in an occupation with real potential, working a minimum wage job only until they can finish the education/training for a higher paying one, then moving to and staying with that occupation

c) this also requires that they learn to live on a budget – an ordered, logical, mathematically sound, and objective expense account; take consideration for whatever you want to do, but do not cut into your electric bill so as to buy non-necessities

d) they should not pursue RW, but learn to patiently wait for God to bring her to them

e) they should establish their own household, keeping what they will want their wives to do for them, if and when she is provided – an orderly, neat home

f) they must diligently practice overruling the “youthful lusts” of impatience, dissatisfaction with their niche, and craving entertainment/excitement, learning instead to follow the same rules that govern older men (they will be one soon enough)

g) of course, the primary method this is established is by consistent observation of MPR, instead of focusing on the latest fad or love interest

6) While we recognize that not every man has a mate, or that it may take years before God blesses him in this area, he is to conduct himself according to the same rules as a married man, the only exception being providing the needs of the opposite sex.

7) The first command to Titus himself since vs 1 is a Present Active Imperative, and is best translated as “keep on exhorting…”, meaning over time, in many areas, and repeatedly; the PT cannot exhort once, or in only one area, and consider it sufficient.

8) The verb sōphroneō is also applied to the PT (1Tim 3:2; Tit 1:8), older men (Tit 2:2), and young women (Tit 2:5); the repetition of the term here makes each use more pregnant in meaning – sensibility is not something that only applies to one category.

9) This family of words emphasizes the attribute of being sound in mind and thinking: to be mentally sane and composed, and to use good sense and a reasoned approach to life.

10) This quality is sadly lacking in most young men, precisely because they are young (2Tim 2:22); young men generally do not tend to take life as seriously as necessary, and make many foolish decisions in their youth.

11) One problem with youth is being easily swayed by the world around them (peer pressure), impressed by father figures/role models with bad habits, and seeking to impress people with their exploits and accomplishments, many of which are quite foolhardy.

12) An adjusted believer must learn to moderate and control their emotions, sexual urges, and pursuits in life that do not reflect a serious approach to BD; a young man who is “wise beyond his years” will not make spur of the moment decisions that will affect the rest of his life, or that of others.

13) One readily recognized problem is that young people generally do not spend much time thinking about important decisions that await them in life, such as career, marriage and a family, saving money, etc.

14) The principle of RMRW is perhaps the second most important decision in his life, after pursuit of God’s Will, but society teaches them to pursue it in an inappropriate fashion, apart from the principles of BD, and with no regard for the long-lasting impact.

15) Instead of waiting for God to bring a girl to them (i.e. one who has attended Bible Class for some time), young men have a natural inclination to lunge for a girl that is negative, but promises to “come to that church”.

16) While the same is true for many young women, for the time we are addressing the men; if a young woman is following the precepts of vss 4-5, she won’t fall prey to youthful lusts, either.

17) Young women can, however, assist their male friends in a unique and important way – men tend to be blindsided by affection, relative appearance, etc., while women can both remain objective in their evaluation of another female, and develop intuitive discernment regarding their true motives.

18) Young men are notoriously stupid when it comes to females, and are easily fooled by the overt appearance instead of considering what sort of wife and mother the woman might make.  cp Pr 11:22

19) Remember that men are more focused on what they experience with the senses; a woman who “looks good to me” (Jdg 14:3) may not, and probably does not, have your best interests in mind.

20) Cosmic perceptions of beauty have distracted and destroyed many young men, since they were not willing to wait for God to bring their RW to them; they must learn to accept and deal with this propensity, and must exercise diligent patience in this regard.

21) Failures with the opposite sex are only the tip of the iceberg, however: young men have an inherent tendency to make hasty and bad decisions, since they don’t have the patience to spend the necessary time considering the decision and its consequences.

22) Youth also carries a certain attitude of invincibility, so young men give little thought to their own mortality, and often take very foolish risks that result in danger, injury, and death.

23) The cosmos promotes this, of course, by proclaiming things like “You’re only young once!”, “Live life with gusto!”, and teaching that one should “sow their wild oats” while they are able.

24) These attitudes are completely obliterated by the principles of sound teaching, but we must recognize that the temptations simply come with the age of youth;  identify them when they arise, and deal with them appropriately.

25) A common objection is to argue that older men were young once, they did stupid things and got away with them, and survived even their worst mistakes; a simple response is to ask the youth if he wants the same pain and misery the older man experienced at the time.

26) Another consistent justification from the young is that they don’t see anything wrong with the actions or pursuits that older men tell them is foolish; one should consider that knowledge + experience is warning them of a particular outcome, so they should listen.

27) Young men have a natural (even normal) desire to be recognized as successful, and respected by their peers; the problem is that they adopt the wrong standard, living as the cosmos has told them they must, if they are to be cool.

28) This has led to all manner of overt manifestations of rebellion against the standards of the “old folks”, including body piercings, tattoos, grotesque dress codes, wearing female jewelry, and body mutilations.

29) From a psychological standpoint, these acts are motivated by a desire to be seen as a grown-up, able to do whatever they want, whether society likes it or not; often, the pursuit of ‘non-conformity’ is actually an attempt to conform to the cosmos.

30) Some have raised the question as to whether these things are sins or not, usually raising Lev 19:28 to suggest that they are sinful; therefore, a brief discussion of tattoos, body piercings, earrings for men, etc. is in order:

a) the overall context of Lev 19 has caused some to suggest that they are not morally binding issues, but ceremonial precepts, done away with at the advent of the Church Age – Lev 19:9, 19, 26a, 27

b) clearly, though, there are moral issues in the immediate context we would consider binding today – Lev 19:11-18, 26b, 29, 31

c) in fact, vs 26 contains both a ceremonial and a morally binding command, thus the argument that vs 28 is only ceremonial loses some force

d) the Mosaic Law is God’s perfect standard of +R, and “we know that the Law is good, if one uses it lawfully” (1Tim 1:8-10)

e) a concordance study of the phrase “I am the Lord” shows that it regularly focuses on the fact that Yhwh expects His people to remain aloof from the world, not follow their customs, and avoid compromise with them – Gen 15:7; Ex 20:2, 29:46; Lev 11:44-45, 18:2-3, 30, 20:24-26, 19:28
f) it also bears consideration that there is no command in the OT or NT to get a tattoo; neither is there any example of an adjusted believer getting one

g) there is one situation in which God actually commanded a man to have his ear pierced, but this was in relation to remaining another man’s slave – Dt 15:12-17

h) a nose ring is mentioned once, as an adornment given to a woman (Jerusalem) by her husband-to-be (Yhwh), in Eze 16:12, but this is certainly not same motive for nose rings today

i) one also does well to ask who receives the glory from these things – 1Cor 10:31

j) therefore, we would certainly be within the realm of Biblical understanding to recognize that God wants His people to realize they are not of this world, and not compromise with the world, by seeking to dress, act, or conduct themselves like them

k) the reality is that these things are not espoused by the Word of God, but are indicative of those who live in and embrace the devil’s world

l) the mental attitude that must accompany any of these actions is that the owner of the body has authority to change it to more suit their tastes; alright, then – who owns the body? – cp Rom 9:21

m) since a sheep is supposed to imitate their PT as he imitates the Lord, one should ask themselves how many times they have seen a PT with tattoos, piercings, etc.

n) the conclusion is that tattoos, earrings, lip rings, nose rings, etc. are not sinful, but are a manifestation of foolish thinking; certainly, a tasteful or decorative tattoo would not be as offensive as a garish one, or multiple tattoos covering the body, but one does well to consider the impact any of these things might have in the future

31) If a young man still lives at home with his parents, the normal expression of sane living would be to obey those authorities (Eph 6:1); for a married man, the expression of sound living is found in the principles that govern the niche of husband and/or father.

32) The primary doctrinal directive for the husband is found in the command to “love your wives, just as Christ also loved the church and gave Himself up for her”.  Eph 5:25

33) While young wives are taught to love their husbands and submit to their authority, young husbands are equally responsible to love their wives and apply the doctrinal commands placed on themselves.  Eph 5:25, 28, 32; Col 3:19; 1Pet 3:7

34) In this passage, the Greek verb agapaō focuses on the type of love that puts others first, the type of love that is evidenced by sacrificing oneself on behalf of the object of love; women are to demonstrate their love through overt acts, men are to carry a willing devotion to sacrifice or do whatever is necessary for the benefit of his wife.  cp Jn 3:16

35) The directive to Adam, in Gen 3:17-19, is still binding on men in general, meaning the man is primarily responsible to provide a living for himself and his family; he must be willing to do whatever is necessary to provide the financial necessities for his family.

36) This means he is responsible for getting and keeping whatever job(s) necessary to support his family, working towards the goal of letting his wife be “a worker at home”; young men must be instructed in the value of an occupation that will provide for his family, and must recognize that there is honor in all honest labor.

37) He should strive to find a job that will not conflict with Bible Class, his other obligations to God and family, do that job properly (show up on time, work diligently, respect authority, etc.), and not quit that job until God clearly provides something else.

38) Another inclination young men have is to be impatient and somewhat hot-headed; this leads to dissatisfaction at work, and the tendency to quit one job before finding another (“I was looking for work when I found this job.”)

39) When faced with severe testing on the job site, do not explode in anger and walk away, putting yourself and your family in financial jeopardy; learn to stay calm, put it in God’s hands, and continue doing your job as well as possible.

40) There is also much to be said for keeping a job that is not all one had hoped, since, over time, promotions, raises, and commendations can lead to a more satisfying position; if the situation becomes unbearable, or the job is lost through no fault of the man, he must make his next “occupation” the pursuit of a new job.

41) However, men are not to fall into the trap of thinking that their sole responsibilities are to put food on the table and pay the bills; there is no place for the man to come home, contribute nothing in terms of the household, and put all the burdens on his wife.

42) If a young man cannot provide a sufficient income to support the family apart from his wife working, too, he becomes responsible for helping her with domestic duties, (but not to not do them for her); adjusted authority compensates for impossible demands.

43) Especially when young children are present, but always taking into consideration that the wife may have had a bad day, the husband must be willing to take up the slack, and help his wife with household chores, extra duties (dusting the ceiling fan, windows, etc.) as needed.

44) Wives are to submit to their husbands, but this does not mean the man can think in terms of despotic autocracy; marriage is not a democracy, but should be a beneficent dictatorship.

45) Peter gives more details to Paul’s general exhortation to “love [their] wives”, supplying the information that this is to be done “in an understanding way, as with a weaker vessel, since she is a woman”.  1Pet 3:7

a) the Present Participle of sunoikeō – “living with” – has the idea of cohabitation, living under the same roof, and naturally demands wedlock

b) men that think they can function as a law to themselves, with no regard for the welfare, emotions, and thoughts of their wives, and still have a healthy relationship are self-deceived (and quite offensive)

c) this is why Peter exhorts them to live “according to knowledge” (kata gnōsin), implying that this is not simply a physical function, but one that requires education and practice

d) the knowledge in view is the specific principles that govern the marital relationship, referring to the doctrinal principles a man had better apply if he hopes to have a healthy and stable marriage that God will bless

e) the comparative term “weaker vessel” relates only to the physical realm, since the wife may be intellectually, spiritually, and/or morally stronger; it also reminds the man that he is a weak vessel, himself

f) while women have been oppressed, victimized, denigrated, and deprecated in many cultures at many times (something accurate Christianity certainly does not espouse), the fact is that women, in general, are physically weaker than men (all modern propaganda notwithstanding)

g) to “grant her honor” is to fulfill her needs as the responder, and one of the most fundamental needs of a woman is appreciation, affection, and devotion

h) men often get caught up in the demands of living life, earning money, and dealing with the pressures of their niche, and then fail to devote proper time to expressions of affection to their wives

i) men need to know, and will not learn from the cosmos, how much women need the overt affirmations of affection, which symbolize security, protection, and approval, all of which are essential from the woman’s perspective

j) to reiterate, a married man should take time to let his wife know, in various ways (hugs/kisses, holding hands in public, phone calls from work, flowers, dates, compliments, accompanying her on shopping trips, etc.) that her contribution to the relationship is important, appreciated, and highly valued by her husband

k) this also teaches the children to appreciate their mother’s efforts on their part, and they should be encouraged to tell her, as well

l) on a practical level, a husband should keep his wife informed about what is going on in his life, sharing innermost thoughts, fears, worries, tests, and blessings

m) the husband must understand that God takes his obligations to the weaker vessel quite seriously; only by taking care of one’s wife can he be sure that his “prayers may not be hindered”

46) The married man should recognize that he has been delegated authority by God (Who can also take it away!), and he will be evaluated on how he used that authority to advance His Plan; remember that with authority comes responsibility. Heb 13:17

47) The two extremes of abusing authority are: the man who brings pressure and misery to his wife by being demanding and unappreciative, and one who fails to use his authority, so that his wife becomes the authority, or embarrasses him in public, in any way.

48) The latter is frequently seen in the cosmos, as women act and speak in a way the husband clearly does not want or like, either in front of him or behind his back, and he is either powerless or unwilling to stop her.

49) If a man does not use his authority wisely, in order to promote harmony and spiritual growth, he will live to regret it; remember the dictum “from everyone who has been given much shall much be required”.  Lk 12:48

50) Realistically, we must recognize that “no one has a problem with authority, until it is exercised”;  the woman will be tempted to resist her husband, and he will be tempted to compromise inappropriately, but the male is to set the overall tone in his house that MPR, DGP, and following the dictates of Scripture are first in importance.

51) Certainly, a husband is never to use his superior strength to physically harm his wife in any way, but to allow her to ignore her duties as wife/homemaker/mother is just as bad as physical, verbal, or mental abuse, only in the opposite direction.

52) Additionally, verbal abuse, such as constant criticism, undermining her self-esteem, or humiliation (public and private) is just as bad as failing to correct her continued failings in whatever area applies.

53) Another part of sane thinking for a young married man is recognizing that arguments and fights are naturally going to occur, and learning how to resolve such situations as they arise; he must also know that any conflict has the potential to escalate into a physical altercation, and he must discipline himself in case one should.

54) Often, a severe fight occurs because one or both parties has allowed something to fester inside of them, allowing anger to build to the point it erupts over some unrelated issue; this points to the necessity of open, honest, and constant communication.

55) Recognize, husband and wife, that Satan seeks to drive a wedge between you both, and will stoke the fires of dissatisfaction if you allow it.  1Cor 7:5

56) In certain phases of marital growth, a struggle for power and control develops, in which both parties seek to maintain their own identity in the face of attempts to change their opinions, attitudes, likes and dislikes; on a subconscious level, these seem to be an attempt to destroy one’s personality.

a) this typically occurs between 1-9 years after marriage, accounting for the majority of divorces occurring in this timeframe

b) even if the wife willingly submits, and the husband consistently demonstrates fidelity and devotion, the STA will seek to resist or ignore the other’s demands

c) recognizing this component of a shared life, however, enables objective evaluation, and compromise over non-essentials is nothing to be feared

57) Biblically-based rules for conflict resolution, then, would include:

a) no violence, no throwing things, and no physical contact – shoving, grabbing, pushing, slapping, etc. is forbidden
b) focus on the issue, do not get distracted, such as by bringing past failures into the discussion

c) express your own feelings, do not judge or impute motives to your mate

d) no name-calling

e) do not generalize, avoid the words “always” and “never”

f) both parties must be allowed, and willing, to talk – interruptions and sullen silence only prolong the disagreement

g) do not make threats, and NEVER use the term “divorce”

h) be willing to compromise, without compromising BD

i) above all, both parties must strive to maintain and restore the Filling of the Holy Spirit, and allow the other time to do so – pray, before the discussion begins, and throughout it, for wisdom, guidance, and objectivity

58) Again, simple realism recognizes that these issues will arise, but the advantage an adequate wife and husband have is that, unlike the cosmos, they will not continue to worsen and build, affecting all other areas of the marriage, until it ends in a miserable couple.

59) Also, based on the term likewise, the young husband must learn that he has the primary authority in the house, and this is to be used for the ultimate benefit of any children God has blessed them with.

60) This means he is not to allow them to ignore or avoid any directives his wife has given; he must back her up and support her authority over the children at all times.

61) He should never undermine her legitimate authority; if there is a problem with something she said or did, he should wait until they are alone to address it, and let her tell the children about the new rules.

62) Further, neither parent is to comfort a child that has been disciplined by the other; to do so implies that the authority has been unfair or excessive, and the child learns to seek pity for deserved suffering.

63) Small children generally view the father as the taskmaster, and mothers as the compassionate parent and comforter; this is why fathers are told specifically not to provoke their children with excessive and unreasonable demands, but to balance authoritarianism with kindness. Eph 6:4

64) That verse also teaches that the husband has the responsibility to “bring them up in the discipline and instruction of the Lord”, meaning to teach BD by word and deed; whatever tools are available for instructing children (e.g. prep-school), it is his obligation to ensure a sound education in the Word.

65) Concerning finances, the man is the ultimate responsible party in terms of supporting his wife and family, making provision to pay their bills on time, setting up a budget, keeping track of the checkbook, and dealing with financial pressures.

66) If he chooses to delegate some of that responsibility to his wife, fine, but he is still accountable to ensure she does so appropriately, and in a timely and orderly manner; he cannot ignore his financial obligations simply because the wife handles the bills.

67) This means he must know, and be made known, where and how the family is spending money, and major purchases must first be approved by him.

68) In the cosmos, men and women maintain separate accounts, or the woman gets credit cards without asking permission first, or takes dedicated funds for selfish purchases; this eventuates in overdrawn accounts, financial disaster, and the inability to pay bills, which presents a terrible witness before the cosmos.

69) This does not demand that the husband must balance the checkbook, write the checks for the bills, and set up the budget without seeking input from the wife; if the woman is better equipped for the mental effort of handling the finances, it is fine to let her handle them, but he is still responsible to see they are done so adequately.

70) Another aspect of financial stability under constant attack is the idea of buying only what one can afford, without constant reliance on credit cards:

a) American society has been trained to expect instant gratification, instead of delaying a purchase until the money for it has been saved

b) young people expect to be able to own everything it took their parents decades to buy, and merchants promote this mentality through movies, television, etc.

c) certain purchases require going into long-term debt, of course, but that doesn’t mean one should get the most expensive car or house, just because they qualify for more money

d) young men should be taught how the credit system works, how to maintain good credit, when it is appropriate to use credit, and how to do so wisely – this all begins with setting up a budget of monthly income and expenses

71) Generally speaking, young men should be taught to “save your money, pay cash”, even if it means doing without a luxury for the time being; the reality is that, when one saves until they can buy an object, it is more appreciated than if it was an impulse purchase.

72) Young men are to be taught to think sanely by learning to spend their time in producing Divine Good; this is especially true in the area of physical needs related to the LCh, they should volunteer for a work crew, and then faithfully perform their assigned tasks.

73) A happy, healthy, and productive life for a married man is a full-time project, demanding constant attention to detail and the application of the appropriate doctrines each day; proactive application leaves little time for failure.

74) Young men and young women should also seriously consider Solomon’s advice about the importance of making these adjustments now, not falling into the trap of thinking there will be plenty of time to apply “later”.  Ecc 12:1

Titus’ Role

peri. pa,nta( seauto.n pareco,menoj tu,pon kalw/n e;rgwn( evn th/| didaskali,a| avfqori,an( semno,thta(
2:7 in all things show yourself to be an example of good deeds, with purity in doctrine, dignified, (prep w/ Ac N P peri. pa/j “concerning all things/everything” + P M P N M S pare,cw – parechō “presenting/showing” + Ac M 2s pro seautou/ “yourself” SUPPLY “AS” OR “TO BE” + Ac M S tu,poj – tupos “a type/pattern/example” + G N P (sub) adj & n kalo,j e;rgon “of good works/deeds” + Ac F S avfqori,a – aphthoria “that which is imperishable/un-decayed; purity” + prep w/ L F S (sph) evn h` didaskali,a “in the teaching” +    Ac F S semno,thj – semnotēs “seriousness/propriety/dignity)

lo,gon u`gih/ avkata,gnwston( i[na o` evx evnanti,aj evntraph/| mhde.n e;cwn le,gein peri. h`mw/n fau/lonÅ
2:8 sound in speech which is beyond reproach, in order that the opponent may be put to shame, having nothing bad to say about us. (Ac M S lo,goj “word/message” +         Ac M S adj u`gih,j “sound” + Ac M S adj avkata,gnwstoj – akatagnōstos “unaccusable/beyond reproach” + sub con (purp) i[na “in order that” + N M S d.a. (rel pro) o` “the one who” + prep w/ Ab F S evk evnanti,oj – enantios “from the opposite position; the opponent” + P A S 3s evntre,pw – entrepō “might be put into weakness/shame” + P A P N M S e;cw “having” + Ac N S card adj mhdei,j “nothing” + P A If le,gw “to say” + prep w/ G 1p pro peri. evgw, “concerning us” supply “that is” + Ac N S fau/loj – phaulos “morally worthless; evil”)

1) Paul now interrupts the exhortations toward various categories of LCh members, turning instead to Titus’ (and, therefore, the PT’s) responsibilities; by addressing Titus personally, he gives instructions all properly functioning pastors are to follow.

2) Paul, an older man and Apostle, exhorts Titus, a younger man and PT, to make every effort to demonstrate the truth of what he taught other believers by his own example; the opening phrase in all things means he was to set an example in every area that he exhorted other believers.  1Tim 4:12

3) It is not enough for a Christian leader to teach, refute, silence the opposition, and exhort those under his charge; he must be ready, willing, and able to apply the doctrines he teaches others, showing that he prays, shows hospitality, functions appropriately under and in authority, endures testing with perseverance, is sensible, etc.

4) The is not a demand for perfection, but a command to set a good example that others would not be hesitant in following; one of the most discouraging things for a believer is the PT that exhorts about the necessity of applying certain difficult doctrines, and then, when he is faced with the same test, fails to do what he has demanded others do.

5) The PT is a very visible figure in the LCh, so if he is not rich in DGP, it undermines the morale of the sheep; if he does not present a high example, how can he fulfill the analogy of Jn 10:3-5?

6) Recognize that your PT has never asked or exhorted anyone to make any physical sacrifice or spiritual application that he has not already made, usually numerous times.

7) Most humans need role models, and imitate others by nature; we need these models to provide a living, breathing example, to give us direction, challenge us, and inspire us to ever greater levels of adjustment.  1Cor 4:16, 11:1

8) The PT must learn the BD in the study and implement it in his own life before he can hope to teach others how to behave; the advantage of leading by example is that others see how to implement it in everyday life, and the example impresses the importance thereof on their minds.

9) The shift from the finite verb “exhort/urge” in vs 6 to a participial form of parechō here demonstrates that Titus’ fulfillment of the current principles is dependent on understanding, explaining, and living in a way so as “to be sensible”.

10) The word literally means “to have alongside”, and so comes to mean “to furnish, provide, or offer for a purpose”; Titus could not demonstrate to others how to live a sensible life, if he did not have an intimate knowledge and practice thereof.

11) The Participle also shows that Titus was indeed doing this, and was to continue; there is no sense of rebuke, and he was not about to forget these things, unless reminded.

12) However, all leaders need to be reminded, from time to time, about the serious, solemn nature of what they are doing and accomplishing, and the type of example they set.

13) The PT is to hold forth/furnish/present/offer himself as an example of good deeds; whatever other interests of life one may share with their PT, the primary witness and model he is to display is one of consistent, determined DGP.

14) The Greek word tupos originally meant the blow or strike of an object (hammer, club, die, etc.), and then came to mean the effect of that blow, and then the imprint made and left behind.

15) In the technical sense, it means a pattern that exactly describes how something is to be made, and the conformity of the thing made to it (cp Heb 8:5); in our context, it indicates a pattern of actions to be imitated.

16) For a negative example, cp 1Cor 10:6, 11, which passage indicates that the negative believers of the Exodus generation are not to be imitated (the passage also documents that not all ‘true believers’ live in a manner pleasing to God).

17) While DGP is in view in our verse, there are two distinct aspects to the good we are to produce, as seen in the two words used for “good” in the NT:

a) the word agathos (avgaqo,j) denotes that which is right, moral, and in compliance with God’s holiness – cp Mk 10:18; Eph 2:10

b) the word kalos emphasizes the beneficial nature of a thing, meaning that our deeds are done in the right place and time, and well suited to the need – Mk 4:8; 1Tim 1:8

18) Both words appear 91x in the NT, and almost equally refer to “good deeds”, but the former relates to the sanctified nature of seeking to fulfill God’s Will in an active sense; the emphasis in Titus is on DGP that meets the pressing need of the moment.

19) So when Paul tells Titus to keep on presenting himself as a model of good works, the focus is specifically on the helpful, useful, and appropriate nature of his applications, the benefit they bring to those around him (and himself).  cp Mt 12:12

20) The concept of DGP is immediately linked with the quality of BD in the soul; as part of his example, Titus is to model purity in doctrine, meaning his teaching must be free from any corruption, or the integrity of the whole will be destroyed.

21) The Accusative of aphthoria relates this purity to the reflexive command show yourself; just as Titus was to present himself as a model of good works, he is to present himself as a teacher of untainted doctrine.

22) For the PT, this requires several things:

a) he must come from a reasonably sound ministry (not a perfect one), that has provided a solid theological grid, the importance of which cannot be overemphasized

b) he must have and follow the proper hermeneutic approach to Scripture

c) he must fight his own STA and maintain faithfulness to the study-teach routine

d) he must remain intellectually honest, refusing to ignore, alter, or reject doctrines, exhortations, or applications based on any personal considerations

e) he must pray consistently, concerning all areas of his ministry

f) he must avoid subject matter that is not germane to the context

g) he must document his position, using Scripture to validate his points

h) he must avoid the tendency to pursue human approbation, from sheep or peers

i) he must resist the temptation to find a “breakthrough”, letting the text say only what it says, and not forcing unnatural, esoteric, or fanciful meanings on it

j) he must be humble, willing to hear and learn from others

k) he must avoid reactionary theology, allowing the problems of others to take him to another (and equally offensive) extreme

l) he must not allow the endless and/or repetitive teaching of Doctrines to distract him from the Word

m) he must be aware of his own fleshly weaknesses, and not allow them to influence the teaching

n) he must avoid speculation (A conclusion based only on guesswork), and not allow others to pressure him into teaching subject matter about which he is not clear, or has reservations – cp 2Tim 2:23

o) he must be fearless concerning the opposition, trusting in the Word of God to accomplish what He wants it to accomplish

23) This would also demonstrate the integrity of Titus’ motives, contrasting them with those of the false teachers, who were teaching for financial gain or other inappropriate purposes, and who demonstrated no integrity in the process.

24) Any man who is not a model of doctrinal stability, perseverance, and integrity in his own teaching, clearly understanding the Scriptural issues, will be unable to lead others into a correct CWL.

25) The third item Titus was to model was that of doctrinal dignity, which deals with the public image of the PT; the message with which we have been entrusted is the most solemn in the world, and a pastor must conduct himself in a manner that conveys the serious nature of his job and function.

26) This does not mean he cannot be humorous, nor that he must be stern and solemn at all times; it does mean that his dress, posture, and bearing earn the respect of those around him, particularly when he is communicating from the pulpit.

27) The term dignified (semnotēs) relates to a calm and controlled demeanor, acting in a grave, serious fashion, with no room for silliness, and avoiding absurd displays of emotionalism – ecstasy or agony.

28) Pastors, ministers, ‘evangelists’, etc. that want to be liked by their audience will violate this principle on many levels, from gymnastics on stage to dressing in jeans and boots; recognize that if they take their message as no more important than casual dress, neither should you.

29) This is the reason the PT wears a suit, or at the very least a shirt and tie: a public speaker who dresses in only a shirt and slacks does not convey the image of respectability, seriousness, dignity, authority, etc., but appears as “one of the guys”, i.e. having nothing more to offer than any one of his listeners.

30) Since the PT leads by example, he must set the standard for proper decorum in Bible Class, which he cannot do if he is sloppily dressed, unprepared, disorganized, always late, telling more jokes than BD, acting goofy in the pulpit, etc.

31) The fourth point deals with the fact that the PT’s example has, not only visual elements, but verbal components as well; what he does will lead by example, and this includes the manner in which he communicates his thoughts.

32) The word hugiēs, related to hugiainō (seen four times previously), is used to denote that which is sound, healthy, or free from defect or abnormality (cp Mk 5:34); this means the PT’s speech is correct, accurate, and adequate.

33) It relates to his manner of teaching, and how he expresses the various exhortations, reproofs, and rebukes that must be delivered from the pulpit.

34) While the ICE movement has been quite guilty of it in the past, there is no place for inappropriate language and comments that are not suitable to the teaching of the Word of God; we are not to call people names, tell them not to come back, or ridicule the innocent ignorance of newcomers.

35) We must anticipate visitors, who come to check out the teaching for any number of reasons, and the PT is not to set any stumbling blocks before them; the attitude “if they’re positive, they’ll come back, regardless” does not allow us to try to chase them away.

36) We also recognize that, often, people do not come seeking the Truth, but a way to justify their continued negative volition; they come in order to find some legitimate excuse to accuse us, so they can claim we are ‘no different than any other church’.

37) We are not to give them any legitimate reason to criticize the teaching or us, seen in the phrase which is beyond reproach; akatagnōstos is a triple compound, literally meaning “not known against”, and refers to that which cannot be legitimately condemned.

38) The PT not only has the responsibility to teach sound doctrine, he must do so in as flawless a manner possible, so as to prevent his critics from finding any justifiable grounds for their hostile remarks; if someone is disrupting class, a restrained rebuke is in order, not inviting them into the parking lot for a fistfight.

39) Additionally, some people come to class as critics in the first place, but are actually seekers after all; one never knows where positive volition will surface, so restraint and decorum are always in order.

40) Ill-advised comments, overt antagonism, a heavy-handed approach, and/or gutter language will likely only fuel their negative volition, and bring reproach on the ministry; leaving them without excuse to leave will not prevent it, but they will be forced to blame non-essentials, or the PT’s ‘presentation’.

41) The specific purpose for this language that is above reproach is so that the opponent may be put to shame, meaning they will not have any legitimate grounds for rejection, but will have to admit, in whatever fashion they might express it, that they don’t really care about God or His Word, after all.

42) The use of enantios in 1Th 2:15 shows that these men were not merely opponents in a doctrinal or theological sense, following some twisted version of “live and let live”, but were actively opposed to these believers best interests; they were trying to snare them, destroy their spiritual lives, and profit at their expense – modern applications abound.

43) The word translated put to shame (entrepō) is also of interest: it literally means “to turn in”, and context determines whether it means “be ashamed”, or “respect” (cp Mk 12:6); the idea is of comparing oneself to another, and recognizing their superiority and one’s own inferiority.

44) The false teachers were obviously violating God’s revealed Will, they were “upsetting whole families”, which certainly could not be doctrinally sound; an objective comparison of the goals of each camp could only expose the inferiority of their message, and thus their lives and soulish decay.  1Tim 1:5

45) When the PT conducts himself in a decorous manner, even in the face of open hostility and rejection, he leaves his critics without a legitimate reason to denounce him or his teaching (1Pet 2:15); this does not mean they won’t attack, only that they won’t have a legitimate reason or charge to bring.

46) Again, this does not mean they will not slander us, or exaggerate some perceived fault, only that an objective evaluation of their arguments will show them to be quite childish.

47) The PT must develop thick skin in this area, and the sheep do well to cultivate this aspect as well; they will verbally dishonor us, often with the most ludicrous of charges, but when they can find nothing real, they are the ones who will wind up embarrassed.  cp 1Pet 2:12

48) While the PT cannot realistically be expected to teach a perfect message at all times that will not be criticized by others, especially false teachers and the negative, he can teach in a manner that is true to the text of Scripture and eliminates any justifiable criticism of the ministry.

49) Paul uses the same word in 2Th 3:14, where the context indicates one reason the opponent is to be put to shame is to effect the possibility of repentance; this most likely refers to the converts of the false teachers’ message, rather than the teachers themselves.

50) In other words, a believer who had fallen for their lies might conceivably try to argue against Paul and Titus, but would be forced to realize they were correct (since there was no real basis on which to accuse them), and would then compare their conduct/teaching with that of the corrupt teachers, and return to the Truth.

Divine Viewpoint for Slaves

dou,louj ivdi,oij despo,taij u`pota,ssesqai evn pa/sin( euvare,stouj ei=nai( mh. avntile,gontaj(
2:9 Urge bondslaves to be subject to their own masters in everything, to be well-pleasing, not argumentative, (Ac M P dou/loj “slaves” + P P If u`pota,ssw (GT = u`pota,ssesqai) “to be under orders/subjected” + D M P adj & n i;dioj despo,thj – despotēs “to their own masters” + prep w/ L N P adj evn pa/j “in all things/everything” + P A If eivmi, (GT = ei=nai) “to be” + Ac M P adj euva,restoj – euarestos “well-pleasing” + neg ptcl w/   P A P Ac M P mh. avntile,gw “not speaking against/argumentative”)

mh. nosfizome,nouj( avlla. pa/san pi,stin evndeiknume,nouj avgaqh,n( i[na th.n didaskali,an th.n tou/ swth/roj h`mw/n qeou/ kosmw/sin evn pa/sinÅ
2:10 not pilfering, but showing all good faith that they may adorn the doctrine of God our Savior in every respect. (neg ptcl w/ P M P Ac M P mh. nosfi,zw – nosphidzō “not keeping back secretly/pilfering/embezzling” + str adv avlla. “but rather” + P M P Ac M P evndei,knumi – endeiknumi “demonstrating; indicating by word or deed” + Ac F S adj pa/j “all” + Ac F S N & adj pi,stij avgaqo,j “good faith” + sub con i[na “in order that” + P A S 3p kosme,w – kosmeō (GT = kosmw/sin) “they might arrange/adorn” + Ac F S w/d.a. h`     didaskali,a “the teaching/doctrine” + Ac F S d.a. (rel pro) h` “the one which” SUPPLY “IS” + G M S w/d.a. o` swth,r – sōtēr “of the savior” + G 1p pro evgw, “our” + G M S (app) qeo,j “namely God” + prep w/ L N P (sph) evn pa/j “in all/everything”)

1) Having addressed all categories within the LCh, including the PT, Paul now turns to a distinct category, which could be comprised of any of the others, and which was often quite numerous in the early churches – slaves.

2) Slaves were commonly considered a part of the household, almost a member of the family, and were even given authority over their owner’s minor children in some instances; their contribution to society in general gave them a unique opportunity to express Dvpt by word and deed.

3) The institution of slavery has existed in every period of human history, and existed at the time of Paul’s writing; notice there is not one OT or NT verse condemning the institution, although the Mosaic Law set very strict standards for the proper treatment of slaves. Gen 16:1, 39:17; Lev 22:11; Phil 16; Rev 6:15, 18:13 (the U.S.A.).

4) While we do not condone abuses in any human institution, the fact that abuses existed (on both sides) does not nullify the institution in its proper function; if we eliminated every institution that has suffered abuse, we would be left with no marriage, family, education, jobs, or government.

5) The fact is that slavery was not developed in the lifetime of Moses or the giving of the Law, but, since it did exist, God gave His regulations concerning the lives and liberty of those who were the property of another.

6) Hebrews who owned another Hebrew as a slave were not to subject them to rigorous service, but were to treat them like a hired hand, i.e. with dignity and honor for honest labor. Lev 25:39-43

7) They were to recognize that these slaves were their brothers in the flesh, and liberally remunerate them at the end of their service; however, the institution was obviously quite successful, seen by the fact some slaves chose to remain as slaves, even when their freedom was offered.  Dt 15:12-18

8) While people could become slaves in various ways (war – Num 31:9, criminal activity – Ex 22:3, failure to meet financial obligations – 2Kin 4:1, voluntarily – Lev 25:39), very strict laws were in place regarding kidnapping and selling someone into slavery, in fact it was a capital offense.  Ex 21:16; Dt 24:7

9) That slaves were the absolute property of their masters is seen by the fact they could be given as gifts (Gen 29:24), or left as an inheritance to the family (Lev 25:46); again, this is nowhere condemned, only the abuse of authority over the slaves.

10) The Law made provision for their safety, protecting life and limb from abuse (Ex 21:26-27), and provided for acquiring their freedom, if desired (Lev 25:48-55).

11) It is also clear slaves could gain their freedom by escaping to another geographical area, running away from their niche; this was more common among the pagans, who had few laws providing any other means of gaining freedom, unless the master did so himself.

12) The Gospel was a revolutionary force in the ancient world, with its teachings of Positional Truth that placed slaves and masters on an equal footing spiritually; as slaves and masters converted to Christianity, each needed Dvpt in order to correctly function in their niches.  Eph 6:5, 9; Col 3:22, 4:1

13) Both categories had to recognize that they were to live their lives in submission to the Will of God, not to seek to overthrow the natural structure of society; their interpersonal relationships were founded on love, but societal relationships must be conducted according to law, the chain of command, authority, etc.

14) There is dignity in all honest labor, and no such thing as demeaning honest labor, but there are people who consider themselves to be above certain kinds of work; this is simple arrogance, and is manifested as pride and rebellion.

15) So, although the NAS has Urge in italics, Paul uses a complementary infinitive to include these instructions as a part of Titus’ responsibilities; he was to exhort any slaves in the congregation to function appropriately, to their own masters (and none other).

16) This required them to adopt the proper attitude of submission to the authority God had placed over them.  Rom 13:1

17) The word hupotassō was a military term, meaning “under orders”, with conditions of discipline and strict organization; the Passive has the force of a Middle, meaning they were to subject themselves, and carry an attitude of willing compliance to their wishes.

18) Again we see the importance of the mental attitude in the CWL: people must think the right things before they can do them; additionally, doing the right things overtly without proper mental orientation is not what God desires.  Phi 2:5f

19) This submission to their masters came from their understanding of BD, recognizing they were slaves of their Lord Jesus Christ, and their service to their earthly masters reflected their service to their real Master.  Col 3:22-24

20) It made no difference if their master was a believer or unbeliever, righteous or unrighteous, fair or unfair; the command for voluntary submission was binding on all slaves under the authority of their owners. 1Pet 2:18

21) The slave was to view himself as the Lord’s freedman, since he had been freed from the slave market of sin at the point of salvation (1Cor 7:22); he was to use this freedom, not to avoid his responsibilities, but to fulfill them to an even higher level.

22) If given an opportunity to be set free, the slave was to take it, but until then, he was to continue in that niche, serving God by serving his owner, obedient in every respect, and doing so in the most commendable fashion possible.  1Cor 7:21

23) The four terms that follow are participles, denoting that these are to be on-going characteristics of the slave’s life, demeanor, conduct, and attitude.

24) The first word euarestos is a superlative adjective, meaning to provide satisfaction, or be well-pleasing, and not only in small things, but in all areas, and to the highest level possible.

25) Used only 9x, and only in Paul’s writing and 1x in Hebrews, it has the nuance of giving pleasure to someone based on overt actions, and fulfilling that person’s will and desires in a fashion they find completely acceptable.  cp Rom 14:18; Heb 13:21

26) This does not mean slaves were to attempt to be popular with their masters for the sake of personal gain or favoritism, they were to seek to please them because it was the right thing to do according to the Word of God.  Col 3:22

27) The next three items are used to define the parameters of functioning in a doctrinally acceptable manner as a slave, who often operated under difficult conditions and could easily fall prey to human viewpoint strategies to improve their lot.

28) The first of the two negative commands deals with the verbal problem of disputing with the master about some command he had given; the compound antilegō literally means “to speak against”, thus verbal rebellion to an established authority.  cp Tit 1:9

29) When the owner gave a command, the slave was not to assume he knew better, to contradict, or offer ‘advice’ as to how better to perform his task; resistance in any form is inappropriate, but to show verbal disrespect implies the authority figure is unworthy of his position.

30) This is a very common problem among those in various levels of authority, and those who have authority should recognize the natural tendency to talk back, contradict, offer sarcastic remarks, etc., and be prepared to shut it down as soon as it appears.

31) People are quite adept (completely or expertly skilled) at offering excuses as to why they have not or ‘cannot’ do something their authority has told them to do; in their own minds, this is completely legitimate, but according to the Word of God it is not acceptable in the least.

32) The second negative command has to do with the serious, but too common, vice of stealing from those the slave served; obviously, the slave would have ready access to many of the assets of the master, including household possessions, animals, and in certain cases his money.

33) It was standard practice to give the slaves a small allowance to buy themselves certain luxuries, but the temptations to take something more valuable were consistently present; they needed to view theft, even a relatively small amount, as an unjustifiable act.

34) Working for a prosperous master, who had more than he needed or would ever be able to spend, the slave might fall prey to the rationalization that he wouldn’t miss a little more, here or there; the fact is the object was the possession of another, not their own.

35) The verb nosphidzō means to set apart, to separate, or to divide the total into two or more parts; in the Middle Voice, it means to appropriate something for oneself, usually covertly.  cp Ac 5:2-3

36) The slave must realize that God observes all their conduct, even if the master did not, and He would hold them accountable for any type of embezzlement he might attempt.

37) Further, when a slave was entrusted with great privileges and a position of authority, this type of activity involved the betrayal of trust, making it all the more reprehensible.  cp Lk 16:1-2

38) The strong adversative alla contrasts these negative characteristics with the positive qualities the slave was to manifest; it stresses the opposite nature of rebellion and thievery with showing all good faith.

39) The word endeiknumi is found 11x, also only in Paul and 2x in Hebrews, and means to show forth, give outward proof, or demonstrate by overt actions that something is true.  cp Rom 9:17, 22; Eph 2:7; 1Tim 1:16; Heb 6:10-11

40) Because the noun modified by pas does not have a definite article (an anarthrous construction), the force of the word is “every”, meaning without fail or exception; the slave was to demonstrate reliability in each and every aspect of his function, manifesting the fact they were completely reliable in whatever situation might develop.

41) The word faith here is to be taken as the content of what is believed, that which motivates action based on the belief system one possesses; coupled with agathos, for that which is good by God’s standards, it refers to an outward exhibition of Dvpt thinking, observed by honorable conduct, and willing compliance to one’s authorities.

42) In other words, because this believer had taken “every thought captive to the obedience of Christ” (2Cor 10:5), they would have an accurate understanding of God’s Will in any particular matter, and would then act based on a desire to fulfill their Master’s desire, thus indirectly fulfilling that of their earthly master.

43) Slaves were to demonstrate by their overt demeanor and decorum that they were committed to the will of their master, and devoted not only to his physical demands, but trustworthy to fulfill his desires.

44) This required them to be honest, faithful, diligent, loyal, and obedient, at all times and under all circumstances; this would obviously be appreciated by a believing master, but the witness to an unbeliever would prove the value of Christianity in the life of his slave, and thus suggest the value in his own.

45) Free society then looked down on those who were slaves, much as blue-collar workers today are generally viewed with contempt; a slave who had a more ordered/happy existence than did his master could present an incredible witness to the worth of BD.

46) Since the institution of slavery does not exist in our own nation and time, we are to recognize these principles equally apply to the boss/employee relationship; the aspects of slave owner apply to the person in charge, either the boss or owner of the company.

47) Scriptures such as Eph 6:9 and Col 4:1 relate to the believer who has a position of authority over others, how they are to handle that authority, and how they should treat their employees.

a) OT verses like Lev 25:43 and Job 31:13-14 make clear the boss is not to use his authority to abuse the employees

b) basically, they should treat their employees with courtesy and patience, not exploding or chastising them inappropriately when they fail

c) they should bear in mind the fact that God still enforces the law of sowing and reaping, and they will reap from their own authorities what they have sown in those under their command

d) they must make clear what is expected, and provide what is necessary to accomplish their tasks safely, efficiently, and satisfactorily

e) they must not show favoritism, but treat all employees the same, when the circumstances are the same

f) employees should not be expected to use personal time for the boss’ benefit – he is only their authority on the job

48) Those under the yoke of employee have Scriptures such as Eph 6:5-7, Col 3:22-25, 1Tim 6:1-2, Tit 2:9-10, and 1Pet 2:18-20 for their guidance.

a) we note that there are far more passages related to slaves than to masters, indicating there is more potential for failure by those under authority

b) because he is paying them to do so, the employer has the right to expect his employees to devote themselves to their job while on the clock

c) similarly, he has every right to expect them to be on time, dressed appropriately, and well-groomed, ready to apply themselves exclusively to their jobs

d) they are to avoid back talk, sarcastic comments, insults (even jokingly), or any other form of verbal disdain, which really only manifests an internal STA problem with rebellion and/or disrespect

e) they are not to take property without permission, just because the company has plenty, or ‘it’s nothing expensive’ – paperclips, pens, paper, promotional items, etc. 

f) coming in late, leaving early, or taking extra time for lunch or breaks while still on the clock also cheats the company, taking money for non-productive time; this would also cover excessive time on the phone instead of working

g) the boss is there to run a successful business and make a profit, your job is to make his job easier so the business makes as much profit as possible – cp Mt 25:24-27

h) the job is not the place to deal with personal problems, the boss is not interested in them, so take care of them on your own time

i) also, we cannot react to personal favoritism, such as when the boss’ children are allowed to goof off, and we must take up the slack

j) the cosmos promotes doing one’s job only when they are being observed, but God expects the highest performance at all times

k) there will likely be conflicts with the boss or some other employee, but the typical office politics are to be strictly avoided; this includes stirring up discord behind his back, talking about him when he isn’t present

l) for those who work with the public, they must recognize that the customer is always right (the good, the bad, and the ugly), and treat them as they want to be treated

m) if one finds their job intolerable, and simply cannot stay in fellowship, perhaps a career change is in order, but the pursuit of greener grass or an easier job has caused many people to lose a good job

n) neither is quitting because the job is too hard legitimate – recognize that God is your ultimate Boss, and will enable you to survive the mental and physical testing

o) the adjusted believer’s job is part of their Living Grace provision, and should be treated accordingly – this means doing more than the bare minimum required, in season and out of season, missing Bible Class (occasionally!) if required, and even if the job cuts into some family time (without the job, the family won’t eat)

p) this means an adjusted believer must have the proper mental attitude that proceeds from BD in the soul: he is the boss, he is right, and he is to be obeyed

q) the only time disobedience is legitimate is when higher spiritual or moral issues are involved – cp Gen 39:7; Ex 1:16-17

49) The final purpose clause in vs 10 contains the positive reason Paul desires slaves/        employees to operate in such a highly ethical manner; this motivation is not only for slaves, but for any Christian who desires to function effectively in the world.

50) When we apply the doctrines we know to be true from the Word of God, our behavior makes the BD more attractive as we exhibit the truth and power of the message of Christ in our lives.

51) The word kosmeō means to put things in an orderly fashion, to arrange something so it is attractive, thus to adorn or decorate something; also used extra-biblically of a proper governmental institution, the idea is that we apply a doctrinal principle in the correct way, at the correct time, thus presenting our lives as a well ordered and arranged testimony to the faith.

52) Only found 10x, the word looks to arranging something so as to be of maximum use and appearance, putting that thing in the best light possible, so it is seen to be desirable; it is used of:

a) an individual with a sound (i.e. non-demon possessed) mind – Mt 12:44 & Lk 11:25

b) decorations placed to show honor to departed heroes – Mt 23:29

c) trimming the wick of a lamp, so as to give the most light – Mt 25:7

d) the ornaments of the Jerusalem Temple (worth millions of dollars) – Lk 21:5

e) respectable, tasteful clothing, worn by an adjusted Christian woman – 1Tim 2:9

f) this woman’s submission to the authority of her husband (see vss 4-5) – 1Pet 3:5

g) a bride’s dream wedding dress – Rev 21:2

h) the decorative inlays of the New Jerusalem foundation stones – Rev 21:19

53) When we function honorably in our niche, no matter how humble that niche may appear to the world, we give credit to the teaching we have heard, demonstrating it to be the honorable Truth.

54) It is easy to say one is a positive believer, and to express Dvpt in an accurate way, claiming to have a correct doctrinal understanding of any particular principle; it is more difficult, but more necessary, to prove it through one’s actions.

55) The reality is that the accurate teaching of BD is honorable in the first place, but believers have the opportunity to demonstrate the value of the Truth by their Ph2 applications of it, which will be rewarded in both time and eternity.

56) So, as an unbeliever/reversionist observes all his employees, and notices the positive believer is more diligent, honorable, hard-working, and obedient than any others, there is a real potential he will reconsider the slander that has been spoken against that believer and the BD they espouse.

57) By using the noun God in the Genitive case, Paul identifies the source of this life-altering information, which we, as believers, are to manifest; these are not merely the words of Paul, Titus, or the PT, they come directly from God our Savior.

a) this is known as apposition, a grammatical construction that renames one noun using another

b) in other words, the Lord Jesus Christ is not only our Savior, and not only our God, He is the Savior, namely God, fulfilling both roles perfectly

c) as our Savior, we owe Him a debt of extreme gratitude, since it is by His work alone we have escaped the death sentence of Hell

d) as our God, He demands obedience, which we have promised to give Him by accepting Him as our God

e) as our God and Savior, then, we must seek to faithfully and consistently subject ourselves to His will, with humility and gratitude for His unspeakable mercy

58) This verse also stands as an excellent proof text for the absolute Deity of Christ Jesus: since the very first of the Ten Commandments prohibits any other gods, either Jesus has led us all into blasphemous sin, or He is the One who spoke those words.

The Temporal Motivation of Our Salvation

Vepefa,nh ga.r h` ca,rij tou/ qeou/ swth,rioj pa/sin avnqrw,poij
2:11 For the grace of God has appeared, bringing salvation to all men, (exp con ga.r “for/because” + N F S n w/d.a. & pred adj h` ca,rij…swth,rioj – sōtērios “the saving grace” + G M S w/d.a. o` qeo,j “of the God” + A P I 3s evpifai,nw – epiphainō (GT = Vepefa,nh) “appeared as a source of light” + D M P adj & n pa/j a;nqrwpoj “to all men”)

Corrected translation:

“For the saving grace of God has appeared to all men”

paideu,ousa h`ma/j( i[na avrnhsa,menoi th.n avse,beian kai. ta.j kosmika.j evpiqumi,aj swfro,nwj kai.       dikai,wj kai. euvsebw/j zh,swmen evn tw/| nu/n aivw/ni(
2:12 instructing us to deny ungodliness and worldly desires and to live sensibly, righteously and godly in the present age, (P A P N F S paideu,w – paideuō “training/             instructing” + Ac 1p pro evgw, “us” + sub con (purp) i[na “in order that” + A D P N M S  avrne,omai – arneomai “after denying” + Ac F S w/d.a. h` avse,beia – asebeia “the ungodliness” + c.c. & Ac F P adj & n w/d.a. kai. h` kosmiko,j evpiqumi,a – kosmikos epithumia “and the worldly lusts/desires” + A A S 1p za,w (GT = zh,swmen) “we might live” + adv swfro,nwj – sōphronos “sensibly; with self-control” + c.c. & adv kai. dikai,wj – dikaiōs “and justly/righteously” + c.c. kai. euvsebw/j – eusebōs “and godly/piously” + prep w/         L M S d.a. & adv & L M S w/d.a. evn o` nu/n aivw,n “in the now/present age”)

1) Verses 11-14 form one of the great theological passages in the New Testament, as do 3:4-7, concerning soteriology (the study of doctrines pertaining to salvation), Christology (the study of the Person and work of Christ), hodology (the Christian Way of Life), and eschatology (relating to the last things and Second Advent).

2) It would be easy enough to analyze this section solely on its own merits, but it is important to deal with it in the overall context of the epistle.

3) The introductory conjunction gar reaches back through the entire chapter and explains why Paul wanted Titus to emphasize certain things in his teaching that were viewed as being “fitting for sound doctrine” (vs 1).

4) The major function of the paragraph is to provide the Theological reality (the means of motivation) that actually forms the basis for the instructions (the Royal Imperatives) that have just been considered.

5) This is the nature of the CWL: we are to learn the Theological realities about God and His Plan, and then our function is to proceed from an understanding of these truths, so that we may fulfill the dictum “Action with honor”.

6) So Paul moves from what some consider to be the mundane issues of application in everyday life (although they are actually anything but) to the sublime (elevated, lofty, inspiring, of the highest and most noble nature) doctrines that form the basis for our motivations.

7) As we will see, this passage has strong emphasis on all aspects of our salvation – past, present, and future – and the importance that having a true understanding of these doctrines has in regard to how we live our lives.

8) The last thought Paul expressed in vs 10 was that believers should live in such a way that unbelievers will see the beauty of BD, which is the explanation of His Plan and His grace.

9) As reflected in the NAS translation, vss 11-14 are one continuous sentence in the Greek, of which the grace of God functions as the grammatical subject.

10) Some translations have broken the sentence down due to the length and complexity of thought, but it is more accurate to recognize that the majestic nature of the passage is based on the fact the components are so closely connected.

11) That is to say, as Paul reflected on the nature of the grace of God, one thought would lead immediately to the next, and the power of grace is finally seen in its ability to transform sinners into godly people that are “zealous for good deeds”.

12) The Greek word charis was used in the ethics terminology of Greek schools and philosophy to mean a favor done for someone, without any thought, expectation, or demand of return; in pagan culture, this was done only for a friend, and never for an enemy, but Scripture uses it without regard for personal relationships.

13) Grace is the policy of God’s Plan for humanity, the overriding principle that recognizes that the objects of His mercy have nothing to offer in return for His kindness, and no merit to deserve His favor, so He does not expect or demand that they do so.

14) Not only do men have nothing to offer to God so as to earn His benevolence, but because of the indwelling Sin Nature all mankind stands as the enemies of God, opposed to Him and His Plan, regardless of claims or intentions to the contrary.  Rom 3:10, 23

15) It is the highest manifestation of the attribute of Love that God was willing to sacrifice for those who were (or continue as) His enemies, especially to sacrifice His most treasured Son.  Jn 3:16, 15:13; Rom 5:6-8

16) The human race is comprised of sinful men, guilty before God, who deserve justice and eternal condemnation for opposing the King of kings; grace brings exactly the opposite – mercy, acquittal, forgiveness, and an eternal relationship with almighty God.

17) This was effected positionally when the Righteous Judge (Ps 7:11) laid aside His prerogative to judge the human race and voluntarily took upon Himself the punishment for their crimes; this satisfied the demands of His Justice and made it possible to bestow mercy on a person who deserved anything but grace.  Jn 3:17, 12:47

18) It is effected historically only when an individual believes in the Lord Jesus as Savior, at which point the final sin preventing a relationship with God is removed (Col 1:6); the sins committed before salvation are not the issue, the penalty for them has already been paid – it is the sin of calling God a liar that sends someone to Hell.  Mk 3:28-29

19) This is not to be taken to mean that grace has only appeared as of the 1st Advent, since God has always been gracious toward the human race.  Ac 14:15-17; Rom 4:1-12

20) What it does emphasize is that the grace of God was observed in its highest expression in the sending of His Son to make salvation possible.  cp 1Jn 4:10

21) Our paragraph revolves around the two appearances of the Lord Jesus Christ in human history, both of which are related to the principle of salvation, or deliverance from danger; the first resolved spiritual danger, the second will resolve physical danger.

22) The first appearance was revealed in the historical reality of the Incarnation, the point in history when “the Word became flesh and dwelt among us…full of grace and truth”.   Jn 1:14

23) Grace appeared visibly in Jesus, Who was the physical manifestation of God’s saving grace, which was granted to us before the beginning of time, but was revealed by the appearing of the Savior.  2Tim 1:9-10

24) The word epiphainō – appeared is used 4x in the NT, and means literally “to shine upon”; it was used extra-biblically of divine intervention by the gods, divine aid, and the dawning of light on the darkness.  cp Ac 27:20

25) It stands emphatically forward in the text, stressing that although God’s grace has always existed, it is the literal, physical appearing of it that is the focal point of human history; it is that appearance alone on which we should center.

26) Since Jesus is “the true light which, coming into the world, enlightens every man” (Jn 1:9), the picture is one of Christ as the Sun of Righteousness (Mal 4:2), breaking forth in human history to penetrate the spiritual darkness of the cosmos.  Mt 4:16; Jn 1:5

27) An important difference between most English translations and the actual Greek is developed from the Predicate Adjective sōtērios – “saving”, or “rescuing”; translated as a verb & object, bringing salvation, it actually modifies the noun grace, making an assertion about that noun, as distinct from other forms of grace.  cp Jn 1:16

28) Used 5x in the NT, all other instances occur with a definite article, a construction identified as a Substantive Adjective, which stands for an understood subject that is not named; that would mean “the one that is saving”, or “the saving thing” as a reference to salvation accomplished through Christ.  Lk 2:30, 3:6; Ac 28:28; Eph 6:17

29) Here, however, the adjective is anarthrous, and appears in the same Case, Gender, and Number as charis – grace; therefore, it describes an aspect of grace that is particularly and specifically in view.

30) This distinction makes clear it is not salvation that was brought to all men (cp Mt 7:13), instead that the grace involved in salvation has appeared to all men.

31) That is to say, instead of teaching that all men have personally known the grace of God, and thus all men are saved, the fact is that all men have the ability to access that grace, so as to receive the free gift of salvation.  1Tim 4:10

32) This is known as unlimited atonement, the doctrine that affirms that Christ died for the sins of all mankind, past, present, and future; this counters the false doctrine of limited atonement espoused by Calvin, which states He died only for the sins of the elect, and unbelievers go to Hell because the penalty for their sins was never paid.  1Jn 2:2 

33) Again, the family of words in which sōtērios belongs does not look to some esoteric, abstract concept, it simply means deliverance from danger or harm; the nature of the particular deliverance must be determined from context.  cp Ac 7:25; Rom 13:11

34) In Paul’s writings the word “salvation” encompasses much more than the gift of eternal life, and deliverance from the eternal consequences of sin; understanding this is essential to correct interpretation of verses such as Phi 2:12 and 1Tim 4:16.

35) The salvation offered to man by the Lord is comprised of deliverance from the penalty of sin (death in the Lake of Fire – Rev 20:14-15), deliverance from the power of sin (the STA – Rom 7:24-25), and the ultimate eradication of the presence of sin (glorification in the Resurrection Body – 1Cor 15:42-44).

36) While the Aorist tense of epiphainō is used to express the totality of Christ’s birth, life, spiritual death, physical death, resurrection, and ascension, the emphasis is on His work on the cross with respect to the sins of mankind.

37) The same grace of God involved in saving us also instructs us in a two-fold fashion, seen in the negative commands to deny ungodliness and worldly desires, and the positive commands to live sensibly, righteously, and godly in the present age.

38) The Greek term paideuō – instructing is a participle, emphasizing that this teaching is done on an ongoing basis; the word is used of the work that a father does for a child as he raises him (Heb 12:6-10), and denotes the entire process of instruction, encouragement, support, love, correction, and discipline.

39) This is an essential aspect of the grace of God: the ongoing instruction we receive from His Word with respect to the issues of the CWL and our personal behavior; we do not deserve this gift, yet God has “richly supplied us with all things to enjoy”.  1Tim 6:17

40) The clause introduced by hina – “so that” or “in order that” – gives the purpose of our instruction, and the actual purpose itself is found in the Subjunctive Mood of zaō – “we might live”.

41) Not expressed very well in the English, the Aorist Participle of arneomai precedes the action of the main verb, zaō, meaning that the rejection of these negative things precedes the actual ability to live in the positive manner to which we are enjoined.

42) As seen in 1:16, arneomai means to deny, repudiate, disregard, or refuse affiliation with some thing or one (cp 1Tim 5:8); a better translation would be “after we have repudiated ungodliness and worldly desires…”

43) In effect, one cannot hope to fulfill the positive aspects of Christian living if he does not reject participation in those things that are not in harmony with the Plan of God, and apart from instruction in Bible Class, we cannot be educated on the issues of the STA and lust grid of the flesh.  Rom 7:7

44) Principle: The Bible Doctrine you learn under an adjusted PT is designed to train you with respect to the issues of personal behavior and how to live an appropriate Christian life, not merely to provide you with stimulating or intellectual information.

45) The first thing we are instructed to repudiate is seen in the term asebeia – ungodliness, simply defined as the opposite of godliness; it denotes a lack of proper reverence for God that expresses itself in a complete disregard for God in thought, word, and action.

46) One very good reason to renounce ungodliness is seen in Rom 1:18, a verse that specifically refers to negative unbelievers, but certainly applies to all categories of men.

47) While it might seem like an oxymoron (contradictory terms used together for emphasis), simple observation shows that there are Christians who are involved in thoughts, speech, and actions they should put aside – an “ungodly believer”.

48) When God created man, He did so with the ability and capacity to have certain things in common with God; simply put, man was created to be godlike in three specific ways:

a) to think like God, through the function of positive volition – orienting to God’s viewpoint – Eph 4:14-15

b) to do things like God does – DGP – Jn 9:34

c) to share in the work of God, by cooperating with Him – Eph 2:10

49) As it has been taught repeatedly, these three fundamental issues of godliness must begin in the inner man with the issue of thinking like God; by itself, knowledge of God and His Plan is not sufficient, but it must begin with an understanding of Dvpt.

50) Therefore, ungodliness is the opposite of these: it is not thinking like God, thus not acting as God would, and therefore not cooperating with Him in His work.

51) One of many problems that is the root of modern ungodliness is the rampant refusal of religious organizations to subject themselves and their followers to a consistent diet of sound doctrine, by not “handling accurately the word of truth”.  2Tim 2:15-16

52) This lack of sound teaching results in the perpetuation of ungodliness in the lives of those that are exposed to it, something quite consistent with the emphasis of Titus, i.e. our identification and rejection of it.  Tit 1:10-11, 16, 3:9

53) The second thing we are to renounce is seen in the plural worldly desires, which represents those types of lusts that are characteristic of the Devil’s world; it does not refer to the things the world provides, but the things the world pursues with sinful abandon.

54) The word epithumia is neutral in itself, meaning only a strong impulse or desire; the majority of its 37 uses do refer to illegitimate desires, but context dictates whether they are acceptable or not.  cp Lk 22:15

55) The Greek term kosmikos – worldly is derived from kosmos, used in the Word of God for the vast system of arrangement of human affairs that always stands opposed to the Will of God, and is organized and controlled by Satan.  Jn 14:30, 15:18

56) He rules in the sphere of the spiritually dead, leading those who are absolute slaves to the Sin Nature, and who believe everything their spiritual father tells them (Jn 8:44); he also has dominion over believers who have permanently surrendered in the Angelic Conflict, making themselves spiritual POW’s.

57) Each member of the human race is born with a general genetic code that produces the STA, and a particular genetic code that determines what their lust grid will be, and are total slaves to the lust pattern until the point of salvation.  Rom 5:21 cp Tit 1:12

58) At that point, the individual is indwelled and filled by God the Holy Spirit, effectively breaking the tyranny of the STA over the soul for the first time.  Jn 6:56; Col 2:11

59) However, the STA and lust grid of the flesh remain with each person in time (1Jn 1:8), and continue to operate in opposition to the Holy Spirit, in order to regain control over the soul.  Gal 5:17

60) Each time we succumb to “the sin which so easily entangles us” (Heb 12:1), we come under the control of the Sin Nature, becoming a prisoner of war until we confess our sins and recover.  Rom 7:23;  1Jn 1:9

61) A part of grace, then, is the instruction we receive as to how to resist the STA, saving us from the lusts that proceed from it and wage war with the soul.  1Pet 2:11

62) The various areas of worldly lusts govern the existence of those without BD, and include Approbation lust, Emotionalism lust, Materialism lust, Hedonism lust, Money lust, and Power lust.

63) The world has an entirely different viewpoint (human viewpoint, lies, doctrines of demons) than we have, and we cannot learn to effectively stand against it apart from BD in the soul and thinking.

64) When one becomes a believer, they are not immediately given a frame of reference with respect to all the issues of the CWL, but over time they learn the doctrines and begin to practice them, receiving training in the areas of right and wrong.  Heb 5:14

65) In order to effectively fight the Sin Nature, one must learn the applicable doctrine(s), grow in grace and knowledge, and gain the ability to recognize and deny its desire to rule over them; until the STA is effectively isolated, one cannot hope to live in the manner set forth in the Word of God (as expressed by the Aorist Participle).

66) Once the issue of the rulership of life has been settled by putting off our pre-salvation manner of life, then we can begin to fulfill the positive purpose of our verse and live life in a sensible, righteous and godly manner.

67) The three adverbs that define the characteristics of the prescribed life are in the emphatic position, meaning they appear out of place in the sentence, before the main verb, “we might live”; this stresses the necessity of their function in our lives, if we are to fulfill the idea of the verb itself.

68) The first term relates to our thinking process and the mental attitude focus we are to have with respect to doctrine and its application; from the same family of words used in Tit 1:8, 2:2, 5, it stresses the quality of thoughtfulness, thinking through things, and not being too quick to react to any circumstances.

69) Rather than a single virtue, sensibility refers to the whole temperament, and covers all that is opposite to spiritual drowsiness (1Th 5:7-8), ignorant folly (1Pet 1:14-15), and the unholiness of disorderly passions (Gal 5:24); it involves every area of one’s thinking, thus affecting every area of their life.

70) In order to effectively function in the Devil’s world and properly live the CWL, one must possess a sound thinking process that is conditioned on the realities of BD, and not on what they see and hear.

71) We have to know the Theological issues as well as the practical issues that are incumbent on us for our particular niche, which means we must be consistent in class and employ the doctrines that are taught, in order to establish the proper priorities for spiritual growth and application.

72) The term dikaiōs – righteously is an adverb that denotes one that functions in an ethically correct manner, employing honesty, fairness, and integrity in their dealings with others; unscrupulous business practices, taking advantage of others, manipulating others for the sake of profit, etc. is not fulfilling this command.

73) Any sort of activity, criminal or otherwise, by which another person is harmed mentally, physically, spiritually, or any other manner is clearly not living righteously.

74) Once we have the proper mental attitude thinking in place (by rejecting that which is improper), and are endeavoring to live in an upright manner with our fellow man, we are well on the way to living in a godly fashion.

75) However, the word eusebōs looks past our relationships with other people, it refers to a manner of life lived with proper reverence toward God; a part of our devotion to Deity is correct function toward man.  Mk 12:29-31

76) As we reprogram the brain-computer with the principles of BD, we are transformed from the inside out, and can effectively resist and refute the distorted principles that govern this world.

77) The purpose for the grace of God…instructing us is so that we can live in the appropriate manner that pleases God in the present age; Paul’s mention thereof points us toward two specific realities:

a) the nature of this present age is contrary to God’s Plan and the manner in which He desires for us to live, since this age is evil – Gal 1:4

b) in the next verse we will contrast this temporal age, which is always in a state of flux, with the eternal age to come – cp 1Jn 2:15-17

78) The Greek term aiōn – age is often used to refer to a period of time, but also expresses the spiritual and psychological state of those that live during that time, the manner of thinking of the majority of people.  cp 2Tim 4:10

79) The wise men, philosophers, and political leaders of this age are completely ignorant of God’s Plan, and this was manifested by the world’s rejection of His Son, as well as their continued rejection of His Word.  1Cor 2:8

80) The world continues on its absolute rejection of the principles of God, operating under the blind illusion that Satan and his system will be their salvation; therefore believers are exhorted not to be “conformed to this world”, and fall into the trap of living as the negative do, “in the futility (mataiotēs) of their mind”.  Rom 12:2; Eph 4:17

The Eternal Motivation of Our Salvation

prosdeco,menoi th.n makari,an evlpi,da kai. evpifa,neian th/j do,xhj tou/ mega,lou qeou/ kai. swth/roj h`mw/n VIhsou/ Cristou/(
2:13 looking for the blessed hope and the appearing of the glory of our great God and Savior, Christ Jesus; (P D P N M P (adv) prosde,comai – prosdechomai “while welcoming to ourselves; expectantly awaiting” + Ac F S adj & n w/d.a. h` maka,rioj evlpi,j –         makarios elpis “the blessed confident expectation/hope” + c.c. & Ac F S kai. evpifa,neia “and appearance” + G F S w/d.a. h` do,xa “of the glory” + G M S adj & n w/d.a. o` me,gaj qeo,j “of the great God” + c.c. & G M S adj kai. swth,r – sōtēr “and savior” + G 1p pro evgw, “of us” + G M S prop n x2 (app)  VIhsou/j Cristo,j “Jesus Christ”)

1) Again, the sentence we are dealing with begins in vs 11 and continues through the end of vs 14; this verse continues the thought that the grace of God instructs us so that we might “live sensibly, righteously, and godly in this present age”.

2) In Paul’s thinking, the present age should be lived with utmost decorum and propriety, always focusing on God and fulfilling His Will, motivated by an understanding of what such a life will produce in the future age.  cp 1Cor 15:19 “If we have hoped in Christ in this life only, we are of all men most to be pitied.”
3) The Greek term prosdechomai is a compound meaning “to welcome to oneself”, and has the idea of affectionately embracing another, or eagerly and favorably receiving some one, thing, or event.  cp Ac 23:21; Phi 2:29

4) In all its uses, it refers to the receipt or welcome of something that brings benefit or pleasure, some one or thing that the receiver keenly anticipates enjoying.

5) The Present Participle indicates this is to be our consistent focus, and concentrating on the object will prove to be a supplement to what the grace of God teaches us about denying ungodliness and worldly lusts.

6) This construction is known as an adverbial participle, meaning it modifies the manner in which the preceding verb is to be carried out; it could be translated “that we might live…while eagerly anticipating the blessed hope…”.

7) Part of our proper function in time is related to our orientation to the reality that Jesus Christ is coming at the Rapture  to receive us to Himself.  Jn 14:3

8) The Rapture is a private event for Church Age believers only, and involves Jesus Christ returning from the 3rd heaven to the upper atmosphere of the earth.  1Th 4:13-17

a) at the precise moment it occurs, all dead Church Age believers will be resurrected, their new bodies coming out of the graves – 1Cor 15:42-44

b) following shortly after that event, all living believers will be instantly transformed into their resurrection bodies – 1Cor 15:51-53

c) then the entire Church, those who were dead and those who were alive, will be removed from the planet to attend a meeting with the Lord (where our works after salvation will be judged), and after which we will proceed to Heaven – 1Th 4:17

9) The interval between the resurrection of the dead and the transformation of the living will allow time for one of two reactions among those who experience it:

a) those who understand the doctrines related to the Rapture will experience rejoicing beyond compare, as we realize our most fervent prayers have finally been answered – this has been called Harpadzo Grace (“caught up” in 1Th 4:17)

b) those who were willfully ignorant of those principles will experience panic, confusion, and distress, as they desperately try to understand what is happening – this is  fitting discipline for purposely failing to study God’s Word

c) further, those who understand the concept of the Rapture, but did not adequately prepare for it, will experience a certain level of discomfort, as they realize they are due for extreme shame and embarrassment for their willing failure – 1Jn 2:28

10) If we are properly focused on the reality that Jesus Christ is returning for us at the Rapture, this will act as a corrective for living as those without this expectation live; knowing He is about to return for us helps us live as He commands.  1Th 4:13

11) It is important to note that all the authors of the NT expressed that believers in the Church Age are to focus their attention on the coming of Christ, not on the impending disaster that falls on the world in Daniel’s Seventieth Week (DSW).  cp 1Pet 4:14

a) Scripture clearly indicates that no part of the Church will endure the events of the final seven years of the Age of Israel – Rom 5:9; 1Th 1:10; Rev 3:10

b) any sort of teaching that proposes the Church will go through any part or all of DSW obviously does not harmonize with these very clear passages

c) further, a careful study of the Revelation reveals that the Church, mentioned some 18x in chapters 1-3, is never mentioned at anytime during the events described in chapters 4-18

d) the next time we see the Church, it is under the figure of the Bride of Christ in 19:7f, which is clearly not related to wrath, destruction, or the events of DSW

12) Further, the fact that the Church Age and DSW do not overlap is understood through a basic awareness of dispensational realities; the final seven years of the Age of Israel are completely separate from the Church, the Rapture being the event that concludes the Church Age.

a) a dispensation is defined as “a system of revealed commands and promises regulating human affairs” (Webster), meaning a distinctive set of rules covering God’s revelation to mankind – how He deals with them, and how He reveals Himself to them

b) from Adam to Abraham, all races of men were equal in terms of receiving revelation from God – cp Gen 4:6-7

c) with the call of Abraham, the Jews became God’s chosen people, the one race through whom He would reveal His Word and Plan

d) from the day of Pentecost until the Rapture, the Church is the “royal priesthood” and “holy nation” God uses to proclaim the realities of His Plan, Ph1 and Ph2
e) DSW is the conclusion of the Age of Israel, which had been interrupted by the parenthetical dispensation of the Church

f) the Second Advent will usher in the Millennial Dispensation, during which the Lord Jesus Christ will rule over the affairs of men directly, revealing Himself in full glory

13) We are not to busy ourselves looking for Antichrist, prophetic fulfillments of his reign, or the direction of the Cosmos as it rushes toward accepting him; we are to “fix [our] hope completely on the grace to be brought to [us] at the revelation of Jesus Christ”. 1Pet 1:13

14) His coming to receive us to Himself is described by the phrase tēn makarian elpida, meaning “the happy/fortunate/blessed hope/confidence/expectation”; in other words, when we receive that which we expect, we will have gladness and delight.

15) The adjective makarios – blessed refers to an absolute absence of any discomfort, dissatisfaction, or displeasure; it refers to those who are characterized by transcendent happiness or joy, and are to be congratulated on their status before God.  cp Rev 14:13

16) In this case, the term elpis – hope is objective rather than subjective, meaning it refers not to the hope we possess, but to what we hope for.

17) Rather than the modern meaning of wishing for or desiring something that might come to pass, the Biblical usage of hope means a confident expectation that something will come to pass; because we have faith in God and His Word, we know this will occur, and remain faithfully committed to its realization, when it arrives.  cp Rom 8:25

18) This is then defined as the appearing of the glory of our great God and Savior; according to Rom 8:14-25, our confident expectation of His literal return is based on the fact we have been united with Him positionally through the new birth, and that we will share in the visible expression of His glory in the resurrection.

19) Those that made the adjustments to God and His Plan will be blessed over those that did not (cp Lk 19:12-26); those that continue to run their course until the end of their physical lives will receive the ultimate reward, the wreath.  2Tim 4:7-8; Rev 2:10c
20) The Bema Seat is the awards ceremony for the Church, where we will be rewarded for DGP and receive the wreath if our course was completed; our complete focus is to be on the eternal blessings that will be bestowed at that time.  2Cor 5:10

21) The return of Christ will be a time of extreme exhilaration and indescribable super-happiness, since this will be the first time the vast majority of the Church will actually see the One who effected their eternal salvation.  1Jn 3:2

22) Additionally, the absence of the STA, physical sufferings and limitations, and doctrinal distortions/ignorance will allow us to experience a joy beyond imagination; understanding this now, even though we cannot fully comprehend it, brings us joy in itself.

23) Believers who had been separated from their physical bodies due to physical death will be reunited with their new ones, causing them rejoicing to the same degree; this event will be the single most ecstatic display of happiness that has ever occurred, individually and corporately.

24) The Greek construction found in the first part of the verse is interpreted by the Granville Sharp rule, indicating that the blessed hope and the appearing of the glory refer to the same event; the event we anticipate with joy is also the time of Christ’s manifestation to us in physical form.

25) Here the noun epiphaneia – appearing, or manifestation, is used to refer to the actual event, just as the verb form was used to refer to his appearing in human history at the First Advent.

26) This family of words stresses a visible display, and just as Christ appeared visibly as light in the world of darkness, He will once again manifest His visible appearance for “those who eagerly await Him”.  Heb 9:28

27) His physical appearance is described as glorious, emphasizing the overt splendor that will be visible as the glory of His Divine nature is given full manifestation through His glorified humanity.

28) At the present time He dwells in unapproachable glory, which no man has seen or can see and remain alive; anyone who claims to have seen the Lord in His glory is a liar, a lunatic, or worse, and is completely divorced from reality. Jn 1:18; 1Tim 6:16

29) The only reason we will be able to see Him at the Rapture is because we will then have a resurrection body, otherwise, the very sight itself would kill us, as the full Essence of God will be displayed through Him.  Ex 33:20

30) The two reasons for the Rapture revolve around the condition of believers at the time of His appearing:

a) the majority of Christians will be in such a repugnant spiritual condition that the Lord must remove them and their corrupting influence on the Truth – Rev 3:16

b) the minority, who apply God’s Word and are faithful to Him, must be delivered from the calamities that are about to fall on the world – Rev 3:10

31) Another instance of the Granville Sharp rule appears with the phrase the great God and Savior, indicating there is only one Person in view; although we pray only to God the Father, we recognize that the Lord Jesus is His equal, and worship Him (and the Holy Spirit) in the process.

32) Further, there is no passage in the NT where epiphainō is used with respect to God the Father, but it is only used of the Lord Jesus Christ, Who is the only member of the Godhead with physical human form.  2Th 2:8; 1Tim 6:14; 2Tim 1:10, 4:1, 8

33) This is a very clear declaration of the doctrine of the Deity of Christ, Who is officially named as our great God and Savior.

34) Jesus certainly made no secret of the fact He was God at the First Advent, clearly making assertions that His enemies understood quite well.  Jn 5:18, 10:33, 19:7

35) Jesus was the earthly name given by Mary to His humanity, and is the equivalent of the Hebrew name Y’shua – Joshua, meaning “salvation”; Christ is the equivalent of the OT Messiah, referring to His Deity.

36) In Jesus Christ we have God becoming flesh, God and man united in one person – the God-Man; it is this God-Man, Who was rejected by the world, crucified in disgrace, and raised in glory, that will return to deliver the Church into His kingdom.

37) There are two distinct classes of believers that will be present when our great God and Savior returns for those that are His:

a) those believers that rejected the Truth and did not make the spiritual adjustments – 1Jn 2:28

b) those that made the sacrifices and oriented to God’s Plan – 1Pet 4:13; Jd 24

38) Believers should remain ever cognizant of the fact that they are going to stand before the One Who bought them, and make every effort to live in such a fashion so as not to be ashamed on that day.

39) In summary, the motivation for DGP, which is the overriding theme of this epistle, looks both backward to the past (the work of Christ at the First Advent) and forward to the future (His appearance at the Rapture).

40) As we reflect on the Person and work of Christ and His appearing in history on our behalf, we should have a proper attitude that expresses itself in obedience to His Word; as we look forward to the joy of the Rapture and sharing His glory via SG3, we should be motivated to apply in order to appear before Him irreprehensible.  1Cor 1:8; Phi 1:6

The Purpose for the Sacrifice

o]j e;dwken e`auto.n u`pe.r h`mw/n( i[na lutrw,shtai h`ma/j avpo. pa,shj avnomi,aj kai. kaqari,sh| e`autw/| lao.n periou,sion( zhlwth.n kalw/n e;rgwnÅ
2:14 who gave Himself for us, that He might redeem us from every lawless deed and purify for Himself a people for His own possession, zealous for good deeds. (N M S rel pro o]j “who” + A A I 3s di,dwmi “gave” + Ac M 3s reflex pro e`autou/ “himself” + prep w/ Ab 1p pro u`pe.r evgw, “on behalf of us” + sub con i[na “in order that” + A M S 3s lutro,w – lutroō “he might redeem” + Ac 1p pro evgw, “us” + prep w/ Ab F S adj & n avpo. pa/j avnomi,a “away from every lawlessness/lawless deed” + c.c. & A A S 3s kai. kaqari,zw – katharidzō “and might cleanse/purify” + D M 3s pro e`autou/ “for himself” + Ac M S n& adj (1x)  lao,j periou,sioj – laos periousios “an acquired people” + Ac M S zhlwth,j – Zēlōtēs “Zealots” + G N P (obj) adj & n kalo,j e;rgon “of fitting/honorable/good works/deeds”)

1) While critics of Christianity have complained that it is extremely impractical for the current time, the entire thrust of Titus has been how we should live in the “present age”; once again, we see that our current manner of life is to reflect the Theological realities related to the First Advent and the Rapture.

2) The realities of the work of Christ on our behalf should stimulate us to respond to the grace of God with humble obedience; the reality of sharing in the glory of Christ should motivate us to higher levels of Divine Good Production.

3) These two Theological realities form the primary motivations for our service in time: the former calls for gratitude for what He has done, the latter calls for us to do that which is in our own best interest, in terms of sharing in that great glory.

4) Further, when we apply BD in time we glorify God in time, but the receipt of our “eternal weight of glory” (2Cor 4:17) glorifies Him (and us) eternally.

5) Having explained that our daily life is to be characterized by eagerly anticipating “the blessed hope”, Paul now returns to the initial thought of vs 11 about the saving grace of God having appeared to all men.

6) Vs 14 begins with the fact that this salvation/deliverance was effected by the work of Christ on our behalf, using the relative pronoun hos – who to equate the great God and Savior of vs 13 with the One who gave Himself for us.

7) As the term “grace” implies a favor or kindness done with no thought of return, the term gave focuses on the willing sacrifice Jesus made on our behalf.

8) The object of the verb is the reflexive pronoun Himself, indicating that he did not offer anything less than the very best He possessed; He offered all that He was to fulfill the Plan of God.  Heb 10:5-7

9) The language here is that of the OT animal sacrifices, with special emphasis on the voluntary nature of His gift; only a qualified animal could be offered as a sacrifice, Christ Jesus offered the only qualified sacrifice for our sins, Himself.  Jn 6:51

10) John the Baptist espoused this clearly as he recognized the reality that this Man was on earth at the First Advent to offer Himself as a substitutionary sacrifice on behalf of the entire world.  Jn 1:29

11) Under the Levitical system, sacrifices were offered to deal with the various forms of sinning, designed to teach the concept of an innocent substitute (the animal) being sacrificed in the place of the guilty sinner.  Lev 1:4 “And he shall lay his hand on the head of the burnt offering, that it may be accepted for him to make atonement on his behalf”
12) These sacrifices were not efficacious (effective; able to produce the result intended) for the actual removal of sins; they were designed to point the sinner to the reality that God would remove their sins Himself, by means of a substitute.  Heb 10:1-2

13) The Bible is absolutely clear that these rituals (which, by definition, are not reality) were not effective in removing sins in any way.  Heb 10:4, 11

14) The imagery was that the essential life of the animal, which resided in the blood, was sacrificed by the shedding of that blood; when Christ gave Himself for us, it was not through the shedding of literal blood, since man’s life does not reside in the blood.

15) Jesus Christ possessed true spiritual life by virtue of His perfect relationship with the Father, the concept of “life” indicating His complete unity and intimate contact with God; the idea of “death” is separation, context determining what kind is in view.

16) Obviously, in His Deity the Lord Jesus possessed eternal life at all times; however, His humanity enjoyed the eternal life of God by virtue of His perfect obedience and orientation to the Father.  Jn 8:29 “And He who sent Me is with Me; He has not left Me alone, for I always do the things that are pleasing to Him.”
17) It was this life He was called upon to sacrifice for the entire world; a +R God can have nothing to do with sin, and so He was forced to break His union with Jesus before He could impute our sins to Him, in order to judge them in His Person.  1Pet 2:24

18) No man had ever been resurrected before that, so the only weapons Jesus could use in His struggle to do the Will of God was faith coupled with the BD in His soul.  Heb 12:2

19) While on the cross bearing sins, bereft of the comfort of the Father and Holy Spirit, He did not focus on His sufferings, but on passages that predicted His SG3 and position as King of kings.  cp Isa 52:13, 53:10-12

20) Because of the faith and BD resident in His soul, He chose to obey God and allow Himself to be offered on behalf of the sinners of the world; again, Jesus had no ‘proof’ the promises would be fulfilled, His obedience was based on trust.  Jn 15:13; 2Cor 5:21

21) No greater gift has ever been given than when the One Who was perfect and sinless offered Himself in the place of those who deserve wrath and condemnation, procuring their eternal salvation.  Mk 10:45

22) Further, no one forced Him to do this, He voluntarily went to the cross, based on His love for us and His submission to the Plan of God.  Jn 10:17-18;  Eph 5:2

23) This is the force behind hupēr, a preposition meaning “on behalf of”, or “in the place of”, indicating substitution for the benefit of another; it should have been every member of the human race who faced the wrath of God for their own sins, nevertheless, it was the perfect, sinless Son of God that faced God’s wrath on my behalf.

24) The purpose clause introduced by hina (“so that”, “in order that”) gives the objective and goal of sacrificing Himself, and governs both the terms redeem and purify.

25) The first purpose reflects the imagery of the Exodus, when God redeemed His people by delivering them from the power and authority of the Egyptians.  Ex 6:6

26) The Greek word lutroō means to effect the release of a slave by purchasing him from the slave-market, by paying a ransom price demanded by the slave owner; there is no liberation through violence in view, it gives what is a fair and just price to secure another’s freedom (which they themselves cannot afford).

27) In Adam, we are all born into the slave market of sin, possessing a genetic sin nature, which renders us spiritually dead, and living our lives under the domination of Satan’s darkness and lies, continually ruled by the STA.  Rom 5:12, 21; Eph 2:1-2

28) A slave could not purchase another slave’s freedom, it could only be done by a freeman who then had possession of, and thus the right to release that slave; a spiritually dead man can do nothing to free himself, much less pay for another’s sins as well.  Ps 49:7

29) This is the primary purpose for the virgin birth of Christ: it bypassed the genetic sin nature, which would have rendered Jesus spiritually dead and unqualified to redeem us.

30) In order to redeem us and set us free, Christ had to be willing to forfeit His spiritual life as the ransom price; in order to have sins imputed to His body, and the punishment for them, He first had to be separated from God, the condition known as spiritual death.

31) Again, because the sacrificial animals of the Mosaic ceremonial code died when their literal blood was drained from their bodies, the NT consistently refers to His separation and sin bearing as the blood of Christ.  cp 1Pet 1:18-19

32) While Scripture is quite clear on the fact that Jesus’ sacrifice was made on behalf of all men (cp 1Jn 2:2), the use of the Subjunctive might redeem makes it equally clear that the gift is still contingent on man and his willingness to accept his freedom.

33) His sacrifice was made on behalf of all men, and removed all sins as an issue preventing an eternal relationship with God, but only those who accept it by faith actually enjoy the benefits of redemption.

34) While Christ did all the work of redemption, as seen in the Active Voice of gave, redemption and its benefits are not automatically given to all mankind; God continues to respect the volitional choices of men to reject His freedom.

35) Redeeming us from every lawless deed involved the just judgment of God on those deeds, the proper punishment being executed, and the forgiveness of those things that had offended Him but were now removed.  Rom 4:7; Heb 10:17

36) Our pre-salvation conduct is seen in the Greek term anomia – lawless, focusing on the fact we were completely opposed to the righteous standards of God;  however, the phrase every lawless deed goes far beyond our pre-salvation sinning, and encompasses all the sins of our entire life.

37) When one believes in Christ, this potential is fulfilled and they experience the benefit of being set free from their sins by God’s forgiveness; the force of the Greek preposition apo indicates that there has been a complete and effective separation away from sins – the sins are not only removed from us, we are removed from sins.  Ps 32:1

38) The concept of redemption now moves far beyond the reality that all our sins were judged in Christ and forgiven by God to the reality that redemption has a serious Ph2 significance, meaning we can take advantage of our freedom now.

39) Put another way, believers alone have the ability to resist sin in order to serve God; unsaved humanity cannot escape sin, they can only move from one area of sinning into another, e.g. rejecting licentiousness but moving into self-righteousness and legalism.

40) This is the double element in redemption: the first aspect deals with the deliverance from what binds man or weighs him down, the second focuses on the new freedom and fuller life that is provided.

41) When one is set free from their sins, which are the chief interference with man’s ultimate happiness, he is also set free from the powers that promote sin in the life; Jesus made it clear that His purpose in coming into the world was to provide us with real life. Jn 10:10

42) Each of us was created for a particular purpose, to live in a particular set of circumstances, and accomplish a particular number of goals; the ultimate fulfillment of that purpose in life is only accomplished by those that have been set free to fully use and enjoy the power that God provides.  Eph 2:10

43) With His redemptive work on the cross, Christ Jesus has effectively neutralized all our enemies and we are now free to enjoy the fullness of life that only God can provide; we are no longer obligated to embrace the faulty thinking that proceeds from the cosmos (Jn 16:33), the flesh (Rom 6:6), and the Devil (Col 1:13-14)

44) Believers should always recognize that “It was for freedom that Christ set us free”, and that we “have been bought with a price”, and have been redeemed from the “futile way of life inherited from [our] forefathers”.  Gal 5:1; 1Cor 6:20; 1Pet 1:18

45) Having dealt with the positional reality of redemption and all it implies in the believer’s life, Paul now moves to the second positive reason Christ gave Himself for us.

46) Just as the first purpose is experienced only by those that place their faith in the person and work of Christ, the second purpose is only experienced by those that place their faith in His Word, pursuing BD in Ph2.

47) The verb katharidzō – purify means to make some one or thing clean, or to remove religious dirt, stain, or defilement so as to use something for a sacred purpose; since God cannot associate with sin and remain +R, the sins must be removed.  cp Heb 9:22-23

48) Man’s defilement is seen in the previous terms “ungodliness”, “worldly lusts”, and lawless deeds; however, all these things proceed from inside the man and an overt cleansing, such as a ritual bath, does nothing to address these issues.  Mk 7:20-23

49) As seen in 1:15, external prohibitions that come from legalistic sources do nothing to deal with the fundamental cleansing that man so desperately needs, and, in fact, contribute to the problem by promoting pride and self-righteousness.  cp Col 2:23

50) As we will observe in 3:5, at the point of salvation each believer received a spiritual “bath” that washed away all the sins they had committed to that point; this is metaphoric language for the complete immersion into the holiness of God, which removed all the sins that had previously defiled us.  cp Jn 13:10

51) However, following salvation, we continue to contract spiritual defilement from the source of the world, the flesh, and the Devil, whenever we make a decision to engage in their thinking under the STA.

52) This defilement (personal sin) must be dealt with in terms of a washing, not another bath; to require another bath would be to proclaim that one’s salvation was incomplete.

53) The OT ritual of washing the extremities at the bronze laver was designed to communicate this essential and critical doctrine.  Ex 30:18-21, 38:8

a) the laver itself was a wide, shallow bowl that contained water to wash the hands and feet of the priests

b) it was made of highly reflective material that allowed the priest to observe himself, pointing to the reality that we are to use the Word of God as the mirror by which we may effectively and accurately judge ourselves – Js 1:22-24

c) failure to use the laver appropriately rendered the priest unfit to serve

d) the water was analogous to the cleansing work of Christ as He forgives our Ph2 sins – Jn 13:5-10

54) When we name/cite/acknowledge/confess our sins, we are agreeing with God that it was a sin, that it was our fault, and that the penalty has already been paid for it; therefore, the adjusted believer must understand the grace principle of Rebound and apply it as often as necessary, refusing to rationalize away or ignore their sinning.

55) This also means we must learn to acknowledge our sins as quickly as possible after committing them; this is the front line of defense in the battle to stay clean before God, and is the only grace method for dealing with personal sinning following salvation.

56) Like the Ph1 principle of salvation, the Ph2 effect of Rebound is something only God can accomplish, as seen in the use of the reflexive pronoun heoutou – Himself; our part in gaining cleansing is simply to confess, His part is to perform the actual cleansing by forgiving our sins when we confess them.  1Jn 1:9

57) Not only does God cleanse us Himself, He receives benefit from our cleansing, as we now manifest the fact we are a people for His own possession; the Church Universal will eternally demonstrate the fact of Christ’s provision of salvation for all who desired it, adjusted believers (and their SG3) will forever proclaim the glory of serving God.

58) Further Ph2 sanctification is available to those who will consistently expose themselves to the sound teaching of the Word of God, the agent of Ph2 sanctification; BD provides us with the knowledge of what is and is not sin, what is and is not DGP, and how to pursue a righteous life.  Jn 17:17; Eph 5:26-27

59) Further, it provides the Theology about “so great a salvation” (Heb 2:3), instructing us with principles of grace as to how we are to live in our daily lives.  cp Tit 2:11-12

60) Recognize that as we consistently make it our life’s work to pursue the Truth of God’s Plan, His Word, which is “living and active”, will fulfill the purpose for which He sent it forth.  cp Isa 55:11; 1Th 4:7; 2Cor 5:5

61) As we learn Bible Doctrine over the course of our Ph2, we are instructed in the importance of Divine Good Production, and can accurately identify the appropriate works and be ready to pursue them.  2Tim 3:16-17

62) The phrase a people for His own possession looks back to the Old Testament imagery regarding the nation of Israel and God’s desire for them to represent Him before the world.  Ex 19:5

63) The Church was brought in to fulfill this role, albeit on a temporary basis.  1Pet 2:9

a) Yhwh made it very clear that He was promising the relationship of husband and wife to Israel if she would keep the covenant to which she had agreed – Isa 54:5

b) because national Israel instead rejected and murdered their God, the covenant was broken, and the promises were transferred to another nation – Rom 11:17-21

c) because the Church Universal has, by and large, failed in their mission to be God’s priests to the other nations, He will soon remove them from the Earth, at which time Israel will again become the priest-nation to the world – Rom 11:25; Rev 3:16

64) The term translated His own possession is periousios, which is a compound meaning “to continually be around”, thus to be one’s favorite, something one has acquired and cherishes, and thus refuses to let go; it looks not merely to the simple ownership of an object, but to the mental attitude of never wanting it to be gone.

65) Further, the reality that the Church is a people for His own possession points again to the fact that in the process of redemption, Jesus Christ is the Redeemer, Who now owns the rights to our lives since He paid for them.

66) The word translated zealous is actually a noun, or “zealots”; the cognate verb zēloō literally means to be heated, boiling, or burning, and denotes very strong emotion or desire that causes one to earnestly pursue something, usually at the expense of all else.

67) The same word was used of the political party The Zealots, who advocated the violent overthrow of Rome from Palestine; their patriotism and national fervor drove them to violence, since they saw no other way to remove the foreign power from their country.

68) This zeal for doing good deeds for others is to characterize the adjusted believer, and outweighs almost all other considerations; of course, one cannot misapply one doctrine (paying the bills, separation) in order to apply another (LGr, witnessing), but whenever possible, the believer should actively seek and seize opportunities to help one another.

69) As seen in vs 7, the phrase good deeds does not use the word agathos, but kalos, which emphasizes the advantageous nature of our production, the beneficial and helpful quality of that which is needed, and in an appropriate time.

70) When one has a need, whatever it may be, and a positive believer is there to meet it, they certainly recognize the value and beauty of the application; it is these types of valuable, necessary applications with which we are to busy ourselves, since this is the manner by which we “adorn the doctrine of God our Savior in every respect”.  Tit 2:10

What Accompanies Sound Teaching

Tau/ta la,lei kai. paraka,lei kai. e;legce meta. pa,shj evpitagh/j\ mhdei,j sou perifronei,twÅ
2:15 These things speak and exhort and reprove with all authority. Let no one disregard you. (Ac N S dem pro ou-toj “these things” + P A Ip 2s lale,w – laleō “continually speak” + c.c. & P A Ip 2s kai. parakale,w – parakaleō “and exhort” + c.c. & P A Ip 2s kai. evle,gcw “and reprove” + prep w/ G F S adj & n meta. pa/j evpitagh, “along with every kind of authority” + P A Ip 2s perifrone,w – periphroneō “let…disregard” + N M S card adj mhdei,j “no one” + G 2s pro su, “you”)

1) Paul concludes this section by instructing Titus to continue to engage in his public teaching ministry with respect to the matters at hand, to all categories within the LCh, and to engage legitimate repetition to make sure the Truth is understood.

2) The phrase These things refers to both the practical matters we saw in the first portion of Chapter Two, as well as the Theological matters we saw at the end of the chapter.

3) The three imperatives speak, exhort, and reprove have all been used previously, and focus on his verbal ministry in Crete.

a) the first deals with his pulpit language, which is to align with “sound doctrine” – 2:1

b) the second relates to how he is to deal with the positive volition, and covers the ideas of exhorting, encouraging, etc. – 2:6

c) the third looks to the stern tactic he is to use when dealing with those that are not orienting to the Truth, by pointing out their errors, and refusing them audience with the rest of the flock – 1:13

4) We reiterate that the PT is to lead primarily by example, so a man who cannot control his tongue, but engages in verbal sins in and out of the pulpit cannot expect his congregation to perform any better.  cp Js 3:1-12

5) Additionally, subject matter that is not ipso facto sinful, but is not profitable for spiritual growth, confuses the sheep, leading them to alter their priorities away from BD, and into false areas of intellectual growth.

6) The order of the imperatives is also of significance, since the PT is primarily to use his speech for the benefit of those who truly seek to grow; focusing only on Ph1 evangelization, or trying to convert those that disagree, leaves the sheep desirous of a steady diet of doctrine without a source for nourishment.

7) Simple objectivity recognizes that one’s sheep will not apply perfectly, and may (and often will) fall into some long-term weakness, abandoning healthy thinking for a sinful, unhealthy, foolish, and/or dangerous lifestyle; for this reason, the PT must constantly remind them of the realities of life in the Angelic Conflict.  2Tim 2:14; 2Pet 1:12

8) Religious fundamentalism promotes church ‘growth’ by adding new members, missing the point that it is God Who brings seekers to the Truth, and He wants those who come to be fed properly.  cp Heb 5:12f

9) It should also be pointed out that it takes discernment and wisdom to know how, when, and if one should exhort or admonish a believer who is failing in some area of their life; the PT (or any other believer) must resist the temptation to prove how ‘righteous’ they are by exposing the faults, real or imagined, of others.  cp Mt 7:3-5

10) The final command looks to the ever-present danger of interlopers, rustlers, and imposters, who will attack the sheep individually and collectively; there is no call for patience, tolerance, or permission with these types, they must be identified and removed.

11) The idea of verbal rebuke has been distorted in both directions, but this does not mean it is inappropriate; neither does it mean this is to be the PT’s only mode of communication, it is reserved for those who have rejected the teaching, and are trying to spread their leaven throughout the congregation.  cp 1Tim 5:20

12) In this manner, the sheep learn to think for themselves, and become able to identify predators in their own niches (the PT cannot be everywhere); they are also thus able to refute unsound teaching and thereby present an appropriate witness before the cosmos.

13) The construction translated with all authority is better translated “with every kind of authority”, meaning whatever type of authority may be called for at any particular time:

a) authority in communication leads to confidence on the part of the listeners

b) authority when dealing with opponents removes their disturbing influence

c) authority in the demands of the Royal Imperatives focuses the sheep on the necessity of application

d) recognizing he is under the authority of the Great Shepherd, the PT refuses to back down or compromise the clear principles of God’s Word, thus exercising his delegated authority correctly – cp 2Tim 1:7

14) The Greek term epitagē – command/authority denotes the exercise of leadership that is supported by legitimate power, and indicates that his communication is to be done with firmness and conviction.

15) This does not demand acting in a domineering, dictatorial fashion, it is a term designed to impress upon the hearers that the things being taught are not optional, and they cannot pick and choose what they want.

16) Particularly in the ICE movement, the PT’s authority has sometimes been deemed as absolute, so that he becomes a law to himself, or acts as if he were a drill sergeant with ignorant troops; the authority in view is not a mantle one puts on, it is earned by consistent, accurate teaching of God’s Word as the exposition of the ultimate Authority.

17) Since “the goal of our instruction is love from a pure heart” (1Tim 1:5), the PT must inspire confidence among his congregation, which can only be done if he teaches in such a way as to show that our message is one of absolute Truth, and anyone who disagrees with it is, simply put, dead wrong.

18) In the final statement Paul uses a word that literally means “to think around” someone, thus evading, overlooking, or ignoring them.

19) This makes it clear Paul anticipated some opposition to the authority of Titus, just as he had experienced opposition to his own authority in various places; the PT must expect resistance to the teaching, or willful dismissal of the importance of particular doctrines from otherwise positive believers.

20) When this happens, he must be ready, willing, and able to demonstrate from Scripture that his position mirrors God’s Will, and make no apologies for the obligation all believers have to align their thinking with God’s, not force God to change to their way.

21) While the communicator cannot control the feelings and actions of those who hear him, he must insist and make evident the fact that he is the final authority in his canon, and not allow others to ignore him and the serious nature of his teaching.

22) Further, he should behave in a commendable manner so that no one questions his ability to lead the congregation; all leaders must recognize that authority and behavior are inseparable, that with privilege comes responsibility, and one cannot expect people to follow someone they believe is not qualified to lead.

23) To sum up, then, the reason the PT can exercise this authority with confidence and conviction is because the message he proclaims is God’s Word, not his own ideas, standards, opinions, or scintillating personality; he is merely the conduit through which the authority of God flows.

End Titus Chapter Two
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