chapter four

Meta. tau/ta ei=don( kai. ivdou. qu,ra hvnew|gme,nh evn tw/| ouvranw/|( kai. h` fwnh. h` prw,th h]n h;kousa w`j sa,lpiggoj lalou,shj metV evmou/ le,gwn( VAna,ba w-de( kai. dei,xw soi a] dei/ gene,sqai meta. tau/taÅ
4:1 After these things I looked, and behold, a door standing open in heaven, and the first voice which I had heard, like the sound of a trumpet speaking with me, said, “Come up here, and I will show you what must take place after these things.” (prep w/ Ac N P dem pro meta. ou-toj “after these things” + A A I 1s ei=don “I looked” + c.c. & ptcl/inter kai. ivdou. “and behold” + N F S qu,ra “a door” + Pf P P N F S avnoi,gw “having been opened” + prep w/ L M S w/d.a. evn o` ouvrano,j “in the heaven” + c.c. & N F S w/d.a. kai. h` fwnh. “and the voice” + N F S ord adj w/d.a. h` prw/toj “the first” + Ac F S rel pro o[j “which” + A A I 1s avkou,w “I heard” + comp adv w`j “as/like” + G F S sa,lpigx “a trumpet” + P A P G F S lale,w “speaking” + prep w/ G 1s pro meta, evgw, “with me” + P A P N M S le,gw “saying” + A A Ip 2s avnabai,nw (GT = VAna,ba)  “come up” + adv w-de “here” + c.c. & F A I 1s kai. dei,knumi “and I will show” + D 2s pro su, “to you” + Ac N P rel pro o[j “which things” + P A I 3s dei/ “it is necessary” + A D If gi,nomai “to become/come to pass” + prep w/ Ac N P dem pro meta. ou-toj “after these things”)

euvqe,wj evgeno,mhn evn pneu,mati( kai. ivdou. qro,noj e;keito evn tw/| ouvranw/|( kai. evpi. to.n qro,non kaqh,menoj(
4:2 Immediately I was in the Spirit; and behold, a throne was standing in heaven, and One sitting on the throne. (adv euvqe,wj “instantaneously; immediately” + A D I 1s gi,nomai “I became” + prep w/ L N S evn pneu/ma “in spirit” + c.c. & ptcl/inter kai. ivdou. “and behold” + N M S qro,noj “a throne” + I D I 3s kei/mai “standing” (properly, “to lie down”; of things, placed in a permanent position) + prep w/ L M S w/d.a. evn o` ouvrano,j “in the heaven” + c.c. & prep w/ Ac M S w/d.a. kai. evpi. o`  qro,noj “and upon the throne” + P D P N M S ka,qhmai “sitting” (no discreet subject, but it is God the Father))

1) Chapters 4 and 5 are introductory, designed to prepare the reader for the future events more fully described in chapters 6-22; while they are generally chronological, we must not insist on a strict linear chronology, but allow for parenthetical material.

2) These two chapters form a sort of prologue to the events that will come to pass in Daniel’s Seventieth Week (DSW), and provide us with a heavenly perspective of the dramatic and devastating judgments that will take place on Earth at that time.

a) chapter 5 is basically timeless, designed to introduce us to the new situation as it exists in the 3rd Heaven

b) chapter 6 introduces the seal judgments, and begins almost immediately

3) Verse 1 begins the final section of the book of Revelation, and contains many of the things that John was instructed to write in 1:19; this new division in the book can be easily established by three criteria: a change of scene (come up here), a change of time (after these things), and the recurrence of the phrase in spirit.

4) Any question that the things which shall take place after these things begins with this verse is largely eliminated by the repetition of meta tauta twice in this verse, corresponding with the same expression in 1:19.

5) The only possible antecedent to this phrase is the content of chapters 2 and 3, which contain the LJC’s messages to the seven churches/eras; as was observed at the end of chapter 3, the Church will have degenerated to the point that it is no longer acceptable in an experiential sense, and will have to be removed from the position of custodian of God’s Plan.

6) Those who do not understand dispensational realities cannot explain why God chooses to end the Church Age dispensation and resume the Age of Israel; it is not as if He moves arbitrarily between dispensations as He advances His Plan.

7) During the 1st Advent, Jesus consistently taught the Jews that they would no longer be the custodians of God’s Plan due to their maladjustment, which was expressed in a maximum way by their rejection and murder of God’s Son.  Mt 21:33-43

a) Jesus Christ is the stone that was rejected by the Jews

b) the title the builders refers to the Jewish leadership that engineered the murder of Messiah

c) although the negative Jews rejected this stone, God overruled their negative volition and made the LJC the chief cornerstone of true Israel (cp Rom 9:6-7)

d) due to their gross mishandling of God’s vineyard, they would be historically      replaced by another group as the custodians of the kingdom

e) Moses and Isaiah prophesied as to this possibility if the Jews continued to reject God and His Word – Dt 32:21; Isa 65:1

f) Jesus spoke of this people, whom He calls a nation, but does not specify who they are; this new nation is the Church, comprised of people of every nation, language, geographic locale, and race

g) this new nation was designed to do what Israel had failed to do: produce the fruit that God seeks (DGP) – Mt 21:34, 43

h) the rejection of Messiah was the final straw (God had been tolerating the maladjustment of the Jews for many centuries) that prompted the change from Israel to the Church

8) In a similar fashion, the Church has now deteriorated through continued maladjustment, rejection of BD, and the refusal to produce the true fruit of the Kingdom.

9) Paul, like the OT prophets, warned that the Church is not exempt from judgment simply because we are under maximum grace.  Rom 11:13-25

a) Paul recognized and taught the distinction between Israel and the Church, contrary to what Covenant Theologians now teach – Rom 11:1

(1) Covenant Theology is a term that describes the theological position that teaches that the promises to Israel have been removed from the Jewish race and are fulfilled for God’s new people, the Church

(2) some Covenant Theologians deny this position, but claim that the promises were fulfilled in the Person and work of Jesus Christ, which were then rejected

(3) thus, all the covenants made to the Jews, conditional (Mosaic) and unconditional (Abrahamic, Davidic) have been permanently transferred to the Church

(4) this foundation is then used to interpret the balance of Scripture, distorting most of the dispensational realities that orthodox believers recognize

b) the fact is that the Church has its historical roots in the true Hebrew faith as practiced by the patriarchs – 11:6

c) the root of the olive tree represents the Plan of God as manifested in true Israel, the beginning of which is men such as Abraham, Isaac, and Jacob – Gen 12:3

d) the wild olive branches are Gentile believers, who partake of the blessings of the covenants through faith in Christ

e) the branches that were broken off represent the descendants of Abraham, specifically maladjusted Jews that have rejected their spiritual heritage and are, therefore, rejected by God

f) Paul definitely warns against any form of anti-Semitism based on the conceited notion that God is finished with the Jews – 11:18-20

g) he then makes it quite clear that the Church has no reason to believe that God will not judge its continued maladjustment in an equally harsh fashion – 11:21

h) rather, it is made quite clear that the Church can be “cut off” and the Jews can be grafted back into the tree of blessing – 11:22b-23

i) the majority of Jews will remain in unbelief until such time as “the fullness of the Gentiles has come in (11:25); this phrase is not to be confused with “the times of the Gentiles” (Lk 21:24), since they are found in very different contexts and focus on two very different things

(1) “the fullness of the Gentiles” refers to the period of history in which most positive volition will exist among the nations

(2) “the times of the Gentiles” refers to the period of history in which various Gentile kingdoms will dominate Israel and Jerusalem

j) however, both phrases indicate that the time of Gentile dominance, based on the maladjustment of the Jewish people, has a distinct limit

10) An accurate study of theological history clearly shows the parallels between the interruption of the dispensation of the Age of Israel and the end of the Church Age.

a) at the beginning of the Church Age, the Jewish people expressed maximum negative volition and the Gentiles were receptive to the Plan of God

b) at the close of the Church Age, the Church expresses maximum rejection of BD and the Jews will once again desire the Truth – Rom 11:26; Rev 7:4-8

11) Therefore, this verse signals the end of our current dispensation and the resumption of the final, missing seven years, known as Daniel’s Seventieth Week (DSW).

12) Contextually, this phrase after these things refers to the events that begin with the ending of the Church Age dispensation; so far, the book has covered some 2000 years of Church history, and the balance of the book will deal in detail with DSW and the events that follow those final seven years before the Millennium begins.

13) We do take note of the fact that the term ekklēsia – “church” is used 19x in the first three chapters, but is not mentioned again until Rev 22:16; this simple fact has caused all but the most intellectually dishonest interpreters to recognize that the Church is not on the historical scene when the events contained in chapters 6-19 occur.

14) John’s attention is now directed away from the earthly conditions that existed during the Church Age to the heavenly scene that is about to be revealed, drawing attention to this change with the interjection idou – behold as he observes a door, having been opened in heaven.

15) While it is not explicitly stated, it is obvious from the comments in 3:7-8 that the LJC is the One that possesses the power to open (and has opened) this door of resurrection; during the 1st Advent, the Son of God did not know “the day or hour” (Mk 13:28 – the 2nd Advent), now He alone has authority to initiate it.

16) The Aorist tense I looked is known as an Epistolary Aorist, and views John as looking back to the vision he was now recording; i.e. he first saw it and then recorded it.

17) We know from 1:10 that John “became in spirit on the Lord’s day”, but there is no mention of his having been removed from his physical position on the island of Patmos; it is evident that he is observing this open door from the perspective of planet Earth, further confirmed by the command to come up here.

18) Whether or not this is the exact quote of the command Church Age believers will hear at the point of the Rapture, it certainly communicates the idea behind the order; “we who are alive and remain” (1Th 4:15, 17) will be given a forceful and direct command to move to a new location that the LJC has chosen for us.  cp Jn 11:43

19) One should note that the command given John demands that he himself accomplish this action (A A Ip 2s), but instead is carried out without his personal participation; we will reiterate that whenever the believer carries out one of God’s commandments, it is the power of God that actually accomplishes the successful completion thereof.  cp 1Cor 2:4-5

20) The door represents supernatural access to the 3rd Heaven, and the moving of John from the earth to the 3rd Heaven is a symbolic way of representing the Rapture of the Church.

21) The voice that is speaking is the same one that John had heard previously, and must be identified as that of God the Son, the LJC.  Rev 1:10, 12

22) This affirms that the LJC will issue a command that will be audible to every Church Age believer, living or dead, to assemble in the 2nd Heaven with Him, at which time we will be supernaturally removed from the planet in our resurrection bodies and     assembled for the judgment/awards ceremony known as the Bema seat.  cp 1Th 4:16

23) Interestingly, the only three times the terms phōnē – voice and salpingx – trumpet are used in the same sentence all refer to the LJC and the power with which He speaks.

24) John is now informed that he is going to be transported from the Earth into the 3rd Heaven, from where he will be shown the events that must take place after these things; at this point, he does not appear to see any bodily form, but merely hears the command from the same voice he had heard in chapter one.

25) In fact, he will not see another vision of the LJC until 5:6, wherein his perception of the LJC will be radically different than the previous one.

26) Again, the impersonal verb dei – must or “it is necessary” is used, as it was in 1:1, to indicate that these things are not merely previews of what might occur, but events that are determined by the foreknowledge and counsel of God.

27) The translation of ginomai – “become” or “come to pass” as take place somewhat misses the emphasis, which is that these things were not in place yet, and would not arrive on the scene until after the conclusion of the Church Age.

28) That he is immediately transformed and transported looks to the very sudden and almost instantaneous events surrounding the Rapture.  cp 1Cor 15:51-52

29) As in 1:10, the phrase en pneuma should be translated in spirit, meaning John was transferred into a spiritual realm, in which he saw that which was not literally in his periphery, and outside the realm of human perception. 

30) His attention is immediately drawn to the object that was obviously the focal point of the scene that he observed; the dramatic suddenness with which his attention was drawn to this throne is emphasized by the use of idou – “Look!” or behold.

31) Because of the Imperfect of keimai – was standing, some interpreters view this throne as being only recently placed here, so as to observe these events, but when used of inanimate objects, this word simply refers to occupying some spot.  Jn 19:29

32) While God is depicted as having a portable throne in certain parts of the Old Testament (Eze 10:1), or as moving it from place to place as needed (Dan 7:9), this throne should be viewed as God’s permanent seat.

33) The throne is established as the center of all that John sees, and is designed to stress the Divine attribute of Sovereignty; because of His nature and essence, God alone is qualified to be the absolute ruler of all creation.  cp Isa 6:1

34) While not directly mentioned here, the one sitting on the throne is a reference to God the Father, as later context will establish; God the Son and the Holy Spirit are co-equal and also rule from this position, but the Father is recognized as the ultimate authority, by Divine agreement from eternity past.  cp Rev 5:6-7

35) We must remember that God is spirit (Jn 4:24) and does not literally sit upon a throne (due to Omnipresence, He cannot limit Himself to being in one spot), but John is communicating to human beings with no frame of reference for the realities of heaven, and he does so in such a way as to help us understand.  cp 1Cor 12:2-4

36) God rules at all times and in all places as the sovereign King of the universe, and this attribute indicates the reality and nature of Divine volition; He makes decisions, plans, and policies that man may accept or reject according to their own volition, but His Will is always carried out.  Isa 46:10b “My purpose will be established, And I will    accomplish all My good pleasure”
37) Due to His nature, He has no rivals as He exercises supreme power and rule over     everyone and everything; there is nothing outside His jurisdiction.  Dt 4:39 “Know therefore today, and take it to your heart, that the LORD, He is God in heaven above and on the earth below; there is no other”
38) As the absolute authority in the universe, He alone possesses authority as a part of His very essence, which He may or may not exercise as He sees fit (Job 34:13-15); all other authorities, human and angelic, have their power delegated to them by God.  Rom 13:1-7

39) When addressing the sovereignty of God, we must recognize three distinct applications of Divine sovereignty, which are:

a) the Directive Will – what God actually desires – 1Tim 2:4

b) the Permissive Will – what God allows or tolerates – Rev 2:20

c) the Overruling Will – God’s intervention in judgment – Rev 2:22-23

40) The primary emphasis in Revelation will be on the latter of these three applications, as God is going to overrule Satan, his angels, and all unbelievers by establishing His Son as the Sovereign Ruler of planet Earth.  Rev 11:15-18, 12:10, 19:6

41) What follows in this chapter, as well as what we will see throughout the rest of the book, focuses on the throne, including the One seated on the throne, what is around the throne, what proceeds from the throne, and what is before the throne.

42) It should be noted that a singular participle is used for sitting, indicating that the LJC is not seated with the Father as He was during the Church Age.  Rev 3:21

43) This is due to the fact that, from John’s perspective immediately following the Rapture, He had recently arisen, returned to Earth for the Church, and had not yet          resumed a sitting position since He was about to engage in the execution of the wrath of God.

44) The earthly tabernacle and temple were designed to communicate spiritual truths        regarding the heavenly reality, and a comparison reveals a series of parallels, as we would expect.  Heb 8:25, 9:23

The Most Holy Place  Ex. 26:30-35
The Throne of God the Father 4:2

The ritual Ark of the Covenant  Ex 25:17
the true Ark of the Covenant  11:19 cp Rom 3:25

Cherubim over the Ark  Ex. 25:18-21
Four Living Creatures  4:6

Altar of Incense  Ex. 31:8
Altar of Incense 8:3-5

The Golden Lampstand Ex. 25:31-40
The Seven Lamps of Fire 4:5

The Bronze Laver Ex. 30:18
The Sea of Glass 4:6

Altar of Burnt Offering  Ex. 31:9
The Golden Altar 6:9, 9:13

Priests 
Elders, a Kingdom of Priests 1:6, 4:4

kai. o` kaqh,menoj o[moioj o`ra,sei li,qw| iva,spidi kai. sardi,w|( kai. i=rij kuklo,qen tou/ qro,nou o[moioj o`ra,sei smaragdi,nw|Å
4:3 And He who was sitting was like a jasper stone and a sardius in appearance; and there was a rainbow around the throne, like an emerald in appearance. (c.c. kai. “and” + P D P N M S w/d.a. o` ka,qhmai “the one/ he who was sitting” supply “was” +    N M S adj o[moioj “resembling/like” + D F S n o[rasij “an appearance” + D N S n & n li,qoj i;aspij  “a jasper stone” + c.c. & D N S kai. sa,rdion “and sardius” + c.c. & N F S  kai. i=rij “and a rainbow” + prep w/ kuklo,qen – kuklothen “on all sides/around” + G M S w/d.a. o` qro,noj “of the throne” + N M S adj o[moioj “resembling/like” + L F S o[rasij “an appearance” + L M S adj (sub) smara,gdinoj – smaragdinos “emerald”)

kai. kuklo,qen tou/ qro,nou qro,nouj ei;kosi te,ssarej( kai. evpi. tou.j qro,nouj ei;kosi te,ssaraj      presbute,rouj kaqhme,nouj peribeblhme,nouj evn i`mati,oij leukoi/j kai. evpi. ta.j kefala.j auvtw/n stefa,nouj crusou/jÅ
4:4 And around the throne were twenty-four thrones; and upon the thrones I saw twenty-four elders sitting, clothed in white garments, and golden crowns on their heads. (c.c. & prep w/ G M S w/d.a. kai. kuklo,qen o` qro,noj “and around the throne” + Ac M P card adj & Ac M P card adj ei;kosi  te,ssarej – eikosi tessares “twenty-four” + Ac M P  qro,noj “thrones” + c.c. & prep w/ Ac M P w/d.a. kai. evpi. o` qro,noj “and upon the thrones” + Ac M P card adj & Ac M P adj ei;kosi te,ssarej “twenty-four + Ac M P presbu,teroj “elders” + P D P Ac M P ka,qhmai “sitting” + Pf M P Ac M P periba,llw (GT = peribeblhme,nouj)  “having been wrapped around; having been clothed” + prep w/ D N P n & adj evn i`ma,tion leuko,j “in white garments” + c.c. & prep w/ Ac F P w/d.a. kai. evpi. h` kefalh, “and upon the heads” + G M 3p pro auvto,j “of them; their” + Ac M P n & adj ste,fanoj crusou/j – stephanos chrusous “gold wreaths”)

1) As soon as John observed the throne of the Sovereign of the universe, he was moved to describe the One sitting on that throne, namely God the Father.  Rev 5:7

2) We repeat that the LJC had been sharing that throne until the recent past, when He arose to resurrect and remove the Church.  Rev 3:21

3) This is very significant when we begin to evaluate the various aspects of the throne room and their significance, since anything true of the Father is now true of the Son; for one to understand the Father and His Plan, they must recognize that God’s revelation of Himself centers fully in His Son.  Heb 1:1-3a
4) Therefore, what is true of the Father, even though invisible or not perceivable by the eye, will be made clear in a visible way through His Son, “who is the exact representation of His nature”.

5) While “God is spirit” (Jn 4:24), He chooses to give some sort of physical representation or manifestation of Himself for the sake of His creatures; as finite beings, we need a centralized appearance to relate to the infinite.

6) While it is not explicitly stated, it appears that God manifests Himself with a human form, in this scene one that is encompassed with the brilliant colors John describes here. cp Rev 5:1, 7; Dan 7:9; Eze 1:26

7) It is not as if God requires this or any other localized residence in the material universe, since He transcends His creation to infinity (Ac 17:24); this discernable “battle headquarters” has been established so that angels and men can witness His sovereign control of the universe, as He prepares to establish His Son as ruler of Earth.

8) Unusually, God’s essence is not described here using anthropomorphisms, as is common in other verses, but is described using two precious stones and the color they give off when they are struck by light.

9) It is important to remember that we cannot fully grasp the essential glory of God’s    essence, since He dwells in unapproachable light that no man has seen or can see.  1Tim 6:16

10) John has not been cast into a fantasy world, or a mere vision, but a world of real substance, beautiful colors, noises, voices, angels, and elders; he communicates the radiance and color of God’s manifested essence in terms with which he and the rest of mankind is familiar, and would relate the meaning behind the appearance of things. 

11) Above all, it is clear that the One sitting on the throne is the focal point of this scene, and that to which all else relates; the Father’s position in the central throne points to His ultimate position in the Godhead, and the supreme authority He exercises in the completion of His Plan.  cp 1Cor 15:27-28

12) The stones mentioned are not the modern versions that are rather common and cheaper, but are very valuable stones that emanated specific colors when struck by light; since “God is light”(1Jn 1:5), He is the Source of these two particular colors.

13) The modern jasper stone, which can vary in color from black to purple to yellow to red, is mostly opaque, is actually only an impure form of quartz, and can be purchased quite inexpensively; it can be highly polished and is used for vases, snuff-boxes, etc.

14) This stone is described more fully in Rev 21:11 and is crystal-clear and described as “a very costly stone”; the general consensus is that this is an exceedingly valuable stone, not opaque but translucent, which would allow light to be refracted, much like a diamond.

15) The jasper represents God’s +R and Justice, which, when combined, are called His Holiness, which is perfect, untarnished, and crystal clear, i.e. without defect or impurity of any kind.

16) The second stone mentioned is the sardius stone, which is most commonly fiery red in color; the Hebrew word for this stone is ~d,ao – ‘oDeM, meaning “red” or “ruddy”, and the Persian “Adam stone” is quite valuable, with a deep red and purple color.

17) Red is commonly used to represent the concept of sacrifice, which both the Father and the Son have endured for the sake of humanity.  Jn 3:16; Eph 5:2

18) The question immediately arises as to why God chooses to manifest the glory of His essence with these two specific stones, and what their significance is.

19) The answer is twofold, and is found in what was attributed to God in chapter one, and is also found in the Old Testament and the breastplate of the High Priest, on which the first and last stones were the sardius and the jasper, respectively.

20) The reason for the reversal of order is found in the fact that it is the Holiness of God that required the sacrifice of the Lord Jesus to accomplish His Plan; +R and Justice are the foundations of God’s essence, and all the other attributes must pass the          requirements thereof before He can take any action.  Ps 89:14

21) The mention of jasper first, then, emphasizes that everything that has happened or will happen is based first on God’s Holiness, preeminent among which is the sacrificial death of Messiah, represented by sardius.

22) These stones visually confirm what John had been told previously, and speak of the eternal nature of God, “the first and the last” (Rev 22:13); God existed before anything else, and will continue to exist for all eternity – He is truly the first and the last.

23) Another reason these two particular stones were selected was the fact they a major feature of the breastplate of the High Priest. Ex 28:15-28

24) Each of the stones corresponded to one of the 12 tribes of Israel, with the sardius representing Rueben the first born, and jasper representing Benjamin, the last son.

25) The names of these sons of Jacob are quite significant and are used to express the     reality that God the Father is about to install His Son as the ruler of planet Earth.

a) Rueben means “Behold a son!”

b) Benjamin means “Son of my right hand”

26) Both of these designations communicate the reality that God is going to resolve the issues of the angelic conflict through His firstborn (Heb 1:5-6), the Son of His right hand.  Heb 1:3; Ps 110:1

27) The colors are also significant, with the clarity of the jasper emphasizing the glory of God and the red of the sardius portraying the principle of sacrifice, both of which are very evident in the life of His Son.

28) The next item John observes is a rainbow surrounding the throne, like an emerald in appearance, using the comparative adjective homoios to introduce an inexact similarity between the color of the rainbow and the color of the emerald, which is a translucent, deep green gemstone.

29) The rainbow is designed to call to mind the events following the flood of Noah and the promises that God made to him; the rainbow is declared to be “the sign of the covenant which I am making”, and serves as a very fitting symbol of God’s faithfulness to His promises.  Gen 9:12-13

30) In fact, the rainbow reflects the reality that God will keep His word and will fulfill every covenant He has made with men:

a) the Noahic covenant – the promise of no more universal flood – Gen 9:8-13

b) the Abrahamic covenant – the promise of land, a nation, personal honor/glory, and universal blessing based on his obedience – Gen 12:1-4

c) the Mosaic covenant – applicable only to Israel, containing blessing and cursing clauses – Ex 19:5, 24:8

d) the Davidic covenant – the promise of David’s descendant ruling over Israel forever – 2Sam 7:13-16

e) the Eternal covenant – the realization of the forgiveness of sins via the spiritual death of Christ on the cross – Heb 13:20

f) the New covenant – Jer 31:31-34 cp Heb 8:8-12

31) The rainbow is green to denote the principle of life, particularly new life (cp Ps 92:14), and the fact that His resurrected Son, Who has the eternal life of deity as a part of His essence, is the actual Man who will fulfill all God’s dealings with man.

32) Having dealt with the Father and the significance of the throne, John now notices a group of twenty-four thrones surrounding the Father’s, and twenty-four elders sitting thereupon, and clothed in white garments, and golden crowns on their heads.

33) As one may well imagine, this group has generated a tremendous amount of theological controversy and interpretations; variously, they have been identified as:

a) angelic creatures of which we have no further knowledge

b) the twelve tribes of Israel and the twelve Apostles (representing the redeemed from both covenants, now united in Christ)

c) representatives of believers from all time

d) representatives of the Church Universal

e) one author (Lee-Warner) simply pronounces “What they do… we do not know. Why they are there, we do not know. Who they are, we are never told…Perhaps we should leave their identification as it is given in the Scripture: unidentified”
34) These cannot be angelic beings for the following reasons:

a) the term “elder” is an office, and is never used of angels anywhere in the Bible

b) the fact that there is no biblical evidence that angels ever sit in Heaven – Heb 1:13

c) the fact that they are clothed in white would not be an issue if they were angels, since there is no indication that angels are ever clothed in anything else – Jn 20:12 cp Mk 16:5; Ac 2:10

d) there is no place in Scripture that indicates that angels will be provided victory wreaths as these 24 elders have

35) Old Testament believers will not receive their resurrection bodies and victory wreaths until after the 2nd Advent (Dan 12:13), and therefore propositions b) and c) are fatally undermined.  cp Rev 20:4

36) Logically and contextually, these 24 elders must be identified as Church Age believers, members of the Royal Priesthood that has been translated to Heaven, and already will have been evaluated at the Bema Seat, since they have their wreaths.  2Cor 5:10

37) Many interpreters seeking to identify these elders as angels object to these elders symbolically representing the entire Church and insist that they be identified as 24 literal beings, but this is a fact to which we do not object – we only deny their identification of these literal beings.

38) These interpreters often claim that we must take everything literally in this book, but this objection is clearly undermined by what follows in vs 5, where the lamps are clearly designed to be symbolic for the Holy Spirit.

39) From a study of the subject of elders in Acts and the epistles, an elder is the head of the corporate body, in the Church Age known as the Pastor-Teacher of an individual Local Church.  1Pet 5:1-3

40) This leads to the conclusion that these are 24 resurrected PT’s that will have received their victor’s wreaths, and were promoted to this position under God’s grace, based on their willingness to endure their individual niches under God’s Directive Will.

41) We cannot definitively conclude that only 24 PT’s from the entire ~2,000 year Church Age will receive their wreaths, but for some reason, known to God, these particular men are singled out for a greater exaltation than the rest of the PT’s (adjusted or otherwise) throughout that timeframe.

42) The reason there are 24 is found in the OT priesthood and the 24 orders that were     established for the Levitical priesthood under David.  1Ch 24:1-18

43) As the Age of Israel progressed and the nation’s population grew, there came to be thousands of priests to minister at the temple (just as there will be millions of Royal Priests in Ph3); however, all the priests could not actually serve at the same time, so they were divided into 24 orders that served on a rotating basis.  cp Lk 1:8-9

44) When all the 24 priests met together, they represented the totality of the priesthood, just as these 24 elders represent the universal Royal Priesthood, as having achieved the goal of its institution (Mt 21:43).

45) Although they represent the entire Church, it seems clear that they are to be taken as 24 literal PT’s that occupy these chief positions of authority, just as there were 24 literal men that headed up each course of the priesthood.

46) They are seated on thrones to indicate that they are royalty, and that they have not only completed their work in Ph2, but are entitled to administer the kingdom under God, jointly and co-equally with the LJC.  Ps 110:1; 2Tim 2:12; Rev 3:21

47) The white garments symbolize the basic provision of salvation by grace, emphasizing the imputation of +R that each believer receives; however white garments are a special blessing of Ph3, and the fact that they are clothed in white is indicative of the fact they have overcome and won the victory in Ph2.  Rev 3:5

48) Translated crowns, the Greek term stephanos does not refer to the crowns of earthly royalty (Gr. diadēma), but to the victory wreaths promised to believers that continue to endure throughout their Ph2.  1Cor 9:25; Js 1:12; 1Pet 5:4; Rev 2:10

49) Further, the wreaths are composed of gold, which is the most valuable metal as well as the most enduring, symbolizing the imperishable nature of that reward (1Cor 9:25) as well as the fact it is based on the Word of God.  cp Ps 119:127

50) While much more in this book remains to be discovered concerning the 24 elders, we do see that they play a prominent role in the worship of God and the LJC, are frequently observed as being intimately connected with the throne, and exercise maximum humility in relation to Them.  Rev 4:10, 5:8, 11:16, 19:4

51) The Apostles were promised that they would sit on 12 thrones and judge the 12 tribes of Israel as a part of their SG3, but this does not take place until after the 2nd Advent and the establishment of the LJC’s earthly throne.  Lk 22:28-30

52) The Apostles certainly recognized that positions of authority within the kingdom would be available to them (cp Mk 10:37), so, while they are indeed the foundation of the Church, their rewards seem to revolve around that nation.  Rev 21:14

kai. evk tou/ qro,nou evkporeu,ontai avstrapai. kai. fwnai. kai. brontai,( kai. e`pta. lampa,dej puro.j kaio,menai evnw,pion tou/ qro,nou( a[ eivsin ta. e`pta. pneu,mata tou/ qeou/(
4:5 And from the throne proceed flashes of lightning and sounds and peals of thunder. And there were seven lamps of fire burning before the throne, which are the seven Spirits of God; (c.c. & prep w/ Ab M S w/d.a. kai. evk o` qro,noj “and out from the throne” + P D I 3p evkporeu,omai – ekporeuomai “departing/going out of” + N F P x2 & c.c. avstraph. – astrapē kai. fwnh, “lightning and sounds” + c.c. & N F P kai. bronth, “and thunderclaps” + c.c. & N F P card adj & N F P n kai. e`pta. lampa,j “and seven lamps” + G N S pu/r “of fire” + P P P N F P kai,w “burning” + prep w/ G M S w/d.a. evnw,pion o` qro,noj “in front of/before the throne” + N N P rel pro o[j “which fires” +      P I 3p eivmi, “are” + N N P card adj N N P w/d.a. to. e`pta. pneu/ma “the seven spirits” +     G M S w/d.a. o` qeo,j “of the God”)

kai. evnw,pion tou/ qro,nou w`j qa,lassa u`ali,nh o`moi,a krusta,llw|Å Kai. evn me,sw| tou/ qro,nou kai. ku,klw| tou/ qro,nou te,ssara zw/|a ge,monta ovfqalmw/n e;mprosqen kai. o;pisqenÅ
4:6 and before the throne there was, as it were, a sea of glass like crystal; and in the center and around the throne, four living creatures full of eyes in front and behind. (c.c. & prep w/ G M S w/d.a. kai. evnw,pion o` qro,noj “and before the throne” + comp adv w`j “as/like” + N F S qa,lassa “a sea” + N F S adj u`a,linoj – hualinos “glassy; like glass” + N F S comp adj o[moioj “like unto; resembling” + L M S kru,stalloj “crystal” + c.c. & prep w/ L N S kai. evn me,soj “and in the center/midst/middle” + G M S w/d.a. o` qro,noj “of the throne” + c.c. & prep w/ G M S w/d.a. kai. ku,klw| o` qro,noj “and in a circle around the throne” + N N P card adj te,ssarej “four” + N N P zw/|on “living things/beings/creatures” + P A P N N P ge,mw “being full of” + G M P ovfqalmo,j “eyes” + adv e;mprosqen “in front” + c.c. & adv kai. o;pisqen “and behind”)

1) John continues to record his sensory experiences in the 3rd Heaven, now turning to the audio and visual phenomena that he observed; he relates this information using a graphic Present Tense designed to bring the reader into the immediate scene.

2) This imagery of lightning and the associated sounds of thunder proceeding from the throne itself is very much like that in Ex 19:16, and is designed to produce the same sort of effect that it produced in Ex 20:18.

3) This ominous and ongoing display of massive power is designed to bring one to the realization that God’s impending judgment is about to fall, and to induce a feeling of dread based on the severity of that judgment.

4) There are three distinct phenomena that proceed from the throne, namely lightning, sounds, and thunder; while not specifically described, one would imagine the volume level of this “storm” would be deafening, rather than as if heard from a distance.  cp Rev 1:15, 14:2

5) These three manifestations will occur together three more times in Revelation, in 8:5 (the seventh seal), 11:19 (the seventh trumpet), and 16:18 (the seventh bowl); each of the remaining occurrences will also include an earthquake, but this passage is limited to the throne room, which cannot be shaken.

6) Each of those passages are judgment passages, while this is a worship passage, but this one prepares the reader for the judgment to follow; the worshipful God is also the God of judgment.

7) Some have interpreted the term phōnē to mean voices, suggesting that God Himself announces specific information; however, the simplest meaning of the term is sounds, and refers to the ominous and threatening noises that are emanating from the throne.

8) This is all designed to emphasize God’s omnipotent power in judgment, and is        designed to strike fear (hopefully leading to repentance) into the hearts of those that would continue to oppose Him.

9) John next observes seven lamps of fire burning before the throne, which are immediately identified for us as the seven Spirits of God; again, as we have noted, these are not seven individual spirits, but a symbolic number that is used to express the seven-fold ministry of God’s perfect Holy Spirit.  Isa 11:2; Zec 4:2-6, 10

10) This is an example of a grammatical pleonasm, a construction in which more words than are necessary are used to express a single idea (“a free gift”, “a pair of twins”).

11) The fact that the seven spirits are in the presence of the throne of God emphasizes the doctrine of eternal procession, the theological reality that GHS is sent by the    Father and the Son, and does not function of His own accord or in violation of their Will.  Jn 7:39, 14:26, 15:26, 16:13

12) The imagery of fire is also designed to emphasize the illuminating ministry of GHS, Who is the ultimate revealer of God, His Plan, and His Word.  1Cor 2:10-12

13) Just as the golden lampstand in the holy place of the tabernacle/temple provided illumination for the Levitical priests to perform their functions, even so GHS provides us illumination through the Word of God so we can fulfill our priestly functions.

14) Later, we are told that these seven Spirits of God are “sent out into all the earth”,     referring to the fact that GHS has accomplished the prophesy of Mt 24:14.

15) John now turns to the area immediately in front of the throne, and uses the comparative conjunction homoios to associate what he observed with a sea; this expanse is likely the same one that Ezekiel observed, since both are described as being of the same nature as glass/crystal, and both are situated below the throne.  Eze 1:22, 26

16) What is depicted here is probably a rather bluish (the color of seawater), clear and transparent, hard and shiny surface before the throne of God.

17) This corresponds to the bronze laver in the Tabernacle and Temple, which were filled with water for the cleansing of the priests before their services, as a symbolic representation of Rebound and Ph2 sanctification.  Ex 30:18-21; 1Kin 7:23-26

18) The fact that the sea of crystalline transparent glass is solidified stands as a permanent, silent tribute to the work of BD in time, and the cleansing provided by Rebound.

19) Additionally, one could apparently see through this glassy, crystalline sea, allowing the occupants of the throne room to observe the events that are about to transpire.  cp Ex 24:10; Eze 1:22

20) This is significant because, just as John (representing raptured believers) is in the throne room, so will the Church be for the 7 years of DSW, accompanied by the souls of the saints that have not yet received their Resurrection Bodies, and the host of elect angels not currently assigned to duties on Earth.  Rev 4:4, 6:9

21) All the inhabitants of this battle HQ will have a front-row seat to watch while God’s Overruling Will and Sovereignty are displayed, and maladjusted humanity is proven to be completely incorrigible as the Plan of God places maximum pressure on them.

22) John’s attention is next drawn to the center of the scene he is surveying, and he       observes four living creatures in the center of the throne; the picture is of concentric circles, with the throne in the center, the four angelic beings immediately around it (even in its very midst), and the 24 elders in a wider circle around them all.

23) The phrase in the center/midst/middle of the throne indicates that the One on the throne and these living creatures are so intimately related that they actually share the throne in some way.

24) The creatures will be more fully discussed in the two verses that follow, but it should come as no surprise that there is not much agreement on who or what they are.

25) As with all the numbers we find in this book, the fact that there are four of them is significant, since four is the number of earth, the world, and mankind.

a) there are four compass points: north, south, east, and west – cp Rev 7:1

b) there are four seasons: winter, spring, summer, and fall – cp Gen 8:22

c) there are four general divisions of the human race: nations, tribes, peoples, and tongues – cp Rev 11:9

d) there are four representations of the LJC through the Gospels: lion, ox, man, and eagle, portraying the four aspects of His nature: King, Servant, Man, and God

26) Therefore, these literal living beings represent God’s sovereign control and activities with respect to the earth and mankind.

27) Each of the four living beings was located approximately at one of the compass points; this is deduced from the type of the tabernacle, that had a standard at each of the four compass points, which will be detailed in the verses that follow.

28) The massive number of eyes that these creatures possess is a symbolic method of     denoting their intelligence, and actually signifies an almost unlimited intelligence.

29) These four creatures are constantly observing and monitoring the affairs of the Earth on God’s behalf, and have complete and accurate knowledge of all His dealings, past, present, and future; they are not omniscient, but they are cognizant of everything that occurs within the scope of history, acting as accurate and objective witnesses.

30) They are assigned to the throne room and are charged with the responsibility of monitoring and upholding God’s +R in the world and Angelic Conflict.

kai. to. zw/|on to. prw/ton o[moion le,onti kai. to. deu,teron zw/|on o[moion mo,scw| kai. to. tri,ton zw/|on e;cwn to. pro,swpon w`j avnqrw,pou kai. to. te,tarton zw/|on o[moion avetw/| petome,nw|Å
4:7 And the first creature was like a lion, and the second creature like a calf, and the third creature had a face like that of a man, and the fourth creature was like a flying eagle. (c.c. & N N S w/d.a. kai. to. zw/|on “and the living thing” + N N S ord adj w/d.a. to. prw/toj “the first one” supply “was” + N N S comp adj o[moioj “resembling; like” +      D M S le,wn “a lion” + c.c. & N N S ord adj & n w/d.a. kai. to. deu,teroj zw/|on “and the second living being” + N N S comp adj & D M S o[moioj mo,scoj – moschos “resembling a calf” + c.c. & N N S ord adj & n w/d.a. kai. to. tri,toj zw/|on “and the third living thing” + P A P N M S e;cw “having” + Ac N S w/d.a. to. pro,swpon “the face” + comp adv w`j “similar to; as/like” + G M S a;nqrwpoj “of a man” + c.c. & N N S ord adj & n w/d.a. kai. to. te,tartoj – tetartos  zw/|on “and the fourth living thing” + N N S comp adv o[moioj “resembling” + D M S aveto,j “an eagle” + P D P D M S pe,tomai “flying”)

kai. ta. te,ssara zw/|a( e]n kaqV e]n auvtw/n e;cwn avna. pte,rugaj e[x( kuklo,qen kai. e;swqen ge,mousin ovfqalmw/n( kai. avna,pausin ouvk e;cousin h`me,raj kai. nukto.j le,gontej( {Agioj a[gioj a[gioj ku,rioj o` qeo.j o` pantokra,twr( o` h=n kai. o` w'n kai. o` evrco,menojÅ
4:8 And the four living creatures, each one of them having six wings, are full of eyes around and within; and day and night they do not cease to say, “Holy, holy, holy, is the Lord God, the Almighty, who was and who is and who is to come.” (c.c. & N N P card adj & n w/d.a. kai. to. te,ssarej zw/|on “and the four living beings” + N N S card adj & prep & N N S card adj ei-j kata, ei-j “one according to/by one” + G N 3p pro auvto,j “of them” + P A P N M S e;cw “having” N N S + N M S = REV 5.6 + adv avna. “each one” + Ac F P n & card adj pte,rux e[x – pterux hex “wings six” + adv kuklo,qen “around” + c.c. & adv kai. e;swqen “and inside/within” + P A I 3p ge,mw “being full” + G M P ovfqalmo,j “of eyes” + c.c. & Ac F S
 & str neg ptcl kai. avna,pausij ouvk “and a cessation not; and not ceasing” + P A I 3p e;cw “they have” + G F S h`me,ra “day” + c.c. & G F S kai. nu,x “and night” + P A P N M P le,gw “saying” + N M S adj x 3 a[gioj a[gioj a[gioj “holy holy holy” + N M S ku,rioj “lord” + N M S w/d.a. o` qeo.j “the God” + N M S w/d.a. o` pantokra,twr “the all-powerful; the almighty” + N M S d.a. o` “the one who” + I I  eivmi,  “was”  + c.c. & P A P N M S w/d.a. kai. o` eivmi, “and the one being; and he who is” + c.c. & P D P N M S w/d.a. kai. o` e;rcomai “and the one coming; and he who is coming”)

1) Many interpreters are divided as to whether or not these angelic creatures are to be classed with the seraphim of Isa 6 or the cherubim of Eze 1; more than a few others simply call them “a clear combination”, or composite, of these two creatures.

2) They are said to have six wings and to ceaselessly offer praise to the Lord God (similarly, but not identically), as do the seraphim of Isaiah, which were located above God.  Isa 6:2

3) The Hebrew term is derived from SeRahPH – “to burn”, indicating that these beings reflect God’s glory to such an extent that they actually emit light.

4) The facial characteristics of the seraphs are not mentioned in Isaiah, nor is the number of them, and since that is the only passage that mentions them, we cannot draw any conclusions one way or the other: perhaps these are Seraphim, perhaps they are not.

5) As for the cherubim of Ezekiel, they are said to be four in number, but also to have “four wings and four faces”, which would make them clearly different than the beings we have here.  Eze 1:5-6

6) In the fourth or fifth century, one Pseudo-Dionysius wrote The Celestial Hierarchy, and Catholic ‘scholars’ expanded on it throughout the Middle Ages, eventually identifying nine categories of angelic beings: angels, archangels, powers, authorities, principalities, dominions, thrones, cherubim, and seraphim.

7) Other lists have been produced, some with fewer categories, but generally following this same pattern of names for the supposed classes; none of this is supported by Scripture, although the names of the classes are mentioned.  cp Rom 8:38; Col 1:16

8) However, this does not address the “the watchers” of Dan 4:13-17, the four living beings in Revelation, or the fact that some of these designations may refer to the same creatures.  cp Jd 9

9) The Bible makes it plain that there are variations in power, wisdom, and glory among angels, elect and fallen (cp Eze 10:2); we must admit there is a certain mystery that we cannot penetrate with respect to the various categories of angels, accept our limitations, and recognize that only God can know these things at this time.

10) Additionally, in spite of the religious traditions and false teachings of men, angels are not to be the focus of our attention, as august as they may be; they are designed merely to bring glory to God, and that is their emphasis and goal.  cp Rev 19:10, 22:9

11) All creation is designed to be a reflection of the glory of God, some attribute of His essence, or some function of His Person.

12) Thus, the excessive number of eyes is used to denote the super-intelligence of these beings, manifesting their knowledge of events past, present, and future; this is clearly a manifestation of God’s Omniscience, the attribute which is “declaring the end from the beginning And from ancient times things which have not been done”.  Isa 46:10

13) From John’s description in vs 7, it seems evident that each of these living beings had only one face, which also certainly distinguishes them from the cherubim in Ezekiel.

14) Some interpreters have attempted to explain this away by suggesting that John’s perspective was two dimensional and he could only see each of them from his position.

15) However, this assumes facts not in evidence and suggests that John could not see in a normal three-dimensional manner, a theory that is refuted by his constant uses of “within”, “around”, and “before”.

16) In other words, it does not make any difference as to how one observed the throne, or from what direction; if these creatures each had four faces, one would be able to see more than one face.

17) Just as the colors that radiated from God and the throne are designed to portray specific aspects of God’s Plan that focus on His Son, so these living creatures are        designed to portray specific aspects of His nature, as well.

18) The reality is that our Celebrity is much too complex to be reduced to simple earthly explanations of His Plan, Person, character, and work.  Rom 11:33

19) While it is not stated about the first and second beings, the fact that the third being had a face like that of a man indicates that the similarity is to be understood as     applying only to the face (the being is, after all, covered with eyes).

20) While we read these things literally, and the literal meaning conveys certain concepts, it is important to recognize that the infinite God is providing revelation to finite creatures that lack total capacity or ability to grasp His essence and character.

21) As a gracious God that rewards those who diligently seek Him (Heb 11:6), He provides this information through pictures, employing colors to express certain truths and things with which we are readily familiar to convey doctrinal truths with respect to His character.

22) These four living beings are constantly before the throne as a means of revealing certain aspects of the invisible God so His creatures (who rely on vision) can comprehend and understand Him.

23) Three of the four beings are described using the same comparative adjective homoios, which means to be of the same nature or kind as something, something that resembles, in some way, something else.

24) In other words, we are not to understand that three of these four beings physically looked like a lion, a calf, and an eagle; he is making a comparison between these created beings that express the reality of God and earthly creatures with which we are familiar.

25) The fourth being (third in sequence) is described using the comparative adverb hōs – like/as, speaking of the fact that his face (the only specific face mentioned) was close to or roughly the same as that of a man, but in some way was distinct from that of a normal man.

26) This will be developed further as we continue through the verse, but the fact is that there is little emphasis on the beings’ actual appearance, rather it is on their character.

27) The lion is readily recognized in almost all cultures as the king of the beasts, and this figure denotes that God and His Son are royalty of the highest degree, thus emphasizing His Sovereignty.

28) This is brought out very strongly in the Gospel of Matthew, whose argument in his book is that Jesus is the Lion of the tribe of Judah, the expected King of the Jews.

a) this is why he traces Jesus’ genealogy to Abraham through king David, showing that He has the legal right to the throne of Israel, and that He is the promised King that will fulfill the particulars of the Davidic Covenant – Mt 1:6-16; 2Sam 7:16

b) this is also why he alone records the visit of the Magi, who described Him as “He who has been born King of the Jews” – Mt 2:2

29) The second living being resembled a calf, which is the chief of the animals that man has domesticated for his personal use; this word is used only 6x in the NT, and all are in a context of slaughter or sacrifice.  Lk 15:23, 27, 30; Heb 9:12, 19

30) This represents the reality that God is a servant to mankind in every way, and this is seen most clearly in the sacrifice of His Son.  Isa 42:1, 52:13, 53:11

31) The entire Incarnation was a reflection of the nature of God’s Son, as He emptied Himself, taking the form of a bond-slave.  Phi 2:6-7

32) He manifested this nature of a true servant during the course of His life, doing anything and everything He could for the benefit of those around Him, and demonstrated the highest form of service for humanity when He offered up His own life as “a ransom for many” and “a ransom for all”. Mk 10:45; 1Tim 2:6

33) The nature of the love that God and His Son have for humanity is very clearly seen by the repeated use of didōmi – “to give” in the NT.  Jn 3:16, 4:10, 6:32; cp Rom 8:32

34) This is the emphasis of the Gospel of Mark, which provides no genealogy or personal information about Christ Jesus, since it would not be fitting to delineate the history of a slave, as well as his continued emphasis on Christ’s work on His Father’s behalf.

35) The third living being, described as having a face like (hōs) that of a man, is         designed to put people on notice that God’s Plan will ultimately be accomplished via true humanity.  Ps 8:4f

36) This designation relates to one of Jesus’ favorite designations for Himself, seen in the title “Son of Man”, which is used some 84x in the gospel accounts; this emphasizes the fact that God would become flesh (Jn 1:14) and take all the limitations of humanity upon Himself in order to redeem the fallen race.  cp Heb 2:14-18

37) This presents a picture of God incarnate, the visible and real Savior of the world, whose humanity is emphasized in the Gospel of Luke; as a doctor, Luke traces Jesus’ genealogy back to the original man Adam.  Lk 3:23f

38) The fourth and final living being is said to resemble a flying eagle, which is known for its freedom (Pr 23:5), quick action (Jer 48:40), protectiveness (Dt 32:11), and strength (Isa 40:31), whose coming is often a biblical figure for judgment.  Dt 28:49

39) This serves as an extremely fitting figure to represent the One on the throne as Eternal God, and to show that His Son shares equally in His deity.

40) The emphasis of the Gospel of John is that the Lord Jesus was the very God of the universe, and that His Person is represented by qualities similar to those of the eagle:

a) He is deity – Jn 1:1-14, 10

b) He possessed Omniscience – Jn 2:24, 4:18, 5:42, 6:64, 13:1

c) He was capable of quick and incisive judgments – Jn 1:47, 2:4, 4:48

d) He was very protective of His own – Jn 13:1, 17:12, 18:9

e) His 1st Advent was a judgment on maladjusted volition – Jn 3:18-21

f) His 2nd Advent will also be for the purpose of judgment – Ps 96:13; Ac 17:31

41) This is why John gives no genealogy for the Lord Jesus, since Deity has no beginning and is not “begotten” from anyone else; for his purposes, the Lord Jesus had always existed, and had no ancestors from which He arose.

42) The four living beings, then, form a visible composite that is designed to give us a visual representation of the invisible qualities possessed by both the Father and the Son.  Col 1:15

43) This heavenly representation was prefigured in the tabernacle and the tribes that were placed around it (Num 2:2):

a) the tabernacle represented the dwelling place of God – Ex 29:45

b) it was surrounded on all sides by the 12 tribes of Israel: Judah being center to the east (Num 2:3), Rueben center and south (Num 2:10), Ephraim center and west (Num 2:18), and Dan center and north (Num 2:25)

c) according to tradition, the standard (a brigade emblem) of Judah was the lion, the standard of Dan was an eagle, the standard of Rueben was the face of a man, and that of Ephraim was a calf – cp Num 2:2

d) thus, the four living beings are represented by the tribes of Israel that surrounded the tabernacle at the four points of the compass, which situation was described to Moses as being patterned after a specific plan God showed him – Ex 25:9

e) thus, John is now seeing and describing that to which the tabernacle looked forward, namely, the heavenly reality as portrayed by the earthly type

[image: image1.emf][image: image2.emf]
44) The fact that they have six wings connotes the concept of speedy travel, symbolizing the Omnipresence of God, an invisible quality that appears to be related to moving from place to place with great speed.

45) While the English translation suggests that these four beings are engaged in their worship on a non-stop basis, such is not the case; the words day and night are classified as Genitives of Time, meaning the idea is not of duration of time or point of time, but looks to action within a particular time.

46) A very similar construction is used in 1Th 2:9, with these two Genitives (though in opposite order) being followed by a Participle to stress, not the duration of Paul’s work, but the time in which he labored.

47) The same thing is true here: the emphasis is that at any time in the day or night, these beings may spontaneously engage in this activity; most likely, at the beginning of this ritual, at a point no one will know in advance, these beings will make an unprompted announcement concerning the Father, the Son, and the Holy Spirit.

48) That their proclamation occurs but once is also affirmed by the fact that they are seen after this ceremony accomplishing other actions and speaking other things; if they “do not cease to say” what our verse has, how could they also perform those actions?  cp 5:8-9, 6:1, 3, 5, 7, 7:11-12, 15:7, 19:4

49) Although the Greek term anapausis only occurs 5x in the NT, it has the clear meaning of rest, relaxation, or a break in labor (cp Mt 11:29, 12:43; Lk 11:24; Rev 14:11); these four beings do not relax or let down their guard for even a moment, always waiting for the appropriate point in this ceremony to declare their evaluation.

50) One might compare them to a heavenly honor guard, standing at rapt attention, waiting for the appropriate time to begin this ceremony by declaring that they have evaluated God’s past, present, and future actions, and find no fault or dishonor in Him.

51) What they declare is the first of many hymns of worship in this book, with four more following in chapters 4 and 5 ( 4:11, 5:9-10, 12, 13); combined, these hymns bring out the equality of the Father and Son, with the first two relating to God, the second two to the Lamb, and the final one addressing both.

52) Moreover, the choir gets greater each time, beginning with the four living beings and concluding with “every creature in heaven and on earth”.

53) Almost universally, orthodox interpreters have recognized the Trinitarian aspect of their praise, recognizing the ascription of holiness to each member of the Godhead, i.e. the combination of absolute and total righteousness and perfect applies equally to each Person, and all three still operate according to the “rules of engagement”.

54) The Greek term hagios – holy focuses on that which is set apart from the common, typical, or average, that which is consecrated for a specific and noble purpose, that which is separate from defilement or sin.

55) Because these beings have a unique and complete knowledge of God’s actions throughout history, they can give a testimony that is unparalleled and objective; they have an understanding of all that He has done, is doing, and will do in the future, and they alone can testify that He has not violated any aspect of His essence from eternity past to eternity future.

56) The fact is that God will not compromise or change His standards, and these four      beings stand ready to testify to His total separation from that which does not conform to His +R.

57) These beings designate God as the Lord God, the Almighty, which is the terminology used in the LXX to translate the Hebrew phrase “Yhwh of the armies”; both phrases emphasize the attribute of Omnipotence.

58) The four living beings close their doxology (a statement designed to express praise to God) with the same expression that was seen in Rev 1:4, with a slight variation in word order.

a) Who was expresses His continuous expression from eternity past

b) Who is emphasizes His continuing existence at the present moment

c) Who is to come expresses His arrival to establish His kingdom on planet Earth 

59) The change of word order here looks at the manifestation of God’s Sovereignty in     relation to time; from eternity unto eternity God is manifested in Person, and will once again be physically revealed at the 2nd Advent as The Sovereign, the LJC.

60) Thus, what we have to this point in chapter 4 is a vision of God’s throne of judgment, rumbling like a volcano getting ready to erupt, ready to unleash a just and righteous retribution on those that have rejected His Plan.

61) Summing up, the visuals that John has seen may be taken as literal representations of what he observed, but are also designed to provide a greater revelation of the “One sitting on the throne”.

a) the jasper – His glory

b) the sardius – His sacrifice

c) the emerald – His resurrection life

d) the rainbow – His faithfulness to His promises/covenants

e) the throne – His Sovereignty

f) the elders – the glorified Church, sharing in His reign

g) the seven lamps – the Person of the Holy Spirit

h) the sea of glass – a tribute to the Word of God with respect to Rebound and Ph2 sanctification

i) the four living beings as a unit – the manifestation of God in the Person of the LJC

(1) the first living being – His Sovereignty, the Lord Jesus as King

(2) the second being – His service or work on behalf of mankind, Christ Jesus as servant

(3) the third being – His true humanity and all that entails; Jesus was perfectly and fully human

(4) the fourth being – His absolute equality with the Father, the Lord is God

j) the eyes of the beings – His Omniscience

k) the wings of the beings – Omnipresence

l) the ascription of holiness – His complete separation from anything and everything evil

m) the Almighty – Omnipotence

kai. o[tan dw,sousin ta. zw/|a do,xan kai. timh.n kai. euvcaristi,an tw/| kaqhme,nw| evpi. tw/| qro,nw| tw/| zw/nti eivj tou.j aivw/naj tw/n aivw,nwn(
4:9 And when the living creatures give glory and honor and thanks to Him who sits on the throne, to Him who lives forever and ever, (c.c. & temp adv kai. o[tan “and whenever” + N N P w/d.a. to. zw/|on “the living beings” + F A I 3p di,dwmi “shall give” + Ac F S do,xa “glory” + c.c. & Ac F S kai. timh, “and honor” + c.c. & Ac F S kai.       euvcaristi,a “and thanks” + P D P D M S w/d.a. o` ka,qhmai “to the one sitting; he who sits” + prep w/ L M S evpi. o` qro,noj “upon the throne” + P A P D M S w/d.a. o` za,w “to the one living; to him who lives” + prep w/ Ac M P w/d.a. eivj o` aivw,n “unto the ages” + G M P w/d.a. o` aivw,n “of the ages”)

pesou/ntai oi` ei;kosi te,ssarej presbu,teroi evnw,pion tou/ kaqhme,nou evpi. tou/ qro,nou kai.         proskunh,sousin tw/| zw/nti eivj tou.j aivw/naj tw/n aivw,nwn kai. balou/sin tou.j stefa,nouj auvtw/n evnw,pion tou/ qro,nou le,gontej(
4:10 the twenty-four elders will fall down before Him who sits on the throne, and will worship Him who lives forever and ever, and will cast their crowns before the throne, saying, (N M P card adj x2 & n w/d.a. o` ei;kosi te,ssarej presbu,teroj “the twenty four elders” + F D I 3p pi,ptw (GT = pesou/ntai) “will fall down” + prep w/         P D P G M S w/d.a. evnw,pion o` ka,qhmai “before the one sitting/he who sits” + prep w/   G M S w/d.a. evpi. o` qro,noj “upon the throne” + c.c. & F A I 3p kai. proskune,w “and will worship” + P A P D M S w/d.a. o` za,w “the one/he who lives” + prep w/ Ac M P  w/d.a. & G M P w/d.a. eivj aivw,n o` aivw,n “unto the ages of the ages” + c.c. & F A I 3p kai. ba,llw “and will throw/cast” + Ac M P w/d.a. o` ste,fanoj “the wreaths” + G M 3p pro auvto,j “their” + prep w/ G M S w/d.a. evnw,pion o` qro,noj “before the throne” +        P A P N M P le,gw “saying”)

:Axioj ei=( o` ku,rioj kai. o` qeo.j h`mw/n( labei/n th.n do,xan kai. th.n timh.n kai. th.n du,namin( o[ti su. e;ktisaj ta. pa,nta kai. dia. to. qe,lhma, sou h=san kai. evkti,sqhsanÅ

4:11 “Worthy are You, our Lord and our God, to receive glory and honor and power; for You created all things, and because of Your will they existed, and were created.” (N M S adj a;xioj “worthy” + P I 2s eivmi, “you are” + V M S w/d.a. & c.c. &   V M S w/d.a. o` ku,rioj kai. o` qeo.j “the Lord and the God” + G 1p pro evgw, “of us; our” + A A If lamba,nw “to receive” + Ac F S w/d.a. h` do,xa “the glory” + c.c. & Ac F S w/d.a. kai. h` timh, “and the honor” + c.c. & Ac F S kai. h` du,namij “and the power” + exp con (causal) o[ti “because” + N 2s pro su. “you yourself” + A A I 2s kti,zw – ktidzō “you created” + Ac N P w/d.a. to. pa/j “the all things” + c.c. & prep w/ Ac N S w/d.a. kai. dia. to. qe,lhma “and because of the will” + G 2s pro su, “of you” + I I 3p eivmi, (GT = h=san) “they were existing” + c.c. & A P I 3p kai. kti,zw “and they were created”)

1) Vs 9 is introduced by an indefinite temporal clause, should be translated whenever the living beings give glory…, and is designed to convey an uncertainty of occurrence rather than unbroken, continuous action.

2) The adverb hotan is only used with the Indicative Mood three times (Mk 11:25 –    Present; Rev 8:1 – Aorist), and here we have the only usage with a Future; it is normally used with the Subjunctive, to emphasize a probable action, but the action of our verse is not probable, it is certain to occur.

3) This adverb often has the nuance of repeated or contingent action (cp Mt 6:5; Rom 2:14), but there are clear examples when the idea is temporal uncertainty, a point in time that is not known precisely, but may come “whenever” it arrives. cp Mk 13:14; 1Cor 15:24

4) This construction points to the fact that these angelic beings will, at some specific point unknown to any but themselves, voice their objective evaluation of God, based on their intimate knowledge of all His activities, past, present, and future, and apparently according to their own choice.

5) If they were merely creatures that did this apart from volition, they would be nothing more than robots, engaging in mindless, programmed activity; this would do nothing to glorify God, any more than a laugh-track makes something funny.

6) It should be understood that all angels function according to choices they make of their own free will, and are not coerced in any way to act for or against God.

7) At some point in this ceremony, these angels will make a statement regarding God’s demonstration of His +R and Justice, by giving glory and honor and thanks; again, as a part of this ceremony, these beings will make a solemn and dramatic announcement as to the perfection of the Father (and therefore the Son and Holy Spirit).

8) The first term doxa – glory is used in a number of ways in Scripture, but here it has the nuance of a good opinion concerning someone, and the actions that result from that estimation of value.

9) The glory of God refers to the sum total of His attributes, the qualities that He possesses that make Him superior to all created things:

a) Righteousness (+R) – God is absolutely free from sin in every way – 1Jn 1:5, 3:5 “…in Him there is no sin”
b) Justice – the aspect of God’s character that demands that He deal with all His creatures through +R, based on the perfect standard of rightness that He possesses – Ps 37:28 “for the LORD loves justice, And does not forsake His godly ones; They are preserved forever; But the descendants of the wicked will be cut off.”
(1) these two attributes combined are often referred to as God’s holiness, since they are the primary attributes through which all other aspects must be filtered

(2) because of God’s character, He will do nothing that violates His +R and Justice; they are “the foundation of His throne” – Ps 97:2

c) Love – the expression of His concern and care for the best interests of any with whom He deals – Jn 3:16 “For God so loved the world…”
d) Immutability – God cannot change in His essence, since any change in perfection can only produce imperfection – Mal 3:6 “For I, the LORD, do not change…”
e) Veracity – this attribute deals with the fact that God is the only source of truth   (Ps 119:160; Jn 17:17), and it is impossible for Him to lie or do anything in contradiction to the truth – Tit 1:2; Heb 6:18 “…it is impossible for God to lie…”
f) Sovereignty – God possesses volition (Gen 1:26), and due to His nature He has no rivals and exercises supreme power and rule over everyone and everything; nothing is outside His jurisdiction – Dt 4:39 “…the LORD, He is God in heaven above and on the earth below; there is no other.”
g) Eternal Life – there is no beginning and no end to His existence – Ps 90:2 “…Even from everlasting to everlasting, You are God”
h) Omnipotence – derived from the Latin term “all powerful”, this aspect speaks of the fact that God’s power is limitless (Jer 10:6), although there are some things in which He limits His power in order to remain consistent with His essence:

(1) He cannot deny Himself – 2Tim 2:13

(2) He cannot lie – Heb 6:18

(3) He cannot tempt anyone to sin, nor is He able to be tempted – Js 1:13

i) Omnipresence – from the Latin “all present”, God is personally present everywhere, equally and without diffusion, both within and outside the material creation – Ps 139:7-12

j) Omniscience – from the Latin “all knowing”, God knows all that was, is, or can ever be; He knows that which is actual, probable, or possible, and has always possessed this perfect knowledge – Isa 46:10; Mt 11:21-24

10) When the creatures He created by grace recognize the exalted nature of His Person and give verbal expression to any of His attributes, God is glorified; when the four living beings articulate the truth that God is exalted and separate from all that is less than Himself, it magnifies Him in the sight of those that hear.

11) As they reflect on the eternality of His Person, it reminds all that read this that God’s judgments are just, being based on His knowledge of human history and His knowledge of every detail related to angels and mankind.

12) The second action, to give…honor (timē), relates to the value that one assigns to a thing, or the worth that one ascribes to a person; God receives honor from those that recognize His exalted Person and acknowledge the qualities that He possesses.

13) The last term, thanks, is an emphatic compound of eu – “good” and charis – “grace”, emphasizing that one recognizes the grace another has shown them, and then verbalize their gratitude for such kindness as has been manifested to them.

14) The final two clauses are designed to emphasize that our God is the Sovereign, Eternally ruling King of the universe and is completely worthy of our total allegiance.

15) Giving Him glory and honor and thanks should occupy a large part of our prayer life, and is one way that we demonstrate our occupation with God and His Plan.

16) As stated previously, John represents the raptured Church as having arrived in the throne room, and the absence of the LJC signifies that He has not yet taken His seat on the throne; we may view the Bema seat as the ceremony that officially closes out the Church Age, while this ceremony begins DSW in an official fashion.

17) The four living beings will initiate the ceremony, and all other participants will wait for their cue; it is their decision as to the exact point in time in which they will give their testimony, and the remainder of the ceremony awaits that evaluation to begin.

18) At the point in the ceremony that the four living beings announce their evaluation of God, the twenty-four elders will respond first, as they fall down before Him who sits on the throne, and willingly prostrate themselves before God so as to show their humility and His Magnificence.

19) The idea is somewhat like the announcement of a court bailiff that the judge has      arrived, and the audience immediately showing their respect by rising from their seats.

20) The action of falling down before the throne depicts the overt activity of worship, by prostrating oneself and placing the face to the ground in maximum homage; this certainly conveys the absolute humility that Church Age believers will have when they are in the presence of God.

21) Again, the subject of God’s Sovereignty is mentioned as the 24 elders cast their wreaths before the throne, thus acknowledging that He is the supreme Ruler; this teaches that those who complete their course and gain the ultimate Ph3 prize, along with authority in that realm, will willingly return their glory back to the One that is deserving of all praise.

22) Only those Church Age PT’s that achieved the wreath will participate in this ceremony, and, although nothing specific is mentioned, one would think that their individual congregations will have some special participation as witnesses/observers.

23) Here, the 24 elders represent all Church Age believers that will have received their wreath, and casting their wreaths at the foot of the throne portrays the fact that all     recipients will recognize it was only by the grace of God this achievement was reached, and He alone is truly worthy of such honor.  cp Lk 17:10

24) The verbal expression of their appreciation to the One that makes these things possible is expressed to our Lord and our God, correctly translating the Greek construction of two nouns w/d.a. connected by kai and followed by the Genitive our.

25) They speak of our Lord and our God as being worthy to receive all the glory, honor, and power that comes to Him as the sovereign Creator of all things; this     expresses the reality that, as the Designer of all things visible and invisible, God has the right to rule over the creation for which He is responsible.

26) In fact, the Greek term kurios emphasizes one that has the legal right, power, and authority over their own property, and has the nuance of “master” or “owner”; this is a willing acknowledgment of the fact that they (and all of us) are God’s property – we belong to Him by virtue of the redeeming work of His Son.  Tit 2:14

27) They describe their Lord and God with the adjective axios, which means that which is comparable, equivalent, of equal value, or worthy; God is of equal value and the equivalent of all the praise we can give Him, He is lacking in no aspect of perfection.

28) The three items He is deserving to receive each have their own definite article, stressing the individual accolades and rewards given to God because of His greatness; of course He is worthy of them all, but the elders are here noting that He has ‘earned’ each one individually as well as collectively.

29) Obviously, it is not as if God should receive this praise solely because the elders    determine that He is worthy, they are merely recognizing and stating that which is self-evident and apparent: because of Who and What our Lord and God is, He alone is qualified to be in possession of these two accolades and singular attribute.

30) The two terms honor and glory naturally refer to the honor and glory that was given by the four beings in vs 9, but the last item in that verse – thanks – is now replaced with the term dunamis, which focuses on the ability or capability to do something.

31) The glory and honor are received by God from His created beings, but the power He possesses is resident in His very nature; the stress here is that an unrighteous god would not deserve or possess Omnipotence, but our Lord and our God does.

32) It is clear that we are not dealing with an impersonal force (gravity, inertia, pressure, etc), but with an omnipotent, personal God; the pantheistic view that God is all things and all things are God denies the reality of “the unmoved mover” (Aristotle).

33) Although Aristotle’s view of creation involved some mere active but impersonal force that lacked any understanding, awareness, and freedom to do what is ascribed to God here, he at least recognized that the universe must have had an original source, or some thing or entity that began the movement of time, the stars, the universe, etc.

34) Modern cosmologists maintain that the universe evolved itself out of nothing, contradicting universal laws such as cause and effect, conservation of mass/energy, increasing entropy, and the nature of reason itself.

35) The OT understanding of God did not so much focus on the power He possessed, but the Will that power must execute and serve; in our verse the power ascribed to God is viewed as that which executed His Will, as seen in the phrase because of Your will.

36) God’s power is emphasized by the causal clause that follows, concerning the fact that God created all things; because time, angelic and human beings, the universe/Earth, and every other existing thing owes its existence to God, it is only right that they should express their gratitude for such a gracious gift as life itself.  cp Ps 148

37) The creation in view is original creation, in which God called into being things that did not exist, beginning with angels, the Earth, and then man.  Job 38:4-7; Gen 1:27

38) This concept is referred to as creating ex nihilo (out of nothing), and emphasizes a pre-existent Creator with an intelligent plan and design; this is emphasized by the prepositional phrase because of Your will, which denotes God’s purpose, desire, or intention.

39) The Son was the actual agent of creation (Col 1:16-20), but the Father is viewed as the original Source of the Plan that involved creation and its historical developments; all things that were created were brought into existence because the Father determined that they were necessary to “accomplish all [His] good pleasure”.  Isa 46:10

40) Translated “they existed”, the Imperfect Indicative of eimi looks more to the actual state of being rather than coming into a new state from non-existence; the fact is that all things have been since God created them, and continue even to this point in time.

41) The final phrase has generated some difficulty since many interpreters view the order of the expression they were and they were created as being backward both logically and chronologically; however, the elders are not referring to their existence first as much as to their plan and design, followed by their actual creation.

42) In other words, the Plan for the physical creation that began with the angels was part of God’s eternal purpose, and was executed by God the Son at the appropriate time.

43) The physical creation is a tribute and witness to the Divine essence, as it manifests God’s existence and declares His glory.  Ps 19:1-4; Rom 1:20

44) While God has patiently endured a creation that is in revolt against His Will and purpose, He is about to use His mighty ability to subject the all things to Himself; that will begin with the events that are recorded in chapter 5.

End Revelation Chapter four
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