Chapter three

Kai. tw/| avgge,lw| th/j evn Sa,rdesin evkklhsi,aj gra,yon\ Ta,de le,gei o` e;cwn ta. e`pta. pneu,mata tou/ qeou/ kai. tou.j e`pta. avste,raj\ Oi=da, sou ta. e;rga o[ti o;noma e;ceij o[ti zh/|j( kai. nekro.j ei=Å
3:1 “And to the messenger of the church in Sardis write: He who has the seven Spirits of God, and the seven stars, says this: ‘I know your deeds, that you have a name that you are alive, but you are dead.  (c.c. & D M S w/d.a. kai. o` a;ggeloj “and to the messenger” + G F S w/d.a. & prep w/ L F P prop n h` evkklhsi,a evn Sa,rdeij “of the church in Sardis” + A A Ip 2s gra,fw “write!” + Ac N P dem pro & P A I 3s o[de le,gw “says these things” + P A P N M S w/d.a. o` e;cw “the one who has” + Ac N P card adj & n w/d.a. to. e`pta. pneu/ma “the seven spirits” + G M S w/d.a. o` qeo,j “of the God” + c.c. & Ac M P card adj & n w/d.a. kai. o` e`pta. avsth,r “and the seven stars” + Pf A I 1s oi=da “I know” + G 2s pro su, “your” + Ac N P w/d.a. to. e;rgon “the works/deeds” + exp con o[ti “that” + P A I 2s e;cw “you have” + Ac N S o;noma “a name” + exp con o[ti “that” +        P A I 2s za,w “you live; you are alive” + c.c. (adv) kai. “and yet” + P I 2s & N M S adj eivmi, nekro.j “you are dead”)

1) Regarding the city of Sardis:

a) located about 50 miles east of Smyrna and 30 miles southeast of Thyatira, it was the capital of the province of Lydia, in western Asia Minor; it was established as one of the first cities of the Lydian kingdom, in the 13th century BC

b) it was one of the great cities of primitive history, and the Greeks considered it as long being one of the greatest of all cities; it was formally recognized as the capital of the province ca. 700 BC

c) the original site was on the northern spur of Mt Tmolus, an elevated plateau that formed an almost impregnable natural fortress, meaning the city did not require artificial fortification; further, its base was surrounded by the Paktolus River, which provided a natural moat

d) it was actually accessible only from a neck of land to the south, which still offers the only real approach to the city

e) on all other sides the rock walls are smooth, nearly perpendicular, and almost       incapable of being scaled, so that no defender was needed to guard them

f) as the civilization and government grew, the capital grew too large for the plateau, and a lower city was built around it

g) according to Herodotus, the city was quite wealthy, was the first to mint silver and gold coins that had a fixed and guaranteed value, and was very well known for its arts and crafts

h) for centuries, Sardis was viewed as being unconquerable, but eventually suffered a stunning and unimaginable defeat at the hands of Cyrus the Great in 547 BC

i) the city was known for its lack of vigilance due to its position, and the careless and inattentive defenses proved to be their undoing (forming the basis for the comments of this letter)

j) the attack was made at night and was completely unobserved, causing many historians to accurately recount their defeat using the thief-metaphor; as a well known   description of Sardis’ loss, the LJC uses it in vs 3 because it describes characteristics of the PT’s impending loss, as well

k) history repeated itself some 320 years later, when Antiochus III captured Sardis by using the same tactics Cyrus had used

l) after each disastrous defeat, the city eventually recovered but would fall into the same complacent mentality that is brought on by a false sense of security; this      attitude of the citizens had now been adopted by the PT/LCh

m) during the Persian era, it was the end station of the Persian Royal Road, and at the time of writing lay at the junction of several major Roman roads, also located on the major commercial trade route than ran east and west through Lydia

n) this provided a great deal of prosperity, from textile manufacturing, a dyeing        industry, the rich gold mines of the Paktolos River, and a jewelry trade for which the region was well known

o) the city was a stronghold of pagan worship with the goddess Cybele (a.k.a. Venus, Diana, Astarte, Semiramis) being a prominent cult; she is portrayed as the goddess of fortifications, and wore a replica of the tower of Babel on her head

p) her worship even went beyond the typical pagan sexual orgies, as frenzied male worshippers were led to castrate themselves so as to become “Galli”, or eunuch-priests, after which they wore women’s clothing as a ‘third sex’ priest-priestess

q) from her beginnings as a Nature-goddess, Cybele eventually came to be viewed as the Mother of all gods and the mistress of all life; the sphere of her control         included all aspects of the life cycle, from birth to death, and everyone and every- thing that ever was and ever could be

r) the city was devoted to the worship of this goddess, and no temple worshipper was allowed to approach the temple with soiled or unclean garments – only those dressed in white, clean linen were allowed to approach the gods – cp vs 4

s) the name is derived from an orange-brown to deep red gemstone of the area (carnelian), a hard glassy mineral capable of a good polish, which was used for seals

t) the city was devastated by an earthquake in 17 AD, and never effectively recovered the past glory for which it had been known; it was a city whose greatness lay in its past history, not its present condition 

u) outside the city was a famous necropolis (lit – “city of the dead”), wherein were buried many of their long dead kings, honored by the living as heroes

2) The irony behind the history of Sardis as it is folded into the LJC’s critique of this LCh is obvious, and it is upon this aspect of irony that the interpreter is to focus, in the symbolism and representation of the city and its LCh.

3) Some interpreters try to avoid the clear symbolism (because they are loathe to admit that any ‘true’ believer could be reprimanded as being dead) by claiming the name is derived from the Hebrew term SH’ēRiYTH – “remnant”, or SheReD – “a carpenter’s rule”, thus symbolizing this LCh as the remnant of believers, and the Church locking back into sound BD.

4) However, historically and contextually, while a “remnant” in the LCh is mentioned (vs 4), this does not reflect the PT/LCh corporately, and neither did the Church correct its failing in the prophetic era addressed.

5) Like all the letters, this one is addressed to the messenger of the assembly, again pointing to the fact that his failures have become the standard to which his listeners adapt, and the blame for the corporate failure is firmly on his shoulders – not because he is responsible for their sins, but because he has failed to address and correct them.

6) We also find the principle that the repetition found in each of these seven letters mirrors the reality that teaching and learning BD is repetitious in nature; this repetition is designed to embed deeply into our thinking the principles of BD, which are deemed of highest importance in understanding and acceptance.

7) The LJC identifies Himself in a fashion similar to how He identified Himself to the LCh of Ephesus, as He who has the seven Spirits of God; as seen previously, this is not to be interpreted as seven distinct spirits, but uses the number seven to denote the complete and perfect nature of the ministry of the Holy Spirit.  Isa 11:2

8) The fact that the Son of God possesses the seven spirits emphasizes the reality that the Holy Spirit is subservient to the Son, although He Himself is equally God. cp Jn 15:26

9) Christ Jesus is the only One to possess the fullness of the Holy Spirit within His Person, having a unique relationship with the Spirit of God that was highlighted at His baptism.  Mt 3:16; Lk 3:2; Jn 1:32-34

10) The Holy Spirit is emphasized here along with the PT since these are the two necessary means by which God reveals the truth of BD; while we recognize that the Holy Spirit is the ultimate teacher of Truth, it is equally clear that He does not reveal this Truth apart from human communicators.

11) While not stated explicitly, the seven stars are held in the LJC’s hand, as seen in the letter to Ephesus; the fact that He holds them in such a firm grasp (krateō) speaks of the fact that the PT is responsible to Him for accurately representing His Plan.

12) As in the other letters, the form used to introduce His message is designed to communicate the solemn pronouncement of the exalted God-Man, and is similar in tone to the Old Testament formula “Thus says the Lord…”

13) The Lord Jesus Christ once again asserts His omniscient view of the PT/LCh and His complete awareness of the situation that existed there as He tells them I know your deeds…; this is simply a statement of fact and neither compliments nor condemns them, but the next phrase indicates that the LCh was not what it appeared to be.

14) This LCh had a previous background in BD, as did all the churches in Asia Minor (we do not know who founded it, but Paul was most likely active in its inception), but had deteriorated to the point that they were a mere shell of what a LCh is supposed to be.

15) This is the meaning of the statement you have a name that you are alive, indicating that their reputation among the other churches was not based on reality, thus the condemnation you are dead.

16) There are eight different deaths mentioned in the Bible, all of which center around a separation of one kind or another:

a) spiritual death – the separation of the body from a human spirit – Gen 2:17 cp Rom 5:12-14

b) positional death – the retroactive status whereby Church Age believers are considered separated from sin via union with Christ – Rom 7:4; 1Cor 15:31

c) experiential death – the isolation/separation of the believer from the Sin Nature in time – Rom 6:11 

d) temporal death – the believer separated from fellowship with God, instead residing under the rule of the Sin Nature – Rom 7:8-9

e) operational death – an extended period of temporal death, in which the believer does not seek or desire fellowship with God – Lk 15:24

f) physical death – the separation of the soul from the body – Ecc 12:6

g) the second death – the separation of the unbeliever from God forever – Rev 20:14

h) sexual death – the inability to procreate – Gen 18:11 & Rom 4:19

17) The death in view with this LCh is operational death, the state of separation in which a believer engages the Sin Nature, commits ongoing personal sin (of whatever type), and continues in an unrepentant manner, never repenting or confessing those sins.

18) This PT, and therefore the LCh, either did not recognize the importance of Rebound or did not practice it on a regular and consistent basis; this resulted in a failure to produce Divine Good, a.k.a. operational death.

19) We must be keenly aware of and on our guard against those that minimize the import-ance of this grace provision, since the Sin Nature continues to be a present and active reality throughout the course of our Ph2.

20) Indeed, any argument that the consistent use of Rebound is an abuse of grace, and that believers are instead to strive for sinless perfection, is completely unscriptural.

21) This PT was likely more concerned with his past successes, and the overt forms of obedience as opposed to true spiritual function; this resulted in a LCh that became very legalistic, promoting their distorted view of the CWL.

22) He and they had rejected the function of the Holy Spirit with respect to living the CWL and the sound and consistent teaching of BD, thus producing dead works under the Sin Nature and the energy of the flesh.

23) There is little doubt that the entire LCh was quite busy in their form of ‘worship’, but their overt activity only furthered the illusion that this was a powerful and godly LCh.

24) This condemnation is not to be taken in the sense that the LJC is accusing him of      being an unbeliever, but it is a severe rebuke for the fact that his LCh was filled with believers who were out of fellowship, simply going through the motions.

25) This group had become something no more valuable than a social gathering of believers, engaging in the external forms of worship while pursuing other things than sound doctrine, and producing mountains of human good.

26) Although others would have been overtly impressed by what they saw, the LJC finds their legalistic religion to be stifling of true spiritual life and advance.

27) Prophetically, the Sardis era reflects the period of the Reformation, dated approximately 1517-1750; it was during this period that certain theologians began to call for a reformation of Roman Catholicism, particularly the financial abuses and corruption of the papacy.

28) These men, most notably Martin Luther, John Calvin, and Ulrich Zwingli, insisted that salvation was not achieved by being a member of the Roman Catholic Church, but was based on faith alone apart from works.

29) Luther’s crisis of faith came in 1516, as he observed the abuses of the sale of indulgences (the remission {either full or partial} of temporal punishment still remaining for sins after guilt has been removed by absolution; a buyer could purchase one, either for himself or for one of his deceased relatives in purgatory), and in 1517 he wrote the 95 Theses against papal corruption.

30) Called to preach at Wittenburg in 1516, he had observed the sale of indulgences granted for those that donated towards the preservation of the church and its relics:

a) relics are objects considered to be holy, the viewing and veneration of which is considered meritorious, allowing the viewer to receive relief from temporal punishment for sins in purgatory

b) the Castle Church in Wittenberg was the site of one of Europe's largest single collections of relics, accumulated by Elector Frederick the Wise

c) by 1509 the Elector owned 5,005 of them, including several vials of the milk of the Virgin Mary, straw from the manger of Jesus, and the entire corpse of one of the innocents massacred by King Herod

(1) beginning in 1509 each devout visitor who donated toward the preservation of the Castle Church received an indulgence of one hundred days per relic

(2) by 1520 the Elector's collection of relics had increased to 19,013, allowing pilgrims to the Castle Church to receive an indulgence that would reduce their time in purgatory by over 5000 years

d) Luther saw this traffic in indulgences as an abuse that could mislead people into relying on the indulgences themselves, to the neglect of confession, true repentance, and satisfactions

e) the Pope responded to the 95 Theses by demanding that Luther be arrested and brought to Rome as an heretic, whereupon Luther immediately went into hiding

f) a conference with the papal chamberlain in January 1519 led Luther to agree to remain silent as long as his opponents would, to write a humble letter to the pope, and to compose a treatise demonstrating his reverence for the Catholic Church

g) the letter was written but never sent, since it contained no retraction; in the German treatise he composed later, Luther, while recognizing purgatory, clergy/laity distinction, and the invocation of the saints, denied all effect of indulgences on purgatory

31) Although they insisted upon the Bible as the only authority given by God to the Church, and did much to bring the Church to its proper authoritative position, they continued to promote grotesque theological errors in interpretation, as is made clear by history and the contents of this letter.

32) So, while these men are almost universally recognized as tremendous scholars and theologians (a reputation for being alive), the reality of their spiritual condition is that they have little if any DGP to their credit, and little in the way of true and accurate teaching (they are dead).

33) These men also maintained a continued distortion of the RC/C, to include a state-sponsored Church, legally demanding all citizens of a particular country must ‘convert’ to their religious denomination (John Calvin and William Farel demanded that all the inhabitants of Geneva formally affirm their catechism and confession of faith – the city council refused and denied them the power to excommunicate believers, leading them to deny any Genevan from participation in Lord’s Supper at Easter services; the council responded by exiling them from the city).

34) Many of the most prominent denominations today (Lutherans, Presbyterians, Methodists, Episcopalians, Anglicans, et al) are the direct result of this continued erroneous hierarchical system, and of these men’s efforts under Reform Theology.

35) Therefore, while the reformers returned the authority for salvation back to the Person of Christ, though they touted the Scriptures as the final authority of the CWL, they did not truly adhere to the Bible’s authority concerning the CWL.

gi,nou grhgorw/n kai. sth,rison ta. loipa. a] e;mellon avpoqanei/n( ouv ga.r eu[rhka, sou ta. e;rga peplhrwme,na evnw,pion tou/ qeou/ mouÅ
3:2 ‘Wake up, and strengthen the things that remain, which were about to die; for I have not found your deeds completed in the sight of My God. (P D Ip 2s gi,nomai      “become” + P A P N M S grhgore,w – grēgoreō “being alert/awake” + c.c. & A A Ip 2s kai. sthri,zw – stēridzō “and establish/strengthen” + Ac N P w/d.a. to. loipo,j “the things that are left/that remain” + N N P rel pro o[j “which” + I A I 3p & A A If (comp) me,llw avpoqnh,|skw “were about to die” + exp con ga.r “for/because” + str neg ptcl & Pf A I 1s ouv eu`ri,skw “I have not discovered/found” + G 2s pro su, “your” + Ac N P w/d.a. to. e;rgon “the works” + Pf P P Ac N P plhro,w “as having been fulfilled/completed” + prep w/ G M S w/d.a. evnw,pion o` qeo,j “before the God” + G 1s pro evgw, “my”)

mnhmo,neue ou=n pw/j ei;lhfaj kai. h;kousaj kai. th,rei kai. metano,hsonÅ eva.n ou=n mh. grhgorh,sh|j( h[xw w`j kle,pthj( kai. ouv mh. gnw/|j poi,an w[ran h[xw evpi. se,Å
3:3 ‘Remember therefore what you have received and heard; and keep it, and       repent. If therefore you will not wake up, I will come like a thief, and you will not know at what hour I will come upon you. (P A Ip 2s mnhmoneu,w “remember” + infer con ou=n “therefore” + exclam adv pw/j “how greatly” + Pf A I 2s lamba,nw (GT = ei;lhfaj) “you have received” + c.c. & A A I 2s kai. avkou,w “and you heard” + c.c. &      P A Ip 2s kai. thre,w “and continually guard/keep” + c.c. & A A Ip kai. metanoe,w “and repent” + ptcl/con (3rd) eva.n “if” + infer ptcl ou=n “therefore” + weak neg ptcl w/ A A S 2s mh. grhgore,w “you might/will not be alert” + F A I 1s h[kw “I will arrive/come” + comp adv & N M S w`j kle,pthj “as/like a thief” + c.c. kai. “and” + str adv & weak adv &        A A S 2s ouv mh. ginw,skw “you will definitely not know” + Ac F S inter adv poi/oj “what type of” + Ac F S w[ra “hour” + F A I 1s h[kw “I will arrive/come” + prep w/ Ac 2s pro evpi. su, “upon you”)

1) As in all the letters containing any condemnation, the LJC follows His evaluation with advice as to correcting that which offends Him, here with respect to the horrendous situation that existed in the LCh at Sardis.

2) Although, as believers, the PT and his congregation were required to apply all the Royal Imperatives, in his/their present spiritual condition these commands must take precedence; because they are in a state of reversionism, to pursue other applications would be superfluous in terms of production.

3) The fact that vs 1 does not indicate that the PT is spiritually dead (an unbeliever) is further strengthened by this first command to wake up; the use of the verb grēgoreō demands that he has the capability of recognizing his situation and changing it.

4) The literal construction is better translated as “become awake”, a challenge that carries with it the idea of urgency, designed to rouse him from his spiritual lethargy (continued or profound sleep, from which a person can scarcely be awaked).

5) The term is used most often with respect to the attitude that is to characterize the      adjusted and oriented believer in regard to the Lord’s return (cp 1Th 5:6); one thing that was clearly deficient in this LCh was the sound and consistent teaching that orients believers to prophetic realities.

6) As will be shown, this man and his LCh was clear on the issue of salvation and the doctrines relating to Ph1, but was very lacking on the doctrines with respect to the CWL and the importance of  Ph2 orientation.

7) This command is especially pertinent to the situation in Sardis given the physical history of the city and their well-known complacency in regard to defending it; in     effect, this command would be interpreted in light of the city’s history and two stunning military defeats.

8) For the Church, it describes the almost universal disorientation amongst most churches during the Reformation era that would render them unprepared for the Rapture and awards ceremony.

9) In the spiritual sense, he must take these rebukes to heart and make the appropriate adjustments, lest he/they continue as casualties in the Angelic Conflict; we find the principle that recognition of one’s failures is always the prerequisite to recovery.

10) The phrase strengthen the things that remain refers to the sound doctrines he had previously taught, but which he had either neglected to the point of spiritual atrophy or rejected as necessary for their CWL.

11) This PT had taken the apostolic teaching, in its fullest and most complete form, and had rejected certain doctrines while adhering to those he liked or found acceptable; the doctrines he had neglected are pictured as still present, but only weakly applied.

12) We see by the use of the verb stēridzō that the only remedy for this condition is to     apply diligently and in every area of BD; the nuance is to set something firmly and        immovably in place, such as DGP in the CWL.  cp Lk 16:26; 2Th 2:17

13) Ph1 doctrines related to bibliology (the study and importance of the Bible), Christology (doctrines related to the Person and work of Christ), and soteriology (salvation) are not an end in themselves, and the PT that focuses on Ph1 to the exclusion of  Ph2 and Ph3 may have a name as a successful evangelist, but in reality they are spiritually sick and weakly Christians.

14) These doctrines logically move toward the Ph2 issues that a believer must confront with respect to Ph2 function, including abiding in Christ and FHS, the production of Divine Good, and hodology (the doctrines related to the Christian walk).

15) From our study of Titus, it is very clear that Paul (and therefore Scripture) recognized and taught the unbreakable and obvious link between salvation doctrines and Ph2 and Ph3 doctrines.  Tit 2:11-14

16) As that epistle makes clear, there is an inseparable link between our theology and our practice that is to be reflected by the appropriate level of DGP.  Tit 3:1-2, 8, 14

17) Any PT that is content to rest on his apprehension of Ph1 doctrines and not pursue or promote the issues that follow salvation is destined to produce a congregation like the LCh at Sardis; further, when the appropriate prophetic teachings are not taught and emphasized, there is an inevitable decline in DGP because believers lack the motivation that SG3 provides.

18) Beyond that, as we will see, without the sound and consistent eschatological teaching provided in Scripture the believer will become disoriented or completely ignorant of where they are in the historical picture.

19) The LJC now further defines the things that remain as those things which were about to die, which one interpreter (Swete) refers to as a form of “delicate optimism”, since these things could potentially be restored, although the outlook was not good.

20) In other words, these Ph2 doctrines with respect to the CWL and the appropriate       emphasis on prophetic realities had been neglected for so long they were no longer recognized as essential, and could only be revived if this PT was so inclined.

21) Prophetically, the Sardis era was one during which the Church did hold to salvation by faith in Christ alone, but also disregarded its intended extension as to Ph2 salvation, and came dangerously close to producing a distinct but similar situation as was found in the Thyatiran era – Roman Catholicism as the dominant spiritual power.

22) To strengthen a doctrine demands that one must strive to be in possession of all the biblical information regarding a particular doctrine, or category of Scripture; one cannot be superficial with respect to the study of a particular subject, but must be willing to pursue each area until the Truth is clearly articulated.

23) This is the precise reason we pursue the Word of God on a verse-by-verse basis,      interpreting each verse in context and then categorizing what flows naturally from the text.

24) Also, this is another reason that the PT must be diligent to set a pace that allows him the best opportunity to teach every Scripture; otherwise we become somewhat vulnerable to missing pertinent information that expands our theological grid.

25) In a somewhat unusual construction (18x in the NT) the Imperfect of mellō – about is coupled with an Infinitive – to die; the emphasis is on the fact that these doctrinal    realities had been neglected for some time, with the inevitable result that the Sardis PT had been temporally dead for some time, and was about to enter operational death as a result.

26) In other words, the Imperfect indicates the ongoing action of moving towards the point that the doctrinal truths the PT had been neglecting (but still recognized) were in very real danger of passing from his theological grid altogether.  cp Mt 13:12

27) As indicated by the latter portion of vs 2, this theological sluggishness had adversely impacted his  Ph2 production, and this lackadaisical attitude had spread throughout the LCh; he and they had been exposed to the more advanced teachings of BD, but were content to stick with the basics rather than pursing spiritual maturity. cp Heb 5:11-6:2

28) This is the logical result of the Ephesian-type PT that has left his first love (rigorous pursuit and application of the Royal Imperatives), and has not realized or corrected his error; it is a slow but inevitable process that always ends in spiritual disaster, simply because of a refusal to exercise objective intellectual honesty with regard to oneself.

29) As it was made clear in Titus, it is extremely clear in our verse that incorrect, faulty, or lacking theology results in incorrect, faulty, or lacking DGP; the individual that is not instructed how to engage in “action with honor” has little hope of doing so – one cannot apply what one does not know, and ignorance of BD will result in inadequate and incomplete production..

30) Ultimately, it was the propensity to focus on the simpler Ph1 aspects of BD that       resulted in the LJC issuing this rebuke about his/their deeds not being completed in the sight of My God.

31) The final phrase once again indicates that the LJC monitors the mentality and activity of each individual and LCh, and judges it against the standard of God.

32) The Active Voice of heuriskō – found shows that this information is not something that is passively acquired or perceived, but that the LJC constantly investigates and seeks to ‘discover’ that which each Christian believes, speaks, and performs.

33) The use of the Perfect Participle plēroō – completed indicates that his past and current activity is categorized as inadequate and incomplete; although he was engaged in some legitimate works (e.g. studying and teaching), in no sense was his course in the state of having been fulfilled, finished, or complete before God.  cp 2Ti 4:7

34) The failure to challenge the Church with the more advanced and complex realities of the CWL, by failing to teach the whole counsel of God, has given us generation after generation of believers that are ignorant of the demands of the CWL, all while PT’s have operated under the guise of being truly spiritually wise.

35) Similar to the advice given the Ephesian PT, the first instruction given is to remember therefore what you have received and heard, directing him back to the apostolic teaching with which they had been blessed.

36) The Perfect tense of lambanō – received is employed to indicate that this PT was a recipient of the apostolic faith, the whole counsel of God, and all these doctrines were part of his spiritual heritage, which he was expected to pass on to his congregation.

37) While the Apostles had done their job, this second-generation PT had not maintained the intensity and tenacity with respect to the entire counsel of God, allowing many doctrinal principles to be ignored or rejected.

38) The historic fact that they had been taught correctly is seen in the Aorist Indicative of akouō – heard, which indicates their awareness, comprehension, and understanding of the Truth.

39) However, the distinction between the Perfect you have received and the Aorist heard indicates that while the teaching he had received was still within his frame of reference, the words and their intent were not.

40) The second piece of advice to this PT is to keep what he had received and heard, a command for him to diligently consider all aspects of God’s Plan and to make certain that these truths were acknowledged, applied, and passed on to the next generation.

41) Each generation of adjusted believers is responsible to receive the Truth from adjusted teachers, execute and maintain the principles of BD, and effectively model and teach them to the next generation.  2Tim 1:13-14, 2:2

42) The fact that this is an ongoing process is observed by the use of the Present Active Imperative, which has the force of “continuously guard/watch/keep” the principles of Truth.

43) The final command to repent indicates that there has to be a complete revision of the mental attitude of complacency that had come to characterize his ministry and LCh.

44) While the verb metanoeō means simply to change one’s mind, we recognize that this is merely the beginning of recovery (Aorist), and is to be accompanied by a requisite change in actions stemming from the mental adjustment.

45) The latter portion of vs 3 contains the threat of judgment, which is introduced by a 3rd class condition that leaves the question of their obedience in doubt; this construction is employed to indicate the reality of volition, teaching that God does not force people to obey His Plan but leaves it to their decision.

46) Perhaps he will wake up, recognize the condition into which he has deteriorated, and make the appropriate adjustments with regard to the Truth, resulting in spiritual         advance and blessing.  cp Eph 5:14

47) If he will not, the LJC promises that He will come like a thief, a figure denoting something that is sudden, unexpected, and has extremely unpleasant consequences.

48) This is not a threat to come at the Rapture, it is a warning of dire consequences of Him coming to act in judgment at the LCh at Sardis; rather than a warning for the Sardis PT regarding his loss at the Bema, this refers to personal and intimate contact with the LJC (epi with the Genitive), and in a decidedly unpleasant manner.

49) It is commonly understood that the thief comes suddenly (thieves are known for their speed), unexpectedly (they come at a time when one is generally unprepared or asleep), and the one to whom they come suffers the loss of possessions or worse.

50) In a spiritual sense, this is a threat of Divine Discipline, which can include the        removal of the doctrine that he had previously possessed (Mt 13:12), as well as other forms of DD up to and including physical death.

51) One of the dangers of becoming complacent with respect to BD, or rejecting specific Doctrines that one does not find convenient, is that the Lord can withdraw the Light that was previously given, and the believer degenerates into a state of spiritual darkness and lethargy that they believe is acceptable.

52) The LJC emphasizes the absolute certainty of the fact that His coming will be totally unexpected as He concludes vs 3 with the promise that you will not know at what hour I will come upon you.

53) The emphatic combination of the strong adversative ou and the weak adversative mē prohibits both the possibility and the thought that the Sardis PT would be able to foresee the Lord’s judgment – it would hit at the most unexpected time.

54) During the Sardis era, substantial eschatological studies were pushed aside as unimportant, and the Reformers continued allegorizing the Millennial promises as being fulfilled in the Church; they universally misunderstood the significance of the Fig Tree, and thus could not determine what generation would see the Rapture.

55) One of the dangers to which believers succumb is the belief that since grace precedes judgment, that judgment will never fall; while we recognize that God is “slow to     anger” (Ex 34:6 et al), we must also understand that He does not take His Word lightly, and those that reject the Dvpt will suffer the consequences at His hand.

56) This threat should also put every believer on notice that the period of grace can end quite suddenly, when one is completely unprepared, and Divine Discipline can (and usually does) fall without warning.

57) Principle: Evil men, false teachers, and the spiritually bankrupt may appear to prosper and continue to get away with their particular form of rebellion, but Scripture is quite clear that harsh and severe discipline is the lot for those who refuse to follow the ways of righteousness.  Pr 1:32, 13:20, 15:9-10; Ecc 5:1, 4

Summary of the historical developments of the Sardis era

1) Generally speaking, the Sardis type LCh was the dominant force during the time of the Protestant Reformation, which began in the 16th century and continues to this day.

2) The Thyatira type Church had become enmeshed in the form of Roman Catholicism, moving further and further away from the practice of sound hermeneutics, adopting allegorism and dogma, leading to the corruption of the Truth.

3) Roman Catholicism linked together the Church and the political powers in an unholy alliance that persecuted the Truth and those that adhered to it, stripped believers of their property, and oftentimes killed them.

4) That which was known as “the Church” had become nothing more than a corrupt, wealthy, licentious tyrannical organization that tended to suppress the Truth, and keep the Gospel (Ph1 and Ph2) hidden from men.

5) Because of the tremendous abuses that developed during that era, some men wanted to completely break from Catholicism, while others wanted to reform it from within.

6) For example, some of the more radical followers of John Wycliffe (ca. 1328-1384) and John Hus (ca. 1373-1415) rejected all the faith and practice of Catholicism that could not be documented from Scripture, and sought to destroy the distinction        between the clergy and the laity.

7) While such men as these were branded as heretics by the Catholic leaders (Hus was burned at the stake in 1415), men such as Savonarola (ca. 1452-1498) sought to       reform both the state and the Church by working inside it to correct its failings.

8) However, his demands for reform and his many sermons against the evil life of the pope resulted in Rome having him simultaneously hanged and burned.

9) Several councils met in the 15th century, aimed at eliminating corruption among the Church leadership, although they did not emphasize the Scriptures to the extent that Wycliffe and Hus did; however, the strength of the reforming movement was soon matched by a resurgence of papal power, which quickly reverted to the system of       totalitarian papal rule.

10) In 1460, Pope Pius II issued a papal bull in which he condemned any future appeals to these general councils, effectively destroying the last chance of reforming Catholicism, and placing the pope above all other rule and/or law.

11) During the period of the Renaissance, which took place in the important countries of Europe between 1350-1650, western society moved from the medieval to the modern through a rebirth of culture, arts, and sciences.

12) By 1500, the foundations of the old medieval society were being broken up, and a new society emerged with many geographic, political, intellectual, and religious changes taking place almost simultaneously.

13)  This climate formed the backdrop against which the Protestant Reformation came to pass, which is viewed in two main ways by different historians:

a) Protestant historians view the Reformation as a religious movement that sought to recover the purity of apostolic Christianity as recorded in the New Testament

b) Roman Catholic historians tend to view the Reformation as a revolt by Protestants against the universal Church, sparked by base motives such as the desire to marry

14) In fact, the Reformation was a revolt against the continued emphasis by the papist authorities on pagan doctrines, their abuse of unlimited power, and the refusal to      adhere or submit to scriptural principles.

15) Church history records the names of several key reformers, such as Ulrich Zwingli (the father of the modern Church of Christ denomination, he worked in Switzerland ca. 1484-1531), Martin Bucer (Germany and England ca. 1491-1551), John Calvin, John Wesley, and Philip Melanchthon (a close associate of Luther, 1497-1560).

16) However, the most notable voice of the Reformation was Martin Luther, who posted his “Ninety-Five Theses” on the door of the Castle Church in Wittenberg, Germany on October 21, 1517.

17) In these Theses, he condemned the abuses of the indulgence system, and challenged anyone that desired to debate him on the matter do so.

18) However, a careful study of history indicates that Luther was merely criticizing the abuses of the indulgence system, although he later came to recognize that separation from the Catholic system was the only way to get a reform that would return the Church to the ‘Biblical ideal’.

19) By Fall of 1518, Luther was affirming that the only authority in the coming dispute (he had few challengers) would be neither the pope nor the Church fathers, but the Bible alone; he denied the pope as being the final authority in faith, morals, and practice, and denied the usefulness of the sacraments apart from faith, instead promoting the concept of justification by faith alone.

20) His condemnations of Catholicism sparked a resurgence and interest in the Holy Scriptures (prior to that time the ‘laity’ was forbidden from reading the Bible), and, after Gutenberg’s invention of the printing press in 1447, copies of the Word of God became readily available to the people, and in their own language (instead of Latin).

21) King Henry VII of England (1509-1547) was an early defender of Catholicism, earning the title “Defender of the Faith” (Defensor Fidei) for his “Defence of the Seven Sacraments) written in opposition to Luther’s Ninety-Five Theses (the title is still used by the monarchy today).

22) However, his wife Catherine had provided only one child (although pregnant at least 7 times), and he sought the pope’s permission to divorce her in favor of Anne Boleyn; refused papal authority, he broke with Catholicism and declared himself “the supreme head of the Church in England”.

23) While this separation from Rome could have been commendable, there was no difference between the form and function of the Church of England and Catholicism; Henry merely adopted all the titles and authority of the pope for himself, and kept the rituals, sacraments, and doctrines of Catholicism in exactly the same manner.

24) Not surprisingly, when Anne was unable to provide a male heir as well, she was      arrested, charged with adultery, witchcraft, and incest, and beheaded; he then declared his marriage to her had been illegitimate (she had supposedly practiced witchcraft so as to seduce him into marrying her) so that he could marry Jane Seymour.

25) Thus, although the sovereign ruler of England publicly denounced Catholicism and rejected papal authority over himself and his kingdom, in reality it is quite obvious he only wanted a ‘legitimate’ reason to marry at his own will, without regard for ‘established’ Church approval or denial.

26) While Luther was the voice of the Reformation in Germany, John Calvin (1509-1564) developed his ideas in Geneva, Switzerland, and is recognized as the leader of the second generation of Reformers.

27) Trained as a lawyer, he studied under some of the best legal minds of the Renaissance, also learning a newly popular method of interpreting a body of writing called exegesis, dealing directly with the text from a grammatical and historical analysis      instead of indirectly ( i.e. through layers of commentary from past scholars).

28) Previously, the hermeneutic of Scholasticism debated the meaning of a particular verse or section based on what previous theologians had said in commentaries, but Calvin promoted studying the actual text itself to determine its meaning.

29) As a logician and systemetizer of the Reformation, he came up with little that was  innovative, but rather brought the teachings of the earlier Reformers together into a logical and organized theological grid.

30) The reaction to papal abuses led to a form of LCh government based on a group of ruling elders (bishops are the highest ruling authority, there is no pope or patriarch), and these elders determine the doctrinal content of each LCh in their denomination.

31) The resulting Church administration is attributed to the Scottish follower of Calvin, John Knox (1514-1572), as an attempt to return to “the form of the government      intended by the New Testament”.

32) Ironically, Unitarianism (recognizing “the moral authority, but not the deity, of        Jesus”) was the second-generation bastard child of this bastard child of Catholicism.

33) John Wesley (1703-1791) attempted to reform the Anglican Church (a child of         Catholicism – pt. 23 above) with legalistic demands of asceticism and austerity for the purpose of providing alms for the poor.

34) Although he taught salvation by grace, he also continually insisted on the general use of “the means of grace” (prayer, Scripture meditation, Holy Communion, etc.) as the mechanisms by which God transformed the believer.

35) Because of the methodical (i.e. legalistic) practices he promoted, he and his followers (including his brother, Charles Wesley) were derisively termed “Methodists” by those outside his group.

36) He is best known for his promotion of what he termed “Christian perfection”, or holiness of heart and life, wherein the love of God could reign supreme in this life, denying the STA any real success in its attempts to tempt the believer to sin.  (cp Js 3:2a)
37) Methodists, under Wesley's direction, became leaders in many social justice issues of the day, such as prison reform and abolitionism movements, but also quickly reverted to overt and meaningless ritual instead of pastoral exposition of the Scriptures.

38) So, as indicated by the LJC in this letter, the early period of the Reformation was worthy of praise because it:

a) emphasized a return to the Scripture and the proper literal, historical hermeneutic

b) made the Bible the sole authority on matters of faith and practice, rejecting the authority of the pope or ‘Church’ dogma

c) recognized and promoted the universal priesthood of individual believers

d) taught that salvation was a matter of faith alone, apart from works and/or rituals

39) However, there were several primary problems that corrupted the Reformation and destined it to fall so far short that the LJC declares “you are dead” in spite of their great reputation.

40) This great reputation of the Reformed Church is seen in the fact that millions in Europe (Switzerland, Holland, Scotland, Germany) and the United States accept the Reformed faith as their doctrinal basis for worship.

41) The first major problem that corrupted the Reformation is that the churches became state sponsored and sought the approval of political leaders, e.g. the Lutheran Church became the state Church of Germany.

42) The populations of entire countries were then declared to be Protestants without being born again (or even evangelized); for example, citizens were told that to be a good German, they must also be a good Lutheran.

43) Second, the Reformers did not sufficiently change many of Catholicism’s teachings.

44) As did the Anglican Church/Church of England/Episcopalian Church, they continued to practice infant baptism, many of the rituals of Roman Catholicism, and succumbed to the formal and ritualistic type of worship so characteristic of paganism

45) They promoted an external, fleshly, ritualistic religion that was truly devoid of any spiritual content, one which did not emphasize the worship of God “in Spirit and  truth”.  Jn 4:23-24

46) While these types of churches were diametrically (As remote as possible, as if at the opposite end of a diameter) opposed to the Catholic doctrine of salvation by works, they did not recognize the Ph2 issues regarding sanctification and DGP, and are therefore told that “I have not found your works completed in the sight of My God”.

47) For example, Luther was extremely resistant to the epistle of James, viewing it from a Ph1 standpoint only and discrediting it because he thought James’ teaching clashed with Paul’s doctrine of justification by faith alone.

48) Another problem that plagued the Reformed churches is seen in the exhortation to “wake up”, which is designed to highlight a serious deficiency in their teachings.

49) There was very little, if any, emphasis on the proper understanding and systemization of eschatology, which leaves believers in the dark with respect to history, where they are in history, and where the world is headed.

50) For example, when several of Calvin’s friends worried about his daily regimen (he ate only one meal per day, later adding one egg and a glass of wine for lunch); he replied “What! Would you have the Lord find me idle when He comes?”, indicating that he had no understanding of the duration of the Church Age.

51) Therefore, while the Reformation era started well, it is condemned by the LJC for:

a) failure to completely separate from Catholicism

b) failure to understand and promote anything beyond Ph1 doctrines, resulting in an extreme deficiency of DGP

c) failure to define the CWL, the ministry of GHS, and the importance of BD

d) continued willingness to engage in the paganized worship promoted by Rome

e) descent into legalism and denominationalism (nowhere promoted by Scripture)

f) failure to understand and teach prophetic realities

g) failure to apply the correct hermeneutic consistently to all Scripture

h) the tendency to rest on past laurels, worshipping the ‘Great Reformers’

52) To this day, the majority of Lutherans, Presbyterians, Methodists, and Episcopalians still consider their founders to have said the last word on any doctrine, and the pastors of the individual LCh never do any work of their own, only regurgitating that which they were taught.

53) In a prophetic sense, many of those involved with Reformed Theology are completely in the dark with respect to eschatology, and have rejected the doctrine of imminency; they are left with an illogical and allegorical eschatology, laboring under amillennialism and false imminence, accounting for the fact that, for them, the LJC will come like a thief.

a) negative unbelieving Protestants will face “the hour of testing, that hour which is about to come upon the whole world” – Rev 3:10

b) negative believing Protestants will experience the Rapture (ironic since they deny the Rapture and Millennium), but will certainly not enjoy the Bema
avlla. e;ceij ovli,ga ovno,mata evn Sa,rdesin a] ouvk evmo,lunan ta. i`ma,tia auvtw/n( kai. peripath,sousin metV evmou/ evn leukoi/j( o[ti a;xioi, eivsinÅ
3:4 ‘But you have a few people in Sardis who have not soiled their garments; and they will walk with Me in white; for they are worthy. (str adv avlla. “but” + P A I 2s e;cw “you have” + Ac N P adj & n ovli,goj o;noma “a few names/people” + prep w/ L F P prop n evn Sa,rdeij “in Sardis” + N N P rel pro (neuter to agree with “names”) o[j “who” + neg ptcl w/ A A I 3p ouvk molu,nw – molunō “did not soil/stain” + Ac N P w/d.a.          to. i`ma,tion – himation “the garments” + G N 3p pro auvto,j “their” + c.c. & F A I 3p kai. peripate,w – peripateō “and they will walk around” + prep w/ G 1s pro meta, evgw, “with me” + prep w/ L N P adj evn leuko,j – leukos “in white garments” + exp con o[ti         “because” + N M P adj a;xioj – axios “worthy” + P I 3p eivmi, “they are”)

o` nikw/n ou[twj peribalei/tai evn i`mati,oij leukoi/j kai. ouv mh. evxalei,yw to. o;noma auvtou/ evk th/j bi,blou th/j zwh/j kai. o`mologh,sw to. o;noma auvtou/ evnw,pion tou/ patro,j mou kai. evnw,pion tw/n avgge,lwn auvtou/Å
3:5 ‘He who overcomes shall thus be clothed in white garments; and I will not erase his name from the book of life, and I will confess his name before My Father, and before His angels. (N M S P A P  w/d.a. o` nika,w “he who overcomes” + dem pro ou[twj “in this way; thus” + F M I 3s periba,llw – periballō “shall be clothed” + prep w/ L N P n & adj evn i`ma,tion leuko,j “in white garments” + c.c. kai. “and” + str neg & weak neg w/ F A I 1s ouv mh. evxalei,fw – exaleiphō “in no way will I wipe out/erase” + Ac N S w/d.a. to. o;noma “the name” + G M 3s pro auvto,j “his” + prep w/ Ab F S w/d.a. evk h` bi,bloj “out from the scroll/book” + G F S w/d.a. h` zwh, “of the life” + c.c. & F A I 1s kai. o`mologe,w “and I will acknowledge/confess” + Ac N S w/d.a. to. o;noma “the name” +     G M 3s pro auvto,j “his” + prep w/ G M S w/d.a. evnw,pion o` path,r “before the father” + G 1s pro evgw, “my” + c.c. & prep w/ G M P w/d.a. kai. evnw,pion o` a;ggeloj “and before the angels” + G M 3s pro auvto,j “his”)

1) The LJC now introduces a decided contrast between the general condition of death that existed in Sardis and the small minority that is viewed as being faithful to Him; with the strong adversative alla – but, we find the spiritual reality that the Truth is always in the minority, but it can exist in every LCh, and does exist in every era.

2) Because the PT is responsible to oversee the spiritual health of his congregation, the Sardis overseer is said to have a few people in his possession, although, ironically, they were in a better spiritual condition than he!

3) The term oligos – few is used in Scripture to refer either to that which is insignificant (Ac 27:20) or a numerically small amount; since no Christian can ever be considered insignificant before God (1Jn 3:1), the latter meaning is demanded.

4) Comparing 2:14, we see that the number may be as small as two (there being only two basic charges against the Pergamum PT); whatever the number of adjusted believers in the LCh, the LJC wants them to know that He has not classified them with the maladjusted PT or his followers, and that He does not ignore their fidelity.

5) The actual construction employs the term onoma – name to denote all that the person is, everything that comes to one’s mind when they think of the name of that person.

6) It is also used to denote the reputation of the individual in question, which is here used to indicate that the few believers that have remained faithful to the Truth and its pursuit and application, in spite of the many that are complacent and dead, have a good reputation with the LJC.

7) In spite of the general malaise (an indefinite feeling of uneasiness; sick or ill at ease) that infected the PT and general congregation, there remained a remnant of positive volition that was dedicated to the Truth.

8) The PT and majority of the LCh were seeking to build a reputation gaining the       approval of men, but there were those within that sought to build their reputations      before God, even at the expense of what others might think.

9) To the world and general Christendom, those that quietly go about in their lives      applying BD correctly (1Th 4:9-12) are viewed as inconsequential in recognition and the approbation of others. 

10) These people, whose names are well known to the LJC, are characterized as having not soiled their garments; the verb molunō literally means to be dirty, to soil, smear, or stain, and is only used 3x in the NT.  1Cor 8:7; Rev 14:4

11) It is a figure of speech used to refer to one’s spiritual condition and is designed to create a powerful picture of how the LJC views those that have rejected BD and its      application in favor of human viewpoint and/or false religion.

12) Garments are often used as a symbol for works, good or bad – filthy garments are symbolic of works committed under the energy of the flesh, without the +R provided by the filling ministry of GHS, while clean garments represent righteous acts of an adjusted believer.  cp Isa 61:10, 64:6; Zec 3:3-4; Rev 19:8

13) These are the “good works, which God prepared beforehand, that we should walk in them” (Eph 2:10), with which we are to adorn ourselves in order to bring honor to the LJC in time and eternity.  1Tim 2:10; Tit 2:10

14) Just as our physical clothes can reflect our lifestyle and work habits, so do our applications of the Royal Imperatives (or lack thereof) reflect our spiritual lifestyle and habits.  cp Job 29:14

15) So the small minority in Sardis had continued to advance spiritually and manifested their doctrinal fidelity by their overt acts of righteous application.

16) As mentioned earlier, the city was devoted to the worship of Cybele, and no temple worshipper was allowed to approach her temple with soiled or unclean garments; only those dressed in white, clean robes were allowed in.

17) This is precisely the spiritual reality that governs our relationship with the LJC; one cannot effectively approach or serve Him in a spiritually defiled condition, they must utilize the grace provision He has supplied to remove the “dirt”.  Jn 13:10 cp 1Jn 1:9

18) This gives a thinly veiled rebuke to the PT and the rest of the LCh, since only these adjusted believers had not soiled their garments, meaning that the others had done so to such a degree that they were not worthy to be in the company of the LJC.

19) In spite of the PT’s failings, these few believers in Sardis continued to emphasize the importance of Rebound/fellowship and the serious study of BD, resulting in a Ph2 lifestyle that was commended by the LJC.

20) This at least indicates that the BD being taught was sufficient for spiritual advancement, and indicates that the communicator’s maladjustment was primarily in the management of the LCh and tolerating human good activity.

21) We do note that the LJC is not making an issue of the degree or amount of works that were involved, only that the works applied were either spiritually clean and acceptable or not.

22) This emphasizes that while many Christians are quite active in their religious activities, they are operating out of fellowship and out of step with the tradition of sound BD, therefore their garments are soiled and they are not fulfilling their obligations.

23) From the parable of the sower it is clear that even among adjusted believers that keep their garments clean and bear fruit, there will be different levels of DGP.  Mk 4:20

24) The latter portion of vs 4 begins the Ph3 promises reserved for those that are faithful to the Truth and do not compromise with the cosmos, thereby dishonoring their CWL.

25) While it is not directly stated, the clear implication is that only those that have not soiled their garments are considered worthy to be clothed with white garments and walk with their Savior.

26) Isagogically, Roman citizens celebrating military victories wore white robes during the victory procession of the returning generals; for a city and LCh that had only a bitter memory of victory, it would be especially important to be a full participant in the ultimate victory, that of the LJC over the world and its ruler.

27) Positionally, all Church Age believers have been imputed with absolute +R and will receive white garments for the Wedding Supper of the Lamb.  Rev 19:7-8

28) However, the special reward here seems to revolve more around the verb peripateō – walk; the verb actually means “to walk around”, indicating the special reward of a relationship with the LJC that surpasses that of those who did not maintain their spiritual fidelity.

29) It would also make some sense to recognize that just as there are great variations of earthly clothing, there will likewise be great variations in our heavenly attire based on the particular occasion, our status, and the wardrobe we have been provided.

30) Our Ph3 companionship with the LJC will certainly be a reflection of our occupation with Him in time, and one should never underestimate the value of being able to walk around, converse, and commune with the sovereign King of the universe for eternity.

31) Again, these promises are designed to motivate the believer to overcome the particular obstacles that they face in time, and focus on the maximum blessings available to those that succeed spiritually.

32) The last comment of vs 4, they are worthy, employs the Greek term axios, which first means to weigh as much as, thus to be of like value, to be fitting, comparable, worthy, or deserving of something.

33) Although the color of the “robe reaching to the feet” is not mentioned in the vision John was given in chapter 1, from the accounts of the Transfiguration we see that the LJC is also clothed in garments that were “radiant and exceedingly white”.  Mk 9:3

34) The points to the fact that when a believer is operating under the filling ministry of GHS, their righteousness is the equivalent of the LJC Himself.  Jn 14:20

35) We recognize that the LJC is the ultimate and only celebrity, and only He is truly worthy of reward since He completely fulfilled every aspect of God’s Plan and was righteous in every respect and at every point of time.  Rev 5:2, 4, 9, 12

36) However, in His exalted estimation there are believers that have been saved by grace and have conducted themselves in such a manner as to be called worthy by the LJC Himself.  cp 2Th 1:5

37) This focuses on the issue of Ph2 sanctification, the process by which the believer comes to know and orient to the particulars of God’s Plan and fulfills the purpose of their calling.  2Th 1:11

a) most believers fail to live up to the purpose for which God called them, proving themselves unworthy of eternal glory – Mt 10:37-38; Heb 6:11-12, 12:15-17

b) however, there are the few among mankind who exploit the grace of God and    obtain the eternal glory to which they were called – 2Tim 2:10, 4:7-8

c) to acquire maximum blessing in Ph3 demands strict and total adherence to sound doctrine, rejection of Satanic/cosmic/STA motivated activities, and overt application of what was believed until the end of one’s Ph2 

d) this group (and this group alone) will enjoy the full blessings of Heaven, while other inhabitants will forfeit reward and blessing, due to their own failure to comply – 1Cor 3:14-15; 1Jn 2:28

e) therefore, only those who persevere with the Truth, enduring the hostility of the cosmos and the attacks of Satan, who continue to fight the good fight until the end will be considered worthy of their calling

f) it should be obvious that it is the Will of God to consider each believer worthy of their calling, since He provides the grace support necessary for us to walk with clean garments – 1Tim 2:4

38) With the beginning of vs 5 the LJC reiterates the fact that there will exist a particular category of believers that will walk with Him; the adverb houtos – “in this manner” intensifies what has preceded, and is used here to draw attention to the fact that those that are deemed worthy will be able to clothe themselves with these special garments.

39) It is designed to link the fact that they did not defile their garments in time with the fact that they will dress themselves in these brilliant garments in eternity; while the common human attitude is that “the clothes make the man”, it is evident here that the clothing is a reflection of what the man is.

40) By way of application, the most common standard of cosmic judgment is based on the physical/overt appearance, rather than a righteous one (Jn 7:24); while this is not an accurate standard, and we have the freedom to dress as we wish, we should strive to offend no one by our overt acts or appearance.  1Cor 10:32

41) Throughout history, people have recognized the value of clothing and what it means, and clothing has generally been very important in all periods of history; people are commonly judged by their peers and those who see them based on what they wear, and in many ways it determines and speaks of one’s status.

42) So, the status and divine approval of the overcomer will be publicly and overtly displayed by these God-given clothes, provided on a grace basis for those that persevere with BD in time.

43) The next promise has generated a great deal of discussion since it appears to prove that people can have their names written in the book of life and then have that name blotted out.

44) Regarding the book of life:

a) the exact phrase is found 8x, 6 of which occur in Revelation – Ps 69:28 (mentions being removed from it); Phi 4:3; Rev 3:5, 13:8, 17:8, 20:12 (implied), 15, 21:27

b) three references to “Your book” occur, only one of which mentions the possibility of being removed from it – Ex 32:32

c) Isa 4:3 speaks of “everyone who is recorded for life in Jerusalem”, meaning those that survive the 2nd Advent and enter the Millennium

d) Eze 13:9 declares that the false and lying prophets will not “be written down in the register of the house of Israel” which is a commonly used symbol for all believers

e) Dan 12:1 states that “everyone (i.e. those still alive) who is found written in the book” will be delivered from physical death at the 2nd Advent

f) although somewhat enigmatic at this point, Mal 3:16 indicates that adjusted      believers have their names written in “a book of remembrance” (more accurately, “a book, a memorial”), as a tribute to their righteous acts, beginning with faith in Messiah

g) in Lk 10:20, Jesus tells the disciples to “rejoice that your names are written in heaven”, demanding that a suitable surface, such as a scroll/book, must be in     existence with the names of believers written upon it – cp Heb 12:23

h) of these occurrences, only two verses suggest that a name might be “wiped out” from the book, and these two are describing extreme and impossible situations – Ex 32:32 & Ps 69:28

45) It is clear from Rev 13:8 and 17:8 that this book was written prior to anyone’s existence, thus prior to the time that they had done anything good or bad; the only logical conclusion is that God knew who would believe in Messiah for salvation, and a permanent record was made before time began.

46) Some interpreters also suggest the possibility that this verse is teaching the loss of salvation; however, such a concept is totally contrary to the testimony of Scripture, which teaches that all believers are kept secure by the power of God and the finished work of Christ.  Jn 10:28-29; Rom 8:38-39

47) As one interpreter (Charles Stanley) so aptly put it: “Does it make any sense to say that salvation is offered as a solution for our sin and then to turn around and teach that salvation can be taken away because of our sin as well?”
48) These interpreters do not understand the nature of salvation as a finished work of God in Christ and are insecure in their faith; they misunderstand this verse as a proof-text for the possibility of loss of salvation, or for ‘the perseverance of the saints’.

49) This results in a fixation on what the verse does not say rather than on what it is saying in the context, historically, biblically, and culturally.

50) This verse was never intended as a warning – rather, it is a promise and encouragement in view of the historical setting in the LCh at Sardis and the testing they faced; understanding this promise in its historical context shows that it is not dealing with the issue of losing salvation or proving one has salvation at all.

51) This passage employs a figure of speech known as litotes (an affirmation expressed in negative terms; an intentional understatement used to increase the     effect – cp Ac 21:39 “a citizen of no insignificant city”), and is an emphatic declaration that stresses the certainty of the promise.

52) This not only stresses the security of the believer – every believer’s name is written in the book of life – but is also a way of promising something special to the overcomer in the kingdom and eternity future.

53) Practically every city of that day kept a roll or register of its citizens that had performed some great exploit or who deserved some special distinction, and they were honored by having their name inscribed within in golden letter on the citizen’s roll.

54) The LJC is encouraging these believers by emphasizing the reality of the heavenly city (Heb 12:2), in which the names of all adjusted believers will be recorded in a very public registry.

55) The LJC will publicly acknowledge all believers at some level (Lk 12:8), but there is an added promise of greater public honor for the believer that perseveres in the CWL and passes the tests associated with the Ph2 existence.  Jn 12:26; 1Pet 1:7

56) In fact, a part of the loss of SG3 that some (even most) believers will suffer will be the refusal of the LJC to openly acknowledge them in the presence of His Father and the elect angels.  2Tim 2:12

57) Based on the clear testimony of Scripture, no believer can have their name removed from God’s eternal record (Rom 8:38-39), but it is also true that there will be variations among the citizens of Heaven, with some receiving great public acclaim and others that will not enjoy such renown (The state of being much known and talked of; exalted reputation derived from the extensive praise of great achievements or accomplishments; fame; celebrity  – always in a good sense).

58) In the prophetic sense, this promise must be viewed in the context of the apostasy of Roman Catholicism and their dogma that teaches the Church is synonymous with the Kingdom of God.

59) This dogma proclaims that if a person is excommunicated, they are not only shut out of the LCh, but the doors of heaven are also shut to them, and an edict of doom was placed over them.

60) This is yet another example of the supreme arrogance that typified Catholicism and its “children”, the very idea that any human could forbid entrance into the Kingdom of Heaven denies the very purpose for which Christ died.

61) In fact, while papal decree did reserve this ‘right’ to condemn any enemy of Rome to eternal damnation, many of the Reformers also sought to have the same ‘right’ recognized in their own offshoots of the Whore (e.g. John Calvin).

62) However, the LJC is emphasizing that while believers may be excommunicated from the organized ‘church’ and may have an edict of doom over them, their names will absolutely remain in the most important book of life.

63) The letter concludes with the exhortation that is common to all seven letters, and which stresses the need for all believers to GAP this information and apply it to the   issues they face in life.

Kai. tw/| avgge,lw| th/j evn Filadelfei,a| evkklhsi,aj gra,yon\ Ta,de le,gei o` a[gioj( o` avlhqino,j( o` e;cwn th.n klei/n Daui,d( o` avnoi,gwn kai. ouvdei.j klei,sei kai. klei,wn kai. ouvdei.j avnoi,gei\
3:7 “And to the messenger of the church in Philadelphia write: He who is holy, who is true, who has the key of David, who opens and no one will shut, and who shuts and no one opens, says this: (c.c. & D M S w/d.a. & G F S w/d.a. & prep w/ L F S prop n kai. o` a;ggeloj h` evkklhsi,a evn Filade,lfeia “and to the messenger of the church in Philadelphia” + A A Ip gra,fw “write!” + Ac N P dem pro & P A I 3s o[de le,gw “these things says” + N M S adj w/d.a. (sub) o` a[gioj “the holy one” + N M S adj w/d.a.             o` avlhqino,j – alēthinos “the truthful one” + P A P N M S w/d.a. o` e;cw “the one having/ he who has” + Ac F S w/d.a. & G M S prop n h` klei,j Daui,d “the key of David” +           P A P N M S w/d.a. o` avnoi,gw “he who opens” + c.c. & N M S card adj kai. ouvdei.j “and no one” + F A I 3s klei,w “will shut out” + c.c. & P A P N M S kai. klei,w “and shuts out” + c.c. & N M S card adj & P A I 3s kai. ouvdei,j avnoi,gw “and no one opens”)

1) This is one of only two letters that contain no condemnation from the LJC, although the Philadelphia PT is given somewhat higher praise as having fulfilled his role, while Smyrna is simply exhorted to “remain (ginomai) faithful”.

2) Regarding Philadelphia, the sixth of the seven churches we will study:

a) it is located some 30 miles southeast of Sardis and some 80 miles east of Ephesus

b) its name is derived from Attalus II, whose truth and loyalty to his brother Eumenes won him the nickname Philadelphos – “he who loves a brother”

c) there is some question as to whether Attalus or Eumenes actually founded and dedicated the city to the other, but this is not particularly important to our study

d) the city was founded in 189 BC where the borders of Mysia, Lydia, and Phrygia met, not as a military outpost but as a sort of ‘missionary city’ for the Greek culture and language to the easternmost parts of the empires

e) the idea was for the city to promote a certain unity of spirit, customs, language, and loyalty within the area, being an exemplar (a person or thing to be    imitated; the ideal model) of Hellenism in an Oriental land

f) the entire area was troubled with volcanoes and frequent earthquakes, and in 17 AD the city was destroyed along with some eleven other cities in the region

g) ironically, the abundance of volcanic ash also made the soil extremely fertile, and the city was well-known for its exceptional wine production – cp Jn 15:8

h) although Sardis was initially damaged more, Philadelphia was evidently at the epicenter, and suffered numerous aftershocks that continued the destruction

i) according to the contemporary historian Strabo, the state of panic that set in at Philadelphia caused many of the residents to remain outside the city in the open country, living in huts and booths to avoid the destruction and injury caused by falling walls and homes

j) the Emperor Tiberius helped to rebuild the cities of the region, and the citizens of Philadelphia took part with the other cities in erecting a monument commemorating their gratitude

k) the city assumed a new name at that time, Neokaisareia – “the New Caesar”, a name which they maintained for some 30 years

l) later, when Flavius Vespasian was Caesar, they changed the name to Philadelphia Flavia, in order to attain Imperial honor and status

m) the temples that had been erected to the Roman emperors and Greek gods had     become so numerous and were such beautiful structures that Philadelphia had    become known as “the little Athens”

n) thus, this city was distinguished from the other cities of the region by several characteristics:

(1) it was designed as a city to promote the Hellenistic culture and religion

(2) its people always lived in dread of a disaster, the “hour of testing”

(3) many of its people went out of the city to live

(4) it took a new name from an Imperial god

o) these isagogics will certainly shed light on the comments made to this LCh in vss 10-12

3) Like most of the cities of Asia Minor, ancient Philadelphia certainly had its share of pagan worship, including the serpent god Asklepios and Dionysius, the god of wine, revelry, and licentious orgies.

4) No Jewish synagogues have been discovered in the city, which fact does not prohibit the possibility of Jewish residents, but is interesting in light of the comments of vs 9.

5) In any event, the believers there took no part in these festivals and there is no indication that there was any idolatry practiced by this LCh; this could be, in large part, why these believers were protected from the period of persecution and martyrdom characterized by the Smyrna LCh.

6) Even as late as the Middle Ages, when the Moslem hoards swept through Asia Minor, Philadelphia is known to have successfully resisted Moslem influence, remaining Christian until 1390, when the town was conquered by Manuel II.

7) Prophetically, the LCh reflects an era of the Church Age that is commended by the LJC as spiritually adjusted, accurately proclaiming and holding to the Word of God.

8) This type of LCh is also seen as relatively nondescript (the statement “you have little power” of vs 8), indicating that from the human perspective it would be difficult to recognize its adjusted state.

9) Like all the letters, this one is addressed first to the ranking authority, who is expected to study its contents, GAP the information, recognize the implications for his LCh, and communicate the message to the congregation at large.

10) In this letter, the LJC identifies Himself by four distinct titles; interestingly, none of them are taken from the initial vision or description that is found in chapter one.

11) This is designed to highlight the fact that the LJC has a unique relationship with this particular PT/LCh and is providing them additional information about His Person and authority.

12) This is a fulfillment of the promise that God will reveal Himself and His plan to those that are adjusted and positive, and hide the truth from those that are negative and maladjusted.  Lk 10:21 cp Rev 2:17

13) Again, while not reflected in the NAS very well, the Greek has the form of a solemn pronouncement that is reflective of the OT phrase “Thus says the Lord…”.
14) The first identification uses the adjective hagios – holy, a term used to denote that which is set apart or separated from anything less valuable; when used of God, it     emphasizes His total separation from all that is sinful or defiling, focusing on His    incomparable righteousness.

15) Here it is applied to the LJC in recognition of His position as Messiah, emphasizing that He is uniquely set apart to God in every way.  Jn 6:69 cp Mk 8:29

16) In other words, Christ Jesus not only came into this world apart from sin of any kind, He continued to maintain that status of holiness by obedience to the Father. Jn 8:46

17) This aspect of His character demonstrates His solidarity with this LCh, which would have had no choice but to separate from the vast majority of Christendom during their time in history.

18) Prophetically, it describes that portion of the Church that has come out of religiosity and reversionism, and has their spiritual priorities straight, Ph1 and Ph2.  vs 10a
19) This does not indicate that they were unfeeling or uncaring, as seen by the very name of the LCh, which emphasizes that true love should exist among believers (1Th 4:9); however, true Christian love and unity must be founded on the bedrock of sound BD.

20) When issues of faith and BD are at stake, the believers in this LCh were willing to “go out to Him outside the camp, bearing His reproach.”  Heb 13:13

21) While adjusted Christians (understandably) find it painful to separate from family and friends that are not like-minded, the LJC set the example in this matter; anyone that emulates His model will also enjoy the benefits of being holy.  Mk 3:33-35; 1Pet 1:16

22) The second adjective the LJC applies to Himself is alēthinos – true, from a family of words that denote that which is true, correct, or dependable; the nuance of this particular word focuses on that which conforms to reality, is real, genuine, and stands opposed to what is false or does not fully conform to reality.

23) During the 1st Advent, Jesus consistently called His Father the “True God”, and      asserted His unity and solidarity with this God, Who is to be distinguished from all the false, unreal gods.  Jn 7:28; 1Th 1:9

24) The LJC has demonstrated Himself to be the true or ideal realization of God (Jn 1:14-18), Light (Jn 1:9), Bread (Jn 6:32), Vine (Jn 15:1), and Witness (Rev 3:14); He is to be distinguished from all types, shadows, and partial or imperfect realizations of these concepts.  1Jn 5:20

25) The Philadelphia LCh had demonstrated itself to be of similar quality, fulfilling the prophecy of Jesus that “the true (alēthinos) worshipers shall worship the Father in spirit and truth (alētheia)”.  Jn 4:23

26) The significance of these two terms is found in the fact that, just as the LJC is perfectly set apart from sin and also perfectly trustworthy, this PT/LCh is striving to emulate Him, and thus comes under His blessing; whatever their weaknesses (cp Js 3:2), they continue to advance in doctrinal understanding and the application thereof, and it is for this that the LJC gives them commendation.

27) Again, it deserves comment that this PT/LCh alone is given overt commendation, with a noticeable absence of any criticism; the Smyrna PT was never condemned, but was not congratulated, either.

28) The next phrase introduces us to the key of David, which is one of several keys that the LJC is said to possess.

29) As was observed in chapter 1, the Hebrew term for key(s) is derived from a verb that means to open, and the Greek term is derived from a verb that means to shut or close.

30) Symbolically, keys are used to portray power or authority over something or someone, the ability to grant or halt access to something.  cp Mt 16:19; Lk 11:52

31) In the Bible, the following references relate to the concept of keys:

a) the key of the house of David – Isa 22:22

b) the keys of the kingdom of heaven – Mt 16:19

c) the key of knowledge – Lk 11:52

d) the keys of death and Hades – Rev 1:18

e) the key of David – Rev 3:7

f) the key of the bottomless pit/abyss – Rev 9:1, 20:1

32) The next aspect of the illustrious celebrity of the LJC is introduced in the context of the Davidic Covenant, which was foreshadowed by Eliakim, to whom the key/ authority over the house of David was transferred.  Isa 22:15-22

33) Even within this prophecy, it is clear that the best of men could not ultimately fulfill all that was required to execute the particulars of the Davidic Covenant, and would be supplanted by a superior situation.  Isa 2:23-25

34) As a part of said unconditional covenant, David was promised a Successor, who would be a direct descendant and would rule over Israel and the nations in righteousness and justice for perpetuity.  2Sam 7:12-16; Isa 9:7

35) The Millennium is the fulfillment of all the promises to Israel, including the Davidic Covenant, and the LJC is here affirming that He alone is capable to initiate that rule; until the LJC determines that the time is right, the Church must patiently await His sovereign decision to “open the door” to His kingdom.

36) This unique key represents the fact that the LJC alone possesses the true authority over the house of David, and He alone controls access to the kingdom and the blessings of the Millennial Age, which the Church will share.

37) Just as Shebna was deposed from his royal position (due to arrogance and rebellion), and was replaced by Eliakim, so the Church will enjoy exaltation over Satan and his demons, who will forfeit their positions of power and authority to those that are positive and faithful in Ph2.

38) Part of the glory and exaltation that the Church will enjoy during Ph3 will consist of power and authority over the spiritual enemies of God (1Cor 6:3); this is also somewhat foreshadowed in the later promise to this LCh in which those of the synagogue of Satan will “come and bow down at your feet”.  3:9

39) This is confirmed by the last portion of vs 7, which indicates that it is not by the will or power of man that the Church/LCh achieves its success.

40) The tenses of the verbs are reflected very well in the NAS translation, with substantival participles used to reflect the LJC’s continuing actions of opening and shutting, or allowing access to the Truth and preventing the maladjusted from entering into the true blessings of the kingdom.

41) The Future tense no one will shut denotes that this cannot happen at any time after He has determined to provide access; the Present tense no one opens looks to the fact that no one can gain access without His approval.

42) These statements convey a truth about the authority and lordship of the LJC, with special emphasis on the Davidic Covenant, which guarantees His and our future reign on planet Earth.  Rev 20:6

43) While this overt reign is yet future, He does currently possess this authority and exercises it to the benefit of the LCh in Philadelphia, and by extension all adjusted churches.

Oi=da, sou ta. e;rga( ivdou. de,dwka evnw,pio,n sou qu,ran hvnew|gme,nhn( h]n ouvdei.j du,natai klei/sai auvth,n( o[ti mikra.n e;ceij du,namin kai. evth,rhsa,j mou to.n lo,gon kai. ouvk hvrnh,sw to. o;noma, mouÅ
3:8 ‘I know your deeds. Behold, I have put before you an open door which no one can shut, because you have a little power, and have kept My word, and have not    denied My name.  (Pf A I 1s oi=da “I have known; I know” + G 2s pro su, “of you; your” + Ac N P w/d.a. to. e;rgon “the works/deeds” + ptcl/interj ivdou. “look! behold!” + Pf A I 1s di,dwmi “I have given/put” + prep w/ G 2s pro evnw,pio,n su, “before you” + Ac F S qu,ra “a door” + Pf P P Ac F S avnoi,gw – anoigō “having been opened” + Ac F S rel pro o[j “which” + N M S card adj ouvdei.j “none/no one” + P D I 3s du,namai “is able” + A A If klei,w “to close/shut” + Ac F 3s pro auvto,j “it” + exp con o[ti “that” + P A I 3s e;cw “you have” + Ac F S adj mikro,j (GT = mikra.n) “little” + Ac F S du,namij “ability/ power” + c.c. (adv) & A A I 2s kai. thre,w (GT = evth,rhsa,j) “and yet you kept” + G 1s pro evgw, “of me; my” + Ac M S w/d.a. o` lo,goj “the word” + c.c. & neg ptcl & A D I 2s kai. ouvk avrne,omai “and did not disown/deny” + Ac N S w/d.a. to. o;noma, evgw, “the name of me”)

Corrected translation: ‘I know your works (Behold, I have put before you an open door which no one can shut), that you have little power, and yet you kept My Word, and did not deny My Name.

1) As with the majority of the churches, the LJC asserts His Omniscience with respect to the actual Divine Good Production of the PT/LCh in Philadelphia before beginning with the actual content of the message.

2) While the NAS translators did not quite grasp the structure and nuance of the sentence, the next portion is parenthetical, with the thought of the verb oida – I know being completed by the phrase introduced by hoti – that.

3) The LJC draws attention to this grace provision by using the interjection idou –      behold and the verb didōmi – I have given, the Perfect tense of which indicates that the gift of this door has been placed before them, is still there, and is still open.

4) The presence of idou also indicates that this specific blessing, in relationship to the faithfulness of this PT/LCh, is to be considered as the determining factor in the final analysis of their relative fulfillment of the Directive Will of God.

5) The “key of David” in vs 7 clearly relates this open door which no man can shut, and indicates that a key is apparently required to access/open the door.

6) While that key is not explicitly mentioned in this verse, we recognize that it portrays that which allows us admission to the Kingdom of God, i.e. our faith in Jesus as Savior, and (for full participation) our Ph2 obedience until we enter Ph3.

7) In chapter one, the keys were used to open the door of “death and Hades”, promising victory over death to those that had died; the key of David relates to the principle of resurrection from the dead, apart from which the LJC could not fulfill the particulars of the Davidic Covenant.  Jn 5:25

8) Contextually, it makes the most sense to take this open door to also be a door of resurrection, which explains precisely how the Church was to be protected from “the hour of testing” mentioned in vs 10.

9) Typically, in fact almost universally, interpreters have taken this concept of the open door and related it to that of which Paul spoke in his epistles.

a) in two of his epistles, Paul uses this metaphor to denote spiritual opportunities provided by God’s grace – 1Cor 16:9; 2Cor 2:12

b) he also requested intercessory prayer that this “door” might be opened, in context meaning he could be released from prison and continue evangelizing – Col 4:3

10) Thus, most interpreters limit this open door to the principle of evangelism, and state that the Philadelphia LCh ‘must have been heavily engaged in witnessing’; however, this is based largely on Paul’s use of the metaphor and not grounded in the context.

11) Because Philadelphia had been founded as a sort of “missionary city”, bringing Hellenism to the Phrygian and Lydian empires, and because it was quite successful in doing so, these interpreters (correctly) note the parallel between the history of the city and the history of the LCh.

12) That said, an open door of ministry is not to be limited to Ph1 evangelism, but would include all aspects of ministry that follow, which are necessary for Ph2 advance and Ph3 blessing.

13) In fact, the city of Philadelphia was not founded to merely introduce Hellenism to Asia, it was designed to bring this way of life to those outside Greece, and to encourage them to continue acting as properly functioning Greeks.

14) Therefore, to restrict the Christian evangelism portrayed by the history of the city merely to Ph1 activity misses the point of the historical comparison.

15) However, because of the superficial nature of interpreters, scholars, and PT’s since the Sardis era began, little consideration is given to the fact that not all verses deal with evangelism and salvation alone.

16) Believers should recognize that it is not by the will, desire, efforts, or power of man that spiritual things are accomplished in God’s Plan.  Jn 1:12-13

17) Throughout history, many have entered the missionary field, abandoning the source of their own further spiritual growth so as to travel to foreign lands, completely missing the point that the LJC is responsible to bring the Gospel to those that will accept it; believers are to continue to “grow in the grace and knowledge of our Lord and Savior” (2Pet 3:18), not travel the globe trying to do the job that belongs only to God.

18) Beginning with the new birth and continuing throughout our Ph2, the LJC is explicitly shown here to be the Agent that opens and closes doors – our responsibility is to be patient and orient to His direction.

19) So, while we do not debate that this metaphor is used to denote the opportunity to    engage in witnessing and effective DGP (which is incumbent on all Christians, not just the Apostles), it must be noted that this is not the main thrust of what is meant in this letter.

20) Actually, the LJC defines this symbol by means of an ab-ba analogy, meaning that the repetition of the phrase kept My word in vs 10 relates the open door to deliverance from “the hour of testing”.

21) The promise in vs 10 is clearly the door of resurrection – the Rapture – that is also typified by an open door in Heaven, in Rev 4:1.

22) Therefore, the PT and LCh in Philadelphia have been given the promise of a special deliverance from “the hour of testing” that is fulfilled in the Rapture; however, it is not just a specific promise to this LCh alone, it is a general promise to all churches that is applied to this LCh to encourage them.

23) As Rev 3:16 makes clear, the Church overall is to be removed from the planet as a judgment for its maladjustment to God’s Plan; however, the Philadelphia-type PT/ LCh is given a promise of blessing at this event (i.e. deliverance from DSW) and, more specifically, immediately after said event.

24) This is the reason for the parenthetical comment in the midst of the commendations: their future will contain no judgment for failure to comply with the Directive Will of God, even though they are contemporaneous with the worst of the seven churches.

25) All local churches will be taken at the same time since God makes no distinction at the point of resurrection between believers that are oriented and those that are not (1Th 5:9); however, the promise of deliverance prior to DSW does not motivate or    affect those that have not focused their attention on the Word of God, as the believers in Philadelphia have.

26) This demonstrates that while the greatest blessings in God’s Plan are available for all Church Age believers, only those that have understanding will profit in eternity from this knowledge.  cp Dan 12:3 “And those who have insight will shine brightly like the brightness of the expanse of heaven, and those who lead the many to righteousness, like the stars forever and ever”
27) Because the promise of resurrection is attributed solely to the LCh in Philadelphia, we see that the blessing side of the Church’s removal is based on the contribution of adjusted local churches, while the judgment side of its removal is due to the maladjustment of the Church overall.

28) Maladjusted believers that do not accept the concept of the Rapture, as well as those that misunderstand its time in history, truly have no capacity for the great deliverance we (the adjusted) are currently anticipating:

a) those that are asleep to prophetic realities will experience the coming of the LJC “like a thief” – Rev 3:3

b) those that place the Rapture in the middle or end of DSW, due to their lack of dispensational orientation, will be caught off guard, as well

c) only the very few will understand and be oriented to this event when it occurs,    because only the very few take the time and effort to study it accurately

29) The LJC now returns to His commendation of their deeds, the exact nature of which is more closely defined by the three distinct observations that follow the parenthetical comment.

30) The first thing for which the LJC commends this PT/LCh is the fact that they have little power, which statement focuses on their small numbers and resources; unlike the situation in Sardis, or the situation (as we shall see) in Laodicea, this PT/LCh had little or no cosmic reputation, little influence in their society, and (from the human viewpoint standard) their capabilities were extremely modest.

31) The Greek syntax places the term mikros – little emphatically forward to emphasize this fact – they were exceedingly limited in their abilities to shape or affect the world outside their own LCh, but within their own sphere they excelled.

32) The term dunamis – power denotes the authority, capacity, ability, or capability of doing something, especially that which is contingent on possessing the necessary     resources.  cp Rom 9:17

33) So the phrase little power indicates that the impact this adjusted LCh had on their overall surroundings – culturally, politically, evangelistically, and otherwise – gave them no outstanding influence or recognition by the world at large.

34) They were not the cultural, political, or social elite of their day, and many came from the lower classes of society; this is certainly consistent with what Paul told the Corinthians about the nature of their calling and the willingness of God to use “the weak things of the world to shame the things which are strong”.  1Cor 1:26-28

35) The reality that numbers and finances do not matter is reinforced here, and believers should recognize that the power of the CWL comes from the dynamic of BD in the inner man.  Eph 3:16

36) We must also strive not to turn to the right, such as developing an attitude that a lack of money makes us more pleasing in God’s sight; the reality is that we are to handle our finances in a sensible manner, taking whatever amount God has given us, and seeking to increase our financial stability (and that of the LCh).  1Th 4:10-12

37) Application: Spending money (regardless of the amount) on non-essentials, when you don’t set aside money to support the communication of the Word of God, is non-sensible, selfish, and contrary to the clear teaching of Scripture.  1Cor 16:2 “On the first day of every week let each one of you put aside and save, as he may prosper, that no collections be made when I come.”
38) This includes the aspect of financial legalism (asceticism = spirituality), and also the too-common cosmic attitude that “since the wealthy are evil, we certainly don’t want to be wealthy”; the believer should strive to better their financial status, as long as it does not conflict with God’s Directive Will for their lives.  Ecc 11:2

39) Known as a Culminative Aorist, the tense of tēreō – “keep/watch/guard” looks at their entire Ph2 to that point and sums it up as a completed action; this is not to say that the Christians of Philadelphia did not need to continue to apply the Truth, only that their obedience is taken as an historical fact.  cp 2Tim 4:7

40) Christ Jesus made it quite clear that love for His Person and for the Father is contingent upon the willingness to “keep [His] word”; although the vast majority of Christ-ians claim to ‘love the Lord’, the demonstration of that love is sadly lacking.

41) Because these believers were consistently making BD their priority, this commendation appears twice in this letter (vs 10), indicating the supreme importance that the LJC places on loyalty and fidelity to His Word.

42) The Word of God is the agent of Ph2 sanctification, and this PT/LCh continued to demonstrate a continuing desire to grow with respect to that Word.  cp 1Pet 2:2

43) Once again we see that it is only through a consistent study of the details of Scripture that we can come to understand the great Plan of God and the particulars of prophecy, which orients us to our time in history, where history is heading, and how we can maximize our profit for the eternal niche.

44) The third commendation relates to the fact that he/they had not repudiated the Person of Christ, summed up by the statement you have not denied My name.

45) Although phrased differently, this construction is quite similar to the one used in Rev 2:13, and emphasizes the close correlation between the Person of Christ (My name) and the body of revealed Truth in Scripture (My word).  1Jn 2:4

46) Those that advocate a mystical form of Christianity, one that effectively separates the Person of Christ from His viewpoint, have succumbed to the fundamentalist delusion that the LJC and His thinking are somehow different.  cp 2Cor 11:4

47) However, to do so one must deny the very faith they claim to uphold, i.e. the inerrant nature of the Word of God; Scripture makes it abundantly clear that God holds His message to mankind as even more important than His own reputation. Ps 138:2

48) In fact, from Jn 1:1, 14 we see that “the Word” is one of the titles assumed by God the Son, further identifying Scripture as the utmost authority in our lives; to reject this God-given, indescribably glorious gift in favor of sermons and the traditions of men is one of the major reasons for the current reprobate state of the Church.

49) Similar to the commendation given the Ephesian PT/LCh, the Philadelphian believers were staying loyal and faithful to the name/reputation presented through an accurate study of the only infallible source of information regarding that name.

50) For this, the LJC bestows His favor and grace, and promises vindication before the cosmos that has rejected them and all adjusted believers.

ivdou. didw/ evk th/j sunagwgh/j tou/ Satana/ tw/n lego,ntwn e`autou.j VIoudai,ouj ei=nai( kai. ouvk eivsi.n avlla. yeu,dontaiÅ ivdou. poih,sw auvtou.j i[na h[xousin kai. proskunh,sousin evnw,pion tw/n podw/n sou kai. gnw/sin o[ti evgw. hvga,phsa, se( o[ti evth,rhsaj to.n lo,gon th/j u`pomonh/j mouÅ
3:9 ‘Behold, I will cause those of the synagogue of Satan, (who say that they are Jews, and are not, but lie) behold, I will make them to come and bow down at your feet, and to know that I have loved you, because you have kept the word of My perseverance. (exclam ptcl ivdou. “Look! Behold!” + P A S 1s di,dwmi “I may give” supply “some”  + prep w/ Ab F S w/d.a. evk h` sunagwgh, “out from the synagogue” + G M S w/d.a. o` Satana/j “of the adversary/Satan” + P A P G M P w/d.a. o` le,gw “the ones/ those who say” + Ac M 3p reflex pro e`autou/ “themselves” +  P If eivmi, (GT = ei=nai) “to be” + Ac M P VIoudai/oj “Jews” + c.c. (adv) kai. “and yet” + neg ptcl w/ P I 3p ouvk eivmi, “they are not” + str adv avlla. “but” + P D I 3p yeu,domai – pseudomai “they lie” +       exclam ptcl ivdou. “Behold!” + F A I 1s poie,w “I will do/bring about/make” + Ac M 3p pro auvto,j “them” + sub con (res) i[na “so that” + F A I 3p h[kw (GT = h[xousin) “they will arrive/be present/come” + c.c. & F A I 3p kai. proskune,w “and they will bow down” + prep w/ G M P w/d.a. evnw,pion o` pou,j “before the feet” +  G 2s pro su, “of you; your” + c.c. & A A S 3p kai. ginw,skw “and they may know” + exp con o[ti “that” + N 1s pro & A A I 1s evgw. avgapa,w “I myself loved” + Ac 2s pro su, “you” + exp con o[ti “for/        because” + A A I 2s thre,w “you kept” + Ac M S w/d.a. o` lo,goj “the message/word” + G F S w/d.a. h` u`pomonh, “the patience/perseverance” + G 1s pro evgw, “of me; my”)

1) Although rather challenging from a grammatical viewpoint, this verse contains a sentence that is left incomplete, followed by a parenthetical comment, and a resumption of the original sentence (introduced by the second idou).

2) The first issue with which we must deal is the seemingly indefinite promise found in the Subjunctive case of didōmi – I may give; the Byzantine texts attempt to smooth out the Greek by substituting the Present Indicative, but there is insufficient textual evidence to support that reading.

3) While this construction would not qualify as a solecism, it is certainly an unusual one, and some interpreters have identified it as a rhetorical question, rather than the simplest reading – a promised reward for faithfulness. 

4) The most satisfactory resolution recognizes the issue of potential, not in the reality of the fulfillment, but in the persons that will do so; rather than “hedging His bets”, the LJC is including a condition into this promise, meaning that some of the synagogue of Satan will bow down, and some will not.

5) We are again confronted with a group that professes to be Jewish in nature and is in fact not; this is the same group as was seen in 2:9, and is composed of members who continue to lie concerning their relationship with God.

6) The natural reading of these verses suggests that these people are not actual Jews, as seen in the fact that they say they are Jews and are not; this clearly contrasts their verbal proclamations with the reality that they are not God’s people in any way, but are Gentiles masquerading as Jews.

7) Further, they are organized into something called a synagogue, which is a term that denotes a gathering together, an assembly that is ostensibly designed to worship God.

8) However, this meeting does not ultimately worship God at all, it is devoted to Satan and is clearly set forth as being hostile to the LCh in Smyrna; by application, contemporary adherents do not have the Church’s best interests at heart, regardless of their verbal and written proclamations to the contrary.

9) For example, one modern cult that pretends that they are Jews and are not, but lie is the sect known as “the Latter Day Saints”, or Mormons:

a) Joseph Smith, Jr., the founder of Mormonism, was raised in a Masonic family – both his father and brother Hyram were Master Masons some 20 years before he received his ‘vision’ of the angel Moroni, and he was made Master Mason in 1842

b) in 1827, he supposedly translated the “Book of Mormon” (named after the last of the supposed authors), giving the ‘true and accurate’ history of God’s people, the Ten Lost Tribes of Israel (Judah represented apostasy, and was therefore rejected from God’s Plan)

c) he was well known for his paranormal powers, including magical rituals that     allowed him to see objects and treasure 
buried many feet deep

d) Mormon doctrine claims that he and a disciple, Oliver Cowdery, received the Aaronic priesthood from John the Baptist on May 15, 1829, giving them alone the power or right to baptize

e) shortly thereafter, he received the priesthood of Melchizedek from the Apostles Peter, James, and John, and had subsequent ‘visions’ including other angels, Elijah, Moses, and Christ

f) following violent persecutions and financial disasters, the Mormon communities of Kirtland, Ohio, and the “new Zion” in Missouri were forced to flee to Illinois, where they built the city of Nauvoo; a Masonic temple was soon built on a bluff overlooking the river and city, one of the most prominent buildings in the town

g) the similarities between Mormonism and Freemasonry are well-documented and indisputable, including (but not limited to) the punishments for anyone who       reveals the secrets of the orders

h) according to California Freemason Online, “The first five Presidents of the Church: Joseph Smith, Brigham Young, John Taylor, Wilford Woodruff, and Lorenzo Snow were all made Masons in the Nauvoo Lodge”

i) there is little if any doubt that this occultic practitioner, who also had a lifelong fascination with Kaballah, Gnosticism, alchemy, and the black arts, was among the company of those who secretly sought to damage the true Church, disguising his motives and goals with the promise of the ‘true knowledge’ of God

j) even today, Mormonism rejects biblical Christianity as the true path to God,       instead claiming that they have the only real path to salvation; because they are generally patriotic, family centered, and good citizens, this certainly qualifies them as using the “angel of light” approach – cp 2Cor 11:14-15 

10) Another sect that qualifies as false Jews is Herbert Armstrong and the Worldwide Church of God:

a) founded in 1933 as a radio ministry, it closely followed the Mosaic Law, including Sabbath, holy days, and dietary restrictions, and rejected the doctrine of the Trinity 

b) this form of teaching embraces the myth of Anglo-Israelism, contending that the 10 Lost Tribes are the Anglo-Saxons, Ephraim is Great Britain (wherein is the throne of David) and that Manasseh is the U.S.

c) Judah represents the Jews, who are still under the divine curse and not to be identified as Israel at all

d) under new leadership in 1993, official church doctrine was changed in many ways, including Sabbath and holy day restrictions, dietary laws, and reestablishing the Trinitarian doctrine (so as to “fit in” with the ecumenical movement) – this         resulted in many of its ministers leaving, and forming the United Church of God

11) The information regarding other secret societies that arose through the trade guilds is detailed in the notes from Rev 2:10, and so we will not review that here, but the presence of the same Synagogue of Satan in two literal cities and two prophetic eras   demands the identification of a currently existing organization.

12) Secret societies do not have to be limited to Masons, Freemasons, Knights of Templar, and other fraternal organizations; these groups, and others like them, are organized under the principles of Luciferian humanism, and seek to promote the New World Order, enslave the human race, and establish a global ruling elite.

13) There are currently many disparate (Unequal; dissimilar; separate) organizations, some quite visible and some very secretive, which are cooperating to bring about the ultimate form of Satan’s plan – rule of planet Earth.

14) For example:

a) the Council of Foreign Relations (CFR), responsible for founding and developing the United Nations (UN), has as their objective the abolishment of national sovereignty in favor of a globalist government

b) the Skull and Bones society (a.k.a. The Order), a branch of a foreign secret society known as the Bavarian Illuminati; its members are from the elite and occupy many of the highest positions and offices in our country, including Wm. F. Buckley, H. Stanley (founder of Morgan Stanley), and the father of George Bush, who, like his son and grandson, was also a 32nd Degree Mason

c) the Theosophical society, founded in 1875 by Helena Blavatsky, which teaches that there is no distinction between the serpent and God

d) Alice Bailey, a disciple of Blavatsky, who founded the Lucis Trust (originally called the Lucifer Publishing Company) and channeled her spirit guide (Djwal Khul) producing some 10,000 pages of occult writings; she was extremely anti-Semitic and anti-Christian

e) the Lucis Trust’s board of directors has included Helmut Schmidt, Shimon Peres, John D. Rockefeller, Henry Clauson (Grand Commander of the Supreme Council, 33rd Degree, Southern District Scottish Rite) and Henry Kissinger

15) While this is a very brief listing of some of the various occult (i.e. hidden) groups that exist or have existed throughout history, there is one common thread uniting these people, the principle of Luciferian humanism that is inexorably moving toward a world united under its god.

16) These people and their organizations have embraced The Lie (cp 1Jn 2:22), and are committed to a world that is run by a global elite class that desires to extinguish the Truth of God’s Plan; their ultimate goal is to exalt Satan and man to authority and power over God, to control history and the destiny of Antichrist.  Ps 2:1-6

17) The fact that these people are classified as liars, who function under the “father of lies” (Jn 8:44), is designed to contrast with the designation that the LJC applies to Himself in vs 7 as “He who is true”.

18) Regardless of the seeming success of the Luciferian Conspiracy, this PT/LCh is given full assurance that the diabolical plot to destroy Christianity will not succeed, and will in fact culminate in exactly the opposite effect that they desire.

19) This is the reason for the mention of “the key of David” in vs 7, since the LJC has complete control over all aspects of history, and the promise not only of victory but supreme exaltation is designed to bring comfort to those of us who are adjusted to the role He plays – Sovereign King of the universe.

20) At this point, the sentence that was started at the beginning of vs 9 and broken off by the parenthetical comment concerning the Synagogue of Satan now continues.

21) The promise to the LCh at Philadelphia, which was most likely opposed by these types of people and suffered at some level under their evil plans, is that they will be personally vindicated by the LJC for their faithfulness to His Plan.

22) This vindication will consist of a very public ceremony, personally administrated by the LJC, in which He will make them to come and bow down at [their] feet; the fact that He has to make them to come indicates that this is done against their will, illustrating the Overruling Will of God.

23) God will allow the wicked their measure of freedom and time to orient to His Plan, and if they do not, they will face the certain consequences of their rebellion.

24) The Greek term translated I will cause is actually didōmi – “to give”, and has the force of something assigned or appointed; this emphasizes the authority of the LJC over these people, and that they have been assigned a destiny of judgment for their actions against believers that follow the pattern of this PT/LCh.

25) As in vs 8, a deliberate connection of the gifts of “an open door” and this ultimate vindication for the PT/LCh’s loyalty is behind the use of this Greek term; we will    receive the fulfillment of these promises because the LJC has “given” them to us.

26) As mentioned previously (pt. 2 above), the use of the Subjunctive I may give is a rather unusual construction, with three possible interpretations:

a) the LJC is not promising this vindication, but is offering it and may decide to take it back later, for any number of reasons

b) it is a textual variation and should be rendered as a simple Future Indicative

c) some from the synagogue will fulfill this promise, some will not

27) Explanation a) denies Veracity and Immutability, and does not deserve comment – if the Lord makes a promise, He will keep it; explanation b) does not have the necessary textual evidence to support such a conclusion.

28) It is conceivable that the separation of the goats and the sheep (Mt 25:31f) could    entail living conspirators bowing before Philadelphia-type believers before their execution, but this would involve such a small minority as to be insignificant.

29) Since, after the 2nd Advent, all unbelievers that were involved with this synagogue will be physically and spiritually dead, the next time any believer could encounter them would be at the Great White Throne.  1Cor 6:3; Rev 20:11f

30) We do know that “at the name of Jesus every knee [will] bow” (Phi 2:9), but the use of the personal pronoun your indicates that this particular ceremony is separate from that which occurs at the Great White Throne judgment.

31) Certainly, not everyone involved at every level in the Luciferian Conspiracy must be an unbeliever, and we can make volitional allowances for everything from an ignorant believer duped into serving Satan to a rebellious believer that worships Satan himself.

32) Therefore, this ceremony is best viewed as occurring after the Rapture (or, perhaps, in the Millennial kingdom), and those brought forth to prostrate themselves in recognition of our loyalty are the “many who are first” in Ph2.  Mk 10:31 cp Mt 23:11-12

33) In another unusual construction, the conjunction hina functions in a double way with respect to the clauses that follow, introducing a direct object clause that contains two Future Indicatives, and a purpose clause that uses an Aorist Subjunctive.

34) The term poieō literally means to make, do, or bring something about, and in this context it suggests that the action in which these members of the synagogue engage will be brought about by what it is that the LJC does to them.

35) In other words, specific action by the LJC will ‘convince’ them that it is in their best interests to do as He expects, and they will do so whether they would have wanted to or not, and will realize they had better do it immediately.

36) The first verb hēkō has the nuance of having actually arrived, or being present where one was not previously; this focuses on the certainty of the personal presence of God’s enemies at this ceremony.

37) These maladjusted and rebellious believers will be taken along with all Church Age believers at the Rapture (1Th 5:10), and will finally recognize the humiliation and disgrace that awaits them; this ceremony will certainly be attended against their will, as they seek to “shrink back in shame”.  1Jn 2:28

38) They will also see, with their own eyes, that the adjusted believers, who remained loyal regardless of opposition or attack, truly deserve to be honored for their commitment and dedication to fulfilling their Savior’s Will.

39) This will lead to the action of the second verb proskuneō, which literally means to bow down to kiss the feet of someone, and usually denotes the worship and veneration that is normally reserved for God. cp Rev 19:8, 22:9

40) That this is an unusual situation is obvious since there is no evidence that anyone promoted the worship of men in the early churches (cp Ac 10:25-26); further, even angels do not tolerate anyone worshipping them, since they recognize that God is the sole Object of worship.

41) However, the term can be used for prostration before a superior, assuming an humble and subservient position, in recognition of their superiority.  cp Mt 18:26, 20:20

42) Thus, those who remained willfully ignorant of God’s Plan will be forced to admit their self-induced inferiority, and will demonstrate it as all adjusted believers are    exalted for their fidelity.  Mt 23:11-12

43) We must also keep before us the fact that the two Future Indicatives explain what will happen, but are not truly the focus of the purpose clause; the real emphasis is seen in the Aorist Indicative of agapaō – I loved.

44) The real thrust of this teaching and promise is not so much that people will do homage at the feet of the adjusted as a part of their SG3, but on the fact that this is a demonstration of God’s love for this LCh.

45) A Global Aorist is used to indicate that the LJC loved these believers throughout their  Ph2, when it was obvious and when it wasn’t so obvious.

46) The term ginōskō – know relates to that which one ascertains, figures out, becomes aware of, or recognizes; the enemies of God (Phi 3:18) in the various secret societies and Luciferian Conspiracy have historically denigrated and despised the Church, but in the end they will be forced to admit that we were right and they were wrong.

47) While there is some question as to how we are to take the hoti that begins the first portion of (the English version of) vs 10, there are generally three possibilities:

a) it functions as it does at the end of vs 9, and should be translated that, continuing the thought of what the enemies of God will recognize

b) it functions in a causal sense, should be translated because, and subordinates the clause that follows to the rest of vs 10

c) it functions in a causal sense, should be translated for, and is subject to the clause at the end of vs 9, that which precedes it

48) Contrary to what is unwittingly implied in the verse divisions and punctuation of most English translations, the early Greek manuscripts used only upper case letters        (uncials) – without punctuation marks, capitalization, or verse divisions; thus, the    answers to any grammatical question must be based on how, when, and where phrases, clauses, and sentences are begun and ended.

49) The least likely interpretation translates hoti by the word “that”, and makes it a continuation of the knowledge they will come to possess – not only will they know that the LJC loved us, they will recognize that we kept the word of [His] perseverance.

50) The second choice above suggests that hoti starts a new sentence with because, and relies on the least common meaning (the Suspensive use of hoti), which places the hoti clause first and leaves the effect “suspended” until later.

51) However, a very strong case for the third option above can easily be built, i.e. subordinating the first clause in vs 10 to the last clause in vs 9.

52) This last case much more closely parallels the use of hoti in the book of Revelation, with the vast majority of occurrences explaining the reason for a particular action/ judgment, rather than introducing the cause for some action.  cp Rev 2:14, 3:4, 8, 17, 4:11, 5:4, etc.

53) Christ’s (My) perseverance declares that it was His faithfulness to God’s word that qualified Him to be exalted to the Sovereign Lord of lords and King of kings (1Tim 6:15; Rev 17:14); in like manner, the adjusted believers that adhere to His authority in Person and message will share in His glory as the King, as His exalted subjects.

54) Therefore, the reason for His great love for this PT/LCh is based on the fact they have kept the word of [His] perseverance, which is also a common theme in Scripture.  Jn 14:21; 1Jn 5:2-3; 2Jn 1:6

55) This PT/LCh was forced to endure various attacks, persecutions, and testing that would test his/their faith; as with us all, it is during those times that believers are challenged to maintain their fidelity to BD, to stay in their niches, and not seek to avoid their testing by inappropriate means.

kavgw, se thrh,sw evk th/j w[raj tou/ peirasmou/ th/j mellou,shj e;rcesqai evpi. th/j oivkoume,nhj o[lhj peira,sai tou.j katoikou/ntaj evpi. th/j gh/jÅ
3:10 ‘I also will keep you from the hour of testing, that hour which is about to come upon the whole world, to test those who dwell upon the earth. (c.c. & N 1s pro (contr) kavgw, “I myself also” + N 2p pro su, “you” + F A I 1s thre,w “I will guard/protect/keep” + prep w/ Ab F S w/d.a. evk h` w[ra “out from the hour” + G M S w/d.a. o` peirasmo,j – peirasmos “of the evaluation/determination/testing” + P A P G F S w/d.a. h` me,llw “the one being destined/about” + P D If e;rcomai “to come” + prep w/ G F S w/d.a. & adj evpi. h` oivkoume,nh  o[lhj “upon all the inhabited world” + A A If peira,zw – peiradzō “to evaluate/test” + P A P Ac M P w/d.a. o` katoike,w “the ones/those who permanently live/ dwell” + prep w/ G F S w/d.a. evpi. h` gh/ “upon the earth”)

e;rcomai tacu,\ kra,tei o] e;ceij( i[na mhdei.j la,bh| to.n ste,fano,n souÅ
3:11 ‘I am coming quickly; hold fast what you have, in order that no one take your crown. (P D I 1s e;rcomai “I am coming” + adv tacu, “without delay/quickly” + P A Ip 2s krate,w “hold tightly/fast” + Ac N S rel pro o[j “that which; what” + P A I 2s e;cw “you have” + sub con i[na “so that; in order that” + N M S card adj (sub) mhdei.j “no one” +     A A S 3s lamba,nw “take away/hold of” (active sense = take, passive sense = receive) + Ac M S w/d.a. o` ste,fanoj “the wreath” + G 2s pro su, “of you; your”)

1) This verse has occasioned almost endless debate with respect to its meaning and its importance to the LCh, both in its immediate application and its eschatological significance; we must ask what this verse meant to the LCh in Philadelphia, and how does it affect any LCh today.

2) The Preterist approach (the view that holds that the prophecies were fulfilled in the first century) states that this passage is given only to the LCh in Philadelphia and must be interpreted as relating only to that LCh, making it of no value to other contemporary churches or those that would exist in the future, and it cannot be extended either geographically or chronologically.

3) The least of the problems with this view, however, is that there is absolutely no evidence whatsoever that any members of the “synagogue of Satan” ever came to the PT or LCh and literally bowed down at their feet as promised in vs 9.

4) The very sense and force of context demands that this message to Philadelphia looks to the fulfillment of the eschatological promises for the Church Universal.

5) The issue is one of generalizing a specific promise (cp Lk 22:30) and specifically     applying a general promise (made to the Church at large); if we say that first century believers will not enter DSW, there are three possible relationships to the present:

a) it is a specific promise to one LCh that says nothing about today

b) it is a specific promise that can be generalized to all churches today

c) it is a specific application of a general promise

6) As we have seen, the Philadelphia LCh is promised a deliverance based on their loyalty to the Word of God, while other churches are threatened with the Lord’s coming based on their failure to stay their own course.

7) The fact is that the entire Church is delivered from DSW, but only one LCh/era is given this as a gift, the others have judgment awaiting them as a result of their sorry performance in the CWL.

8) As noted in the analysis of vs 9, the beginning portion of the English translation should be considered as a subordinate clause, making the rest of vs 10 one sentence; this is confirmed by the introduction of the Greek word kagō (kai + egō), which continues with a Future Indicative that certainly has eschatological implications.

9) Just as vs 9 emphasized a great future event (eschatological vindication of adjusted Church Age believers), so this verse must be taken as relating to the historical consummation (completion; perfection; termination) of God’s Plan for the Church.

10) As we have seen, all the promises in these seven letters do not exclusively belong to the PT/LCh to whom they were given.  cp 2:11

11) Similarly, this promise harmonizes with other portions of Scripture that indicate that all believers, regardless of their Ph2 or Ph3 status, will be delivered at the Rapture, as well as the direct statement that “God has not destined us for wrath”. 1Th 5:9-10

12) Further, an understanding of dispensational realities demands that the Church Age must end before the resumption of the Age of Israel, which also coincides with the appearance of Antichrist.  2Th 2:7

13) Beyond that, the Church is informed that they have been delivered from the Wrath of God through Christ Jesus. 1Th 1:10

14) However, a seemingly thorny issue is raised by the presence of the preposition ek, used with the Ablative case of hē hōra – the hour; almost universally, this construction has the nuance of out from, meaning that one is within a particular group, status, time   period, or condition, and then removed.  cp Rev 1:5, 16, 2:5, 7, 9, et al
15) The three theological positions with respect to this protection/deliverance (which is the nuance here of tereō) are:

a) the pre-tribulation Rapture – all believers will be taken, the Church Age will be ended, and DSW will begin

b) the mid-tribulation Rapture – the Church will go through the first half of DSW, but will be removed before the full expression of God’s wrath

c) the post-tribulation Rapture – the Church will go through DSW, and be taken only at the end of that time

16) The solution is found in the chronology of the events at and immediately after the Rapture, which is the terminus ad quem (the end point of a period of time) of the Church Age, and the terminus a quo (the beginning point of a period of time) of Daniel’s Seventieth Week.  1Th 4:16-17

a) at the point that the trumpet and voice are heard, the Church Age will immediately cease, and DSW will begin

b) the dead in Christ (i.e. Church Age believers) will be raised from their graves in full resurrection

c) after a (presumably) brief moment, believers that are still alive will be changed to their own resurrection bodies

d) therefore, the Church will enter DSW, and be removed from it after mere seconds of living in that dispensation

17) The next theological issue we must address relates to exactly what it means for the LJC to keep [us] from the hour of testing.

18) The hour of testing cannot be limited to physical or spiritual tests facing this LCh, since it is about to come upon the whole world, to test those who dwell upon the earth; the fact that it is about to come indicates that its arrival is certain, and that it is still future from the time of writing.

19) The first question that must be addressed is how we are to take the Greek term hour, since it is used in a number of ways in the Bible:

a) a specific period of time, 1/24 of a day – Rev 9:15, 11:13, 18:10, 17, 19

b) appointed times, often linked with a Genitive – Rev 3:3, 14:7, 15

c) it is also used of a short but definite length of time, which is longer than 60 minutes – Rev 17:12

20) Here, it must be taken in the broader sense, since it is going to be long enough to test/ evaluate every person, and it is used in this sense to denote the length of time that the ten kings of the Revived Roman Empire (the E.U.) are given authority, which they will eventually yield to Antichrist.

21) The temporary and brief period during which God will cause all men to make a volitional decision for or against Him is also called a “week” in Dan 9:27, since it is composed of seven units of time, or seven years.

22) Rather than an in depth study of Daniel’s Seventy Weeks, we may summarize the findings as follows:

a) in Dan 9:25 a prophecy is given concerning the amount of time until Messiah would appear as King, and when He would set up the Millennial kingdom

b) the Hebrew term translated “week” is SHaBHUa’, literally meaning “a period of seven”, and refers to seven years

c) the “seventy sevens” are split into seven “weeks” (forty-nine years, the amount of time it took to rebuild the temple), sixty-two weeks (the time until the Triumphal Entry), and one week (seven years after Messiah’s execution)

d) because Dan 9:26 says that “after the sixty-two weeks the Messiah will be cut off” (not “in the seventieth week”), the honest interpreter is forced to the conclusion that a gap, of unspecified length, is interjected between the sixty-ninth and seventieth week

e) this is the Church Age, lasting some 2000 years, which is a parenthetical interruption of the Age of Israel; after this interruption the Age of Israel will resume, and will continue for another seven years before the Millennial Age begins 

23) Rather than focus on the seven time periods that will pass, our passage emphasizes that this time period will be of relatively short duration, and will pass into the next era as surely as one hour passes to the next.

24) This hour is divided into two equal periods of 3½ -year periods, the first portion of which is designed largely to allow the necessary things to fall into place, and is relatively quiet from a judgment perspective.  cp Rev 8:1, 11:2, 3

25) The second half of this hour is called “a great tribulation” (Mt 24:21 cp Dan 12:1), “the time of Jacob's distress” (Jer 30:7), and “the day of the Lord” (Isa 13:9; Eze 30:3), which is a time in history that is unparalleled in terms of human destruction and catastrophe.

26) This passage clearly prophesies a universal time of intense testing that is to come upon the world, which is not explicitly identified here, but from which believers are exempted.

27) Such a period of history is exactly what is prophesied for DSW, and is the time about which Jesus warned during the 1st Advent (Dan 12:1; Mk 13:19); the entire seven year period is correctly known as Daniel’s Seventieth Week, with only the final 3½ years properly called “the Great Tribulation”.  Rev 7:14

28) The next two salient (forcing itself on the attention; prominent; conspicuous; noticeable) points to be addressed are the meanings of the terms translated whole world and those who dwell upon the earth.

29) The first Greek term is oikoumenē, which describes the inhabited world, and was    often used to denote the Greek world as opposed to barbarian lands, or the Roman    Empire in contrast to ‘non-civilized’ lands.

30) However, it is often used in the Bible in a broader sense of the entire world population (cp Ac 17:31), and that is how it must be taken here, since it is qualified with the    adjective holos – entire or whole.

31) This term occurs three times in Revelation, and all occurrences appear with this     adjective, having the nuance of the world of humanity, particularly emphasizing the ‘family of man’ being opposed to God.  Rev 12:9, 16:14

32) The second term is a participle of katoikeō, literally meaning “to dwell/settle down”, a reference to unregenerate humanity that is content to dwell on the earth with no heavenly aspirations.

33) Throughout Revelation, this word is used to denote those that are not only opposed to God and under His wrath, but who have actively persecuted His followers.  Rev 6:10, 8:13, 11:10, 13:8, 12, 14, 17:8

34) Therefore, this hour of testing is not designed for the Church (since, however maladjusted any member may be, they have already passed the test of turning to God), but is leveled against those that are rebellious and maladjusted, and it will demonstrate their refusal to turn to God in spite of the catastrophes that will befall them.  cp Rev 6:16-17

35) This hour of testing has a purpose, as seen in the use of the Infinitive peiradzō, the same word used in Rev 2:2, 10; the Infinitive of purpose indicates that God’s Plan during DSW is to test volition under maximum historical judgment.

36) God does not need to test people in order to gain information about their mental or spiritual status; God tests people to categorically demonstrate what they are and to prove that His judgments in their direction are correct and proper.

37) Even the appearance of Antichrist during this hour of testing is a judgment on the negative, who chose the path of darkness instead of the path of light.  2Th 2:10-12

38) This promise has been fulfilled to the Philadelphia LCh since all believers that have already died in the Church Age have been kept from that hour of testing; however, in a prophetic sense all Church Age believers are delivered by this same event – it makes no difference that some have died and some are still alive, all are equally delivered.

39) Vs 11 introduces a promise (which is, in fact, the keynote of this entire book) with the use of tachu – quickly, a term that has the nuance of “without unnecessary delay”; it is not to be taken in the sense of quickly, rapidly, or swiftly, since it has been some 2000 years since this promise was made.  cp Rev 22:7, 12, 20

40) This verse does not teach the false doctrine of imminence (the non-doctrinal teaching that Jesus could have returned at any time in history), since, as we have seen, many prophetic entities and developments must be in place, not the least of which is the restoration of Israel, with Jerusalem as her capital.  cp Rev 11:1f

41) Indeed, the Present Indicative of the verb teaches that the LJC is actually in the process of travelling from Heaven to Earth even now; the actual trip must occur only at the perfect time, meaning certain things must take time to be arranged, but the event itself is as certain as if it were occurring even at the time of writing.

42) Also of interest is the fact that this is the fourth mention of the LJC’s “coming”, but the first mention of it in a positive context:

a) to the Ephesian PT, Christ’s return would mean the removal of his lampstand – 2:5

b) for the Pergamum  PT, the ready prospect of judgment by the sword of His mouth was in view – 2:16

c) for the Sardis PT, it will be sudden and unexpected judgment “like a thief” – 3:3

d) for the Philadelphia PT/LCh, however, His coming relates to vindication and    reward

43) The phrase must also be interpreted according to context, and the interpreter must    determine whether the coming is for the purpose of judgment (Rev 2:16) or for the purpose of blessing (as it is here).

44) The command to hold fast what you have, which forms a sort of motto for all local churches, deals with the loyalty to BD that LCh has demonstrated, against the backdrop of those that attack or reject the Truth.

45) Interestingly, while the same vocabulary is used, the word order is reversed from the LCh in Thyatira to provide a different emphasis:

a) that LCh was struggling to hold on to what they had, fighting false doctrine from within their own ranks

b) this LCh is encouraged to hold to the high standard they had achieved

46) We are to be tenacious (holding fast to; clinging; sticking firmly; tough; stubbornly  determined) with respect to the Truth and the application of the principles of God’s Word, which are viewed as a valuable commodity that has been         entrusted to us.  cp 2Tim 1:14

47) The purpose of holding fast to the to the Word in the face of antagonism and hostility is seen in the clause that follows, which relates our perseverance in fulfilling the Royal Imperatives to our Ph3 reward.

48) As was stated concerning the LCh at Smyrna, the “wreath of life” is a special reward that is promised to the believer that remains faithful to BD and continues spiritual     advance until the time of his or her departure from Ph2.

49) This reward is promised to anyone who demonstrates themselves “faithful until death” and who also hold fast, regardless of relative spiritual maturity; it is the crowning achievement for a life of loyalty and fidelity against the attacks of the Sin Nature, the cosmos, and the Angelic Conflict.

50) There can be no doubt from the language – in order that no one take your wreath – that our wreath is not a guaranteed reality until the time we complete our course, i.e. holding fast what we have until the end of our Ph2.

51) The final clause in order that no one take your wreath does not imply that any    believer that attains to the wreath might have it forcibly taken away by an outside force; rather it is a reference to the fact that the believer can forfeit their wreath due to the influence of another person.

52) That is to say, anyone (or anything) may serve as a source of distraction that draws an otherwise adjusted believer away from the Truth and its application; the “taking”    involved is not an active ‘theft’, it is a manipulation that convinces the individual that pursuit of the wreath is not their most important goal, causing that individual to lose out on the receipt of that which was their primary hope.

53) The use of mēdeis – no one is left intentionally vague to make believers focus on who or what can convince them to forfeit their wreath:

a) if one does not build on sound principles of BD they will suffer loss at the Bema seat, mandating that we must stick with a sound doctrinal ministry – 1Cor 3:12-15

b) if one does not compete according to the rules, they are subject to being disqualified and losing their wreath – 1Cor 9:24-27

c) obviously, those that come under the spell of false teachers, human viewpoint, and doctrines of demons will not complete their course honorably, and are therefore judged unworthy of the wreath – Col 2:8, 18-19

54) Therefore, it is incumbent upon every believer to be extremely diligent to monitor their own spiritual motivations and consistency, as well as keeping an eye on those that would drag them down with their false and ultimately satanic teachings.

Summary of the historical developments during the    Philadelphia era

1) It is difficult to identify any terminus a quo for this era, which will continue until the Rapture, since by its very description a Philadelphia-type LCh will be relatively     unnoticeable and nondescript, thus not well-documented in Church history.

2) However, it is an historical fact that with the beginnings of the United States of America many Christians found themselves in small towns/villages, with little in the way of communication with other churches, wherein the PT was only able to proclaim the Word of God, without the ‘authoritative’ commentaries of past ‘scholars’ to guide them.

3) These men labored in obscurity, and taught what was before them – i.e. the Bible – as well as they could, to congregations that could only rely on what their PT presented to them; this would certainly fulfill the descriptions of “little power” and keeping “the word of [His] perseverance”, remaining in the text and the text alone.

4) Certainly, there were aberrations (The act of wandering; deviation, especially from truth or moral rectitude, the natural state, or from a type), but an overall view of the Church at this time would allow for this identification, if for no other reason than the historical realities of frontier life in the 18th-20th centuries.

5) The necessity of proclaiming the Word of God without ‘established’ Church doctrine (which really only interferes with the communication of the Truth) demands that these men – none of whom were demanded to be perfect, only striving for total accuracy –  could only take whatever tools they had available and proclaim God’s Word to those that would listen.

6) While a general decline in LCh accuracy became a reality during the early to mid 20th century, the availability of “gold refined by fire” (Rev 3:18) in the last days of the Church Age means that there must be some Philadelphia-type churches still in exist- ence today.

7) The fulfillment of the “late rains” promise (Js 5:7) is found in those churches that follow the I.C.E. hermeneutic:

a) using an Isagogical, or historical, approach, we seek to interpret the Bible in the timeframe in which it was written, understanding biblical metaphors, descriptions, and societal demands as they relate to our understanding today – cp Jer 50:14

b) a Categorical approach is demanded if one is to understand the seeming contradictions that occur within the grouping of verses related to any one subject – cp Ac 2:38 & Ac 16:31

c) Exegesis refers to consulting the original languages in which a document was written, so as to determine exactly what that document means, rather than relying on information that previous ‘experts’ have determined to be ‘the last word’

8) Therefore, any LCh that strives to communicate and adhere to the Truth of God’s Word at the highest level possible fulfills this type of LCh, meaning that Hope Bible Church (and other like-minded churches) are, indeed, recipients of the commendations and promises given this specific LCh.

9) Typically, in fact almost universally, interpreters have taken this concept of the “open door” and related it to that of which Paul spoke in his epistles; we must note that Paul used this metaphor to denote spiritual opportunities that are provided by God’s grace, not limiting them to Ph1 evangelism only. 1Cor 16:9; 2Cor 2:12; Col 4:3

10) Most interpreters limit this open door to the principle of evangelism and state that the Philadelphia church was heavily engaged in witnessing, but this is largely based on their understanding of Paul’s use of this metaphor, and not grounded in this context.

11) From our exposition of vs 8, we must keep in mind that evangelism is not strictly (or even predominantly) a Ph1 exercise; Ph2 evangelization is just as important, since this is the only way one can fulfill the Royal Imperative to “grow in the grace and knowledge of our Lord and Savior, Jesus Christ”.  2Pet 3:17-18

12) Beginning with Clarence Larkin in his commentary “The book of Revelation” (1919) and continuing to the present time, the “open door” has been designated as an open door for Ph1 evangelism, and relates the Philadelphia era to the wave of fundamentalist evangelization that swept the world in the 18th and 19th centuries.

13) Beginning in the early 1700’s, a resurgence of spiritual concerns swept Europe (particularly England) and thus the colonies of America; known as “The First Great Awakening”, it is hailed as a time when “People became passionately and emotionally involved in their religion, rather than passively listening to intellectual discourse in a detached manner.” (http://en.wikipedia.org/wiki/First_Great_Awakening) 

14) Indeed, Larkin’s commentary on the Philadelphia era states “It was the “dead” Sardis Church “revived”,  and Revivals have been characteristic of the Philadelphia Period. These Revivals began with George Whitefield in A. D. 1739, followed by John Wesley, Charles G. Finney and D. L. Moody.” and “In 1793 William Carey sailed for India, where he found an "open door," and since then the Lord has opened the door into China, Japan, Korea, India, Africa and the isles of the sea, until there is not a country in the world where the missionary cannot go.”
15) The typical view of the time when this sort of church was dominant states that, “Philadelphia represents the era of revival which began with the Reformation in the sixteenth century, was followed by the spread, defense, and solidification of true Christianity during the seventeenth century, the evangelical revival of the eighteenth century, and the blossoming of this genuine Christianity into the intensified dedication to biblical study and to world-wide evangelism of the nineteenth century.” (http://www.ichthys.com/Tribulation_Part_2A.htm) (We would note that this means the Philadelphia era, given nothing but commendation, is contemporaneous  with the sardis era, given nothing but condemnation)
16) Most interpreters point to such men as John and Charles Wesley (actually Sardians, although they did much to spread their message of ‘salvation by grace’ throughout England and the colonies), George Whitefield (he separated from the Wesleys due to a disagreement over Calvinism – he was a proponent thereof), Jacobus Arminius, Charles Spurgeon, and D.L. Moody as being the pinnacle of this prophetic era.

17) However, many of these men were not short of power or resources, they preached to massive crowds, worked in large churches, and were generally involved in a very emotional form of Christianity that violates the Scriptural example.

18) Many were completely immersed in the system of Calvinism and were not theologically sound in most areas, not the least of which was their lack of understanding of the canon – they traveled to all points of the compass, drawing away disciples after themselves, rather than exhorting them to remain under their own PT’s.

19) One historian (Bowden) makes several points about this lack of understanding and this ‘Great Awakening’ by stating, “More conservative ministers did not welcome the turmoil occasioned by the Great Awakening. Many resented traveling preachers who invaded their parishes and held competitive religious services. Charles Chauncy of Boston argued that the new enthusiasm was a form of spiritual derangement where emotions destroyed man's rational control of his destiny…Beginning in 1795 and    expanding tremendously through the 1840s, a new revival known as the Second Great Awakening appeared. Evangelists … emphasized free will, divine forgiveness for all, and the need of each person to freely accept or reject salvation. The First Great Awakening drew on Calvinist theology, while the Second relied on Arminianism, which allowed human decisions in the salvation process. Nevertheless, their common emphasis made revivals a central feature of American religion through the years.  

20) Jacobus Arminius, who in 1610 drew up a document known as the “Remonstrance” (Dutch Remonstrantiœ), asserted the primacy of Scripture over creeds and somewhat revised Calvinism, i.e. Christ died for all, not only for the elect, divine grace is not irresistible, and Christians can fall from grace through free will and be lost.

21) However, like its theological counterpart Calvinism, Arminianism is not a sound theological system and does not reflect the truths of the Bible.

22) D.L. Moody is another man that exemplifies what most people think this era was all about, but we would take issue with a number of his practices, as some did in his day.

a) he was dubbed “Crazy Moody” and criticized for enticing the children to Sunday School with the promise of pony rides and “missionary sugar”

b) his efforts in Chicago, Illinois led to the  largest Sunday School of his time:

(1) within a year of its founding, average weekly attendance was 650 (by the next year it was 1,000, along with their parents), with sixty volunteers from various churches serving as volunteer teachers

(2) it became so well known that President Abraham Lincoln attended and spoke at a Sunday School class on Nov 20, 1860, and again in 1862

c) travelling from England (twice) to San Francisco, it was not uncommon for crowds of 15,000 people to assemble to hear what many dubbed “the greatest evangelist of the 19th Century”

d) he also founded the Moody Bible Institute in 1886, for “the education and training of Christian workers, including teachers, ministers, missionaries and  musicians who may completely and effectively proclaim the gospel of Jesus Christ.”

23) C. H. Spurgeon was to nineteenth-century England what D. L Moody was to America. 

a) although Spurgeon never attended theological school, by the age of twenty-one he was the most popular preacher in London

b) he preached to crowds of ten thousand at Exeter Hall and the Surrey Music Hall

c) when the Metropolitan Tabernacle was built, thousands gathered every Sunday for over forty years to hear his lively sermons; with seating for 5,000 and standing room for another 1,000, the Metropolitan Tabernacle has been considered by some as the first ‘Megachurch’

d) he also founded the Stockwell Orphanage for boys in 1867 and for girls in 1879, which continued until it was destroyed in WWII

e) although he was an ordained Baptist, he was also a Calvinist in the tradition of the Puritans, and he eventually separated from the Baptist Union to form the largest non-denominational LCh of the time

24) Dr. David Livingstone operated in Central Africa for some 30 years, proposing that the best way to evangelize Africa was to promote trade routes throughout its interior.

a) from 1840 to ca. 1844 he traveled extensively throughout the southern continent, and returned from 1852-1856, being the first westerner to see Victoria Falls

b) after resigning from the London Missionary Society ca. 1856, he returned to      Africa as the head of the “Zambezi Expedition”, a British government project to explore the natural resources of southeastern Africa

(1) in 1864 the expedition was recalled as a failure

(2) in 1866 he returned to Zanzibar (modern Tanzania) in an attempt to discover the source of the Nile River

c) determined not to leave Africa until his mission was complete, he remained there until, suffering from malaria and dysentery (his illnesses left him often confused and unable to make decisions), he died in 1873

25) While we would not doubt the sincerity of these men, their devotion to what they perceived to be the proper course of action, and their mark in history, it does not seem that their theology or practice fits what we have here, a LCh/era devoted to the study and application of God’s Word.

26) Further, it is only to the extent that they were sound in doctrine and promoted the proper type of teaching, theology, and application, that we would say they fulfilled the Philadelphia model.

27) The context of this letter says nothing about “revivals”, evangelism, or anything of the sort; in spite of this, most interpreters have insisted that the 18th and 19th centuries of British and American history are the prophetic fulfillment of these passages.

28) This LCh was commended several times for their faithfulness to God’s word and the fact that they had not “denied My name”.
29) The natural sense of these commendations is that this was a small church with limited resources that consistently evidenced its loyalty to Bible doctrine by fulfilling God’s Will in the niche where He had placed them.

30) This would tend to mitigate against any form of worldwide evangelism, which is foreign to the principle of the LCh in a particular geographic locale.

31) The type is actually fulfilled prophetically by any PT that grounds himself in the study and application of Bible doctrine in the geographic region where God placed him.

32) The Philadelphia type LCh, then, is generally small in numbers and resources, loyal to the sound teaching that they are getting, faithful to the LJC, and cannot be effectively deterred from continued loyalty to the Royal Imperatives.

33) Allowing for relative differences in size and/or finances, a Philadelphia-type LCh will never achieve the fame and status so valued among the majority of churches today.

34) Generally speaking, one will probably not be aware of many of these types of churches, which will likely be almost invisible by human estimation; the modern continued emphasis on ‘church growth’ seems to be an implicit denial of any desire to be the type of LCh for which the LJC has only congratulations and commendation.

35) One commentator (Shockley) sums up his erroneous ideas about what this represents prophetically when he says, “If you are a Philadelphian Christian you pay tithes, you support missions, you are a giver, you study the Word of God, you go to church, and you worship.
36) In another example of the thinking about this type of church, he states, “Philadelphia is a revival church. What was the city of Philadelphia famous for? The city of Philadelphia had a lot of earthquakes and they would have to rebuild. Do you know what a revival really is? It is knocking down the old city and building up a new one, and when a revival comes through, generally what it does is take our old, crusty, hard heart that has been hardened by sin, and it knocks it down and we are renewed in God’s Holy Spirit, and that is what kept Philadelphia fresh and new.
37) Again, these types of comments and interpretations focus only on some arbitrary level of emotional fulfillment and supposed devotion to God; there is no mention in these commentaries of the very basis for the LJC’s commendation – persevering in the text, regardless of the circumstances or how it makes one ‘feel’.

38) The reality is that any PT/LCh that is committed to the sound teaching of the Word of God will fulfill both the Ph2 and Ph3 plan of God.

39) They will provide an environment of spiritual growth (Ph2 sanctification), provide an    environment for DGP that results in SG3 and fulfill the principle of evangelism on both a Ph1 and Ph2 basis. 


o` nikw/n poih,sw auvto.n stu/lon evn tw/| naw/| tou/ qeou/ mou kai. e;xw ouv mh. evxe,lqh| e;ti kai. gra,yw evpV auvto.n to. o;noma tou/ qeou/ mou kai. to. o;noma th/j po,lewj tou/ qeou/ mou( th/j kainh/j        VIerousalh.m h` katabai,nousa evk tou/ ouvranou/ avpo. tou/ qeou/ mou( kai. to. o;noma, mou to. kaino,nÅ
3:12 ‘He who overcomes, I will make him a pillar in the temple of My God, and he will not go out from it anymore; and I will write upon him the name of My God, and the name of the city of My God, the new Jerusalem, which comes down out of heaven from My God, and My new name.  (P A P N M S w/d.a. o` nika,w “the one/he who overcomes” + F A I 1s poie,w “I will make” + Ac M 3s pro auvto,j “him” + Ac M S stu/loj “a pillar” + prep w/ L M S w/d.a. evn o` nao,j “in the temple” + G M S w/d.a.     o` qeo,j “of the God” + G 1s pro evgw, “my” + c.c. kai. “and” + adv e;xw “outside” + str adv & weak adv & A A S 3s ouv mh. evxe,rcomai “he definitely will not go” + temp adv e;ti “any longer; anymore” + c.c. & F A I 1s kai. gra,yw “and I will write” + prep w/ Ac M 3s pro evpi, auvto,j “upon him” + Ac N S w/d.a. to. o;noma “the name” + G M S w/d.a. o` qeo,j “of the God” + G 1s pro evgw, “my” + c.c. & Ac N S w/d.a. kai. to. o;noma “and the name” +  G F S w/d.a. h
` po,lij “of the city” + G M S w/d.a. o` qeo,j “of the God” + G 1s pro evgw, “my” + G F S adj & prop n (Genitive = “of the city”)  h` kaino,j ~Ieroso,luma “the new Jerusalem” + P A P N F S w/d.a. h` katabai,nw “the one descending/coming down” + prep w/ G M S w/d.a. evk o` ouvrano,j “out from heaven” + prep w/ Ab M S w/d.a. avpo. o` qeo,j “from the God” + G 1s pro evgw, “my” + c.c. & Ac N S w/d.a. kai. to. o;noma “and the name” + G 1s pro evgw, “of me; my” + Ac N S adj w/d.a. (sub) to. kaino,j “the new one”)
o` e;cwn ou=j avkousa,tw ti, to. pneu/ma le,gei tai/j evkklhsi,aijÅ
3:13 ‘He who has an ear, let him hear what the Spirit says to the churches.’ (N M P  w/d.a. o` e;cw “the one having; he who has” + Ac N S ou=j “an ear” + A A Ip 3p avkou,w “let him hear” + Ac N S indef pro ti,j “what” + N N S w/d.a. to. pneu/ma “the spirit” +    P A I 3s le,gw “says” + D F P w/d.a. h` evkklhsi,a “to the churches”)

1) Having recognized that the promise of vs 10 is a general promise to the Church that is applied specifically to the LCh at Philadelphia to encourage them, we now move to the promises for individual believers that are victorious in Ph2.

2) As discussed previously (Rev 2:7, 11, 17, 26, 3:5), the one who overcomes is the   believer that holds fast to the faith, the doctrines they have received and historically embraced, and the application thereof until the end of their Ph2.

3) While not explicitly stated, this must be a tremendous challenge for this PT/LCh since they are promised such extensive blessings for doing so.  cp Lk 10:7; 1Tim 5:18

4) In fact, this PT/LCh is given seven distinct promises in this letter, by far the most of any letter; this points to the fact that the LCh that seemed weakest and most insignificant is blessed for their continued faithfulness, rather than any supposed cosmic or evangelistic ‘success’.

5) Considering the historical conditions that existed in Asia Minor (and the world) at the time of writing, it becomes obvious that the Philadelphia LCh stands out among the seven churches that are addressed; while nothing is spoken against the LCh in Smyrna, nothing of great commendation was addressed to them, either.

6) However, the LCh at Philadelphia is the recipient of effusive (poured out abundantly; expressing emotion in an over-demonstrative manner) praise, being the beneficiaries of the blessing of the open door, and being commended three times for their loyalty to the Person and Word of Christ.

7) The first promise that the LJC gives to this PT/LCh must be interpreted in light of the historical situation that existed in Philadelphia and, therefore, with that LCh; the city was subject to frequent, devastating earthquakes, to the degree that many citizens left the city and moved out to the safer regions of the countryside.

8) A pillar denotes stability and permanence, and are very often the only things left standing after an earthquake; in fact, they are often the only remaining features of the ancient temples to this day.

9) The idea is one of that which stands firm, rather than one that supports; it is through the adjusted believer’s steadfast refusal to fall over in the face of adversity that they will become recognized as the stable and loyal believer they were in Ph2.

10) Therefore, when all is said and done, when the battle is over, those who overcome are viewed as still standing, stable, and firmly supporting the Truth that has been delivered to them.

11) Obviously, this promise is not to be taken literally (adjusted believers are not going to become stone columns that stand motionless for eternity); rather, this metaphor is to be understood in light of the fact that there will not be a temple in the New Jerusalem, “for the Lord God, the Almighty, and the Lamb, are its temple”.  Rev 21:22

12) The earthly tabernacle and temple were the places where God chose to manifest His glory in time (Ex 40:34-35; 2Chr 5:13-14, 7:1-2), and the New Jerusalem is the place where God has chosen to manifest His glory for all eternity.  Rev 21:23

13) Because this type of pillar is not physical or related to time, the reference is symbolic and references the eternal state; the promise conveys the reality that the adjusted    believer will be rewarded with a place of supreme honor based on their support of the Truth in time.  cp 1Tim 3:15

14) This is the Great Eschatological Inversion, which takes a small LCh with minimal    resources or power, and promotes them to the greatest positions of honor as citizens in the New Jerusalem, all based on their loyalty to God’s Word in time.

15) So this metaphorical use of the term pillar is used to signify a very important person in a community, an authoritative leader or voice in God’s Plan (cp Gal 2:9); it indicates that our eternal position will be that of eminence, stability, security, and honor, as befits a VIP.

16) The second portion of the promise to the one that overcomes also relates to the devastating earthquakes that these believers faced, along with the drastic measures they had to take in response.

17) While their earthly existence may have demanded going in and out of the city in order to be safe, their eternal lot will include a permanent residence that is completely      secure from the hardship and misfortunes that characterized their Ph2 existence.

18) Anyone that has had to relocate understands the upheaval that such a process brings into one’s life, and anyone that lacks the resources to recover is especially vulnerable; in fact, it is one of the greatest of Ph2 blessings to get into one’s permanent niche, settle there, and recognize that they are safe and secure in God’s Plan.

19) Our Ph2 stability can be taken away through various tragedies and afflictions, but our future home will provide an eternal, immutable resting-place; this is further emphasized by the use of the double negative ou mē, which indicates the absolute certainty of never having to leave our eternal existence.

20) Ironically, the human condition desires such stability, but possesses the need for continuing stimulation, and boredom quickly sets in regardless of the relative enjoyment brought about by one’s niche; this leads to the Frantic Search for Happiness, wherein people flit from one distraction to another, trying to find lasting contentment.

21) In actuality, overcomers will enjoy the best of both worlds, as seen in this promise of a permanent residence along with the promise of an eternal life that will never lose its luster, joy, or satisfaction.  1Pet 1:4

22) The joys of a settled life, having eternal roots, living in the presence of God in a sinless environment where life holds no uncertainty, fear, or any other negative factors, but only perfect and ultimate happiness, joy, and contentment, should certainly motivate believers to prepare beforehand (although only the very few do so).

23) The latter portion of this verse contains a universal promise that all believers will    receive, designed to comfort this individual PT/LCh (cp 2:11), but also includes a third designation not seen in the other sections that reference this ‘divine tattoo’.  Rev 14:1, 22:4

24) Ironically, throughout history people have been exceedingly desirous of marking their bodies with tattoos for various reasons, none of which are rooted in the Bible; this tattoo is given by the only Person with the authority to do so, based on His own reasons, and for His own glory.

25) In contrast to the general excuses offered for getting one or more tattoos, the clear     example of Scripture indicates that it is not a frivolous or insignificant matter to do so.

26) Application: While there is no New Testament prohibition (or Royal Imperative) concerning tattoos, one does well to consider the impact such permanent markings may have in their future lives, and how the money might be better spent than changing their  appearance (for better or worse).

27) The overcomer will receive, along with all other believers throughout history, the name of the LJC and the Father tattooed on their forehead (tastefully, one would think), but the additional name of the city of My God, the new Jerusalem appears to be available only for Church Age recipients of the wreath.

28) Also, from the example of Rev 19:16, it is not required that three lines of text appear only on each overcomer’s forehead; it is conceivable that this third and unique tattoo may appear on another body member, so as to accentuate its significance.

29) This permanent script will designate that the person upon whom it was written demonstrated obedience towards God’s Plan, to one degree or another.

30) The first and second tattoos are designed to signify the eternal ownership that God has with regard to each believer, while the third demonstrates the special relationship, privilege, and honor bestowed upon those who completed their course in Ph2.

31) Therefore, it seems most logical to consider the third tattoo as a symbol that the overcomer did not just make the Salvation Adjustment (Rev 22:4), and it is not just that they remained faithful throughout their Ph2 (Rev 14:1), but did so within the Church Age and fulfilled 1Jn 5:4 to the fullest extent.

32) In order to appreciate this promise fully, we must draw upon the historical situation that existed in the city of Philadelphia; this is the only one of the seven cities that had abandoned its old name and had taken a new name derived from the Imperial religion of Rome.

33) Roman law did not permit a city to assume an Imperial name whenever it might have pleased: each city had to seek permission from the Senate, although the Emperor’s own will was the deciding factor in the matter.

34) When Emperor Tiberius helped to rebuild the city in 17 AD, the citizens requested the favor of erecting a monument commemorating their gratitude, and, when granted, also requested the honor of changing the city name to Neokaisareia – “New Caesarea”.

35) In this way, the city government had asked for the name of the Imperial god to be written upon them, thus identifying themselves as citizens of the city of that god’s    favorite city on earth.

36) Representatively, this harks to the adjusted believers’ gratitude to God for His establishing of the Church as a part of His eternal Plan, effectively “rebuilding” our sinful lives into a new and eternal state of +R.

37) Thus, the permanent mark that the LJC will place on each overcomer depicts the new and intimate relationship that the adjusted believer will have with the Father, a relationship that is characterized by God’s personal name being tattooed on that one that ‘earns’ the right.

38) The second designation to be permanently inscribed on the believer is the name of the new Jerusalem, indicating that one is a permanent resident of this heavenly city.

39) The physical attributes of this city are described later in this book when the citizens thereof are defined as “the bride, the wife of the Lamb” (Rev 21:9-27); it is therefore correct to apply the term to the city proper or to those that reside in it.

40) Church Age believers will be permanent inhabitants (along with others – cp Heb 11:9-10), seen in the very emphatic statement he will not go out from it anymore; certainly we will not be imprisoned within the city walls, but no one and nothing will ever be allowed to force us to leave.

41) The literal translation is “and outside he will absolutely not depart ever again”, and the sense is that the Church (and therefore overcomers) will never find themselves not engaged in the true worship of God.

42) Jesus is “the image of the invisible God” (Col 1:15), and that glory was veiled beneath His humanity during the 1st Advent; in resurrection glory that image is no longer veiled, since “He is the radiance of His glory”.  Heb 1:3

43) In a similar fashion, we are under the humiliation phase of our own history; however, in eternity we will reflect various aspects of the glory of God in our resurrection bodies just as a prism refracts white light into its constituent rainbow parts.

44) We will eternally reflect the glory of God, and the amount of that glory will be determined by our Ph2 input and fidelity.  2Cor 4:17 “For momentary, light affliction is producing for us an eternal weight of glory far beyond all comparison”
45) The final portion of our new, permanent mark relates to the LJC Himself and His new name; a new name is given when a fundamental change of status or development is given official declaration.

46) There are four times that the concept of a new name is used in Scripture:

a) a believer that has attained maturity, or a spiritual condition that is markedly     improved from their former status – Gen 17:5, 15, 32:28

b) for national regenerate Israel – Isa 62:2

c) for believers in the Church Age – Rev 2:17

d) for the Lord Jesus Christ – Rev 3:12, 19:12

47) This particular term for new is kainos, which is distinguished from neos in that the former refers to that which is new in quality, while the latter refers to that which is new in time, or has just come into existence.

48) The reputation of the LJC is detailed in passages such as Isa 9:6, 48:2; Mt 1:21, 23; Lk 1:49; Rev 19:13, 16, but this new designation of His reputation will more fully    express His eternal Person as the sovereign and glorious God-Man.

49) The most amazing thing, and that which this promise is designed to convey, is not the meaning of the new name, but the fact that we will share it – for all eternity, based solely on our loyalty in time, and it will be granted us to do so by God’s grace alone.

50) The whole of vs 12 is designed to communicate the absolute security that the overcomer will enjoy in Ph3, and to stress the status we will enjoy.

51) As with all the letters, vs 13 concludes with a call from the Lord for each believer to consider the information sent to this and the other churches, GAP it, and apply it in their own lives.
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Kai. tw/| avgge,lw| th/j evn Laodikei,a| evkklhsi,aj gra,yon\ Ta,de le,gei o` VAmh,n( o` ma,rtuj o` pisto.j kai. avlhqino,j( h` avrch. th/j kti,sewj tou/ qeou/\

3:14 “And to the messenger of the church in Laodicea write: The Amen, the faithful and true Witness, the Beginning of the creation of God, says this: (c.c. & D M S w/d.a. kai, o` a;ggeloj “and to the messenger” + G F S w/d.a. h` evkklhsi,a “of the   church” + prep w/ D F S prop n evn Laodi,keia “in Laodicea” + A A Ip 2s gra,fw “write!” + Ac N P dem pro & P A I 3s o[de le,gw “these things says” + N M S d.a. w/ ptcl/affirm o` VAmh,n “the one who is truth” + N M S w/d.a. o` ma,rtuj “the witness” + N M S adj w/d.a. & c.c. & N M S adj (rest attr) o` pisto.j kai. avlhqino,j – alēthinos “the faithful and true one” + N F S w/d.a. h` avrch. “the beginning” + G F S w/d.a. h` kti,sij “of the creation” + G M S w/d.a. o` qeo,j “of the God”)

1) Regarding Laodicea:

a) it was founded by the Seleucid king Antiochus II (reigned 261-246 BC) on the site of the original city Rhoas, and was named after his wife Laodice

b) located about 40 miles southeast of Philadelphia, it was on the road to the city of Colosse, some 8 miles east, and was in the lower portion of the Lycus River valley

c) it was situated at the intersection of three very important Roman roads, and its    location contributed to its success as a prominent center of banking and industry

(1) the first road ran from the ports of Ephesus and Miletus eastward to Syria

(2) the second ran from Pergamum SSE to the Mediterranean coast

(3) the third came from central and western Phrygia and terminated in the city

d) it did not achieve status or fame until the Romans conquered the region and established peace, and the suddenness of its rise to wealth, fame, and popularity was a major factor in its reputation

e) under the peaceful conditions that existed from the middle of the first century BC, it not only became a large, wealthy city, it also became a center for manufacturing

f) the valley was known for producing a valuable sort of wool, very soft in texture and glossy black in color, which was widely esteemed for making clothing and carpets

g) this fabric was said to be almost as soft as silk, and the Laodiceans wore black garments with pride, which fact sheds light on the LJC’s advice to buy “white garments” – vs 18

h) the city was known as very pleasure conscious, having a huge stadium and two lavish theatres that made it noted throughout Asia for its wealth and prosperity

i) it was also the banking center of the province, and large transactions were routinely held within its walls

j) the corporate wealth of the city is best illustrated by the refusal to accept Imperial assistance to rebuild after it was devastated in the earthquake of 60 AD; the citizens rebuilt the city at their own expense, which only added to their reputation as a city of universally wealthy inhabitants

k) this helps to explain the statement of vs 17 that “I am rich and I have become rich, and I have need of nothing”; the citizenry was confidently self-assured in their ability to acquire anything they desired, from the basic necessities to whatever luxuries they might desire, thus setting the tone for the LCh within the city

l) the worship of Men Karou (“god of the valley”) still remained in that day, and a school of medicine was established in connection to his temple; the most famous medicine was an ointment that was designed to strengthen the ears

m) this celebrated school also produced an eye salve made from alum, called Phrygian powder, which was said to cure weak eyes and was exported throughout the Mediterranean – cp vs 18d
n) the major drawback to Laodicea’s location was its lack of a local water supply; it had neither the cool well water of nearby Colosse nor the healing, hot water springs of Hieropolis (across the Lycus valley)

o) hot spring water was piped in via an aqueduct from the Baspinar Spring five miles to the south, and by the time the water arrived it was tepid – neither hot nor cold

p) this lukewarm, mineral-laden water was considered suitable only to induce vomiting, thus the LJC’s metaphor comparing the PT/LCh to the city’s lukewarm, stale tasting water would have been easily apprehended by the Laodicean Christians

q) the city and its inhabitants were known for no marked extremes, either in pagan worship or morality – theirs was a society of satisfied status quo and compromise

r) as Ramsey has noted, “Of the Seven Cities Laodicea is the one which is least    determined in character, the one of which the outline is least clearly and sharply defined in history. In the special duties imposed on it as the end and aim of its foundation, to guard a road and gateway, and to be a missionary of Greek language and culture in the Phrygian land, it proved unsuccessful. The one respect in which it stands forth pre-eminent is that it is the adaptable city, able to suit itself to the needs of others, because it has no strongly pronounced character of its own. Such a nature would be suited for the successful commercial city, which it was. But such a nature would least commend the city to St. John. Laodicea must appear to him undecided, devoid of initiative, pliable, irresolute, and unsatisfactory”
2) The LCh was probably founded by Epaphras, and although Paul was familiar with it, he had not visited it by the time of the first Roman imprisonment, nor is there any mention of a personal visit thereafter.  Col 1:7, 2:1, 4:12f

3) As with all the letters, this one is addressed to the PT, the ranking authority that is    responsible to study the information, GAP its contents, and present the message to the congregation; again, because he was responsible to set the tone and standard for his LCh, any condemnations against him would also apply to the majority of his sheep.

4) The name Laodicea is a compound from the two Greek words laos – “people” and dikē – “justice”; the second Greek term is only used 3x in the NT, but uniformly has the connotation of punishment or penalty, thus representing Divine judgment on this PT/LCh for their continued rebellion against God.  Ac 28:4; 2Th 1:9; Jd 7

5) Because this LCh/era has willfully failed to attain to an acceptable level of righteousness, the judgment of shame and embarrassment will fall on them at the Bema; the LJC will have given them enough time to repent, and they will have refused.

6) As we will see, these believers considered themselves to be just and righteous simply because they considered themselves to be just and righteous; they applied no objective standard to themselves, but felt that they must be being blessed by God because they reckoned themselves as ‘successful’.

7) That this judgment is for gross insubordination to the standard of +R is seen in the fact that there is absolutely nothing good that the LJC has to say for this messenger or his church as a formal assembly.

8) It cannot go unnoticed that even with the most grossly maladjusted PT’s the LJC has addressed thus far, there was at least some one or thing that He found within their congregations that evoked commendation from Him – not so for Laodicea.

9) In response, the LJC introduces Himself using terms that were appropriate to the situation that existed in this LCh, which consisted of believers that were very prone to compromise, apathy, self-justification, and self-satisfaction.

10) Prophetically, this pictures the Church in such a state of spiritual bankruptcy that if the LJC did not insinuate that Truth was still available (vs 18), one might come to the conclusion that there were no adjusted local churches remaining on the planet.

11) Like the PT/LCh at Philadelphia, the LJC introduces Himself in terms not found in the initial vision given to John, but for entirely the opposite reason:

a) in Philadelphia, the PT/LCh was so pleasing to Him that He offered information not strictly given to any other LCh, thus indicating the high degree of wisdom they possessed and their desire to attain to an even higher level thereof

b) in Laodicea, the PT/LCh was not desirous of interpreting God’s Word, and therefore the LJC speaks in terms that emphasize the authoritative nature of His Word, as well as how seriously He takes what He says

12) The first term amen is the Greek transliteration of the Hebrew word meaning “dogmatically true”, “in truth”, or “truly”, and as a title of the LJC it emphasizes that He not only fully represents the Truth, His is the Truth.

13) As the Truth, the LJC does not cater to anyone that desires anything less than the    accurate facts regarding the Plan of God.

14) It is an intense term that comes from a clear understanding of God, His Plan, and the LJC’s place in that Plan, which place allows Him to be dogmatic, asserting that He is completely accurate at all times.

15) Because He is completely accurate at all times, this is a strong statement of the fact that His statements should be heeded by all who hear them as the final authoritative word on the matter.

16) The second term relates to His articulation of the Truth, calling Himself the faithful and true Witness.

a) this construction, known as a Restrictive Attributive Adjective, places the adjective after the noun with its own definite article; the emphasis is that while there are many “witnesses”, the LJC is the only one that fulfills this description

b) additionally, the absence of a second definite article before alēthinos links it intimately with the first adjective pistos, forming a sort of hyphenated description – the “truthfully faithful Witness”

17) The adjective pistos is used of people to denote individuals that are trustworthy, faithful, or reliable.  cp Mt 25:21

18) The second adjective alēthinos is used of persons that are characterized by integrity and dependability, of one that is genuine, whose internal character corresponds to their external profession, and is opposed to one that is fake, counterfeit, or pretended.  cp Jn 19:35

19) The term martus – witness refers to one that declares facts that they know directly, whether from firsthand knowledge or experience, one that provides the truth about the matter in question, and is willing to do so even under the threat of or unto death. cp Ac 22:15; Rev 11:3

20) This would certainly be in contradiction to the Laodicean PT, who made false claims about himself and his spiritual condition; this man would compromise any doctrinal principle in order to maintain his standing before the LCh, allowing any violation to go unpunished so as to avoid taking a decisive stand for the Truth or against sin.

21) In other words, this PT and his congregation are presented as being neither true nor faithful to the LJC, and their witness was practically non-existent; regardless of whatever overt claims they made, there was no DGP for which they are credited.

22) Both these titles are designed to communicate the serious nature of what the LJC says to this PT/LCh, and the fact that His content is unequivocal (not capable of having two meanings; not allowing another understanding).
23) This PT/LCh should have been familiar with this title since Paul had taught it in some detail in the letter to the Colossian LCh, which he had instructed to be sent to Laodicea, and vice versa.  Col 1:15-18, 4:16

24) Incidentally, because the English translations are somewhat ambiguous and perhaps even misleading, false teachers seeking to deny Jesus’ deity have attempted to use this verse to prove that He is a created being; however, the term archē – beginning does not mean that Jesus was the first person God created, but rather that the God the Son is the source or origin of creation.  Jn 1:3; Rev 22:13

25) While there is no clear indication of the theological position held by the Laodicean PT or his congregation, we do know that the final portion of the Church Age is dominated by the (false) scientific position of uniformitarian evolution, which has even infiltrated and affected believers within the Church.

26) This theory was prophesied almost 2000 years ago, when no one even suggested that the universe was anything but the product of a creative deity (however distorted their view might have been).  2Pet 3:3f

27) Most local churches today either ignore the seeming contradictions between the Bible and ‘scientific’ evidence supporting evolution, or have adapted their message to      include “theistic evolution”, which theory claims that God began the evolutionary process, then disinvolved Himself so as to allow nature to take its course.

28) The clear and unambiguous message of Scripture allows no involvement in this pseudo-scientific compromise, however; either Scripture is completely accurate (God created everything we see today in immediate totality) or God is a liar (meaning we cannot even trust in our own salvation).  Gen 1

29) It is noted that in the field of evolution, the Darwinian theories of variation and mutation have been effectively abandoned by leading scholars, and a new theory proposed by S.J. Gould in the 1970’s (the Calamity Theory) has begun to take prominence: evolution is not uniformly progressive but is a result of ‘punctuated equilibrium’.

30) This theory allows for a shorter history in which different species evolved, and       accounts for undeniable evidence of sudden, catastrophic events that propelled those species forward; ironically, this theory stands upon the creationist’s view of history.

31) The emphasis is that since the LJC has indeed been in existence since the very       ‘beginning’, He certainly knows and recognizes what complete frauds this PT and his congregations are; He has literally “seen it all”.

32) The LJC’s eternality is emphasized throughout the book of Revelation, wherein titles such as “the Alpha and the Omega”, “the First and the Last”, and “the Beginning and the End” are used of Him.  Rev 1:8, 1:17, 2:8, 21:6, 22:13

33) As the Creator of all that exists, the LJC is sending a sober and serious message to this PT/LCh that is designed as a last warning; he had neglected to give God the credit for his prosperity, all while boasting of his wealth and refusing to recognize his poverty.

34) Like many, if not most, believers today, he/they had become occupied with the details of life, trusting in financial prosperity for their happiness rather than the One that “richly supplies us with all things to enjoy”.  1Tim 6:17

Oi=da, sou ta. e;rga o[ti ou;te yucro.j ei= ou;te zesto,jÅ o;felon yucro.j h=j h' zesto,jÅ
3:15 ‘I know your deeds, that you are neither cold nor hot; I would that you were cold or hot. (Pf A I 1s oi=da “I know” + G 2s pro su, “of you; your” + Ac N P w/d.a. to.  e;rgon “the works/deeds” + exp con o[ti “that” + neg correl ou;te “neither” (with second oute = “neither…nor”) + N M S adj yucro.j – psuchros “cold” + P I 2s eivmi, “you are” + neg correl ou;te “nor” + N M S adj zesto,j – zestos  “boiling/hot/zealous” + verbal ptcl o;felon “I would that + N M S adj yucro.j “cold” + I I 2s eivmi, “you had been being; you were” + disj con h' “or” + N M S adj zesto,j “hot”)

ou[twj o[ti cliaro.j ei= kai. ou;te zesto.j ou;te yucro,j( me,llw se evme,sai evk tou/ sto,mato,j mouÅ
3:16 ‘So because you are lukewarm, and neither hot nor cold, I will spit you out of My mouth. (adv ou[twj “in the same way; thus” (used to relate to what has just been said) + exp con o[ti “that” + N M S adj cliaro.j – chliaros  “lukewarm” + P I 2s eivmi, “you are” + c.c. & neg correl kai. ou;te “and neither” + N M S adj zesto.j “hot” + neg correl & N M S adj ou;te yucro,j “nor cold” + P A I 1s me,llw “I am about; I will” + A A If evme,w (GT = evme,sai) “to vomit/spit” + Ac 2s pro su, “you” + prep w/ Ab N S w/d.a. evk to. sto,ma “out from the mouth” + G 1s pro evgw, “of me; my”)

o[ti le,geij o[ti Plou,sio,j eivmi kai. peplou,thka kai. ouvde.n crei,an e;cw( kai. ouvk oi=daj o[ti su. ei= o` talai,pwroj kai. evleeino.j kai. ptwco.j kai. tuflo.j kai. gumno,j(
3:17 ‘Because you say, “I am rich, and have become wealthy, and have need of nothing,” and you do not know that you are wretched and miserable and poor and blind and naked. (exp con o[ti “since/because” + P A I 2s le,gw “you say” + exp con (indir disc) o[ti “that” + N M S adj plou,sioj – plousios “rich” + P I 1s eivmi “I am” + c.c. & Pf A I 1s kai. ploute,w “and I have become rich” + c.c. & Ac N S card adj kai. ouvdei,j “and there is nothing/not one” + Ac F S crei,a “lack/need” + P A I 1s e;cw “I have” + c.c. (adv) & neg ptcl w/ Pf A I 2s kai. ouvk oi=da “and yet you do not know” + exp con o[ti “that” + N 2s pro su. “you yourself” + P I 2s eivmi, “you are” + N M S adj w/d.a. (sub)       o` talai,pwroj – talaipōros “the distressed/wretched one” + c.c. & N M S adj kai.       evleeino,j – eleeinos  “and pitiful/miserable” + c.c. & N M S adj kai.- ptwco,j – ptōchos “and destitute/poor” + c.c. & N M S adj kai. tuflo.j “and blind” + c.c. & N M S adj kai. gumno,j – gumnos “and naked”)

1) As pointed out previously, this PT is the only one among the seven churches that has absolutely no commendations ascribed to him; nevertheless, this is a LCh, comprised of believers of uniformly bad character, but believers nonetheless.

2) The LCh at Laodicea appears to have been quite prosperous, just like the city in which it was located; further, there is no mention of any persecution from pagan society, no trouble from the jealous Jews (there was a medium-sized contingent in the city), no false teachers pandering heresy, or any sins that are uniquely highlighted or rebuked.

3) With what would be perceived to be some very great advantages, one would expect that this LCh would stand out above all the others in terms of doctrinal strength, but such is not the case.

4) We observe the fact that when there is little or no suffering in the CWL, one’s focus on God and His Word begins to stray; this is a natural (i.e. STA) spiritual entropy, which fact gives us another reason to be thankful for our tests and trials.  cp Lk 6:22f

5) As with the majority of the other PT’s/churches, the LJC begins His assessment with the statement that He is totally cognizant of their works.

6) However, the Greek construction links His knowledge of their deeds to His discernment with respect to their internal state, tying their overt actions (whatever they might have been) to their spiritual condition.

7) There are three possible spiritual conditions that can exist within any believer at any given time, but the perpetuated state is what determines spiritual success or failure:

a) coldness is the state in which a believer totally rejects Dvpt and makes no pretense of interest in God or His Plan – this is the state of many maladjusted believers

b) hotness is the condition of the very few that are adjusted, combining a state of fervor and zeal with the proper knowledge of BD, enabling the believer to complete their course

c) lukewarmness is, in some ways, the most interesting of the states, since it has more possible manifestations or sub-classifications:

(1) it includes those that have been exposed to the principles of BD but evidence no desire to pursue the Truth within a properly functioning LCh – these types come to class once or twice, usually comment on how interesting it was, and then ignore it, or attempt to circumvent the LCh via tapes, books, internet, etc.

(2) it includes those that consistently sit in Bible Class, hear the BD, and then fail to make the obvious applications in their own lives – cp Js 1:22-25

(3) it includes fundamentalist believers that are comfortable with the superficial amount of teaching that they receive in denominational churches (often erroneous and/or confused), which results in little if any application – cp 2Tim 4:3

(4) it encompasses believers that may recognize the priority of BD and the applications thereof, but allow God and His Plan to slip down the list and become merely one priority among many

(5) like the Laodiceans, lukewarmness includes those that are willing and ready to compromise with the evil around them, refusing to stand for the principles of BD against those that have rejected or repudiated them (they usually reject the Doctrine of Separation in order to be accepted by the spiritually dull)

(6) it includes those that may be quite zealous for ‘good deeds’, but have not isolated the Sin Nature via Rebound (either through willing ignorance or refusal to do so), and function under the energy of the flesh

8) It should be obvious from what the LJC says here that the only works that are satisfying to Him are those that come from believers that desire to apply the principles of His Word, with the right mental attitude, and under the filling of the Holy Spirit.

9) We may presume that this PT was not promoting appropriate works and DGP within his LCh, and that in the aggregate (formed of parts that combine to make a whole) their works were not worthy of any commendation; most likely, they only    applied that which was convenient and painless.

10) In other words, this does not mean that individual believers in that LCh were not    applying BD at an appropriate level, it means that, as a whole, their corporate works (which the PT is responsible to encourage) were pathetic.

11) This presents an interesting point with respect to a LCh: the corporate level of application is not determined by the few that make the necessary sacrifices to apply, the corporate level is evaluated based on all applications viewed as a single total.

12) Therefore, the clear exhortation from this passage is that each believer must evaluate himself or herself in terms of what their contribution is to the whole of their own LCh.

13) Application: This is the reason the PT of Hope Bible Church consistently exhorts as to the necessity of personal sacrifice in order to seize the opportunities the LJC presents to each member; it is not a plea for applications in specific areas, it is a plea for each of you to evaluate your level of DGP, show some initiative, find areas to apply, get out of your comfort zone, and raise the corporate level of application in this LCh.

14) While the initial statement of vs 15 is merely asserted as fact, the latter portion of vs 15 along with vs 16 make it plain that the LJC finds this LCh to be repugnant, repulsive, offensive, revolting, and obnoxious.

15) The final portion of vs 15 cannot be taken at face value, but is designed to highlight the disgust with which the LJC views this (and any) lukewarm PT/LCh.

16) The term translated I would is actually a fixed form of the Greek term opheilō – “to owe a debt”, which is used as an interjection to express a wish that is unlikely or    unable to be attained or accomplished.  1Cor 4:8; 2Cor 11:1; Gal 5:12

17) Some have misunderstood this and suggested that the LJC wished that they were cold (completely rejecting BD), but the fact that He clearly desires for the believer to be hot is seen in the command of vs 19.

18) The LJC employs these two opposite concepts of cold and hot to emphasize that the corporate level of application is so unpalatable to Him that anything is superior to this state (cp the expression “I’d rather be dead”).

19) The thought is that if one is cold they might potentially recognize their condition through continued exposure to the Truth and turn around spiritually; if one is hot there is no problem, of course (other than the effort to remain so).

20) However, the intermediate state is a dangerous position since believers can live in that state and be completely deluded as to their true standing before God, as seen in the verses that follow.

21) Next the LJC specifically defines what He means by neither cold nor hot by        employing the Greek term chliaros, used only here in the Bible; it refers literally to that which is between cold and hot, and can be translated as lukewarm or tepid, and has a metaphorical idea of unenthusiastic, indifferent, apathetic, or half-hearted.

22) The LJC then employs an anthropomorphism (ascribing to God a human char-acteristic that he does not literally possess) to denote His spiritual revulsion toward their condition.

23) As noted in the historical description of the city, the lukewarm, mineral-laden water supply was considered suitable only as a means to induce vomiting, and this metaphor comparing the PT/LCh to the city’s stale and undrinkable water would have been easily understood by the Christians of Laodicea.

24) Interestingly, the calcium carbonate content left spectacular deposits on the 300 ft., mile long cliff at Hieropolis, easily visible from Laodicea; this parallels the LCh/era, since the high mineral content produced a physical response that represents the reaction of the LJC to their true condition – visibly impressive but actually nauseating.

25) There are at least two false interpretations of this passage, the main ones being:

a) the Laodiceans were the “professing church”, and not really saved at all

b) they were believers that were going to lose their salvation due to non-application

26) The first interpretation is blatantly incorrect since the LJC addresses this and every other letter to the “messenger of the church in…”, which refers to the assembled community of believers in each particular city.  cp Rom 16:5; 1Cor 16:19; Col 4:15

27) The second suggestion is completely contradictory to so many passages in Scripture that they cannot all be listed here, but cp Jn 6:37, 10:28-30; Eph 2:8.

28) Some have taken this to mean that there is no hope of recovery for the Laodicean PT/LCh, but this is inaccurate for two reasons:

a) the use of the word mellō – “about to”, which is not reflected in the NAS translation, but indicates that the time had not arrived yet – cp Gen 15:16

b) in the verses that follow, the LJC offers spiritual advice to them and urges them to change their minds

29) While we would certainly hope that the PT/LCh of Laodicea did indeed recover spiritually, other passages make it clear that the final era of the Church Age will      ultimately be removed from planet Earth for judgment because of the non-repentant continuation of this revolting condition.  cp Rom 11:19-22

30) Although the LJC has given them time to make the necessary adjustments in their thinking and priorities, He is making it crystal clear that He will not tolerate this       repugnant condition indefinitely, and completes the description of His aversion with this very graphic metaphor of vomiting.

31) To soften the force of this violent rejection of the PT/LCh, the NAS and most English translations use the euphemism I will spit, but the term emeō literally refers to forcing oneself to vomit, or inducing the gag reflex so as to empty one’s stomach.

32) The irony is that many today would not condemn the believers in this LCh as the LJC did; rather, they would compliment them on their tolerance, and the ‘reasonable’ form of Christianity they practiced, one that was designed not to offend others.

33) As Ramsey has also noted, “The ordinary historian would probably not condemn the spirit of Laodicea so strenuously as St. John [sic] did. In the tendency of the Laodiceans towards a policy of compromise he would probably see a tendency       towards toleration and allowance, which indicated a certain sound practical sense, and showed that the various constituents of the population of Laodicea were well mixed and evenly balanced. He would regard its somewhat featureless character and its easy regular  development as proving that it was a happy and well-ordered city, in whose constitution “the elements were kindlier mixed” than in any other city of Asia. He would consider probably that its success as a commercial city was the just reward of the strong common-sense which characterised  [sic] its people.”
34) This toleration, even at the expense of what is righteous, true, moral, and just, is the banner of the Church today, but the diversity of views that the Church represents in its lukewarm state is such that its credibility as the custodian of God’s Plan has essentially been destroyed before the world.

35) The plethora of human viewpoint activities that so many churches sponsor today has produced the witness of a “religion” that is tolerant to so many humanistic ideals that the Church cannot effectively recover the integrity of presenting one real truth for the CWL; the Church has, for all practical purposes, joined the world.  cp Js 4:4

36) The purpose for the intake and application of BD, however, is exactly the opposite: we are to be lights in a dark place, showing the path to salvation and glory to a world that is selfishly ambitious and without hope.  Mt 5:14-16

37) Every believer in a LCh must keep before themselves the reality that the intake of BD is not the ultimate purpose for which we study; the ultimate purpose is to apply those doctrinal realities to the various aspects of our personal lives.

38) Some believers, even otherwise adjusted ones, have compartmentalized their lives to the point that they are completely unaware of the fact that their priorities are skewed, and BD does not actually enter in to many of the decisions they make.

39) Principle: The smallest decisions you make on a daily basis are to be made on the     basis of the BD you have been taught: where you go, with whom you associate, what you say, how you spend your spare time, how you conduct yourself on the jobsite, etc.

40) Objective observation reveals that for many Christians, priorities of life such as      socialization, job, family, hobbies, music, chatting on the internet, etc. take preeminence over a rigorous and consistent application of the Royal Imperatives; if one does not immediately recognize what is wrong with this scenario, they need to seriously consider their own priorities.

41) It is also noteworthy that as corrupted as some of the other six churches had become, this superficial religiosity is the only condition that the LJC found so repugnant.

42) Vs 17 begins with the causal use of the conjunction hoti and provides the reason for the LJC’s anthropomorphic nausea, again linking the following clause with the main thought in vs 16.

43) He contrasts their mental attitude assessment of themselves, as issued in their verbal pronouncements, with the true picture of what He sees in this group, based on their actions; these people were not only spiritually failing, they were completely ignorant of the fact that they were.

44) The second use of hoti introduces indirect discourse, and introduces the content of just what the Laodicean PT/LCh thought of themselves.

45) When considering their condition, the first thing they thought about themselves was I am rich, focusing us on the root of their spiritual problems.  cp 1Tim 6:9

46) This broaches the subject of materialism, first of all a false scientific theory that proposes that the facts of the universe are sufficiently explained by the existence and    nature of matter alone; this leads to the second ethical doctrine that consideration of the material well-being of any individual should be the rule for determining conduct.

47) A materialistic lifestyle is one that places ultimate value on wealth and the things that it can buy; under the influence of Western and especially American capitalism, materialism has emerged as the dominant values system of the 20th and 21st centuries.

48) However, its spiritual emptiness and the disastrous consequences it carries for any     society that engages in it are generally becoming increasingly conspicuous, and this is the subject of our passage.

49) The root of the problems at Laodicea was that they had mistaken material prosperity for spiritual wealth; they were unable and unwilling to differentiate between the wealth of the cosmos and the wealth of the kingdom of Heaven. cp Mt 6:24

50) In our current very materialistic society, which very much parallels that of Laodicea, believers must understand that the pursuit of the physical details of life is a distraction that almost inevitably leads (even otherwise adjusted) Christians away from God.

51) The second claim that this man and his congregation made involves a word play on their first claim:

a) the first claim uses the adjective plousios, which is used as a substantive to denote one that is rich, wealthy, and abounding in material possessions

b) the second claim employs the verbal cognate plouteō, which means to amass wealth, riches, or material goods

52) The Perfect Indicative indicates that they viewed themselves as being quite self-sufficient, as if they were responsible for accumulating their wealth, and they therefore would reside in an ongoing state of financial affluence.

53) The Perfect Tense is used of action in the past with existing results, but this does not rule out the fact that they were still heavily engaged in attempting to add to the wealth they had already accumulated.

54) Generally speaking, when people achieve some measure of success in their drive to gain wealth, they do not stop when they reach their original goal, but continue to seek to add to their portfolio, never reaching the point that they have ‘enough’.

55) While there is nothing wrong ipso facto with possessing wealth, these believers (and their modern counterparts) engaged in energy of the flesh to pursue their blessings at the expense of sound doctrine, were willing to compromise in order to achieve ‘success’, and viewed their financial prosperity as a direct statement of God’s approval.

56) This brings us to the thrust of their third boast, that they have need of nothing,       describing the fact they had a false sense of security based on their financial well-being, rather than trust in God to provide whatever they might truly need.

57) This not only indicates that they had all the basic necessities of life (food, clothing, shelter, transportation), it means that they considered themselves so prosperous that if they were lacking anything they wanted, they could readily go out and buy it.

58) Their mindset was that there was no need to pray about it, wait on God, or even seek His Will; the fact that they had the money available made it ‘obvious’ that it was God’s Will to get whatever they desired.

59) This mindset inevitably leads to the attitude that one has security in their human     resources and financial wealth, and that will keep them immune from the dangers, problems, and various tragedies of life.

60) This exposes one of the most prominent false teachings throughout the Church Age, but especially outstanding today, that makes material prosperity in Ph2 the ultimate and necessary result of a close relationship with the LJC. 

61) In reality, it does not matter if one’s prosperity is lacking, inherited or acquired, relative prosperity is simply a circumstance of life, and ultimately depends on God’s Will; if material wealth enables the believer to accomplish the purposes of God in their life, it may be considered an asset – if it is wasted on non-essentials and the endless acquisition of details and winds up alienating that believer from God, it is a liability.

62) The LJC now counters their faulty judgment of their own situation quite forcefully as He assesses their condition from the Dvpt; the conjunction kai is translated by the NAS simply as and, but it is clearly used with an adversative nuance, and should be translated as “yet”.

63) Because these believers were completely ignorant of the spiritual issues they had    neglected while procuring their net worth, the LJC introduces their true spiritual condition, using five adjectives designed to accurately describe their true plight.

64) The first adjective is the Greek term talaipōros, which is used of those that are tormented inwardly or outwardly, those who are distressed, miserable, dejected, or profoundly unhappy.  cp Rom 7:24

65) The root relates to one that endures toils and troubles on a consistent basis, living a hard life, who bears the painful hardships of labor; it is used to contrast the physical ease that these believers enjoy in  Ph2, while wasting their days in careless pleasure.

66) This is the true irony of money and acquisition of the details of life – they make no one truly happy in any real lasting sense, and the pursuit thereof leads to a state of perpetual unhappiness since one can never possess enough to fill the void in the spiritually empty soul.

67) This leads immediately to the second term eleeinos – miserable, which actually     denotes one that is in desperate need of mercy, one that is pathetic, and to be pitied because of their wretched plight.  cp 1Cor 15:19

68) The use here is much stronger than simply describing one that is deserving of pity, looking instead to one who is pitiful by their very existence; these believers were pitiful by their own actions, not because of innocent physical or spiritual destitution.

69) Like the LJC, the adjusted believer should look at the person that is immersed in this type of lifestyle and simply find them to be one that deserves pity for their stupidity and waste of resources.

70) As with the PT at Smyrna, the LJC here chooses the stronger of the two Greek words for poverty to denote a person that is completely destitute, and devoid of even basic living necessities.

71) He couples this with the term tuphlos, which is used of both physical blindness (Mt 9:27) and mental/spiritual blindness, the inability to comprehend realities that are    directly in front of one.  Mt 23:16, 17, 19

72) This points to one of the major problems with materialism and the pursuit of wealth and the details of life: it truly blinds the believer to the weightier issues of the Truth.

73) This type of believer is a perfect example of those that are comfortable within themselves and yet lack spiritual discernment and insight; they fulfill the words of Jesus about those whose eyes are bad and their whole body is full of darkness.  Mt 6:23

74) Another irony about materialism is that it is very difficult to detect in ourselves; no one really wants to recognize that their desires have become selfish, self-centered, and excessive.

75) This is also most certainly true about the average believer today, since many can clearly see what others need to do, but do not recognize the selfish nature of their own pursuit of the details.

76) While the next term, gumnos – naked, is generally used in the Bible to refer to a lack of clothing, two of its three uses in Revelation clearly have a metaphorical sense that denotes those that are spiritually unprepared.  cp Rev 16:15

77) One’s clothing speaks volumes about the person and everyone in our society recognizes this fact; rather than saying “the clothes make the man”, we should realize the clothes speak of the man.

78) Dress and ornaments are not merely external coverings, they touch the inner self and describe how we feel about ourselves and what we seek to accomplish with ourselves; this is equally true in the spiritual realm – garments/clothing are used in the Bible to denote the inner reality of DGP.  Rev 19:8

79) While there is little if any doubt that the believers in Laodicea had extensive and expensive wardrobes, this final condemnation completes the picture of their wretched spiritual condition, as they unwittingly and ignorantly walked around naked, lacking proper orientation and DGP.

80) In the eyes of the LJC, the Church today, with its diversity of denominations, fundyism and emotionalism, exists in a time in history where they are essentially in need of nothing physically, but spiritually they are:

a) miserable souls enslaved to the STA

b) pathetic believers in need of approaching the throne of grace (Heb 4:16) for mercy and grace

c) spiritually destitute

d) spiritually blind to the realities and priorities of the CWL

e) devoid of DGP, and will find themselves defenseless and ashamed at the Bema
81) All this in spite of their comfortable lives of nice church structures, amenities, fleshly ‘outreach’ programs, and all the lip service they give to “loving Jesus” (which means, of course, that He must love them in return).

sumbouleu,w soi avgora,sai parV evmou/ crusi,on pepurwme,non evk puro.j i[na plouth,sh|j( kai. i`ma,tia leuka. i[na periba,lh| kai. mh. fanerwqh/| h` aivscu,nh th/j gumno,thto,j sou( kai. kollou,rion evgcri/sai tou.j ovfqalmou,j sou i[na ble,ph|jÅ
3:18 ‘I advise you to buy from Me gold refined by fire, that you may become rich, and white garments, that you may clothe yourself, and that the shame of your      nakedness may not be revealed; and eye salve to anoint your eyes, that you may see. (P A I 1s sumbouleu,w – sumbouleuō “I counsel/give advice/advise” + D 2s pro su, “to you” + A A If (comp) avgora,zw “to purchase/buy” + prep w/ G 1s pro para, evgw, “alongside/from me” (prep emphasizes that He is the only source) + Ac N S crusi,on “gold” + Pf P P Ac N S puro,w “having been made fiery hot/purified/refined” + prep w/ Ab N S evk pu/r “out from/by fire” + sub con (purp) i[na “in order that” + A A S 2s ploute,w (Ingressive Aorist = “might start to be…”) “you may become rich” + c.c. & Ac N P n & adj kai. i`ma,tion leuko,j “and white garments” + sub con (purp) i[na “in order that” + A M S 2s periba,llw “you may throw around/clothe” + c.c. kai. “and” + N F S w/d.a. h` aivscu,nh “the humiliation/shame” + G F S h` gumno,thj (GT = gumno,thto,j) “of the nakedness” + G 2s pro su, “of you; your” + neg w/ P A S 3s mh. fanero,w “might not be made visible/revealed” + c.c. & Ac N S kai. kollou,rion – kollourion “and eye-salve” + A A If evgcri,w – engchrinō “to anoint” + Ac M P w/d.a. o` ovfqalmo,j “the eyes” +      G 2s su, “your” + sub con & P A S 2s i[na ble,pw  “in order that you may see”)

1) Vss 18 and 19 form the corrective portion of this letter, focusing on the things that the Laodicean PT must do if he is going to improve his spiritual condition, and thus that of his congregation.

2) These comments must be understood in light of the historical situation in Laodicea, a city that was well-known for banking and investment houses, a thriving clothing        industry, and the manufacturing of eye salve.

3) Certainly, the fact that they are pathetically and pitiably wretched is explained by the facts that they are “poor and blind and naked”, but each of these conditions will be addressed in this verse, which will provide a corrective for each problem they had:

a) buying gold will eliminate their poverty

b) their nakedness will be resolved with the purchase and donning of proper clothing

c) the acquisition and application of eye salve will alleviate their spiritual blindness

4) When used in the active Voice, the verb sumbouleuō – advise means to offer counsel or advice, and has the nuance of providing guidance, direction, and even warning.

5) The only other use of the active Voice is found in Jn 18:14, where Caiaphas “advised” the Sanhedrin to execute Jesus; it deliberately understates the seriousness of the situation, using the language of advice for that of a command.

6) This man needed to realize that failure to take this advice to heart and act on it would result in the LJC’s continued contempt, temporal D.D., and eternal loss; while the last two certainties are certainly to be avoided, the most important issue is that the LJC would continue to find these believers nauseating and reject fellowship with them.

7) This presents a reality that all believers need to apply to themselves: we need only worry about what one Person thinks about us; it is the LJC’s assessment that truly matters, whether or not He would find us to be the type of person with whom He would associate.

8) The advice to buy gold is not to be understood in the sense of a financial transaction, but is used intentionally to appeal to the Laodiceans using a frame of reference with which they were quite familiar.

9) They were quite knowledgeable about money, finances, investments, and purchases, but were completely ignorant with respect to what constitutes sound spiritual living.

10) The fact that the LJC declares that the Laodiceans are poor, but then advises them to buy these items, helps to underscore the figurative nature of this exchange; if one could buy gold, expensive clothing, and costly eye salve, they would be rich already.

11) This points to a certain measure of irony, seen in the fact that BD is not for sale, nor can it be literally purchased; it is freely bestowed upon the human race.  cp 1Cor 2:12

12) Therefore, we are forced to the conclusion that the concept of buying something is used here in the sense of acquiring something for oneself by means of some exchange.

13) The commodity involved in this purchase is Positive Volition: personal adjustment to the Directive Will of God, faith in the teachings of Scripture, and individual application of the precepts found within.

14) The answer to the first question – are we to take these things literally or are they figurative for spiritual things – is obvious, since the LJC resides in Heaven, and there is no way anyone can literally take money and attempt to buy gold, etc. from Him.

15) The question then becomes: What do these things stand for, what is the significance of each, and why does He desire that these believers possess them?

16) Gold represents money, namely that which obtains things for the believer; it is certainly not to be understood in the sense of physical wealth or finances – this man and his congregation evidently had enough temporal affluence.

17) The believer obtains the things that are truly profitable only through a consistent and rigorous pursuit and application of that which compares to gold in a spiritual sense; purchasing these ultimately valuable commodities, then, requires that the individual believer have something of value to offer in return.

18) In the Plan of God, the coin of the realm is faith – faith is the method by which God has chosen to allow access to His Plan.  Rom 1:17; Heb 11:1-2, 6

19) Simply put, this is due to the fact that all normal people exercise faith on a daily basis, and are able to do so from a non-meritorious standpoint; it is a system of thinking that is common to all men and does not depend on intelligence, wealth, nobility, education, or any other factor.

20) Gold is used to represent that which is most important to the human race, and has been recognized as one of the most valuable commodities since the dawn of history; countless numbers of people have spent their lives seeking to acquire wealth and the details of life, but nothing has ever been considered as important as gold.

21) Gold is one of the most scarce elements on the planet, despite its relative availability in modern society:

a) annual worldwide production of gold is approx. 50 million troy ounces per year (approx. 1500-1600 tons)

b) because gold is one of the densest elements (19.3 specific gravity), this annual production could fit into a cube approx. 14 ft. per side (but worth almost $30B)

c) conservative estimates are that the amount of pure gold produced worldwide for the last 2000 years would fit within the Washington monument (55 x 55 ft. at the base, 555 ft. tall)

d) one can also compare the annual increase of the global gold supply with the production of steel in the U.S. alone (some 10,500 tons/hr., almost 92M tons/yr.)

22) The value of Dvpt is to be esteemed above even that of this extremely rare and valuable metal, then, confirmed by verses such as Ps 19:9-10 and  Pr 20:15; the beauty, scarcity and value of pure gold makes this a very appropriate figure for the beauty, scarcity, and value of God’s Word.

23) So in this figure, gold represents that which the LJC possesses and is of the most value to the human race – His viewpoint; this is also confirmed by the similar analogy used concerning the importance of building on one’s salvation with proper doctrinal teaching.  1Cor 3:12

24) Like Ph1 salvation, Ph2 salvation must be accessed through the medium of faith, which is defined as simply believing what we are told by God.

25) Apart from faith in the Dvpt, one cannot hope to orient to God and His Plan, produce works that are acceptable to Him, or partake of the eternal rewards that are available for those that please Him.  Heb 4:2, 6:12

26) The reference to this gold having been refined by fire should not be taken in any way so as to convey that BD is filled with contaminants that must be removed through some kind of smelting process.

27) Only men insert contaminants into the Truth, via their hvpt/religious ideas and agendas, and until these things are jettisoned from one’s theological grid and the pure Truth of God’s Word is embraced, they will continue to suffer spiritual destitution.

28) Rather, it is intended to communicate the reality that BD has already been through the crucible of human testing and suffering, and has been proven repeatedly in the       Angelic Conflict.  Ps 12:6, 18:30; Pr 30:5

29) For example, Heb 11 deals with the great believers of history that placed their faith in the BD they had received, and their spiritual exploits based on that faith in God’s Word; while many would aspire to spiritual greatness and enjoy the tremendous blessings those individuals enjoyed, the real proof of the value of BD is seen in the ‘less fortunate’ believers at the end of the chapter.

30) The Divine purpose of this first spiritual purchase is introduced by the conjunction hina – so that, and focuses on the true wealth of having BD in the soul; we must     realize that it is only the level of understanding and application in God’s Plan that makes someone rich before Him.  cp Rev 2:9

31) The second item that the LJC advises him to obtain is in complete contrast to the typical garments of sleek, black wool that were worn by the wealthy citizens of this city.

32) Again we recognize that a person’s position and/or character is often revealed by their clothing; just as royal robes are a sign of royal estate, filthy or torn clothes are a sign of poverty, neglect, or carelessness – black robes would portray immersion in the cosmic system, while white robes signify identification with +R.  cp Rev 19:8

33) The concept of garments is used in the Word of God to represent acts of righteousness, but with two distinct variations:

a) in a bad sense, they represent self-righteous acts, which are actually quite repulsive to God (and the adjusted believer) – Isa 64:6

b) in a good sense, they represent the basic provision of salvation by grace, and    emphasize imputed +R – Isa 61:10

34) Based on this, many interpreters conclude that the LJC is talking to this man and his followers about their need for salvation Ph1, but this is entirely incorrect, as seen in the simple fact that the LJC addresses this man’s group as a “church”.  3:14

35) In a Ph2 sense, the concept of garments focuses on righteous acts, the works of God that are produced under the power of GHS in the believer that has isolated the Sin Nature, has the proper motivation, and functions from BD resident in the soul.

36) These are the “good works, which God prepared beforehand, that we should walk in them” (Eph 2:10), with which we are to adorn ourselves so as to bring honor to the LJC in time and eternity.  1Tim 2:10; Tit 2:10

37) The Laodicean believers were not engaged in proper DGP, yet apparently still thought they were completely acceptable to the LJC.

38) Possible reasons that these believers (and any individual believer) do not have an      acceptable level of DGP include, but are not limited to:

a) failure to consistently isolate the Sin Nature via confession

b) failure to assemble for instruction, or laziness in applying what is learned

c) refusal to accept and acknowledge what the Bible actually says and means

d) refusal to organize one’s life around BD and DGP, or setting wrong priorities

e) busy pursuing too many non-essentials

f) operating with human good traditions of men not sponsored by the Word of God, or operating instructions that are an admixture of truth and error

39) Now the intended purpose for making this particular acquisition is again introduced by the conjunction hina, and is defined in a positive and negative way.

40) The positive aspect is simply that you can clothe yourself; the negative aspect deals with having one’s private parts exposed to public observation.

41) Our passage uses the prospect of physical nakedness, which has a negative connotation attached to it as seen in the use of the noun aischunē – shame, to communicate that which many should feel now, and will definitely feel at the Bema Seat.  1Jn 2:28

42) Because the OT consistently uses nakedness as a symbol of judgment, we must     understand this reference in the Jewish sense, rather than the Greek; it is not as if the exposure of one’s body is to be encouraged as long as they conform to cosmic standards.  cp Isa 20:1-4; Eze 16:36, 23:10

43) The noun shame is used to suggest the emotion of confusion, embarrassment, or     humiliation, here, that which accompanies the exposure of bodily parts that are not meant to be seen outside the institution of RM/RW.  cp Lk 14:9

44) It is not so much that one should be ashamed of their own nakedness, since that is     abnormal, but the fear of public exposure and recognition of their nakedness to others.

45) The third item that these believers need to purchase is also expressed by way of an analogy they would have readily understood, since Laodicea was the home of a celebrated medical school that produced an eye salve from the local mineral alum.

46) However, there is no indication that their physical sight was the problem, it is their lack of spiritual sight (perception/insight/discernment) that is exposed; their lack of BD and orientation thereto had produced a situation in which they were completely devoid of true spiritual perception – they were blind and did not know it.  Jn 9:39-41

47) Paul also addressed the issue of spiritual perception in his letter to the Ephesian LCh, focusing particularly on the importance of enlightenment with respect to SG3, which is the most important issue that the adjusted Christian is to recognize.  Eph 1:18

48) True spiritual enlightenment comes from the source of God’s Word (Ps 19:8), and the concept of anointing the eyes refers to the work of GHS in revealing the truths of doctrine.  1Jn 2:20, 27

49) The fact is that true spiritual enlightenment of any depth does not come to those that are not rightly related to the third Person of the Godhead, which relationship only comes via confession and isolation of the Sin Nature.  1Jn 1:9

50) The last clause of vs 18 uses an Ingressive Aorist Subjunctive (that you may begin to see) to indicate the Divine purpose for anointing the eyes with salve, and that is so that these believers can start seeing things the way they really are.

51) As Osborne has stated, “Attempts to allegorize this eye salve as a new heart, fellowship with God, the grace and forgiveness of God, or the work of the Holy Spirit go    beyond the text. In a sense it is all of these but more than any of them. As before, the meaning is that they must “see” their spiritual blindness, repent, and receive spiritual healing from Christ, who alone is the source of the healing.”
52) The tandem of BD and the working of GHS produces true spiritual insight that allows the believer to function appropriately, know where they are in the prophetic picture, and see the absolute priority of DGP and SG3.

53) Prophetically, this verse outlines the LJC’s assessment of the religious, fundy,           denominational world of today.

evgw. o[souj eva.n filw/ evle,gcw kai. paideu,w\ zh,leue ou=n kai. metano,hsonÅ
3:19 ‘Those whom I love, I reprove and discipline; be zealous therefore, and repent. (Ac M P rel pro o[soj (GT = o[souj) “as many as” + N 1s pro evgw. “I myself” + ptcl/con eva.n “whoever” + P A S 1s file,w – phileō “I might love”, + P A I 1s evle,gcw – elengchō “I expose/reprove” + c.c. & P A I 1s kai. paideu,w “and I discipline” + P A Ip 2s zhleu,w – zēleuō “be earnest/diligent/zealous” + infer con ou=n “therefore” + c.c. & A A Ip 2s kai. metanoe,w “and repent”)

1) While the indictments against this PT and the believers within his LCh have been quite devastating (one would imagine it left them reeling), the LJC now relates these condemnations to their source, which is, after all, His love.

2) The verse is actually a somewhat free rendering of Pr 3:12, which verse is also referenced in Heb 12:6; we again find the principle that what God speaks to one generation, He speaks to all following ones.

3) It is introduced with the correlative pronoun hosos, translated those whom, which deals with quantity, and literally means “as many as”; this points to the universal       application of this promise, meaning that any adjusted believer (Jn 14:21) that is “acting out” has the assurance of the fulfillment of this thinly veiled threat.

4) One very significant change from the LXX and the quote in Hebrews is that the Greek term agapaō is replaced with the term phileō – love; the former term looks to emotional affection based on the person of the subject, the latter looks to personal affection based on the desirability of the object.

5) Any believer for whom the LJC has personal affection (to be distinguished from the love He has for all believers) will come under His reproof and discipline; the purpose for this “scourging” is to correct faulty attitudes and actions.

6) This is His continued declaration that those who are adjusted will receive the corrective attention that they need in order to maximize their profit under grace, while those who are maladjusted will suffer loss through a lack of needed instruction.

7) While our society is completely confused about this matter, our verse makes it plain that correction and discipline come from the source of God’s love.

8) The matter is very similar to the relationship that exists between an adjusted parent and their children; normal parents recognize that children are quite foolish (Pr 22:15), since they simply have not had the experiences that teach human wisdom, and they need a great deal of verbal and physical correction in order to counteract this.

9) Additionally, since “The heart is more deceitful than all else And is desperately sick…” (Jer 17:9), the natural inclination of the STA is to gravitate toward that which is ill-advised, harmful, or simply stupid; children (and most adults) do not recognize this unless they are taught the realities of life.

10) Parents that do not render such correction on a consistent basis, beginning very early in life, demonstrate that they are selfish, self-centered, and do not truly love their children; they will one day reap the consequences of their failure to exercise proper discipline.  Pr 29:15

11) Not expressed in the NAS translation, the Greek sentence structure employs a 3rd class condition to indicate that maybe the LJC loves someone and maybe He doesn’t; however, if one is among “as many as [He] love[s]”, they can have the confidence that verbal and corporal discipline will be a reality in their life, and on an ongoing basis.

12) The first term elengchō – reprove is a word that means to verbally inform someone that they have done something wrong, to expose their action or course of action as    incorrect and inappropriate, and in straightforward or even harsh terms.

13) It is easily understood that anyone who receives a verbal corrective of this nature will probably not like it, since it makes anyone feel embarrassed, humiliated or singled out.  cp 2Cor 7:8-12; 1Tim 5:20; Heb 12:11

14) The natural reaction is to reject the corrective, expressing ‘righteous indignation’ at the suggestion that one is actually wrong; any number of defense mechanisms (or, more accurately, ego defense mechanisms) might be employed to protect one from being consciously aware of a thought or feeling that cannot be tolerated.

15) Ironically, these mechanisms only allow the unconscious thought or feeling to be    expressed indirectly in a disguised form, rather than simply facing up to and dealing with the root problem, such as:

a) denial – “I am not angry/scared/worried/etc!”

b) suppression – trying to hide one’s emotional reaction

c) reaction formation – acting the opposite of how one feels

d) projection – attributing one’s feelings to someone around them

e) displacement – redirecting one’s emotion towards another target 

f) rationalization – attempting to justify the situation or one’s response without     admission of feeling that way (most ‘road rage’ cases follow this response)

g) altruism – doing good things to cover up one’s feelings, or to make oneself feel better about themselves after being “bad”

h) regression – reverting to some immature behavior to vent one’s feelings

i) sublimation – redirecting one’s feelings into some productive activity (e.g. doing pushups so as to forget one’s anger)

16) While these defense mechanisms (and many more) exist, they do not address the fundamental problem of the person that seeks to avoid hearing that they are wrong about anything or any firmly held belief.

17) One characteristic of those that are maladjusted is that they cannot and will not tolerate the fact that they are wrong, and will instead seek to avoid hearing things that they do not find comfortable, or do not want to address.  Jn 3:20

18) This is further evidenced by the fact that people will not seek out sound spiritual counsel and advice when they are pursuing a course in life of which they know an adjusted believer would not approve.  Pr 15:12 “A scoffer does not love one who      reproves him, He will not go to the wise.”
19) Rather, they go to those who are as spiritually dull as they, attempting to convince them that they are right, or to gain their approval so as to feel justified in their own minds.

20) Each of us must cultivate the intellectual honesty required to admit our failure, freely admitting that what we did was wrong and there are no excuses for our willing rejection of the Directive Will of God.  cp 2Sam 12:13; Pr 9:8, 27:6; Ecc 7:5

21) Principle: If any of us intends to survive spiritually, we must recognize that the LJC has our best interests at heart, and He provides correction as a part of His love/          affection for us.  Pr 1:23 

22) Within the book of Proverbs we find a great deal concerning God’s attitude towards those that accept reproof and those that reject it:

a) those that reject it have the realities of Pr 1:25-26, 5:11-13, 10:17, 12:1, 15:10, and 29:1 awaiting them

b) for those that accept it, Pr 13:18, 15:5, 31-32, and 29:15 declare the sure benefits they will receive in this life

23) Given these realities, the exhortation of Pr 3:11-12 is of ultimate importance, and each believer should consider it carefully, and implement the logical conclusion thereof in their life.

24) Although it should be obvious, verbal corrections from the LJC do not demand or    entail hearing a literal voice, nor does it involve direct communication from Him; the verbal corrections might come from an outside source, one’s own realizations after He works in their life, or from Scripture itself, but the ultimate Source is God Himself.

25) Apart from the verbal reprimands the LJC brings against His own, the second term focuses more on the physical correctives in life; ideally, the preferable course of      action is to respond to the general verbal reproofs before the matter escalates to tangible, overt discipline.  Heb 12:13

26) The use of the Present Active Indicative form of these verbs, reprove and discipline, indicates that this will be an ongoing process in the life of the adjusted believer.

27) Our word paideuō – discipline actually means to bring up a child and guide them    toward physical maturity, so as to train them to be responsible, productive adults; this does not come merely with the advancing of age, it must be instilled within the child, which is the primary responsibility of the parents.

28) This involves all aspects of raising a child, such as the instruction, training, education, guidance, correction, discipline, etc. that are necessary to mold the proper character; while the cosmos promotes the idea of being their ‘friend’, Scripture teaches that the parent is to be demanding, firm, consistent, and, if necessary, the ‘bad guy’.

29) The real job of parents is to guide a completely dependent person so that they may     become a completely independent person, who has the skills to build a responsible, rewarding, satisfying life according to the dictates of Scripture.

30) A normal parent will provide boundaries, instruction, and the appropriate discipline when the rules are violated; an abnormal parent will instead produce a stubborn,      rebellious, unproductive, spoiled brat, since they want to be ‘liked’ by their children.

31) God is the perfect Father, and He is ready and willing to perform the unpleasant task of training His children to be obedient and productive by means of causing discomfort (or even pain) when they are rebellious or foolish; the result, as with actual children, is a happy, well adjusted individual with love and respect for the parents.

32) The final two instructions to this man encompass the fact that he is to take these      rebukes to heart and make the appropriate corrections in his life and teaching; his congregation will learn from his example, so he had better make sure he does not     anger his and their Master.

33) The term zēleuō – be zealous is in the Present Active Indicative, and has the nuance of “keep on becoming zealous”, since they are currently in a lukewarm state, and    because there is never a level at which the believer can stop trying to improve.

34) This verb literally means “to boil”, thus having the physical sense of “to be hot”, and the emotional sense of zealous, jealous, or eager; as literal water is stirred up and     active when it boils within a pot or container, the individual believer is to be “stirred up” to produce divine good.

35) The inferential conjunction oun – therefore ties this command to what has immediately preceded, and challenges this man to think like the LJC and to implement the necessary changes within himself and his congregation.

36) Further, since it does link the two portions of this verse together, it indicates that they are to change their mind based on the fact that they recognize that He loves them, rather than on any factor such as fear, self-righteousness, etc.  cp 1Tim 1:5

37) The final term metanoeō – repent means first to change the mind about whatever matters are at hand, with the logical conclusion that one must make the appropriate alterations in their thinking and lifestyles.

38) While the idea of changing one’s mind may seem to be a relatively easy thing, the LJC is talking about serious, life-changing decisions that will dramatically affect their future; people can have a change of mind without the appropriate correction to their lives (Lk 17:3-4), but this is not what is fully envisioned in this word.

39) In other words, this man and his flock may change their minds, but if they do not follow through and make the requisite “purchases” described in vs 17, they will not have fulfilled the mandate to repent.

40) Because “God is not one to show partiality” (Ac 10:34), any person that is adjusted will be given the doctrinal information they need to excel, and any person that is maladjusted will receive D.D. as a “wakeup call”; the difference is that only the adjusted will recognize it as such and make the necessary corrections in their lives.

41) If one is to avoid the contamination and neutralization of the lukewarm syndrome, they must be willing to accept the necessary verbal correctives in Bible class and from other adjusted believers, as well as responding to the D.D. that is really designed to promote spiritual excellence.  Heb 12:9-11

ivdou. e[sthka evpi. th.n qu,ran kai. krou,w\ eva,n tij avkou,sh| th/j fwnh/j mou kai. avnoi,xh| th.n qu,ran( eivseleu,somai pro.j auvto.n kai. deipnh,sw metV auvtou/ kai. auvto.j metV evmou/Å
3:20 ‘Behold, I stand at the door and knock; if anyone hears My voice and opens the door, I will come in to him, and will dine with him, and he with Me. (ptcl/interj ivdou. “pay attention!; look!; behold!” + Pf A I 1s i[sthmi “I stand still” + prep w/ G F S w/d.a. evpi. h` qu,ra “upon the doorway” + c.c. & P A I 1s kai. krou,w – krouō “and I knock” + con ptcl (3rd) & N M S indef pro & A A S 3s eva,n ti.j avkou,w “if anyone might/should hear” + G F S w/d.a. h` fwnh, “the sound/voice” + G 1s pro evgw, “of me; my” + c.c. &    A A S 3s kai. avnoi,gw – anoigō “and should open” + Ac F S w/d.a. h` qu,ra “the door” +  F D I 1s eivse,rcomai (GT = eivseleu,somai) “I will enter/come in” + prep w/ Ac M 3s pro pro.j auvto,j  “to him” + c.c. & F A I 1s kai. deipne,w – deipneō “and I will take the main meal; and I will dine” + prep w/ G M 3s pro meta, auvto,j “with him” + c.c. & N M 3s pro kai. auvto.j “and him” + prep w/ G 1s pro meta, evgw, “with me”)

o` nikw/n dw,sw auvtw/| kaqi,sai metV evmou/ evn tw/| qro,nw| mou( w`j kavgw. evni,khsa kai. evka,qisa meta. tou/ patro,j mou evn tw/| qro,nw| auvtou/Å
3:21 ‘He who overcomes, I will grant to him to sit down with Me on My throne, as I also overcame and sat down with My Father on His throne. (P A P N M S w/d.a.       o` nika,w “he who overcomes” + F A I 1s di,dwmi “I will give/grant” + D M 3s pro auvto,j “to him” + A A If kaqi,zw “to sit down” + prep w/ G 1s pro meta, evgw, “along with me”  + prep w/ L M S w/d.a. evn o` qro,noj “on the throne” + G 1s pro evgw, “my” + comp con w`j “like/as” + c.c. & N 1s pro kavgw. “I also” + A A I 1s nika,w “I overcame” + c.c. &      A A I 1s kai. kaqi,zw “and sat down” + prep w/ G M S w/d.a. meta. o` path,r “along with the father” + G 1s pro evgw, “my” + prep w/ L M S w/d.a. evn o` qro,noj “on the throne” + G M 3s pro auvto,j “his”)

o` e;cwn ou=j avkousa,tw ti, to. pneu/ma le,gei tai/j evkklhsi,aijÅ
3:22 ‘He who has an ear, let him hear what the Spirit says to the churches.’”           (P A P N M S o` e;cw “he who has” + Ac N S ou=j “an ear” + A A Ip 3s avkou,w “let him hear” + Ac N S indef pro ti,j “what” + N N S w/d.a. to. pneu/ma “the spirit” + P A I 3s le,gw “says” +  w/d.a. h` evkklhsi,a “to the churches”)

1) Vs 20 opens with the familiar idou – Behold, which again has the nuance of “pay       attention to the situation I am describing”; as usual, it draws attention to a slight change in subject matter, but one based on the general context of the discussion.

2) While this verse has long been used by the fundies as a Ph1 salvation verse, the context demands that it be interpreted as regarding believers, not unbelievers; while        application to a Ph1 situation might be inferred, He is speaking to “the messenger of the church…”.

3) Therefore, it must be interpreted as the LJC having been excluded from the very LCh/ Church era He bought with His own self-sacrifice, and seeking to regain entrance on an individual basis; this is critical to the correct interpretation of this verse – He is seeking fellowship on an individual basis and not with the LCh/Church era at large!

4) The condition in both cases is an overall spiritual status of believers with their eyes on the physical details in their CWL rather than on spiritual realities; the LJC has distanced Himself from them because they have first distanced themselves from Him.

5) The Perfect Tense of histēmi indicates that the LJC has taken a permanent position outside the LCh/Church era rather than associate with the lukewarm believers that composed it; it should be obvious that the LJC does not want to vomit these believers out of His mouth, His desire is to have fellowship with them, in spite of the fact they have excluded Him from their company.

6) It also shows that the LJC has taken up this position and will remain outside until the individual replies or demonstrates that they have no interest in inviting Him in, via continued maladjustment to the Truth; the fact that the door is closed teaches that there is no fellowship between the LJC and the maladjusted until they initiate it.

7) We have here a pitiful picture of the august, sovereign Son of God Himself, in full resurrection glory, being excluded from the corporate life of this LCh/Church era, and seeking to regain entrance into the life of the individual.

8) In essence, this is a Ph2 evangelistic call for any adjusted believer that might surface in this LCh, as well as in the last days of the Church Age; all believers that turn to God’s Directive Will must come out of the camp of religiosity and meet Christ with face-to-face teaching.

9) A door is that which provides an entrance and exit to any structure, and the emphasis here is on the entrance to the LCh/Church era, which has corporately excluded the Son of God from fellowship and communion with them.

10) From the comment in vs 15, expressed as an unobtainable wish, it is evident that the LJC did not expect this PT to recover, nor the LCh as a whole, nor the Church era that fulfills this typology prophetically; He now only challenges the individuals within the group, using 3rd person or indefinite addresses – anyone, to him, with him, and he.

11) Because He has been excluded from corporate fellowship, the LJC is ‘forced’ by this PT/LCh and era to stand outside and appeal for an individual answer to His attempt to arouse a response.

12) Notice that the LJC is still a gentleman, He does not come in without an invitation, and patiently waits for any response from those He loves; it is ironic that, as the       Omnipotent King that can open any door (3:7), He chooses not to force believers to fellowship with Him if they do not wish to do so.

13) The Present Indicative of krouō – knock indicates that this is an ongoing action, and may be translated as “I keep on knocking”; there is never a time that the individual loses the ability to respond, only an ever-increasing likelihood that they will not.

14) The use of the preposition epi is of interest, since, with the Accusative, it has the idea of motion or direction, and is used here to indicate a goal or purpose that is being pursued; the LJC will go as far as necessary to achieve His aim, i.e. the restoration of fellowship with any believer that seeks or desires it.

15) The next clause is a 3rd class condition, indicating that an equal chance is present for someone within to respond: maybe they will, maybe they won’t, but none are exempt from the opportunity.

16) The Greek word phōnē is usually translated voice, but in context (He does not mention speaking or calling out) should be understood as the sound of the noise He makes as He knocks on the door.

17) The metaphor of knocking denotes the attempts to get the attention of the individual, and would include (among others):

a) using other believers to rebuke, encourage, or exhort the individual

b) providential control of circumstances, designed to push the individual in the right direction

c) divine discipline, pressure, and testing

d) the teaching of BD

e) the convicting ministry of GHS

18) “Hearing His sound”, then, would be the recognition of God’s working in one’s life, through whatever means He might choose to bring an adjusted believer to the Truth; this is an analogy often used in Scripture, such as the recognition of spiritual truths presented in parabolic language.  cp Mt 13:13

19) It is simultaneously astonishing and humbling to think that the Sovereign Creator     actively seeks out the fellowship of those whom He loves, in spite of the fact that we often and consistently exclude Him from our daily lives.

20) Each believer that opens the door and allows the LJC an entrance evidences that they are adjusted believers that recognize the value of the LJC’s fellowship, while this wealthy, complacent LCh/Church era has completely forgotten the value of knowing and enjoying our relationship with the LJC on a daily basis.

21) The promise at the end of vs 20 indicates that the LJC will not fail to establish residence with the positive believer that makes BD their first and only priority, as per His promise in Jn 14:23.

22) In that verse, we must note that the basis for what is said about personal and intimate fellowship with the LJC is inseparably linked with knowing BD and applying it; the 3rd class condition “if anyone loves me” is followed by the apodosis “then he will keep My word”, indicating by means of the Indicative that this is a guaranteed reality.

23) The Greek term deipneō – dine is only used four times, of eating the main meal of the day (Lk 17:8, 22:20; 1Co 11:25); this has caused it to be misunderstood by some to refer to our participation in the Messianic feast, but our context is referring to a metaphorical meal viewed as the primary time of fellowship and intimate social contact.

24) The cognate noun deipnon – “supper” is used of the main meal of the day, or a lavish feast or banquet, with plenty of food for all (cp Mk 6:21; Rev 19:17); this is designed to communicate a reciprocal relationship, in which the Son of God sits with “those whom He loves” as an equal.

25) As most people recognize, it is an honor for a visiting dignitary or VIP to grace someone with their presence in an informal setting; can one really imagine a greater honor than the LJC coming to eat in their home?

26) However, His habit of “reproving and disciplining His friends” does not make Him a very welcome guest in most people’s homes, and most prefer to avoid Him altogether, or pretend He is on their ‘guest list’ when in reality they just want Him to stay away.

27) We who are adjusted recognize that the purpose of said reproof and discipline is to promote real fellowship with the most exalted celebrity in the universe, the One who bought our very salvation.

28) The reciprocal phrase with him and he with Me is designed to emphasize more than just the sharing of one’s company, or being together with someone physically; they also stress the solidarity that the adjusted believer shares with their Lord.  Mt 12:50

29) Vs 21 now introduces the promise to the believer that overcomes the lukewarm syndrome by taking in and then applying the advice that the LJC has given; again, the overcomer is the believer that finishes their Ph2 with their integrity and BD intact, the one that continues to grow and apply the Truth until the end.

30) The throne is the most prominent place of authority, power, honor, and glory in the universe, and is the place on which God “sits” (an anthropomorphism to describe the Personal manifestation of God the Father in the throne room); to be seated on this throne manifests the approval of the Owner, as well as equality with Him. 

31) While all Church Age believers will sit on this throne via Positional Truth, he who overcomes is promised an even greater degree  of recognition and exaltation, due to their Ph2 loyalty to the Truth, and their refusal to give in to the lusts of the flesh, the cosmos, and the Angelic Conflict.

32) The ultimate grace provision is for us to share in the most exalted place in the universe, recognized as not only the follower of the LJC, but His close friend; the value of this was not lost on the disciples, nor should it be for us.  Mt 20:21 & Mk 10:37

33) The use of the preposition en – on emphasizes a static or unchanging position, as    opposed to epi, which merely emphasizes physical contact; the privilege of being     allowed this tremendous honor will never be removed from us.

34) Our seat on this throne is to be understood literally (the overcomer will occupy an exalted position in the throne room – Mt 19:29; Rev 11:16) as well as symbolically of our authority and glory in Ph3, since all overcomers could not simultaneously sit on one seat for eternity.

35) The LJC was exalted to this position of rulership by virtue of His perfect compliance with every detail and particular of God’s Will.  Phi 2:8-9

36) His bodily resurrection and ascension to the right hand of the Father is the first part of His vindication, His enthronement and recognition by every creature as the glorified God-Man-King is the fulfillment.

37) Of course, we cannot achieve perfect obedience as He did, nevertheless, we are         offered the chance to share in that place of supreme authority and glory by over-     coming the obstacles of the CWL.

38) That is the reason that the comparative hōs – as is used rather than the stronger kathōs – “just/exactly as”; He could not have received this position of honor and glory unless He remained perfectly sinless, but we simply have to continue to fight the good fight of BD, isolate the Sin Nature, yield to His Will for our lives, and continue to advance.

39) The adjusted believer may become tired, discouraged, depressed, or any number of other things, but we simply cannot afford to allow anything to distract us from the goal of the prize.  Phi 3:13-14

40) The example set by the Lord Jesus, coupled with these promises of SG3, should motivate each of us set the receipt of our wreath as our Most Pressing Responsibility,      accomplished by gaining experiential victory in our lives.

41) The fact that one will be allowed to sit indicates a settled position of honor and authority, as well as a place to rest, since the work is over in the CWL and it will be time to relax and enjoy the rewards of a job well done.

42) The letter ends with the exhortation that is common to all the letters, an appeal to those that are adjusted to pay close attention to what GHS is communicating, GAP it, and apply it to their lives.

43) The plural churches also indicates that identification of what type of LCh in which one finds themselves, or which particular era dominates the historical scene is not as important as a brutally objective self-evaluation, to ascertain any weaknesses that may have been present in any of the seven groups of believers.

44) It is only by consistent, rigorous, and prayerful consideration of our strengths and weaknesses that we can reinforce those areas in which we consistently succeed, and improve in those areas that present our greatest challenges; this is accomplished only through a study of what the Spirit says.

Summary of the historical developments during the    laodicean era

1) With Laodicea we conclude the dispensation of the Church Age, and end this era of human history with the realization that the Church has degenerated into something that God never intended it to be, something that He finds repulsive.

2) The Laodicean period of history began with the advent and acceptance of biblical criticism, liberal theology, and the scientific hypothesis (a supposition: a proposition assumed for the sake of argument) of evolution.

3) Higher criticism originally referred to the practice of a group of German Biblical scholars centered in southwestern Germany (Tübingen), who began in the late eighteenth and early nineteenth centuries to analyze the historical records of the Middle East from Christian and Old Testament times, in search of ‘independent confirmation’ of the events related in the Bible.

4) These ideas traveled to England with the translations of D. F. Strauss’ Life of Jesus (1846) and Feuerbach’s Essence of Christianity (1854); higher criticism was used to ‘demythologize’ the Bible (Bultmann), rejecting the miraculous or supernatural.

5) The problem is not in asking good scientific or textual questions about the Bible, but in the fact that many of these men used their ‘discipline’ to undermine the authenticity of the Bible and to attack the historical faith.

6) The dominant men of the movement were those with a strong bias against the supernatural, who had no faith in the God of the Bible, and no faith in either the necessity or the possibility of supernatural, personal revelation.

7) For example, one of the major theories advanced by Bultmann, who essentially dominated German theological thought during the early to mid 20th century, is that all matters of fact are settled by the scientific method, and all historical statements can be accepted only if they can be verified by the ordinary procedures of historians.

8) This view holds that it is “a sacrifice of one’s intellect” to believe that Jesus walked on water, since we know that this is contrary to science and therefore ‘cannot happen’.

9) His theology was governed by the Mythological Principle, which states that if a writer of Scripture is asserting something that is contrary to science, it is a myth, and that if doctrinal teachings of the NT are not acceptable to enlightened modern man, they are myths as well.

10) Bultmann and his ilk basically relied on existentialist (denying objective universal values) philosophy to determine what the authors of these ‘myths’ were actually trying to communicate.

11) The proponents of higher criticism are simply rationalists that have acquired an       appalling authority over biblical scholarship, who do not accept that the Bible is      inspired by God or is the Word of God – it is simply a product of human imagination.

12) According to the historical theology to which we hold, the first five books of the Bible were written by Moses from 1445-1405 BC, and form a unified whole; this fact is confirmed by the explicit statement of Jesus Himself. Lk 24:44; Jn 5:46-47

13) According to higher critics, the Pentateuch consists of four completely diverse documents that were the primary sources of the composition they call the “Hexateuch”: 

a) the Yahwist/Jahwist – all verses containing the word Yhwh
b) the Elohist – all verses containing the word Elohim

c) the Deuteronomist – verses and sections dealing with the Mosaic Law

d) the Priestly code – sacrifices, feasts, and commandments concerning religion

14) This theory is known as J.E.D.P., and any particular verse/section is designated by one of these symbols to indicate its ‘origin’; some even hold that “there are traces of no less than ten or twelve different memoirs in the book of Genesis” (Astruc).

15) Their conjecture is that these four documents were not compiled and written by Moses (or any single man), but were constructed somewhat after this fashion: 

a) for some reason, at some time (probably around 800 BC), in some way (no one knows who, why, when, or where), someone wrote J

b) some 100 years later, someone else (no one knows who, why, when, or where) wrote another document now called E, and added it to the text of J

c) at a later time, (no one knows who, etc.) some anonymous person called “Redactor I”, took the reconstruction of these documents, introduced new material, harmonized the real and apparent discrepancies, and divided the inconsistent accounts of one event into two separate narratives

d) some time after this, perhaps one hundred years or more (no one knows who, etc.), some anonymous person wrote another document, which they style D

e) after a while another anonymous author (no one knows who, etc.), who is called “Redactor II”, took this in hand, compared it with J.E., revised J.E. with considerable freedom, and in addition introduced quite a body of new material

f) someone else (no one knows who, etc, but probably about 525-425 BC), wrote P

g) then another anonymous author, whom we may call “Redactor III”, undertook to incorporate this with the triplicated composite J.E.D., with what they call redactional additions and insertions (Sayce, Early History of the Hebrews)

16) What they did ‘know’ was that Moses did not write these books as had been claimed, and that they were written many hundreds of years, or even a thousand years later than was believed.

17) By attacking the credibility of the written Word, these men paved the way for interpreters to subjectively determine what was ‘important’, and what could be disregarded or ignored.

18) Worst of all, the Higher Critics are unanimous in the conclusion that these documents contain “three species of material”: “the probably true”, “the certainly doubtful”, and “the positively spurious”.

19) As Davidson proposes, “The narratives of the Pentateuch are usually trustworthy, though partly mythical and legendary. The miracles recorded were the exaggerations of a later age”; this is the view of a majority of biblical scholars today!

20) These attacks on the veracity and integrity of the Pentateuch then spread to the rest of the OT, with Isaiah having been written by at least three men, Daniel having been composed some 400 years later than originally thought, etc.

21) There can be no doubt that the LJC and His Apostles accepted the whole of the OT as inspired in every portion of every part (cp Mt 5:17-19); from the first chapter of Genesis to the last chapter of Malachi, all was implicitly believed to be the very Word of God Himself.

22) According to the critics, the Bible can no longer be viewed as the Word of God in the sense that it is 100% God-breathed (2Tim 3:16); it simply contains the Word of God, but many of its parts are just as uncertain as any other human book.

23) Upon closer examination, it becomes evident that the whole movement of Higher Criticism, along with its conclusions, is the result of the adoption of the hypothesis of evolution.

24) As the Church has embraced these men, their pseudo-scientific theories and teachings, the dominant scientific theory that infects the world has now infected the Church: uniformitarian evolution.  2Pet 3:3-4

25) As history progressed into the late 1800’s – 1900’s, the diversity of views took on its own chain reaction as the leaven of denominationalism began growing exponentially; by 1950, there were over 400 different denominations and spin-offs in the U.S. alone.

26) The majority of churches in Europe and North America have also come to be characterized by tremendous wealth, a lack of DGP, and a spiritual blindness that is astonishing.

27) Modern Christianity is geared more towards materialism and worldly success than anything else; it is a minimalist kind of Christianity that is oriented more toward the busy lifestyle of those who must climb the corporate ladder, continuously gain more wealth, and possess every detail known to man.

28) While Scripture is clear that there is nothing wrong with wealth ipso facto, the reality is that the true danger of material wealth is that it can easily lead believers away from God, a fact taught by Jesus and echoed by Paul.  Lk 16:13; 1Tim 6:9

29) It is of interest that the Bible contains about 500 verses on prayer, a little less than 500 on faith, yet there are over 2,300 verses that address, in very practical, specific ways, how to earn, save, spend, invest, and give money.

30) Two-thirds of the parables deal with money (cp Lk 16:1-12), and the Bible has more to say about money than about heaven and hell combined, even more to say about money than salvation – the Bible has more to say about money than any other subject except love!

31) However, the Church today is wealthy, careless, apathetic, and willing to compromise the principles of BD in order to gain financial wealth; it has almost no discernable spine, is a terrible witness for the Truth, and is rejected by the LJC, as seen in the vomiting metaphor.

32) Much of the populace in both Europe and the U.S. is preoccupied with their own comfort, the pursuit of the pleasures of this world, living “the good life”, and therefore concede the realities of BD so as to live a ‘practical’ and ‘successful’ life.

33) Ironically, even with all the prosperity that is available, most believers are drowning in debt, paying exorbitant interest charges for purchases that they pursued under the STA, as they lunge to buy what they cannot afford.

34) With all these conditions, the LJC simply gets lost in the shuffle, as Christians work more hours so as to acquire more things, go more places, and sacrifice themselves and their families to the almighty dollar.

35) Corporate America seeks to convince us all that we cannot live without their latest and greatest detail, beginning early in life and continuing throughout the various areas of one’s life-span.

36) In fact, the entire 20th century was nothing more than a greed-fueled exercise in acquisition, laying up treasures on earth and adversely impacting the body of Christ.

37) The sad reality is that most believers are more concerned about the pursuit of power, wealth, prestige, approbation, and the pleasures of this life than they are about sacrificial giving, prayer, the study of God’s Word, and fulfilling the Royal Imperatives.

38) As one would expect, the LJC will bring about the end of the Church Age because of this wretched condition, since there is simply not enough positive volition to sustain the continuation of the age.

39) The Church is no longer “the pillar and support of the truth” (1Tim 3:15), it has        devolved into a nauseating collection of people that simply have no time for the LJC.

End Revelation Chapter Three
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