Chapter ten

Kai. ei=don a;llon a;ggelon ivscuro.n katabai,nonta evk tou/ ouvranou/ peribeblhme,non nefe,lhn( kai. h` i=rij evpi. th/j kefalh/j auvtou/ kai. to. pro,swpon auvtou/ w`j o` h[lioj kai. oi` po,dej auvtou/ w`j stu/loi puro,j(
10:1 And I saw another strong angel coming down out of heaven, clothed with a cloud; and the rainbow was upon his head, and his face was like the sun, and his feet like pillars of fire; (kai.(cc) ei=don(viaa--1s) “and I saw” a;lloj(a--am-s) a;ggeloj(n-am-s) ivscuro,j(a--am-s) “another strong angel of the same kind” katabai,nw(vppaam-s) evk(pb) o`(dbms) ouvrano,j(n-bm-s) “coming down out from the heaven” periba,llw (vprmam-s) nefe,lh(n-af-s) “having put on/being clothed with a cloud” kai.(cc) h`(dnfs) i=rij(n-nf-s) evpi.(pg) h`(dgfs) kefalh,(n-gf-s) auvto,j(npgm3s) “and the rainbow upon his head” kai.(cc) to.(dnns) pro,swpon(n-nn-s) auvto,j(npgm3s) w`j(cs) o`(dnms) h[lioj(n-nm-s) “and his face as/like the sun” kai.(cc) o`(dnmp) pou,j(n-nm-p) auvto,j(npgm3s) w`j(cs)  stu/loj(n-nm-p) pu/r(n-gn-s) “and his feet as/like columns/pillars of fire”)

kai. e;cwn evn th/| ceiri. auvtou/ biblari,dion hvnew|gme,nonÅ kai. e;qhken to.n po,da auvtou/ to.n dexio.n evpi. th/j qala,sshj( to.n de. euvw,numon evpi. th/j gh/j(
10:2 and he had in his hand a little book which was open. And he placed his right foot on the sea and his left on the land; (kai.(cc) e;cw(vppanm-s) evn(pl) h`(dlfs) cei,r(n-lf-s) auvto,j(npgm3s) biblari,dion(n-cn-s) avnoi,gw(vprpcn-s) “having in his hand a small scroll having been opened” kai.(cc) ti,qhmi(viaa--3s) (GT = e;qhken) o`(dcms) pou,j(n-am-s) auvto,j(npgm3s) o`(dcs) dexio,j(a--cm-s) evpi,(pg) h`(dgfs) qa,lassa(n-gf-s) “and he placed the right foot upon the sea” o`(dcms) de.(cc) euvw,numoj(ap-cm-s) evpi.(pg) h`(dgfs) gh/(n-gf-s) “but/and his left on the land”)

1) As has been observed, there is a definite pattern to this portion of our book, as seen in the following outline:

a) the breaking of the seven seals – Rev 6:1-8:5

b) parenthesis – Rev 7

c) the breaking of the seventh seal – Rev. 8:1-5

d) the seven trumpets, which comprise the seventh seal – Rev 8:6-11:19
e) parenthesis – Rev 10:1-11:14
f) the seventh trumpet – Rev 11:15-19

g) parenthesis – Rev 12-15:4

h) the seven bowls, which comprise the seventh trumpet – Rev 15:5-16:21

i) parenthesis – Rev 16:13-16

j) the seventh bowl – Rev 16:17-21

k) parenthesis – Rev 17-19:10

l) the return of the LJC to planet Earth – Rev 19:11-16

m) the concluding battle of the Armageddon campaign – Rev 19:17-21

2) This section is parenthetical, does not advance the narrative chronologically, and       extends through 11:14; the purpose of this interlude is to prepare John for the stretch run, the culmination of the Plan of God as revealed through the prophets.  Rev 10:6-7

3) As with the interlude between the 6th and 7th seals, this interlude is designed to supply information not specifically covered in the septet judgments themselves, so as to provide a frame of reference for the judgments that will follow.

4) Further, this interlude concerns itself only with the Jews, God’s promises and faithfulness to them,  and the prophecies that relate to them, as seen in the little scroll, the temple, and the two witnesses.

5) The challenge with the parenthetical sections of this book is to place them in the proper place chronologically within DSW; although they do not concern the chronology, they must be observed in the context of where in that chronology they fall.

6) This parenthetical section is somewhat different than the first one we observed in chapter 7, which concerned itself with two distinct groups, the 144,000 and the great multitude of Gentiles saved in the Tribulation.

7) Just as there was a chronological gap between the sealing of the 144,000 and the scene in the throne room at the end of DSW, even so this interlude has some chronological irregularities.

a) the announcement of the strong angel deals with the seventh and final trumpet, which will usher in the conclusion of the Plan of God – Rev 10:6-7

b) the period in which the Gentiles will dominate the holy city is during the final half of DSW – Rev 11:2

c) the ministry of the 2 witnesses must be confined to the first half of DSW since the Jews are commanded to flee Jerusalem at the midpoint – Mt 24:15-16; Rev 12:14

8) It is intriguing to note the three methods that are used to mark portions of time in DSW, with each appearing to have its own significance.

a) time, times, and half a time only refers to the Great Tribulation, the latter half of DSW – Dan 7:25, 12:7; Rev 12:14

b) the designation 42 months also relates to the latter half of DSW, but is used in passages that have Gentiles as the focus – Rev 11:2, 13:5

c) the 1260 days deals with both halves of DSW from the perspective of the Jewish nation – Rev 11:3, 12:6

9) Another obvious difference is that this interlude all takes place on and is observed from the perspective of the earth, whereas chapter 7 dealt with an earthly and a heavenly scene.

10) Where on planet Earth this takes place is not mentioned, which indicates it is unimportant to an understanding of the significance; neither is it demanded that John be back on Patmos or in Israel (since he is told to measure the temple in chapter 11) – this is a vision, God can reveal anything to John anyway He wants.

11) This section deals with four specific details:

a) the descent and announcement of the strong angel – 10:1-7

b) the issues related to the little scroll – 10:8-11

c) the issues related to the rebuilt temple – 11:1-2

d) the ministry of the two witnesses – 11:3-13

12) Also unusual is that this is the only time that John himself becomes a participant in the revelation; in fact, this chapter actually occurred in John’s Present Tense existence and, unlike the rest of the events in this book, will not have a future fulfillment.

13) John’s participation in all this is quite appropriate since the final half of DSW is specifically devoted to shattering the power of the holy people, which focuses on John’s people, the Jews.  Dan 12:7

14) This section is also introduced with John’s declaration of eyewitness testimony, as he states that he both saw and heard.  Rev 10:1, 3-4

15) There must be a some observable physical difference between an ordinary angel and a strong angel since John makes this distinction three times in this book.  Rev 5:2, 10:1, 18:21; cp Dan 10:5

16) This angel is introduced as others in the book are, with an added designation referring to his power and/or authority; it should be obvious, but the designation another strong angel indicates clearly that we are dealing with an angelic being and not       Deity.  Rev 1:1, 5:2, 7:2, 8:3

17) However, the description of this angel has led many to conclude that it is not an angel but is the LJC Himself as seen in the references to:

a) being clothed with a cloud, which is supposed to parallel coming with the clouds – Rev 1:7

b) the rainbow, which they assume must be equivalent to the one seen in 4:3

c) the face…like the sun, which is actually one point of exact similarity – Rev 1:16

d) the pillars of fire, which are supposed to correspond to the feet of burnished bronze – Rev 1:15

e) the voice like a lion roaring, which relates to the fact that He is the Lion from the tribe of Judah – Rev 5:5

18) Others want to identify this angel as Michael, while some state it is Gabriel, or the primary revelatory angel of Rev 1:1; we will note once again that if the text does not definitively identify an individual, they are not intended to be identified.

19) Nevertheless, while this angel is not explicitly identified, he clearly manifests many of the attributes of deity just as the four living creatures and other angels do, yet is still not a member of the Godhead. cp Rev 4:6-8, 18:1

20) There can be little doubt from the text that this angel descends from the third Heaven to the earth and possesses great authority, as seen in his actions and pronouncements.

21) The present participial phrase marks the identifying characteristic of this angel, what sets him apart from the other angels John observed; the process of descending is the main point he is emphasizing.

22) There is no doubt that the fivefold description of this angel is the most elaborate in this book, combining elements of Christ (1:13-16) and God (4:3). 

23) That it is a strong angel represents the Omnipotence and Sovereignty of God            descending on planet Earth; from this point on, these two attributes will be the primary focus, as God Himself does what is necessary to begin His rule on earth.

24) The fact that he is clothed with a cloud is certainly symbolic of his glory; however, in this context of judgment it is also designed to communicate the fact that the time for grace has expired.  cp Lam 3:44

25) That he is clothed in such a fashion teaches that the Day of the Lord appears upon the scene of history first in the form of wrath; the literal return of the LJC does not occur until the 2nd Advent proper, when He will return with the clouds (1:17) and is envisioned as sitting on a cloud (14:14-16).

26) The second characteristic of this strong angel is the visible rainbow that sat atop his head, which is obviously reminiscent of the only other time that this word is used in this book.  Rev 4:3

27) The rainbow appears as a crown or perhaps a kind of halo, which would only add to the concept of his radiant glory.

28) Since a rainbow is a sign of God’s faithfulness to His word in Scripture, the rainbow communicates the truth that this angel and the messages of this chapter are a result of God’s faithfulness to His covenants and promises to the Jews. 

29) In fact, the angel will soon expressly declare that his announcement of no further delay is based on God’s faithfulness to fulfill the words of His prophets.  Rev 10:7

30) His face is described with another of the many similes in this book, and is designed to communicate the great glory that this being possessed.

31) In fact, there are only two other places in the Bible indicating that someone had a face resembling the sun, and both refer to the glory of God in Christ.  Mt 17:2; Rev 1:16

32) All created beings are designed to reflect the glory of God’s Essence, and this very high ranking angel was endowed by God with a magnificent appearance that was similar to God’s own.

33) If this angel has such a powerful and august physical presence and countenance, with such awe-inspiring attributes, what does that say about his Creator?

34) The final portion of the description focuses on his feet, which John says resembled pillars of fire; clearly, he is not dealing only with the feet, but the legs.

35) Fire is a regular symbol for judgment, and the fact that his feet/legs resemble pillars of fire is designed to teach the reality that judgment is at hand.  Isa 30:30, 66:16; Eze 38:22; Heb 10:27

36) Appearing as he does, this messenger of God’s wrath is further seen to possess an item of extreme importance, as John tells us that he had in his hand a little scroll that was open.

37) Not surprisingly, there has been a great deal of debate as to the identity of this little scroll, which John notes is both very small and has already been opened.

38) The term used in verse 2 is biblaridion, which is a diminutive of biblarion, which is a diminutive of biblion, which is a diminutive of biblos; the term biblion is the term used in Revelation 5:1 to refer to the scroll that was ultimately given to the Lamb.

39) While some have argued that diminutives in Revelation do not carry diminutive force (so the terms can and should be taken as synonyms), John is clearly emphasizing the very small size of the scroll, possibly the smallest scroll he had ever seen.

40) Interpreters are divided as to whether this is the same scroll as was introduced in 5:1, and some identify it as the prophecies that are being given to John in this revelation, and thus make the book synonymous with the scroll mentioned in 1:11.

41) The fact is that there is no point of similarity between any of the scrolls other than the fact that they are all scrolls. 

42) The scroll in chapter 5 appeared with a definite article, in the right hand of God, sealed and closed with seven seals, while this scroll is anarthrous, in the hand of the angel, and already opened.

43) The most obvious reason to reject the theory that this is a previously mentioned scroll is that the events described in this section occurred in the past and there is no indication they will be repeated. 

44) Therefore, none of the scrolls can be identical, since the LJC will not open the larger scroll until after the Rapture, and John has not yet completed the scroll containing the revelation at the time of writing this passage.

45) The fact that the scroll is opened (Perfect Passive Participle) indicates that the information is available to John at that time and is in contrast to that information to which access has been restricted.  Dan 12:4; Rev 10:4

46) Although the content of the little scroll is never explicitly declared in this chapter, the actions that follow in verse 8-11 indicate that it contained prophecies that John was to assimilate and record so others could profit from his understanding.

47) The most logical explanation is that John was granted supernatural access to the        understanding of the prophecies of Daniel, which are critical to properly understanding the final events of this revelation.

48) John was to take the known prophecies of the Old Testament about the establishment of God’s kingdom, factor in the information he had learned/observed, and put it all together for the benefit of future believers.

49) As we will see, this book is described as “sweet” in the mouth, but will cause John’s stomach to be made “bitter” (vs 9); we do not take this literally (no one could eat a literal scroll), it refers to the emotional response the adjusted believer has with respect to the contents of this book.

50) As excited and happy as we will be when these things take place (cp Rev 19:1-7), there is a certain amount of lupē as we realize the death, destruction, and devastation that those on planet Earth will endure under the wrath of God.

51) As the angel arrives on the planet he takes his stand with his right foot on the sea and his left on the land, an action that would have been readily understood by John’s readers.

52) Throughout the biblical period, a conqueror would place his foot on the conquered territory to signify his possession of that land and authority over it; this angel,            designed to physically portray aspects of Deity, is asserting his dominion over the physical realm, foreshadowing the final culmination of God’s Plan when His Son will take possession of planet Earth.  

53) While some have seen a prophetic implication to this action (with the land representing Israel and the sea representing Gentile peoples), the literal interpretation certainly explains the significance, there is no need to seek a further meaning.

54) The LJC is now taking possession of that which is rightfully His, and this angel’s      appearance and actions indicate that He is laying claim to the entire planet, land and water and all that they contain.

55) That is not to say that the Jews and the Gentiles will not come under God’s judgment, but that is not the thrust of this passage.

kai. e;kraxen fwnh/| mega,lh| w[sper le,wn muka/taiÅ kai. o[te e;kraxen( evla,lhsan ai` e`pta. brontai. ta.j e`autw/n fwna,jÅ
10:3 and he cried out with a loud voice, as when a lion roars; and when he had cried out, the seven peals of thunder uttered their voices. (kai.(cc) kra,zw(viaa--3s) fwnh,(n-df-s) me,gaj(a--df-s) “and he cried out with a great/loud voice” w[sper(cs) le,wn(n-nm-s) muka,omai(vipn--3s) “even/just as a lion roars” kai.(ch) o[te(cs) kra,zw(viaa--3s) “and when he cried out” lale,w(viaa--3p) h`(dnfp) e`pta.(a-cnf-p) bronth,(n-nf-p) h`(dafp) e`autou/(npgf3p) fwnh,(n-af-p) “the seven thunders spoke their own voices”)

kai. o[te evla,lhsan ai` e`pta. brontai,( h;mellon gra,fein( kai. h;kousa fwnh.n evk tou/ ouvranou/ le,gousan( Sfra,gison a] evla,lhsan ai` e`pta. brontai,( kai. mh. auvta. gra,yh|jÅ
10:4 And when the seven peals of thunder had spoken, I was about to write; and I heard a voice from heaven saying, “Seal up the things which the seven peals of thunder have spoken, and do not write them.” (kai.(cc) o[te(cs) lale,w(viaa--3p) h`(dnfp) e`pta.(a-cnf-p) bronth,(n-nf-p) “and when the seven thunders had spoken” me,llw(viia--1s) gra,fw(vnpa) “I was about to write” kai.(cc) (adv) avkou,w(viaa--1s) fwnh,(n-cf-s) evk(pb) o`(dbms) ouvrano,j(n-bm-s) lale,w(viaa--3p) “and yet I heard a voice out from the heaven saying” le,gw(vppacf-s) sfragi,zw(vmaa--2s) o[j(-aprcn-p) h`(dnfp)  e`pta.(a-cnf-p) bronth,(n-nf-p) “secure with a seal the things which the seven thunders spoke” kai.(cc) mh.(qn) auvto,j(npcn3p) gra,fw(vmaa--2s) “and do not write them”)

1) Having taken his stand on the sea and the land to demonstrate his authority over planet Earth, the angel now utters a cry in a voice that all can hear, whatever the content of his statement (if any); when the phrase loud voice is used in this book, it clearly indicates that all are to pay attention.  Rev 1:10, 5:2, 7:2, 8:13, etc.

2) Because there is no content of the cry, we must consider the possibility that this angel does not actually say anything; it is conceivable that this is nothing more than a primal scream of rage, as God’s Directive Will has been violated to the extent that this angel merely expresses the outrage that has now demanded judgment.

3) This voice must have been even more impressive than the other loud voices that John had heard since he as the descriptive phrase as when a lion roars; the comparative adverb hōsper is found only here in Revelation, and indicates a more intense and       exact comparison than the more common hōs.  cp Rom 6:19

4) This indicates that the voice did not only have tremendous volume, but also had a depth and tone that compelled attention and inspired awe in the listener.

5) This completes the Christological attributes of this being, as he now personifies the LJC as “the Lion from the tribe of Judah”. Rev 5:5

6) This roar conjures up all that one would expect when hearing the king of the beasts bellow his cry:

a) it instills fear in his victims

b) he is in a hunting mode and is on the move to vanquish his victims

c) it is also a call to those of like species, to coordinate the attack and embolden his compatriots

7) His call is designed to instill fear to those who oppose him, is a warning of impending doom if they don’t respond appropriately, and a call of triumph and camaraderie to those that are allied with him (i.e. serving the same Master).

8) This cry is a warning/proclamation that the Day of the Lord is about to begin.

9) Again, we are not told what the angel said, and indeed it is not explicitly stated that he said anything at all, but his vocal action evoked a response from the seven peals of thunder.
10) We are not told exactly how the seven peals of thunder sounded, but it would make some sense to understand them as occurring consecutively, one following the other.

11) There is no doubt that this is not the ordinary sound of thunder since John clearly hears and understands the message they communicated.

12) Most of the ancient cultures believed thunder came from the deities, the voice and     expression of their gods; thunder gods included Thor of the Scandinavians, Donar of the Germans, Zeus of the Greeks, Jupiter of the Romans, and many others.

13) We also note that the definite article is used here, suggesting that the seven thunders were a well-known part of apocalyptic symbolism; it is not just “seven thunders” that make a sound, it is “the seven thunders”.

14) There is also an allusion to Ps 29:3f, which deals with the principle of the voice of Yhwh and the sound of thunder.  cp Ps 18:13; Job 37:4

a) the voice of Yhwh refers to His sovereign will to act; whenever God speaks or wills something, it is sure to happen – Gen 1:3f

b) whatever He pleases takes place because He has the strength to bring it to pass – Ps 29:4a; Isa 46:10

c) while verses 3-10 depict phenomena in the natural world, God rules in sovereign power over what are commonly referred to as the forces of nature

d) the picture in this psalm is that of a powerful weather system that is a consequence of the divine voice, which is the ultimate cause of all weather

e) God is the ultimate Author, Who puts these forces in place and controls them,       often very impressive, powerful, and potentially destructive way – Ps 29:4-5

f) the cedars of Lebanon are majestic tress of great beauty, were eagerly sought for their fragrant qualities and the durability of the wood, and are celebrated in          numerous places in the Old Testament

g) verse 5 depicts the destruction of these giant cedar trees by the voice of Yhwh (the distant agent), which is designed to focus man on the coming judgment instead of things that are temporally impressive

h) the language is a vivid poetic description of a strong storm (the immediate agent) that God originates over the open sea, which moves through Lebanon, shattering the majestic cedars, and finally dies out in the southern region of Kadesh

i) while verse 9a seems out of character with the violent storm related phenomena, it is simply designed to reinforce the sovereign control that God has over all events

j) the lesson is that when good things happen, and when so-called bad things happen in the natural world, God’s voice is behind it all

k) to the cosmos it is “Mother Nature” out of control; to the informed believer it is God’s glory on display in the world below

15) The fact that there were seven peals of thunder is designed to convey the complete nature of the message they communicated.

16) It has been suggested that the Jews were “accustomed to speak of thunder as ‘the seven voices of God.’”  (Word Studies in the New Testament – Vincent), and there is also an apocalyptic tradition that the seven thunders are the voice of God.

17) However, the identification of this voice must rely on the context within the book; the last time thunder was associated with heaven was 4:5, which has “thunders” coming from the throne of God, not from God Himself.

18) In that verse, the number seven was used to refer to the Holy Spirit, Who communicates the Gospel (Ph1 and Ph2) to mankind in clear and unmistakable terms, and in a fashion that cannot be ignored – much like thunder.  1Cor 2:10f

19) The throne is symbolic for God’s Sovereignty, which attribute is being ever more      intensely demonstrated at this point; along with +R and Justice, Sovereignty demands the judgements being leveled against mankind.

20) The seven thunders, then, point to the fact that it is God’s Sovereign Will that GHS communicates the realities of these judgments to all men, so that none may have an excuse (unbelieving mankind), and a certain level of comfort may be had even in these desperate times (believers).

21) Therefore, the sounding of the seven thunders denotes the total support of the Godhead in agreement with the preparation of the LJC to commence “Operation Day of the Lord”.

22) At this point, John was continuing to do as he had been doing all along and simply began to write down the content of the statements he had just heard; however, he is then commanded by an authoritative voice from Heaven to keep the information to himself and not record it in this book.

23) Once again, the source of this voice is not identified, and a purposeful ambiguity leaves us without a dogmatic conclusion as to who is in view; it could be any member of the Trinity, the angel that was commanded to give John this information (1:1), or some other angelic being with the authority to command John. 

24) John is told to seal up the contents that had been communicated to him, which is      interesting in that he had not written anything down at that point that would have to be sealed.

25) In this context, it must be understood to mean that John was to keep this information to himself and never speak of it to anyone; the message of the thunders is private simply because GHS does not speak to anyone in exactly the same manner as He does with anyone else.

26) Although we cannot know what the messages were, we can have complete confidence that when GHS communicates their contents to humanity on an individual basis, they will be undeniably clear and perfectly tailored to that individual’s situation.

27) The final command should be understood first in an ingressive sense and then in a permanent sense, which could be translated “do not begin to write them and never     record them in the future”.

28) The overall effect of this chapter is rather mysterious, but it certainly appears that the events of verses 1-7 are designed to set the stage for what happens in verses 8-11.

29) Ironically enough, it seems that the command of God to seal up this information has caused many to rebel against His clearly revealed directive and convince others that they can figure it out!

30) There have been various, fruitless attempts over the course of the Church Age to provide the content of the seven thunders; we will not waste our time considering these ludicrous speculations, we will only observe that John was commanded not to record the messages, and therefore we are not intended to know.

31) All we can dogmatically state is that John was instructed not to pass this information on, which affirms God’s sovereign control over all events and matters of spiritual        understanding and/or revelation.  Dt 29:29; Ac 1:7

32) It should be extremely obvious that this information is not designed for Church Age believers, but was provided solely for John, who was the only one that ever heard it, and the circumstances of his hearing emphasize the extreme privacy of the message.

33) We need to have no doubt that although God has not revealed everything with respect to the future, He has provided all we need to know at this time.

Kai. o` a;ggeloj( o]n ei=don e`stw/ta evpi. th/j qala,sshj kai. evpi. th/j gh/j( h=ren th.n cei/ra auvtou/ th.n dexia.n eivj to.n ouvrano.n
10:5 And the angel whom I saw standing on the sea and on the land lifted up his right hand to heaven, (kai.(cc) o`(dnms) a;ggeloj(n-nm-s) o[j(aprcm-s) ei=don(viaa--1s) “and the angel whom I saw” i[sthmi(vpracm-s) evpi.(pg) h`(dgfs) qa,lassa(n-gf-s) kai.(cc) evpi.(pg) h`(dgfs) gh/(n-gf-s) “standing upon the sea and the land” ai;rw(viaa--3s) (GT = h=ren) h`(dcfs) cei,r(n-cf-s) auvto,j(npgm3s) h`(dafs) dexio,j(a--cf-s) “raised his hand, the right one” eivj(pc) o`(dcms) ouvrano,j(n-cm-s) “unto the heaven”)

kai. w;mosen evn tw/| zw/nti eivj tou.j aivw/naj tw/n aivw,nwn( o]j e;ktisen to.n ouvrano.n kai. ta. evn auvtw/| kai. th.n gh/n kai. ta. evn auvth/| kai. th.n qa,lassan kai. ta. evn auvth/|( o[ti cro,noj ouvke,ti e;stai(
10:6 and swore by Him who lives forever and ever, who created heaven and the things in it, and the earth and the things in it, and the sea and the things in it, that there shall be delay no longer, (kai.(cc) ovmnu,w(viaa--3s) evn(pi) o`(ddms) za,w(vppaim-s) eivj(pc) o`(dcmp) aivw,n(n-cm-p) o`(dgmp) aivw,n(n-gm-p) “and he vowed/swore by the one living/him who lives unto the ages of the ages/forever” o]j(aprnm-s) kti,zw(viaa--3s) o`(dcms) ouvrano,j(n-am-s) kai.(cc) to.(dcnp) evn(pl) auvto,j(nplm3s) “and the things in him/it” kai,(cc) h`(dcfs) gh/(n-cf-s) kai.(cc) to.(dcnp) evn(pl) auvto,j(npdf3s) “and the earth and the things in her/it” kai,(cc) h`(dcs) qa,lassa(n-cf-s) kai.(cc) to.(dcnp) evn(pl)                auvto,j(nplf3s) “and the sea and the things in her/it” o[ti(cc) (cont) cro,noj(n-nm-s)            ouvke,ti(ab) eivmi,(vif--3s) “that there will be a time period no longer” (i.e. the current time period will not be extended))

avllV evn tai/j h`me,raij th/j fwnh/j tou/ e`bdo,mou avgge,lou( o[tan me,llh| salpi,zein( kai. evtele,sqh to. musth,rion tou/ qeou/( w`j euvhgge,lisen tou.j e`autou/ dou,louj tou.j profh,tajÅ
10:7 but in the days of the voice of the seventh angel, when he is about to sound, then the mystery of God is finished, as He preached to His servants the prophets. (avlla,(cc) evn(pl) h`(dlfp) h`me,ra(n-lf-p) h`(dgfs) fwnh,(n-gf-s) o`(dgms) e[bdomoj(a-ogm-s)  a;ggeloj(n-gm-s) “but in the days of the voice of the seventh angel” o[tan(abr) me,llw(vspa--3s) salpi,zw(vnpa) “whenever he may be about to sound” kai.(ab) tele,w(viap--3s) to.(dnns) musth,rion(n-nn-s) o`(dgms) qeo,j(n-gm-s) “and then the mystery of the God is completed/finished” w`j(cs) euvaggeli,zw(viaa--3s) o`(dcmp)  e`autou/(npgm3s) dou/loj(n-cm-p) o`(dcmp) profh,thj(n-cm-p) “as he evangelized/gave good news to the slaves of himself, the prophets”)

1) Verse 5 resumes the thought that had been begun in verse 2, moving on from the incident involving the seven thunders; this resumption of thought focuses on the fact that the angel is still standing on the land and seas, which is designed to picture his authority over them.

2) This expresses God’s sovereignty over the world and all that is in it, and the action of taking an oath is very reminiscent of the event that is recorded in Daniel 12:7; the taking of oaths is an ancient practice, and was often accompanied by the action of raising the hand toward heaven, as we see here.  cp Dt 32:40; Dan 12:7

3) Since oaths were so common in the ancient world, the Mosaic Law sought to safeguard the sanctity of the oath, and did not permit false oaths to be taken.  Lev 19:12 

4) God prohibited men from making irreverent oaths, invoking the Lord’s name lightly, and breaking their vows, so the action of making an oath made it a sacred obligation to ensure that the subject of the oath was carried out exactly as sworn.

5) The sanctity of keeping one’s vows and oaths is best illustrated by the rules of Num 30, in which the only way a person could be relieved of an oath is detailed.

6) It is clear that God desired that oaths and vows be kept (Ecc 5:4-5), but the Lord Jesus took this principle to a new level when He taught that His disciples should be so truthful that no oaths are needed to confirm their statements.  Mt 5:33-37

7) God Himself does not take oaths because His word cannot be trusted; He takes oaths about the most serious of matters to express the Divine determination to act in a particular way.  Dan 9:11

8) His oaths have included:

a) the oath to Abraham – Gen 24:7, 26:3; Ex 6:8

b) the oath of no more flood – Isa 54:9

c) the oath against the Exodus Generation – Num 32:10-11; Dt 1:34-35

d) the oath against Moses – Dt 4:21

e) the oath relating to the Mosaic Law – Dt 28:9; Jer 22:5-9

f) the oath to bring the Jews to Canaan – Eze 20:5-6

g) the oath against Assyria – Isa 14:24f

h) the oath that every knee will bow – Isa 45:23

i) the oath regarding the restoration of Israel – Isa 62:8

j) the vow to destroy those in captivity in Egypt – Jer 44:26-27

k) the oath to curse Edom – Jer 49:13

l) the oath to destroy America – Jer 51:14

m) the oath to shatter the self-reliance of the Jews – Dan 12:7

9) Therefore when a divine oath is given, the purpose of it is to guarantee that there is no doubt about the matter in question; this word is unconditional and as inalterable as the Divine essence.

10) Obviously, men generally swear by something greater than themselves when they take an oath; however, God can swear by nothing greater than Himself.  Heb 6:13, 16

11) The real purpose of an oath is to invoke a curse on yourself if you have not spoken the truth, or if you fail to keep a promise.  cp Mt 26:74; 1Sam 19:6; 2Sam 19:23

12) Those that made oaths placed themselves under the power and judgment of Yhwh, Who was invoked and recognized as the witness to the validity of the statement.

13) The aggressive posture of the angel and the lifting up of the angel’s hand is another indication of the divine authority he has been given to make this proclamation, and of the unalterable certainty of its fulfillment.

14) With all that in view, this angel swears by the highest possible authority, expanding on the very common Old Testament forms that employed the phrase as the Lord lives.  1Sam 19:6, 20:3, 28:10

15) Unlike the Old Testament phrase that appeals to the existence of God as a witness, the angel first invokes the eternality of God as seen in the phrase Him who lives forever and ever.

16) This indicates that One that is eternally able to validate its accuracy guarantees the truthfulness of his assertion.

17) Secondly, this focuses on the work of God, as the eternal, self-existent One who created all things, which is particularly appropriate to the subject of the oath since it deals with the destiny of all things and the consummation of the eternal plan of God.  Rev 10:7

18) He stresses God’s creative activity in three spheres of earthly existence, the atmosphere and its inhabitants, the dry land and its inhabitants, and the sea and its inhabitants.

19) While one may not have seen the attribute of eternal life, no one alive can legitimately deny the fact that the sky, earth, and seas exist and are populated by animate creatures.

20) The inseparable link between the existence of God and the existence of the physical world is here highlighted, leaving those that reject the existence of God without any excuse for their willful ignorance.  Rom 1:20

21) For those of us that are positive and understand the truth, the angel has invoked the greatest of witnesses (God’s person and creative activity) to his oath; to those that are negative, it is just so many words.

22) The conjunction hoti – that introduces indirect discourse here and provides the content of the angel’s proclamation, continuing the thought of the verb swore.
23) The final phrase of verse 9 has occasioned some discussion since the literal Greek phrase cro,noj ouvke,ti e;stai is literally translated time no more/no longer will be.
24) This has led some interpreters to understand it as referring to the end of this world and universe, and state that time itself will cease to be, and eternity will begin, outside of the passage of time.

25) In support of their contention, they cite passages that indicate that certain things will cease to exist, like the sea (Rev 21:1), death (Rev 21:4), and night (Rev 22:5); however, there is no indication that time will be abolished, and in fact there is every indication it will continue as it does now.  cp Rev 22:2

26) In any event, this passage is not dealing with the abolition of Einstein’s fourth dimension, but rather is an idiom that signifies that time has run out, or is used up.

27) This is deduced from the following facts:

a) the mystery of God is not completed until after the seventh trumpet, which envisions some time as seen in the term days – Rev 10:7

b) time is certainly still in existence at the binding of Satan, and is still measured in years – Rev 20:2

c) further, time is referenced once again following his release – Rev 20:3

28) Therefore, one should understand this phrase as meaning that God’s time of patience and grace has expired, and He is going to assert His sovereign right as Creator over His creation.

29) The specific time in view is now further identified for us in verse 7, and is defined as coming in the days of the sound of the seventh angel.
30) The strong adversative conjunction alla – but is designed to highlight the fact that the centuries of human existence that have come and gone without any resolution to God’s plan are now over, and the time remaining is to be measured in days.

31) The phrase whenever he is about to blow his trumpet begins with the temporal conjunction hotan – whenever not to suggest that this might not happen, but to show that the conclusion of God’s mystery is contingent upon the blowing of the trumpet.

32) In other words, we can be assured that this event will occur, but the exact timing is not given, only what the results will be afterwards.  cp Rev 4:9

33) The Greek verb mello is usually translated as about to, but the time element is secondary in this word; the primary emphasis is on the certainty of the event being discussed.  cp Mt 7:3

34) This is the first time that we are told that the sounds of the trumpet blasts are not merely viewed as instantaneous events, but each has their individual chronological implications, and must be placed within the chronology of the Week.

35) Since the content of the seventh trumpet is never revealed, just as the content of the seventh seal was never discreetly identified, we would conclude with the vast majority of interpreters that this final trumpet contains the seven bowls that follow.

36) Again, while these events are dealt with on an individual basis, it is clear that there is some overlapping and recapitulation of the contents; further, we will demonstrate that the seven bowl judgments come in rapid fire succession and do not require an            extended amount of time to complete.

37) The phrase that is introduced with the conjunction kai, which should be understood in an adjunctive sense and translated also (rather than “then”), provides us further          information about this period of history.

38) While we are keenly aware that these seven trumpet judgments culminate in the complete destruction of the world system, it also concludes the mystery of God; understood as a Subjective Genitive, the idea would be one of “God’s mystery”, or that which God chose to reveal to some but not others.

39) The verb teleō has the sense of completing something, bringing something to an end, or concluding something (cp Jn 19:30); it has the nuance of having every detail being resolved, so that nothing that should have been done is left out.

40) As Wallace has pointed out, the Aorist can be used to describe an event that has not yet occurred as though it were already completed; this is designed to stress the certainty of the event.  GGBTB, pp. 563-564
41) The Greek term musterion – mystery, was a religious technical term used in the cults of the Roman Empire and denoted a religious secret confined only to those that were initiates of the cult.

42) Like our modern word mystery, it does not refer to that which cannot be understood or figured out; it refers to that which is understood by those that pay attention.

43) While this term is used in the New Testament of those doctrines that are related to the Church Age, which were hidden to even the greatest of Old Testament believers (Mt 13:11; Col 1:26), it is clearly not so used here. 

44) The good news concerning the mystery of God in this context was announced to His servants/slaves, the prophets, which should be limited to Old Testament prophets in this context.

45) This is based on the fact that this group in view does not receive its reward until the time of the establishment of the Millennial Kingdom and thus come from the age of Israel.  Dan 12:13; Rev 11:18

46) There is a strong resemblance between the words of our verse and the text of Amos 3:7, in which John replaces “reveals His secret counsel” with the term announced good news.
47) This has the effect of emphasizing that God’s eternal plan (His secret counsel) very much has the character of good news to those that are positive.

48) As one would expect, there have been several interpretations offered as to the meaning of the next phrase the mystery of God.
a) some suggest it refers to salvation based on the use of the verb euaggelidzō – to proclaim good news; thus, the mystery that the Holy God could love sinful mankind and provide salvation for them – one wonders in what sense salvation could be “finished” when there will be countless more people to be saved

b) another more limited version of this suggests that the mystery refers to God’s work in bringing Gentiles into His plan (Eph 3:4-6), but we are focusing on DSW, not the Church Age

c) some have limited the term to the OT doctrines that pertain to DSW or more specifically the Tribulation, which will all be completed under the seventh trumpet, but the verse specifically says the mystery will be finished just before the seventh trumpet sounds

d) some have suggested the mystery focuses on the existence of evil and the fact that God has allowed Satan and sinful men to prosper at the expense of truth and righteousness, but Satan will still briefly ‘prosper’ after the Millennium ends

e) still others identify this phrase by its usage in Col 2:2 and suggest that the mystery is Christ Himself, but there will be certain unknown aspects of the LJC even after the trumpet sounds – Rev 19:12

f) it has also been related to the fact that the OT prophets could not understand the apparently conflicting prophecies with respect the 1st and 2nd Advents, i.e. a suffering Messiah who is also glorified

(1) while many believers were indeed confused in this aspect of their theology, it could be known that Israel was destined for dispersion, and their custodianship of the Plan of God would be given to another nation, just as Jesus proclaimed in Mt 21:43 – cp Isa 65:1; Hos 6:2

(2) further, it is obvious Isaiah understood the difference as he notes the exaltation of the LJC and the sufferings He must first bear – Isa 52:13-53:11

(3) to claim all the OT prophets failed to understand the advents is reading too much into the failure of the Jews at the 1st Advent as demanding failure for all the Jews; certainly, John the Baptist understood – Mt 3:13; Jn 1:29

49) The best solution to this mystery is to be understood in the prophecies relating to the Day of the Lord, with the apparent contradictions in horrific judgments juxtaposed against glorious prosperity.  cp Joel 2:2 & Isa 11

Kai. h` fwnh. h]n h;kousa evk tou/ ouvranou/ pa,lin lalou/san metV evmou/ kai. le,gousan( {Upage la,be to. bibli,on to. hvnew|gme,non evn th/| ceiri. tou/ avgge,lou tou/ e`stw/toj evpi. th/j qala,sshj kai. evpi. th/j gh/jÅ

10:8 And the voice which I heard from heaven, I heard again speaking with me, and saying, “Go, take the book which is open in the hand of the angel who stands on the sea and on the land.” (kai.(cc) h`(dnfs) fwnh.(n-nf-s) o[j(apraf-s) avkou,w(viaa--1s) evk(pb)  o`(dbms) ouvrano,j(n-bm-s) “and the voice which I heard out from the heaven” SUPPLY “WAS”  pa,lin(ab) lale,w(vppaaf-s) meta,(pg) evgw,(npg-1s) kai.(cc) le,gw(vppaaf-s) “again speaking with me and saying” u`pa,gw(vmpa--2s) lamba,nw(vmaa--2s) to.(dcns) bibli,on(n-cn-s) to.(dcns) avnoi,gw(vprpan-s) “go, take the scroll, the one having been opened” evn(pl) h`(ddfs) cei,r(n-lf-s) o`(dgms) a;ggeloj(n-gm-s) “in the hand of the angel” o`(dgms) i[sthmi(vpragm-s) evpi.(pg) h`(dgfs) qa,lassa(n-gf-s) kai,(cc) evpi.(pg) h`(dgfs) gh/(n-gf-s) “the one having been standing upon the sea and upon the land”)

kai. avph/lqa pro.j to.n a;ggelon le,gwn auvtw/| dou/nai, moi to. biblari,dionÅ kai. le,gei moi( La,be kai. kata,fage auvto,( kai. pikranei/ sou th.n koili,an( avllV evn tw/| sto,mati, sou e;stai gluku. w`j me,liÅ
10:9 And I went to the angel, telling him to give me the little book. And he said to me, “Take it, and eat it; and it will make your stomach bitter, but in your mouth it will be sweet as honey.” (kai.(cc) avpe,rcomai(viaa--1s) pro.j(pc) o`(dcms) a;ggeloj(n-cm-s) le,gw(vppanm1s) auvto,j(npdm3s) di,dwmi(vnaa) evgw,(npd-1s) to.(dcns) biblari,dion(n-cn-s) “and I went away to the angel saying to him to give to me the little scroll” kai.(cc) le,gw(vipa--3s) evgw,(npd-1s) “and he says/said to me” lamba,nw(vmaa--2s) (GT = La,be) kai.(cc) katesqi,w(vmaa--2s) auvto,j(npcn3s) “take and eat” kai.(cc) pikrai,nw(vifa--3s) su,(npg-2s) h`(dcfs) koili,a(n-cf-s) avlla,(ch) evn(pl) to.(dlns) sto,ma(n-ln-s) su,(npg-2s) eivmi,(vif--3s) gluku,j(a--nn-s) w`j(cs) me,li(n-nn-s) “and it will make your stomach bitter, but in your mouth it will be sweet as honey”)

kai. e;labon to. biblari,dion evk th/j ceiro.j tou/ avgge,lou kai. kate,fagon auvto,( kai. h=n evn tw/| sto,mati, mou w`j me,li gluku. kai. o[te e;fagon auvto,( evpikra,nqh h` koili,a mouÅ
10:10 And I took the little book out of the angel's hand and ate it, and it was in my mouth sweet as honey; and when I had eaten it, my stomach was made bitter. (kai.(cc) lamba,nw(viaa--1s) to.(dcns) biblari,dion(n-cn-s) evk(pb) h`(dbfs) cei,r(n-bf-s) o`(dgms) a;ggeloj(n-gm-s) “and I took the little scroll out from the hand of the angel” kai,(cc) katesqi,w(viaa--1s) auvto,j(npcn3s) “and I ate it” kai.(cc) eivmi,(viia--3s) evn(pl) to.(dlns) sto,ma(n-dn-s) evgw,(npg-1s) w`j(cs) me,li(n-nn-s) gluku,j(a--nn-s) “and it was in my mouth as honey, sweet” kai.(cc) (adv) o[te(cs) evsqi,w(viaa--1s) auvto,j(npan3s) “and yet when I had eaten” pikrai,nw(viap--3s) h`(dnfs) koili,a(n-nf-s) evgw,(npg-1s) “my stomach was made bitter”)

kai. le,gousi,n moi( Dei/ se pa,lin profhteu/sai evpi. laoi/j kai. e;qnesin kai. glw,ssaij kai. basileu/sin polloi/jÅ
10:11 And they said to me, “You must prophesy again concerning many peoples and nations and tongues and kings.” (kai.(cc) le,gw(vipa--3p) evgw,(npd-1s) “and they say/ said to me” dei/(vipa--3s) su,(npc-2s) pa,lin(ab) profhteu,w(vnaa) “it is necessary that you prophecy again” evpi.(pl) lao,j(n-lm-p) kai.(cc) e;qnoj(n-ln-p) kai.(cc) glw/ssa(n-lf-p) kai.(cc) basileu,j(n-lm-p) polu,j(a--lm-p) “upon the subject/concerning peoples and nations and tongues and kings many”)
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