Proverbs Chapter Eight

Hl'Aq !TETi hn"Wbt.W ar'q.ti hm'k.x'-al{h] 
8:1 Does not wisdom call, And understanding lift up her voice?

(@vqi3fs QahRa‘)arq  (@ncfsn CHahKMaH)hm'k.x'  (@Pn)al{  (@Pg)h] 
(@ncmsc QOL)lAq  (@vqi3fs NahTHaN)!tn  (@ncfsn TəBhUNaH)hn"WbT.  (@Pc)w 

“Does not Wisdom call out, and Understanding give her voice?”

hb'C'nI tAbytin> tyBe %r,d'-yle[] ~ymiArm.-varoB. 
8:2 On top of the heights beside the way, Where the paths meet, she takes her stand;

(@ncbsn DeReK)%r,D, (@Pp)l[;  (@ncmpn MahROM)~Arm'  (@ncmsn)varo  (@Pp)B 
(@vnp3fs)bcn (@ncfpn NahTHiYBh)hb'ytin>  (Fem of BēyN) (@ncmsc BaYiTH)tyIB; 

“In the head/top of the heights upon the road/way, between the paths she has been stood”

hN"roT' ~yxit'p. aAbm. tr,q"-ypil. ~yrI['v.-dy:l. 
8:3 Beside the gates, at the opening to the city, At the entrance of the doors, she cries out:

(@ncmsc)hP,  (@Pp)l  (@ncmpn SHa’aR)r[;v;  (@ncfsc YahDh)dy"  (@Pp)l
(@vqi3fp+*)!nr  (@ncmpn)xt;P,  (@ncmsc MahBhO‘)aAbm'  (@ncfsn QeReTH)tr,q, 

“To the side of the gates, to the mouth of the city, at the opening of the doors, she cries aloud for joy”

~d'a' ynEB.-la, yliAqw> ar'q.a, ~yviyai ~k,ylea]
8:4 “To you, O men, I call, And my voice is to the sons of men.

(@Pp)la, (@ncmsc)lAq (@Pc)w  (@vqi1cs)arq  (@ncmpn)vyai  (@Pp)la,
(@ncmsn ‘ahDhahM)~d'a'  (@ncmpc)!Be 

“Unto you, O men, I call out, and my voice goes unto the sons of men”

ble Wnybih' ~yliysik.W hm'r>[' ~yIat'p. Wnybih'
8:5 “O naive ones, discern prudence; And, O fools, discern wisdom.

 (@ncfsn ’ahRMaH)hm'r>['  (@ncmpn PəThiY)ytiP,  (@vhvmp BiYN)!yB 
(@ncmsn LēBh)ble  (@vhvmp) !yB  (@ncmpn KəSiYL)lysiK (@Pc)w. 

“Understand/regard, O gullible ones, craftiness/prudence; and, O foolish, understand the heart”

~yrIv'yme yt;p'f. xT;p.miW rBEd;a] ~ydIygIn>-yKi W[m.vi  
8:6 “Listen, for I shall speak noble things; And the opening of my lips will produce right things.

(@Pc)w (@vpi1cs DahBhaR)rbD  (@ncmpn NahGiYDh)dygIn"  (@Pc)yKi  (@vqvmp)[mv 
(@ncmpn MiYSHahRiYM)~yrIv'yme  (@ncfdc)hp'f'  (@ncmsc MiPHTaH)xT'p.mi 

“Listen, because noble things I speak, and the opening of my lips will produce uprightness”

[v;r, yt;p'f. tb;[]Atw> yKixi hG<h.y< tm,a/-yKi
8:7 “For my mouth will utter truth; And wickedness is an abomination to my lips.

(@ncmsc CHēK)%xe  (@vqi3ms HahGaH)hgh  (@ncfsn ‘eMeTH)tm,a/  (@Pc)yKi
(@ncmsn ReSHa’)[v;r,  (@ncfdc SHahPHaH)hp'f'  (@ncfsc TO’ēBhaH)hb'[eAT  (@Pc)w 

“Because Truth it will utter, my mouth, and an abominable thing to my mouth is wickedness”

vQE[iw> lT'p.nI ~h,B' !yae ypi-yrem.ai-lK' qd,c,B.  
8:8 “All the utterances of my mouth are in righteousness; There is nothing crooked or perverted in them.

(@ncmsc)hP, (@ncmpc)rm,ae  (@ncmsc)lKo  (@ncmsn TSeDheQ)qd,c,  (@Pp)B
(@amsn ’iQēSH)vQe[I  (@Pc)w (@vnPmsn PahTHaL)ltP  (@Pp)B  (@Pd)!yIa; 

“In righteousness/justice are spoken all the utterances of my mouth, there does not exist in them a thing having been twisted or perverse

t[;d' yaec.mol. ~yrIv'ywI !ybiMel; ~yxikon> ~L'Ku  
8:9 “They are all straightforward to him who understands, And right to those who find knowledge.

(@vhPmsn)!yB  (@Ps)l  (@ampn NahLōaCH)x;kon"  (@ncmsc)lKo
(@ncfsn)t[;D;  (@vqPmpc MahTSa‘)acm  (@Pp)l  (@ampn YahSHahR)rv'y"  (@Pc)w 

“All are plain/straightforward to him who causes understanding/considers, and right to those who find perception/knowledge

1) The two paired poems of the unchaste wife and Woman Wisdom are marked off by the concluding admonition to stay far from the unchaste wife (7:24-27) and the introduction to Woman Wisdom’s address.

2) Although very different in substance and style, the poems form a comparison and contrast between the bawdy revelry of the strumpet and the success achieved by following Woman Wisdom:

a) the wife moves covertly at dusk and speaks falsely, Wisdom moves publicly and speaks with direct, authoritative truth

b) the pagan wife leads her victims to slavery, impoverishment, and death, Wisdom’s speech leads her disciples to kingship, wealth, and life

c) the wife deals strictly with the earthly and mundane, Wisdom soars in heaven as an intimate friend of Yhwh
d) the wife promises erotic fulfillment to the gullible youth, Wisdom promises spiritual fulfillment that lasts forever

e) the house of the strumpet is a death trap, the mansion of Wisdom is the abundant life (cp chap 9)

3) Wisdom is again seen addressing her audience in the gates, metaphorically representing the fact that before one enters life (the city), they need to deal with her message, and their response will follow them throughout their “travels” within.

4) A rhetorical question does not wisdom call functions as a strong affirmation, drawing the listeners and readers into the speaker’s point of view; the invitation to pursue Dvpt is everywhere, most people just ignore it.

5) While the term ar'q' QahRah‘ call out is weaker than vs 3’s cry out, it does denote that Wisdom makes her proclamation heard far and wide, and does not wait for an audience to come to her; those who reject her message will not be able to claim she was an apathetic evangelist.

6) A synonym for Wisdom, hn"WbT. TəBhUNaH emphasizes the prudence, discernment, competence, “know how”, and caution one must exercise in their daily lives to achieve the abundant life; those who possess it :

a) hold their tongues – 11:29

b) are patient – 14:29

c) keep a straight course – 15:21

d) have a cool heart, i.e. control their emotions – 17:27

e) can perceive the plans and plots of others – 20:5

7) Literally reading she gives her voice, context dictates that this is an escalation of the fervency and intensity with which she makes her speech; the phrase is used of                 expressing deep human distress (Gen 45:2), the roaring of a lion (Job 2:11), and the singing of many birds at the same time (Ps 104:9).

8) The spatial designation top of the heights may be taken with some flexibility, it does not require that she stand at the highest point in the city (the temple tower), but refers to the fact that her person and message were as visible and audible as possible.

9) The phrase beside the way points to the multiple positions one may place themselves and be outside The Way, meaning that Wisdom does not compromise by entering their way, she remains in hers, and calls them to join her there.

10) The plural paths likely refers to the many lifestyles that may be chosen by the individual audience members, meaning that each station one might find desirable, good or bad, begins with the decision to accept or reject Wisdom.

11) The Niphal (passive) voice (made to stand) is used to represent the fact that Wisdom, for all her intent and active evangelization, has been given this opportunity by another, and context dictates that God Himself is the ultimate Agent.

12) In the ancient near-east, benches and side chambers were placed beside the gates, signifying a place where people could congregate to buy and sell, settle disputes, and transact politics; Wisdom wades into the crowded melee to offer her appeals to as many people as possible, again removing their excuses of non-exposure.

13) Again viewing the city as a metaphor for life, Wisdom makes her overtures to those who are beginning to engage in commerce and politics, and entreats them to do so with ethical and religious prudence, as well as resist the wicked men and women within the city, which they will no doubt come across.

14) The redundant entrance of the doors views initial entry, before the gullible or righteous have even the opportunity to “come inside” the city, they are confronted with the absolute necessity of hearing the message Wisdom offers.

15) The escalation she cries aloud underscores the fact that she speaks fervently and with conviction, not dispassionately but with zeal; she does not display her wit or rhetorical gifts for her benefit or for their own sakes but for the benefit of a willing audience.

16) Wisdom’s audience is now specified as humanity in general (cp 2Tim 2:4), and specifically the gullible and fools, i.e. those who need her message the most; the first step in remedying their pitiful condition is getting them to realize how pathetic they are.

17) The activity Wisdom encourages her audience to begin is !yBi BiYN discern, or seek to understand, to reflect upon a subject, to consider it in detail and overall; the implication is that she chides them for their previous mental meanderings.

18) The object of the mental pursuit is hm'r>[' ’ahRMaH, used only six times (3x in Pr), and seen previously in 1:4 as a sort of skeptical prudence; the term is also translated “craftily” in Ex 21:4 and Jsh 9:4.

19) This is not a call to conduct oneself in a manner less than genuine, sincere, open, and honest, it is a recognition of the fact that the cosmos does not have our best interests at heart, we need to be wary of the deceptions they will bring our way.  Mt 10:16

20) This is a part of the mental attitude that will bring the abundant life our way, as we recognize when someone is “playing” us, and can defend against it in whatever way is best, from physical defense to prayerful non-resistance.  cp Lk 22:36;  1Cor 4:12

21) She lumps the gullible nitwits in with the morally and spiritually dull and insensible fools with the admonition to seek understanding of their being, the nature and result of their attitudes and actions in life, represented by the heart.

22) Notably, in her first lecture, Wisdom held up the fool as incorrigible, having rejected her message and appeal irrevocably; that lesson taught the inevitable end, with no second chance after judgment has fallen, while here she still holds open to them the opportunity to gain moral insight and recover.

23) The exhortation now moves to the worthiness of her speech in terms of it value, or inherent worth from a moral point of view; the command is to listen, and KiY introduces the motivations that a truth-seeker would find appealing.

24) We also note that the unchaste wife’s speech was sweet in the beginning and bitter at the end, while Wisdom’s speech calls for self-discipline in the beginning and promises life at the end.

25) The familiar imperative listen means that they must make a decision to be attentive and accept the teacher’s wisdom; it has been observed that the imperative is the Mood most removed from reality, the teacher can give a command, but the student is the only one that can make it real.

26) The introduction because lists the initial set of motivations, to which will be added further and more intensive assurances; not only is there no legitimate reasons to reject Dvpt, there are multiple (infinite?) reasons to embrace it.

27) The fact that Wisdom promises to speak connotes (to suggest or imply in addition to the literal meaning) an oral appeal that her listeners cannot ignore, unlike a written command that they can ignore by not reading.  cp 1:8

28) Of course, anyone can “zone out” during the teaching, but this does not remove the culpability they are under; if someone claims positive volition, and is in Bible class, they are responsible to take in and then apply the information presented.

29) There are textual questions regarding dygIn" NahGhiYDh, which literally means “ruler, leader, or captain”, but the crux of the argument appears to be the vowel pointing, which is not inspired but can change the meaning of a word.

30) The two options in our verse are “princely things” (which would be the only occurrence of the term with that meaning) or “before, right in front of” (as a derivative of NeGeD, a preposition seen in 4:25.

31) Every mainstream translation has gone with the former interpretation, and the LXX translates it as semna, a plural neuter noun meaning “serious things”; the NetBible has the translation favored by Waltke, “what is right”.

32) It would certainly be more convenient to change the meaning of the word, but many words with unique, otherwise unattested meanings are found in Proverbs.  cp 3:8 – tWap.rI 4:24 & 6:12 – tWvQ.[i 

33) Because of the short duration of many of the terms in the collection, copyists would sometimes mistake the meaning of a particular vocabulary word, thus altering its meaning in an effort to maintain the purity of the copy.

34) No doctrinal point is affected by either translation, but it seems best to preserve the idea of nobility, honor, and high position connoted by noble things; certainly, the two concepts are mutually inclusive, in any event.

35) The phrase opening of my lips uses the term xT'p.mi MiPHTahCH, which may refer to the place of opening or the abstract act of opening something (1Chr 9:27), but either meaning underscores the oral method of communication.

36) Derived from a verb meaning “to be level or straight”, rv'yme MēYSHahR upright things emphasizes the accuracy and lack of deviation in her message, as no one principle contradicts any other principle.

37) In other words, Wisdom’s message is completely fair, even-handed, and just, not bent in favor of one person or another; her message is completely trustworthy and deserving of acceptance, since it is perfectly straight in all aspects.

38) The reason that the student can trust in the nobility and upright of Wisdom’s speech is introduced by KiY because, which serves to emphasize the accuracy of the lecture.

39) The Hebrew concept of tm,a/ ‘eMeTH is much more involved than our concept of truth, or merely the absence of deceit, and the presence of accurate information; it        involves stability, support, certainty, reliability, and faithfulness.

40) With one exception (Jsh 1:8), the term hg"h' HahGaH utter is found only in poetry, and has a wide range of meanings, such as “meditate” (Ps 1:2), “devise” (Ps 2:1, 38:12), “declare” (Ps 35:28), “ponder” (Pr 15:28), and “mutter” (Isa 8:19).

41) Stronger than ‘ahMaR “to speak”, it has a nuance of speech that comes from concentrated consideration, so that Wisdom is not just repeating someone else’s message, she has thought through her own information, considered the different aspects, and determined it to be worthy of the appellation “Truth”.

42) Also found only in poetry is the term %xe CHēK, strictly the palate, which functions as a metonymy for speech, and has the nuance of informed speech, or recognizing the different aspects of any particular subject.

43) Used 21x in Proverbs, hb'[eAT TO’ēBhaH abomination refers to various social acts or bad moral conduct; 12x of those uses occur in the formula “an abomination to Yhwh”, as something particularly offensive to God.

44) It looks to attitudes and actions that offend another’s sensibilities, are morally repugnant, and bring judgment from God based on their hostile nature; they seek to inflict harm by deceiving, humiliating, or defrauding another person.  cp 6:16-19

45) The third metonymy for speech is Wisdom’s lips, which term emphasizes the physical production of words rather than the mental preparation that produces cogent thought; both are required, the synonymous parallelism denotes that all aspects of Dvpt are contained in Wisdom’s teaching.

46) The noun [v;r, ReSHa’ wickedness denotes the type of lifestyle that is opposed to God, and manifests itself through action, thought, and speech; the speech of the criminals in 1:11-15 and the unchaste wife in 7:14-21 are condemned in part because they are opposed to God and to society’s best interests.

47) Using a Dative of Sphere, Wisdom states that it is within the confines of righteousness, or conformity to the standards set out in God’s Word; the root verb means “to be straight”, again emphasizing that there is no deviation from Truth in Dvpt.

48) The adjective KōL all is meant to be inclusive, meaning that this is not a vague generalization, or means that “practically all” of her subject matter is trustworthy, there is literally nothing within Dvpt that is not trustworthy.

49) The various utterances refer to different subject matters within Wisdom’s repertoire, as she promises to bring enlightenment on any number of issues; we note that there is never a situation in which the Dvpt cannot be applied.

50) Another metonymy for speech, her mouth represents the organ from which the thoughts of man are given audible existence (Mt 15:18); the emphasis seems to be on the stored knowledge within that she is able to share with her audience.

51) Also, it is not as if Wisdom has purged any unrighteousness from within her, inferior information simply does not exist in her teaching; the implication that cannot be missed is: if our attitudes disagree with Dvpt, our attitudes are wrong.

52) The phrase twisted and perverted is best taken as an hendiadys, a figure of speech in which two words connected by a conjunction refer to a single concept; to twist or make crooked something designed to be straight is the same as turning it away from what is right or normal.

53) The repetition of all of them serves to underscore the fact that not one of her words is exempted from these qualifications, and in fact each qualification applies equally to every single subject matter about which she can teach.

54) The next synonym is x;kon" NahKōaCH, with a basic meaning of straight, right, or plain, so straightforward communicates the idea nicely; when one determines that they want to understand different aspects of Dvpt, their obvious value is impossible to miss – for the foolish, the mystery is unattainable.  1Cor 2:12-14

55) The continued piling on of these synonyms and antonyms emphasizes that the substance of her message conforms to the ideals and ethical interests of society, and her audience has everything to gain and nothing to lose by following her teaching.

56) The recognition of her value is restricted, however, only the one who considers,          using a Hiphil participle to emphasize the active, volitional decision to seek/pursue Wisdom, which is rewarded when she imparts that which we want.  Heb 11:6

57) As Waltke states, “That which is known is inescapably relative to the knower…”, meaning that a person will understand and comprehend that which they want to know, and God will enable the positive to understand the beauty of His Plan.  Jn 8:31-32

58) This is the meaning of Mt 6:22-23, wherein Jesus taught that the teaching to which one directs their senses will fill the soul and be manifested in one’s conduct; Wisdom will only reveal herself to the one that exercises discernment and reasonable insight.

59) To say that her speech is upright means it is level, straight, right, just, and lawful, and it does not transgress the boundary of Yhwh’s moral order; again the emphasis is on the fact that Wisdom speaks on behalf of God, the content is infinitely trustworthy.

60) Those who have, with the insight of positive volition, pursued Wisdom will have found her through that pursuit, as she states that her audience is those finding knowledge, meaning people that have submitted themselves to her teaching, and so attained the personal, spiritual, and moral knowledge she imparts.

rx"b.nI #Wrx'me t[;d;w> @s,K'-la;w> yrIs'Wm-Wxq. 
8:10 “Take my instruction, and not silver, And knowledge rather than choicest gold

(@ncmsn)@s,K, (@Pd)la;  (@Pc)w  (@ncmsc)rs'Wm  (@vqvmp)xql
(@ncmsn CHahRUTS)#Wrx' (@Pp)!mi  (@ncfsn)t[;D;  (@Pc)w 

(@vnPmsn BahCHaR)rxB 

“Receive my disciplined instruction, and not silver, and knowledge away from/over fine gold being chosen/choice fine gold”

Vs 11 is a scribal emendation, for reasons which will be discussed in the analysis

ac'm.a, tAMzIm. t[;d;w> hm'r>[' yTin>k:v' hm'k.x'-ynIa]  
8:12 “I, wisdom, dwell with prudence, And I find knowledge and discretion.

(@ncfsn+*)hm'r>['  (@vqp1cs+*) kv  (@ncfsn+*)hm'k.x'  (@pi1cs+*)ynIa]
(@vqi1cs+*)acm  (@ncfpn+*)hM'zIm.  (@ncfsn+*)t[;D;  (@Pc+*)w 

“I, Wisdom, dwell with shrewdness, and knowledge and discretion I find”

tAkPuh.t; ypiW [r' %r,d,w> !Aag"w> ha'GE [r' tanOf. hw"hy> ta;r.yI  
ytianEf'
8:13 “The fear of the LORD is to hate evil; Pride and arrogance and the evil way, And the perverted mouth, I hate.

(@amsn)[r;  (@vqc SHahNa‘)anf  (@np—n YHWH)hwhy  (@ncfsc YiRaH)ha'r>yI 
(@ncbsn)%r,D (@Pc)w  (@ncmsn Gah‘ON)!AaG"  (@Pc)w  (@ncfsn Gē‘aH)ha'GE 

(@vqp1cs)anf  (@ncfpn TaHPUkaH)hk'WPh.T;  (@ncmsc)hP,  (@Pc)w  (@amsn)[r ;,
“The fear-of-Yhwh is to hate evil; pride and arrogance and the way of evil, and a mouth of perversity, I hate”

hr'Wbg> yli hn"ybi ynIa] hY"viWtw> hc'[e-yli
8:14 “Counsel is mine and sound wisdom; I am understanding, power is mine.

(@ncfsn TUSHiYYaH)hY"viWT  (@Pc)w  (@ncfsn ’ēTSaH)hc'[e  (@Pp)l
(@ncfsn GəBhURaH)hr'WbG>  (@Pp)l  (@ncfsn)hn"yBi  (@pi1cs)ynIa] 

“To me belongs counsel and resourcefulness; I am insight/understanding, heroic power is mine”

qd,c, Wqq.xoy> ~ynIz>Arw> Wkl{m.yI ~ykil'm. yBi 
8:15 “By me kings reign, And rulers decree justice.

 (@vqi3mp MahLaK)%lm  (@ncmpn MeLeK)%l,m,  (@Pp)B
(@ncmsn TZeDeQ)qd,c,  (@vki3mp CHahQaQ)qqx  (@vqPmpn RahZON)!wzor (@Pc)w
“Through/by me kings reign, and leaders/rulers decree justice”

(#r,a,) qd,c, yjep.vo-lK' ~ybiydIn>W Wrfoy" ~yrIf' yBi  
8:16 “By me princes rule, and nobles, All who judge rightly.

(@Pc)w  (@vqi3mp SHahRaR)rrf  (@ncmpn SHaR)rf;  (@Pp)B  
(@ncmsn) #r,a,,  (@vqPmpc SHahPHaT)jpv  (@ncmsc)lKo  (@ampn NahDiYBh)bydIn" 

“Through/by me princes govern/rule, and nobles; all who judge the earth”

ynIn>aUc'm.yI yr;x]v;m.W bh'ae Îyb;h]aoÐ ynIa]
8:17 “I love those who love me; And those who diligently seek me will find me.

(@Pc)w  (@vqi1cs)bha (@vqPmpc Rq ‘aHaBh)bha (@pi1cs)ynIa] 
(@vqi3mp)acm  (@vpPmpc SHahCHaR)rxv 

“As for me, I love those who love me, and those who diligently seek me will find me”

hq"d'c.W qte[' !Ah yTiai dAbk'w>-rv,[o 
8:18 “Riches and honor are with me, Enduring wealth and righteousness.

(@Pp)tae  (@ncmsn KahBhODh)dAbK'  (@Pc)w  (@ncmsn ’ōSHeR)rv,[o 
(@ncfsn TSəDahQaH)hq'd'c.  (@Pc)w  (@amsn ’ahTHaQ)qte['  (@ncmsn HON)!Ah 

“Riches and honor are with me, wealth both enduring and righteous”

rx"b.nI @s,K,mi ytia'Wbt.W zP'miW #Wrx'me yyIr>Pi bAj 
8:19 “My fruit is better than gold, even pure gold, And my yield than choicest silver.

(@ncmsn CHahRUTS)#Wrx'  (@Pp)!mi  (@ncmsc PəRiY)yrIP.  (@amsn TOBh)bAj
 (@ncfsc TəBhU‘aH)ha'WbT.  (@Pc)w  (@ncmsn PaZ)zP;  (@Pp)!mi  (@Pc)w 

(@vnPmsn BahCHaR)rxB  (@ncmsn KeSePH)@s,K,  (@Pp)!mi 

“Good/better is my fruit from gold, even pure refined gold, and my produce/yield from silver having been chosen”

jP'v.mi tAbytin> %AtB. $LEh;a] hq"d'c.-xr;aoB. 
8:20 “I walk in the way of righteousness, In the midst of the paths of justice,

(@vpi1cs HahLaK)%lh  (@ncfsn TSəDahQaH)hq'd'c.  (@ncbsn ‘ōRaCH)xr;ao  (@Pp)B
(@ncmsn)jP'v.mi  (@ncfpc NahTHiYBaH)hb'ytin>  (@ncmsc TahWeK)%w<T'  (@Pp)B 

“I walk about in the well-trodden way of righteousness, in the midst of the byways of justice”

p aLem;a] ~h,yteroc.aow> vyE yb;h]ao lyxin>h;l. 
8:21 “To endow those who love me with wealth, That I may fill their treasuries.

 (@Pd YēSH)vyE  (@vqPmpc)bha  (@vhc NahCHaL)lxn  (@Pp)l 
(@x)p  (@vpi1cs MahLa‘)alm  (@ncmpc ‘OTSahR)rc'Aa (@Pc)w
“That I may cause inheritance/bequeath those loving me that which exists/property, and their treasuries I will fill to the brim”

1) Vs 10a marks a shift in focus from the excellence of Wisdom’s speech to her rewards, where the command “Listen!” is supplemented by its telic (directed or moving to- wards some goal) counterpart receive, which has the clear implication of choose.

2) In Proverbs, the verb xq;l' LahQaCH has the idea of accepting educational information, true (1:5, 2:1, 24:32) or false (6:25, 7:21, 22:24-25), rather than developing an independent critical thinking facility; learning how to think is absolutely essential, but learning what to think is equally valuable.

3) The object of active receipt is rs'Wm MUSahR, the disciplined instruction that Wisdom offers to counteract the innate folly of youth (1:2, 3); these reproofs seem harsh at the time they are employed, but the end thereof is success, happiness, and peace.

4) Literally and not silver is a comparative negative, meaning that given one choice or the other, the negated choice is viewed as less valuable; Wisdom bestows silver (8:17-21), but if financial profit is pursued at the expense of spiritual, she withdraws, leaving the pursuer to a corrupted and ruined end.  cp 1Tim 6:9-10

5) Noteworthy is that knowledge is contrasted to its parallel discipline, but the two are inseparable and complement each other intimately; both lead to understanding the         necessity of the other, and both strengthen the quality of each other.  cp 23:12

6) The poetic term for gold is used in conjunction with a Niphal participle of rx;B' BahCHaR having been chosen to describe the category of gold that is most valuable, with no flaws, imperfections, or impurities; the infinite value of an accurate understanding of Dvpt cannot be overemphasized.

7) Vs 11 has several textual issues that identify it as an addition to the original text,         including:

a) it is the only verse in the 3rd person, and Wisdom is explicitly identified as the speaker

b) the reference to silver and gold could easily have reminded a scribe of 3:14, which is followed by a reference to coral and Wisdom’s great value

c) this would be a unique “better than” proverb in her speech – she is emphasizing the extreme superiority she enjoys rather than a relative worth

8) Next Wisdom demonstrates the valuable benefits of her association, as she brings along other desirable attributes to the seeker; the symbolism is of a group of friends that have distinct and yet related personalities, all of which are beneficial.

9) In the Bible, a name is not so much a label of identification as a revelation of character, so the self-identifying proper name Wisdom reveals this attribute as her essential character – the understanding of Dvpt and application in life to benefit therefrom.

10) The figure dwell underscores the ideas of nearness, closeness, and familiarity, all          inseparably connected with the other figures of the metaphor; while the cosmos mocks adjusted believers as legalistic dweebs or self-righteous hypocrites, in reality adjustment to God’s Plan brings every category of success.

11) The term hm'r>[' ’ahRMaH does have the idea of prudence, but encompasses much more, with the sort of shrewd ability to evaluate a situation and protect oneself from being taken advantage of, which the pursuit of Dvpt develops in the positive believer.

12) Next, knowledge inescapably accompanies both shrewdness and wisdom, since this particular commodity is essential to the exercise of both; one cannot apply what one does not know, in the protective sense (Hos 4:6) and knowledge of how to glorify God. Ex 31:3

13) The attribute of discretion (hM'zIm. MəZiMaH) always denotes the ability to devise plans, and is considered a virtue in the prologue (ch 1-9) but a vice in the later collections (12:2, 14:17); the term looks to the logical progression of thought towards a goal, whether good or bad.

14) The hendiadys “knowledge and discretion” refers to “mental agility, versatility, and adroitness” (TWOT), and looks to the ability to think on one’s feet, respond to a variety of situations with any number of potential outcomes, and successfully navigate unknown and rapidly changing circumstances.

15) Wisdom models herself as a believing seeker with the statement I find knowledge, which is another figure to show that these virtues are inseparable.

16) The phrase the fear of the Yhwh appears 14x in Proverbs, far more frequently than in any other book (3x in Psalms); it is a complex term, referring to something that can be taught (Ps 34:11), is the beginning of knowledge (Pr 1:7) and wisdom (9:10), and that brings peace/contentment/security (19:23).

17) When the whole of one’s being is devoted to pursuing this most desirable state, and recognizes the inherent value in a righteous lifestyle, the opposite state becomes even more deplorable, to the degree that one can be said to hate evil.

18) While the presence of the Sin Nature means that there will be involvement in some form of opposition to the Directive Will of God, when one considers participation from a logical, rational, and spiritual stance, a sense of rejection and repulsion is the normal response – based on the study and application of Dvpt.

19) A partial list of categories of evil begins with a word play not seen in an English translation, with two derivatives of ha'G' Gah‘aH “to rise up” used in tandem to         describe the mental attitude of loftiness, rebellion, and conceit.

20) The term ha'GE Gē‘aH is a hapax legomena, found only here, but its meaning is clear from the context and its association with !AaG' Gah‘ON, literally “exaltation” (cp Isa 24:14); in a negative context it looks to lifting oneself higher than is appropriate.

21) So pride and arrogance lead the list, because evil is based on these initial vices that reject authority and make the sinner their own authority, answerable to none; more-over, “they are the evils to which shrewd and clever persons are especially prone”. (Hubbard, Proverbs)

22)  Pride is to be contrasted with confidence (Pr 14:26), rather it is based on self-confidence that rejects God’s rule to pursue selfish interests, and arrogance destroys a relationship with God perverts order, and leads to unethical behavior against one’s neighbor.  Ps 10:2

23) The fact that these two sins are fundamental to all other sinful actions and attitudes is seen in the addition of the evil way, representing a lifestyle of unrepentant wickedness, knowingly living in opposition to the straight and narrow of the Shalom life       adjusted believers are called to pursue.  1Tim 6:11

24) In response to the overconfidence in which they engage, believing themselves to be in control of their own destiny, God does not answer their prayer when they break down and call upon Him (Job 35:12-13); however, He does respond to the prayers of the adjusted when they call on Him for protection from the proud.  Ps 31:23

25) An abstract noun, hk'WPh.T; TaHPUKaH (found only in the plural) looks to the results of its root noun HahPaK, “to turn over”, as when bread is being baked; what is right is viewed as wrong, and what is wrong seems right and desirable.

26) The mouth stands as a metonymy for speech, but includes the actions, plans, and       devices used in the plots of the wicked to bring harm to the innocent; because the wicked has willingly perverted his speech from what is right, he stands condemned.

27) Because the essential quality of wisdom entails hating evil, Wisdom uses the figure I hate at the end of the end of the parallel verset, to climactically note that these sins cannot exist alongside her virtues.

28) Implying that, as owner of certain virtues, she is able to impart them to others, Wisdom uses the simple construction to me to indicate not only possession but authority over these two beneficial attributes.

29) The first is counsel, which term (hc'[e ’ēTSaH) is more than mere advice or a suggested plan of action, it is a plan that is irrefutably correct, logical and demanded by the circumstances, and which will have the desired effect.  cp Ex 18:19

30) The next term is difficult to render in the English, but hY"viWT TUSHiYYaH has the nuance of resourcefulness; Fox described it as “clear, proficient thinking in the exercise of power and practical operations”, and later as “inner power, not necessarily       intellectual, that can help one escape a fix”.

31) Next she identifies another essential attribute in her character, using the self-identifying pronoun ynIa] ‘əNiY I am, thus equating herself with this trait, meaning that all the other attributes cluster around it, and give expression to its many aspects.

32) From a root meaning “to distinguish”, hn"yBi BiYNaH has the nuance of skillful thinking, or “‘to turn the mind’ to anything” (Gesenius); Waltke glosses it as “know-how”, and it designates pragmatic thought aimed at perception and understanding.

33) Wisdom now returns to her attributes/possessions, claiming heroic strength (hr'WbG> GiBhURaH) with the same to me belongs construction, to imply that she has the ability and authority over this attribute, and can therefore share it with whom she wishes.

34) The term comes from the language of warfare, and could be translated as “valor”, meaning the courage and capability to confront vicious adversaries; it also has the      nuance of qualification, meaning that one is able to carry out their strategy.

35) In other words, if counsel is to realized, one must possess the necessary strength to carry it out, and the courage not to flinch in the face of opposition; there is little point to devising a strategy one cannot complete, so along with Wisdom’s counsel she will grant the ability to carry it out, even under the most severe of circumstances.

36) This grouping of attributes puts Wisdom very close to Yhwh Himself, since Job 12:13 describes Him using the same terms; we find again the principle that, to God, Dvpt and His Word are on an equal if not greater level than His own Person.  Ps 138:2

37) According to 1Cor 1:30, Christ Jesus perfectly fulfilled the personification of Wisdom, as the Word made flesh, equal to God but distinct and subservient to Him;         according to Isa 11:2, the Holy Spirit is the mediator of the same attributes of our section, to the messianic King (who then shares them with those who love Him).

38) Because Solomon was teaching his son, it is logical that the references to various levels of government would be presented, as Wisdom’s “hardheaded skills” (Waltke) are used for the legitimate statecraft the son will one day practice.

39) These verses assume administration by wise persons, not an impersonal code of laws, and not a fool or wicked man; her skills are intensified and expanded to include all levels of government, and the stanza ends with the inclusive all who rule.

40) Since vs 10 makes explicit the fact that Wisdom is addressing the everyday man (vs 4), what success she offers to rulers is offered (all other things being equal) to the common man on the street; no believer has to suffer lack of Shalom, it is their choice.

41) As is typical in lists of synonyms, the most important comes first, as kings reign represents all sorts of royal figures over a city-state, a country, territory, a tribe, or people.  14:28, 16:10-15, 19:10, et al
42) In the ancient near East, a king’s authority was limited only by his own personality and power to enforce his will; if he wanted a more democratic rule, he was free to do so, but if he wanted unlimited power, all that was required was that he achieve it.

43) So Wisdom is promising that the one who loves her will be enabled, through practical thought and heroically rising to the challenge of adherence to her principles, success to the same degree as the effort they put into their Ph2.

44) The term !Azr' RahZON is more powerful than a ruler, it is basically a parallel to king, having the meaning of potentate, a powerful (sometimes thought all powerful) ultimate authority of highest rank in a large and also powerful nation or alliance.

45) TWOT describes it, using an Arabic cognate, as “one who is weighty, grave, firm of judgment – incapable of being shaken, of majestic repose, dignified in speech and action as befits one invested with great power”.

46) The verb qq;x' CHahQaQ has the root idea of “to engrave”, and has the logical progression of making a decree that is accepted it because of the reputation of the one decreeing; overt success and acquisition of authority lead to the subjects acceding to their ruler’s without the natural complaining and resistance.

47) Next, justice, or what is right, describes the content of decisions handed down by authorities to those in their charge; the promise here is that Wisdom will enable the leader who desires to fulfill Dvpt the opportunity and ability to do so.  1Kin 3:14

48) The first term in 16a is rf; SHaR, which refers to lesser nobles within the royal household, including but not limited to princes, but including rulers with some official, specific capacity or role within the king’s organization.

49) Just as MeLeK  “king” is derived from the verbal root MahLaK “to reign” in 15a, our verb rr;f' SHahRaR is the basis for the noun SHaR, and means act like a SHaR, so an alternate translation could be “by me, officials officiate”.

50) The term bydIn" NahDhiYBh does include nobles, but the root idea is one of liberal and willing giving of something to another; in the ancient near East, the ideal leader was one that had sufficient financial supply as well as a generous nature, and freely gave his time and effort for the benefit of the people.

51) Certain textual questions are found in the remainder of verset b, with arguments for and against the two most common renditions:

a) a minority of MT manuscripts are pointed to read “all righteous judges”, which would require the verb be gapped to apply to all three nouns, but gives weight to the concept of a righteous judge

b) the LXX supplies a third “by me” and replaces KōL with krateō, and renders the phrase “by me tyrants rule land”

c) the command “judge righteously” appears in Pr 31:9, but the verb SHahPHaT is nowhere else found with the noun TSeDeK in a phrase like this, and appears       nowhere else in a phrase with ‘eReTS earth 

d) neither argument has any overwhelming evidence, either “righteously” or “the earth” has legitimate meaning, and no doctrinal precepts are affected either way

e) it makes more sense that a scribe could have inadvertently copied “righteous” from the previous line than that the Masoretes would have arbitrarily replaced earth with a completely differently spelled noun, so we will view this as an evaluation of all categories of properly functioning judges in the world

52) The repetition of the pronoun ynIa] ‘əNiY, glossed as for me, marks off the stanzas of the speech, emphasizing the personification of wisdom; an actual person with these attributes would certainly be a valuable ally, so is knowledge of the Dvpt.

53) The participial those loving me implies affection for receiving her virtues, and entails the repentance of the gullible, to whom she speaks; infatuation with Wisdom is insufficient, this is the committed and life-changing affection that surpasses and affects all other relationships, priorities, and choices.

54) The reciprocity of love between the seeker and the sought is expressed by a Qal Imperfect of bhea' ‘aHēBh I love, meaning that this genuine emotional desire for one’s best interests is an ongoing reality with only one condition – return.

55) Similar statements are made about one’s relation to God, wherein He promises to honor those who honor Him and show disdain to those who do not (1Sam 2:30), and show kindness to those who are kind, and blameless to those who do not               engage in consistent, unrepentant sin (2Sam 22:26 & Ps 18:26).

56) We note that accepting Wisdom demands a changed heart, since “in Adam all die” (1Cor 15:22), and “a natural man does not accept the things of the Spirit of God” (1Cor 2:14); Wisdom offers herself to all humanity, but only those whose hearts have been regenerated are able to love her.

57) The emphatic parallel those diligently seeking me intensifies the force of an          already powerful word by using the Piel rx;v' SHaCHaR, which is a root having the dual meaning “to seek earnestly” and “to seek early”.

58) The idea is of the effort and motivation one would exercise to get up before dawn (another derivative of SHaCHaR) and make an industrious, painstaking search for the object of one’s affections or desires.

59) Using a word with the specific nuance of finding something after searching for it, Wisdom finalizes her description of the benefits of desiring an intimate relationship with her, promising that it is not only possible to attain, it is certain.

60) Vs 18 lists two sets of complementary rewards, denoting the dignity and social weight given to the one pursuing Wisdom and placing Dvpt above all else in terms of affection; being recognized as competent, confident, and able to enjoy life is a blessing that is bestowed after the priorities are accurately set.

61) While riches and honor complement each other (cp Est 1:4, 5:11), they may also stand in opposition (Pr 11:16); the prerequisite for attaining both legitimately is the application of Dvpt in their pursuit.

62) The phrase are with me makes clear that this type of lifestyle is inseparably connected with possessing Wisdom; one cannot coerce them from her, she disposes of them as she wishes, and she wishes to give them to those who want them.

63) During the time of testing and development of character they may seem separable, ultimately they are not, since “As blessing is unthinkable without righteousness or obedience, so is obedience unthinkable without blessing”. (McConville)

64) Probably based on a verb meaning “to be ready”, !Ah CHON  has the idea of having sufficient supply of a thing so as to be able to use it quickly, and coupled with “riches” in verset a, context indicates it refers to financial abundance.

65) The pursuit of wealth drives the wicked (Pr 1:13), it cannot be used for deliverance from discipline (11:4), and it brings a false sense of security (18:11); here it comes as a result of pursuing Wisdom, and so refers to legitimate prosperity.

66) The term qte[' ’ahTēQ enduring is based on a verb having the spatial idea “to move or advance”, and the temporally meaning “to become old”, thus viewing the wealth and righteousness as existing throughout the seeker’s life.

67) Waltke glosses hq'd'c. TSəDahQaH righteousness as “prosperity” (also NIV), citing Koch who states that this aspect of the seeker’s life “never encompasses merely an ethical behavior but… a circumstance of sound, unassailed, and favorable success”.

68) There is a certain level of success in view, in addition to the idea of social and       interpersonal integrity, honor, and proper function, but the root meaning of the verb qdec' TSahDēK revolves around the concept of “to be morally blameless”, so it would be too much to gloss this term as a promise of fiscal reward.

69) Paradoxically, when wealth is sought outside of righteousness it corrupts the soul leading to misery, but when the pursuit of wisdom is the priority, it brings along an edifying wealth and the knowledge of how to use it for maximum enjoyment.

70) The incomplete metaphor my fruit subtly reinforces the deed-consequence motif, as the attributes and aspects association with Wisdom bring are the result of past occurrences, such as pursuing Dvpt and practicing its tenets in life.

71) In other words, the internal, spiritual cause produces the external, material benefit, and the true enjoyment of wealth is based on having one’s priorities elsewhere; in life money is the answer to everything (Ecc 10:18), but what about the next one?

72) The comparative better than gold protects her benefits from being distorted into mere crass materialism, a get-rich scheme involving the prosperity gospel; gold comes with the love of Wisdom, but is not the ultimate goal.

73) Next, gold is intensified to pure gold, a rare word (found in Proverbs only here) that looks to gold that is without impurity or alloy, already removed from the mine and purified with tremendous heat.

74) While one that loves Wisdom will not choose material wealth over her, her rewards do not exclude them; Wisdom combines physical wealth with ethical and spiritual gain, leading to true happiness.

75) Another incomplete agricultural metaphor, my yield looks again to the inseparable connection between finding wisdom’s virtues and enjoyment of her benefits; whether the harvest is in time or eternity, the crops will have been worth the wait.

76) The silver being chosen refers to silver of high value, having been refined from its alloys with lead, and is the opposite of “rejected silver”.  Jer 6:30

77) So far the sage has instructed his student to walk in the way of righteousness, not wickedness, but now Wisdom says of herself I walk about in the way of righteousness, using a Piel of %l;h' HahLaK to underscore the intensity and continuity of her “journey” through time.

78) In Hebrew thought, the way of one’s life involved the course of life (i.e. character and context), and conduct of life (i.e. specific choices and behavior), but also the consequences of life (i.e. the inevitable destination or destiny of such a lifestyle).

79) The term hq'd'c. TSəDahQaH righteousness is more than lack of evil, it involves honor, integrity, and ethically proper function; it applies to everything from avoiding commercial fraud (Lev 19:36) to the proper function of judges (Lev 19:15), and “Yhwh is righteous (qyDIc; TSaDiYQ) in all His ways”. Ps 145:17

80) The multiple areas and facets of life in which Wisdom functions are represented by her comment that she walks in the midst of the paths, picturing her as having multiple areas in which she can confidently and successfully proceed.

81) Modern thought tends to view the term justice in a judicial sense, but in the        Ancient world it was a complex concept involving legislative, executive, and judicial functions, as well as the time and place of judgment.

82) All authority was recognized to belong to God, and therefore justice was His ultimate prerogative; thus, the jp'v.mi MiSHPahT of God is said to be His “ordinance”, as contained in the Mosaic Law, designed to deal with all matters of right and wrong.

83) Vs 21 begins with a purpose clause, the reason Wisdom maintains her course within the confines of righteousness and justice, it is in order that she will be able to bequeath certain desirable rewards for affectionate obedience.

84) A unique use of the word vyE YēSH denotes the object bestowed, normally meaning “to be in existence”, and is best understood as referring to that which is, substance, possession, or property.

85) The qualification for receipt of this property is those who love me, clearly implying that those who do not pursue Wisdom with an affectionate and ardent desire will miss out on all these promises, indicating they are unbelievers bound for permanent poverty.

86) That real property is in view is further seen in the fact that she will fill their treasuries, or storehouses; similar to the promise of 1Jn 3:2, Wisdom promises a super-abundance of reward, but leaves the particulars to our imaginations.

87) Using the Piel imperfect of alem' MahLē‘ fill to denote intensive, aggressive, and complete storing of these items, filling the storehouse to the brim and more, and continuing to do so perpetually.

za'me wyl'['p.mi ~d,q< AKr>D; tyviare ynIn"q' hw"hy> 
8:22 “The LORD possessed me at the beginning of His way, Before His works of old.

(@ncbsc)%r,D,  (@ncfsn Rē‘SHiYTH)tyviare  (@vqp3ms QahNaH)hnq  (@np--n)hwhy
(@Pd ‘aZ)za'  (@Pp) !mi  (@ncmpc MiPH’ahL)l['p.mi  (@ncmsn QeDeM) ~d,q, 

“Yhwh acquired me as the beginning of His way, the earliest of His works of old”

#r,a'-ymed>Q;mi varome yTik.S;nI ~l'A[me 
8:23 “From everlasting I was established, From the beginning, from the earliest times of the earth.

(@Pp) !mi  (@vnp1cs NahSaK) %sn  (@ncmsn ’OLahM) ~l'A[  (@Pp) !mi
(@ncfsn ‘eReTS) #r,a,  (@ncmpc QeDeM) ~d,q,  (@Pp) !mi  (@ncmsn RO‘SH)varo 

“From a remote time I was formed, the beginning, from the earliest times of the earth”

~yIm"-yDeB;k.nI tAny"[.m; !yaeB. yTil.l'Ax tAmhoT.-!yaeB. 
8:24 “When there were no depths I was brought forth, When there were no springs abounding with water.

(@Pp)B  (@vfp1cs CHiYL)lyx  (@ncbpn TəHOM) ~AhT.  (@Pd) !yIa;  (@Pp)B
(@ncmpn) ~yIm;  (@vnPmpc KahBhAD)dbK  (@ncmpn Ma’YahN) !y"[.m;  (@Pd) !yIa; 

“In there being no depths I was birthed, in there being no fountains of heavy waters”

yTil.l'Ax tA[b'g> ynEp.li W[B'j.h' ~yrIh' ~r,j,B.  
8:25 “Before the mountains were settled, Before the hills I was brought forth;

(@vop3cp TahBha’) [bj  (@ncmpn)rh;  (@Pd TeReM) ~r,j,  (@Pp)B 
(@vfp1cs)lyx  (@ncfpn GiBh’aH)h['b.GI  (@ncbpc PahNaH)hn<P'  (@Pp)l 

“Before (BəTeReM has the nuance “before the beginning”) the mountains were planted, before (LiPNēY looks to “in the presence of”) the hills I was brought forth” (CHiYL is also used of writhing in birth pains)
lbeTe tArp.[' varow> tAcWxw> #r,a, hf'[' al{-d[; 
8:26 “While He had not yet made the earth and the fields, Nor the first dust of the world.

(@Pc)w (@ncfsn ‘eReTS)#r,a,  (@vqp3ms ’ahSaH)hf[  (@Pn)al{  (@Pp)d[; 
 (@ncmpc ’ahPHahR)rp'[' (@ncmsn Rō’SH)varo  (@Pc)w  (@ncmpn CHUTS) #Wx 

(@ncfsn TēBēL)lbeTe 

“While/during the time He had not made the earth and the wide places/fields, and/nor the first dust of the inhabited world”

~Aht. ynEP.-l[; gWx AqWxB. ynIa" ~v' ~yIm;v' Anykih]B; 
8:27 “When He established the heavens, I was there, When He inscribed a circle on the face of the deep,

(@pi1cs)ynIa (@Pd) ~v'  (@ncmpn SHaMaYiM) ~yIm;v'  (@vhc KUN) !wK  (@Pp)B
(@ncbpc)hn<P' (@Pp)l[;  (@ncmsn CHUG)gWx  (@vqc CHahQaQ)qqx  (@Pp)B] 

(@ncbsn TəHOM) ~AhT. 
“When He made ready/established the heavens, there was I, when He inscribed a circle on the face of the deep”

~AhT. tAny[i zAz[]B; l[;M'mi ~yqIx'v. AcM.a;B. 
8:28 When He made firm the skies above, When the springs of the deep became fixed,

(@Pd Ma’aL)l[;m; (@Pp) !mi  (@ncmpn SHaCHaQ)qx;v;  (@vpc ‘ahMaTS) #ma  (@Pp)B  
(@ncbsn) ~AhT.  (@ncmpc ’aYiN) !yI[;  (@vqc ’ahZaZ)zz[  (@Pp)B 
“When He solidified the clouds from above, when He fixed fast the sources/springs of the deep”

#r,a' ydes.Am AqWxB. wypi-Wrb.[;y: al{ ~yIm;W AQxu ~Y"l; AmWfB.  
8:29 When He set for the sea its boundary, So that the water should not transgress His command, When He marked out the foundations of the earth;

(@ncmsc CHōQ)qxo  (@ncmsn YahM) ~y"  (@Ps)l  (@vqc SHiYM) ~yf  (@Pp)B 
(@ncmsc)hP,  (@vqi3mp ’ahBaR)rb[  (@Pn)al{  (@ncmpn) ~yIm;  (@Pc)w 

(@ncfsn ‘eReTS) #r,a,  (@ncmpc MOSahD)ds'Am  (@vqc)qqx  (@Pp)B 

“When He appointed for the sea his/its boundary, and the waters do not cross over his/its lip/shore, when He inscribed the foundation of the earth”

wyn"p'l. tq,x,f;m. ~Ay ~Ay ~y[ivu[]v; hy<h.a,w" !Ama' Alc.a, hy<h.a,w" 
t[e-lk'B.
8:30 Then I was beside Him, as a master workman; And I was daily His delight, Rejoicing always before Him,

 (@ncmsn ‘ahMON) !Ama'  (@Pp ‘ēTSe:)lc,ae  (@vqw1cs HaYaH)hyh  (@Pc)w 
 (@ncmsn YOM) ~Ay  (@ncmpn SHa’əSHu’iYM) ~y[ivu[]v;  (@vqw1cs)hyh (@Pc)w
 (@ncbpc)hn<P'  (@Pp)l  (@vpPfsn SHahCHaQ)qxf  (@ncmsn) ~Ay 

(@ncbsn)t[e  (@ncmsc)lKo  (@Pp)B 

“And I became beside Him faithfully/continually, and I came to have delights day by day, rejoicing before Him in all time”

p ~d'a' ynEB.-ta, y[;vu[]v;w> Acr>a; lbeteB. tq,x,f;m.
8:31 Rejoicing in the world, His earth, And having my delight in the sons of men.

(@ncmpc) ~y[ivu[]v;  (@Pc)w (@ncfsc) #r,a,  (@ncfsn)lbeTe  (@Pp)B  (@vpPfsn)qxf
(@x+*)p  (@ncmsn) ~d'a' (@ncmpc) !Be  (@Pp)tae 

“Rejoicing in the inhabitable world of His earth, and my delights, the sons of man”

1) To confirm that Wisdom is competent to counsel and advise, the next stanza establishes her precedence and rank and dignity over the rest of creation in a qualitative (begotten, not created) and temporal (before anything else) sense.

2) Since we understand the attribute of Eternal Life, we can recognize the sense in which Wisdom could come into being before everything else and yet never have not existed, but the imagery is of coming into being in the primordial past.

3) There is some debate over the term hn"q' QahNaH, “to acquire, create, or beget”, which bears some consideration if we are to gain an accurate understanding of the lesson; without being rigid or dogmatic, the three main interpretations are:

a) “acquire or possess”: it is used in this sense elsewhere in connection with Wisdom – 1:5, 4:5, 7 [2x], 16:16, et al, and is the primary meaning elsewhere in Scripture

b) “create”: it better suits the other verbs in the stanza that speak of Wisdom as coming into existence, the LXX renders it thus, and Ps 104:24 uses a derivative that means “creatures”

c) “beget”: Gen 4:1 uses the term as relating to becoming a parent of, and it best suits the parallel verbs in 8:22-26 (“I was formed” – 23, “I was brought forth” – 24-25); procreation is more intimate than creation, and emphasizes the bond between Yhwh and Wisdom is as strong as the bond between a mother and child

4) As procreator, Yhwh did acquire Wisdom, but this is a derivative thought, the primary focus is on the fact that Wisdom has had an intimate and unbreakable relationship with Yhwh since before anyone else even could have.

5) Of course, the polytheistic interpretation involving a literal sex partner for Yhwh is unthinkable in this book, or in any area of our understanding; the pagan religions had gods and goddesses cavorting constantly, with new gods being born from their sexual liaisons, but Solomon is not suggesting anything of the kind.

6) The term tyviare Rē‘SHiYTH can be used in the sense of importance or quality (“foremost”), or principle (1:7), but here probably means first in time, thus the beginning; again, this is a word picture, all the attributes of deity have always perfectly coexisted, one did not lead to another.

7) Again, one’s way refers to their method of operation and manner of life, how they conduct themselves from their early years to the end of this life, including the inevitable result this life carries with it into the next.

8) Wisdom has always been the foremost characteristic of Yhwh, and He has always perfectly applied it to all other aspects of His eternal existence; does it not make sense, then, that we should do so as much as possible, as well?

9) The term ~d,q< QeDheM can refer to the eternal state (Dt 33:27), but this strophe       emphasizes Wisdom’s preeminence based on her place in the order of existence, and context demands that it refers to her position as first in order of appearance.

10) Interestingly, the phrase His works distinguishes Wisdom from Yhwh, even as the rest of the passage distinguishes her from the rest of creation; one possible explanation is that, regardless of one’s mindset towards God, it cannot be denied that Wisdom is the only viable code of conduct, and is therefore distinct from Him.

11) Her preeminence is again stressed by the vague description of post-Wisdom activities, not detailing any of them or implying any particular order of events until an implicit mention in vs 24, more explicit in vs 25, with the clear ascription not until vs 26.

12) A contraction, za'me Mē‘ahZ literally means “from then”, and looks to the furthest “then” that one could reach, and thus refers to antiquity, in time past, since, or of old; Wisdom continues to reiterate, not her age, but the amount of time that she and Yhwh have been intimately associated.

13) While it can mean the most remote past, the term ~l'A[ ’OLahM in context refers to the terminus a quo, not the earliest space of time; rather than “everlasting” pointing to eternity past, this is the most remote time, the time just before her appearance.

14) Only in theological contexts where God is thought of as existing before any beginning can the term be glossed “from eternity on”; Wisdom is not claiming eternality, since this stanza deals with the time of her birth.

15) A Niphal form of %s;n" NahSaK is used to portray the development of a fetus, properly meaning she was woven or formed; there are interpreters who want to make the meaning of this Hebrew synonym NahSaK “anointed”, thus setting up Wisdom as a queen (YLT), but context nowhere supports that definition in any way.

16) Literally reading “from the head”, a temporal connotation is easily seen in the phrase in the beginning, further confirmed by the parallel from the earliest times of the earth, so that, again, Wisdom does not claim eternality, only exclusivity.

17) While the earth has cosmological sense (cp v 16), the Bible divides the universe with respect to God and humanity into three spheres:

a) heaven, where God and divine beings dwell – Ps 115:16a
b) the earth, where human beings dwell – Ps 115:16b
c) Sheol, the realm of the dead – Pr 7:27

18) It appears that Wisdom is referring to a population, so that the meaning could possibly be “before anyone else came along to interrupt”, since vs 26 explicitly states that she was with Yhwh “while He had not yet made the earth…”.

19) Meinhold was among the first to recognize that Wisdom represents the creative acts in vss 24-27 as beginning below the earth to above it; also, the presentation of sea, land, and sky depict the entire universe of the living.

20) The term ~AhT. TəHOM is rather uncommon (36x), and may refer to the primeval deep (Gen 1:2), the modern ocean (Ex 15:5), or underground water that rises to the surface (Dt 8:7); whatever the identification (perhaps all?), Wisdom’s boast is that she was with Yhwh before any of them appeared.

21) The passive voice of lWx CHUL I was brought forth demands that Yhwh is the agent, since Wisdom predated any other subsequent entity or creation; the verb is used in context of labor pains eventuating in birth, again emphasizing the intimate relationship between Wisdom and deity.

22) We reiterate that no mythological reality is intended, since Yhwh has no spouse, and without a partner it is not possible to have a birth; the metaphor draws upon commonly understood realities and understandings, no more, no less.

23) The repetition of when there were no emphasizes the negative situation, pointing to the pre-existence condition; Wisdom has priority, superiority, and preeminence due to the length of time she has spent in intimate contact with the Creator.

24) The term springs refers to places where the water is forced up through the surface, providing potable refreshment to the land and its inhabitants; in the arid Near East the fact that they were abounding in water emphasized their potency to supply life-giving moisture, and in copious amounts.

25) An adverb with the nuance of not yet, before, ~r,j, TeReM reinforces the antiquity, and therefore the priority in time and resulting higher rank in creation, that personified Wisdom possesses; as if we had not received enough reason already, the value of pursuing Dvpt is added another motivation.

26) Next, mountains refer to the foundations of the earth, rising from the ocean depths and in that sense conquering them; a certain merism is noticed, from the lowest point to the highest, Wisdom was there to see their institution.

27) Jonah 2:6 represents the mountains having their roots in the seas, and technically all islands and even continents are mountains that ascend from the crust of the earth, rising above sea level in contrast to the depths that occupy the lowest position.

28) A different term for before, ynEp.li LiPHNēY has the idea of “in the presence of” (literally “to the face of…”), drawing attention to the fact that Wisdom was there in the first moments of these objects’ existence.

29) A diminutive parallel, hills refer to land masses that are higher than average but smaller than mountains; the term is most commonly used of “high places” where       pagans and idolatrous Jews would worship Baal and the Ashteroth.

30) The chiastic parallel I was brought forth tightly links vss 24-25, confirming the merism intended as lowest-to-highest, highlighting the reality that Wisdom is foremost in creation, the first and therefore best thing compared to God Himself.

31) While it might seem that the attributes of Omniscience and Omnipotence are the foundations of the Essence of God (wisdom = knowledge applied), the Word of God makes clear that the two attributes under which all others operate are Righteousness and Justice.  Ps 89:14

32) A rare construction found only here is Scripture is used to describe the time period in which Wisdom existed as the unique ‘entity’ outside of the godhead; literally while not, the meaning is the length of time that passed before His other works began.

33) The unnamed subject of the 3rd person verb refers back to Yhwh in verse 22, and links His creative activity with His procreative act in vss 22-23, and forms a transition to the representation of Yhwh as the agent effecting creation, in vss 27-29.

34) A common verb, hf'[' ’ahSaH appears over 2600 times, with a great range of meanings, but the emphasis is on the fashioning or formation of something; the fact that the universe was created ex nihilo does not contradict the fact that it looks exactly as Yhwh wanted it to. Gen 1:1

35) The mention of the earth has its basic cosmological sense of land in contrast to the heavens and the seas, and includes cultivatable and non-cultivatable land.

36) Specifically, and with some distinction, Wisdom includes the open fields, speaking of wide open places that can be traveled with relative ease (cp 1:20); it is a fact that the antediluvian earth was one broad plain, with no mountains, canyons, etc.

37) The use of varo Rō‘SH in a temporal sense of first refers to the beginning of time in this creation account, viewing the sequence of events rather than an initial amount; God created the heavens and earth instantly and fully formed, but the purpose of the metaphor is not a science lesson, it is to promote the superiority of Wisdom.

38) A rare plural (2/110x) of rp'[' ’ahPHahR denotes the fine crumbs of soil, the different types of dusts, whether clay, sand, compounds, etc, and refers to the land from which man was created, which he cultivates, and to which he will return.
39) Moving from the entire globe to those areas of inhabitable land, the term lbeTe TēBhēL refers to the world in which man lives (Ps 98:7), which experiences weather (Job 37:12), which Yhwh will judge (Ps 9:8), and is owned by Yhwh (Ps 50:12).

40) Vss 27-29 are linked grammatically by a six fold repetition of the preposition B B plus an Infinitive construct, meaning when He…, and in contrast to the depths-to-heights movement of vss 24-26, the direction now reverses in vss 27-29.

41) Functioning as a metaphor for “to create”, the statement when he established has the idea of securely fixing some thing to another, so as to prevent movement or being    affected by an outside source.

42) Standing in opposition to the earth is the heavens, which includes all three categories of heaven:

a) the atmosphere of the earth – Gen 1:8

b) stellar space – Gen 1:14

c) the throne room of God – Gen 24:7; Ps 11:4

43) A common adverb, ~v' SHahM has both a locational meaning there and a temporal meaning of “then”; both are included, as the temporal meaning views the incident as appearing on a time line, with Wisdom’s presence occurring before the heavens.

44) The personal pronoun appears to give emphasis to the fact that she is not the byproduct of a previous Wisdom, she states I myself was there, in her current form, and has a clear “memory” of the event.

45) Her presence at such a momentous event as the creation of the cosmos would also provide her the time and frame of reference to contemplate and celebrate the way in which God had decreed and structured the universe.

46) The scientific accuracy of the Bible is demonstrated by the statement He inscribed a circle, an incomplete metaphor for the creation of the horizon; although the medieval belief that the earth is flat was common among the ignorant masses, scriptural scholars understood that God created a globe, not a disk. 

47) As in vs 24, the mention of the face of the deep may refer to the ancient primordial sea, the current body of water that encircles the globe, or the underground waters that spring forth under pressure, but the point is that Wisdom was present with Yhwh long before any of them showed up.

48) Verse 28 first lowers the imagery from the heavens to its clouds (qx;v; SHaCHaQ), and verset b forms an antithetical merism, shifting the focus further down to subterranean fountains within the oceans.

49) The Piel of #mea' ‘ahMēN more literally means when He made strong, denoting that they remain suspended above the earth, not that they remain fixed without movement; the mention of water in verset b suggests these are rain clouds.

50) The mention of location, from above, contrasts within the merism the water sources in the heavens with those in the depths; a typical thundercloud, for example, contains over 10,000 gallons of water, it is quite impressive that Yhwh is able to make them float, and stay in their proper domain.

51) The initial preposition-infinitive clause when He strengthened/fixed fast of verset b       emphatically underscores its synonymous parallel in verset a, and also looks to the permanence and established nature of the objects.

52) The term !yI[; ’aYiN refers to a copious water flow from an opening in the side of a hill, in contrast to a well or cistern, bubbling up and providing ample moisture for flora and fauna in its area.  cp Gen 7:11

53) Moving from the remote horizons, clouds, and fountains, Wisdom moves to the land, which remains separate from the water, and where living things move and live; temporary coastal flooding aside, the oceans and the continents remain separate.

54) A common verb ~Wf SHUM means to put or place, or to set somewhere, and points to the action of Yhwh determining and establishing a decree about the situation; again, temporary or relatively small variations are allowed, but the shoreline is exactly where it was centuries ago.

55) The imagery is of Yhwh acting against the sea in order to restrain it from flooding man’s habitat; a stormy sea often depicts the forces of chaos that would destroy man (and everything else) if the fury of a storm continued unabated on land. 

56) The term qxo CHōQ boundary/limit has a legal meaning of “statute” or “order”, which nuance may also be in view; Yhwh gave a command, Wisdom was watching when He did, and she confirms that it is still in place as all can see.

57) Job 38:8-11 expands on this event, giving more detail as a challenge from Yhwh to Job, challenging his wisdom by also appealing to His own Omnipotence, Omni-              science, and Eternal Life, much as Wisdom does here.

58) That passage appears to be a reference to the restoration of Earth after Noah’s flood, while context here dictates it as a reference to the initial restoration of Genesis; Wisdom’s appeal is to the length of time she has spent in the intimate company of One as powerful as is the Lord, rather than the awe-inspiring events she has witnessed.

59) She is emphasizing that the Creator has established unalterable laws and ordinances that set the boundaries for the earth, and even though the power and chaotic nature of the hostile sea is immense, it cannot transgress those commands.

60) That she was allowed the privilege of accompanying Yhwh when He established the boundaries again speaks to the intimate and long-term relationship she has had with Him; He has declared His affection for her, what should our attitude be?

61) Most translations miss the imagery of vs 29 due to missing the Hebrew idiom using the term hP, PeH lip, which literally means “the mouth” or “lip” (cp Ex 4:11); also used for the edge of a sword (Gen 34:26), it looks to that which separates the cavity of the mouth from the rest of the face, thus referring to the beach, or shoreline.

62) In fact, the term rb;[] ’əBhaR can have the meaning “transgress” (Jsh 23:16), but its root meaning is cross over, and is the term from which we get ’iBhRiY “Hebrew”, since Abram became the first Hebrew when he crossed over the Euphrates to reach his new homeland, Canaan.  Gen 12:1, 14:13

63) The repetition of qq;x' CHahQaQ inscribed from vs 27 is noteworthy, since the foundations refers to the bases of the underwater mountains that form the continents (cp 2Chr 8:16); the likely explanation is that the term refers to the established places on the globe that these underwater mountains begin to rise up.

64) The phrase “I myself was there” forms an inclusio with I became alongside Him in vs 30, underscoring both Wisdom’s pre-existence to the creation and her lose proximity to the Creator at the time thereof.

65) We will repeat that the point of Wisdom’s speech is not to imply or teach that there was a time in which she did not exist, then she was created and formed a relationship with Yhwh, she is rather giving Him preeminence while stressing the ancient and      unbroken relationship they share.

66) The translation “master workman” has been contested, since other than as a proper name, !Ama' ‘ahMON appears only in Jer 52:15, where the translation is based on the meaning here being “architect”.

67) In addition, if this noun is used to describe the feminine concept of wisdom, it would need to be in the feminine as well, but it is clearly a masculine; Wisdom has been promoting her primacy in relation to Yhwh, not her direction and advice in creating the known order.

68) The LXX translated the term by the verb armodzomai, “to join or fit together”, used in 2Cor 11:2 as a metaphor for Positional Truth in our betrothal to Christ; certainly the biblical concept of marriage is an intimate and uninterrupted union.

69) Hoffman and Ploger independently parse this term not as a noun but a Qal Infinitive of ‘ahMaN, “to be firm/faithful”, which best suits the context, referring to the fact that Wisdom has not left Yhwh’s side since her procreation.

70) This would require altering the MT vowel pointing, but that is not inspired, and the adjective ‘ēMUN has the meaning of “faithfulness” (Dt 32:20); it seems more likely that Wisdom is emphasizing the continual contact between them, rather than any input or direction she would have offered if consulted.

71) A difficult idiom in the Hebrew is rendered by most translations with Wisdom being the object of another’s delight, but the term is plural, and is literally rendered I was day by day delights; the question is: who is delighting in whom?

72) Judging from Ps 109:4 (“I am prayer” = “I am wholly given to prayer”) and Ps 120:7 (“I am prayer” = “I am wholly given to prayer”) the idiom means I was wholly           delighting, with the plural to indicate a vast number of delightful experiences.

73) The phrase day by day confirms that the restoration took more than one day, as per the Gen 1 account; again, the original creation was instantaneous (Job 38:7), but Wisdom is speaking of her accompaniment at the earliest history of Earth.

74) The term qx;f' SHahCHaQ has the root idea of making merry, playing, or “expressing joyful vitality and favor in actions involving dancing and music” (Waltke); it is not as if Wisdom frolicked before Yhwh, her mental attitude was one of wonderment at the awesome realities she saw coming to fruition in her presence.

75) It is typical for humans to laugh when expected norms are violated, or when a threat is revealed to be insignificant, but this laughter and rejoicing were the result of Wisdom’s enthusiastic celebration of the inviolably ordered structure of the cosmos.

76) The final phrase at all times underscores the that Wisdom never once ceased to celebrate the creation/restoration of the ordered universe, in all its structured stability and continuous and unchanging glory.

77) Vs 30 emphasized the constancy of Wisdom’s celebration before God, but its chiastic parallel in vs 31 qualifies the realm to which Wisdom’s celebration pertains, and verset b gives the reason why.

78) Unlike the Romantics (an artistic, literary, and intellectual movement beginning in the 18th century that glorified creation for its own beauty), Wisdom celebrates what the creation has to offer man, and how he may benefit therefrom.

79) This is made explicit by the synecdoche involving lbeTe TēBhēL inhabitable earth and the more general #r,a, ‘eReTS earth, meaning that as awe-inspiring as the existence of the globe may be, the real estate on which man may survive and prosper is the focus of her inspiration.

80) In other words, Wisdom celebrates that the aim of the creation was a world fit for humanity, not just the applied genius of deity in the formation of the cosmos, but “the adaptation of the complete whole to be the dwelling place of man”. (Perowne)

81) Found only in the plural, the term ~y[ivu[]v; SHa’əSHu’iYM delights again implies the different ways the adjusted believer can find cause to rejoice as they apply Dvpt, all because they have their priorities established and seek God’s Will first.

82) Though humanity as a whole is far removed from the heavenly realm which God and Wisdom inhabit, due to its inherent weakness and rebellion, the “man on the street” can be the object of Wisdom’s enchantment with the creative works of Yhwh.

83) Because Wisdom finds her delight in the sons of man (a metonymy for all humanity, of course), she mediates heaven’s wisdom to those who seek it, and appeals to them to share in her life.

84) Her final appeal in vss 32-36 will divide this humanity into those who love her and find life, and those who hate her and love death; there is no third road in terms of the embrace of Wisdom, the extremes define the Angelic Conflict.

Wrmov.yI yk;r'D> yrev.a;w> yli-W[m.vi ~ynIb' hT'[;w> 
8:32 “Now therefore, O sons, listen to me, For blessed are they who keep my ways.

(@Pp)l  (@vqvmp) [mv  (@ncmpn) !Be  (@Pd)hT'[;  (@Pc)w 
(@vqi3mp)rmv  (@ncbpc) %r,D,  (@Pi)yrev.a;  (@Pc)w 

“And now, sons, obediently listen to me, and blessed/happy/prosperous are they who keep/guard my ways”

W[r'p.Ti-la;w> Wmk'x]w: rs"Wm W[m.vi 
8:33 “Heed instruction and be wise, And do not neglect it.

(@vqvmp CHahKaM) ~kx  (@Pc)w  (@ncmsn)rs'Wm  (@vqvmp) [mv
(@vqi2mp PahRa’) [rP  (@Pd)la;  (@Pc)w 

“Obediently listen to chastening instruction, and do not ignore/neglect it”

tzOWzm. rmov.li ~Ay ~Ay yt;tol.D;-l[; dqov.li yli [;mevo ~d'a' yrev.a;
yx't'P.
8:34 “Blessed is the man who listens to me, Watching daily at my gates, Waiting at my doorposts. 

(@Pp)l (@Pp)l  (@vqPmsn) [mv  (@ncmsn ‘ahDhahM) ~d'a'  (@Pi)yrev.a; 
(@ncmsn) ~Ay (@ncmsn) ~Ay (@ncfpc DeLeTH)tl,D,  (@Pp)l[;  (@vqc SHahQaDh)dqv 

 (@ncmpc PeThaCH)xt;P,  (@ncfpc MəZUZaH)hz"Wzm (@vqc)rmv  (@Pp)l 

“Blessed/happy/prosperous is a man obediently listening to me, to watch upon my doors day by day, to keep/guard the doorposts of my doorway”

hw"hy>me !Acr' qp,Y"w: ~yYIx; Îac'm'Ð yaic.mo yKi  
8:35 “For he who finds me finds life, And obtains favor from the LORD.

(@ncmpn CHaYYiYM) ~yYIx;  (@vqp3ms Rq)acm (@vqPmsn MahTSa‘)acm  (@Pc)yKi  
(@np--n+*)hwhy  (@Pp) !mi  (@ncmsn RahTSON) !Acr' (@vhw3ms PUQ)qwP  (@Pc)w 

“Because finding me finds life, and brings out favor from Yhwh
p tw<m" Wbh]a' ya;n>f;m.-lK' Avp.n: smexo yaij.xow>
8:36 “But he who sins against me injures himself; All those who hate me love death.”

(@ncfsc)vp,n<  (@vqPmsn CHahMaS)smx  (@vqPmsn CHahTa‘)ajx  (@Pc)w 
 (@ncmsn)tw<m'  (@vqp3cp ‘ahHaBh)bha  (@vpPmpc SHahNē‘)anf  (@ncmsc)lKo 

(@x)p 

1) “Now/but he who misses me injures himself; all hating me love death”

2) Wisdom now changes her persona, from a mediatrix between Yhwh and man, and from a primordial figure birthed by and beside the Creator, to that of the owner of a house, addressing the sons.

3) Since vs 32a parallels vs 33 and 32b parallels vs 34, vs 32 probably functions as an introductory summary to the remaining verses; Wisdom’s conclusion is inescapable, as was the father’s conclusion in 7:24-27.

4) That this is a logical conclusion to the statements of self-praise (all of which is true) is indicated by the initial now then; if one accepts the fact that Wisdom’s statements are true, at what other conclusion could one arrive?

5) The plural address sons does not demand or deny that there were multiple children in Wisdom’s audience, but it does extend the blessings, commands, and conclusions of the encomium (a formal statement of praise) to all future audiences, as well.

6) The entire point of the encomium is summed up in the first command since vs 10, which command will be repeated in order to emphasize the absolutely critical nature of fulfillment – if we seek to gain Dvpt, we must obediently listen ([m;v' SHahMa’).

7) The repetition of the verb in the conclusions of chapters 7 and 8 suggests strongly that to listen to Woman Wisdom and the sage are essentially the same thing; Wisdom, as the procreation of Yhwh, would have a perfect nature as opposed to the imperfect sage, but it is his teaching in view, not his person, faults, failures, strengths, etc.

8) To motivate their obedience, Wisdom pronounces success/prosperity/congratulations on her audience based thereupon, stating that they are blessed:

a) a complex term much softened by current use (“have a blessed day”), it refers to people who experience life optimally, as the Creator intended

b) Eliphaz calls those who are disciplined by Yhwh blessed (Job 5:17), and Jesus uses the Greek equivalent makarios to refer to those who are persecuted and mourn, because of their future happiness (Mt 5:3-12)

c) W. Janzen points out that the term does not confer blessing (that idea belongs to BahRaK), but serves to hold up an individual as a model to be envied and imitated

9) The path to this enviable lifestyle is found in the term rm;v' SHahMaR guard/keep, which verb looks to denote the situation of protecting and defending from exposure, injury, or destruction:

a) with objects of concrete persons or things (a vineyard – Isa 27:3; a son – Pr 2:11) it means to keep from danger so as to preserve

b) with objects in the semantic domain of wisdom and commands, it signifies to preserve them carefully by faithful obedience and compliance (Pr 4:13)

c) the double meanings often allow a pun, since both aspects may be in view – Wisdom will keep you if you keep the ways of Wisdom

10) Using a term that appears over 700x in the Old Testament, 75x in Proverbs, and 30x in chapters 1-9, a metaphor is reintroduced as the way of one’s life:

a) literally, a way denotes a road one might traverse, or movement on such a road

b) in its figurative sense, three notions are found:

(1) course of life – the character and context of life

(2) conduct of life – specific choices and behavior

(3) consequences of that conduct – the inevitable destiny of a particular lifestyle

c) the English word “lifestyle” covers the first two, but not the important third, which might best be described as “consequence”

d) the deed-nexus motif promises that if one obediently follows the ways of Dvpt, the inevitable conclusion will be success, etc.

11) The repeated command to listen! in vs 33 (translated in the NAS as “heed”) links the verse with vs 32, and emphasizes the command; similar to the primary and initial command on how to gain wisdom (Pr 4:7), the primary means of acquiring Dvpt is auditory submission and application.  Rom 10:7

12) The disciplined instruction to which the student is to hear and obey interprets the metaphor “my way”, the chastening word designed to improve one’s future status; since Wisdom did not give any rebukes, it probably refers to the following collection of Proverbs, beginning in 10:1.

13) We infer from the command become wise that authoritative teaching is the means of developing ethical, instinctive, moral skill; wisdom is knowledge applied (The ability to discern or judge what is true, right, or lasting; insight.), which fact demands that the knowledge be learned and so available, and that it is applied.

14) The negative complement to “listen” is do not flout/neglect it, referring to the inviolable structures and constraints that her instruction represent; [r;P' PahRa’ does not look to ignoring a thing as much as to letting go, leaving for another object of desire.

15) The chiastic parallel to vs 32 is found in vs 34a, establishing a link but also emphasizing the inevitable connection between obedient listening (so as to pursue and gain knowledge of the subject matter) and reward, in time and eternity.

16) The remainder of the verse intensifies the command to submissive listening through the metaphor of expectant watching, using the term dq;v' SHahQaDh, which has a nuance of alertness, wakefulness, and attentive observation.

17) The vocabulary could be glossed as keeping vigil (Waltke), but the idea is an active interest manifested by intensive observation, to see and respond to any change in the picture, such as Wisdom making her sudden and anticipated appearance.

18) The metaphor views the seeker as standing outside, alertly watching Wisdom’s doors for the opportunity to join her, whether outside the home or within, although this may be setting up the metaphorical banquet Wisdom will throw in chapter 9.

19) The repetition of day by day harks back to vs 30, and subtly sets up Wisdom’s vigilance during the creative acts of Yhwh as a model for the sons; the same amount of interest that we would pay while watching the creation of the cosmos should be reserved for inculcation (and the consequent application) of Dvpt.

20) Translated “waiting” by most translations, rm;v' SHahMaR has its usual meaning guard/keep here, referring to the constant, diligent observation of Wisdom’s doorposts, viewing the consistent application of that which enables entrance into the          domain of wisdom, which is the pursuit of wisdom.  Pr 4:7

21) A pleonasm of effect (using redundant vocabulary for emphasis), the doorposts of my doors looks at the hinges and flat vertical surface of the doors themselves; the picture is of that which enables or restricts entry and the focal point of their function.

22) Entry into the banquet that Wisdom will offer in chapter 9 is contingent on the proper conduct of the one seeking entry; one must know how to operate a door (on its hinges), one must also know the rules for acquiring the most beneficial of information for a successful life – operating by the rules Dvpt has set forth.

23) The causal particle KiY links vs 35 with vs 34, in that the sons have good reason to pay close attention for the opening of Wisdom’s doors, lest they miss their opportunity; based on Pr 18:22, the metaphor may be adapting the promise that finding a wife is equivalent to finding a wife, goodness, and favor before Yhwh.

24) The Qal participle ac'm' MahTSah‘ finding identifies the most prominent feature of the subject, which entails loving her and seeking her diligently, not just a casual introduction and no further contact or interaction.

25) The reward that he finds lives hearkens back to 3:18, where Wisdom is called “a tree of lives”, with the plural encompassing all aspects of life, from eternal life to Ph2           existence as the Creator intended it to be enjoyed.

26) There is a certain representation of Christ Jesus within the metaphor, since He “became to us wisdom” (1Cor 1:30), and finding Him equates with finding our physical and spiritual lives, as well.

27) The term qWP PUK is found only in the Hiphil, and has the idea “to bring out, furnish, promote” (TWOT), so the word picture is that, by finding Wisdom (after a diligent search), Yhwh is motivated to bring grace into the life of the positive believer.

28) The promise of that the son will obtain favor entails that the person sought that favor, and thus the promise is restricted to those who diligently seek Wisdom, finding her only after effort is exercised.

29) As Walker puts it, “The root meaning of RahTSON favor is two-sided, namely will and pleasure (italics his), whether oneself or another. Doing one’s own will and pleasure involves one’s desire, but doing the will and pleasure of another results in acceptance, approval, delight of another, and his returning favor and blessing”.

30) In Proverbs, the term denotes either the abstract notion of being in favor or becoming so with others, usually one in high authority (mostly God or the king); the opposite states, as illustrated in Pr 11:20 and 19:12, demonstrate the blessed state of being in this righteous condition.

31) The original meaning of aj'x' CHahTah‘ sins is “to miss the mark”, and, because it stands in opposition to “finds me” could indeed have that nuance; the failure to find Wisdom could be considered a sin in the sense that it is willing rebellion against God, but Wisdom is subordinate to Yhwh, therefore the sin would be against Him.

32) Put another way, the contrast this verse sets up is the successful pursuit of Dvpt by a willing student who is blessed with attaining their goal, and the dullard/fool/gullible earth-dweller that is not interested in achieving success on God’s terms.

33) The inevitable result of missing Wisdom (in spite of her ready access and multiple          invitations) is that the idiot injures himself, using the term sm;x' CHahMaS, literally meaning “does violence”; notably, the term is never used of the violence of natural catastrophes, it refers to sinful violence perpetrated by the extremely wicked.

34) The appearance of vp,n< NePHeSH, translated himself, is expected, since the core meaning revolves around one’s appetite; the sage is presenting the fact that the loser that refuses to embrace Wisdom will end up missing out on all the success/happiness that he desires but will be unable to find apart from the exercise of Dvpt.  cp Pr 13:4

35) Verset b escalates the general “whoever” to the plural all who hate me, and the outward behavior of missing Wisdom to the emotional state behind it; their perverse psychology is seen in their love of the antithesis of life.

36) The word for hate is purposely strong (cp 2Sam 19:6), leaving no room for compromise or concession, since in the final analysis one either loves the Lord or despises Him in comparison to the ‘benefits’ of a worldly existence.  Mt 6:24

37) The word for love is equally strong, in simple terms of affection, desire, and accompaniment; death refers to separation from a desirable state, and includes every area of life that the rebel will suffer lack, despair, and loss.
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