Proverbs Chapter Six

Introduction

A) In the center of the section on safeguards against the wicked, the theme again reverts to wicked men, recognizing them, and dealing with them.

B) This appendix to the father’s lecture on the folly of adultery and the wisdom of marriage consists of three lessons that pertain to different types of inferior persons: the surety (vss 1-5), the sluggard (6-11), and the troublemaker (12-19).

C) Although the first of these lessons is addressed to the son, none has the typical introductory admonitions to listen, nor does any of the wisdom vocabulary appear.

D) The address to the son stands in contrast to the address to the sluggard, and the third lesson lacks any addressee at all; notably, neither the sluggard nor the troublemaker is addressed as a son, since the father would presumably not have raised him thusly.

E) The first two lessons deal with protecting one’s future, first by not jeopardizing it and then by providing for it; the third lesson consists of two strophes pertaining to the troublemaker, who is described by six and then by seven malevolent features.

F) An escalation of the folly addresses the foolish son who has guaranteed the financial commitments of a stranger and the sluggard; neither of these is viewed as wicked, since they harm only themselves, while the troublemaker harms others.

G) By placing this parenthetical lecture in the middle of warnings against the strange woman, the sage implicitly teaches that the warnings against the naïve and the wicked are of equal importance with the warning against the harlot.

H) The first lecture addresses the reality that Solomon recognized – there will be times when the son, who is supposed to have applied the Dvpt and so would have avoided these situations, will fail to apply and will need to know how to recover.

^yP,K; rZ"l; T'[.q:T' ^[<rel. T'b.r;['-~ai ynIB.
6:1 My son, if you have become surety for your neighbor, Have given a pledge for a stranger,

(@Pp)l  (@vqp2ms ’ahRaBh)br[  (@Pd ‘iM)~ai  (@ncmsc)!Be 
 (@ncfdc)@K; (@amsn ZahR)rz"  (@Ps)l  (@vqp2ms TahQa’)[qT  (@ncmsc Rēa’)[;re 
“My son, if you have become surety/a financial guarantor for your neighbor, if you have stricken for a stranger your hand/given a pledge for a stranger”

^ypi-yrem.aiB. T'd>K;l.nI ^ypi-yrem.aib. T'v.q:An
6:2 If you have been snared with the words of your mouth, Have been caught with the words of your mouth,

(@ncmsc PeH)hP,  (@ncmpc ‘ēMeR)rm,ae  (@Pp)B  (@vnp2ms YahQaSH)vqy
(@ncmsc)hP,  (@ncmpc)rm,ae  (@Pp)B  (@vnp2ms LahKaDh)dkl 

“Then you have been ensnared with the words of your mouth, you have been captured by the words of your mouth”

^y[,re bh;r>W sPer;t.hi %lE ^[<re-@k;b. t'ab' yKi lceN"hiw> ynIB. aApae tazO hfe[] 
6:3 Do this then, my son, and deliver yourself; Since you have come into the hand of your neighbor, Go, humble yourself, and importune your neighbor.

(@ncmsc)!Be  (@Pc ‘ēPHO’)aApae  (@afsn Zō’TH)tazO  (@vqvms ’ahSHaH)hf[ 
 (@Pp)B  (@vqp2ms BO’)awB  (@Pc)yKi  (@vnvms NahTZaL)lcn  (@Pc)w 

 (@vtvms RahPHaS)spr  (@vqvms HahLaK)%lh  (@ncmsc)[;re  (@ncfsn)@K; 

(@ncmsc)[;re  (@vqvms RahHaBh)bhr  (@Pc)w 

“Do this then, my son, and be delivered, because you have entered into the hand of your neighbor: walk/go, trample/weary yourself, and be bold to your neighbor”

^yP,[;p.[;l. hm'Wnt.W ^yn<y[el. hn"ve !TETi-la; 
6:4 Do not give sleep to your eyes, Nor slumber to your eyelids;

(@Pp)l  (@ncfsn SHēNaH)hn"ve  (@vqi2ms NahTHaN)!tn  (@Pd)la; 
 (@Pp)l  (@ncfsn TəNUMaH)hm'WnT.  (@Pc)w  (@ncfdc ’aYiN)!yI[; 

(@ncmdc ’aPH’aPHaYiM)~yIP;[;p.[;
“Do not give sleep to your eyes, and/nor dozing/slumber to your eyelids”

p vWqy" dY:mi rAPcik.W dY"mi ybic.Ki lceN"hi
6:5 Deliver yourself like a gazelle from the hunter's hand, And like a bird from the hand of the fowler.

(@Pp+*)!mi  (@ncmsn+*)ybic.  (@Pp+*)K  (@vnvms+*)lcn   W
 (@Pp+*)!mi  (@ncbsn+*)rAPci  (@Pp+*)K  (@Pc+*)w  (@ncfsn+*)dy" 

(@x+*)p  (@ncmsn+*)vAqy"  (@ncfsc+*)dy" 

“Be delivered as a gazelle from a hunter’s hand, and as a bird from the hand of a fowler”

1) The first lesson consists of an introduction (vss 1-2), the main body admonishing the wise solution to escape the situation immediately (3-4), and a summarizing admonition to deliver oneself instantly from the trap (5).

2) The key admonition to be delivered (by initiating that delivery) is qualified by the others that explain how: go, exert oneself, storm or importune (to harass with persistent requests; demand of [someone] insistently) the neighbor, and to do so immediately, even denying oneself untimely sleep and indolent slumber.

3) The Bible prescribes liberality toward the legitimately poor by those who are able (3:27-28; Dt 15:7-11), and prohibits taking interest from the poor (Ex 22:25), but Proverbs consistently and unconditionally warns against becoming surety, or the guarantor of another’s debts.

4) Kidner notes that Paul accepted Onesimus’ past liabilities, but not his future ones (Phm 18, 19); little is known about the ancient practice, but it appears to have been similar to a modern credit line, guaranteeing to pay for whatever the object purchased.

5) The address my son brings the son to a new lesson against undiscriminating, impulsive benevolence and/or speculation; a major part of MəZiMMaH “discretion” is        resisting the urge to help someone financially who may or may not pay you back. 2:11

6) In Hebrew thought to become surety (br;[' ’ahRaBh) meant to pledge oneself and all one’s assets to guarantee that another’s debt would be paid; a modern equivalent would be a co-signer on a loan.

7) The Bible’s legal literature allowed a creditor to demand securities to guard against a debtor’s insolvency, and was often a garment, as a symbolic substitute for the person themselves.  Ex 22:26 cp Gen 38:17-18

8) The legal literature does not address the matter of becoming a surety, but Proverbs prohibits the practice for an outsider; the term [;re Rēa’ is used here in its weakest sense “another person” since its parallel is “a stranger”.

9) The idiom struck the hand represents the gesture given for sealing an agreement (cp 2Kin 10:15), much like the modern handshake; it was probably done in the presence of witnesses, and indicated mutual agreement to the terms of the contract.

10) Whether the neighbor is also the stranger is debated, with some holding that the neighbor is the debtor and the stranger is the creditor; it is conceivable that someone might give security to a stranger for his neighbor who is not able to pay just now.

11) However, in vs 3, the neighbor, not the creditor, functions in an hostile way against the surety (like a hunter or fowler), and, as Snijders notes, the term rWz ZUR simply means “an outsider”, and the neighbor is outside the surety’s way of life.

12) One might make the case that the surety is not dependent on the borrower’s good will (so as to repay) but the creditor’s (so as not to take the security), but if the borrower reneges, and the surety must give up the security, then the surety’s future well-being depends on the borrower’s good will and honor.

13) It is also possible that “neighbor” views the borrower in the view of the careless guarantor, while “stranger” is the sage’s evaluation; the more objective teacher is pointing out the stark reality, warning against emotional or subjective judgment regarding the recipients of one’s largesse (Generosity of spirit or attitude).

14) The sage again gives the inevitable result, using a hunting metaphor to indicate the victimized status of the surety; whether the neighbor deliberately defaulted on his debt or was ‘innocently’ unable to pay, the guarantor will be “hunted” by the creditor.

15) The hunting metaphor is further supported vs 5; a snare conceals its deadly danger in order to take its victim by surprise, destroying him before he can deliver himself; it is doubtful the borrower would keep the surety advised of his failure to pay, suddenly the creditor shows up demanding payment in full!

16) The phrase by the words of your mouth refers to the surety’s pledge to the debtor, and implies that the agreement was indeed made by an oral contract and sealed by striking the hands in some fashion.

17) The strong term dk;l' LahKaDh (5:22) denotes the totality of the capture, and the         inability to escape it; a verbal agreement has just as much force as a written one,         especially having been made before witnesses, there is no backing out.

18) Two examples of a tautology (Needless repetition of the same sense in different words – “a widow woman”) do this and my son emphasize the urgency of the situation, and then draws the logical conclusion from the situation of the foolish surety.

19) The actual admonition of the lesson revolves around deliver yourself, apt advice given the hunting metaphor and the inevitable results of failure to do so.

20) An explanatory KiY introduces the reason for the father’s sense of urgency, as the guarantor has placed himself at the mercy of another; abandoning the metaphor of an animal or bird caught in a trap, there is no denying that the surety has handed himself (i.e. his person and assets) over to the neighbor.

21) Another reason for the folly of becoming surety is that the guarantor is making promises regarding the future that he cannot control (27:1); this is a part of ’ahRMaH “prudence” (1:4), providing for one’s own financial commitments is enough of a challenge, willingly agreeing to provide for someone else’s as well is senseless.

22) The three imperatives in vs 3c reflect the tension of the situation, and the imperatives of the final 3 vss aim to stimulate the son to energetic action; the natural response would be one of inaction, but doing nothing is the worst thing to do.

23) Translated “humble yourself”, the Qal of sp;r' RahPHaS means “to make water muddy by trampling” (cp 25:26), and the Hithpael (intensive reflexive) figuratively looks to the results of thrashing about vehemently in water – weary yourself.

24) In other words, exert oneself to the point of exhaustion in giving the neighbor no rest from one’s persistent requests for repayment; the mental discomfort of continuously demanding return of the funds will not be as uncomfortable as the results of inactivity.

25) Glossed “badger” by Waltke, the term bh;r' RahHaBh means “to storm upon”, or “to rush boisterously upon one” (cp Isa 3:5); at every opportunity, the surety must energetically, emphatically, and dogmatically demand repayment as soon as possible.

26) The admonition is to wear the debtor down, until finally, like the unjust judge of Lk 18:1-5 and the friend at midnight in Lk 11:5, he will be unable to bear with the persistent, increasingly intense importuning of the surety.

27) Do not give sleep to your eyes emphasizes the need for urgent and immediate action to invalidate the promise of the gullible surety; even before the onset of night, he needs to do everything he can to discharge this liability.

28) The command to make haste is further escalated to nor slumber to your eyelids,      referring to the lightest stages of sleep, the period of sleep proper between closing one’s eyes and unconsciousness, or “dozing off”.

29) Since drowsiness by its very nature commands all of one’s attention, the command is to make this deliverance priority #1, placing even the most elementary needs aside to remove oneself from a potentially disastrous commitment.

30) The urgency of the situation revolves around the pursuit and retention of SHahLOM, which is the core teaching of the book; as Sirach (a non-canonical author from the 2nd century BC) commented, “Being surety has ruined many men who were prosperous… it has driven men of power into exile…” (Sir 29:18)

31) Verse 5 summarizes and concludes the lesson, repeating deliver yourself as its main admonition and repeating the zoomorphic comparisons of being caught in the hand of one opposed to one’s well-being.

32) The gazelle is mentioned only here in Proverbs, and probably refers to the Arabian gazelle (Gazelle gazella); this type of animal cannot be domesticated because they are adapted to quick flight and panic when confined.

33) The phrase from the hand probably refers to the principal method of hunting gazelles in the ancient Mid-East, large triangles made of natural stone, open at the wide end and into which the gazelles were driven, then slaughtered en masse.

34) Although the corral walls were far too low to serve as any kind of barrier, the gazelles would panic and not even try to jump over them; the picture is of a helpless wild beast, too frightened to think logically, overcoming their nature and escaping a sure and even more frightening end.

35) The imagery shifts from a large mammal to a bird to emphasize the need for deliverance and to clarify the manner of escape; once aware they are caught in a trap, a bird devotes all its attention to rapid, energetic escape.

36) The term vAqy" YahQoSH fowler is derived from the root “ensnare” (cp vs 2), meaning an individual with practice and skill who uses a trap to capture his victims for          ultimate destruction; one cannot forget that there are people who will con the naïve, knowingly borrowing with no intention to repay.

~k'x]w: h'yk,r'd> haer> lce[' hl'm'n>-la,-%lE 
6:6 Go to the ant, O sluggard, Observe her ways and be wise,

(@amsn ’ahTSēL)lce['  (@ncfsn NəMahLaH)hl'm'n>  (@Pp)la,  (@vqvms HahLaK)%lh  
(@vqvms CHahKaM)~kx  (@Pc)w  (@ncbpc)%r,D,  (@vqvms Rah’aH)har 

“Walk/go to the ant, sluggish one/sluggard, observe her paths/ways and be wise”

lvemoW rjEvo !yciq' Hl'-!yae rv<a] 
6:7 Which, having no chief, Officer or ruler,

(@ncmsn QahTZiYN)!yciq'  (@Pp)l  (@Pd)!yIa;  (@Pr)rv,a]   
(@vqPmsn MahSHaL)lvm  (@Pc)w  (@ncmsn SHOTēR)rjeAv 

“Which it does not exist for her a chief, officer, or one ruling”

Hl'k'a]m; ryciQ'b; hr'g>a' Hm'x.l; #yIQ:B; !ykiT'
6:8 Prepares her food in the summer, And gathers her provision in the harvest.

(@ncmsc LeCHeM)~x,l,  (@ncmsn QaYiTS)#yIq;  (@Ps)B  (@vhi3fs KUN)!wK
(@ncmsc Ma’əKahL)lk'a]m;  (@ncmsn QahTSiYR)ryciq'  (@Ps)B  (@vqp3fs ‘ahGaR)rga 

“Causes to prepare in summer her bread/grain, gathers in the harvest her food”

^t<n"V.mi ~WqT' yt;m' bK'v.Ti lce[' yt;m'-d[; 
6:9 How long will you lie down, O sluggard? When will you arise from your sleep?

(@vqi2ms SHahKaBh)bkv  (@amsn ‘ahTSēL)lce['  (@Pg MahTHaY)yt;m'  (@Pp)d[;
(@ncfsc SHēNaH)hn"ve  (@Pp)!mi  (@vqi2ms QUM)~wq  (@Pg)yt;m' 

bK'v.li ~yId:y" qBuxi j[;m. tAmWnT. j[;m. tAnve j[;m. 
6:10 “A little sleep, a little slumber, A little folding of the hands to rest” —

(@amsn)j[;m.  (@ncfpn SHēNaH)hn"ve  (@amsn Mə’aT)j[;m. 
 (@ncfdn)dy"  (@ncmsc CHiBuK)qBuxi  (@amsn)j[;m.  (@ncfpn TəNUMaH)hm'WnT. 

(@vqc SHahKaBh)bkv  (@Pp)l 

p !gEm' vyaiK. ^r>sox.m;W ^v<are %LEh;m.ki-ab'W 
6:11 And your poverty will come in like a vagabond, And your need like an armed man.

(@Pc)w (@ncmsc RēYSH)vyre (@vpPmsn)%lh  (@Pp)K  (@vqq3ms BO’)awB  (@Pc)w  
        (@ncmsn MahGēN) !gEm'  (@ncmsn ‘iYSH)vyai (@Pp)K  (@ncmsc MaCHSOR)rAsx.m; 
“and it will come as a traveller/hobo/vagabond, your poverty, and your scarcity like an armed man”

1) The theme of self-inflicted economic impoverishment continues as the father advises that the created order itself will not be defied; a sluggard challenges this order, which returns rich harvests in return for honest work but takes away produce from those who defy it.

2) The reverse side of the warning against laziness is an admonition toward diligence; for example, the two lifestyles are contrasted in 10:4-5, 13:4, 15:19 – we repeat that there is no term or concept for a “workaholic” in Proverbs.

3) The section is divided into two equal parts (vss 6-8, 9-11), both introduced with the address “you sluggard”; the first presents the sluggard as more in need of rebuke than a mere animal, the second sarcastically points out recovery should have been effected long ago.

4) The explicit audience is the sluggard, but the implicit audiences are the son and the gullible, to whom the book was written (1:4-5); they are being warned against laziness through the sluggard’s chastisement.  cp 19:25

5) The initial command to Go figuratively rouses the sluggard from his lethargic inactivity, and calls him to take active steps toward an education that will lead to a successful lifestyle, if he can develop a diligent mindset like the example.

6) The term ant is probably generic, since there are over 100 species of ants in Palestine alone (> 8,000 worldwide), but the most likely example is probably the harvester ant, found everywhere in Palestine, which stores grain within its nest, and is therefore used as an illustration of industry.

7) The adjective sluggard introduces an important type of folly, and the thirteen uses of the term lce[' ’ahTSēL all appear in Proverbs (6:9, 10:26, 13:4, 15:19, 19:24, 20:4, 21:25, 22:13, 24:30, 26:13, 14, 26); the opposite is #Wrx' CHahRUTS “diligent”, of which three of the four uses in Proverbs are in antithetical parallelism with ’ahTSēL.

8) The sluggard’s unreliable and procrastinating nature makes him a constant source of irritation to all those who do business with him (10:26 cp 26:6), and is a shame to his parents (10:5) as he destroys the family inheritance (24:31).

9) The sluggard has to look on hard workers as fools, otherwise he stands self-condemned; his self-imagined wisdom (22:13) “can be equated to the English equivalent ‘I can’t go to work today, I might get run over by a truck!’” (Waltke)

10) The reality is that laziness is more than a character flaw, it is a moral issue, since it leads to a loss of freedom (12:24), fiscal disaster (24:34), and a loss of life (21:25-26); additionally, any dependents of the sluggard suffer both lack of provision and by learning to imitate his indolence (inactivity resulting from a dislike of work).

11) The sluggard is contrasted with the upright (15:19) and the righteous (21:25-26), but never with the poor, i.e. the legitimate poor who are so due to circumstances beyond their control (13:23).

12) Thus, Proverbs does not instruct the disciple to feed him (13:4 cp 19:17), the sluggard is left begging in harvest and has “plenty of poverty” (28:19), a rather apropos oxymoron, since he brings about the abundance of lack in his life.  cp 2Th 3:10

13) The command observe glosses the common verb ha'r' Rah’aH, which here has the particular nuance “to look at by direct volition” (BDB), with a certain nuance of volitional determination; the sluggard should exercise intellect in considering the success of a simple insect in relation to his own life.

14) Here and in 30:25 the ant’s ways essentially teach self-discipline, foresight, and            industry, and more specifically prudent industry; the Midrash added to these the qualities of honesty and communal solidarity.

15) Since the command is to study carefully with moral discernment, the imperative and become wise necessarily follows; the admonitions aim to generate enough energy to begin the process of restructuring his life, if he so desires.

16) The first detail of the lesson is that a leader/chief does not exist, an exemplary characteristic also noted in the locust (30:27); modern science has confirmed a “perfect social organization” (Waltke) among ants, which does not imply any hierarchy, but recognizes that God created ants to be an illustration of the benefits of industry.

17) Put another way, an ant is programmed, immediately upon animation, to begin laboring for the benefit of the community, and thus ensures its own well-being and success in the process; by fulfilling its own purpose, each individual contributes to the whole.

18) The rjevo SHōTēR officer is an Akkadian loanword “to list personnel”, and refers to the district administrator, the person who decided what type of labor any individual was to conduct, and who was responsible and able to coerce them to do so.  cp Ex 5:6

19) The ruler is principally the one who governs the conduct of a subordinate, as in 22:7, referring to the fact that no external leaders are necessary, the ant possesses a God-given “wisdom” to work and to order that work wisely.

20) In the Hiphil, the term !WK KUN essentially means “to put in proper order and readiness”, or “to fix so as to be ready” (BDB), and often used of preparing implements and food (cp Ex 16:5), in order that it will be available in lean times.

21) During the Palestinian summer there was an ample supply of agricultural produce, and the abundance could be taken for granted, with the sluggard determining that there was “plenty of time later”; the ant, however, takes advantage of this time of plenty, and wastes no time gathering while the supply is available.

22) The Dvpt teaches that one should take advantage of any time of prosperity, not to buy “stuff” but to put into reserve that which can be used in the inevitable times of lack that will come, sooner or later.  Ecc 11:2

23) The ant’s food glosses the term ~x,l, LeCHeM, normally translated “bread”, and specifically the grain used to make that bread; as a metonymy for the necessities of life, it expresses the fact that there are needs for which we must provide ahead of time.

24) A rare word rg:a' ‘ahGaR (3x) is used to specify the collection of food, as she gathers what she will need later; the industrious efforts to accumulate future needs is in view.

25) The harvest in view began in April, depending  on the area of Palestine in view, with barley coming first, then wheat some two weeks later; God provides the food, but the ant (as a symbol for the adjusted son/student) must gather it in at the right time.

26)  An all-encompassing term that refers to any manner of food from meat to wine, oil to figs (1Chr 12:40), lk'a]m; Ma’əKahL pictures the various necessities that may be foreseen, in whatever category they may fall.

27) The implicit lesson is one of proper budgeting, a financial necessity usually overlooked in current society; using the ant as an example, the Dvpt teaches taking the initiative in one’s finances, gathering as much as possible in the present, and preserving it for future use when it will inevitably be needed in times of lack.

28) The second section (vss 9-11) consists of an accusation along with a dire warning, contrasting the prudent activity of the ant with the inopportune sleeping of the foolish and indolent human.

29) The accusatory question How long? presumes that the harvest has been in progress for some time, and implies that there is a certain recognition of failure to apply; the sluggard must repent of his foolish laziness and redeem the time before it is too late.

30) Like the initial address in vs 6, the vocative you sluggard aims to wake the subject out of his lethargy, demanding an answer, and holding him accountable for that             answer, whether he responds or ignores the question.

31) The verb bk;v' SHahKaBh is usually translated lie down, but the Imperfect (incomplete action) has the nuance of “keep lying down”; this particular verb has only negative connotations, also used of positioning oneself horizontally for the purpose of          illicit sex.  cp Gen 19:32

32) Antithetical parallelism occurs in verset b, with the question now presented in terms of hoped-for recovery; the sage realizes there is potential for repentance, the rhetorical questions are designed to stir the sluggard to reanimation.

33) Obviously, the question does not merely revolve around a change from unconsciousness to an awakened state, the inference is one of waking from indolent slumber and moving into active labor, from wasting time to productive use of one’s time.

34) Vs 10 moves from the outward, observed behavior of the sluggard to a perceptive             insight into his mental attitude, and sets up the unseen consequences of such behavior, as the teacher again gives the inevitable results of a lifestyle outside of the Dvpt.

35) The threefold repetition of j[;m. Mə’aT a little probably mimics the sluggard’s           response to the question of vs 9, which would most likely be a vague “sometime”, since he is incapable of making and keeping a firm commitment.

36) The plural of hn"ve SHēNaH sleeps looks to the regular pattern of the sluggard, consistently escaping reality, refusing to face the world, and using laziness to cover for his failure to achieve success (or even mediocrity).

37) In fact, the sluggard’s narcotic sleep can be contrasted to the sweet sleep of the          laborer (4:16; Ecc 5:12) as ever craving more; one must pity an individual whose            existence is so miserable that they prefer unconsciousness to life.

38) The term slumber refers to the semi-conscious state between consciousness and sleep, the interim condition that cries for a “cat-nap”; the inactivity that brings disaster is not necessarily prolonged, it is the frequency that causes the disaster.

39) The noun qBuxi CHiBuQ folding is found only here and in the parallel 24:33, and is derived from the verb “to embrace”; the term dy" YaDh refers to the section of the arm from the elbow to the tip of the finger, the arms.

40) The picture is of the foolish sluggard folding his arms across his midsection in a gesture that symbolizes his foolish refusal to work; just a little break, and then he’ll get right to the job at hand, first he needs to relax.

41) The manner in which this wretchedness will come is personified as a shiftless, disreputable wanderer who goes about with no visible means of support, like a parasite, hustles, cons, and swindles whatever he can get.

42) Also, it implies unpredictable visits and the danger of theft, giving the sluggard’s poverty sinister connotations that condemn his lifestyle; the term suggest a disparaging sense, but no support can be found for the idea of “a highwayman” (BDB) or “bandit” (NIV).

43) Personified poverty has no home, no security, and no support, and so wanders aimlessly trying to steal them wherever they can be found; this picture of the end of the sluggard’s life is anything but pretty.

44) The term poverty (vare Rē’SH) occurs only in the book of Proverbs, and denotes destitution, not merely the state of being financially limited (cp 25:21); at least 14 proverbs relate idleness to poverty, the bitter end of the sluggard.  cp 20:13

45) The lazy person winds up lacking not merely riches but food, the necessity of life (cp 19:15); his efforts to deny the natural order of diligent labor bringing reward have led to predictable results, now there is nothing to do but suffer through them.

46) Ironically, the lazy man also suffers an unrequited craving (13:4); as Roberts notes, “The lazy are generally not those who have few desires. Rather their daydreaming leads to exaggerated desires, and exaggerated desires to a despair of realization.”

47) The escalation your lack/need defines poverty as the absence of the necessity of life, presumably food (cp 12:9), a situation of certain death; the inescapable result of failure to accumulate these necessities when they were available is their inavailability when desperately needed.

48) The personification of poverty now escalates to like an armed man, who also comes unexpectedly, but by force, not merely by stealth; the new simile connotes a surprise attack against which one cannot defend oneself.

49) Additionally, the implication is that the plunderer defends the substance and life he carried off by theft and force, so that the victim is helpless to retrieve it; the easiest victim for both the vagabond and the bandit is  the sleeping sluggard, who lacks either the diligence or the diligence to retain and protect his wealth.

50) While Job speaks of calamities outside the power of man to resist (Job 30:24), Proverbs is silent on the subject, since that would not serve its purpose; the point that the son/student must absorb is that, just like a natural disaster, self-induced poverty will decimate his life, and is therefore to be avoided at all costs.

51) In a society in which there were no government social programs, and few charitable organizations, poverty was an ever-present danger; the frequent references to the possibility of fiscal devastation serve as a dire warning of the possibility thereof.

hP, tWvQ.[i %leAh !w<a" vyai l[;Y:liB. ~d"a'  
6:12 A worthless person, a wicked man, Is the one who walks with a false mouth,

(@ncmsn ‘iYSH)vyai  (@ncmsn BəLiYYa’aL)l[;Y:liB.  (@ncmsn ‘ahDhahM)~d'a'
(@ncmsn)hP, (@ncfsc ’iQSHUTH)tWvQ.[i  (@vqPmsn)%lh  (@ncmsn ‘ahWeN)!w<a' 

“A person of no worth, a man of trouble, walks with a perverse mouth”

wyt'[oB.c.a,B. hr<mo wl'g>r:B. llemo wyn"y[eB. #rEqo  
6:13 Who winks with his eyes, who signals with his feet, Who points with his fingers;

(@vqPmsn MahLaL)llm  (@ncfdc ’aYiN)!yI[;  (@Pp)B  (@vqPmsn QahRaTS)#rq  
 (@Pp)B  (@vhPmsn YahRaH)hry  (@ncfsc ReGeL)lg<r,  (@Pp)B 

(@ncfpc ‘eTSiBa’)[B;c.a, 

“Narrowing the eyes, speaking with his feet, teaching with his fingers”

x;Lev;y> Î~ynIy"d>miÐ t[e-lk'B. [r' vrexo ABliB. tAkPuh.T; 
6:14 Who with perversity in his heart devises evil continually, Who spreads strife.

 (@vqPmsn+*)vrx  (@ncmsc+*)ble  (@Pp+*)B  (@ncfpn+*)hk'WPh.T;  
 (@ncbsn+*)t[e  (@ncmsc+*)lKo  (@Pp+*)B; (@amsn+*)[r 

(@vpi3ms+*)xlv  (@ncmpn+*Rq)!y"d>mi  (@ncmpn+*Rk)!d'm. 

“Perversity is in his heart, devising evil in/at all times, contention he sends/spreads”

p aPer>m; !yaew> rbeV'yI [t;P, Adyae aAby" ~aot.Pi !Ke-l[;  
6:15 Therefore his calamity will come suddenly; Instantly he will be broken, and there will be no healing.

(@ncmsc)dyae (@vqi3ms)awB  (@Pd PiTH’oM)~aot.Pi  (@Pd)!Ke  (@Pp)l[; 
 (@Pd)!yIa; (@Pc)w  (@vni3ms SHaBhaR)rbv  (@Pd PeTHa’)[t;P, 

(@x)p  (@ncmsn MaRPHē‘)aPer>m; 
“Based upon thus, suddenly it will come, his calamity; with suddenness he will be broken, and there will not exist a healing”

Avp.n: Îtb;[]ATÐ [b;v,w> hw"hy> anEf' hN"he-vv, 
6:16 There are six things which the LORD hates, Yes, seven which are an abomination to Him:

(@np--n)hwhy  (@vqp3ms SHahNa’)anf  (@pi3fp CHēNNaH)hN"he  (@afsn SHēSH)vve  
 (@ncfsc NePHeSH)vp,n< (@ncfsc Rq TO’ēBhaH)hb'[eAT  (@afsn SHēBHa’)[b;v,  (@Pc)w 

“Six they are that He hates, Yhwh, and/even seven that are an abomination to His soul”

yqIn"-~D' tAkp.vo ~yId;y"w> rq,v' !Avl. tAmr' ~yIn:y[e 
6:17 Haughty eyes, a lying tongue, And hands that shed innocent blood,

(@ncmsn SHeQeR)rq,v,  (@ncbsc LahSHON)!Avl'  (@vqPfpn RUM)~wr  (@ncfdn)!yI[; 
(@amsn NahQiY)yqin"  (@ncmsn)~D'  (@vqPfpn SHahPHaK)%pv  (@ncfdn)dy"  (@Pc)w 

“Eyes that are high/haughty, a tongue of a lie, and hands pouring out blood innocent”

h['r'l' #Wrl' tArh]m;m. ~yIl:g>r; !w<a" tAbv.x.m; vrexo ble  
6:18 A heart that devises wicked plans, Feet that run rapidly to evil,

(@ncfpc MaCHaSHahBhaH)hb'v'x]m;  (@vqPmsn CHahRaSH)vrx  (@ncmsn)ble 
 (@Pp)l  (@vpPfpn MahHaR)rhm  (@ncfdn)lg<r,  (@ncmsn ‘ahWeN)!w<a' 

(@afsn Rah’aH)h['r'  (@Ps)l  (@vqc RUTZ)#wr 

“A heart that devises plans of trouble, feet that hasten to run to evil”

p ~yxia; !yBe ~ynId'm. x;Lev;m.W rq,v' d[e ~ybiz"K. x;ypiy"  
6:19 A false witness who utters lies, And one who spreads strife among brothers.

(@ncmsn SHeQeR)rq,v,  (@ncmsn)d[e  (@ncmpn KahZahBh)bz"K'  (@vhi3ms)xwP 
 (@Pp BaYiN)!yIB;  (@ncmpn MəDahN)!d'm.  (@vpPmsn SHahLaCH)xlv  (@Pc)w 

(@x)p  (@ncmpn ‘ahCH)xa' 

“he causes to breathe lies, a witness of lies (SHeQeR deals with that which is groundless, or without basis in fact or reality)/a false witness breathing lies, and one spreading strife/contention between/among brothers”

1) The topic shifts from the indolent sluggard to the wicked insurrectionist, another type of inferior being that the son should avoid; the two independent strophes of the third stanza first names and describes this rabble rouser, then escalates to a catalogue of seven things the Lord abhors about them.

2) The abominations of vss 16-17, represented by misused body parts, do not represent a different person or category, they function as a synecdoche manifesting the psyche and behavior of a type of person classified as an insurrectionist.

3) The connection to the rest of the lecture is found in the fact that one begins the road to becoming a troublemaker by trying to make easy money (becoming surety) and avoiding work (the sluggard); to achieve SHahLOM the son must avoid these lifestyles, and thus he needs to know how to identify them.

4) The use of the generic description for man is ~d'a' ‘ahDhahM, which has the nuance of humanity, a person, or the mere identification of his body, without consideration of any soulish qualities, since those will be discussed momentarily.

5) Often, Proverbs will define a type of person by a name or an equivalent statement, here using a malevolent person; the term l[;Y:liB. BəLiYYa’L refers to the implacably wicked, who rebel against God (Dt 13:13), His anointed king (1Sam 10:27), justice (1Kin 21:10), the community (1Sam 30:22), social propriety (Jdg 19:22), and even life itself (2Sam 22:5).

6) In later Jewish literature and the New Testament, the term was ultimately applied to Satan, as chief of the demons (2Cor 6:15); this is the individual who is opposed to God, but rationalizes his rebellion as if it were legitimately founded.

7) The text seeks to censure these behaviors because they belong to the insurrectionist, but does not demand that any one person has all these qualities, although certainly possession of one would not preclude multiple demonstrations of them.

8) The text becomes more specific, moving from the generic ‘ahDhahM to the more intimate vyai ‘iYSH to signify an individual man, body and soul involved together.

9) The term !w<a' ‘ahWeN is defined as “power used in relation to a community or individual with a negative effect or intention” (Bernhardt). and denotes:

a) a concept that involves condemnation and judgment – Job 21:19

b) antisocial behavior against the will of God – Ps 28:3

c) the misuse of power – Ps 62:4

d) deception and lying to hurt others – Pr 30:20

10) The participial form of %l;h HahLaK walks denotes the actions and pattern of the BeLiYi’aL, as he acts and/or undertakes something, and speaks of certain criteria he will follow in each instance, the steps and procedures he follows in committing evil.

11) Literally, this individual is said to have a crooked mouth, metaphorically describing his fraudulent speech (cp vs 19); truth is an absolute necessity in building any relationship from an intimate friendship to society at large, but the insurrectionist does not desire any relationship that might benefit another, he wants to profit from anarchy.

12) That he consciously deforms the truth is clear from his sinister gestures behind his victim’s back and from the characterization of his heart (vs 14); a certain conspiratorial implication is clear, adding to the devious nature of his activities.

13) Translated as “winks”, the participle of #r;q' QahRaTS means to narrow something, to compress, or squeeze together; used with clay (Job 33:6) and the lips (Pr 16:30), it is less neutral than a mere fluttering of one eyelid, it is a signal given by partially closing one’s eyes, squinting in order to give a non-verbal signal of one’s intentions.

14) Four of its six uses are in reference to body parts, and are in the Qal stem to denote the reality of the situation; these uses always reference insidious, malicious, anti-social behavior, the actions of a man seeking to victimize others for his own benefit.

15) After the mention of the mouth as the agitator’s primary instrument, his eyes are singled out as the first non-verbal gesture; although some have suggested that a personality disorder or nervous tic is in view, the context demands that this is a conscious signal or gesture with the eyes, and one with malicious intent.

16) There is some debate over the translation of the third participle ll;m' MahLaL, which is an Hebrew homonym meaning either “cut off” (Job 18:16) or “to say/utter” (Ps 106:2), but when modified by with his feet either translation is clearly a reference to non-verbal indications understood only by the conspirators.

17) A certain merism is inferred by the initial mention of “his mouth” and next “his feet”, to include all devious gestures, and the mention of “his heart” in vs 14 could be an all-encompassing description of this individual’s total lifestyle.

18) The Hiphil participle of hr'y" YahRaH looks to information “thrown” to an individual (cp 1:8, 5:20), and thus the teaching of a superior presented to an inferior; in this context, it connotes the silent instructions given by the mastermind as he points or gestures with his fingers and hands.

19) In vs 14, the sage moves from the outward abuse of the body’s members into the hidden heart, as he defines the nature of the insurrectionist’s heart, and the twisted motivations that spur him on to promote chaos and disorder.

20) The term tAkPuh.T TaHPuKOTH is derived from the verb HahPaK, meaning “to overturn or overthrow”, such as bowls turned upside down (2Kin 21:13), and has the abstract idea of “a morally topsy-turvy life” (Waltke).

21) According to Pr 10:31, this type of tongue will be “torn out”, a graphic metaphor for the violent end of the individual who willingly engages in speech that twists the truth for the benefit of the possessor at the expense of his victim.

22) When dealing with this category of humanity, one does well to remember that the perverse things that people say and do inevitably trips them up and makes them stumble headlong; the calamitous results of their lifestyle are inescapable, and the irony is that any objective observer could predict them, but the insurrectionist is oblivious.

23) As with the ante-deluvian society, every imagination of his heart is evil continually (Gen 6:5), meaning that “in every time” (t[e-lk'B. BəKahL-’ēTH) he is planning his activities, it revolves around harming another for his own benefit.

24) Although derived from the judicial term DiYN – “to judge”, in Proverbs the term !y"d>mi MiDhYahN is not used in a legal sense, and means simply “bitter conflict and discord”; in 15:18 a hot-tempered man stirs up strife, but this individual sets a man against his neighbor in order to profit from the argument.

25) Waltke glosses xl;v' SHahLaCH as “unleashes”, which term generally denotes setting an object in a direction away from the agent, and in the Piel means “to let loose or free”; for example, the word is used of Samson’s flaming foxes in Jdg 15:5.

26) The deed-destiny nexus so common in Proverbs is introduced with therefore (lit. “upon this”), linking the agitator’s fate with his plans and deeds that defied the righteous order; the calamity that he brought into the lives of others will recoil upon him.

27) The term ~aot.Pi PiTH‘ōM is used 25x, and 22x refers to the instantaneous nature of unpleasant or disastrous circumstances arriving without warning, having devastating and inescapable effects, and leaving one helpless to recover. cp Jer 51:8

28) According to 1:27, this is the same fate of the gullible, who reject Wisdom’s overtures to embrace her, pointing to the fact that rejection of the Dvpt, to whatever degree (willful ignorance to involvement in that which is the direct opposite) leads inevitably to disaster.

29) An intensive adverb [t;P, PeTHa’ parallels “suddenly”, and has the idea of in an            instant,  highlighting the idea of the unexpected character of the judgment; just as the insurrectionist sprung the trap on his victims without warning, so the recompense will come when he least expects it.

30) The metaphor rb'v' SHahBhahR he will be broken compares the calamity heaped upon the troublemaker to the type of results of his being broken violently apart and reduced to fragments, like that of a wrecked ship.  1Kin 22:48

31) The divine passive is made explicit in the vs 16, so that the Agent of destruction is identified directly; understand that when harm befalls the wicked, it is not chance or random ‘bad luck’, our Lord actively brings about their fall.

32) Sudden destruction in this case is a sign of divine wrath, and indirectly places the troublemaker in the ranks of the wicked (cp 3:25), meaning that this is one more category of cosmic types of whom we must beware.

33) To emphasize the finality of the judgment, the added notion and there will be no remedy intensifies the judgment; if no agent or instrument can cure the inevitable disaster when it strikes, the object of God’s wrath is the antagonistic unbeliever, whose death will be an eternal one.

34) A numerical catalogue begins in vs 16, with the introduction to the roster of things the Lord abhors, then the list of misused body parts, then two antisocial actions; each one effects the ruin of the troublemaker’s victims, but they wind up boomeranging and destroying him at the end of his life.

35) The types of behavior considered have in common a disruptive influence, and are characterized by self-assertiveness, malice, or violence; part of the reason they are particularly despised by God is that they break the bond of confidence and loyalty between men.

36) Ross contrasts this catalogue with the first seven Beatitudes (Mt 5:3-9):

a) “poor in spirit” contrasted against “haughty eyes” indicating extreme arrogance

b) “those who mourn” as opposed to “a lying tongue” that causes mourning

c) “the gentle” against “shed innocent blood”, or maximum violence

d) “those who hunger and thirst for righteousness” contrasted against “a false witness”, who knows he is unrighteous

e) “peacemakers” as opposed to “one who spreads strife”

37) While this list is not exclusive (cp Dt 23:18), for Solomon’s purposes in describing the insurrectionist, he points out the characteristics that make such an individual worthy of special note.

38) The verb anEf' SHahNē‘ is a very strong anthropopathism for the divine displeasure God “experiences” when this type acts according to their nature (cp Ex 1:10); “He is opposed to, separates from, and brings the consequences of His hatred upon people not as mere people, but as sinful people”. (TWOT)

39) The ascensive waw escalates the hatred to finding the activities detestable, disgusting, and abhorrent; because the seven characteristics are detestable to Him, the one possessing them will be removed from His benevolent presence and consigned to Hell.

40) The first item on the list is “haughty eyes”, literally a pair of eyes rising, to denote the manifestation of denial of the Lord’s authority (Isa 2:11) as well as a disregard for human rights, the arrogance that exalts self over another person and violates honor of each individual.  cp Ps 8:13

41) In fact, Yhwh announces that He Himself will humble the proud who set themselves above others and deal with them in a high-handed way, treating them as they had treated others with disdainful scorn.  Ps 18:27 

42) Comparing 13a, we see that the list runs from the top of the body to the bottom, which is one reason the eyes are listed first, but, as Meinhold notes, “no vice stands in sharper opposition to wisdom and fear of God than pride”. Isa 2:11-17

43) According to TLOT, rq,v, SHeQeR lying refers to “aggressive deceit intended to harm the other, unfaithfulness, perfidy (faithless and unloyal treachery), even when only the result of words”; the term is used of Judas (Ps 109:2 cp Ac 1:20), indicating that this untrue speech is designed to result in harm.

44) The tongue is a common metonymy of instrument to represent speech (cp Gen 10:5), referring to the consistent or regular content of one’s communication; according to James, the tongue is the single bodily member that can defile the entire body. Js 3:6

45) The copulative waw links the third abomination to the previous part of the verse as its inevitable climax, as the attitude of superiority and the practice of convincing others of a false and malevolent position manifest themselves in murder of the innocent.

46) It is a commonly understood facet of human nature that contempt for others and the sanctity of their reputation leads directly to contempt for the sanctity of life, which means that any individual that fulfills the description herein will readily sacrifice the life of another for their own personal gain.

47) Far from a neutral term, %p;v' SHahPHaK shed…blood judges the deed as an intentional killing involving guilt (HALOT); the act in view is murder, whether actively executed (cp Gen 9:6) or passively allowed (Eze 22:27).

48) The subject returns to the heart, the center that gives rise to all of a person’s physical/ moral/spiritual activity, pointing to the reality that this type of individual is completely given over to the clearly unrighteous lifestyle described.

49) Seen previously in 3:29 and 6:14, the verb vr:x' CHahRaSH devises has as its root meaning “to plow”, “to engrave”, or furrow something in order to prepare for a future result; the insurrectionist follows a carefully planned series of events to set up his victim’s ultimate victimization.

50) The noun hb'v'x]m; MaCHəSHahBhaH is based on the verb CHahSHaBh, which looks not merely to intellectual activity but the formation of new ideas; a good gloss would be “creative calculations”, with the nuance of a conceived and invented plan.

51) The term !w<a' ‘ahWeN was seen in vs 12, tying these two strophes together as descriptions of the same person, who works at concocting wicked plans that will not only benefit himself, but bring trouble into the life of another; both aspects are in view.

52) Again feet are used to represent that which puts the whole person into motion, moving toward the evil goal the troublemaker wants to achieve, and the phrase that hasten to run describes the zeal and zest to follow the compulsion as soon as possible.

53) Probably not by coincidence, this verse shares several vocabulary words with 1:16 (although evil is found in its feminine form here), and, in fact, 1:11-15 aptly illustrates this fifth abomination, the sense of urgency in the commission of evil.

54) The Hiphil (causative) Imperfect of x;WP PUaCH points to the volitional decision made by the troublemaker, as he causes to breathe, or “utters” the false statements that are designed to bring about his victim’s fall and his success in evil.

55) The crime of perjury – a lying witness – aims to threaten the life and/or property of another, rather than to defend or promote the offender; again, God despises all sin (cp Dt 12:31; Ps 7:11), but the action of bringing harm against the innocent or helpless is especially a target of His wrath.

56) The description of the misused body parts is now abandoned, as a substantival participle (which functions as a verbal adjective) is used to draw the catalogue of the troublemaker’s abhorrent antisocial practices to a close.

57) Identical language found in vs 14 again links the strophes as identifying the same person or category, reinforcing the fact that, while God does find each of these sins          deplorable, what makes them abominable is that they become the modus vivendi and modus operandi of the individual, through his own volitional decision.

58) Also from vs 14, this activity is carried out “at all times”, meaning at every opportunity; another part of the condemnation of this individual is the lack of repentance, or a refusal to recognize that the failure is illegitimate, and an accompanying admittance that the action was morally incorrect.

59) The verb xl;v' SHahLaCH is intensive, as seen from Jdg 15:5, and views the activities of the troublemaker as active, knowingly performed, and willingly harmful to others; the troublemaker cannot claim innocent ignorance, he works quite diligently to bring strife into his victims’ lives.

60) The more narrow definition among brothers points to the worse sort of profligacy (the state of being completely given up to dissipation and licentiousness), since this individual targets the closest of relationships as his goal for destruction, and does so for the ‘joy’ of profit at their expense.

61) The term xa' ‘ahCH can refer to blood relatives ranging from full blood brothers (Gen 25:26) to a kinsman (Gen 14:14) to a fellow countryman (Gen 31:32), since all the tribes descended from a common father, but the idea is an individual that is known and treated with a higher level of affection than a foreigner.

62) There is little doubt why the father/teacher would want his son/student to avoid this category of human, they revel in bringing destruction, discord, unhappiness, and misery into the lives of others; the warnings only reinforce the necessity of separation from those not likeminded in regard to Bible doctrine and the Dvpt.

^M<ai tr;AT vJoTi-la;w> ^ybia' tw:c.mi ynIB. rcon> 
6:20 My son, observe the commandment of your father, And do not forsake the teaching of your mother;

(@ncmsc)ba'  (@ncfsc MiTSWaH)hw"c.mi  (@ncmsc)!Be  (@vqvms NahTSaR)rcn
(@ncfsc)~ae (@ncfsc TORaH)hr'AT  (@vqi2ms NahTaSH)vjn  (@Pd)la;  (@Pc)w 

“Observe/keep, my son, the commandment of your father, and do not forsake/reject the law/teaching of your mother”

^t<roG>r>G:-l[; ~den>[' dymit' ^B.li-l[; ~rev.q' 
6:21 Bind them continually on your heart; Tie them around your neck.

(@Pd TahMiYD)dymiT'  (@ncmsc)ble  (@Pp)l[;  (@vqvms QahSHaR)rvq
(@npcfc GaRGeReTH)tr,G<r>G:  (@Pp)l[;  (@vqvms ’ahNaDh {2x})dn[ 

“Tie them securely to your heart, wrap them upon/around your neck”

ayhi t'Acyqih]w: ^yl,[' rmov.Ti ^B.k.v'B. %t'ao hx,n>T; ^k.L,h;t.hiB.  
^x<yfit.
6:22 When you walk about, they will guide you; When you sleep, they will watch over you; And when you awake, they will talk to you.

(@Pp)B  (@Po)tae  (@vhi3fs NahCHaH)hxn  (@vtc)%lh  (@Pp)B 
 (@Pc)w  (@Pp)l[;  (@vqi3fs SHahMaR)rmv  (@vqc SHahKaBh)bkv 

(@vqi3fs SHiYCH)xyf  (@pi3fs)ayhi  (@vhq2ms QiYTS)#yq 

“In your walking about, she/it will guide you, when you lie down she will guard/watch over you, then/and you will awake, she herself will speak to you”

rs"Wm tAxk.AT ~yYIx; %r,d,w> rAa hr'Atw> hw"c.mi rnE yKi
6:23 For the commandment is a lamp, and the teaching is light; And reproofs for discipline are the way of life,
(@Pc)w  (@ncfsn MiTSWaH)hw"c.mi  (@ncmsn NēDh)rnE  (@Pc)yKi  
 (@ncmpn)~yYIx; (@ncbsn)%r,D,  (@Pc)w  (@ncbsn ‘OR)rAa  (@ncfsn TORaH)hr'AT 

(@ncmsn)rs'Wm  (@ncfpc)tx;k;AT 

“For a lamp is a commandment, and a teaching is a light, and the way of lives is corrections/reproofs for disciplined instruction”

hY"rIk.n" !Avl' tq;l.x,me [r' tv,aeme ^r>m'v.li
6:24 To keep you from the evil woman, From the smooth tongue of the adulteress.

(@Pp)!mi (@amsn)[r;  (@ncfsc)hV'ai  (@Pp)!mi  (@vqc)rmv  (@Pp)l   
(@afsn NahKRiY)yrIk.n"  (@ncbsn LahSHON)!Avl'  (@ncfsc CHeLQaH)hq'l.x, 
h'yP,[;p.[;B. ^x]Q"Ti-la;w> ^b<b'l.Bi Hy"p.y" dmox.T;-la;  
6:25 Do not desire her beauty in your heart, Nor let her catch you with her eyelids.
(@Pp)B  (@ncmsc YəPHiY)ypiy\  (@vqi2ms CHahMaDh)dmx  (@Pd)la; 
 (@Pp)B  (@vqi3fs LahQahCH)xql  (@Pd)la;  (@Pc)w  (@ncmsc LēBhahBh)bb'le 

(@ncmdc ’aPH’aPHiYM)~yIP;[;p.[; 

“Do not delight in/desire her beauty in/with your heart, and she is not to/do not let her catch you with her eyelids”

p dWct' hr'q'y> vp,n< vyai tv,aew> ~x,l' rK;Ki-d[; hn"Az hV'ai-d[;b. yKi
6:26 For on account of a harlot one is reduced to a loaf of bread, And an adulteress hunts for the precious life.

(@ncfsn ZōNaH)hn"zO  (@ncfsn ‘iSHaH)hV'ai  (@Pp Ba’aDh)d[;B;  (@Pc)yKi  
(@ncfsc)hV'ai (@Pc)w  (@ncmsn)~x,l,  (@ncfsc KiKKahR)rK'Ki  (@Pp)d[; 

 (@x)p  (@vqi3fs TSUDh)dwc (@afsn YahQahR)rq'y"  (@ncfsn)vp,n<  (@ncmsn)vyai 

“Because for a woman, a prostitute, it is a loaf of bread, but the wife of a man, the soul valuable/precious she hunts” (d[;B; Ba’Dh looks to exchange or compensation)

hn"p.r;F'ti al{ wyd'g"b.W AqyxeB. vae vyai hT,x.y:h]
6:27 Can a man take fire in his bosom, And his clothes not be burned?

(@Pp)B (@ncbsn)vae  (@ncmsn)vyai  (@vqi3ms CHahTHaH)htx  (@Pg)h]
 (@vni3fp )@rf (@Pn)al{  (@ncmpc BeGeDh)dg<B,  (@Pc)w  (@ncmsc CHēYQ)qyxe 

“Can he snatch up, a man, fire in his bosom, and his garments/clothes not be burned?”

hn"yw<K'ti al{ wyl'g>r;w> ~ylix'G<h;-l[; vyai %LEh;y>-~ai 
6:28 Or can a man walk on hot coals, And his feet not be scorched?

: (@Pa)h (@Pp)l[;  (@ncmsn)vyai  (@vpi3ms)%lh  (@Pd)~ai
(@vni3fp KahWaH)hwK (@Pn)al{  (@ncfdc)lg<r,  (@Pc)w (@ncfpn GaCHeLeTH)tl,x,G
“If he stamps, a man, on hot coals, and his feet will not be branded/scorched?”

HB' [;gENOh;-lK' hq,N"yI al{ Wh[ere tv,ae-la, aB'h; !Ke

6:29 So is the one who goes in to his neighbor's wife; Whoever touches her will not go unpunished.

{(@Pn)al (@ncmsc Rēa’)[;re (@ncfsc)hV'ai (@Pp)la,  (@vqPmsn)awB  (@Pa)h  (@Pd)!Ke
(@Pp)B (@vqPmsn NahGha’)[gn  (@Pa)h  (@ncmsc)lKo (@vni3ms NahQaH)hqn 

“Thus is he who goes unto/into the wife of his neighbor; he will not be made innocent, everyone who touches with her”

b['r>yI yKi Avp.n: aLem;l. bAng>yI yKi bN"G:l; WzWby"-al{ 
6:30 Men do not despise a thief if he steals To satisfy himself when he is hungry;

(@Pc)yKi  (@ncmsn GaNNahBh)bN"G:  (@Ps)l  (@vqi3mp BUZ)zwB  (@Pn)al{
 (@ncfsc NePHeSH)vp,n<  (@vpc MahLa‘)alm  (@Pp)l  (@vqi3ms)bnG 

(@vqi3ms Rah’aBh)b[r  (@Pc)yKi 

“They do not show scorn to a thief because he steals to fill his appetite, because he is hungry”

!TEyI AtyBe !Ah-lK'-ta, ~yIt"['b.vi ~Lev;y> ac'm.nIw> 
6:31 But when he is found, he must repay sevenfold; He must give all the substance of his house.

(@afdn SHeBha’)[b;v,  (@vpi3ms SHahLaM)~lv  (@vnq3ms MahTSah‘)acm  (@Pc)w 
 (@vqi3ms NahTHaN)!tn (@ncmsc)tyIB;  (@ncmsn HON)!Ah  (@ncmsc)lKo  (@Po)tae 

“And yet he will be found, he will make complete/repay sevenfold; all of the wealth of his house he will give”

hN"f<[]y: aWh Avp.n: tyxiv.m; ble-rs;x] hV'ai @aEnO 
6:32 The one who commits adultery with a woman is lacking sense; He who would destroy himself does it.

(@ncmsn)ble  (@amsc CHahSēR)rsex'  (@ncfsn)hV'ai  (@vqPmsn Nah‘aPH)@an
(@vqi3ms ‘ahSaH)hf[  (@pi3ms)aWh  (@ncfsc)vp,n<  (@vhPmsn SHahCHaTH)txv 

“The one committing adultery with a wife has a lacking of a heart/understanding; one causing destruction of his own soul does it”

hx,M'ti al{ AtP'r>x,w> ac'm.yI !Alq'w>-[g:n<  
6:33 Wounds and disgrace he will find, And his reproach will not be blotted out.

(@vqi3ms)acm  (@ncmsn QahLON)!Alq'  (@Pc)w  (@ncmsn NeGha’)[g:n< 
(@vni3fs MahCHaH)hxm  (@Pn)al{  (@ncfsc CHeRPHaH)hP'r>x,  (@Pc)w 

“Strokes and shame/disgrace he will find, and his reproach will not be wiped away”

~q"n" ~AyB. lAmx.y:-al{w> rb,G"-tm;x] ha'n>qi-yKi

6:34 For jealousy enrages a man, And he will not spare in the day of vengeance.

(@ncmsn GeBheR)rb,G<  (@ncfsc CHiMaH)hm'xe  (@ncfsn QiN‘aH)ha'n>qi  (@Pc)yKi
 (@ncmsn)~Ay (@Pp)B  (@vqi3ms CHahMaL)lmx  (@Pn)al{  (@Pc)w 

(@ncmsn NahQahM)~q'n" 

 “Because jealousy arouses the wrath of a man (GeBheR specifically looks to man at the height of his power/strength), and he will not show compassion in the day of vengeance”

p dx;vo-hB,r>t; yKi hb,ayO-al{w> rp,Ko-lk' ynEP. aF'yI-al{ 
6:35 He will not accept any ransom, Nor will he be content though you give many gifts.

(@ncmsc)lKo  (@ncbpc)hn<P'  (@vqi3ms HahSHa‘)afn  (@Pn)al{ 
(@Pc)yKi (@vqi3ms ‘ahBhaH)hba  (@Pn)al{  (@Pc)w  (@ncmsn KōPHeR)rp,Ko 

(@x)p  (@ncmsn SHōCHaDh)dx;vo  (@vhi3fs RahBhaH)hbr 

“He will not take/receive your face for compensation/redemption, and he will not accede to a wish, though you multiply bribes”
1) As seen in 3:1, the verb rc;n' NahTSaR is used to command the son to guard the content of the lesson, having the idea of protecting something based on loyalty and fidelity, to observe the commandments in order to prevent damage, loss, or destruction.

2) The typical introductory address my son marks a change in subject matter, again bringing into view the affection of the teacher, here demonstrated by strict commands to pay attention and apply the information presented.

3) Unlike 2:1 and 3:1, the term commandment is singular, meaning that the command to avoid the adulteress is in view, whereas the more general plural looks to the entire content of the book; properly raising children requires general discipline and specific lessons for specific situations.

4) This particular term (hw"c.mi MiTSWaH) refers to a condition within a contract, a        required act or obligation to keep the terms of the agreement in force; it presumes a mutual relationship of benefit, as the instructor gives the student what he seeks (wisdom) in exchange for loyalty, fidelity, and obedience.

5) As seen previously, the specific source of the commandment is the father, but this does not mean that he has created this beneficial information on his own, rather it recognizes that the father was given the information and agrees that it is reliable.  2:6

6) The command do not forsake repeats the admonition of 1:8b, and again requires strict adherence to the information imparted; we reiterate that merely hearing the commands is insufficient if one is to achieve SHahLOM, actually acting on the knowledge acquired is the goal.

7) The teaching (TORaH) represents the concept of catechetical (formalized/ organized) lessons, and presupposes a relationship between the teacher (who possesses authority over the student) and the student (who has every right to hold certain expectations from the teacher).

8) As Wagner (TDOT) observes, “It is clear that only when this mutual relationship is present with its readiness to give and to receive that the function context denoted by YahRa’ (“to throw”, the root of TORaH) is given its full due”.

9) Again the mother is specified as the source of this formal instruction, reinforcing the role of both parents in the upbringing of children, and implies (if not demands) a united front in the schooling of children within the home.

10) Basically meaning “to tie something to something”, rv;q' QahSHaR metaphorically refers to a certain level of memorization, so that they are permanently impressed on his mental and spiritual being, ever ready for use when needed.

11) In other words, the student’s entire being is to be centered on the use and application of the Dvpt, with his heart devoted to the fulfillment of God’s Directive Will; with the Dvpt at the forefront of the student’s life, he is assured that when the temptation to engage the adulteress arrives, his instinctive reaction will ensure his success/survival.

12) This is the meaning of dymiT' TahMiYDh continually; there should never be a time that the son is not engaged in pursuing wisdom through the information presented by those with his best interests at heart.

13) A verb found only here and in Job 31:36, dn;[' ’ahNaDh tie is more forceful than QahSHaR, and implies a more emphatic adherence, a determination to respect,           acquire, observe, and adhere to the admonitions, whatever the situation may be, and whatever temptation may arise.

14) Securing the commands around your neck pictures the prominent display, and readily observed adherence that the son demonstrates in his day to day activities; one of the goals of a proper Christian Way of Life is recognition by one’s peers that they are different than the run-of-the-mill cosmic types in the majority.

15) The intensive-reflexive form of %l;h' HahLaK walk has the force of “to commune”, viewing the student as constantly in the company of Dvpt; this demands that the student wants to be in this company, and so applies the Dvpt in their everyday activities.

16) The plural is now dropped, as she will cause to guide…, either because both the “commandment” and the “teaching” are synonyms for the lesson, or because we have an incomplete personification of Wisdom.

17) The latter identification has merit, since the student is called upon in the lesson to make her his companion, instead of the temptress; we repeat that application of Dvpt prevents one from ‘accidentally’ falling into sin.  1Jn 3:6

18) The Hiphil hx'n" NahCHaH means “to conduct one along the proper path”, and is used of herding a flock (Ps 78:53), leading away as captive (Job 12:23) or to tenderly lead one out of trouble (Job 31:18).

19) This repeats the promise of 4:6, as the manner in which application of Dvpt protects the adjusted believer, as they are “guarded” and “watched over” by active fulfillment of the commands and instructions.

20) That is to say, God has so arranged our lives that proper application of the various facets of Dvpt will bring success, street-smarts, business savvy, and honor into our lives in time (and certainly for eternity).

21) We can contrast the protected wise son’s life with that of the gullible fool’s inevitable destiny found in 7:6f; even though the cosmic fool may escape harm in the beginning, there is an inescapable consequence for rejection of the righteous principles they should have been pursuing.

22) The phrase when you lie down constitutes a merism with active pursuits to encompass constant protection (cp Ps 139:2); regardless of the situation in which one finds themselves, there is a Dvpt behavior that should be the believer’s instinctive reaction.

23) Once again there is a play on the synonyms NahTSaR “observe/watch over” from vs 20 and rm;v' SHahMaR guard/watch over, as the promise is that the dangers fraught in disobedience are avoided due to obedient compliance with a righteous lifestyle.

24) The righteous deed – blessed consequence nexus is implicitly repeated, reminding the student of the reality on which he must focus when the theoretical benefits of sin rear their ugly head; it must become an innate (inherent in the essential character of something) response to resist temptation if one is to succeed in life.

25) The natural conclusion of a safe night’s sleep is that you will awake, implying protection during the time of most vulnerability (cp 3:24); this connotes looking for and reflecting upon the teaching in the morning, before the beginning of work and other social encounters.

26) Certain rabbis interpret “when you walk” as referring to this life, “when you lie down” to the day of death, and “awake” to the life after resurrection, but it seems best to view it as action in Ph2, the focus of Proverbs’ teachings.

27) The term x;yfi SHiYaCH looks to “loud, enthusiastic, emotionally laden speech” (HALOT), and has “the basic meaning… ‘rehearse’, ‘repent’, or ‘go over a matter in one’s mind’” (TWOT); Wisdom becomes one’s counselor, guaranteeing advice for any and all circumstances if her exhortations are followed.  cp 1:33

28) An explanatory yKi KiY introduces the reason why the commandment and teaching of the father and mother will guide, protect, and instruct; they are his light source, enabling him to move about securely in the cosmic night.  1Th 5:4-8

29) The verse assumes that, upon waking, the son will continue walking in communion with Wisdom; we reiterate the recognition of positive volition in the student by the teacher, and the interest shown in response to the teaching – this is no temporary or fleeting response to an emotional reaction, this is the believer determined to succeed.

30) The terms lamp and light are metaphors for guidance and protection, since they illuminate right and wrong, as well as the beneficial and/or detrimental consequences; the son can “see” what will happen ahead, whichever path he chooses.

31) These same qualities are accorded to God’s Word in Ps 119:105, again emphasizing that the father’s and mother’s commandments and teachings are grounded in Bible doctrine, not some human viewpoint or mere experience.

32) To the commandments and teachings we now add rebukes of disciplined instruction, suggesting that, unless the son is reproved in smaller areas of life, the admonitions to avoid the unchaste wife will be ignored in time of temptation.

33) The fact is that parents cannot protect their children at all times, they need to be prepared for the unexpected by being taught self-discipline, self-control, and self-sacrifice; the STA is ever-present, a child must be trained to overrule it.

34) The plural hints to the fact that several wrongs are righted by adherence to this particular instruction; avoiding an adulteress would certainly prevent infidelity to one’s own spouse, and the need to recover spiritually would be negated, to name a few.

35) Since this teaching is the way of lives, we may summarize them by saying they illuminate the way that the Lord watches over, the way of the full and abundant life, and the way on which the son will be protected from hidden pitfalls.

36) Now moving to specifics, the son needs protection from the smooth-talking, unfaithful wife, with the verb rm;v' SHahMaR to guard/keep harking back to the introduction in vs 20; vss 20-23 are designed to get the son’s attention so that he will pay heed to the actual subject matter of the lesson.

37) A textual question arises since the original manuscript did not have vowel pointing, and the word [r; Ra’ evil could also be pointed as [;re Rēa’ “neighbor”:

a) the LXX renders the terms as gunē hupandros “married woman”

b) however, the 11 other uses of “neighbor’s wife” all have pronominal suffixes (cp vs 29), while this would be a generic designation, implying that any and all neighbors have unfaithful wives

c) Waltke suggests that the final Kaph “your” was inadvertently deleted due to its similarity with the initial Mēm on the next word; unfortunately for this theory, the two look nothing alike

d) we will not be dogmatic, but it seems more in context that the son would need protection from dangerous seductress who can ruin him, as opposed to a generic married woman in his geographical periphery, so we will retain the MT rendition

38) Her smoothness will be graphically illustrated in the next lecture (7:10-21), but from the point of view of the tempted, her speech is fluent and lubricious (lewd, sexually stimulating, wanton) but from the father’s viewpoint it is slippery and treacherous.

39) The same term (hq'l.x, CHeLQaH) is found in 2:16, meaning that a deceptive female who flatters her victim, with promises of the bliss “he deserves”, is in view; the smoothness of her speech looks to the (faked) sincerity with which she offers it.

40) The tongue stands as a metonymy for her speech, although any literal, non-figurative meanings could certainly be legitimately inferred; one thing is certain, if the son maintains distance from her tongue in any way, shape or form, he is sure to be protected from future consequences for failure to resist her temptations.

41) The basic meaning of yrik.n" NahKRiY is “a foreigner”, but it is hardly likely that Solomon is condoning adultery with a fellow Israelite; its use looks to the fact that the woman in question is outside the covenant relationship,  a stranger to righteousness.

42) The actual lesson begins in vs 25, with the command not to desire the unchaste wife, backed up by successive supporting arguments, each beginning with KiY  “because”:

a) the severity of the penalty is established by contrasting the price of a prostitute – a meal – with the price of the adulteress – one’s life

b) the inevitability is illustrated by comparing adultery to playing with fire

c) its unending duration is established by contrasting adultery with thievery – a thief can make recompense, the adulterer cannot

d) an additional aspect is the realization that the adulterer brought all this misery upon himself

43) The term dm;x' CHahMaDh is used in the Ten Commandments (Dt 5:21), and has a basically neutral meaning of desire, but its most frequent meaning is an illegitimate craving for that which one does not rightfully possess.

44) The adulteress’ body belongs to her own husband (1Cor 7:4), the adulterer is seeking to ‘steal’ another man’s property, and God Himself has promised to punish the wrongdoing (Heb 13:4); why would the son want to place himself in that position?

45) The object of his lustful attraction is her beauty, which refers to the outward form or physical appearance (cp 11:22); only when accompanied by prudence or the fear of Yhwh does beauty represent the biblical feminine ideal.  cp 31:30

46) As confirmed by Jesus in Mt 5:27-28, this coveting takes place in your heart, here meaning the core of one’s being, the mental combined with the physical, the sum of one’s being as directed towards an illegitimate goal.

47) This command presumes that one can govern their heart (4:23), and the method is the introductory address of the lesson – memorization and strict adherence to the father’s lesson is the keystone to protection from the pitfalls of involvement in adultery.

48) Paul expands on this concept – resistance and avoidance of sin by adherence to the commands of God – in Rom 7:7-8:17, perhaps the clearest description of the adjusted believer’s dilemma, and the solution for our failure to maintain righteousness.

49) The parallelism between “so not covet her beauty” and do not let her capture you with her eyelids suggests that coveting begins by allowing and maintaining eye contact, i.e. optical stimulation aroused by her beauty.

50) This changes the perspective of the son’s active desire of the adulteress to her role in the seduction of the man, as she uses her physical attributes to communicate a lustful desire on her part, as well.

51) Archaeologists have uncovered cosmetic boxes, bowls, and spoons, and as 2Kin 9:30 shows, it was common for a woman to apply antimony (a dark silvery mineral) to the eyes in order to enhance their beauty.

52) Sirach comments “A wife’s harlotry shows in her lustful eyes, and she is known by her eyelids” (Sir 26:9), so the picture is of an over-application of cosmetics, particularly the garish, over-dramatic color patterns so prevalent today.

53) The first argument contrasts the “price” (i.e. the severity of its penalty) of the prostitute, who can be had for a meal, with the adulteress who will cost him his life; the OT tacitly accepted the presence of foreign (Lev 19:29) prostitutes as a reality, although it never condones them or their trade.  Dt 23:18

54) The interpretation of 26a is admittedly difficult, the literal translation is two prepositional phrases “on behalf of a prostitute unto a loaf of bread”; scholars uniformly provide a verb, but there is little agreement as to the correct one.

55) Several translations provide, without grammatical warrant, a subject, such as the NAS “one is reduced”, or NIV “the prostitute reduces you…”; the NJB recognizes that a subject is not required, “a prostitute can be bought for a hunk of bread”.

56) The LXX translates d[;B; Ba’aDh with timē “price, value”, and the best solution seems to be recognizing the term as a noun, referring to what one exchanges for the acquisition of the desired object.  cp Job 2:4

57) A prostitute is satisfied with a relatively small payment, a loaf of bread (i.e. the price of a rather meager meal), while the adulteress hunts the most precious thing of all.

58) Some object that a loaf of bread would be too cheap for a prostitute, but we can presume that the price of various whores would vary then as it does now; Solomon is picturing the lowest category of harlot, in order to contrast the cost of engaging either category of evil woman.

59) In other words, as Toy notes, “…the verse does not condone association with harlots, …but simply lays stress on the greater harmfulness of the other class of unchaste women”; we can also compare the contrast between thieves and adulterers in 30-32.

60) The NT warns that those who participate in sex-for-hire will participate in God’s wrath, not His life (1Cor 6:13-20), but adultery is worse because it involves breaking the marriage vow, the sacred oath given before God and man for marital fidelity.

61) The phrase the wife of a man is qualified by context as the unchaste wife, with most translations correctly glossing the phrase as “the adulteress” (but cp NJB “a married woman” – including one’s own?).

62) Using an incomplete metaphor, Solomon describes her activities and goals using dWc TSUDh hunts to describe what this female pursues with the intent of capturing/       killing; her weapons are her eyes and voice (vs 25), her goal is destruction.

63) The term NePHeSH is rendered life, with its emphasis on the appetites and desires of the soul; the adulteress does not seek those who do not desire her, she picks her victims from the ranks of the willing.

64) The fact that this is precious/splendid refers to her victim-of-choice, the virile young male that can satisfy her own wanton desires (cp 7:7-22); she knows exactly what she wants, but her victim, unless grounded in wisdom, is her easy prey.

65) The argument now shifts from the severity of the penalty to its inevitability, using two illustrations from fire to repeat the deed-consequence motif in the moral realm, and escalates from indirect contact with clothing to direct contact with one’s skin.

66) An interrogative particle h] Hə is here translated can?, setting up a rhetorical question that demands the answer “of course not!”; by asking questions, the father involves the son in thoughtful participation, so as to see the blindingly obvious conclusion.

67) The noun ‘iSH may refer to any person (cp 5:21), but the use of GeBheR “mighty man” in vs 34 probably limits the example to a male; the principle is the same            regardless of sex, but the lesson is directed to the son, the father is trying to make this as “up close and personal” as possible.

68) Found only 4x, the verb ht'x' CHahTHaH appears to be a technical word for snatch up coals of fire, emphasizing the rapidity and deft movements required to avoid burning one’s hands.  also cp Ps 52:7

69) The fact that the hands are not mentioned as potentially damaged (vs 28) probably       indicates a man that grabs a few hot coals and attempts to carry them in the fold of his robe, in the area of the bosom, as if they were foodstuffs (Hag 2:12).

70) The garment refers to any type of cloth robes one might wear, pointing to the universal nature of damage by fire; the implication is that no matter the method or manner of adultery, there will be a price to pay.

71) To be burned is an incomplete metaphor for permanent, painful, and potentially life-threatening damage the foolish behavior brings with it; the metaphor will be made explicit in vs 29, but the point is obvious – harm is inevitable after the fact.

72) Escalating the foolishness of purposely initiating direct contact with fire, the teacher gives another example of an action that is sure to bring immediate and inevitable consequences, and is universally recognized as counter-productive to one’s well-being.

73) The conditional particle ~ai ‘iM if links vs 28 with 27, continuing the theme of experiencing the results of contact with an extreme heat source; again, the only accurate        answer is “of course not!”, meaning that the son, with only a little reflection, will see that the results of adultery are not only a potential suffering, they are inescapable.

74) The Piel (intensive) form of %l;h' HahLaK walk is used to define the activity as one of energetic, repeated lifting and lowering of the legs to press down into the coals,     ensuring maximum skin-to-charcoal contact.

75) This repetitive plunging-withdrawal motion may have been intended to evoke a certain connection with the sex act itself, since, as Waltke notes, “Whoever touches this ‘hot’ woman will burn more than his fingertips”.

76) The phrase not be branded/scorched glosses a rare verb found elsewhere only in Isa 43:2, and describes actual, intimate contact with extreme heat; bare feet repetitively striking hot coals have a definite, unavoidable consequence, so does adultery.

77) The adverb !Ke KēN introduces the moral to be drawn from the two illustrations, and expresses the realization of something just spoken; the logical result of playing with fire is damage/injury, in the same way there is a logical result of violating the marriage covenant, and the teacher is reinforcing the lesson to avoid that result.

78) Again we see the graphic, no-nonsense manner in which Solomon warns his son, with the literal Hebrew reading one entering into his neighbor’s wife, a powerful metonymy for the sex act; realism is required if the gullible son is to mature into a successful adult.

79) The object his neighbor’s wife makes clear that adultery is in view, not prostitution or even illicit sex; this of course does not imply that those activities are in any way        legitimate, adultery is the specific subject of this lesson.

80) The neighbor is mentioned since he is the one that makes the punishment inevitable; it also nuances a certain level of betrayal, since the command is to “love your neighbor as yourself” (Lev 19:18 cp Mk 12:31), and instead the adulterer uses that which is of most value to his neighbor, illegitimately and without permission.

81) The adverb lKo KōL all intensifies the parallel participle “the one who enters into”, and brings conclusion to the argument; the inevitable nature of the consequences of adultery awaits everyone that engages therein, the son will be no exception.

82) The verb [g:n" NahGa’ has the basic meaning of touch, or make physical contact with another person or thing, usually with the hands; it demonstrates a certain authority over the object, which in this case is illegitimately assumed.

83) The literal reality behind the two metaphors is will not be cleared/made innocent, summarizing the argument that punishment is inevitable; vss 30-35 will clarify the nature of the punishment, and will reinforce the necessity of avoiding adultery.

84) The argument now shifts to the unending duration of the adulterer’s suffering by contrasting the temporary social stigma of a thief apprehended trying to satisfy nutritional hunger with that of the adulterer who steals to satisfy sexual hunger; the community can find some measure of justification for the former, there is none for the latter.

85) Vs 30 modifies the main clause, men do not despise a thief, with a conditional clause when…hungry; again, Solomon is not condoning illicit activities, he is comparing an activity everyone recognizes as illicit to the more serious actions he warns against.

86) The term bN"G: NaGGahBh thief here deals with stealing possessions or objects, not people (Ex 21:16), and doing so secretively and by cheating, not by force (Job 24:14);          although theft is a criminal act under any circumstance (Ex 20:14), people’s reactions to it are somewhat mitigated by the motivations prompting it.

87) The term alem' MahLē‘ has the basic meaning “to fill”, but takes a special sense when combined with vp,n NePHeSH, usually translated “soul”, but having the nuance of appetite, or that which one desires to fulfill some craving or need.

88) The next verb is b[er' Rah’ēBh, which refers to a voracious hunger, desperate and famished, such as in a famine (Gen 41:55); the thief may or may not be poor, but there is simply no source of nourishment, while the adulterer could find a source to cure his ‘hunger’ elsewhere.

89) However, the Law is clear, even though a hungry thief may not be despised for his thievery, any convicted thief had to pay the penalty, which ranged from replacing the object stolen in multiple amounts (Ex 22:1) to capital punishment by the victim (vs 2) to being sold into slavery (vs 3).

90) Softened by most English translations, the Niphal (passive) ac'm' MahTSah‘ indicates that he will be found, taking on the more technical notion of catching a criminal in the act (cp Ex 22:2), and again emphasizes the deed-consequence motif.

91) In legal literature, the term ~lev' SHahLēM has the technical meaning he must repay, or pay, settle a debt, make good or compensate; the minimum amount required was double, since the thief was expected to return the stolen party, and justice required that he be defrauded of the amount he intended to steal.  cp Dt 19:18-19

92) The maximum multiple recompense was 5x (Ex 22:1), nowhere in the Law is it          required to pay back sevenfold, but Solomon is emphasizing the full compensation           demanded by the Law; he is not adding to the punishment of the Covenant, he is stressing the completeness of the penalty.

93) The parallel verset all the wealth of his house he will give corroborates this interpretation, since nowhere is a thief required to sacrifice everything he owns as recompense for his thievery, unless the amount stolen would require such a sum.

94) The case of a thief caught in the very act who could not repay the appropriate amount is found in Ex 22:3b, which illustrates the completeness of the punishment; there are no excuses accepted in the punishment of stealing, how much more adultery?

95) A substantival participle brings the lesson back to the inevitable end of the adulterer, one who characteristically has sexual intercourse with the wife or betrothed of another man; the Law distinguishes this from polygamy (Ex 21:10), fornication (Ex 22:16) and prostitution (Lev 21:9).  Ex 20:14 & Dt 5:18

96) Probably the addition of with a woman is designed to prevent any misunderstanding (cp Lev 21:9), but in any case he is brainless, lacking sense; the absence of common sense in his core being is demonstrated by his total disregard for decency.

97) The chiastic parallel ruining his life escalates the lack of sound judgment into its eventual effect, the active result of a passive ignorance.

98) How he ruins his life will be specified in vs 33, but the term tx;v' SHahCHaTH looks to a thorough devastation, an utter ruination (cp 25:26); temporary pleasure found in illegitimate intercourse brings results only the self-destructive or insane would desire.

99) The emphatic pronoun aWh HU‘ stands as a synonym for the adulterer, who himself does it, i.e. commits adultery; the evil woman hunts for “the precious life”, but he is the one ultimately responsible for his self-destruction.

100) Whereas the thief experiences financial ruin, the adulterer also experiences physical and social ruin; Solomon warns that engaging in this activity will result in the opposite of SHahLOM, and that to the extreme degree.

101) The term [g:n< NeGa’ looks more to the act of striking rather than the results, meaning the violent assault that inflicts the pain; while it may be inflicted by other humans (Dt 17:8), the root idea is a punishment meted out by God, as in the case of disease (usually glossed as “plague”). cp Lev 13-14

102) The shame associated rules out any public vindication or honorable recovery, and if this is an hendiadys (“strokes of shame”), it probably refers to a pagan court and public flogging – adultery with an Israelite woman would bring the death penalty.

103) The same root rendered “caught” (ac'm' MahTSah‘) gives the ultimate payback that the brainless, self-destructive adulterer will find, with the additional nuances of “to come upon”, or “to meet”, so the picture in view is that the results are already prepared, the adulterer just hasn’t come across them yet.

104) Just as in Pr 18:3, with the disgrace that the adulterer will experience, he will also find reproach (hP'r.x, CHeRPaH), meaning the scorn and contempt that society heaps upon the one who sought to break down its social coherence, denigrating his significance and potential influence.

105) The indelible nature of this shame is seen in the use of hx'm' MahCHaH, with the basic meaning of wiped away, also used of a dish, the mouth, or tears from one’s face (2Kin 3:13; Pr 30:20; Isa 25:8); his reproach will not be removed from society-at-large for the remainder of his life.

106) The argument as to why the adulterer’s penalties are inevitable, severe, and            unending is introduced by KiY because, and center around the offended party’s jealousy, the strong passion against a rival because of the zeal for his own property.

107) In SOS 8:6, jealousy is compared with the hard, unyielding, unforgiving grave, and Pr 27:4 ranks it as the strongest, least resistible force a man may have to face; does the son really want to face this as his way into Ph3?

108) This indignation produces wrath, a term derived from “to be hot”, and focuses on the type of anger caused by a sense of having been wronged, and the recognition that the wrong deserves recompense.

109) Always viewed in a negative sense (cp 15:18, 19:19, 22:24, 29:22), it can refer to righteous indignation (Num 25:11), but it is never viewed as something to be desired or that by which one will wind up the better for enduring.

110) The neighbor is specified as a rb,G< GeBheR, which term designates man at the height of power and competency, meaning that the cruel and merciless wrath already in view has the power to be enforced.

111) Verset b views the psychological aspect of the offended party’s mindset, as he will not show compassion/take pity; the very nature of the offense precludes logical or objective reaction, there will be hell to pay.

112) No pain that can be inflicted in the day of revenge will be left out, using a legal term (~q'n" NahQahM) to designate a legitimate right to exercise force for defensive vindication, by punishing those that do not respect one’s rights or rule.

113) This does not require that the wronged husband will punish the adulterer himself, adultery was a communal affair, and legal means were available; neither does it preclude self-initiated revenge, but a variety of options (all bad) were available.

114) Literally rendered he will not lift up the face, the offended husband will not be favorably disposed to the offender, so the son should consider the “gain theory” when he is tempted by the opportunity of illegitimate sexual gratification.

115) Best glossed any, KōL “all” refers to whatever type of restitution the offender might offer, with rp,Ko KōPHeR referring to “the material gift that establishes an amicable settlement between an injured party and the offending party”. (TDOT)

116) From a verb meaning “to cover something with something”, it has the idea of a ransom, or the price of redemption; the courts may sentence the adulterer to a public flogging, shame, and the loss of his property, but the husband will never be pacified.

117) Using the verb of accession (hb'a' ‘ahBhaH), the point is driven home that, no matter the sentence meted out by the courts, etc., the offended husband will not reach the point that he is satisfied, and be content that the offender has suffered enough.

118) Personalizing the hard reality of the lesson, Solomon uses the 2nd person you so that the son will realize he is included in this universal deed-consequence judgment; we are each culpable for our decisions, in the end we have no one else to blame.

119) In fact, there is no room for bargaining, or to enlarge the initial offer; the finality of the revenge is set from the very beginning, one cannot back out, recompense, or win over the enraged husband (so don’t offend him in the first place!).

120) Glossed as “gifts”, context better suits the more common translation bribes, or money given to pervert justice (cp 17:23); the plural emphasizes the desperation felt by the son, as he will find himself giving all that he owns in a vain attempt to salvage his life.

121) Somewhat noteworthy is that there is little evidence that bribery in foreign cultures was regarded as a moral issue, and it was even recognized as a legal transaction; this would again seem to indicate that a foreigner is in view, a female outside the Covenant relationship in which the son lives.

122) Although the fate of the offending wife is not mentioned, a woman brazen enough to act in this manner would likely be killed outright, divorced at least, or was perhaps involved in a decidedly dysfunctional relationship.

End Proverbs Chapter Six
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