proverbs chapter five

^n<z>a'-jh; ytin"Wbt.li hb'yviq.h; ytim'k.x'l. ynIB. 
5:1 My son, give attention to my wisdom, Incline your ear to my understanding;

(@vhvms QahSHaBh)bvq  (@ncfsc)hm'k.x'  (@Pp)l  (@ncmsc)!Be 
(@ncfsc ‘ōZeN)!z<ao  (@vhvms NahTaH)hjn  (@ncfsc T(BhUNaH)hn"WbT.  (@Pp)l 

“My son, to my wisdom give attention, to my understanding turn your ear”

Wrcon>yI ^yt,p'f. t[;d:w> tAMzIm. rmov.li 
5:2 That you may observe discretion, And your lips may reserve knowledge.

(@Pc)w  (@ncfpn M(ZiMMaH)hM'zIm.  (@vqc SHahMaR)rmv  (@Pp)l
(@vqi3mp NahTSaR)rcn  (@ncfdc SHahPHaH)hp'f'  (@ncfsn Da’aTH)t[;D; 

“In order to observe/watch discretion, and knowledge your lips will guard”

HK'xi !m,V,mi ql'x'w> hr"z" ytep.fi hn"p.JoTi tp,nO yKi
5:3 For the lips of an adulteress drip honey, And smoother than oil is her speech;

(@ncfdc+*)hp'f'  (@vqi3fp+*)@jn  (@ncmsn+*)tp,nO  (@Pc+*)yKi  
 (@Pp+*)!mi  (@amsn+*)ql'x'  (@Pc+*)w  (@afsn+*)rz" 

(@ncmsc+*)%xe  (@ncmsn+*)!m,v, 

“For the lips of the strange woman drip honey, and her palate is smoother than oil”

tAYPi br<x,K. hD"x; hn"[]L;k; hr"m' Ht'yrIx]a;w>  
5:4 But in the end she is bitter as wormwood, Sharp as a two-edged sword.

(@Ps)K  (@afsn MēR)rm;  (@ncfsc ‘aCH(TiYTH)tyrIx]a;  (@Pc)w  
 (@ncfsn CheReBh)br,x,  (@Pp)K  (@afsn CHēDh)dx;  (@ncfsn La’(NaH)hn"[]l; 

(@ncmpn PeH)hP, 

“But after her it is bitter as wormwood, sharp as a sword mouths/edges”

Wkmot.yI h'yd<['c. lAav. tw<m" tAdr>yO h'yl,g>r:  
5:5 Her feet go down to death, Her steps lay hold of Sheol.

(@ncmsn MahWeTH)tw<m'  (@vqPfpn YahRaD)dry  (@ncfdc ReGeL)lg<r,
(@vqi3mp TahMaK)%mT  (@ncmpc TSa’aDh)d[;c;  (@ncbsn SH(’OL)lAav. 

“Her feet, descending to death, to Sheol her steps lay hold/grasp”

p [d"te al{ h'yt,l{G>[.m; W[n" sLep;T.-!P, ~yYIx; xr:ao  
5:6 She does not ponder the path of life; Her ways are unstable, she does not know it.

(@vpi3fs PahLaS)slP  (@Pc PēN)!P,  (@ncmpn)~yYIx;  (@ncbsc ‘oRaCH)xr;ao
 (@vqi3fs)[dy  (@Pn)al{  (@ncfpc Ma’GahL)lG"[.m;  (@vqp3cp NUa’)[wn 

(@x)p 

“She does not ponder the path of lives; her tracks wander, she does not know it”

1) The father’s lecture in chapter 2 admonished the son with motivations to hear/obey the parental teaching in order to protect him from the wicked man and woman; his lectures in chapters 3 – 4 elaborated those admonitions, and 5 – 6 will elaborate the warnings against evil men and the pursuit of easy sex and/or money.

2) Moreover, the last two lectures of chapter 4 on avoiding the way of the wicked and, instead, maintaining unswerving devotion to the father’s way leads logically to the next three lectures to stay far from an adulteress.

3) As a parenthesis in the warnings to remain aloof from the profligate (completely given to dissipation and licentiousness) female, the father inserts warnings against three progressively inferior types who also threaten the son’s well-being.  6:1-19

4) This “robust man-to-man warning” (McKane) against adultery, which presumes that the son is old enough to be tempted in this manner, begins with the typical introductory address and call for attentiveness (1-2) and motivating reasons (3-6).

5) The main body contrasts the folly of adultery (vss 7-14) with the wisdom of lovemaking within marriage (15-20), and concludes with a sobering prediction about the fatal consequences of rejecting the Dvpt in this area of life (21-23).

6) Reinforcing the idea that true freedom comes from restraint and self-denial, the concept is that true freedom, happiness, and fulfillment comes from “the play of eros within marriage [illustrating] freedom within form”. (Van Leeuwen)

7) In addition to the main theme, remoteness from another’s unchaste wife (vs 8) and devotion and intimacy with one’s own wife (vs 15), the theme of accepting the          father’s teaching appears throughout the lesson.

a) explicit commands – vss 1, 7

b) the fool’s belated regret that he had rejected the teaching – vss 12-13

c) the summary that a sinner dies for a lack of instruction – vs 23

8) The constant reminder to the son to accept and obey the instructions without question or compromise is necessary since the father is countering the potential “honeyed” speech of the loose woman, which will hold great promise of fulfillment and thus be very tempting to a young male with a normal libido.

9) The standard introductory address my son, and the admonitions pay attention and turn your ear repeat the admonitions of the preceding lectures; however, instead of using “words” or “sayings”, he now mentions my wisdom and my understanding (“my good sense” – hn"WbT. TəBhUNaH).

10) The use of the pronoun my with CHahKMaH is unique to this book, but parallels such as 2:6 make clear that the father is passing on divine viewpoint, not merely his own opinion or learned common sense.

11) In vs 2 the aim or goal of the admonitions is stated, that you may keep/guard (rm;v' SHahMaR) and that they may guard/protect (rc;n' NahTSaR); with the lips as the subject, the meaning is to pay careful attention always to speak in conformity to the fathers teachings, not merely to maintain or preserve them.

12) The term discretion (hM'zIm. MəZiMMaH) refers to the prudent and reserved manner in which one speaks or comports himself; the wise do not speak or react rashly, but consider the consequences.  cp 12:18

13) A common metonymy for the act of speaking, your lips stands opposite the lips of the adulteress, and provides a protection against them; again, the father recognizes the        reality that the son will encounter this temptation, he now gives the solution.

14) The parallel to discretion is knowledge (t[;D; Da’aTH), which means that one must internalize the commands, descriptions, and observations; Dvpt not readily available does little to protect a believer, a certain level of memorization is required if it is to be       accessible and effective.

15) The logical particle yKi again introduces an argument for paying close attention, so we may infer that without judicious discretion and speaking up for what is right, the son will not be able to withstand the strumpet offering her wares.  cp Gen 39:7

16) Speech and sexuality are intertwined, (cp the term “intercourse”), and the father warns the son not only to avoid physical interaction with this type of female, but not even to allow her ‘harmless flirting’ to begin.

17) Additionally, the general point in a young man’s life when he faces this temptation is exactly the point of conflict when the teaching and authority of the father are tested by the desire for the speech and sexuality of the woman.

18) We also note that while the exhortation to enjoy his wife (vs 18b) presumes his son’s anticipated wedding, the strumpet-wife is already married; again, pursuing enjoyment,        entertainment, fulfillment, etc. outside the bounds of divine law leads only to misery.

19) The term @j;n" NaTaPH drip refers to a steady drop-by-drop source (Ps 68:8), and combined with honey refers to the honey dripping off the comb – the sweetest and purest honey (sugar was still unknown).

20) McKane explains the incomplete metaphor, “She speaks in accents which ooze          seductive charm”, meaning she promises and offers the ‘best’ of delights with words practiced and planned for maximum effect.

21) Next, her palate (%xe CHēK), another metonymy for her speech, is smoother than oil, a metaphor for deceitful flattery (cp 2:16); unless cosmetic ointments (Ruth 3:3) or oil of myrrh (Est 2:12) are indicated oil always refers to olive oil.

22) Used in ceremonial purposes in religious observances (Lev 8:26), for the anointing of priests (Ex 29:2), and kings (1Sam 10:1), or the body after a bath (2Sam 12:20), for cooking (1Kin 17:12f) and lamps (Isa 42:3), and as a medicine both internally and externally (Isa 1:6); its presence symbolized gladness (Isa 61:3) and prosperity (Dt 33:24), and its absence indicated sorrow or humiliation (Joel 1:10).

23) Everything about the way this female presents her lubricious (arousing or express- ive of sexual desire; lustful) speech “draws her victim irresistibly towards mystery, excitement, and delight” (McKane); since the father knows the ultimate end, he does not want the son to give way to the promised bliss at the expense of obedience.

24) A certain double entendre may easily be inferred from the metonymy of lips and palate, since the father recognizes that the initial overtures to seduction may not immediately involve the final act of intercourse; a somewhat gradual ‘demonstration’ of the exhilaration to follow would logically precede the culmination of sexual conquest.

25) The disjunctive waw but sharply contrasts the smooth beginning with the bitter final consequence of intercourse with the unchaste wife; whoever experiences this relationship winds up with the opposite of what she presented.

26) The phrase in the end (tyrIx]a; ‘aCHəRiYTH) is literally “the after part”, referring to the future judgment of the affair; the results are certain and a direct result of the previous encounter and continuation of an obviously illegitimate relationship.

27) The term bitter is a rather understated metaphor for the painful experiences listed in vss 7-14 and the final death predicted in vs 3.

28) The pain she inflicts is like/as wormwood, a small heavily branched shrub, with hairy, gray leaves, which by itself is not poisonous, but is often linked with varo Ro’SH “gall”, referring to a bitter and poisonous plant. cp Amos 6:12

29) The final death blow is likened to that of a lethal, double edged sword – merciless, completely successful, and absolutely final; the end result of this partnership is one from which there is no escape or compromise.

30) The term dd;x' CHahDaD sharp always describes a sword, and is an incomplete metaphor for the sharp edge of her cruel personality “that manifests itself at payday” (Waltke); her “honey” becomes wormwood, and her “smoothness” turns sharp.

31) A literal translation of like a two-edged sword is “a sword of mouths”, which,          according to Isa 1:20, “devours” people; the symbolism is an attack which cannot be resisted or defended against, her smooth lips become a devouring mouth.

32) The sword consisted of a handle with a hilt and blade, which could stab as well as strike the enemy (cp Jdg 3:16), and its edges were sharpened to the point it had to be carried in a sheath; the metaphor represents a merciless tool of destruction.

33) In her way of life, she can only survive if all the ingredients of a genuine human relationship are excluded, with calculation and cold indifference; what she pretends to be is exactly the opposite of the reality.

34) The focus now shifts from top to bottom, from the lethal consequences of involvement with her to her deadly person and lifestyle; her feet represent her entire character and course through life, each individual act contributing to the whole.

35) The participial are going down (dr;y" YahRaDh) looks to a continuously descending journey, which would lead to the inevitable end accomplished without so much as a stray or momentary departure from the direction she is heading.

36) Descending to death is a non-repeatable act, and here looks to the final destruction of the strumpet-wife; all who attach themselves to her have a similar fate, the father wants better for his son.

37) Under the Mosaic Law, Israel was to execute adulterers (Lev 20:10), but contact with a prostitute or foreigner was not a capital offense (Lev 19:29; Dt 23:18); however, God inflicts His own death sentence (making death-by-stoning seem quite merciful).

38) Next, her steps portray the “strides” she takes in her journey, the willful actions in which she engages as her life continues; make no mistake, this is not the ‘innocent’ participant in an adulterous affair, she knows exactly what she is doing.

39) Lay hold of escalates “go down” to the final end of the descent, the secure grasp and refusal to let go of a desired end; at a certain level, she embraces that which she knows will lead to ultimate harm, this is the depth of her perversion.

40) Not surprisingly, there has been great controversy over the meaning of lAaV. SHə’OL, with the KJV translating it most often as “grave” (31x), “hell” (30x) and “pit” (3x); most other translations translate it as the non-committal “Sheol” (although the NIV uses “grave” with the footnote “Sheol”).

41) Additionally, the word does not appear outside the OT, except for one Jewish Elephantine papyri, where it means “grave”; its meaning is derived from one’s concept of the intermediate state of existence, between physical life and the resurrection.

42) The future life is affirmed in many places in the OT (cp Dan 12:13), but few details are given; the term clearly refers in some way to the place of the dead, and refers      either to the “grave” (Job 17:16) or the intermediate residence of the soul (Job 26:6).

43) Although the OT crowd did not have the details of Sheol, in Lk 16:19f Christ Jesus gave a number of specifics, including:

a) it housed the souls of departed believers and unbelievers

b) believers were in constant bliss, while unbelievers were permanently tormented

c) the dead recognize each other (whether they met in life or not?)

d) there were two sections, with a permanent barrier between, for the express purpose of preventing “trespassing”

44) Many interpreters balk at this description of Sheol, since the OT is almost silent in their regard, and going there is never spoken of in positive terms (cp Ps 6:5), but the fact is that the clear meaning of Jesus’ literal story gives the clearest understanding of this literal place – whether an individual passage refers to the grave, Paradise, or Hell.

45) The established modus vivendi in which this type engages is contrasted to the way of lives, strongly implying it is “the way of death”; the fact she does not ponder (sl;P' PahLaS – “to weigh”), or even consider the potential danger she is bringing on herself, is another reason to avoid her – she may inadvertently let you ‘share the fun’.

46) So when the son comes across the seemingly desirable and willing trollop, he is to immediately bring to mind all the manifold warnings to stay away; aside from brief (and fleeting) physical satisfaction, there is only misery in her association.

47) Her tracks (lG"[.m; Ma’GahL – “ruts”), or the various aspects of her behavior, should be predictable and consistent as wagon ruts worn into a dirt road, but Solomon’s evaluation is that there is no right or wrong, and her morals meander aimlessly ([;Wn NUa’ Ps 107:27), meaning one cannot trust her in even the commission of evil!

48) This morally bereft unchaste wife, having no home (in the fullest sense of the word) and no future hope, staggers about in her sin, and she does not know it; our term [d;y" YahDha’ again looks to intellectual recognition, that which is learned by experience.

49) Of the multitudinous problems she must be suffering as a direct result of this lifestyle, the subject remains in ignorance; with no inner conscience to guide her, she can no longer distinguish between right and wrong, and so, without a moral compass to guide her to the right life, she strays to her death.

ypi-yrem.aime WrWsT'-la;w> yli-W[m.vi ~ynIb' hT'[;w>  
5:7 Now then, my sons, listen to me, And do not depart from the words of my mouth.

(@Pp1cs)l  (@vqvmp)[mv  (@ncmpn)!Be (@Pd ‘aTaH)hT'[;  (@Pc)w 
 (@ncmsc PeH)hP (@ncmpc)rm,ae  (@Pp)!mi  (@vqi2mp SUR)rws  (@Pd)la;  (@Pc)w 

“And now (i.e. given the previous information…), sons, listen to me, and do not turn aside/depart from the words of my mouth”

Ht'yBe xt;P,-la, br;q.Ti-la;w> ^K<r>d; h'yl,['me qxer>h; 
5:8 Keep your way far from her, And do not go near the door of her house,

(@Pc)w  (@ncbsc DeReK)%r,D,  (@Pp)l[;  (@Pp)!mi  (@vhvms RahCHaQ)qxr 
 (@ncmsn PeTHaCH)xt;P,  (@Pp)la,  (@vqi2ms QahRaBh)brq  (@Pd)la; 

(@ncmsc BaYiTH)tyIB; 

“Cause it to be distant from above her, your way, and do not approach the door of her house”

yriz"k.a;l. ^yt,nOv.W ^d<Ah ~yrIxea]l; !TETi-!P, 
5:9 Lest you give your vigor to others, And your years to the cruel one;

(@ncmsc HOD)dAh (@ampn ‘aCHēR)rxea;  (@Ps)l  (@vqi2ms NahTHaN)!tn  (@Pc)!P, 
(@amsn ‘aKZahR)yriz"k.a;  (@Pp)l  (@ncfpc SHahNaH)hn"v'  (@Pc)w 

“Lest you give to others your glory/vigor, and your years to a cruel man”

yrIk.n" tybeB. ^yb,c'[]w: ^x<Ko ~yrIz" W[B.f.yI-!P<  
5:10 Lest strangers be filled with your strength, And your hard-earned goods go to the house of an alien;

(@Pc)w (@ncmsc KoaCH)x;Ko  (@ampn ZahR)rz"  (@vqi3mp SHahBha’)[bf  (@Pc)!P,   
 (@amsn NahKRiY)yrIk.n” (@ncmsc)tyIB;  (@Pp)B  (@ncmpc ‘eTSeBh)bc,[, 

“Lest they be nourished/satisfied, strangers, with your strength, and the fruits of your        labors go to the house of an alien”

^r<aev.W ^r>f'B. tAlk.Bi ^t<yrIx]a;b. T'm.h;n"w>  
5:11 And you groan at your latter end, When your flesh and your body are consumed;

(@Pp)B (@ncfsc)tyrIx]a;  (@Pp)B  (@vqq2ms NaHaM)~hn  (@Pc)w  
 (@ncmsc SHə’ēR)raev. (@Pc)w  (@ncmsc BahSHahR)rf’B’  (@vqc KahLaH)hlK 

“And you groan at your end, when they are finished/consumed, your flesh and your body”

yBili #a;n" tx;k;Atw> rs"Wm ytianEf' %yae T'r.m;a'w> 
5:12 And you say, “How I have hated instruction! And my heart spurned reproof!

(@vqp1cs+*)anf  (@Pi+*)%yae  (@vqq2ms ‘ahMaR)rma  (@Pc)w  
 (@vqp3ms+*)#an  (@ncfsn+*)tx;k;AT  (@Pc+*)w  (@ncmsn+*)rs'Wm 

(@ncmsc+*)ble 

“And you will say, ‘How did I hate discipline/instruction, and reproof my heart              despised?”

ynIz>a' ytiyJihi-al{ yd;M.l;m.liw> yr'Am lAqB. yTi[.m;v'-al{w>  
5:13 "And I have not listened to the voice of my teachers, Nor inclined my ear to my        instructors!

(@ncmsn QOL)lAq (@Pp)B  (@vqp1cs SHahMa’)[mv  (@Pn)al{  (@Pc)w 
(@vpPmpc LahMaDh)dml (@Pp)l  (@Pc)w  (@ncmpc MOReH)hr,Am 

(@ncfsc ‘oZeN)!z<ao  (@vhp1cs NahTaH)hjn  (@Pn)al{ 

“and I did not listen to the voice of my teachers, and to my instructors I did not incline my ear”

hd'[ew> lh'q' %AtB. [r'-lk'b. ytiyyIh' j[;m.Ki 
5:14 “I was almost in utter ruin In the midst of the assembly and congregation.”

(@ncmsc KoL)lKo (@Pp)B  (@vqp1cs HahYaH)hyh  (@amsn Mə’aT)j[;m.  (@Pp)K 
(@Pc)w (@ncmsn QaHahL)lh'q' (@ncmsc TahWeK)%w<T'  (@Pp)B  (@amsn Ra’)[r; 

(@ncfsn ‘ēDhAH)hd'[e 

“When diminished I became, in all evil/distress, in the midst of the assembly and congregation”

1) A temporal waw doubled with a temporal adverb, now then (hT'[;w> wə’aTaH) shifts the argument to the logical conclusion of the preceding information; given the realities discussed previously, the only real option is to cling to the Dvpt he expresses.

2) The address sons is doubly appropriate in a discussion about retaining the family’s economic and social strength; if any of the following generations falls into the trap of association with the predatory adulterous, the family line could easily cease.

3) Again the call for obedient listening is given, reminding us that repetition is required if the message is to be instilled in one’s soul; one must pay attention to the commands to pay attention if they are to profit from the teaching.

4) The figurative term rWs SUR appears again, as the son is warned against the temptation to turn aside/depart from the straight and narrow; as we will see, there are positive commands regarding physical satisfaction that are to be obeyed, as well as           resisting the lure of easy sex.

5) The inferred contrast to the “unbounded harlot” (Waltke) looks at her wandering,     meandering, and deviant behaviors, and instead calls the son to focus solely on what he is learning as the only acceptable path through life. 

6) We also repeat that, although Solomon calls these instructions the words of my mouth, this is not information that was unique to his world-view; adjusted believers throughout history have confirmed the biblical attitude towards sex, Solomon is passing on an established tradition and emphasizing that he agrees with it. cp Jdg 14:3

7) There is also a possible contrast to the honeyed speech of the strumpet with the words “of my mouth”, although the phrase has been and will be seen in other contexts (4:5, 6:2, 7:24, etc); the primary emphasis is that the father knows more than the son, and the son should concentrate on replacing his ideas if they are in contrast to the father’s.

8) The Hiphil of qx;r' RahCHaQ has the idea of causing great distance to exist between two things, meaning that the son is to keep…far from the unchaste wife, not even to get near enough to her that temptation might present itself.

9) Also, your way clearly contrasts the son’s lifestyle with that of the unchaste wife, again presuming a certain level of application/obedience in the son; exhortations and rebukes are not for the wayward alone.  cp 1Th 4:1

10) The compound preposition (with a 3rd sing suffix) h'yl,['me Mē’ahLiYHah, literally “from above her”, has the idea of “from attachment to” (cp Jer 2:5; Eze 11:15), or companionship with another individual (Job 19:13).

11) In other words, the father reiterates that separation is entirely necessary, has logical and easily recognized benefits, and is the order of the day – especially regarding someone so obviously opposed to God’s Plan.

12) The father recognizes, and wants the son to understand that, that the son’s biological urges will surface, but they must be resisted; Paul exhorted very similarly in Rom 13:14, the adjusted believer must be realistic and avoid those situations which might even possibly allow for failure under the lust grid.

13) The command is now repeated in negative terms, with br;q' QahRaBh go near used to prohibit coming “into the most near and intimate proximity of the object” (TWOT); not only is the son to stay far from her, he is not even to move in her direction.

14) To the door of (i.e. the point of entry) shows that, from the very beginning, he is to avoid her house, which is the place of danger and inevitable loss; many a believer has come to ruin by involving themselves in that which was only ‘slightly’ sinful.

15) Vss 9 and 10 are linked by the negative particle !P, PeN, introducing the negative consequences of disobedience to the key command of vs 8; the idea is to avoid a particular result by not engaging in activity that will bring it on – “so that not”.

16) The repetition of the particle suggests that the four categories are co-referential, and refer to the same group and individuals; different aspects of the same enemy should be recognized, there is nothing in their nature that desires your benefit.

17) Those outside the community of the wise, others, will happily take one’s best, their splendor/majesty/glory/vigor (dAh HODh), the exhortation is to avoid giving them the opportunity to do so.

18) The term looks to that which makes life worth living, and usually has the added idea of increasing one’s stately dignity; it functions as a metonymy for the “product of the best years of life” (Gemser).  cp 29:3

19) Unlike the innocent in 1:10-19, whom the criminally violent plotted to plunder, the voluptuary (a person whose chief interests are luxury and the gratification of sensual appetites) victimizes himself by handing his strength over to them.

20) This is emphasized by the use of !t;n" NahTHaN you give, placing the blame solely on the son; while there is no way the immoral woman can be said to be innocent, the            responsibility to let divine viewpoint protect oneself is ours alone.

21) Exactly who these “others” are is not specified, but the plural – singular adjectives of both verses make it clear that they are not within the community of the righteous; since 6:24, 29, 34 indicate that the strumpet is married, it could be a reference to         immediate family members of the unfaithful wife.

22) The giving of one’s years represents the shortened life span of the son, either an early death (Ecc 7:17) or a loss of the quality of life that enables one to enjoy their latter end. cp vs 11

23) The next substantive adjective describing this woman’s associates is the cruel (yrIz"k.a; ‘aKZahRiY), a term denoting an insensitive and merciless person who knowingly, willfully, and unrelentingly inflicts pain on others.

24) It is parallel to an “enemy” in Jer 30:14, and associated with “burning anger” in Isa 13:9; the father paints an honest picture of those who will benefit at the son’s              expense, lest at the time of temptation he might forget the true nature of his adversary.

25) Although the adjective is indeclinable, the parallel “alien” in vs 10 is masculine, and thus rules out the unchaste wife, illness or death (Pace); this is the individual behind the scenes, who assists the adulteress and receives payment in return.

26) The parallel negative purpose clause introduced by lest is subordinate to vs 8 rather than vs 9, and gives another consideration of the result of ignoring the father’s           instruction; there is absolutely no benefit in association with these types of people.

27) Vs 9 speaks of the loss of splendor, that which marks one as more dignified and successful than those in their periphery, and vs 10 speaks of the loss of the strength and ability by which that glory is achieved.

28) Obviously, the sacrifice of comfort and strength, if called for, should be reserved for the members of one’s family and the community of the righteous; how much sense does it make to give one’s all for those opposed to God’s Plan?

29) The term [b;f' SHahBha’ be filled has the nuance of eating enough to be satisfied, sated, or comfortably full; some of our wealth may go to the desires of the wicked, but why should we give them all they could want (and more)?

30) The noun x;AK KOaCH expresses the power to endure in a static sense (Job 6:12), but more commonly it expresses potency and capacity to produce; it looks to physical strength successfully applied toward the production of that which one desires.

31) In other words, while “splendor” and “dignity” in vs 9 refer to the external manifestations of wealth, strength and labor refer to the inner capacity to produce wealth; not only will the son’s finances, etc. be depleted, there will be no ability to rebuild them.

32) The term strenuous labors (bc,[, ‘eTSeBh) designates the pain and hurt associated with work, the act of causing oneself discomfort in order to achieve one’s goal; the same word is used in Gen 3:14 of labor pains.

33) It stands as metonymy for acquisitions gained by hard work and diligent efforts, that for which one willingly suffers in order to achieve; the physical and financial loss is compounded by the knowledge that all that time and effort is also squandered.

34) The self-inflicted punishment of involving oneself with the unchaste wife is as bad as if the home had been plundered by an outsider, and the son’s possessions were placed in his house for his own enjoyment and use.  cp 1:10-14

35) The term softened to groan denotes a cry of rage or a roar (19:12), and represents a verbal expression of anguish caused by extreme destitution, wretched poverty, and mental bankruptcy; there is no denial of the maximum suffering he endures.

36) Regret and remorse have come too late, this is the recognition of the quality of life he will endure for the remainder of his time on earth, and all because he allowed himself to be convinced that the father’s viewpoint was not the best approach to life.

37) The latter end (lit “at your afterwards”) is best equated with the bitter end of the       seductress’s efforts rather than the end of the son’s life, since vs 14 implies a certain recovery and recognition that the father was right, after all.

38) Put another way, the ‘good times’ the son enjoyed have resulted in the type of lifestyle no one would wish upon another, and (per vss 9-10) there is no hope of recovering the former glory – all because he ‘knew better’.

39) As von Rad notes, “One can never judge life in accordance with the appearance of the moment, but one must keep ‘the end’ in view.”

40) The verb hl'K' KahLaH when consumed/spent/finished represents the connotation meaning to come to completion; the body is used up, exhausted, wasted away, and has come to the point of failure.

41) The failure comes about not through excessive sexual indulgence (cp vss 18-19), but through “the hard labor occasioned by illegality and immorality” (Waltke); rather than the satisfying fruits of legitimate sex, the son’s immoral lifestyle involved constantly increasing demands and losses to debauchery.

42) The more common term rf'B' BahSHahR denotes the entire fleshly substance of the body, and represents existence in the land of the living, while the more emphatic raev. SHə’ēR looking to the designates the meat full of blood, next to the bones, and represents physical strength and power. 

43) The youth regrets the waste of his mature vitality, although not a premature death; the son has the prospect of living a long life with the results of his licentious dissipation, knowing that it was his disobedience that brought it on.

44) The son will also be able to give voice to the cry of rage and desperation, as and you will say represents the son’s recognition and mental agreement with that of which he was warned; too late, he can now only serve as proof of the consequences.

45) The interrogative adverb %yae ‘ēYK how? illustrates that the son’s recognition of his plight came only after the debauchery was complete, and we may infer a certain sense of surprise and wonderment – “how did this happen?”.

46) The strongest language possible implies his recovery, since he understands that his departure from the divine viewpoint in pursuit of cosmic ‘fun’ was the equivalent of an unregenerate heart, directly opposed to God, the Law, and his family.

47) The chiastic parallels instruction  and reproof are found in 3:11 in similar context, as commands to revere and maintain fidelity to the concepts; the abstract nouns summarize the specific teachings of his teachers, mentioned in the following verse.

48) The descent into direct opposition to the previously held morality taught by the father is described as absolute again, with the strong term #a;n" Nah’aTZ spurned used to emphasize that this was no mere flirtation or slight involvement with evil, the son wound up totally immersed in opposition to that which is righteous.

49) We repeat that the heart represents the totality of one’s existence, the central core of their person and personality and all the characteristics, aspects, and facets of their lives; the son changed with his entire being, and only now recognizes that fall!

50) The repentance was effected by that which he formally rejected, tx;k;At TOKaCHaTH reproof; as Fox notes, “Proverbs emphasizes that chastisement is a positive education force, a way to wisdom (12:1), life (6:23), and honor (13:18)”.

51) In other words, the misery he has now brought upon himself was allowed to happen in order to bring him back to reality; the argument against initial movement even in her direction is now further strengthened by the prediction of its results. 

52) The copulative waw of vs 13 coordinates the recovered voluptuary’s rejection of the teaching with the rejection of the teacher; the interrogative ‘ēYK is still in force, meaning that there was no recognition of this rebellion until now, either.

53) The Hebrew idiom listen to the voice means to comply with or follow what is commanded by the voice; the singular noun with the plural teachers represents the fact that the voices of each were unified in the information presented.

54) The teachers may refer to teachers within the family (1:8), the sages in the gate who address the gullible (1:21), and/or sages who taught the people as a whole (30:1),         although there is little evidence to support the theory that the proverbs were taught in Hebrew schools.

55) The self-condemnation is intensified by the admission that he had more than one teacher, but he rejected them all; another Hebrew idiom turn [the] ear pictures the inclination of the listener to concentrate ever more as the lesson continues.

56) The term ja;m' Mah’aT has the root meaning of “be small”, and can have the meaning “almost” (cp Ps 73:2), but in context it seems best to take it as soon (i.e. “a small time” – cp Ps 2:12), since it is unlikely that the father would represent the sinner as barely escaping punishment.

57) Agreeing that the descent was not immediate, but a gradual process he did not recognize at the time, the repentant son uses hy"h' HahYaH to denote the intensifying slide toward destruction; the earliest failures, described in vs 8, gradually developed into the worse state of affairs.

58) That state is kept undefined and ambiguous, with the phrase in all categories of evil/ distress denoting a developed headlong rush to participate in the wayward wife’s lifestyle, whatever particular area of evil she might practice.

59) So, a more accurate gloss to bring out the meaning would be “In no time I became entrenched in all types of evil”, with the continuing theme of amazement and a lack of recognition of the changes at the time.

60) Since the Mosaic Law prescribed stoning for both the man and woman in an adulterous affair (Lev 20:10), it is possible that the man in this woman’s life is merely her pimp, since an affair with a prostitute was not a capital offense.

61) On the other hand, the son may have escaped detection, and come to his senses as the divine discipline continued to rain down; in either event, the results of his moral slide were apparent to the social contacts he had.

62) This is the meaning of in the midst…, as he did not disappear from those with whom he had previously agreed; he still had contact with covenant-observant associations, he now marvels that they saw him declining when he did not.

63) The lh'q' QahHahL assembly was used of any number of people gathered together for a particular function (Jsh 8:35), and probably has legal overtones as well; the son realizes that he stood guilty on a moral, social, and legal basis.

64) The second term for the social setting is hd'[e ‘ēDhaH, which also denotes a collection of people, but does not have the nuance of “gathered for a purpose” (cp Jdg 14:8); this looks to the larger mass of society, whether they knew him or not.

^r<aeB. %ATmi ~yliz>nOw> ^r<ABmi ~yIm:-htev. 
5:15 Drink water from your own cistern, And fresh water from your own well.

(@ncmsc BOR)rAB  (@Pp)!mi  (@ncmpn MaYiM)~yIm;  (@vqvms SHahTHaH)htv  
 (@ncmsc TahWeK)%w<T'  (@Pp)!mi  (@vqPmpn NahZaL)lzn  (@Pc)w 

(@ncfsc Bə’ēR)raeB. 

“Drink waters from your own cistern, and running water from your own well”

~yIm"-ygEl.P; tAbxor>B' hc'Wx ^yt,nOy>[.m; WcWpy"  
5:16 Should your springs be dispersed abroad, Streams of water in the streets?

(@Ps)B  (@ncmsc CHUTZ)#Wx  (@ncmpc Ma’YahN)!y"[.m;  (@vqi3mp PUTZ)#wP  
(@ncmpn)~yIm;  (@ncmpc PeLeG)gl,P,  (@ncmpn RəCHoBh)bxor> 

“Should they be dispersed, your springs/fountains, outside? In the broad streets, canals?”

%T"ai ~yriz"l. !yaew> ^D<b;l. ^l.-Wyh.yI 
5:17 Let them be yours alone, And not for strangers with you.

(@Pc)w  (@ncmsc BaDh)dB;  (@Pp)l  (@Pp)l  (@vqi3mp)hyh 
(@Pp)tae  (@ampn ZahR)rz"  (@Pp)l  (@Pd ‘aYiN)!yIa; 

“Let them become for you alone, and not to exist for strangers with you”

^r<W[n> tv,aeme xm;f.W %Wrb' ^r.Aqm.-yhiy> 
5:18 Let your fountain be blessed, And rejoice in the wife of your youth.

(@Pc)w  (@vqsmsn BahRaK)%rB  (@ncmsc MahQOR)rAqm'  (@vqi3ms)hyh  
 (@ncfsc ‘iSHaH)hV'ai  (@Pp)!mi  (@vqvms SHahMaCH)xmf 

(@ncmpc Nə’URi)~yrIW[n>

“Let your fountain become blessed, and take joy/rejoice from/with the wife of your youth”

dymit' hG<v.Ti Ht'b'h]a;B. t[e-lk'b. ^WUr;y> h'yD,D; !xE-tl;[]y:w> ~ybih'a] tl,Y<a;
5:19 As a loving hind and a graceful doe, Let her breasts satisfy you at all times; Be exhilarated always with her love.

(@ncfsc Ya’aLaH)hl'[]y:  (@Pc)w  (@ncmpn ‘aHaBh)bh;a;  (@ncfsc ‘aYYahLaH)hl'Y"a;  
 (@Pp)B  (@vpi3mp RahWaH)hwr  (@ncmdc DaDh)dD;  (@ncmsn CHēN)!xe 

 (@ncfsc)hb'h]a;  (@Pp)B  (@ncbsn ‘ēTH)t[e  (@ncmsc)lKo 

(@Pd TahMiYD)dymiT'  (@vqi2ms SHahGaH)hgv 

“May she be a doe of love acts/loving doe, a graceful mountain goat; may her breasts           refresh/satisfy you at all times, with her loving go astray continually”

hY"rIk.n" qxe qBex;t.W hr'z"b. ynIb. hG<v.ti hM'l'w> 
5:20 For why should you, my son, be exhilarated with an adulteress, And embrace the bosom of a foreigner?

(@Pp)B (@ncmsc)!Be  (@vqi2ms SHahGaH)hgv  (@Pg LahMaH)hM'l'  (@Pc)w   
(@ncmsc CHiYQ)qyxe (@vpi2ms CHahBhaQ)qbx  (@Pc)w  (@afsn ZahR)rz" 

(@afsn NahKRiY)yrIk.n" 

“And for what purpose, my son, would you go astray with a strange woman, and embrace the bosom of a foreigner?”

sLep;m. wyt'l{G>[.m;-lk'w> vyai-yker>D; hw"hy> ynEy[e xk;nO yKi
5:21 For the ways of a man are before the eyes of the LORD, And He watches all his paths.

(@np--n)hwhy  (@ncmdc ‘aYiN)!yI[;  (@Pp NoKaCH)xk;nO  (@Pc)yKi
 (@ncmsc)lKo  (@Pc)w  (@ncmsn ‘iYSH)vyai  (@ncbpc DeReK)%r,D, 

(@vpPmsn PahLaS)slP  (@ncfpc)lG"[.m; 

“Because/for in front of the eyes of Yhwh are the ways of man, and all his tracks He ponders/considers”

%mET'yI AtaJ'x; yleb.x;b.W [v'r'h'-ta, AnduK.l.yI wyt'AnAw[;
5:22 His own iniquities will capture the wicked, And he will be held with the cords of his sin.

(@Pa)h  (@Po)tae  (@vqi3mp LahKaDh)dkl  (@ncmpc ‘ahWōN)!wO['  
 (@ncmpc CHeBheL)lb,x,  (@Pp)B  (@Pc)w  (@amsn RahSHah’)[v'r' 

(@vni3ms TahMaK)%mT  (@ncfsc CHaTah’TH)taJ'x; 

“His iniquities will capture the wicked man, and with the cords of his sin he will be bound”

p hG<v.yI ATl.W:ai brob.W rs"Wm !yaeB. tWmy" aWh
5:23 He will die for lack of instruction, And in the greatness of his folly he will go astray.

(@ncmsn)rs'Wm (@Pd)!yIa;  (@Pp)B  (@vqi3ms MahWaTH)twm  (@pi3ms HU’)aWh 
            (@vqi3ms)hgv  (@ncfsc ‘iWWiLeTH)tl,W<ai (@ncmsn RōBh)bro  (@Pp)B  (@Pc)w 

“He himself will die with/for a lack of disciplined instruction, and with greatness of folly he will go astray”

1) The figurative admonition drink water, among the plain, direct, and unvarnished             admonitions of chapters 1-9 is quite distinct, and brings with it problems of interpretation; perhaps the ambiguity is designed to stimulate the son to personal reflection.

2) The allegory almost exhausts the vocabulary for sources of water, but the key to the interpretation is given in 18b, “enjoy the wife of your youth”; Solomon is emphasizing the variety and diverse kinds of sex a man may share with his wife.

3) The symbolic water represents that which quenches one’s sexual thirst, not merely a minor satisfaction but the total removal of lack in that area; satisfying the sex drive is compared to taking in solid food in 30:20, and SoS 5:1 clearly represents intense and exhaustive fulfillment.

4) One of the most prized of possessions in arid and stony Palestine is the cistern, a manufactured, hollowed area, generally pear shaped and several feet deep; in Isa 36:16 it is a synecdoche for enjoying one’s home, in peace and prosperity.

5) The verb drink also governs verset B, and cistern water is intensified by a poetic word lz;n' NahZaL running/fresh water; the idea is copious and fresh running water, with a higher oxygen content (and thus fresher) than stored cistern water.

6) Again using quite suggestive imagery, the source of this desirable liquid is said to be in the middle/midst (%w<T' TahWeK) of the source, further identified as your own well; the term looks to the middle or general center of the object.

7) The text presumes that the husband’s wife is his possession, or that she belongs to him; it is also equally true that the body of a husband belongs to his wife, and this ‘ownership’ is to be used for the mutual satisfaction of the partnership.  1Cor 7:4-5

8) A strong rhetorical question in vs 16, expecting a negative answer – “Of course not!”, continues the allegory, which could be rendered with jussive force, “let your springs be dispersed abroad”; several interpreters have gone this route (i.e. promised virility for sexual fidelity and exercise), but that contradicts the entire message of the context!

9) Others propose that the husband’s failure to take his marriage responsibilities seriously, instead succumbing to the temptation of the strumpet, opens the door for his wife to take on adulterous lovers.

10) This questionably assumes that the virtuous wife will become a harlot if neglected, and fails to explain the shift from singular images in vss 15 and 18 to plural images in vss 16-17; additionally, Fox even emended the text to include “lest”.

11) Kruger notes that “the whole allegory rests on the matter of private vs. common property, i.e. one’s privately owned cistern (vs 15) as against the springs and channels of water in the open squares (vs 16).”

12) The outside (#Wx CHUTS “abroad”) and the streets of the city were where the harlots plied their trade, but this fails to explain the plural of vs 17 “let them be yours alone”; the picture is not one of using that which is commonly available to anyone (i.e. less valuable), the streams are pictured as inherently valuable and not to be lost.

13) The most sensible explanation is that Solomon is drawing upon the normal jealousy a husband would feel if the situation were reversed; although a certain double standard in this regard is a cosmic reality, an adjusted believer would be outraged, so how does it make sense to purposely act in exactly the manner he would find intolerable?

14) Using the most extreme example, the father uses the term gl,P, PeLeG canals (“streams”) to denote the regular and established pattern that the son’s hypothetical wife could establish –“How would you like it if she became a literal harlot?”

15) The symbol water again represents sexual fulfillment and refreshment, completing the rhetorical question as to which is preferable: your own satisfaction at the source of a woman bound by covenant and love, or your lack as she fulfills others?

16) The jussive hy"h' HahYaH let them become looks to an ongoing action, as one continually strives to accomplish a monogamous life of active enjoyment between the partners; there is no point (until death parts) that they have completed the mission and can then move on to others.

17) An additional reason for the plural could be inferred, as the command is for the son to keep his “waters” away from others, and at the same time to keep himself away from other sources of satisfaction.

18) An emphatic construction brings the force of this isolation, approaching even a radical separation; literally let them become for you yourself, to the point of being alone, the functions within the bedroom and without are to be polar opposites.

19) The parallel admonition and not exist for strangers with you further emphasizes the need for privacy in conjugal bliss, providing a verbal link with the warnings of vss 8-9; to the same degree one is to avoid the harlot, he is to exclusively cling to his wife.

20) The jussive let…become blessed is implicitly directed to the divine realm, as a prayerful desire of the father that the wife fulfill her role to the same degree he commands the son.  cp Ruth 2:19

21) The term fountain (rAqm' MahQOR) describes an abundant source of liquid, and is usually used figuratively (but cp Lev 12:7, 20:18), indicating vigorous supply of that which fulfills the needs of the recipient.  14:27

22) The adjective blessed denotes the power to produce well-being, satisfaction, contentment, and prosperity; regardless of any other circumstances in the student’s life, there is one area in which he may become SHahLOM successful.

23) J. Scharbert states that the formula “blessed be so-and-so” is not used of just anyone, but only of people to whom one is particularly indebted (cp 1Sam 26:25) or with whom one is socially connected (Dt 33:20); the son should never forget that his “loving doe” is responsible for his sense of well-being, etc.

24) The waw and denotes that as a consequence of the wife’s blessed state, the son will find joy with her; while the Bible may seem to represent a male chauvinistic viewpoint, it is clear that God desires the man to please the woman’s sexual urges, as well.

25) The term xm;f' SHahMaCH rejoice is not a term for a suppressed state of mind or something neutral, it is used for elementary, spontaneous, outward joy, such as manifested in joyful frolicking (Jer 50:11), and clapping one’s hands and stomping one’s feet (Eze 25:6); the picture is one of unrestrained celebration.

26) A poetic, picturesque from is used instead of a more restrained “in” (cp Jdg 9:19) to complete the metaphor of drawing water from a well, giving the verb an added nuance of “get joy”, indicating an active pursuit thereof.

27) Again, although the phrase from the wife could be taken only as the mediator of sensual pleasure, Proverbs nowhere denies the higher view of marriage (2:17, 11:16, 31:10f); the one-sidedness of the admonition is simple: sensual man can find a satisfaction from his wife that no other woman can provide.

28) The Genitive of your youth could legitimately be translated “your youthful wife”, but the similar uses in 2:17 and Mal 2:14 support the given translation; regardless of the age or time spent together, total sexual satisfaction has only one real source.

29) The Jussive force continues into vs 19, as the father’s wish/prayer is that the wife will fulfill her part in the partnership, being as sexually active for her husband as he is to be for her; while the metaphor may lose some of its romance in the English, several aspects can be gleaned as to its propriety here.

30) Appearing only here in Proverbs, the term hl'Y"a; ‘aYYahLaH doe probably refers to the Iranian fallow deer, which reaches a height of about 2.5 ft. and around 80 lbs.; the picture is a gentle, non-threatening, passive creature of aesthetically pleasing value.

31) A rare word (3x, only pl.) bh;a; ‘aHaBh refers to sensual love in Hos 8:9 (i.e. without consideration of affection), and its use in Pr 7:18 clearly points to repetitive physical gratification, although that passage deals with the immoral female.

32) During mating season (Oct – Dec), hormonal changes occur in female deer that drive them to separate from their families and travel to find a male’s territory; once the dominant male in the territory is found, the doe will passively accept his advances.

33) The graceful mountain goat is mentioned only here in the Bible, and is most likely the ibex, which reaches a height of 35 inches at the shoulders; the males have large, powerful horns that reach high and wide over the back, females horns are shorter.

34) Western culture does not generally draw favorable comparisons regarding beauty from the animal world, but the Song also reflects a culture which does use animal            imagery as “evocative metaphors for erotica” (Waltke). cp SoS 2:9, 4:5

35) Waltke further explains that he “had difficulty identifying with that culture and              imagery until on one occasion…I came into close contact with [Palestinian] mountain goats and observed their bright, black eyes, their graceful limbs, and their irresistible silky hair.”

36) The term dD; DaDh breasts probably originated in infant’s babble, and although used only of erotica in its other uses (Eze 23:3, 8, 21), the combination here with hw"r' RahWaH refresh/satisfy more likely looks to the richest and most satisfying “drink” for a husband, from his wife’s erogenous members, represented by the breasts.

37) In the Qal, the term RahWaH means “to drink one’s fill”, and in the Piel (as here) it means “to make saturated with a liquid”, which liquid is explicitly identified in the parallel as “her love”.

38) The term t[e ’ēTH usually means “an appointed, predetermined, or observed time”, but that sense can be neutralized by the presence of the pluralizing use at all times or anytime; it means whenever the son is thirsty.  cp Ex 18:22

39) Similar to the English concept of love, the Hebrew hb'h]a; ‘aHəBhaH is a complex term, occurring between a man and woman (SoS 2:4), male friends (1Sam 18:3), or God’s love for His own (Dt 7:8).

40) It looks to affection acted upon, physical demonstrations of the delight one feels in causing pleasure for another; the purest form of lovemaking is found in the relationship of man and wife.

41) An intriguing term is found as the final verb, glossed by various interpreters as             “become intoxicated”, “be ravished”, and “be captivated”; the root meaning of the verb is “to go astray unconsciously”, and is used of wandering sheep (Eze 34:6) and the effects of intoxicating drinks or visions (Pr 20:1)

42) SoS 5:1 uses a similar admonition, to participate fully in the excesses of consumption (“drink and become drunk, lovers”); in quantity, quality, and characteristics, the father admonishes that inhibitions are to be left behind in the marriage bed.

43) Unlike other references to drunkenness (cp 23:29f), there is no sense of disapproval here, the metaphor refers to the level of effect that excessive alcoholic consumption has on the body – the husband should be affected to the same degree with sex.

44) The parallel dymiT' TahMiYDh again emphasizes that the wife’s lovemaking should be available always, to drench and intoxicate the thirsty husband; if the young man is physically exhausted and satisfied, the harlot will hold no appeal.

45) A Disjunctive waw brings the allegory back into the context of the lecture to avoid the immoral woman; in view of the vastly superior way of conjugal bliss, involvement with the harlot is absurd.

46) The interrogative why? (hM'l' LahMMaH – lit. “for what?”) is used in a quasi-rhetorical manner, and expresses amazement and indignation against the alternative consumption of the harlot’s wares.

47) Multiple encounters of almost infinite variety are encouraged between the son and his wife, but one single encounter with the strumpet would be a moral disaster; if one is going to “stray”, which object makes sense?

48) The sexual forays with a strange woman are implied in the question, since mere physical presence in her periphery is not the point; Solomon is warning that, even though the activity will produce emotional/physical/sexual satisfaction, the experiences will be counterfeit, inferior, and self-destructive.

49) The interrogative also covers verset B, reminding the son that the bosom that will bring him lasting and repeated happiness belongs to the person closest to him, not some individual with no common goals or history.

50) The term qb;x' CHahBhaQ embrace “basically designates an expression of love by the position or action of one’s hands or arms” (TWOT), whether toward a relative (Gen 29:13), one’s self (Pr 6:10), or toward a sexual partner (Pr 4:8b).

51) The qyxe CHēYQ bosom is specifically the outer and somewhat lower part of the body below the breasts, where beloved ones, including a son (1Kin 17:19), a wife (2Sam 12:8), or infants (Ruth 4:16) and animals (2Sam 12:3) are held in protection and for mutual comfort.

52) The harlot is outside the covenant relationship and makes no effort to join the community of the righteous, and is therefore called a foreigner; it should be obvious that,  regardless of national origin, this female is to be avoided at all costs.

53) In conclusion, the father grounds his teaching in theology, i.e. Yhwh’s omniscience (vs 21) and justice (vss 22-23), entailing perfect justice for all; the point that sinning against God and exhibiting insolence to the wisdom literature are inseparable is nicely summarized in these concluding verses.

54) The conjunction yKi KiY introduces the summarizing argument; behind all the utilitarian arguments there is ultimately a religious reason – the omniscient God upholds a moral order wherein sin brings its own punishment with it.  Gal 6:7-8

55) The phrase the ways of man expands the teaching to every individual, not just the adulterer, since this particular vice is really only one of many; the acts of sin are themselves only examples of universal immoralism.

56) The metonymy before (or “straight in front of”) the eyes of Yhwh is the same as “in Yhwh’s presence”, looking to the same status from different perspectives; one may enter the presence of the Lord willingly, but there is no denying that He is intimately in the presence of all.

57) The parallel suggests that, additionally, it refers to His evaluation or judgment, meaning that He is watching each man for the purpose of determining how to respond to the manner of life exhibited.

58) Again emphasizing that this sin is merely one of many in the type of person considered, the phrase all his paths includes this as only one reason for judgment; if God watches every area of our lives, He will see us involved in this one, as well.

59) The participial construction He is watching (sl;P' PahLaS) has the idea of evaluating a particular action/activity, and determining what the equal and just response would be; another implication of lex talionis is certainly an interpretive option.

60) Gemser notes “The adulterer wrongly believes that he can do his business unnoticed in the dark (Job 24:15), but the Lord, who sees everything (Job 34:21) lets sin punish itself (cp 1:31-32).

61) Vs 22 narrows the focus to sinful behavior, singling out the agent who commits the iniquities, an all encompassing word (!A[' ’ahWON) that refers to both the misdeeds and their punishment, i.e. immorality resulting in guilt.

62) In 1:18 the wicked lie in wait for their own blood; now, personified, the sins themselves set and spring the trap leading to death; when enmeshed in this type of lifestyle, the sinner loses control over his choices, and can live only in a self-destructive manner that ensures his death.  cp 4:16

63) As we have seen, there is no distinction, nor is any tension felt by Solomon, between Yhwh who upholds the moral order and the moral order of act-consequence; no          miraculous intervention is necessary, sin itself will capture him.

64) We have a figurative use of dk;l' LahKaDh, but its literal uses revolve around the capture of property from an enemy (Num 23:32) or a person (Jer 48:7); the sinner’s entire estate will suffer solely because he lived an immoral life in open rebellion.

65) The inevitable effects and attachments of the sins he willingly and repeatedly commits are viewed as cords such as were used to secure an animal in a trap; again emphasizing the cause-effect principle.

66) So adding to the notion that judgment is inevitable, verset B adds that there is no            escape from it; we reiterate the principle of grace before judgment, but after grace comes judgment, and it will not have been worth it.

67) An intensive verb, %m;T' TahMaK is much stronger than “held”, it has the nuance of being held firmly, immobilized and helpless to resist; sin is again personified, as holding the cords that capture the victim, who will be held fast for the slaughter.

68) Vs 23 integrates the religious language with wisdom vocabulary, effectively equating the two; like Solomon, our Father desires the best for His children, but without the sometimes unpleasant aspects of MUSahR we will never achieve it.

69) The emphatic pronoun aWh HU’ focuses attention on the guilty wicked of vs 22,         cementing the argument against that lifestyle; it is not as if he will escape his fate by passing it on to another, he himself will die.

70) In all likelihood, will die refers not merely to either a premature death or clinical death, but eternal death, occasioned by the rejection and/or lack of life-giving information; other than 30:7, death stands opposed to the eternal life of the righteous.

71) Rendered “for the lack…”, the term !yIa; ‘aYiN looks to non-existence, and could be translated in there not being, thus describing what is missing that would have prevented the catastrophe awaiting the wicked for his chosen lifestyle.

72) The instruction refers to both the admonitions, advice, exhortations and rebukes and the necessary self discipline it entails; learning the information is the first step, putting it into play is the necessary conclusion.

73) The coordinating conjunction waw links the striking contrast between what the wicked is missing and what he has in abundance; Fox describes folly as “moral corruption from the standpoint of its impact on judgment and reason”.

74) In other words, the stupidity of choosing this type of lifestyle is lost on the wicked victim, he does not even recognize what he is bringing upon himself; the abundance of false/illegitimate moral choices has blinded him to reality.

75) Having thrown away the moral compass of Dvpt, he too, like the harlot, will go astray, ultimately to his death; wandering through life with no idea where or into what circumstances one may be going  is not the life the father desires for his beloved son.

76) The same term used in vss 19 and 20 (hg"v' SHahGaH) for straying into legitimate      delights here refers to straying into moral error after perversely rejecting the right path; the decline and ultimate end of the wicked is rarely foreseen, it is recognized only after it is too late to repair.

End Proverbs Chapter Five
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