Proverbs chapter four

hn"yBi t[;d:l' Wbyviq.h;w> ba' rs;Wm ~ynIb' W[m.vi 
4:1 Hear, O sons, the instruction of a father, And give attention that you may gain understanding,

(@ncmsn)ba'  (@ncmsc MUSahR)rs'Wm  (@ncmpn BēN)!Be  (@vqvmp ShahMa’)[mv  
 (@vqc YahDa’)[dy  (@Pp)l  (@vhvmp QahSHaBh)bvq  (@Pc)w 

(@ncfsn BiYNaH)hn"yBi 

“Hear/obey, sons, the instruction/discipline of a father, and be attentive in order to know prudence/understanding”

WbzO[]T;-la; ytir"AT ~k,l' yTit;n" bAj xq;l, yKi 
4:2 For I give you sound teaching; Do not abandon my instruction.

(@vqp1cs NahTHaN)!tn  (@amsn TOBh)bAj  (@ncmsn LēQaCH)xq;l,  (@Pc)yKi 
(@vqi2mp ‘ahZaBh)bz[  (@Pd)la;  (@ncfsc TORaH)hr'AT  (@Pp)l 

“Because/for a good education I give to you all; my instruction/law do not abandon”

yMiai ynEp.li dyxiy"w> %r: ybia'l. ytiyyIh' !be-yKi 
4:3 When I was a son to my father, Tender and the only son in the sight of my mother,

 (@ncmsc ‘ahBh)ba'  (@Pp)l  (@vqp1cs)hyh  (@ncmsn)!Be  (@Pc)yKi
 (@amsn YahCHiYDh)dyxiy"  (@Pc)w (@amsn RaK)%r;
(@ncfsc ‘iM)~ae  (@ncbpc PahNiH)hn<P'  (@Pp)l 

“Because/when a son I became to my father, tender/frail and the unique/only son before my mother”

hyEx.w< yt;wOc.mi rmov. ^B<li yr:b'D>-%m't.yI yli rm,aYOw: ynIrEYOw: 
4:4 Then he taught me and said to me, “Let your heart hold fast my words; Keep my commandments and live;

(@vqw3ms ‘ahMaR)rma  (@Pc)w (@vhw3ms YahRaH)hry  (@Pc)w   
 (@ncmsc LēBh)ble  (@ncmpc DahBhahR)rb'D'  (@vqi3ms TahMaK)%mT  (@Pp)l 

(@vqvms CHahYaH)hyx  (@Pc)w  (@ncfpc MiTSWaH)hw"c.mi  (@vqvms SHahMaR)rmv 

“then he taught me and said to me, ‘Let your heart take hold of my words, keep my commands and live’”

ypi-yrEm.aime jTe-la;w> xK;v.Ti-la; hn"ybi hnEq. hm'k.x' hnEq. 
4:5 Acquire wisdom! Acquire understanding! Do not forget, nor turn away from the words of my mouth.

(@vqvms)hnq  (@ncfsn)hm'k.x'  (@vqvms QahNaH)hnq 
 (@Pc)w  (@vqi2ms SHahKaCH)xkv  (@Pd)la;  (@ncfsn BiYNaH)hn"yBi 

 (@ncmpc ‘ēMer)rm,ae  (@Pp)!mi  (@vqi2ms NahTaH)hjn  (@Pd)la; 

(@ncmsc PeH)hP, 

“Get wisdom! Get insight/understanding! Do not forget and do not turn aside from the words of my mouth”

&'r<C.tiw> h'b,h'a/ &'r<m.v.tiw> h'b,z>[;T;-la; 
4:6 Do not forsake her, and she will guard you; Love her, and she will watch over you.

(@vqi3fs SHahMaR)rmv  (@Pc)w  (@vqi2ms ’ZaBh)bz[  (@Pd)la;  
(@vqi3fs NahTZaR)rcn  (@Pc)w  (@vqvms ‘ahHaBh)bha 

“Do not leave her, and she will keep you; love her, and she will guard you”

hn"ybi hnEq. ^n>y"n>qi-lk'b.W hm'k.x' hnEq. hm'k.x' tyviarE  
4:7 The beginning of wisdom is: Acquire wisdom; And with all your acquiring, get understanding.

(@Pc)w (@ncfsn)hm'k.x' (@vqvms)hnq  (@ncfsn)hm'k.x'  (@ncfsn Rē’SHiYTH)tyviare
(@ncfsn BiYNaH)hn"yBi  (@vqvms)hnq  (@ncmsc QiNYahN)!y"n>qi (@ncmsc)lKo  (@Pp)B 

“The beginning of wisdom: get wisdom! And in all your acquisitions, get insight”

hN"q<B.x;t. yKi ^d>Bek;T. &'m<m.Art.W h'l,s.l.s;
4:8 Prize her, and she will exalt you; She will honor you if you embrace her.

(@vpi3fs KahBhaDh)dbK  (@vei3fs RUM)~wr  (@Pc)w  (@vdvms SahLaL)lls  
(@vpi2ms CHahBhaQ)qbx  (@Pc)yKi 

“Cherish/lift up/prize her, and she will exalt you, she will honor you if you embrace her”

&'n<G>m;T. tr,a,p.Ti tr,j,[] !xE-ty:w>li ^v.arol. !TETi  
4:9 She will place on your head a garland of grace; She will present you with a crown of beauty.”

(@ncfsc LiWəYaH)hy"w>li  (@ncmsc Rō’SH)varo  (@Pp)l  (@vqi3fs NahTHaN)!tn  
 (@ncfsn TiPH’eReTH)tr,a,p.Ti  (@ncfsc ’əTahRaH)hr'j'[]  (@ncmsn CHēN)!xe 

(@vpi3fs MahGaN)!gm\

“She will give to your head a wreath of grace, a crown of beauty/beautiful crown she will present to you”

1) The father’s fifth lecture consists of two parts: the typical introduction that includes the addressees of sons (and grandsons?) and admonitions to listen and retain the teaching, and the lesson itself.

2) Moreover, by quoting his father and setting himself up as an example, the father        implies the antiquity of the teaching and his own sympathetic experience within the tradition, giving it authority and credibility.

3) The verb  [m;v' SHahMa’ has the meaning hear, but also implies hearing with obedient application of the information presented; its use reinforces the fact that simple auditory recognition by itself does nothing to benefit the speaker or listener.

4) The indefinite and plural address sons is unique in the introductory admonitions of the prologues eleven lectures (but cp 7:24, 8:32), meaning that Solomon is not only          addressing his own children, but the type of person in that status, the object of          “parental” affection, discipline, guidance, etc.

5) In the same way, the indefinite instruction of a father points to a type or category of teaching (i.e. that which a normal father would pass on to his son), not the identity of the father, as in 1:8, 6:20, et al.

6) These two indefinite constructions suggest that that the plural sons is a reference to the lineage of sons, not the contemporary sons of a father; this is information that the son is expected to pass on to his future children, just as the father is doing now.

7) The use of rs'Wm MUSahR instruction again points to the authoritative, disciplined teaching of a student, the “chastening lesson” which may or may not be favorably           received, but is recognized as essential if the child is to mature into a productive adult.

8) The synonymous parallel and pay attention also demands more than mere cognitive acceptance, it is an admonition to give heed, to concentrate on the subject at hand and place it firmly in one’s frame of reference.

9) A better gloss of the final purpose clause of vs 1 would be to know knowledge that gives insight, since the Qal Infinitive functions almost as a noun, consistent with its usage elsewhere in the book.  cp 2:2, 5:2

10) This insight refers to the practical application of information gathered, not merely the collection thereof; the father is presenting information that the son can use to prosper, but not every circumstance can be predicted – the son must learn how to think rather than only what to think.

11) A very personal father-son encounter is seen in the reason for the admonition to hear and pay attention, with because/for… I give to you implying direct transmission and receipt; the plural pronoun reinforces the category of listener involved.  cp 3Jn 4

12) The noun xq;le LēQaCH is derived from the verb meaning “to seize or grasp”, and is translated teaching to emphasize that the student is fervent in their desire to grasp the information, to understand it fully, or acquire epignosis with all its benefits.

13) The adjective bAJ TOBh has a wide range of meanings, including “good”, “beneficial”, “pleasant”, and “happy”; it looks to a desirable state, the lack of malcontent or displeasure, accompanied by a certain soulish contentment and satisfaction.

14) For this reason (i.e. the students are getting something they will enjoy) they are commanded to adhere to the father’s law (hr'AT TORaH); the root meaning of the verb is “to cast or throw”, and comes to mean “instructions” via the idea of a revealed religion or regulations.

15) To reject these regulations after receiving them is described as to abandon them, which reinforces the fact that forsaking the Truth after receiving it is an absolute        rejection, a renunciation of every righteous principle, not just those with which one may disagree.  cp 2:13

16) Further motivation is introduced by the temporal-causal conjunction KiY when,         advising the sons that the father knows from experience the teacher-student relationship from both sides, and can speak of its beneficial results from experience.

17) Another indefinite construction, a son I became qualifies the nature of his childhood, significantly referring to his spiritual nature; Hebrew thought understood sonship not merely in terms of genetics, but obedience.  cp Dt 21:18-21

18) The use of hy"h' HahYaH looks to the transition of the child into the status of becoming a son; mothers had primary responsibility of a child until they were weaned (around three years), then the duty of instruction moved to the father. cp 1Sam 1:24f

19) With regard to his mother, who was also his teacher (1:8), he was tender, a complex adjective (%r; RaK) involving tenderness, frailty, and weakness; the father admits that, as an undeveloped child, he was full of the character flaws he seeks to prevent in his own children.

20) Moreover, the fact that she considered him her only son means that she cherished him, expressed by the adjective dyxiy" YahCHiYDh; for example, Abraham had many children (Gen 16:15, 25:6), but Isaac is called his “only son”, due to his special and unique status as the son of Sarah.  Gen 22:2

21) The term looks more to social status and prominence than strictly the number thereof, and expresses the idea of “unparalleled” or “incomparable”; the point is that the wisdom was passed from the parents to the child because they recognized his uniqueness and therefore wanted him to succeed all the more.

22) BDB define the conjunction ynEp.li LiPHNēY (literally “to the face of”) as “in full view of, under the eye of, at the disposal of, in the estimation of”, and the last sense is probably in view here.

23) This cameo of the pious Israelite home, in which the (now) father was an inexperienced child who depended on the gentle care of his father’s and mother’s tenderness forms the transition to the grandfather’s lecture.

24) The father introduces his autobiographical recounting of his own father’s lecture with a narrative form of the verb hr'y" YahRaH, which is the root of TORaH; the picture is one of formal, catechetical instruction.

25) The verb means “to throw, cast, or shoot”, and its derivatives contain the idea of strict control of the one “throwing” the object, the skill, power, and direction that enables the object to have the desired effect; it reinforces the idea of forceful, dogmatic          instruction that leaves no doubt about the efficacy of the subject matter.

26) One notes that a mutual relationship exists between the authoritative instructor who is ready to teach something and the student who is ready to receive it; both must know their place and role, and must determine to function within it for mutual benefit.

27) The parallel and said to me formally introduces the lecture as oral (and probably learned by rote – 1:2, 8),  and gives the content of the grandfather’s lecture; both structured and unstructured instruction is required if the child is to taught “the way he should go” (22:6).  cp Dt 6:6-7

28) The grandfather’s admonitions, echoing the father’s, move logically from receiving the education – let it take hold of my sayings, your heart – to keep…, thus meaning to scrupulously retain and obey it.

29) Again, the term TahMaK (3:18) means a firm grasp, an unrelenting embrace and         refusal to release or abandon; determination and resolve to excel are required if the positive believer is to stay the course.  cp Rev 3:11

30) In OT times, the function of the brain was unknown, and the heart was attributed the functions of the body, the psyche, and the spiritual components of man:

a) when Nabal’s heart “died”, his body became like stone – 1Sam 25:37

b) the heart devises, desires, possesses cunning, and thinks – 6:14, 18, 7:10, 23:7

c) the father warns against envying the wicked (23:17), the heart can be perverse (6:14), and can be cleansed (20:9)

31) The English has no complete equivalent, but the Hebrew held no distinctions between the different areas of one’s existence; the admonition denotes a conscious decision to love with the whole of one’s being.

32) The term rb'D' DahBhahR, translated words, has the nuance of arranged and prepared speech, again reinforcing the structured nature of the lesson; the grandfather recognized the solemn nature of passing on his acquired wisdom.

33) The term hw"c.mi MiTSWaH commandments views instructions given by an authority to a lesser individual, and has the idea of the authority behind the giver; in a deed for the purchase of a plot of land, it refers to the terms of the contract (Jer 32:11), and is used in reference to the Ten Commandments in Ex 24:12.

34) The ultimate motivating factor revolves around the enjoyment of continued existence, and implies the quality of life that would make said existence agreeable; recognizing that one’s authority is there for good reason leads to imitating their example, which leads to success via obedience.

35) The keyword hn"q' QahNaH is repeated 4x in this lesson, to emphasize the importance of the command; rather than mere acquisition, the verb means to buy, as it is translated in the vast majority of its uses.  cp Ruth 4:9-10

36) There is an implicit personification of Wisdom here, seen in the emotional terms “love her” (vs 6) and “cherish/prize her” (vs 8), as well as the returned benefits of being guarded and honored by her.

37) So Wisdom is here viewed as a wife, the dowry for whom must be paid if the student is to enjoy the benefits of marriage; Meinhold notes “the purchase price, the compensation, can only be paid by the son and its amount is everything he owns”.

38) Again, the term hn"yBi BiYNaH is used to denote the ability to perceive something, to hear/see and understand the implications; one may hear and not understand (Isa 33:19), but hearing with understanding is the gift of God.  1Chr 22:12

39) The personification, however, remains only implicit, seen in the negative commands do not forget and nor turn away; Woman Wisdom will address the son again (ch 8), but here she is an object to possess, not so much the administrator of success.

40) The verb hj'n" NahTaH, translated “turn away”, was translated “stretch out” in 1:24, but when used with the Ablative from it means to extend oneself away; when one leaves Wisdom, they do so completely, exercising effort in their repudiation of Dvpt.

41) The motivation motif continues, mingling admonitions that feature Wisdom as a bride with imagery featuring her as a patroness, who rewards her loyal lover; wisdom is not a simple concept, the poetic description seeks to bring in multiple abstract nuances.

42) The negative command do not forsake her and the positive parallel love her function as an escalation of the command to “buy wisdom”; one may own a possession or have a relationship with a person, but true affection is the ultimate goal.

43) Comparing Dt 6:5 “love Yhwh your God”, love is the language of law, obedience, and emotional and spiritual commitment; this does not take the concept out of the realm of emotion, rather, the legal concept shapes the emotional term.

44) As Hillers notes, “To love is to set one’s sincere affections on the covenant Lord and to give this affection its expression in loyal service”; it is the demonstration of our love that counts, through our consistent application and desire to achieve more Dvpt.

45) Just as the promises in 2:8 and 11 promised that the son would have someone guard and watch over him, here Wisdom rewards his faithful obedience to her dictates by preserving him from (presumably) any loss.

46) The sudden switch from the volitional mood to the indicative statement – the beginning of wisdom is… – signals a change of structure to the second cycle of his lecture.

47) Our word tyviare Rē’SHiYTH can express any of three basic meanings: a starting point, a first principle, or the chief thing; in this context all three could be in view, so that the term may be used to include all three concepts.

48) Thus the motivation to exchange all one owns to “buy wisdom”: it is the beginning of a successful life (and so can replace all that one sacrificed), without the pursuit of wisdom one certainly will not find it, and this is the most important principle of life.

49) The term CHahKMaH is again used in its fullest sense, as a description of the whole gamut of human experience, including shrewdness (2Sam 20:22), prudence (10:31), and success/prosperity/happiness (3:13).

50) The B. B prefix has the basic meaning of “in”, but has a wide range of meanings,         including “at”, “by”, or with when used of accompaniment or instrument; with the          inclusive adjective lKo KōL and the noun !y"n>qi QiNYahN it looks to the totality of one’s purchases, or their total net worth.

51) This could lead to the idea of “in the process of purchasing goods, buy understanding” or “with all your wealth buy understanding”; given the realities expressed in pt. 48, the latter seems most probable – understanding is worth more than the wealth any one man may possess.

52) In 3:5, however, we saw that the son is not to rely on his own understanding, meaning that regardless of the degree of acumen or savvy in any particular area one may possess, that hvpt is to be willingly bypassed in favor of the Dvpt (if they disagree).

53) The nuance of ll;s' SahLaL is to raise something up in contrast to that which surrounds it (cp “highway” of 15:19); the father implores the son to make Wisdom the most important possession he has, to prize her when compared to everything else.

54) Again viewing Wisdom as a patroness, the result of absolute honor, respect, dignity, affection, and devotion paid to her is the social/personal lifting up (~Wr RUM) of her lover; the promise is that application of wisdom etc. will bring about observable success in the eyes of those in one’s periphery.

55) The admonition to prize her escalates the command to love her in vs 6, and the promise she will honor you escalates the promise “she will protect you”; vs 9 will also       escalate this promise to “she will crown you”.

56) The causal adverb yKi KiY, with a conditional force – if – usually represents a case as more likely to occur than the more common ‘iM; the father presumes a certain level of positive volition in the son, since the son is paying attention (if nothing else).

57) The next action verb is qb;x' CHahBhaQ, escalating the command not to forsake wisdom, and intensifies the action of “holding fast” (3:18); the term means to hug, to embrace, or to demonstrate one’s love by the position or action of one’s hands.

58) The term has a certain amorous nuance in 5:20 (cp SoS 2:6, 8:3), and since a virtuous woman in the OT was either a virgin in her father’s house or a married woman, Wisdom is evidently personified here as a wife.

59) Wisdom’s reward of honor is now expanded in a climactic conclusion with the metaphor of giving her intimate admirer a glorious crown; the term hy"w>li LiWə’aH should not be taken to refer to the wreath of life, the focus of Proverbs is on Ph2, this refers to an adornment to show the depth of one’s affection for another.

60) The metaphor looks to the presentation of overt finery, by a female romantic interest to her male counterpart, for the express purpose of showing her desire to make him appear as successful as she knows him to be.

61) A wreath was worn as a sign of joy, success, and celebratory emotions; applications of Dvpt in every day life guarantee the visible recognition by others of one’s success.

62) The reward of the wreath is escalated to a beautiful crown, using the general term hr'j'[] ‘(TahRaH as opposed to the royal and priestly crown; it enhances the beauty of its wearer (Eze 16:12), and is associated with the honor, dignity, authority, and dominion of a ruler (1Chr 20:2).

63) It can  be understood as a metaphor for the lover’s general adornment, or as honor (cp Eze 23:42), or for a specific crown such as worn by a bridegroom (SoS 3:11); of the 23 uses, 6 intensify its beauty by adding hr'a'p.Ti TiPH’ahRaH “splendor”.

~yYIx; tAnv. ^l. WBr>yIw> yr'm'a] xq:w> ynIB. [m;v.  
4:10 Hear, my son, and accept my sayings, And the years of your life will be many.

(@vqvms LahQaCH)xql  (@Pc)w  (@ncmsc)!Be  (@vqvms SHahMa’)[mv  
 (@Pp)l  (@vqi3mp RahBaH)hbr  (@Pc)w  (@ncmpc ‘ēMeR)rm,ae 

(@ncmpn CHaYYiYM)~yYIx;  (@vqc SHahNaH)hnv 

“Listen, my son, and seize/accept my words, that they may become many for you, the years of life”

rv,yO-yleG>[.m;B. ^yTik.r;d>hi ^ytireho hm'k.x' %r,d,B. 
4:11 I have directed you in the way of wisdom; I have led you in upright paths.

(@vhp1cs YahRaH)hry  (@ncfsn CHahKMaH)hm'k.x'  (@ncbsn DeReK)%r,D,  (@Pp)B 
(@ncmsn YoSHeR)rv,yO  (@ncmpc Ma’GahL)lG"[.m;  (@Pp)B  (@vhp1cs DahRak)%rD 

“I instruct you in the way of wisdom, I lead you in straight/upright paths”

lveK'ti al{ #WrT'-~aiw> ^d<[]c; rc:yE-al{ ^T.k.l,B.  
4:12 When you walk, your steps will not be impeded; And if you run, you will not stumble.

(@vqi3ms TSahRaR)rrc  (@Pn)al{  (@vqc HahLaK)%lh  (@Pp)B 
 (@Pn)al{  (@vqi2ms RUTZ)#wr  (@Pd)~ai  (@Pc)w  (@ncmsc TSa’aD)d[;c; 

(@vni2ms KahSHaL)lvK 

“When you walk, they will not be distressed/made narrow, your steps; and if you run, you will not stumble”

^yY<x; ayhi-yKi h'r,C.nI @r,T,-la; rs"WMB; qzEx]h;  
4:13 Take hold of instruction; do not let go. Guard her, for she is your life.

(@Pd)la;  (@ncmsn MUSahR)rs'Wm  (@Ps)B (@vhvms CHahZaQ)qzx 
 (@pi3fs)ayhi  (@Pc)yKi  (@vqvms NahTSaR)rcn  (@vhi2ms RahPHaH)hpr 

(@ncmpc)~yYIx; 

“Hold on to instruction; do not stop; guard her/it, for she is your lives”

~y[ir' %r,d,B. rVea;T.-la;w> aboT'-la; ~y[iv'r> xr;aoB.
4:14 Do not enter the path of the wicked, And do not proceed in the way of evil men.

(@Pd)la;  (@ampn RahSHah’)[v'r' (@ncbsc ‘ōRēCH)xr;ao  (@Pp)B 
 permanence?(@vpi2ms ‘ahSHaR)rva  (@Pd)la;  (@Pc)w  (@vqi2ms BO’)awB 

(@ampn Ra’)[r;  (@ncbsn DeReK)%r,D,  (@Pp)B 

“Into the path of the wicked, do not enter, and do not stride in the way of evil men”

rAb[]w: wyl'['me hjef. AB-rb'[]T;-la; Wh[er'P.  
4:15 Avoid it, do not pass by it; Turn away from it and pass on.

(@Pp)B  (@vqi2ms ‘ahBhaR)rb[  (@Pd)la;  (@vqvms PHahRa’)[rP 
(@vqvms ‘ahBhaR)rb[  (@Pc)w  (@Pp)l[;  (@Pp)!mi  (@vqvms SHahTaH)hjf 

“Ignore/avoid it, do not pass over by it; turn aside/away from it and pass over”

 ÎWlyvik.y:Ð al{-~ai ~t'n"v. hl'z>g>nIw> W[rey" al{-~ai Wnv.yI al{ yKi
4:16 For they cannot sleep unless they do evil; And they are robbed of sleep unless they make someone stumble.

(@Pn)al{  (@Pd)~ai  (@vqi3mp YahSHēN)!vy  (@Pn)al{  (@Pc)yKi 
 (@ncfsc SHēNaH)hn"ve  (@vnq3fs GahZaL)lzG  (@Pc)w  (@vhi3mp Rah’a’)[[r 

(@vhi3mp KahSHaL{q})lvK (@Pn)al{  (@Pd)~ai 

“For they cannot sleep if not/unless they cause evil; and it is torn away, their sleep unless they make someone stumble”

WTv.yI ~ysim'x] !yyEw> [v;r< ~x,l, Wmx]l' yKi  
4:17 For they eat the bread of wickedness, And drink the wine of violence.

(@ncmsn ReSHa’)[v;r,  (@ncmsc LeCHeM)~x,l,  (@vqp3cp LahCHaM)~xl  (@Pc)yKi  
(@vqi3mp SHahTHaH)htv  (@ncmpn CHahMahS)sm'x'  (@ncmsc YaYiN)!yIy:  (@Pc)w 

“For they eat bread of wickedness and wine of violence they drink”

~AYh; !Akn>-d[; rAaw" %lEAh Hg:nO rAaK. ~yqiyDIc; xr:aow> 
4:18 But the path of the righteous is like the light of dawn, That shines brighter and brighter until the full day.

(@Pp)K  (@ampn TSaDiYQ)qyDIc;  (@ncbsc)xr;ao  disjunctive(@Pc)w 
 (@Pc)w  (@vqPmsn HahLaK)%lh  (@ncfsn NōGaH)Hg:nO  (@vqPmsn ‘OR)rwa 

 (@Pa)h  (@vnPmsn KUN)!wK  (@Pp ‘aDh)d[;  (@vqPmsn)rwa 

(@ncmsn YŌM)~Ay 

“Now the path of the righteous ones is as/like the shining light, walking/going and brightening as far as/until the day is established”

p WlveK'yI hM,B; W[d>y" al{ hl'pea]K' ~y[iv'r> %r,D,  
4:19 The way of the wicked is like darkness; They do not know over what they stumble.

(@Pn)al{ (@ncfsn ‘aPHēLaH)hl'pea]  (@Ps)K  (@ampn)[v'r'  (@ncbsn)%r,D,   
 (@x)p  (@vni3mp KahSHaL)lvK (@pq---)hm'  (@Pp)B  (@vqp3cp YahDha’)[dy 

“The road/way of the wicked ones is like darkness; they do not know by what they are tripped up”

1) The boundary between 4:1-9 and 10-19 is marked by the typical introductory address and command – Listen, my son…, in a structurally well balanced lecture consisting of a body and a conclusion.

2) Also, there is a shift from the code of “buying” and “loving” wisdom to the code of remaining in wisdom’s way: “The steps we make and the paths we take depend not only on what we have inherited, but also on where we want to go”.  (Van Leeuwen)

3) The repetition of “stumbling” at the end of each strophe unifies the poem; the wise will not be “tripped up” (12b), the wicked cannot sleep unless they “trip up” others (16b), and the wicked do not know what “trips [them] up” (19b)

4) Interestingly, the lecture provides no specific guidance on the right and wrong way; rather, it serves to prepare the son to receive the specific teachings about right and wrong behavior, more extensively given in the collections that will follow.

5) A distinctive contribution of this lecture is its character description of the wicked; the first lecture graphically presented their reprehensible actions (cold blooded killers of the innocent), the sixth lecture graphically represents their inner state of mind (“evilholics”) as those who cannot sleep without it and eat and drink it during the day.

6) The father first commands acceptance of wisdom before pressing on to its negative counterpart for the same reason as in chapter two: the best protection against the wicked is to accept the divine wisdom into one’s character.

7) As usual, the introduction consists of a call and address, Listen, my son, but atypically adds a second imperative to accept his words; this underscores that hearing without internalizing the words is insufficient.

8) The object of both commands is my words, and its parallel “wisdom” is found in vs 11; the father unabashedly claims to have a superior form of knowledge, and is completely confident that adhering to it will bring the promised blessings.

9) The promise, expressed as a purpose clause, that the years of life will be many for you is similar to 3:2, and also emphasizes their great quantity; the promise at least implicitly recognizes a continuance of “years” after clinical death.

10) The meaning of “life” in Proverbs is commonly misrepresented and/or misunderstood, but the issue is whether ~yYIx; CHaYYiYM refers to temporal or eternal life, and the “death” of the wicked looks to their time on earth or their eternal destiny.

11) The noun occurs 33x, and the verb CHahYaH appears 4x; sometimes it refers to clinical sustenance, such as for female servants (27:27), or the result of “a tranquil heart” (14:30), but most of its uses are unqualified and refer to “life” that is added to clinical life, i.e. an abundant life of health, prosperity, and social esteem (3:21-22).

12) In sum, “life” in the majority of Proverb’s texts refers to abundant life in fellowship with God, a living relationship that is never envisioned as ending in clinical death, in contrast to the wicked’s eternal death.

13) In fact, Solomon never describes the clinically alive wicked as in the realm of light and life; rather, they are in the realm of darkness and death, a state of being already dead because they have no relationship with the living God.

14) As Walkte says, “If death is the final end of the wicked, we should assume that life is the final end of the righteous”. cp Mt 25:46

15) The code for understanding the lecture begins with In the way of wisdom, using %r,D, DeReK for the first of three times (11, 14, 19); in the same semantic sphere are “tracks (11), “step” (12), and “path” (14, 18).

16) Verbs belonging to this semantic range are “lead” (11), “walk” (12), “run” (12a), “tripped up” (12, 16) “take a step” (14b), and “pass on” (15b); the metaphor of walking on a way implies an ongoing practical lifestyle, not some theoretical or philosophical contemplation.

17) An Instantaneous Perfect (complete at the point of speaking) of hr'y" YahRaH taught, in the Hiphil case, has the idea of “I caused your teaching”; the gloss           “directed”, or “guide” (NIV) may lead to the misunderstanding that the teacher and the disciple cooperated in discovering the truth under the supervision of the teacher.

18) Modern pedagogy (the study of being a teacher) may applaud such a concept, but ancient thought was more tuned to reality; the instructor compels compliance, and the one being taught was completely subordinate to the superior wisdom of the teacher.

19) The chiastic parallel %r;D' DahRaK is the verb form of DeReK, and means to educate in a way that is established, well recognized, and proven over the course of time; a track is not a road that has come into existence without people moving on it, the son will be walking on an ancient and proven way.

20) The parallel to “way of wisdom” is upright tracks, using rv'y" YahSHahR “level” or “straight” to denote that wisdom’s many aspects (note the change to plural) are morally straight and free from torturous, deviant behavior and dangerous consequences.

21) The road leading to abundant life is proven and straight, and therefore safe; the statement When you walk shifts the metaphor to recognize the son’s activity, referring to the perception of a correct world and life view.

22) The term rr;c' TSahRaR refers to that which is cramped, constricted, or impeded meaning that the son will be able to proceed vigorously, with a regular rhythm and with full assurance that he will reach his destiny.

23) The steps refer to the son’s marching, stride or pace (cp Job 18:14) on the road to which the father has directed him; the term looks to ordered, disciplined decisions and         actions, a metaphor for each decision and conduct in the son’s way of life.

24) As McKane notes, “It is the cramped…stride necessitated by an irregular and treacherous surface which produces apprehensions and fatigue, and drains away from the wayfarer’s sense of well-being”.

25) The wise, on the other hand, are free of debilitating moral obstacles that bring God’s judgment; this uncomplicated life is enjoyable even apart from the goal (Phil 3:14).

26) The next promise, if you run, intensifying the more secure movement of walking to the less secure motion of running, meaning that even if we do not have the time or luxury of planning our actions, we can still be confident that God will protect us.

27) The metaphor you will not stumble (Niphal lv;K' KahSHaL “tripped up”) connotes becoming weak or fatigued (cp Isa 5:27) and/or being brought to ruin (cp Ps 27:2); the passive implies an agent, presumably evil that is moral and/or physical.  cp vs 16

28) Whereas the father used two commands in the initial frame to encourage total commitment to wisdom’s way, now he uses three in its conclusion to persevere in it; a verb with the nuance of applied strength (qz:x' CHahZaQ) begins the admonition.

29) The term can have an inchoative nuance “to lay hold of” (cp 3:18), but the parallels suggest that it has a durative notion here (cp Ex 9:2); an expanded translation could be “seize and refuse to let go”.

30) So, to keep hold of instruction is like committing oneself to an athlete’s strict regimen of wise diet, exercise, and training; by limiting themselves in this way, athletes are free to run at top form and speed, without “stumbling”.

31) Second, the term in do not stop means literally “to cause/let oneself to drop or to cease from an activity” (cp 1Sam 15:16), i.e. from holding on to wisdom; according to Eze 18:26-27, if the righteous let go of their righteousness, they will fall into death.

32) Third, guard her, with the feminine pronominal suffix indicating that the antecedent is the feminine “wisdom” instead of the masculine “instruction”; the change suggests that no distinction is intended between them.

33) The motivating promise for she is your lives completes the frame (see vs 10b); four times in Collection I is wisdom/instruction equated with life (3:22, 4:22, 8:35), and, again, the quality of life is primarily in view.  cp Jn 10:10

34) The plural noun ~yYIx; CHaYYiYM conclusively demonstrates that the father’s instruction (vs 10) and wisdom – two sides of the same coin – are not limited to life from cradle to the grave, but the road to eternal life vs. the road to eternal death.

35) The second half of the lecture’s body is divided between imperatives to avoid the way of the wicked (vss 14-15) and substantiations that evil is addictive (vss 16-17), like a sedative at night (vs 16), and a bloody diet during the day (vs 17).

36) The sustained metaphor in the path unites the first half with the second; there is only one of two ways the believer will follow, and there is no such thing as a consistently applying negative believer (or a positive believer that does not apply).

37) The term xr;ao ‘ōRaCH path is used 19x in Proverbs, all of them figuratively for the course of one’s life, the consistent and regular pattern by which one’s existence is identified, and the inevitable results of that lifestyle.  cp 5:6

38) A Genitive of possession, of the wicked, signifies that they own and use the wrong way; it is not that they have developed some ‘new’ evil, they have ‘inherited’ it from those wicked types that proceeded them.

39) To emphasize its dangers, the father piles on six intensifying imperatives to stay away from it, doubling the number from two (vs 14) to four (vs 15); this may imply the      seductive power of evil, as the intensity of decline grows exponentially.

40) The wicked must be firmly resisted at the outset, one cannot give them an inch; do not enter denotes movement, involving both entrance and continuation within their realm, and directed toward their antisocial, self serving goal in this life.

41) The chiastic parallel rv;a' ‘aSHaR (cognate of ‘aSHrRēY – “blessed”) refers to a straight and determined decision to proceed in this lifestyle; few people jump wholeheartedly from righteousness to abject evil, their decision to continue is their undoing.

42) Again, the DeReK way of evil men refers to a lifestyle that is not original or previously unknown, it is a course that has been trodden by many an individual, but it still leads to the same destination; it is not as if God has to miraculously intervene to bring about their destruction, they are working towards it with full gusto.  cp 1:19

43) The third command uses [r;P' PahRa’, usually translated as “let go, let alone, disregard”, but more specifically to rebel against structures and constraints (cp 1:25); the way of evil men has ‘rules’ and ‘policies’, but these are to be actively disobeyed.

44) The fourth command, do not pass by it, involves directed movement to pass from one place to another; with the preposition  B. B as here, it means to “pass through” (Ex 12:12) or “traverse” a designated area (Job 33:18).

45) In other words, the son is not only to refuse to enter for an extended stay, he is not even to enter the way with the objective to remain only long enough to enter and then leave; the temptation to involve oneself with evildoers is real, but must be resisted.

46) Next, turn away from it (hj'f' SHahTaH) means to redirect, alter, or deliberately change one’s course away from the current position where one is found; it may be for the worse (Num 5:19, 29) or for the better.

47) This construction could imply that the son is already on this way, but if her were, why warn him neither to enter it nor take a step onto it?

48) Probably, there is an elided verb “going” understood within the construction, the fullest sense of which would be “turn away from going upon (l[; ‘aL) it”, meaning not to consider engaging in this lifestyle, and in fact taking opposite actions and attitudes.

49) The final command to pass on brings the son’s attention back to the right way (i.e. of wisdom); in sum, instead of turning aside from wisdom’s way he must persevere on it to the exclusion of any other way available.

50) The repetition of yKi KiY For introduces opposite sides of the same reason to avoid the contagion with which these evil types have been infected; it is so addictive that at night its victims cannot sleep unless they forge evil, then by day they nourish themselves in executing their plans.

51) The basic Qal verb !vey" YahSHēN looks to any of the various stages of sleep, the time of rest, relaxation, and refreshment; their miserable lives are the direct result of the evil they have cultivated, and in fact have become.

52) This is a similar description of Mic 2:1, those who “work out evil on their beds”; they lie awake plotting and planning the execution of their dastardly activities, knowing full well there is no justification in the accomplishment thereof.

53) For example, Ps 58:2 uses l[;P' Pah’aL “to make, do, work” with “in the heart” to condemn those who plot and plan unrighteousness; only after they have forged a plan to injure others in order to advantage themselves can they sleep.  cp 3:24

54) The parallel and they are robbed of sleep uses the noun hn"ve ShēNaH to indicate the complete spectrum of sleeping (verb and noun), and the intensive verb lz:G" GahZaL “seize by force” (cp Mic 3:2) confirms that vice neurotically drives them.

55) The next observation clarifies that their malicious plans involve weakening and/or plundering their victims after their preparations have brought them to extreme disadvantage, by causing to stumble (Hiphil Ipf lv;K' KahSHaL). 

56) The use of the term ~x;l' LahCHaM, a rare verb used only in poetry, is used of warfare in which one side obliterates, or “consumes” their enemy (Ps 35:1); it looks to a meal consumed at a fevered pitch, picturing the gusto their violence brings them.

57) The noun ~x,l, LeCHeM bread was the ordinary food of the early Hebrews and so stands for food in general; all categories of violence (robbery to fraud) are included.

58) The Genitive of wickedness is likely ambiguous by design, meaning either “bread obtained through wicked manipulations” or, more probably as a figure, “wickedness constitutes their regular diet”.  cp Job 15:16

59) The chiastic parallel and the wine…they drink forms a merism with “they eat bread”, they signify “to eat a meal”; their diet craves brutality, such as casinos that exploit addicts, the rich building mansions by underpaying workers, or workers living luxuriously by cheating the company.

60) The plural of violent acts (sm'x' CHahMahS) clarifies that the wickedness that sustains them psychologically and physically can extend to murder and bloodshed; possibly, the color of wine in the metaphor matches the blood of their victims in reality.

61) Moreover, the plural may invite a comparison between the crushing of many grapes for a glass of wine and the killing of many victims to put wine on the table; the quantity of victims the evil brute affects does not deter him anymore than the extreme suffering he causes.

62) This is the result of a hardening of the heart that begins its course by becoming at all involved with the wicked, so there is little doubt why the father implores his son to reject their way altogether.

63) Alexander Pope observed “Vice is a monster of so frightful mien (bearing, appearance, presence), as to be hated needs but to be seen. But seen too oft, too          familiar that face, we must first endure, then pity, then embrace.”

64) As Waltke observes, “The Mr. Hyde within them has triumphed totally over Dr. Jekyl. The spread of homosexuality in America in less than a generation validates the danger of progressive hardening in sin.”

65) In context, the waw conjunction is best viewed as disjunctive or introductory, meaning Solomon now notes the marked contrast to “the path of the wicked”; again, God blesses the efforts of those who seek to be righteous, and demonstrate this desire through their everyday activities.

66) The phrase like the light of dawn is literally “like a shining brightness”, but rAa ‘OR can refer to morning light (cp Neh 8:3), which is the sense required by the parallel that moves from the turning of the morning to full day.

67) The term Hg:nO NōGhaH refers to the bright gleam or radiance, as from the moon (Isa 60:19) or stars (Joel 2:10), and connotes that there are no clouds, not even a shadow, on this path.  cp 2Sam 23:4

68) Light symbolizes true piety and morality, together with safety, salvation, and well- being (Job 29:3); in fact, Yhwh Himself is light. Ps 27:1.

69) Thus the road for the positive is doubly safe and secure: it is both free of obstacles (4:12) and brilliantly lighted so that they can see where they are going and where to place their feet.

70) Literally translated “going and shining until it has been established, the day”, the gloss shines brighter and brighter until the full day carries the meaning well; there is full expectation that the believer should “grow in the grace and knowledge of our Lord and Savior Jesus Christ” (2Pet 3:18), stagnation is simply not an acceptable        option.

71) Although Solomon tends to treat the righteous and the wicked as polar opposites, this implies a growth in righteousness and with that an intensifying security in an already secure way.  cp Mk 4:28

72) The adverb d[; ‘aDh until expresses “a limit which is not absolute (i.e. terminating the preceding action), but only relative, beyond which the action or state described in the principle clause still continues.” (Gesenius)

73) In other words, as Saadia observes, “The righteous are like the light of morning that keeps on increasing, and not like the afternoon light which is constantly diminishing”; there is no tereminus ad quem in the Christian Way of Life.

74) Although the unique expression “the day is firm” is debated, the general sense is that the way of the righteous comes to perfect illumination, meaning a complete SHahLOM existence based on one’s fidelity to the pursuit of CHahKMaH.
75) By contrast, the way of the wicked is like darkness, using the same word for the gloomy darkness of Egypt (Ex 10:22) and for darkness of the blind who grope at noon and cannot find their way (Dt 28:29).

76) The point of the simile is made clear in 19b, they do not know the cause of their         calamity, since without the moral light of conscience within or revelation without they see no connection between sin and death!

77) This is the first time it is actually stated that they do not know (actual ‘innocent’ ignorance), although the same judgment is pronounces on the unchaste wife (5:6), Woman Folly (9:13), and those who are seduced by her (7:23, 9:18).

78) The ignorance of both the nature and consequences of wickedness is the mark of total moral failure, as well as a basic neglect of logic and consideration (24:12, 28:22); the evil types that roam this earth do not even ponder the ultimate outcome of their sinful ways, and are surprised when the (inevitable) results occur.

79) Referring to any agent that brings about the fatigue and death of the wicked, over what they stumble uses the Niphal to indicate that ultimately the agent is the Lord, Who indeed connects evil deeds with evil consequences.  5:21-23

^n<z>a'-jh; yr;m'a]l; hb'yviq.h; yr;b'd>li ynIB. 
4:20 My son, give attention to my words; Incline your ear to my sayings.

(@vhvms QahSHaBh)bvq  (@ncmpc DahBhahR)rb'D'  (@Pp)l  (@ncmsc)!Be 
(@ncfsc ‘oZeN)!z<ao  (@vhvms NahTaH)hjn  (@ncmpc ‘ēMeR)rm,ae  (@Pp)l 

“My son, be attentive to my words, to my sayings turn your ear”

^b<b'l. %AtB. ~rem.v' ^yn<y[eme WzyLiy:-la; 
4:21 Do not let them depart from your sight; Keep them in the midst of your heart.

(@vqvms SHahMaR)rmv (@ncfdc)!yI[;  (@Pp)!mi  (@vhi3mp LUZ)zwl  (@Pd)la;   
(@ncmsc LēBhahBh)bb'le  (@ncmsc TahWeK)%w<T'  (@Pp)B 

“Do not allow them to depart from before your eyes, keep/guard them in the midst of your heart”

aPer>m; Arf'B.-lk'l.W ~h,yaec.mol. ~he ~yYIx;-yKi
4:22 For they are life to those who find them, And health to all their whole body.

(@vqPmpc MaTSa’)acm (@Pp)l  (@pi3mp HēM)~he  (@ncmpn)~yYIx;  (@Pc)yKi  
(@ncmsn MaRPē’)aPer>m;  (@ncmsc BahSHahR)rf'B' (@ncmsc)lKo  (@Pp)l  (@Pc)w 

“For lives they are for those finding them, and for all his flesh/body, a remedy/healing”

~yYIx; tAac.AT WNM,mi-yKi ^B<li rcon> rm'v.mi-lK'mi 
4:23 Watch over your heart with all diligence, For from it flow the springs of life.

(@vqvms)rcn  (@ncmsn MiSHMahR)rm'v.mi  (@ncmsc)lKo  (@Pp)!mi 
(@ncmpn)~yYIx; (@ncfpc TOTSah’OTH)tAac'AT  (@Pp)!mi  (@Pc)yKi  (@ncmsc)ble 

“From/above every watchpost, guard/protect your heart, for from it are/flow the exits/ fountains/sources of lives”

NIV Above all else, guard your heart, for it is the wellspring of life.

NJB More than all else, keep watch over your heart, since here are the wellsprings of life.

YLT Above every charge keep thy heart, For out of it are the outgoings of life.

&'M<mi qxer>h; ~yIt;p'f. tWzl.W hP, tWvQ.[i ^M.mi rsEh'
4:24 Put away from you a deceitful mouth, And put devious lips far from you.

(@Pc)w (@ncmsn)hP,  (@ncfsc ‘iQSHUTH)tWvQ.[i  (@Pp)!mi  (@vhvms SUR)rws  
 (@vhvms RahCHaQ)qxr  (@ncfdn SHahPHaH)hp'f'  (1x)(@ncfsc LahZUTH)tWzl' 

(@Pp)!mi 

“Cause to depart from you a perverse mouth, and a deviation/crookedness of lips cause to remove from you”

^D<g>n< WrvIy>y: ^yP,[;p.[;w> WjyBiy: xk;nOl. ^yn<y[e 
4:25 Let your eyes look directly ahead, And let your gaze be fixed straight in front of you.

(@Pc)w  (@vhi3mp NahBhaT)jbn  (@Pp NōKaCH)xk;nO  (@Pp)l  (@ncfdc ‘aYiN)!yI[;
(@Pp NeGheD)dg<n<  (@vhi3mp YahSHaR)rvy  (@ncmdc ‘aPhaPaYiM)~yIP;[;p.[; 

“Your eyes, to the front cause them to look, and your eyelids/gaze, cause them to be straight before you”

WnKoyI ^yk,r'D>-lk'w> ^l<g>r; lG:[.m; sLeP;
4:26 Watch the path of your feet, And all your ways will be established.

(@Pc)w  (@ncfsc ReGeL)lg<r,  (@ncmsc Ma’GahL)lG"[.m;  (@vpvms PahLaS)slP   
(@vni3mp KUN)!wK  (@ncbpc)%r,D,  (@ncmsc)lKo 

“Make level/straight the track of your feet, and all your ways, let them be established/ made firm”

[r'me ^l.g>r; rsEh' lwamof.W !ymiy"-jTe-la;
4:27 Do not turn to the right nor to the left; Turn your foot from evil.

(@Pc)w  (@ncfsn YahMiYN)!ymiy"  (@vhi2ms NahTaH)hjn  (@Pd)la;  
 (@amsn Ra’)[r (@Pp)!mi  (@ncfsc)lg<r,  (@vhvms)rws  (@ncmsn SHəMō’L)lamof. 

“Do not cause a turning aside right or left, cause to turn aside your foot away from evil”

1) A new lecture ‘disassembles’ the student into a series of body parts, and uses terms involving physical orientation (incline, extend, twist away, in front, etc), as a way to emphasize the dedication of the whole body to the pursuit of Dvpt.

2) As Lecture 6 warned the disciple against entering the path of the wicked, Lecture 7 admonishes him to walk straight ahead on the straight track and not to swerve from it either to the right or to the left.

3) Repeating the admonition to remain alert and attentive to the words (i.e. individual components of the admonitions) and sayings (i.e. the whole meaning), Solomon uses a typical introductory address, although the exact syntax is unique.

4) The use of the term hj'n" NahTaH turn/incline is not meant to imply that the son was not paying attention and now needs to bend back to the teaching, it is an increasing change in direction, or an intensified interest.

5) The command do not allow them to depart, as elsewhere, escalates the admonition from accepting to retaining the words (cp 1:8, 3:21); an interesting personification of the father’s teaching implies that his words and sayings may try to walk away!

6) Wisdom demands constant seeking, and the rewards are definitely worth the effort, but this is a concept in line with Jesus’ teaching of the necessity of increased resolve to gain ever more Dvpt.  Lk 12:48

7) The phrase from your sight (lit. – “from your eyes”) may mean that Solomon’s proverbs were transmitted in written form to a literate audience, or continues the personification, likening the information to an individual one desires to keep in their presence.

8) The intensified command to keep them within your heart further strengthens the command to retain the teaching; the heart was considered to encompass the whole of one’s being, the central point and focus of their very existence should be this wisdom.

9) The typical yKi KiY introduces the argumentation behind the admonition, and we will again repeat that there is no indication from the father that the son needed to be convinced; we find the principle that even the securely positive need to be exhorted to adhere to the straight and narrow.  2Tim 4:2

10) The argument revolves around the realization of life to its fullest degree, in both the Ph2 and Ph3 sense; the pursuit and persistent refusal to lose the acquisition of wisdom brings a capacity to enjoy life that transcends the typical human experience.

11) The verb find is appropriate with the command to pay attention, since that which is found is normally first sought (cp 3:13); throughout the lecture, the exercise of volition is recognized, only those who seek the rewards will receive them.  Heb 11:6

12) The parallel to “life” is ha'pur. RəPHu’aH, which is better translated as remedy (cp 3:8); it entails restoration to full life that has been lost, referring to the life that God had originally intended for man, which was lost through the fall.

13) The shift to the singular to his flesh/body emphasizes the individuality of the recipient, rather than a mass healing of all who lay claim to the healing; each person seeking the Dvpt is unique, God blesses them in uniquely individual ways.

14) This teaching is echoed in 1Tim 4:8 (showing the unanimity of the Old and New Testaments); while the CWL is a life of sacrificial obedience, it is also an unparalleled life of enjoyment, blessing, and congratulatory success.

15) The comparative above every (lK'm MiKahL lit. “from all/every”) sets the standard by which the quality of guarding the heart must be measured; it must be reckoned as more important than anything else that one needs to restrain.

16) The Hebrew idiom is difficult to render in English, but the symbolic idea is one of standing guard in a watchtower to prevent infiltration or damage from outsiders; we are to be ever wary of allowing unrecognized evil to enter our thinking.  cp Ps 19:12

17) The command rc;n' NahTSaR watch has a certain amount of ambiguity about it, the verb means to watch, protect, guard, and prevent harm to some one or thing; comparing 13:3, it means to restrain the body part from doing wrong.

18) So by keeping the commands within the heart (the totality of one’s essence), it           remains guarded against evil intentions, and the “root of bitterness” (Heb 12:15) cannot sprout so as to destroy the believer’s Ph2.

19) An Hebrew idiom better glossed as everything you do is found in the literal “the sources of lives”; the verb ac'y" YahTSah’ means “to go out”, and is used of city exits (Eze 48:30), borders of a territory (1Chr 5:16), and “escapes” from death (Ps 68:20)

20) The idea is that the heart is the source of the body’s activities, attitudes, and perceptions; because the heart was considered to be the whole of one’s being, it refers to the manifold and varied issues of life, as manifested through the different body members.

21) According to Delitzsch, life does not merely have its fountains in the heart, but “also that the direction which it takes is determined by the heart”; we will repeat that the sincere intention of one’s thinking determines their status before God.

22) Because of the plural, one must determine which aspect of the student’s life is in view; the primary emphasis is on the moral-spiritual, since the agent is the father’s words rather than physical bread.  cp 24:13

23) However, it is not sufficient to restrain only the heart, one must also keep track of the body’s members through which the inner life manifests itself; the following list does not aim to be exhaustive, it looks to a balanced and practical course of right living.

24) The prominence given to the mouth, as first in the list, recognizes that it is the conduit to the heart, that through which the heart’s contents are manifested; this fact was reiterated by Jesus, one’s speech reveals their soul.  Lk 6:45 cp Rom 10:10

25) On the other hand, what one says affects their thinking, so that, as Kidner says,        “Superficial habits of talk react on the mind, so that, e.g., cynical chatter, fashionable grumbles, flippancy, half-truths, barely meant in the first place, harden into well-established habits of thought”. cp Eph 5:3-4

26) The command rWs SUR put away is not to suggest that the son has embraced this type of speech, the father speaks throughout the lectures in a way that categorizes his son as one of the wise, not the wicked, although he is susceptible to either one.  1:8

27) The phrase crooked mouth (hP tWvQ.[i, ‘eQSHUTH PeH) looks to speech that distorts, disfigures, dissembles, and deforms truth, specifically that contained within the father’s teaching; the word family looks to that which is perverse, twisted, and sinful.

28) Next, and devious refers to that which departs, diverges, and swerves from what is known to be right and true; again the teacher warns his student that he, too, can fall into the thought processes of the wicked, and turn his back to that which has been so solidly planted in his thinking.

29) The lips are a more specific parallel to the “mouth”, focusing on the importance of paying attention to detail; an ‘overall’ approach to the CWL is not sufficient, to be successful one must keep the minutia as well as the general commands.

30) The parallel to SUR “put away” is also an escalation, with the idea put far away (qx;r' RahCHaQ cp Ps 103:12) encapsulated in the verb; in sum, the ideal is to keep oneself as far away as possible from all falsity in speech.

31) The sequence of a crooked mouth followed by eye movement occurs in a negative evaluation in 6:12-13, moving logically from that which expresses the contents of the heart to that which visibly reveals that which resides within.  cp Mt 6:22

32) The symbolism is that the eyes must not be allowed to move from the path, they must give undivided attention to the way the son is going; mere consideration of leaving the path of wisdom is now prohibited.

33) Whereas vs 21 used the eyes in a command to retain the teaching within, it now means they must remain focused on the right course for the foot.

34) The adverbial phrase straight/directly ahead presumes that the path in front of the son is straight, and thus aims to concentrate his gaze on the straight way of wisdom as taught by the father; the eyes are ever searching for new stimuli (27:20), the son must be warned against straying to the wrong stimuli.

35) According to 17:24, those who practice discernment focus on wisdom, but fools never focus thereon, since their eyes are looking everywhere else; we again observe that one of the characteristics of the negative is that they will criticize the Truth, but never even experiment with the possibility that it may be the correct approach.

36) The term @[;p.[; ‘aPH‘aPH is somewhat general, glossed as the student’s gaze; it        appears to refer to the eyeball itself, the actual organ of sight, and would thus intensify the action from merely facing the right direction to focusing one’s sight thereon.

37) The parallel straight in front of you drives home the point to keep focused on the straight and narrow; as long as one has their gaze fixed intently on the Truth and its application, the temptations and distractions of the world remain out of view.

38) Occurring only 6x in the OT (and only in the Piel), the term sl;P' PahLaS has the root idea of making something level, and comes to mean “weigh” due to the action of leveling a scale, and then comes to give something every consideration and reach a logical conclusion in its regard – to “ponder” it.  cp Ps 78:50; Pr 5:6

39) Rather than a mere command to “watch” his path of conduct, the command is to         expend mental energy on a careful consideration of to what conclusion that conduct will bring him; the metaphor of a goal is implicitly introduced.  cp Phil 3:14

40) This advances the idea of “look” in vs 25, even as lG"[.m; Ma’GahL track makes       explicit the fact that the son has looked at the straight path, and has determined not to stray from it.

41) The metaphorical your foot calls attention to every step taken in the road of life; every action and activity must be considered in light of its impact on one’s CWL, and should be viewed as one more progression toward the conclusion.

42) Rather than a promise for blessing in one’s pursuit of achieving CHoKMaH and SHahLOM based on one’s efforts to do so, the verb !WK KUN is a Niphal with Jussive (3rd party command) force, meaning the son is to ensure they do the correct thing.

43) The son, already committed to keeping the father’s teaching, is to maintain that firm        resolve; even in the face of inevitable failures and temptations, there is still the           underlying intention to succeed.  cp Ps 119:5

44) Although the lecture demands unswerving adherence, we also recognize the principle that “the spirit is willing but the flesh is weak” (Mk 14:38); again, it is the driving force of positive volition that enables us to view our lives with balance.

45) The incomplete metaphor all your ways views the various aspects and facets of the son’s behavior, recognizing that not every circumstance can be predicted, and the son must be taught how to evaluate those situations for a proper resolution.

46) Next, do not turn assumes that the son is walking on the straight path (cp 4:11, 18), and recognizes a conscious decision to continue forward and not to consider “alternative lifestyles” is necessary.

47) The merism to the right or to the left is a common figure for moral deviation of any sort; this is not the middle path through two harmful extremes (Aristotle), it refers to separation from the wrong way and extreme commitment to the right path – there is no third way.

48) Verset A depicts the son as on the right track and as not having entered the wrong path, which also shows that the ambiguous parallel rWs SUR must mean keep away, since to turn from something implies facing it, which the son has not done.

49) The chiasm concludes with another reference to the foot, meaning that just as the son takes care to place each step in the straight path, he must also take care that he keeps each one away from evil.

50) Lecture 1 emphasized the initial and primary method of obtaining wisdom: the sincere desire & pursuit thereof; Lecture 2 steps to the benefits of maintaining the life of the wise: blessing for following the Dvpt and avoiding a life obviously full of death and discomfort; Lecture 3 demands a life of diligence and devotion to the principles, the methods, and the manner of a SHahLOM lifestyle.

51) Chapter 5 will detail one of the most common (and tempting) impediments to this successful life, the lure of easy sex; by both admonition and warnings of the results, the father is continues to round out his son’s education on the way to prosperous adulthood.

End Proverbs Chapter Four
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