Proverbs

laer"f.yI %l,m, dwID"-!b, hmol{v. ylev.mi  
1:1 The proverbs of Solomon the son of David, king of Israel:                    

                (@np--n+SxxxExHxRx)hmol{v.  (@ncmpc+SxxxExHaRx)lv'm'   
 (@np--n+SxxxExHxRx)dwID'  (@ncmsc+SxxxExHaRx)!Be 

(@np--n+SxxxExHxRx)laer'f.yI  (@ncmsn+SxxxExHaRx)%l,m, 

hn"ybi yrEm.ai !ybih'l. rs'WmW hm'k.x' t[;d:l'
1:2 To know wisdom and instruction, To discern the sayings of understanding, ((@vqc+SxxxAxExHxRx)[dy  (@Pp+SxxxExHxRx)l  
 (@Pc+SxxxExHxRx)w  (@ncfsn+SxxxExHxRx)hm'k.x' 

 (@Pp+SxxxExHxRx)l  (@ncmsn+SxxxExHxRx)rs'Wm 

 (@ncmpc+SxxxExHaRx)rm,ae  (@vhc+SxxxAxExHxRx)!yB 

(@ncfsn+SxxxExHxRx)hn"yBi 

“To learn/know wisdom and correction/discipline/instruction, to perceive/discern sayings of insight/understanding”)

~yrIv'ymeW jP'v.miW qd<c, lKef.h; rs;Wm tx;q;l' 
1:3 To receive instruction in wise behavior, Righteousness, justice and equity; 

(@vqc+SxxxAxExHxRx)xql  (@Pp+SxxxExHxRx)l   
 (@vha+SxxxAxExHaRx)lkf  (@ncmsc+SxxxExHxRx)rs'Wm 

 (@Pc+SxxxExHxRx)w  (@ncmsn+SxxxExHxRx)qd,c, 

 (@Pc+SxxxExHxRx)w  (@ncmsn+SxxxExHxRx)jP'v.mi 

(@ncmpn+SxxxExHxRx)~yrIv'yme 

“To accept/receive correction/instruction in prudent/wise behavior, to do what is right and just and fair/upright (always in pl)”

hM'zIm.W t[;D: r[;n:l. hm'r>[' ~yIat'p.li ttel' 
1:4 To give prudence to the naive, To the youth knowledge and discretion,

(@vqc+SxxxAxExHxRx)!tn  (@Pp+SxxxExHxRx)l
 (@ncmpn+SxxxExHaRx)ytiP,  (@Pp+SxxxExHxRx)l 

 (@Pp+SxxxExHxRx)l  (@ncfsn+SxxxExHxRx)hm'r>[' 

 (@ncfsn+SxxxExHaRx)t[;D;  (@ncmsn+SxxxExHxRx)r[;n: 

(@ncfsn+SxxxExHxRx)hM'zIm.  (@Pc+SxxxExHxRx)w 

“To give to the foolish/naïve/gullible shrewdness/prudence, to the youth knowledge and purpose/discretion”

hn<q.yI tAlBux.T; !Abn"w> xq;l, @s,Ayw> ~k'x' [m;v.yI 
1:5 A wise man will hear and increase in learning, And a man of understanding will acquire wise counsel, 

(@amsn+SxxxExHxRx)~k'x'  (@vqi3ms+SxxxJmCxAxExHxRx)[mv 
 (@vhi3ms+SxxxJbCxAaExHxRx)@sy  (@Pc+SxxxExHxRx)w 

 (@Pc+SxxxExHxRx)w  (@ncmsn+SxxxExHxRx)xq;l, 

 (@ncfpn+SxxxExHxRx)hl'WBx.T;  (@vnPmsn+SxxxHxRx)!yB 

(@vqi3ms+SxxxJmCxAxExHxRx)hnq 

“Let the wise man hear, and add to/increase in learning, and let the insightful/                     understanding one acquire guidance/good/wise counsel”

~t'doyxiw> ~ymik'x] yrEb.DI hc'ylim.W lv'm' !ybih'l.  
1:6 To understand a proverb and a figure, The words of the wise and their riddles.

(@vhc+SxxxAxExHxRx)!yB  (@Pp+SxxxExHxRx)l   
 (@Pc+SxxxExHxRx)w  (@ncmsn+SxxxExHaRx)lv'm' 

 (@ncmpc+SxxxExHxRx)rb'D'  (@ncfsn+SxxxExHxRx)hc'ylim. 

 (@Pc+SxxxExHxRx)w  (@ampn+SxxxExHxRx)~k'x' 

(@ncfpc+S3mpExHxRx)hd'yxi 

“To cause understanding of a proverb, namely/and a satire/figure, words of wise men namely/and their riddles.”

WzB' ~yliywIa/ rs'WmW hm'k.x' t[;D" tyviarE hw"hy> ta;r>yI 
1:7 The fear of the LORD is the beginning of knowledge; Fools despise wisdom and instruction.

(@np--n+SxxxExHxRx)hwhy  (@ncfsc+SxxxExHxRx)ha'r>yI 
 (@ncfsn+SxxxExHaRx)t[;D;  (@ncfsn+SxxxExHxRx)tyviare 

 (@Pc+SxxxExHxRx)w  (@ncfsn+SxxxExHxRx)hm'k.x' 

 (@ncmpn+SxxxExHaRx)lywIa/  (@ncmsn+SxxxExHxRx)rs'Wm 

(@vqp3cp+SxxxJxCxAxExHxRx)zwB 

“The fear of Yhwh is a beginning of knowledge; but wisdom and instruction fools scorn/ despise”

1) Syntactically connected with the book’s main title (vs 1), the preamble states the aims for its addressees (vss 2-6) and its epistemology (vs 7).

2) The title originally applied to Collections I-IV, but the final editor employed it as the title for the whole anthology, including Collections V-VII (25:1-31:31); the implication is that the entire collection could be considered worthy of Solomon, the book’s most eminent contributor.

3) Further, according to 22:17 and 24:23 Solomon adopted and adapted  sayings by other wise men.

4) Unlike other ancient Near Eastern titles, this title mentions no specific addressee (such as Rehoboam); by omitting a distinct recipient, Solomon “democratizes” his work to pertain to the interests of all people, not just a prince.

5) The preamble was written for parents and teachers who will use the book, and articulates the book’s aim (vss 2-6) and its addressees, Israel’s educable youth (vss 4-5); it also founds the book’s theology and epistemology on the fear of the Lord (vs 7).

6) Apart from vs 5, each verse begins with in order to…; this unique series of infinitival phrases binds the preamble to the title, so that each of these thoughts is contained in the main goal of all the Collections.

7) Because Wisdom Literature is designed to arrest the reader’s attention, often times verbs are elided (left out), so that the full thought here is “the proverbs of Solomon… were collected to know wisdom…”.

8) LahDa’aTH – to know means “to become conscious of, become aware of, observe, perceive, realize, experience” (TLOT {Theological Lexicon of the Old Testament}), meaning that the personal experiencing of wisdom is in view here.

9) Wisdom (CHoKMaH) cannot be possessed without instruction, which term (MUSahR) literally means “chastening lesson”, and refers to correction of a moral fault through authoritative and forceful teaching.

10) The instructor may be the parents and/or sages (1:8), as well as God (3:11), and experience (24:32); the point is that the lesson is not gentle or meek, it comes with authority and enforced humility.

11) Its full purpose is the shaping of character, and is directly associated with TOKaCHaT – “reproof” (5:12), and the root YSR – “to chastise” “always presupposes an educational purpose and is never used of the correction of animals or the divine discipline of foreign nations”. (W.E. Lane)

12) Because its aim is the edification of the individual, it is co-related with wisdom (1:2, 7), knowledge (8:10), insight (4:1), and counsel (19:20); moreover, since the education is within the true Israeli world-view, it is used with “truth” (23:23).

13) MUSahR learned in these ways prevents acts of folly, and is to be given with “the rod”, meaning forceful and stringent enforced authority (13:24); it has the double meaning of “instruct/reprove” and “chastise/beat”. (Shupak)

14) The responsibility to respond to instruction lies squarely on the child’s shoulders; he must listen to it (1:8), accept it (19:20), love it (12:1), prize it more highly than money (4:7), and not let go of it (4:13).

15) As Waltke notes, “It is a matter of inward spirit, not of a coerced will and servile compliance”.

16) Wisdom and instruction cannot be gained without the desire of the hearer to seek            understanding, with the Hiphil (causative) stem of BiYN referring to the one that seeks to cause themselves to understand, give heed to, or consider something.  28:5

17) The plural of ‘ēMeR​ – words is correctly translated sayings, referring to the complete commentary of the teacher, rather than the units of speech within the sentence; it is the whole thought that needs to be learned, rather than the components thereof.

18) In other words, although the proverbs were written and therefore visually communicated, they are designed to be verbally learned and orally activated.  2:2

19) This oral instruction imposes the will of the speaker over the will of the student(s), providing another example of the authority chain of command; God has established a mutually beneficial relationship that relies on willing obedience from both parties.

20) A wordplay not recognized by the English translation is found in the last portion of vs 2, the expanded translation of which would be “to cause understanding of the sayings of those who understand”.

21) This points to the fact that, in the Christian Way of Life, one must recognize that other believers do indeed have more wisdom that any of us possesses, and each of us should be eager to hear and follow their counsel.  11:14

22) So the words/sayings of this book aim to give Israel’s youth (i.e. adjusted believers)  BiYNaH ​​– understanding, which M. Fox defines as “the faculty of intellectual discernment and interpretation, the exercise of that faculty, or the product thereof, in words or acts”.

23) To achieve this, the addressee needs to LahQaCH – receive the book’s chastening          instruction; the former term may mean to take, grasp, or seize, or to take away with oneself, or (as here) to accept something with approval from someone else’s hand.

24) Vs 3b qualifies the instruction as that which serves and heals the community, since vs 4 could be taken to mean that a certain craftiness is a desirable quality.  cp Mt 10:16

25) Vs 4 views the purpose of the book from the teacher’s perspective, just as vss 2-3 are the student/seeker’s view; it is a normal desire of the wise to pass that wisdom on to those who want it.

26) It should not be missed that the recipient of this wisdom is initially referred to as the naïve, a term softened by the NAS; it looks to one who is gullible, “morally brainless” (Waltke), or inexperienced.

27) The parallel to the PəTHiYM is the youth, which metaphorically refers to one that lacks the knowledge that is born of having undergone life’s various tests/challenges/ successes and failures.

28) It may refer to any age group from infancy (Ex 2:6) to a 17 year old (Gen 37:2), to a 30 year old (Gen 41:12); it is not necessarily a chronological indicator as much as a description of one that is lacking a full spectrum of applied knowledge (wisdom).

29) For example, a youth was held fully accountable when 20 years old (Num 1:3), but was not allowed to serve in the temple until he was 30 (Num 4:3).

30) The term refers to one who is on the threshold of maturity, the adolescent that is           approaching their majority, or (spiritually speaking) one who is desirous of adulthood but recognizes their limitations and weaknesses.

31) In that sense, wisdom and knowledge are inseparable, since mastery of life’s experiences demands knowledge of the divine moral order, or the relation between cause and consequence in the various areas of one’s life.

32) By contrast, the fool hates knowledge, preferring to abide in “simplicity”, or a willing ignorance brought about by one’s own devices. 1:22

33) The result of acquiring wisdom is found in the term MəZiMMaH – discretion, a term that has the nuance of a planned-and-executed lifestyle that is well managed and on-track with one’s goals.  cp Jer 23:20

34) On the other end of the spectrum of addressees stands the CHahKahM – a wise man, indicating that those who consider themselves as possessing a certain amount of knowledge/wisdom are also invited to increase their knowledge through the consideration of Solomon’s observations.

35) We find the principle that, however much doctrinal information one may possess, there is no room for the attitude of self-sufficiency; do not focus on how great you are, focus on how you may improve!  9:9

36)  By using the volitional form of the word “to hear”, the preamble does subtly include the son as among the wise, i.e. those who want and will listen to the instructions and want to obey the commands.

37) The term YahSaPH – increase has the idea of doing something again, thus adding to the total one possesses; the pursuit of divine viewpoint is not something that takes place on a single occasion, it is the continued quest that marks one as wise.

38) The important point is that the NahBON – “one possessing insight” has the ability to understand the words of insight, or at least is potentially capable of possessing it; the “wise” are those who desire to be so.

39) The repetition of LəHahBiYN – to understand in vs 6 underscores the necessity of grasping the meaning of words to enter into the truth, and again implies that this skill is learned through the exercise of study.

40) The verb QhaNaH – acquire is also of interest, it means more precisely “to purchase”, which rules out the invitation to hear as meaning merely to learn by rote memory; the nuance is to acquire and possess something, with the object being guidance, or wise counsel.

41) This term is used six times, and always in the plural; it looks to the continued consultation and direction received from one with superior knowledge (Job 37:12); whatever the authority structure involved, accessing a valued opinion before making a decision is to be cultivated in the believer’s life.

42) The waw connecting proverb and figure is better translated as an ascensive – “even”, meaning that the second noun is an explanation of the first; a proverb is an allusion, a hidden meaning behind the literal words themselves.

43) This refers to the fact that the true understanding of the proverb itself is not readily apparent from a superficial reading of the sentence; one finds deeper realities only if one cares to dig deeper into the reality presented.  cp Heb 11:6

44) Vs 7 stands alone in mid-Eastern wisdom literature, it founds the exhortations of the wise upon a correct understanding of the nature of deity; it “stands in front of the rest of the collection as the quintessential expression of the basic spiritual grammar for understanding the book” (Waltke).

45) The phrase occurs some 22x, 14 of which are in Proverbs (although cp Job 28:28), and its equivalent “fear [of] God” sums up the teaching of Ecclesiastes.  Ecc 12:13

46) The term RēSHiYTH – beginning has the idea of “first thing” in a temporal sense, but is better viewed qualitatively as the “chief thing”; while fearing Yhwh is indeed the precursor to gaining wisdom, it is a continued application that leads, protects, and motivates the believer throughout their Ph2 that is in view.

47) One of the main points of this statement is that acquiring wisdom requires one to be instructed how to do so; to stay on the path to acquiring wisdom, we must recognize that, without divine guidance, we don’t even know how to get started!  cp 2Chr 1:10

48) On the other hand, ‘əWiYL – fools lack the capacity for this recognition, since they willfully make the corrupt moral choice to refuse the moral teachings of the wise.

49) These conceited types are in contrast to the wise, and even the gullible, and are uneducable, fixed in the correctness of their own opinions, even when confronted with evidence that ruins their position.

50) In fact, they despise wisdom, since to receive it they would have to admit they do not already possess it; their contempt is rooted in their pride.  Ps 31:18, 123:4 

^M,ai tr:AT vJoTi-la;w> ^ybia' rs;Wm ynIB. [m;v. 
1:8 Hear, my son, your father’s instruction, And do not forsake your mother’s teaching;

(@ncmsc+S1csExHaRx)!Be  (@vqvms+SxxxAxExHxRx)[mv  
 (@ncmsc+S2msExHxRx)ba'  (@ncmsc+SxxxExHxRx)rs'Wm 

 negative adv expresses desire on part of speaker (@Pd+SxxxExHxRx)la;  (@Pc+SxxxExHxRx)w 

emphasis on teaching aspect of laws  (@ncfsc+SxxxExHxRx)hr'AT  (@vqi2ms+SxxxJmCxAxExHxRx)vjn 

(@ncfsc+S2msExHxRx)~ae 

“Listen to/obey/hear, my son, your father’s discipline/instruction; and do not reject/        forsake your mother’s law/teaching”

^yt,roG>r>g:l. ~yqin"[]w: ^v,arol. ~he !xe ty:w>li yKi 
1:9 Indeed, they are a graceful wreath to your head, And ornaments about your neck.

(@ncfsc+SxxxExHxRx)hy"w>li  (@Pc+SxxxExHbRx)yKi   
 (@pi3mp+SxxxExRx)~he  (@ncmsn+SxxxExHaRx)!xe 

 (@ncmsc+S2msExHaRx)varo  (@Pp+SxxxExHxRx)l 

 (@ncmpn+SxxxExHaRx)qn"[]  (@Pc+SxxxExHxRx)w 

(@ncfpc+S2msExHxRx)tr,G<r>G:  (@Pp+SxxxExHxRx)l 

“Because/indeed, a wreath of grace they are for your head, and necklaces for your neck.”

abeTo-la; ~yaiJ'x; ^WTp;y>-~ai ynIB. 
1:10 My son, if sinners entice you, Do not consent.

(@Pd+SxxxExHxRx)~ai  (@ncmsc+S1csExHaRx)!Be 
 (@ampn+SxxxExHxRx)aJ'x;  (@vpi3mp+S2msJxCxAxExHaRx)htP 

to give in to a wish (@vqi2ms+SxxxJbCxAaExHxRx)hba  (@Pd+SxxxExHxRx)la; 

“My son, when/if they persuade/entice you, sinners, do not yield/consent”

~N"xi yqin"l. hn"P.c.nI ~d"l. hb'r>a,n< WnT'ai hk'l. Wrm.ayO-~ai 
1:11 If they say, “Come with us, Let us lie in wait for blood, Let us ambush the         innocent without cause; 

(@vqi3mp+SxxxJxCxAxExHaRx)rma  (@Pd+SxxxExHxRx)~ai 
 (@Pp+S1cpExHbRx)tae  (@vqvms+SxxxAxEhHxRx)%lh 

 (@Pp+SxxxExHxRx)l  (@vqi1cp+SxxxJxCbAxExHxRx)bra 

 (@vqi1cp+SxxxJxCbAxExHxRx)!pc  (@ncmsn+SxxxExHxRx)~D' 

 (@amsn+SxxxExHxRx)yqin"  (@Pp+SxxxExHxRx)l 

(@Pd+SxxxExHxRx)~N"xi 

“When/if they will say ‘Walk/come with us, let’s lie in wait for blood, let’s ambush an innocent one for nothing/without cause/for no reason;”

rAb ydEr>AyK. ~ymiymit.W ~yYIx; lAav.Ki ~[el'b.nI
1:12 Let us swallow them alive like Sheol, Even whole, as those who go down to the pit;

(@Pp+SxxxExHxRx)K  (@vqi1cp+S3mpJxCmAxExHaRx)[lB  
 (@ampn+SxxxExHaRx)yx;  (@ncbsn+SxxxExHxRx)lAav. 

 (@ampn+SxxxExHxRx)~ymiT'  (@Pc+SxxxExHxRx)w 

 (@vqPmpc+SxxxHxRx)dry  (@Pp+SxxxExHxRx)K 

(@ncmsn+SxxxExHxRx)rAB 

“Let’s swallow them down like/as Sheol does living ones, even complete/whole as those descending/going down into the pit”

ll'v' WnyTeb' aLem;n> ac'm.nI rq'y" !Ah-lK' 
1:13 We shall find all kinds of precious wealth, We shall fill our houses with spoil;

(@ncmsn+SxxxExHxRx)!Ah  (@ncmsc+SxxxExHxRx)lKo 
 (@vqi1cp+SxxxJxCxAxExHxRx)acm  (@amsn+SxxxExHxRx)rq'y" 

 (@ncmpc+S1cpExHaRx)tyIB;  (@vpi1cp+SxxxJxCxAxExHxRx)alm 

(@ncmsn+SxxxExHxRx)ll'v'
“All kinds of precious riches/wealth we will find, we will fill our houses with plunder/ spoil.”

WnL'kul. hy<h.yI dx'a, syKi WnkeAtB. lyPiT; ^l.r"AG
1:14 Throw in your lot with us, We shall all have one purse,”

(@vhi2ms+SxxxJxCxAxExHxRx)lpn  (@ncmsc+S2msExHxRx)lr'AG  
 (@ncmsc+S1cpExHxRx)%w<T'  (@Pp+SxxxExHxRx)B 

 (@amsn+SxxxExHxRx)dx'a,  (@ncmsn+SxxxExHxRx)syKi 

 (@Pp+SxxxExHxRx)l  (@vqi3ms+SxxxJxCxAxExHxRx)hyh 

(@ncmsc+S1cpExHxRx)lKo 

“Your lot, cast/throw in our midst, one purse will become for all of us”

~t'b'ytiN>mi ^l.g>r: [n:m. ~T'ai %r<d<B. %leTe-la; ynIB.  
1:15 My son, do not walk in the way with them. Keep your feet from their path,

(@Pd+SxxxExHxRx)la;  (@ncmsc+S1csExHaRx)!Be 
 (@Pp+SxxxExHxRx)B  (@vqi2ms+SxxxJmCxAxExHxRx)%lh 

 (@Pp+S3mpExHbRx)tae  (@ncbsn+SxxxExHxRx)%r,D, 

 (@ncfsc+S2msExHxRx)lg<r,  (@vqvms+SxxxAxExHxRx)[nm 

(@ncfsc+S3mpExHxRx)hb'ytin>  (@Pp+SxxxExHxRx)!mi 

“My son, do not walk in the way/road with them, keep back your foot from their path.”

~D"-%P'v.li Wrh]m;ywI WcWry" [r:l' ~h,yleg>r: yKi  
1:16 For their feet run to evil, And they hasten to shed blood.

(@ncfdc+S3mpExHxRx)lg<r,  (@Pc+SxxxExHbRx)yKi 
 (@amsn+SxxxExHxRx)[r;  (@Ps+SxxxExHxRx)l 

 (@Pc+SxxxExHxRx)w  (@vqi3mp+SxxxJxCxAxExHxRx)#wr 

 (@Pp+SxxxExHxRx)l  (@vpi3mp+SxxxJxCxAxExHaRx)rhm 

(@ncmsn+SxxxExHxRx)~D'  (@vqc+SxxxAxExHxRx)%pv 

“Because/for their feet, to evil they continually run, and they hasten to shed blood/go quickly with the purpose to shed blood.”

@n"K' l[;B;-lk' ynEy[eB. tv,r"h' hr"zOm. ~N"xi-yKi 
1:17 Indeed, it is useless to spread the net In the eyes of any bird;

(@Pd+SxxxExHxRx)~N"xi  (@Pc+SxxxExHbRx)yKi
 (@Pa+SxxxExHxRx)h  (@vuPfsn+SxxxHaRx)hrz 

 (@Pp+SxxxExHxRx)B  (@ncfsn+SxxxExHxRx)tv,r, 

 (@ncmsc+SxxxExHxRx)lKo  (@ncmdc+SxxxExHxRx)!yI[; 

(@ncfsn+SxxxExHxRx)@n"K'  (@ncmsn+SxxxExHaRx)l[;B; 

“Because/indeed, freely/for nothing is it spread out, the net, in the eyes of all/any owner of a wing/bird.”

~t'vop.n:l. WnP.c.yI Wbroa/y< ~m'd"l. ~hew> 
1:18 But they lie in wait for their own blood; They ambush their own lives.

(@Pp+SxxxExHxRx)l  (@pi3mp+SxxxExRx)~he  (@Pc+SxxxExHxRx)w 
 (@vqi3mp+SxxxJxCxAxExHxRx)bra  (@ncmsc+S3mpExHxRx)~D' 

 (@Pp+SxxxExHxRx)l  (@vqi3mp+SxxxJxCxAxExHxRx)!pc 

(@ncfpc+S3mpExHxRx)vp,n< 

“And/but they lie in wait for their blood; they ambush their souls/lives.”

p xQ'yI wyl'['B. vp,n<-ta, [c;B' [:ceBo-lK' tAxr>a' !Ke 
1:19 So are the ways of everyone who gains by violence; It takes away the life of its possessors.

(@ncbpc+SxxxExHxRx)xr;ao  (@Pd+SxxxExHbRx)!Ke  
 (@vqPmsn+SxxxHxRx)[cB  (@ncmsc+SxxxExHxRx)lKo 

 (@Po+SxxxExHaRx)tae  (@ncmsn+SxxxExHxRx)[c;B, 

 (@ncmpc+S3msExHaRx)l[;B;  (@ncfsn+SxxxExHxRx)vp,n< 

(@x+Rx)p  (@vqi3ms+SxxxJxCxAxExHxRx)xql 

“Thus are the ways of all who is greedy for profit, the soul it possesses it takes away.” 

1) The admonition to give heed to the parents’ instruction places the mother’s admonitions on equal footing as the father’s, although only the father speaks elsewhere, and he identifies the mother’s teachings with his, never his with hers.

2) This is an implied recognition of the authority structure, meaning that the mother willingly places herself under his authority, and he recognizes that this is the case.

3) The initial command to listen/hear links the first admonition with the preamble, subtly identifying the son with the wise who hear in order to add learning (1:5); this is the wish of the speaker, that his son (i.e. all adjusted believers) will desire to actively       receive this message.  cp 1Tim 2:3

4) The tender address, my son, refers to the fact that the father considers his son as his spiritual heir, not merely his biological offspring; any relationship between parents and their children must be based on doctrinal like-mindedness, not superficial affection or filial (relating to a son or daughter) responsibilities.

5) Again, the term rs'Wm MUSahR – instruction is used, repeating the principle that these lessons are presented in a no-nonsense, authoritative fashion; rejection will have serious consequences, and there is a certain effort involved in acquiring them.

6) The term vj;n" NahTaSH – forsake has the basic idea of leaving some one, thing, or situation unattended and uncared for; this points to the principle that one must consistently observe the teachings, not apply as if they were New Year’s resolutions.

7) The concept of teaching (hr'AT TORaH) represents the concept of formal education, with a relationship between the instructor/authority, and the student, who rightfully has certain expectations of his teacher.

8) As Wagner states, “It is clear that only when this mutual relationship is present with its readiness to give and to receive that the function context…is given its due”.

9) In other words, when the moral fiber of a nation is not formed by this sort of education, society unravels and anarchy is the ultimate result.

10) The conjunction  yKi KiY – “for, because” links vss 8-9 together as a couplet; perseverance in the wisdom heritage adorns the son with a wreath on his head and a chain around his neck, symbols of honor and life that cannot be disregarded.

11) The plural pronoun ~he HēM denotes that the co-referential terms “instruction” and “teaching” are distinct from each other, as they are different aspects of the student’s education and shaping of character.

12) It is also noteworthy that they are the adornments, rather than something future and a result of instruction and teaching; possession of wisdom is a privilege and honor in the same way that the actions coming from them are.

13) The term !xe CHēN – graceful views the quality of something that makes it pleasing and attractive to others (cp 11:16); outsiders see the qualities of the positive and desire to have like qualities, even if they refuse the clear choices that could produce them.

14) In the ancient mid-East, the awarding of the garland or wreath was a symbolic metaphor signifying victory and vindication over enemies, power and life, and prestige and high social status.

15) Judging from Egyptian traditions, the qn"[] ’(NaQ – necklace given by the teacher symbolized guidance and protection, not merely decoration as in its other two uses (Jdg 8:26; SoS 4:9).  cp 2:8, 10-11, 3:23, 4:6, 11

16) Next comes the first lesson of the book, which is the sharp delineation between the family’s world-view and that of criminals seeking to draw the student into their corruption and sinful lifestyle.

17) Although the conditional particle ~ai ‘iM – if presents a hypothetical and fictitious situation, its possibility is just as real as putting up surety for a stranger (6:1); we reiterate, Scripture recognizes the possibility of any one committing any sin.

18) The admonition is to avoid peer pressure, compromising the values of Dvpt in order to maintain one’s relationship with negative ‘friends’; these types long to drag the righteous down to their level, and the temptation will be real if one neglects their doctrinal instruction.

19) These evil men are here referred to as myai.J'x; CHaTTah’iYM – the root of which means “to miss (a mark), to fall short”, and thus refers to the disqualifying error of sin, in which these men revel.

20) In keeping with the English adage , “sinners love company”, they tempt the student to leave the paths of righteousness and justice and so to err along with them; their goal is to bring him down to their level, not reward him with their company.

21) The repetition of ~ai ‘iM introduces the main body of the lesson, and they say introduces the rival, fictitious discourse of which the son must be wary; their own words both condemn them and expose their enticement.

a) they refer to themselves in negative terms, and refer to their victims as innocent
b) their metaphor for themselves is that of death itself, Sheol swallowing up life

c) they plot their evil, taking preparations to attack the helpless – lie in wait
22) Of course, the speech is quite fictitious, it is doubtful those enticing the son would use these condemning, unvarnished signals that expose, not cover, their deeds as vile; the father is trying to get the son to see through their language and see their true motives.

23) It is noteworthy that these potential ‘friends’ use the same language as the strange woman does in her temptation – %l;h' HahLaK – come, meaning they recognize he is not one of them, has higher standards, and therefore is desirable to see destroyed.

24) Their invitation Let’s lie in wait/set an ambush uses a verb used of animals lurking for their prey (br;a' ‘ahRaB cp Ps 10:9; Lam 3:10-11), exposing the coldly calculated, brutish plot against a victim to give them no chance to flee or defend themselves.

25) The term ~D' DahM – blood is a synecdoche (part represents the whole) for a violently murdered victim; the teacher is stressing the extreme mercilessness of these potential compatriots, who act completely opposite to the nature of the student.

26) The parallel to let’s lie in wait is TzahPaN – let’s ambush, which term essentially means “to hide”, or “conceal”, either for sinister reasons like an ambush or for protection (Jsh 2:4).

27) This points both to the premeditation of their actions and the selection of the easiest target (i.e. waiting for the defenseless and passing on the strong); a certain level of cowardice is implied, yet another moral defect of these types.

28) They condemn themselves by designating their target as the innocent, using the term yqin" NahQiY, which term reflects judicial language meaning “free from guilt”; the strong implication is that these types recognize they are full of guilt.

29) Without cause – ChiNNaM (~N"xi) underscores the monstrosity of their deed against all that is right; motivated entirely by greed, these cold-hearted criminals feel no need to justify their murder.

30) The vivid metaphor let’s swallow them alive like Sheol connotes that they recognize that they are in league with Sheol, the pit of death.

31) The addition of  ~yYIx; ChaYYiM – alive and its parallel ~ymiT' TaMMiyM – whole confirms that they plan to strike in such a manner as to affect every aspect of their victims’ lives, i.e. kill them in the process of their robbery.

32) In fact, the switch from the singular to the plural them makes clear that this is not an isolated murder but the pattern of their lives; with a certain neurotic urge, they live to plunder innocent victims without restraint.

33) The combination of alive and whole denotes that they are in full health, not old and sickly, and so not expecting death; the sinners dispatch the innocent, prematurely, thoroughly, unexpectedly, and unjustly.  cp Mt 21:38

34) The term raBo Bo’R – pit pertains more specifically to the entrance hole into a grave, meaning that the sinners do not even care for their victim’s proper burial; the teacher is warning the student that these men have no redeeming qualities, which is why they are to be avoided studiously.

35) The motivation driving these habitual sinners is greed, with the adjective lKo KōL            expressing a qualitative rather than quantitative sense; the nuance is indeed all types of wealth, pointing to their desire to become wealthy through this nefarious activity.

36) The use of the term our houses denotes that these are still members of established     society, not highwaymen living outside of town; we should recognize that not all evil types represent themselves as such, many prefer to put on an air of respectability.

37) As their final pitch to woo the gullible, they promise fair shares for all:

a) verset A is an implied protasis, or condition – “(if you) cast lots…”

b) the lot was a small stone used in casting lots for decision making, gambling, etc

c) verset B is the implied apodosis, or consequence – “(then) all of us will divide up one purse”

38) The appeal is designed to convince the neophyte that he can get much more wealth than he could hope to gain by his own separate efforts, and the sinners’ ‘offer’ would be wise even from a mere investment viewpoint.

39) Exactly at the halfway point of the lecture the teacher/father shifts his focus from the sinners and their alluring speech to his own rebuttal; he matches their persuasive       appeals with his own vivid images.

40) The father/teacher answers almost verbatim the sinners’ appeal, again using the term %r,D, DeReK – way for the lifestyle of the tempters; we note the distinction between your feet as the legitimate life of the son/student and their feet as the modus vivendi of the criminals.

41) In Hebrew thought, the way of one’s life involved the course of life (i.e. character and context), and conduct of life (i.e. specific choices and behavior), but also the consequences of life (i.e. the inevitable destination or destiny of such a lifestyle).

42) A major theme of Proverbs is that of retribution, wherein a person’s lifestyle brings about certain repercussions; it is an immutable law established by God that “what goes around comes around”.  Pr 5:21-23, 22:8; Gal 6:7

43) The vivid metaphor withhold your feet has the connotation of “do not even experiment with this addiction” (cp 4:15); the reason is found in vs 16, giving concrete             expression to the compulsion of these addicts to wrongdoing.

44) The term  [r; Ra’ – evil essentially conveys a factual judgment that something is bad, whether it is a concrete physical state (Gen 41:3), an abstract concept (Isa 31:2), or moral behavior that injures others.

45) The value judgment depends on the taste of the one making the evaluation, hence the term “in [one’s] eyes” is often added; Solomon’s proverbs define “evil” from the point of view of Israel’s covenant-keeping God.

46) The somewhat ambiguous they hasten to shed blood leaves room for a dual meaning, that of shedding both innocent blood and their own (vs 18); in rushing to shed the blood of the innocent, they guarantee that their own blood will be shed.

47) This clever double entendre fits both the preceding descriptions of the enticement and the following calamitous consequences, nicely reinforcing the deed-consequence connection.

48) Vs 17 is somewhat debated as to its meaning and significance; some have even questioned whether a textual variant was introduced by a later author.

49) The best explanation is that the father/teacher is pointing out that the way of the sinners is not only wrong, it is stupid; even the birds recognize the deed-consequence pattern – if they fly into the net they will be captured by it!

50) In other words, every flying creature has the God-given instinct to avoid the fowler’s net, but these sinners set an ambush for themselves.

51) The Pual Participle “is being spread out” points to the act of casting a net instead of spreading it out before hand, which might have some success if bait is used to lure in the birds; it is pointless to throw a net towards any flying creature, but these criminals lack even the sense that simple birds possess regarding the outcome of their actions.

52) The father/teacher now clinches the argument, using the sinners’ own words to          describe what will be the inevitable end of their lifestyles; as they lie in wait for their victims, they are ultimately setting themselves up for divine retribution which will take their own lives.

53) The term translated lives is vp,n, NePHeSH, with the general meaning of “soul”, but unlike the Greek term psuchē its basic meaning is one of appetite or yearning (cp 16:26); it is the craving and hunger for wicked acts which will be recompensed, divine retribution is the final disposition.

54) The lecture concludes with a universalization of this gang of villains; the adverb !Ke KēN – so asserts that the teacher/father has seen this type of lifestyle enough times to know the outcome, regardless of the success the sinners may enjoy at the start.

55) The lecture had focused on the singular “way”, but the plural ways depicts all sorts of lethal behavior prompted by greed; even if the violent tempters do not fulfill all the aspects of this warning, their end will ultimately be according to their lives.

56) An Hebrew idiom appears at the end, literally translated “who cuts off a cut”; it can be glossed better as who is greedy for gain, with the term [c;B' BahTZa’ referring to illicit gain, an unjust cut, similar to the English idiom “to rip off”.

57) The subject of it takes away is personified “unjust gain” rather than the grammatically possible “all who are greedy”; the unjust gain is pictured as clinging to the criminal and eventually destroying him.  cp Mt 26:52

58) The second use of vp,n, NePHeSH links the summary statement with the particular illustration of vs 18, so that the lesson is applied to any type of unrepentant lifestyle; whatever gain may be gotten, the deed-consequence principle results in the loss of all that the sinner hopes to achieve.

Wisdom Personified Rebukes the Gullible

Hl'Aq !TeTi tAbxor>B' hN"roT' #WxB; tAmk.x' 
1:20 Wisdom shouts in the street, She lifts her voice in the square;

(@vqi3fp+*)!nr  (@ncmsn+*)#Wx  (@Ps+*)B  (@ncfpn+*)hm'k.x'  
@ncmsc+*)lAq  (@vqi3fs+*)!tn  (@ncmpn+*)bxor>  (@Ps+*)B 

“Wisdom shouts for joy in the outside/street, in the wide expanse(s) she gives/raises her voice.”

rmeato h'yr<m'a] ry[iB' ~yrI['v. yxet.piB. ar"q.Ti tAYmiho varoB.  
1:21 At the head of the noisy streets she cries out; At the entrance of the gates in the city, she utters her sayings:

(@vqi3fs+*)arq  (@vqPfpn+*)hmh  (@ncmsn+*)varo  (@Pp+*)B  
 (@Ps+*)B  (@ncmpn+*)r[;v;  (@ncmpc+*)xt;P,  (@Pp+*)B 

@vqi3fs+*)rma  (@ncmpc+*)rm,ae  (@ncfsn+*)ry[i 

“On the highest walls (Probable variant, CHahMaT for “wall” rather than a noisy place to meet) she calls out, at the openings of the gates in excitement she speaks utterances.”

~h,l' Wdm.x' !Acl' ~ycilew> ytip, Wbh]aeT. ~yIt'P. yt;m'-d[;  
t[;d"-Wan>f.yI ~yliysik.W
1:22 “How long, O naive ones, will you love simplicity? And scoffers delight themselves in scoffing, And fools hate knowledge?

(@vqi2mp+*)bha  (@ncmpn+*)ytiP,  (@Pg+*)yt;m'  (@Pp+*)d[; 
 (@ncmsn+*)!Acl'  (@vqPmpn+*)#yl  (@Pc+*)w  (@ncmsn+*)ytiP, 

 (@ncmpn+*)lysiK.  (@Pc+*)w  (@Pp+*)l  (@vqp3cp+*)dmx 

@ncfsn+*)t[;D;  (@vqi3mp+*)anf 

 “How long, O gullible ones, will you love being gullible? And mockers/scoffers delight themselves with mocking/scoffing, and fools hate knowledge?”

yr:b'd> h['ydIAa yxiWr ~k,l' h['yBia; hNEhi yTix.k;Atl. WbWvT' 
~k,t.a,
1:23 “Turn to my reproof, Behold, I will pour out my spirit on you; I will make my words known to you.

(@Pi+*)hNEhi  (@ncfsc+*)tx;k;AT  (@Pp+*)l  (@vqi2mp+*)bwv 
 (@vhi1cs+*)[dy  (@ncbsc+*)x;Wr  (@Pp+*)l  (@vhi1cs+*)[bn 

@Po+*)tae  (@ncmpc+*)rb'D' 

1)  “Turn back (you  gullible) to my rebuke, behold (introduces the apodosis, i.e. “then…”) I will pour forth my mind/thoughts to you.”

byviq.m; !yaew> ydIy" ytiyjin" Wnaem'T.w: ytiar"q' ![;y: 
1:24 “Because I called, and you refused; I stretched out my hand, and no one paid attention;

(@vpw2mp+*)!am  (@Pc+*)w  (@vqp1cs+*)arq  (@Pd+*)![;y: 
 (@Pd+*)!yIa;  (@Pc+*)w  (@ncfsc+*)dy"  (@vqp1cs+*)hjn 

@vhPmsn+*)bvq 

 “Because I call (instantaneous perfective) and you refuse (to listen), and when I stretch out my hand, none gives heed,”

~t,ybia] al{ yTix.k;Atw> ytic'[]-lk' W[r>p.Tiw:  
1:25 And you neglected all my counsel, And did not want my reproof;

(@ncfsc+*)hc'[e  (@ncmsc+*)lKo  (@vqw2mp+*)[rP  (@Pc+*)w   
vqp2mp+*)hba  (@Pn+*)al{  (@ncfsc+*)tx;k;AT  (@Pc+*)w 

2)  “and you ridicule/flout all my advice/counsel, and my reproof/rebuke you did not          accept”

~k,D>x.p; aboB. g[;l.a, qx'f.a, ~k,d>yaeB. ynIa]-~G: 
1:26 I will even laugh at your calamity; I will mock when your dread comes,

(@ncmsc+*)dyae  (@Pp+*)B  (@pi1cs+*)ynIa]  (@Pc+*)~G:  
 (@vqc+*)awB  (@Pp+*)B  (@vqi1cs+*)g[l  (@vqi1cs+*)qxf 

@ncmsc+*)dx;P; 

3)  “I in turn will laugh when your disaster comes (lit – “in your disaster”), I will scoff/ mock when your dread comes (cp Dt 28:67)
ht,a/y< hp'WsK. ~k,d>yaew> ~k,D>x.P; hw"a]v;k. aboB.  
hq'Wcw> hr"c' ~k,yle[] aboB.
1:27 When your dread comes like a storm, And your calamity comes on like a whirlwind, When distress and anguish come on you.

(@ncfsn+*Rk)hw"a]v;  (@Pp+*Rk)K  (@vqc+*)awB  (@Pp+*)B  
 (@Pc+*)w  (@ncmsc+*)dx;P;  (@ncfsn+*Rq)ha'Av  (@Pp+*Rq)K 

 (@vqi3ms+*)hta  (@ncfsn+*)hp'Ws  (@Pp+*)K  (@ncmsc+*)dyae 

 (@Pc+*)w  (@ncfsn+*)hr'c'  (@Pp+*)l[;  (@vqc+*)awB  (@Pp+*)B 

ncfsn+*)hq'Wc 

 “When it comes like a devastating storm, your dread, and your disaster, like a whirlwind it arrives, when it comes upon you, distress and anguish”

ynIn>auc'm.yI al{w> ynIn>rUx]v;y> hn<[/a, al{w> ynIn>aur"q.yI za' 
1:28 “Then they will call on me, but I will not answer; They will seek me diligently, but they shall not find me,

(@Pn+*)al{  (@Pc+*)w  (@vqi3mp+*)arq  (@Pd+*)za' 
 (@Pn+*)al{  (@Pc+*)w  (@vpi3mp+*)rxv  (@vqi1cs+*)hn[ 

@vqi3mp+*)acm 

4)  “Then they will call out to me, but I will not answer; they will look diligently for me but will not find me”

Wrx'b' al{ hA'hy> ta;r>yIw> t[;d" Wan>f'-yKi tx;T; 
1:29 Because they hated knowledge, And did not choose the fear of the LORD

(@ncfsn+*)t[;D;  (@vqp3cp+*)anf  (@Pc+*)yKi (@Pp+*)tx;T;
 (@Pn+*)al{  (@np--n+*)hwhy  (@ncfsc+*)ha'r>yI  (@Pc+*)w 

@vqp3cp+*)rxB 

5)  “Because they hated knowledge, and the fear of Yhwh they did not choose”

yTix.k;AT-lK' Wca]n" ytic'[]l; Wba'-al{ 
1:30 “They would not accept my counsel, They spurned all my reproof.

(@ncfsc+*)hc'[e  (@Pp+*)l  (to accede to a request)(@vqp3cp+*)hba  (@Pn+*)al{  
@ncfsc+*)tx;k;AT  (@ncmsc+*)lKo  (@vqp3cp+*)#an 

6)  “They did not consent to my advice, they despised/spurned my every rebuke”

W[B'f.yI ~h,yteco[]MomiW ~K'r>d: yrIP.mi Wlk.ayOw> 
1:31 “So they shall eat of the fruit of their own way, And be satiated with their own devices.

(@ncmsn+*)yrIP.  (@Pp+*)!mi  (@vqi3mp+*)lka  (@Pc+*)w   
 (@ncfpc+*)hc'[eAm  (@Pp+*)!mi  (@Pc+*)w  (@ncbsc+*)%r,D, 

@vqi3mp+*)[bf 

7)  “So they will eat from the fruit of their way, and from their schemes they will be filled”

~dEB.a;T. ~yliysiK. tw:l.v;w> ~gEr>h;T; ~yIt'P. tb;Wvm. yKi 
1:32 “For the waywardness of the naive shall kill them, And the complacency of fools shall destroy them.

(@vqi3fs+*)grh  (@ncmpn+*)ytiP,  (@ncfsc+*)hb'Wvm.  (@Pc+*)yKi  
(Ex 10:7) @vpi3fs+*)dba  (@ncmpn+*)lysiK.  (@ncfsc+*)hw"l.v;  (@Pc+*)w 

 “Because the turning away of the gullible will kill them, and the idleness/complacency of fools will destroy them”

p h['r" dx;P;mi !n:a]v;w> xj;B,-!K'v.yI yli [:mevow> 
1:33 “But he who listens to me shall live securely, And shall be at ease from the dread of evil.”

(@vqi3ms+*)!kv  (@Pp+*)l  (@vqPmsn+*)[mv  (@Pc+*)w 
8)  (@Pp+*)!mi  (@vaq3ms+*)!av  (@Pc+*)w  (@ncmsn+*)xj;B, 

9) @x+*)p  (@afsn+*)h['r'  (@ncmsn+*)dx;P; ; 

“But the one who obeys will dwell in security/safety, even at ease, without fear of harm/ evil”

10) Through another fictitious address, this time of personified Wisdom to the gullible (but ultimately to the son – vss 28-33), the father escalates the grim threat of certain death for all sinners – now referred to as fools – to the reason for their fates.

11) It should not be missed that Wisdom makes the overture, not waiting to be sought but actively seeking an audience; this should not be taken as a call to missions, but points to the fact that God called to us while we were only passively seeking Him.  1Pet 5:10

12) In other words, every aspect of our CWL, from salvation to the MAJG, is initiated by God Himself; there is no room for arrogance or self-congratulation, we are what we are by the grace of God alone.  1Cor 15:10

13) The setting of this instruction, in the street, signifies instruction given outside the house, in contrast to the teaching of the hearing son in the home; parents are required to instruct their children (Dt 6:7), but a formal classroom setting is also necessary.

14) The Hebrew term !n:r' RahNaN – shouts has the nuance of rejoicing, exulting, boisterous speech, with the passion of one who knows that their message can inspire those that will listen; we note that intellectual dispassion is not the hallmark of one who knows their path is the one of ultimate success.

15)  In the public squares denotes the broad area that offered room for commercial trade and public meetings, in contrast to the narrow streets of the city; this speech is not given behind closed doors or in secluded alleys, it is easily accessible to all.

16) The plural of bAxr. RəCHoB – squares also points to the fact that Wisdom calls from a multitude of locations, meaning that just because one does not find it in their favorite place, it is still available in others – there is no excuse for not finding her.

17) The phrase She raises her voice  refers to a fervent and emotional speech, such as deep human distress (Gen 45:2), the roaring of a lion (Job 4:10), or the sound of a thunderbolt (Job 38:25).

18) The point is, as Aitken says, that “Lady Wisdom is no gentle persuader.  She shouts, pleads, scolds, reasons, threatens, warns, and even laughs {at the calamity of those who ignore her}…All quite unladylike, and nowadays also quite unfashionable, even frowned upon”.

19) A probable textual variant occurs in vs 21, with tAYmiho HoMiYYOTH – “noisy places” likely being substituted for hm'Ax CHOMaH – walls; scribes often mistook the CHeth for Heth, giving the improbable meaning that Wisdom had to compete with a noisy throng rather than give her speech from an unparalleled position.

20) As one may well imagine, a speaker standing in such a prominent place would that much more command the attention of anyone that was interested in her information; again, the point is that there is no excuse for missing this information.

21) She chooses to make this proclamation at the entrance of the gates, meaning before one can even enter this symbolic city (i.e. life), they must confront her, where she compels them to make a decision to accept or reject her.

22) The term r[;v; SHa’aR – gate refers both to the monumental edifices that housed the narrow passages into the city proper and the side chambers where the elders sat to adjudicate and discuss local affairs.

23) This setting symbolizes the fact that the proverbs pertain to commerce, the court, and administration that could not be mastered without wisdom, rather than to the temple, which was located on a hill quite apart from the daily life of the city.

24) The speech begins with an urgent appeal to the gullible to stop rejecting her, and rather to respond to the strong rebuke she is about to give; her exasperated question How long? vents her aggravation at the apparently hopeless, yet urgent, situation, as these young idiots don’t even recognize the mortal danger in which they are.

25) Implicitly, these gullible youths should have made a decision to accept Wisdom’s teaching long before this point, but instead have opted to love gullibility instead of embracing the teaching.

26) Although there are certainly applications to be made regarding negative believers, the primary emphasis here seems to be on unbelievers, who have so totally rejected Wisdom’s message that they refuse even to accept the gospel.

27) So the fools in view are those that make no pretense to godliness, care nothing for the principles of righteousness, and live their lives in wanton rebellion and self-centered STA abandon.

28) The idea of bhea' ‘ahHēBH – is to strongly desire something, and results in one             going after (Jer 2:25), sacrificing for (Gen 29:18), running after (Isa 1:23), and holding fast to (Dt 30:20); God expresses this characteristic (Dt 10:18), and as His children we are to love the proper objects, as well.

29) However, the fools that reject the Word of God instead cleave to that which is clearly foolish, to their own hurt and in spite of the obvious reality of the consequences; they choose to yearn with passionate desire to remain open to temptation and sin.

30) The comments about mockers and fools are not a part of her call to repentance, she addresses only the gullible; she does lump the gullible together with fools and mockers, and implicitly warns them against a progressive hardening into apostasy, meaning that they, too, have the capacity to hate her and come to mock her.

31) The worst category of fools – mockers – is named first, as the mockers that delight themselves in mocking; this is the person that covets the ‘gift’ of mocking.

32) Again, the problem is not one of mental capacity, these smug fools hate knowledge, and therefore do not want to rise above their stupidity; one can excuse ignorance (simply not knowing something), but willful ignorance is just plain dumb.

33) In vs 23, Wisdom again addresses the overgrown youths, calling them to turn back; there is still hope for them (chap 9), but not forever; we do note that a volitional decision to turn around is required for the act to take place.

34) The original notion of bWv SHUBH was of “having moved in a particular direction to move thereupon in the opposite direction” (Holladay), and came metaphorically to mean a turning of the heart.  cp 1Th 1:9

35) The picture is of Wisdom pleading with the heretofore unresponsive youths to turn back and listen to her reproof; they have been foolish long enough, the time for gentle reminders is long past.

36) The root meaning of tx;k;At TOKaCHaTH – reproof/rebuke is “to determine what is right”, and was used in judicial proceedings; it should be observed that a rebuke is a call to come to the correct actions/attitude, not merely an opportunity to complain about that which one does not enjoy.  Pr 15:32

37) This principle is even mirrored in the writings of one Egyptian Ptah-Hotep,  “The fool who does not hear, he can do anything at all.  He sees knowledge as ignorance, usefulness in harmfulness.  He does all that one detests and is blamed for it every day; he lives on that which one detests, his food is distortion of speech.”
38) The introductory behold! points to her intention and arrests their attention to what she is about to say; it is worthy of note that before doctrine can be assimilated it must be understood how critical it is to pay attention to the message.

39) The term [b;n' NahBha’ has the idea of an uncontrollable or uncontrolled gushing forth, as in the swollen waters of the narrow wadis of the desert, and expresses “the free pouring forth of thoughts and words, for the mouth is conceived of as a fountain” (Delitzsch).  cp 15:28, 18:4

40) The offer is unlimited access to the words of Wisdom; God will not hold back that which one seeks to understand, and in fact will give much more Dvpt than we even knew we wanted, and in areas we did not anticipate or expect.

41) The phrase my thoughts is specified in the parallel my words, meaning the content of her knowledge, and refers to her denunciation of them in vss 24-27; knowing a certain principle or reality is insufficient if it is not expressed, and “taking every thought captive” (2Cor 10:5) does not release one from the obligations thereof.  

42) The actual Hebrew construction states that she will pour out her thoughts and words to you, not “upon you”, noting that Wisdom will not force contact with her information, but will send it in the direction of the fools in case they are interested.

43) The parallel to I will pour out to you is I will make known to you, meaning that she will express herself so fervently and accurately that they will never forget her message, if they can recover enough to accept it; however, when the threatened judgment falls, it will be too late to respond.  vs 28
44) The adverb ![;y: Ya’aN has a causal force, meaning “on account of” or because; the deed-consequence relationship is once again emphasized, these fools are bringing the judgments on themselves through their own actions/lifestyle.

45) That Wisdom declares I cry out repeats the sage’s introduction in vs 21A; God visits people with the full consequences for their deeds only when they have been properly warned.  cp Eze 33:7-8

46) The response of the gullible – and you refuse – signifies their unwillingness to accept and/or submit to her offer (cp 21:7); a part of the stupidity of being gullible is not only reveling in one’s gullibility but rejecting the opportunity to be rescued from it.

47) The phrase I stretch out my hand (the appendage from the fingertip to the elbow) is unique in Scripture; elsewhere the verb hj'n" NahTaH is used of extending a spear (Jsh 8:18-19) or staff (Ex 14:16) expressing judgment, which nicely lends itself to the     motif of Wisdom’s condemnation.

48) The universal response among fools, however, is that no one paid attention, literally “there did not exist one causing to hear”; bv;q' QahSHaBh indicates a conscious, willing, and attentive use of the ears.  cp Isa 32:3

49) Another hallmark of the gullible fool, then, is that they realize they are rejecting the path to wisdom, willfully working at ignoring the opportunity; not only do they reject the message, they don’t even want to be bothered with hearing it.

50) Wisdom now pins their guilt (i.e. their stubborn rebellion before authority) specifically to their rejection of her counsel; the verb [r;P' PahRa’ – neglected does not mean “ignore” but “to let go, let alone, disregard”, and so to flout and rebel against structure and constraints.  cp 8:33

51) In other words, the fool’s casual treatment of the Truth is based on his STA-driven desires to choose his own worldview, rejecting anything he wishes, and running        according to his own rules (which he knows are in opposition to God’s).

52) The object of their scornful rejection is Wisdom’s hc'[e ’ēTZaH – counsel; the term is used of dogmatic advice (Ex 18:19), and God’s immutable designs (Pr 19:21), and the       nuance suggests advice that is completely trustworthy and has no need of refinement.

53) Here, it refers to Wisdom’s plan that the gullible save himself by heeding her rebuke; we again find the principle that God desires and calls to every category of man, giving them no excuse when they reject that call.  2Tim 2:4

54) Trible notes that “The word reproof (TOKhaCHaTH) links this section literally to the command which prefaces it (vs 23).  But the link is ironic, for the imperative to heed reproof meets the indicative which spurns reproof.”
55) The back to back repetition of hb'a' ‘aBHaH – consent or want (rendered “yield/          consent” in 1:10) suggests a division of the world into two camps: sinners to whom the son does not yield, and the righteous to whom fools do not yield.

56) Because we recognize that “there is not a righteous man on earth who continually does good and who never sins” (Ecc 7:20), periodic, incidental sin cannot be in view here, our passage is discussing the overall mindset of the individual(s).

57) A shift in Wisdom’s denunciation of the gullible from accusation to sentencing is         expressed by the initial  ~G: GaM, translated in the NAS as even; a better translation would encompass the idea of retribution, such as “in turn…”.

58) The conjunction expresses “correspondence, especially in the matter of retribution” (BDB); again the principle of deed-consequence is seen, and is brought on the gullible as a direct result of their refusal to reconsider their attitude.

59) It is important to note that Wisdom does not say she will laugh at the gullible, but at the triumph of what is right over what is wrong, the vindication her ways deserve, and the proof that the righteous can observe to confirm their ways are correct.

60) The twenty-four occurrences of dyae ‘ēYD – calamity all occur in poetry, and in Proverbs it refers to a sudden calamitous event bringing great damage, loss, and even destruction on someone.  cp 6:15

61) qx;f' SHahCHaQ – laugh and its parallel g[;l' Lah‘aG – mock, scoff are used to          express the inward joy and disdain a mighty conqueror feels toward the defeat of his abject enemies; the victory is so lopsided that there is a comic aspect to the reversal of fortunes. cp Ps 2:4

62) As Waltke says, “Truth has a harsh edge, and Wisdom does not dull it”.

63) Again, however, her shock tactics are used to attempt to persuade the young fools to turn to her – she responds to their judgment but does not initiate it; the immutable law of cause and effect is foreseen by Wisdom, she warns them what to expect, and they continue to ignore her.

64) If they are not too obtuse (lacking sharpness or quickness of sensibility or intellect), the gullible may be able to infer that the Lord is the Agent because she attributes their judgment to their rejection of Him in vs 29, but the emphasis of the           rebuke is that they are stupid, refuse not to be, and reject the opportunity to change, so this is the inevitable result.

65) The term dx;P; PaCHaD – calamity has the core idea “to shake, tremble”, either for joy (Isa 60:5) or, more predominately, before something dreadful and fear inspiring (Dt 28:66; Isa 33:14); this is fear of the most intense kind, with all emotional and physical characteristics in full gear.

66) The latter sense is in view here, seen by the parallel disaster; Delitzstch notes “those who are addressed are in the condition of carnal security”, and the verse could be paraphrased “I will scoff when the dreadful disaster you deserve comes”.

67) Wisdom repeats vs 26 almost verbatim in 27a, as if striving to wake up her complacent and unresponsive audience to their dreadful plight through repetition of her warnings; she now adds vivid storm imagery to emphasize that this will be no calm peaceful death in old age.

68) The term ha'Av SHOW’aH – storm is also used in the sense of devastation or desolation (cp Job 38:27), so the idea is a violent storm that wreaks havoc and leaves the territory it covers in maximum disarray.

69) The is the promised end for those that ignore Wisdom, she has warned them in           advance, and they will bring it on themselves as the consequence of their foolish lives; the combined similes depict the awaiting calamity as sudden and so catastrophic that none will survive.

70) The root of hp'Ws SUPHaH means “to come to an end, to cease” (cp Est 9:28), which also points to the terrible finality and violent fate awaiting those that reject Wisdom’s call; the consequences for rejecting the offer of enlightenment are not only inevitable but final and all-consuming.

71) To hammer home the severity of the coming judgment, she repeats for the fourth time when…comes, now adding distress and anguish; upon you connotes the fear and emotion they will feel when the coming judgment arrives.

72) hr'c' TSahRaH – distress refers to anything narrow and confining, and refers “to the strong emotional response that one experiences when pressed externally by enemies or internally by wrong decisions” (Hartley, TWOT).

73) The second term  hq'Wc TSUCHaH – anguish occurs exclusively in combination with distress, reinforcing the notion of tremendous fear; in sum, the attitude of the gullible will soon change from complacency and prideful insubordination to extreme terror.

74) With the change from direct discourse – you – to indirect discourse – they – Wisdom reinforces the finality and certainty of the gullible’s death, to which she adds fools (vs 32), in contrast to the wise (vs 33).

75) Using parallelism, Wisdom argues that the principle of lex talionis demands the finality of judgment; just as the gullible did not respond to her plea in the time of salvation, so she will not respond to them in the time of judgment.

76) The verb ar'q' QahRah’ – they will call out is repeated from her initial accusation in vs 21, also suggesting the principle of lex talionis; the terrible judgment of vss 26-27 will be delivered as deserved for their derision and rejection of Bible Doctrine.

77) The fact that she states they will call points to the reality that, when disaster befalls them to the ultimate degree, the fools will finally recognize that she possesses the true life and security they exchanged for a pseudo-life and false security (making the judgment that much the worse).

78) She quickly adds, however, I will not answer; there comes a point where God has had enough, He will not relent until the object of His wrath is destroyed, and He will not answer a prayer even fervently and sincerely offered.  cp Ps 18:41

79) Another indication of the finality of the judgment is seen in the parallel they will look diligently for me, another way of describing their attempt to reach her to save themselves from the dreadful judgment.

80) The root meaning of rx;v' SHahCHaR is “the reddish light preceding dawn”, which prompted the KJV translators to render it “they shall seek me early”, but that meaning cannot be defended from its actual use.

81) It denotes the difficulty of the search, requiring extreme effort, not its time (cp Job 24:5); elsewhere the term refers to the mortal’s quest for the Eternal, especially in times of death and disaster.  Ps 78:34; Hos 5 15

82) The statement they will not find me emphasizes that Dvpt is not at human disposal, it can be forfeited due to previous rejection and dismissal. cp Mk 4:25

83) A rare construction begins the explanation of the finality of the judgment, with these two words appearing together only 4x in Scripture (Jsh 1:9; 1Chr 28:20; Eze 2:6); the term tx;T;   TaCHaTH – “under, beneath” is combined with the causal yKi KiY – “for, because”. 

84) Similar to our English idiom “beneath it all”, it appears to refer to the underlying cause of the state they endure; whatever form the judgment may take, the primary and inescapable reason for it is now described.

85) The crux of the problem is now specified as they hated knowledge and did not choose the fear of Yhwh; their willful ignorance, indifference, and hostility are against Israel’s God, not the created order or even the symbolic woman Wisdom.

86) Our term rx;B' BahCHaR – choose refers to “a careful choice occasioned by actual needs, and thus a very conscious choice and one that can be examined in light of certain criteria” (TDOT).

87) Fools, seeing no need for the fear of Ywhw, not only do not carefully select it as their way of life, they decide against it and endorse other, foreign lifestyles; there is no such thing as passive rebellion, they knowingly stand opposed to God.

88) Some reflection indicates several reasons Wisdom disengages herself from fools at the time of judgment, offering them no second chance after this life:

a) human choices before judgment would amount to no more than previous decisions before the real choice was made after death

b) this life would be preempted of its true dignity if choices made now had no eternal consequence

c) fools would be confirmed in treating this life with careless complacency, meaning that Wisdom actually wasn’t worth pursuing

d) the disciples of Wisdom would be rendered quite foolish if sinful, sensual pleasure could be had without accountability

89) Many who deny the doctrine of final judgment do so because they do not want to       admit that decisions now affect an eternal future, in terms of consequences for actions committed outside the realm of righteousness.

90) The accusation of vs 25 is essentially repeated in vs 30, proving that their sentence is absolutely just (vs 31); since they rejected her counsel, they must now bear the consequence of their deed.

91) A slight difference is found in the verb change from vs 25; instead of “flout” we have they spurned, the core meaning of which is “to fail to appreciate”, “to undervalue”, thus to despise something.  cp 15:5

92) The result of their choice is established in the waw conjunction, better glossed as and so of vs 31; the metaphor they shall eat signifies the boomerang nexus between foolish deeds and fatal consequences.

93) The addition of their way interprets the fruit as referring to their lifestyles, meaning that they will experience the sudden, catastrophic disaster of vs 27 with their whole being – their entire existence will suffer.

94) And from their schemes/devices gives its parallel their way the finer edge that they planned their lifestyles to live apart from wisdom and yet have an abundant life; the term hc'[eAm MO’ēTZaH – schemes/devices is only used in the plural, and almost           always with insidious intent.  cp Ps 81:12

95) They will be filled returns to the eating metaphor, but whereas they will eat put the accent on the initiation of the judgment, satiated moves forward to its fulfillment; the end is likened to a gluttonous feast and the suffering afterwards.

96) Wisdom’s concluding reflections return to lumping the gullible together with fools; a false sense of security leads the apostates to their eternal death, a destiny that stands in marked opposition to that of the faithful.

97) The term hb'Wv SHUBhaH – turning away is used eleven other times, all in Jeremiah and Hosea, and refers to the apostasies of once-faithful Israel; the idea is recognizing a particular path is best, and then choosing to reject that path by going a different way.

98) An ironic pun is found by comparing vs 23, where the gullible are encouraged by Wisdom to “turn to my reproof”, in order to be preserved from the very fate they will now endure.  cp Jer 3:12 “Turn back, O turning away Israel”
99) Wisdom now replaces the word pictures with a blunt statement of reality, their apostasy shall kill them; the term gr;h' HahRaG – kill is used of the punishment for apostasy in Mosaic Law (Ex 32:27; Num 25:5), indicating that this is a case of capital punishment for the ‘crime’ of being stupid.

100) The term hw"l.v; ShahLWaH – complacency can be used in a good sense as “peace and quiet” (Pr 17:1) or in a bad sense as “feelings of false security”; the idea is one of sufficiency, and as here it refers to one’s attitude that they are in no danger of judgment for their actions, attitudes, or lifestyles.  cp Eze 16:49

101) Thus the complacency of these dolts causes them to fail to take precautions against the inevitable judgment bound up in their folly, and so it will annihilate them (db;a' ‘ahBaD – “a violent destruction” cp Abaddon).

102) In contrast to the dreadful extermination of fools, Wisdom pronounces the blessed         security of he who listens to me, with the switch from the plural invitation to the singular acceptance, pointing to the rare occasion of a gullible fool repenting.

103) The term !k;v' SHahKhaN – live is neutral in itself, the adverbial phrase in security entails the manner (i.e. “at ease”) and the length (i.e. “without fear of harm”, and so of termination).

104) The term (xj;B, BeTaCH in security) can also have a positive or negative connotation; when used of God it is always positive (Lev 25:18), but when used of man it usually describes a false sense of security that betrays its possessors.  Gen 34:25

105) Since the positive is in view here, its consistent usage again points to the close connection between Yhwh and Wisdom; both promise the obedient followers true and lasting security, and both are desirous of providing for those who are obedient.

106) Its parallel !n"a]v; SHa‘əNahN – even at ease intensifies BeTaCH, which is described as “meaning to be so free from misfortune that one holds it in contempt” (Waltke). cp Job 3:18; Ps 123:4

107) Yet a third adverbial phrase – without the dread of evil – intensifies even more the security that her teaching offers, implying that the faithful’s continuing sense of ease is based on objective and real security.

108) dx;P; PaCHaD is the same term translated “calamity” in vs 26, referring to the overt reality that produces dread; here it looks to the strong negative emotion of fear, since the objective reality is that there is no evil/harm about which they need be concerned.
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