The Gospel of Mark

Chapter Sixteen

The Resurrection of Our Lord Jesus Christ

Mt 28:1-8 & Mk 16:1-8 & Lk 24:1-11 & Jn 20:1-10

Kai. diagenome,nou tou/ sabba,tou Mari,a h` Magdalhnh. kai. Mari,a h` VIakw,bou kai. Salw,mh hvgo,rasan avrw,mata i[na evlqou/sai avlei,ywsin auvto,nÅ
16:1 And when the Sabbath was over, Mary Magdalene, and Mary the mother of James, and Salome, bought spices, that they might come and anoint Him. (c.c. kai. “and” + A D P G N S diagi,nomai – diaginomai  “after…passing; when…was over” +    G N S w/d.a. to. sa,bbaton “the Sabbath” + N F S prop n w/d.a. (x2) Mari,a h`  Magdalhnh. “Mary the Magdalene” + c.c. & N F S prop n kai. Mari,a “and Mary” +      N F S h` “the one” + G M S prop n VIa,kwboj “of Jacob/James” + c.c. & N F S prop n kai. Salw,mh “and Salome” + A A I 3p avgora,zw – agoradzō “bought” + Ac N P a;rwma “aromatic perfumes/spices” + sub con i[na “in order that” + A A P N F P e;rcomai “after coming” + A A S 3p avlei,fw – aleiphō “they might anoint” + Ac M 3s pro auvto,j “him”)

kai. li,an prwi> th/| mia/| tw/n sabba,twn e;rcontai evpi. to. mnhmei/on avnatei,lantoj tou/ h`li,ouÅ
16:2 And very early on the first day of the week, they came to the tomb when the sun had risen. (c.c. kai. “and” + adv (x2) li,an prwi> “exceedingly/very early” + L F S card adj w/d.a. h` ei-j (GT = mia/|) “in/on the day one” + G N P w/d.a. to. sa,bbaton “of the Sabbaths/days (i.e., the week) + P D I 3p e;rcomai “they come/came” + prep w/ Ac N S w/d.a. evpi. to. mnhmei/on “upon the tomb” + A A P G M S avnate,llw – anatellō “after rising” + G M S w/d.a. o` h[lioj “of the sun”)

1) Mark’s description of these events emphasizes the common historical accuracy of the crucifixion and Resurrection; just as Jesus was crucified, died, and was buried on a certain historical day, He was literally, physically raised on a certain historical day.

2) This is outside the scope of human understanding, and cannot be explained except in terms of the miraculous working of God; history can only tell us His body disap-peared, but this alone does not impart the Gospel.

3) Although there was no strict prohibition against contact with a dead body on Sabbath, it was illegal to sell/purchase supplies, and it would have been quite difficult for these three women to handle the body; waiting until Sunday was demanded by these facts as well as the prohibition against heavy labor.  cp Lk 23:56

4) These women had certainly not anticipated needing burial supplies before coming to Jerusalem (in spite of Christ’s teachings), so finding what they needed would have consumed some time; according to Mk 15:47, the women had seen Joseph and Nicodemus wrap the body, but anointing it was an important Jewish ritual.

5) Also, one can easily imagine the difficulty in preparing a body in the dark (and inside the tomb), thus they were forced to wait for morning, but arose as soon as possible, so as to make the best use of the little time they had.

6) It should also be noted that, with the warm, humid climate of Jerusalem, the body would deteriorate rapidly; this act by the women must be viewed as intense devotion.

7) Each of the authors gives unique details, and do not give all the same information, but the events followed this outline:

a) Lk 23:56 indicates the preparation was begun Friday evening, and the women rested all day Saturday – most likely, the women found a small supply of the needed perfumes, prepared those, then decided to buy more Saturday evening

b) rising early, before sunrise (or even dawn), they had started their walk to the tomb; if they had been staying in Bethany, this would mean about 45 min to an hour, but if in Jerusalem, only 20 minutes or so – Jn 20:1

c) Mt 28:1 says that Mary Magdalene and “the other Mary” came, but only to look at the grave, with no mention of spices, or their plans to anoint the body

d) Lk 24:1 agrees with our verse, that it was early dawn, the sun having only risen a little when they actually arrived (approx. 5:29 am)

e) this is the reason for Mark’s use of epi – “upon” the tomb; this preposition emph-asizes contact, so their actual arrival on the scene is in view 

f) like Matthew, John does not mention the plans for anointing; he does say it was “still dark”, and only mentions Mary Magdalene as present

8) Their devotion to the Lord had motivated them to make special plans to carry out this task, but we see they still had not accepted the promised resurrection; to them, He was dead, and that meant He would stay dead.

9) One also wonders if, during their discussions of anointing, the incident of Jesus’ defense and commendation of Mary, sister of Lazarus, for her actions 8 days pre-vious: He said directly that she had “anointed [His] body beforehand for the burial”.

10) It is also apparent they did indeed know He had been dead since Friday – the idiocy that Christ was only unconscious is once again refuted by simple common sense: they were not coming to treat/heal a live-but-injured Man, after all.

11) Attempts to harmonize the mention of the first day of the week (universally recog-nized as Sunday) have led to much conjecture regarding the day of crucifixion, based on the prophesied “three days and three nights in the heart of the earth” (Mt 12:40).

a) some hold to a literal 72 hour period, demanding that Christ was crucified on a Wednesday, and rose before dawn Sunday

(1) Passover fell on Wednesday two times in this period, 30 and 37 AD

(2) since Caesar Tiberius died 3/16/37 AD, and Pilate was removed from office shortly before his death (Jos. Ant. XVIII, 4. 2), the latter can be easily denied (Passover that year was 3/21), 

(3) Lk 3:1 gives the year of the appearance of John the Baptist, followed shortly after by Jesus’ public ministry, as “the fifteenth year of the reign of Tiberius Caesar”, and he ascended to the throne in 14 AD – either Jesus had a one-year ministry (with three Passovers), or He did not die in 30 AD

b) others have ‘conceded’ a literal 72 hours is not required, only three days and two nights, thus calling for the crucifixion on Thursday

(1) the only Passover that fell on Thursday during Pilate’s entire reign was in his first year (26 AD), but Christ’s entire ministry was contained within it – Lk 3:1

(2) some have declared that the Galilean Jews celebrated Passover on Nisan 14, while the Judean Jews did so on Nisan 15, thus Christ could have been crucified ‘the day before’ Passover, which fell on Friday 

(a) there is no evidence, Biblical or secular, of this tradition, but it is consid-ered ‘necessary’ due to the large numbers of lambs being slaughtered

(b) it is only used to smooth the understanding of Jn 18:20, but is unnecessary – the verse uses “Passover” to refer to the Feast of Unleavened Bread

(3) the mention of the “high Sabbath” the next day has been taken to mean the first day of Passover, supposedly on Friday, and therefore Christ must have died on Thursday; however, Lev 23:5 calls the first day of the Feast of Unleavened Bread a Sabbath, so Apr 4 was a double Sabbath, being Saturday and the beginning of the feast

c) historically, Biblically, and chronologically, the only year and day Christ could have been crucified was Friday, Apr 3, 33 AD

(1) 33 AD is the only year that meets the criteria of Lk 3:1, Pilate’s reign, Tiberius’ reign and death, and calendar facts

(a) a Wednesday crucifixion would have the “great multitude” of Jn 12:9 coming to Lazarus’ home on Sabbath, against the Sabbath day’s journey tradition of the elders

(b) a Thursday date would have the Triumphal Entry on Sabbath, and Christ would have violated Dt 5:12

(2) Jn 12:1-9 shows Jesus came to Bethany “six days before the Passover”, which was shown (Mk 14:3) to be Sabbath (Saturday, 3/28), thus Passover would fall on Friday

(3) Jewish thinking defined any part of a day as an entire day, so the three days were Friday before sunset, all of Saturday, and Sunday after sunset but before sunrise

(a) the Babylonian Talmud (Tractate Nazir, folio 6a) declared that “part of a day is equivalent to a whole day”, so that if someone kept a vow for all but the last few hours, the entire day (and thus the vow) was defiled

(b) Gen 42:17-18 says Joseph imprisoned his brothers “for three days”, but released them “on the third day”

(c) Est 4:16 has Esther commanding a three day and night fast, and says she would do the same; 5:1 says “on the third day” she went before the king, and asked him to come to a banquet she had prepared “this day” (5:4)

(4) tradition has maintained a Friday date since the early church fathers, but with the appearance of ‘breakthrough theology’, the other dates were introduced in an attempt to find something ‘new and improved’; these theories miss the truth in the process

A Forgotten Difficulty

kai. e;legon pro.j e`auta,j( Ti,j avpokuli,sei h`mi/n to.n li,qon evk th/j qu,raj tou/ mnhmei,ouÈ
16:3 And they were saying to one another, “Who will roll away the stone for us from the entrance of the tomb?” (c.c. & I A I 3p kai. le,gw “and they began/were saying” + prep w/ Ac F 3p pro pro.j e`autou/ “to one another” + N M S indef pro ti,j “what man; who” + F A I 3s avpokuli,w – apokuliō “will roll away” + Ac M S w/d.a. o` li,qoj “the stone” + prep w/ Ab F S w/d.a. evk h
` qu,ra “out from the door/entrance” + G N S w/d.a. to. mnhmei/on “of the tomb” + D 1p pro evgw, (GT = h`mi/n) “for us”)

1) At some point during their journey, one of the women had remembered, and com-mented on, the heavy stone they had seen put in place at the door of the tomb.

2) This had started a worried discussion of how they would remove an object weighing over a hundred lbs. (at least), which was designed to seal tightly and remain perm-anently in its opening, and (if it was indeed a disk-shaped closure) would need to be rolled uphill in a narrow cut channel.

3) This conversation is recorded only by Mark, indicating he had personally interviewed some of the women after the events; given the prominent mention of his mother and household in the early church (Ac 12:12), this is not only conceivable, but practically demanded.

4) They continued on their way, however, either as a testament to their faith and deter-mination, or because they hoped to find someone to assist (cp Jn 20:15); the problem had already been solved, but since it was still dark and they were not at the tomb site yet, they could not have known this.

5) They also did not know that the priests had petitioned and received a contingent of Roman guards from Pilate, with specific orders to prevent anyone from opening the tomb (Mt 27:62-66); in addition, an imperial seal (wax or, perhaps, lead) had been placed over the edges of the door, lest it be opened secretly.

a) since this request was made on Sabbath (contradicting OT law), they would not have known, since the women were (observantly) resting

b) the number of guards is not found, but given standard Roman practice, a few dozen would not have been unlikely

c) if they had known, they probably would not have gone to the site in the first place, but God had taken care of that detail, as well – Mt 28:2-4

Problem Solved

kai. avnable,yasai qewrou/sin o[ti avpokeku,listai o` li,qoj\ h=n ga.r me,gaj sfo,draÅ
16:4 And looking up, they saw that the stone had been rolled away, although it was extremely large. (c.c. & A A P N F P kai. avnable,pw – anablepō “and after looking up” + P A I 3p qewre,w – theōreō “they observe(d)” + exp con o[ti “that” N M S w/d.a. o` li,qoj “the stone” + Pf P I 3s avpokuli,w “has been rolled away” + exp con ga.r “for; because” + I I 3s eivmi, “it was” + adv sfo,dra – sphodra “exceedingly” + N M S adj me,gaj “great/large”)

1) The specific word anablepō indicates the women had been deeply involved in their concerns, conversation, and path to the tomb; they had only seen it once, and had not visited before now, so they must have been choosing their steps carefully.

2) This is mentioned because it is a remarkable point of evidence of eye witness test-imony;  the Bible is actual fact, recorded with great detail, and seemingly inconse-quential comments bear witness to its absolute accuracy.

3) They must also have noticed the guards lying where they had fallen, and probably stopped to consider what this meant; Roman guards did not go to sleep on duty! 

4) So, looking up from their confused/worried wonderings, they noticed the stone had not just been removed, but rolled out and away from the opening; Mt 28:2 gives the additional fact that the angel who had done this then sat upon the stone, although he was evidently not present when the women arrived.

5) Mark also uses customary restraint in describing the removal, not mentioning the angel or earthquake that had accompanied it, though the women must have felt it.

6) The typical tomb of that time was about 6 x 9 x 10 ft., with an antechamber about 9 ft. square; the door was somewhat low to the ground (cp Jn 20:5), but once inside there had to be room to handle, move, and place the body.

7) While it was not necessary to remove the stone for the resurrected Lord to vacate the tomb, the removal of the stone, and in such an extraordinary manner, was to give undeniable evidence, and invite inspection, that He was indeed gone.

8) There is some confusion as to the Greek word translated rolled away:

a) the Nestle-Aland and Byzantine texts use apokuliō, with the meaning “to roll away from”, so that the stone was simply moved some distance, without respect to direction

b) Westcott-Hort uses anakuliō, meaning “to roll up”; if a disk shaped stone was used, it would roll inside a narrow channel cut into the ground at the front; this channel also sloped down a few inches per foot, making it easier to close, and more difficult to open

c) there is no doctrinal impact in either word, and either way the stone was removed far enough to allow the angel to sit upon it after the removal – Mt 28:2

d) the third word before this is anablepō, and it is conceivable the scribes assimilated that prefix to this one; different forms of apokuliō are also found in the various witnesses, but more consistently than anakuliō
e) textual evidence gives more weight to the former reading, but evidently W-H followed the minority witnesses, given their dislike of the BYZ tradition

f) while some have maintained that the angel rolled the stone up the side and to the top of the hill, based on this alternate reading, the only thing we can dogmatically declare is that the stone was not merely moved away from the opening a few inches or feet, but was lifted up and out of its track after being dislodged from the opening, and removed far enough away to deny any physical explanation

9) The word theōreō shows that they basically stopped in their tracks for a moment, considering what this obviously important scene meant, and how it had come about; the reason for this amazement is “because” (gar) the stone was extremely large, and there was no logical way it could have been moved, and so far.

10) Translated exceedingly, the word sphodra is also used in Rev 16:21 for another type of stone, heavy enough to do great damage, and coming as an “extremely severe” plague from God.

The Angelic Announcement

kai. eivselqou/sai eivj to. mnhmei/on ei=don neani,skon kaqh,menon evn toi/j dexioi/j peribeblhme,non stolh.n leukh,n( kai. evxeqambh,qhsanÅ
16:5 And entering the tomb, they saw a young man sitting at the right, wearing a white robe; and they were amazed. (c.c. & A A P N F P kai. eivse,rcomai “and after entering” + prep w/ Ac N S w/d.a. eivj to. mnhmei/on “into the tomb” + A A I 3p ei=don “they saw” + Ac M S neani,skoj – neaniskos “a young man” + p d p Ac M S ka,qhmai “sitting down” + prep w/ L N P evn to. dexio,j “at the rights” + Pf M P Ac M S periba,llw “wearing” + Ac F S adj leuko,j “a white” + Ac F S stolh, “long  robe” + c.c. & A P I 3p kai. evkqambe,w – ekthambeō “and they were made to marvel; were astonished”)

o` de. le,gei auvtai/j( Mh. evkqambei/sqe\ VIhsou/n zhtei/te to.n Nazarhno.n to.n evstaurwme,non\ hvge,rqh( ouvk e;stin w-de\ i;de o` to,poj o[pou e;qhkan auvto,nÅ
16:6 And he said to them, “Do not be amazed; you are looking for Jesus the Nazarene, who has been crucified. He has risen; He is not here; behold, here is the place where they laid Him. (weak adv de. “but” + N M S d.a. (rel pro) o` “the one; he” + P A I 3s le,gw “says/said” + D F 3p pro auvto,j “to them” + neg ptcl w/ P P Ip 2p mh. evkqambe,w – ekthambeō “stop being alarmed/distressed” + P A I 2p zhte,w – dzēteō “you are seeking/looking for” + Ac M S prop n VIhsou/j “Jesus” + Ac M S prop n w/d.a.      o` Nazarhno,j “the Nazarene” + Pf P P Ac N S  w/d.a. o` stauro,w “the one having been crucified” + P A I 3s evgei,rw “he rises/has arisen” + neg ptcl w/ P I 3s ouvk eivmi, “he is not” + adv w-de “here” + exclam ptcl i;de “look/pay attention/behold” + N M S w/d.a. o` to,poj “the place” + adv o[pou “where” + A A I 3p ti,qhmi “they placed” + Ac M 3s pro auvto,j “him”)

1) The women had planned on entering the tomb, of course, but now did so with concern for the body; someone had subdued the guards and rolled away the stone, the only reason would be to gain access to Jesus’ ‘corpse’.

2) Jn 20:1-2 tells that Mary Magdalene ran immediately to the disciples without first looking inside, but vs 3 shows she knew the body was gone; probably, she left after seeing the body had been “taken away”, and was not present for the first angelic announcement.

3) Mt 28:5 leaves out the entrance into the tomb, having the angel address the women upon their arrival; for his purposes, the risen King deserved announcement by a suitable herald, so when he spoke is not the issue, only that it happened.

a) he had been seated on the stone when he first appeared, further frightening the soldiers after he (effortlessly) opened the door to the tomb, then disappeared and waited for the women to arrive

b) this is also seen in the use of the command “Come, see the place where He was lying”, meaning he was inside the tomb when he spoke.  cp Mt 19:21

c) since Matthew only mentions one angel descending visibly before the soldiers, we presume only one did the actual work; two would have been unnecessary, and would, in fact, be more awkward and less impressive – cp Rev 18:21

4) Lk 24:4-7 is the most detailed description, and the other passages are interpreted in its light; Mark’s use of the Aorist Participle “after entering” leaves time for his account to agree with Luke’s, not demanding an immediate sighting.

a) the angel was not present/visible immediately upon entering the room, but appeared “while they were perplexed”, and standing silently in the tomb

b) Luke also mentions two angels, as does John, while Mark and Matthew mention only one; similar to the Gerasene demoniac(s) of Mk 5, only one spoke, and Mark records his statement, not focusing on the mere presence of the other

c) both Luke and Mark say these were men, but this views their appearance, not their nature – until they manifested their angelic power, they appeared only as ordinary beings – cp Jn 20:12-13

5) The word for a young man is neoniskos, used of a man in the prime of his life, between 24-40; angels do not age, and are never spoken of as babies, old men, or (certainly) women.

6) Luke reports that these men appeared standing up, easily reconciled by taking a seat in front of the women; sitting to the right means Christ’s body was placed on the right side of the tomb, not to the right of whichever way the women were facing.

7) The white robe is described in Mt 28:3 as being “as white as snow”, and his physical appearance was “like lightning”, but this was for the ‘benefit’ of the Roman soldiers; the angels reduced the light they gave off, or else the women could not have with-stood being in their presence.

8) Lk 24:4 also says their garments were “dazzling”, the same word used of a flash of lightning (Lk 17:24); this does not demand it was blinding, or even that they main-tained this brilliance for the entire conversation – the effect was all they wanted, once they achieved it, there was no reason they couldn’t “tone it down”.

9) The KJV translates stolē better as “a long white garment”, since this outer garment typically reached to the feet and wrists; the word is used of the lion skin worn by Hercules, certainly indicating more than a short skirt. cp Mk 12:38

10) White speaks of righteousness (cp Isa 1:18), and garments picture personal works (cp Rev 19:8); this is an elect angel with personal righteousness and acts of service to God, and an extended history of both.

11) To say the women were merely amazed is to miss the meaning of ekthambeō; as seen in Mk 14:33, the word means great mental distress, resulting in a physical reaction, including weakness or affliction – they were terrified.

12) The Passive Voice speaks of the typical human reaction to angelic presence – some-thing in the nature of angels allows them to produce physical discomfort in a human body near them, although this is not always the case.  cp Lk 22:43; Heb 13:2

13) The action of God is not always self-evident, and there was no physical implication that Jesus had been raised; since the women had rejected the idea of resurrection, God sent an angelic messenger to announce the reality of why the body was missing.

14) As a side note, we notice that no author gives the name of either of the angels, an honor reserved only for Gabriel and Michael; the human religious affection of angels is nowhere encouraged by Scripture, it is only a reincarnation of the pagan worship of demigods.  cp Rev 19:10, 22:8

15) In contrast to the women’s shock, fear, and emotional distress, the angel gave a straightforward command that both recognized their mental attitude and gave instruc-tion as to how to overcome it – the Present Imperative means to stop an action in progress, so he was telling them to Rebound.  cp Mt 28:5

a) while it is not the primary lesson here, it does deserve comment that the CWL has no room for rationalizing sin, making excuses, or wallowing in self-centered fear – recognize the problem and deal with it as soon as possible

b) this includes exhorting another believer to cease a particular course of sinful activity – there is a place for gently reminding them of Doctrinal realities, but do not excuse, accept, or allow them to think it’s ‘alright’ to be out of fellowship

c) however, even this is to be done in a spirit of love and grace, given and accepted in equal terms, under the Filling of God the Holy Spirit – Gal 6:6

d) notice also that he did not wait for the women to recover before continuing with his proclamation – an exhortation to Rebound should be carried out immediately

16) This command does not contain so much a rebuke (their reaction was expected) as advice, encouragement, and exhortation; the idea of angelic messengers, or the Lord Himself, as an order-barking drill sergeant has little Biblical support. cp Dan 10:17-19

17) This would tie in with Mark’s picture of the young man as sitting, rather than standing (as Luke mentions); all was well, just a conversation between fellow servants, and the women needed to focus, not on their terror, but his words.

18) To further encourage the women that all was well, and to emphasize the supernatural character of his message, the angel then told the women exactly why they had come to the tomb – information he could not have known apart from Divine revelation.

19) Matthew has “Stop being afraid”, effectively the same command, but adds the reason they had no need to fear him – he knew they had not come to do harm, but were seeking the body of their Lord to show honor to Him and His memory.

20) The triple designation – name, city of origin, and status – removed all doubt as to which body they sought; they were not in the wrong tomb, they had come seeking the Jesus they knew, from Mary’s hometown, and who had been crucified two days earlier.

21) Lk 24:5 has the statement of kinship prefaced with light sarcasm, reminding the women that they worshiped this Man because He brought life, not because He was subject to death (He wasn’t).

22) Mt 28:6 and Lk 24:6-7 add to Mark’s basic proclamation He is risen, reminding them that they should have expected this; again, the Word of God, and its heralds, have the responsibility (and freedom) to remind their listeners of what they have heard and failed to apply.  2Tim 2:14; 2Pet 1:12

23) Lk 24:8 shows that the women did indeed remember this teaching, although the following narratives place some doubt as to the extent of their acceptance; the point is, they had heard the specific prophesies, and could now put them in their proper perspective – Jesus had been right all along!

24) All the Synoptic authors have the angel(s) declaring the obvious – He is not here – but Mark and Matthew give the invitation for closer inspection, if necessary; their eyes were not playing tricks, there was no hidden sepulchre in the back, and the “men” had not merely moved the body.

25) The bed upon which the body was lain was usually cut into the wall, making a bench about two feet off the ground, and the back wall extending up to the ceiling; there was no mistaking it, that was the place they laid Him, and if He wasn’t there, He wasn’t anywhere inside.

Instructions

avlla. u`pa,gete ei;pate toi/j maqhtai/j auvtou/ kai. tw/| Pe,trw| o[ti Proa,gei u`ma/j eivj th.n Galilai,an\ evkei/ auvto.n o;yesqe( kaqw.j ei=pen u`mi/nÅ
16:7 “But go, tell His disciples and Peter, ‘He is going before you into Galilee; there you will see Him, just as He said to you.’” (str adv avlla. “but” + P A Ip 2p u`pa,gw – hupagō “go away” + A A Ip 2p ei=pon “tell” + D M P w/d.a. o` maqhth,j “to the disciples” + G M 3s pro auvto,j “his” + c.c. & D M S prop n w/d.a. kai. o` Pe,troj “and to the Peter” + exp con  (quote) o[ti Untranslated + P A I 3s proa,gw “precedes; is going before” + Ac 2p pro su, “you” + prep w/ Ac F S prop n w/d.a. eivj h` Galilai,a “into the region of Galilee” + adv evkei/ “there” + F D I 2p o`ra,w – horaō (GT = o;yesqe) “you will see” +  Ac M 3s pro auvto,j “him” + comp adv kaqw.j “just/exactly as” + A A I 3s ei=pon “he said” + D 2p pro su, “you”)

1) The mission the women had chosen was now replaced by Divine orders – find the disciples and relate all that had happened, along with directions for the immediate future.

2) This is the purpose for the strong adversative alla, since the women might have decided on any number of courses, but there was one they needed to fulfill as quickly as possible.

3) It also negated the potential misapplication of announcing the Resurrection to anyone who would listen, as happened regularly in Christ’s ministry.  cp Mk 1:43-45

4) By way of comment, often a believer’s choice of how to best fulfill God’s Will  for their life (in disregard of His Word) is replaced with the Directive Will – learn to recognize it and adjust quickly.

5) It is somewhat humorous that the disciples, who had sworn never to forsake Christ, were not even brave enough to accompany the women to the tomb; there is no reason to think there had been no contact between the two groups, since the women knew where to find them.

6) According to Lk 24:9, the entire band of the remaining eleven disciples had gathered together somewhere familiar in Jerusalem; as seen in the analysis of Mk 14:51-52, it is conceivable, though not certain, that they were at Mark’s house, since it was large enough to hold such a group (Ac 12:12).

7) The specific mention of Peter was to remove any doubt as to his continuing status in the band; after such a disgraceful abandonment, it is highly likely anyone else would have removed him from office, including himself.

8) All eleven men had forsaken Christ, but Peter had fallen farthest; given the displays of approbation and power lust so common among the disciples (cp Mk 10:35-41), it is likely at least some of the others had criticized Peter when he returned, and he was doubtless wallowing in guilt for his particular crimes.

9) Given Mark’s regular refusal to glorify Peter, this unique comment is to be understood as glorifying God’s grace, instead; Peter was in no position to hope for reconciliation (by his own thinking), and yet the Lord has specifically invited him to return – there is no sin from which one cannot recover, as long as they are alive.

10) Again we reiterate an important analogy: Jesus had specifically told Peter he would return to his faith, but Peter had been so busy denying he would ever leave, he probably didn’t remember that promise, either.

a) a believer who commits some heinous sin often feels so guilty they fail to recover, and stay out of fellowship even longer, thus doubly grieving the Spirit

b) this does not teach guiltless sinning, or lack of concern for walking the Straight and Narrow, nor is it a license to sin; it recognizes that guilt has no merit before God as a means of repentance, but it is also a normal part of human existence

c) the point is, we fail because we reject or ignore BD, so get back on track as quickly as possible, leave guilt out of the equation

11) Indeed, all the disciples had abandoned Him, but He took special care to invite them back to His fellowship, and did not rebuke them for any of their failures; applications in our own lives abound, both in our dealings with God and one another.  cp Gal 6:1

12) A harmonization of the Gospel accounts indicates that, ironically, Mary Magdalene was doing just this at the same time the angel was commanding the women; Jn 20:2 has her leaving immediately upon realizing the body was not in the tomb, and has only her telling Peter and John.

13) Luke does not record these instructions, only that the women went and “reported all these things to the eleven and to all the rest”; who these other disciples were is nowhere told, but a small core of believers had evidently gathered for mutual ‘support’ after the disastrous Passover events.

14) The instructions held only an implied command for the disciples, although it was clear enough they should have understood; if the Lord were going before [them] into Galilee, they should probably get moving to catch up.  cp Mt 28:10

15) To stay in Jerusalem would be to invite more trouble from the chief priests and Sanhedrin, and they had also been given every opportunity to accept the truth of Jesus’ as Messiah; for both reasons, He left Judea and returned to the disciples’ home, where they would be safer and have privacy.

16) As will be seen, the disciples did not accept the words of the women, even after Peter and John found the tomb empty, just as they had been told; once again, these closest confidants of Jesus failed to follow His orders – not one of them headed north (yet).

17) One would think, especially with hindsight, that the promise to see Him would have motivated at least the women to go, and the disciples certainly had no reason to stay in Jerusalem; as is often observed, however, confusion in the CWL regularly leads to indecision, which results in missed opportunity.

18) Just as the angel had reminded the women of Christ’s words concerning His death and resurrection, he now prompted them to consider that if what He had said about His death were true, it certainly stood to reason that the rest of the message was true, also.

19) There is only one recorded instance of a specific promise to precede the disciples into Galilee, Mk 14:28; it is probable the Lord had repeatedly told them this, since there are 26 recorded prophesies of His death, burial and resurrection, but they paid no more attention to it than the ‘bad news’ of His death.

20) Mt 28:7 has the angel finishing with “Behold, I have told you.”, meaning he had completed his assigned task, now it was up to them to fulfill the rest; the communicator cannot apply the Royal Imperatives for his charge, but is only respons-ible for reporting the imperatives, with appropriate exhortations, repetitions, and rebukes.

21) The angel’s message had contained four basic principles, all of which they would need to follow if they were to fulfill the Divine Will:

a) stop being afraid – while a healthy fear of God is commanded of believers (1Pet 2:17), paralyzing, STA motivated fear shuts down the FHS, inhibits clear thinking, and prevents application; recognize God is in command, and if you are following His orders, nothing can go wrong

b) do not be misled – many stories regarding the disappearance of the body would soon surface, but the angel had told them the truth, “He is risen”; do not allow doubt as to the accuracy and veracity of God to enter your thinking, stay the course of faith in Divine revelation

c) avoid discouragement – their dreams of Messianic glory had been crushed, but God was working His Plan perfectly; just because something doesn’t turn out the way we think it should, doesn’t mean it isn’t working to our benefit

d) share the good news with those who are like-minded – fellowship with other positive believers strengthens all parties involved, when God and His Word are the subject of discussion; do not avoid their company, and consistently express Dvpt during it

The Women Leave

kai. evxelqou/sai e;fugon avpo. tou/ mnhmei,ou( ei=cen ga.r auvta.j tro,moj kai. e;kstasij\ kai. ouvdeni. ouvde.n ei=pan\ evfobou/nto ga,rÅ
16:8 And they went out and fled from the tomb, for trembling and astonishment had gripped them; and they said nothing to anyone, for they were afraid. (c.c. kai. “and” + A A P N F P evxe,rcomai “after leaving” + A A I 3p feu,gw – pheugō “they fled” + prep w/ Ab N S w/d.a. avpo, to. mnhmei/on “away from the tomb” + exp con ga.r “for/because” N M S tro,moj “trembling” + c.c. & N M S kai. e;kstasij – ekstasis “and astonishment” + I A I 3s e;cw (GT = ei=cen) “was having/holding” + Ac F 3p pro auvto,j “them” + c.c. kai. “and” + A A I 3p ei=pon “they said” + Ac N S card adj ouvdei,j “nothing” + D M S card adj ouvdei,j (GT = ouvdeni.) “to no one” + exp con ga,r “for/because” + I P I 3p fobe,w – phobeō “they were greatly afraid”)

1) Even though the angel had given them such a joyous message, and encouraged them to cease their traumatized terror, it is understandable that they were still in a tremen-dous state of fear; the command to go find the disciples was followed very quickly.

2) It was not a panicked stampede out of the tomb, as seen by the Aorist participle – the door was too small to run through, the antechamber was only about 4 feet wide, and at least three women could not fit through together.

3) However, it is clear they wasted no time, and probably as each was forced to wait for the one in front to go through, their fears rekindled and intensified; by the time they all got out, they ran in total terror, seen by the use pheugō – they fled. cp Mk 14:50; Jn 10:12

4) Their emotional state was so frenzied they were physically trembling, and could not contain their excitement and fear; it is not as if they were rejoicing at the angel’s message, they were simply overcome by so many disturbing events in so short a time.

5) The use of tromos in 1Cor 2:3 shows it is not based on excitement or joy, but the state of anxiety and apprehension of impending harm or danger; how interesting that we are to work towards delivering ourselves from shame at the Bema with this same attitude.  Phi 2:12

6) The astonishment they felt was from the combination of their initial panic at finding the body gone, then encountering the dramatic personal presence of the angels, trying to make sense of the announcement, the rush to leave, and an understandable need for the security of the men.

7) This word (ekstasis) is literally “out of place”, and looks to one being beside them-selves, or out of their normal mode of thinking; only used 7x, it pictures one as being mentally stunned, unable to react, or dumbfounded by the unaccountable (it is also used of a trance state).  cp Lk 5:26

8) The fact they said nothing to anyone is explained as anyone but the disciples; in other words, they did not stop to tell anyone they met on the way, but hurried directly to the disciples.

9) The testimony of these women would not have been accepted as accurate by Jewish society, even if it were not seemingly impossible, but they could be punished for telling such a ‘wild story’, stirring up the people, and making the priests look like fools.

10) However, they did not remain silent from any sense of loyalty or obedience, seen in Mark’s explanatory comment: they did not know how to explain what had happened, could not trust anyone to listen without laughing or considering them insane, and were afraid beyond fear.

11) Since orthodox Judaism viewed a general resurrection followed immediately by the judgment of God, their fear was also based on an expectation of the coming end of the world; while Jesus was ‘alive’, they couldn’t wait for the kingdom to arrive, but now man had killed Messiah – what would He do in return?

12) Again the effect of rejecting sound, clear teaching is dramatically illustrated: so many times they had refused to accept the unambiguous teaching of Christ, and now they had experienced its miraculous fulfillment; their Lord and Savior was not dead after all, and He was welcoming the disciples back to Himself – rather than rejoice, they experienced maximum terror at the prospect.

13) It is with this verse that the Gospel of Mark ends, the only debate is whether he intended it to do so, or the original ending was lost over time.

a) the abrupt end, and no record of the promised meeting in Galilee, has led to conjecture that the original ending was destroyed or lost:

(1) both of the oldest MSS, from the 2nd Century, end at vs 8

(2) Clement of Alexandria (ca. 180 AD), Origen (ca. 210 AD), and Eusebius (ca 330 AD) showed no knowledge, and gave no mention, of a longer ending

(3) the theme of Mark’s record has been service and obedience, it was not necessary to report post-Resurrection appearances to further that tone

b) calls for a longer ending usually revolve around a desire for the gospel to end with a post-Resurrection appearance of Christ, as promised in vs 7

(1) this ignores the style of the author throughout the book, from the sudden appearance of John the Baptist and Jesus, to the abbreviated record of the ministry, and even the shortened crucifixion account

(2) Mark has repeatedly emphasized the astonishment, awe, and fear experienced by those who witnessed Jesus’ acts, and ends his report in the same vein

c) that Matthew and Luke parallel Mark until vs 8, and then digress completely from one another, lends further support to the supposition Mark’s record ended with this note originally

14) The longer ending, vss 9-20, has little textual support, and is actually a combination of three spurious versions, first added in the early to middle 2nd Century; it violates many hermeneutical principles, the most glaring of which are:

a) many of the younger MSS that do contain a longer ending do so with the section in brackets, or other common copyists’ markings to indicate it was not part of the original

b) Jerome (ca. 360 AD), who translated the Bible into Latin (the Vulgate) said “almost all of the Greek codices do not have this concluding portion”

c) words, phrases, and whole sentences are found nowhere else in Mark’s book, and some occur nowhere else in Scripture (apisteō, bebaioō, theaomai, et al); this has occurred elsewhere in the book, but not so many within so few verses

d) the subject of vs 8 is the women, but the implied subject of vs 9 is Jesus, with no explicit Nominative change

e) vs 9 repeats information clarified within the preceding few verses, but does so as if the readers would not have otherwise known 

f) additionally, vs 10 directly contradicts vs 8

g) the style of the additional section is decidedly non-Markan, moving from simple narrative style to a more formalistic, rhetorical tone, using Aorists in the place of Mark’s preferred historical Presents, and using other language clearly not that of the early Church

h) vs 12 borrows from Lk 24:13-34, but gives none of the eye-witness details one would expect from Peter

i) vs 16 uses apisteō for “disbelieved”, meaning if someone stops believing, they are condemned, violating eternal security – cp Rom 8:38-39

j) vs 18 appears to predict Paul’s experience in Ac 28:3-6, but there is no record of any other Apostle or disciple doing similarly

k) neither is there any record, anywhere in the NT, of anyone drinking poison 

l) other variant endings have been found, with no clear evidence of any being legitimate, thus casting aspersion on all of them

m) its familiarity is based on its presence in the KJV, which was based on the (inferior) Byzantine texts, and it may safely be removed – in fact, it is demanded for a sound Theology

A Brief Outline of Christ’s Post-Resurrection Appearances, and Events         Leading to the Ascension

I. After the women left the empty tomb, the Roman guards awoke and left.

A) There is no mention of their presence when Peter, John and Mary Magdalene returned, and one presumes they would have prevented the two men from entering the tomb.  Jn 20:4

B) Some of the guards reported to the chief priests, and described what had happened.  Mt 28:11

1) the priests held a consultation, and came up with a plan to conceal the Resurrection

2) according to Mt 28:15, the plan worked to some degree, and was still being spread at the time of his writing (ca. 65 AD)

II. Peter and John arrived at the tomb, with Mary Magdalene.  Jn 20:3-10

A) This occurred while the other women were returning to tell the disciples.

B) While these three were at the tomb, Jesus appeared to the women who had just left, repeating the angelic message but with an authoritative command for the men to go to Galilee.  Mt 28:9-10

C) The comment that “the first disciple…saw and believed” relates to the missing body, not the fact of Resurrection.  cp vs 9

D) The men departed in confusion, still not accepting the fact of the Resurrection, but at a loss to explain the disappearance, while Mary remained behind. vss 10f

E) Mary then saw and spoke with two angels, presumably the same two as had spoken to the other women, inside the tomb (notice they were not visible when Peter and John were inside).  Jn 20:13

F) Jesus then appeared to her, although she did not recognize Him at first.  Jn 20:14

G) After recognizing Him, she worshipped at His feet, and was told to report this to the disciples. Jn 20:17

H) All the women arrived where the disciples were staying, more or less at the same time, but their reports were not accepted.  Lk 24:11

I) Jn 20:18 has Mary Magdalene reporting that she had seen the risen Lord, and there is no reason to doubt that the other women did likewise; this made the story even more incredible, and the stubborn disciples thus refused to accept it even more.

III. Peter and Cleopas left Jerusalem for Emmaus, further demonstrating Peter had not accepted the fact of Resurrection.  Lk 24:13-35

A) Emmaus was 7 miles from Jerusalem, probably NW, and had a Roman-built road leading to it, so it was an easy, two hour walk.

B) It appears to have been Cleopas’ hometown, given the informal dinner men-tioned in vs 30.

C) Jesus appeared to the two men as they walked, but they did not recognize Him, due to a supernatural prevention. vss 15-16

D) The question regarding the subject of their conversation was not asked in ignorance, but in order to stir up their thinking once He would reveal Himself to them.  vs 17

E) Cleopas’ answer reveals several things, including the thought processes of the disciples (Peter did not disagree with him):

1) everyone in the city had known, to some degree or another, what had happened, and there was evidently much conversation concerning it – vs 18

2) the reduced rank assigned Jesus, from Christ to “a prophet mighty in word and deed”, means they were not denying His miraculous works, but had decided He could not have been who they originally thought – vs 19

3) the blame for Christ’s murder was commonly understood to be upon the Jewish leaders, contradicting the false position (in the guise of non-anti-Semitism) that the Romans alone bore the guilt – vs 20

4) their initial acceptance of Jesus as the Christ, however misguided it was, clearly makes them believers, and yet now they had switched to expressing their faith in terms of faulty thinking (and yet they did not need to get ‘saved again’) – vs 21

5) the comment “it is the third day since these things happened” refers to the ‘great’ length of time since their hopes had been dashed, and nothing had happened to change their minds…they must be right – vs 21

6) notice the distinction between “some women among us” and the implication they were ‘wise enough to know better’, and the absence of the report to have seen the risen Jesus; these men found that so ridiculous as to avoid even mentioning it – vs 22-23

7) similarly, not using Peter’s name, but the generic “some of those who were with us” was to prevent embarrassing Peter in front of this ‘stranger’; notice he did not admit it was himself, either – vs 24

F) The rebuke of vs 25 does not need to be watered down, as if Christ were only chiding them gently – they had been told beforehand what would happen, given the report by the women that it had exactly as promised, and still refused to accept the obvious: they were truly “foolish men and slow of heart”. 

G) The “Bible Class” as they continued walking was to give one more opportunity to accept by faith “all that the prophets have spoken”.  vs 27

H) When they reached Emmaus, Christ “acted as though He would go farther”, basically putting their positive volition to the test, to see if they desired more information, or if they had given up on Jesus altogether.  vs 28

I) Inviting Him in was both an act of hospitality (He was a ‘stranger’), and because His words had stirred their souls, reviving the acceptance of Truth.  vs 29 cp 32

J) Vanishing immediately after revealing Himself gave proof He was not merely alive, but in a glorified state, able to accomplish the supernatural on a scale even greater than they had known before.  vs 31

K) If the men (who were in excellent condition) had only jogged the 7 miles back to Jerusalem, they could have arrived in 45 min. to an hour, before the last of daylight left. vs 33 cp Jn 20:19

L) Nine of the Apostles, and some other disciples, were gathered together, and Peter and Cleopas found them and ‘confirmed’ the story of the women.  vss 33-34

IV. The Lord appeared to the Eleven, and others.  Lk 24:36-49 & Jn 20:19-23

A) This would have been shortly after Peter and Cleopas arrived; probably, their story was met with the same skepticism as the women’s, so Jesus suddenly appeared to prove it.  Lk 24:36 & Jn 20:19

B) Luke gives a fuller account of what Jesus said:

1) the dismay of the disciples demonstrates they had still not accepted the reality of Resurrection, and they tried to explain the ‘impossible’ in terms they could understand – vs 37

2) the gentle rebuke was designed to alleviate their fears, and to show this was not an hallucination; the proof that it was the Lord returned from the dead, not merely a copy, was the scars that remained from the crucifixion – this could be no one but Jesus – vss 38-39 cp Jn 20:20

3) eating the piece of fish further demonstrated He was physically real: a spirit might put food in its mouth, but then what would happen? – vss 41-43 

4) vs 44 is another reminder of the prophecies He had given beforehand, and the necessity of their fulfillment before the prophesies concerning Messiah’s glory could be realized

5) opening “their minds to understand the Scriptures” refers to the ministry of God the Holy Spirit, who gave supernatural revelation to anyone He desired

6) vss 46-47 are an oblique reference to the Great Commission, what would soon occur now that the Christ had died and been raised in glory

7) vs 48 describes their function during this future ministry, to be active “witnesses”, relating what Jesus had done and said, and the meaning of it

8) vs 49 skips the following appearances, and returns to the time the disciples had again gathered in Jerusalem, some 40 days later (Ac 1:3)

C) John’s account is briefer, but contains unique information:

1) John summarizes Jesus’ exhortation by quoting its intent: if the disciples would simply accept the Truth, they could have inner peace restored to them – vs 19

2) the symbolic act of breathing on the men was to portray receipt of the working of the Holy Spirit in their lives, and is parallel to opening their minds to understand Scripture – cp Jn 3:8

3) John mentions that Thomas was not present, as further testimony to the obstinate refusal to accept reality by faith – vss 24-25

a) Thomas has been given much undeserved criticism for his lack of faith, but the point of the story is that none of these men would believe until confronted with physical proof

b) he was only continuing with the mindset all had displayed, rejection of the ‘impossible’ when related by others – in other words, no faith

4) after eight days, the Lord appeared to them again, demonstrating to Thomas that He now had full access to Omniscience in the process – vss 26-27

a) it deserves comment that, after having been told by the women that Jesus was going “before them into Galilee”(Mk 16:7), and that they should “leave for Galilee” (Mt 28:10), they were still in Jerusalem

b) there is no rebuke for this failure to follow the geographical Will of God, however; first they had to accept that their Lord was actually alive

c) the response of vs 29 states the obvious – it is not faith to accept what one physically experiences as real, more credit is given to those who trust God without seeing the reality, but do not deny it is real – cp Rom 8:24

d) Jn 20:30 relates to 1Cor 15:6-7, when Jesus appeared to many other believers; none of the Gospels describe these appearances, but from Paul’s record we know at least two other appearances came during this time frame

e) where Jesus was during the 8 days between the 2 appearances is not told, but it could be this is when the triumphal display of Col 2:15 occurred

V. At the Sea of Galilee/Tiberius – Jn 21:1-22

A) At this point the disciples did indeed proceed to Galilee, probably returning to Cana, which had been the Lord’s home base during His ministry.

B) Seven of the men decided on some recreational fishing, and probably went to James’ and John’s father to borrow a boat.  Jn 21:2-23

1) a certain confusion about their futures is probable, so perhaps they were considering a return to the lives they had known

2) some of the men (e.g. Matthew) would not have been much interested in a nighttime boating/fishing excursion, therefore the presence of all eleven men is not required – vs 2

3) after a frustrating night (a hint they were no longer fishermen?), the Lord appeared on the shore, again masking His true identity, in order to teach them a lesson – without His help, they were useless; following His instructions would bring unimagined success – vss 3-6

4) whether Jesus revealed Himself, or John made the only logical deduction available, he now recognized Christ was once again physically in their presence, and excitedly announced it to Peter and the others – vs 7

5) Peter, demonstrating the impetuous enthusiasm for which he has, by now, become known, did not just jump or dive into the water, but “threw himself into the sea”, meaning an ungainly leap/fall off the boat – vs 7

6) it is not told what the reaction of the other men was, being abandoned by Peter with so large a load, but their excitement probably prevented any hard feelings

7) just as vs 5 has the air of a miraculous appearance from thin air, so the fire and breakfast of vs 9 was probably instantly provided – there is no mention of it, the fish, or the bread in the preceding verses

8) by telling them to “Bring some of the fish which you have now caught”, Christ reminds them that they might have done the actual work, but it was only because of the power of God they had been able to succeed – vs 10

9) it has been observed that Peter, still trying to prove his loyalty, ran to the net (which he had left the other men to drag to shore) alone, and dragged it out of the water as a display of singular obedience, but this may be an unfair eval-uation – perhaps he was just so excited he could not contain himself – vs 11

10) it does deserve comment that this net, containing so many fish of large size, probably weighed in excess of 700 lbs., so Peter was no lightweight

11) the mention of the net not being torn recalls the similar miracle of Lk 5:6, when the quantity of fish was indeed to great for the nets to survive

a) there, the lesson behind the miracle was that, with God’s direction, more can be accomplished than ever thought possible

b) here, it is that God’s Plan does not call for unnecessary sacrifice, and He can protect whatever He calls upon for His uses – vs 11

12) many attempts to spiritualize the number of fish have been made, but without any spiritual profit; perhaps there is a meaning, but learning it (or missing it) will not slow down any believer’s race for the crown, so it is rather viewed merely as testimony to how many fish were caught 

13) the invitation to a meal is seen as encouragement, provision, and a recog-nition that service to God does not require neglecting personal needs/ pleasures – vs 12

14) this was the third manifestation to the disciples as a group, although His sixth overall:

a) to the women at the tomb

b) to Mary Magdalene

c) to Peter and Cleopas

d) to the disciples, minus Thomas

e) to the entire Eleven

f) now to these seven men, who could collectively report it to the others

15) Jesus’ question to Peter must be understood in light of his denials, and an official reinstatement to Apostle – vs 15

a) Peter had fallen the farthest, but all these men had abandoned Christ ; therefore, if Peter should obey Christ’s instructions as demonstration of his love, the other men should certainly follow them as well

b) under typical, human viewpoint thinking, the willingness of Peter to swim 100 yards to meet Jesus on the shore, and immediate, singular obedience in hauling out the fish would be enough to ‘prove’ his devotion, but God does not seek impulsive acts of emotionalism as a sign of dedication

c) rather than “Peter”, the name He had given him, Jesus’ use of his earthly name “Simon son of John” points to his physical existence, rather than any place of distinction as an Apostle – it refers to his positive volition

16) Peter’s answer was designed to outdo the Lord’s question, as if He weren’t sure and were seeking confirmation – not only did Peter “love” (agapaō) Jesus, he “adored” (phileō) Him – cp Jn 11:36

17) Christ’s answer affirms this, and calls for future evidence; if it is true, he must fulfill His Will in the most important area He could ask

1) the word “tend” is boskō, having more the idea of feeding a herd of animals in pasture (cp MK 5:11,14; Lk 15:15), therefore the command is to supply spiritual sustenance for believers, individually and collectively

2) calling them “lambs” points to their value, tenderness, helpless depend-ency, and relative immaturity – in other words, all believers in the eyes of the Lord

18) there was evidently some silence after this command (perhaps the disciples were confused as to which lambs were in view), so Jesus rephrased the question to point them to a spiritual understanding – vs 16

a) a shepherd must function under authority, and exercise his own authority over the sheep; this authority is combined with compassion, dedication, protection, knowledge, and suffering, if necessary, for their benefit

b) here, the designation “sheep” looks to an older animal, but primarily denotes those who know less than the Shepherd, but are prized by Him

19) the third question made Peter think the Lord did not believe him, thus the fact he became “grieved”, or saddened; it was actually designed to impress upon him (and the others) the necessity of obedience if one truly desires to please God – vs 17 cp Jn 14:15, 15:14

a) of interest is the change from agapaō to phileō in Christ’s question: if Peter were determined to outdo Christ’s request for ‘simple’ affection, He would ask for evidence of that extreme devotion

b) combining the verb of the first question with the object of the second, Jesus made it clear the commands were inter-related – the communicator cannot ignore one group in order to provide for another, but must care for all – cp 1Tim 5:21

20) the enigmatic prophecy clearly implied that Peter’s life would change permanently and dramatically because of his devotion to the Lord; rather than the care-free life he had known, the rest would be one of fulfilling the will of another, and would end in the same way – vss 18-19a
21) the final recorded command to Peter is also a Present Imperative, and demands  continually following wherever the Lord leads; it is not as if the Lord wanted a quiet conversation with Peter, He was using symbolic action to picture Peter’s ongoing call to obedience

22) at least one other disciple realized his need for further fellowship with the Lord, and John began following Peter and Jesus, as well; why Peter was turning around is not known, but he had once again allowed himself to be momentarily distracted, with predictable results – vss 20-21

23) Jesus’ response cut right to the priority of the CWL – don’t concern yourself with other men and what they are doing, keep your focus on God – vs 22

24) since John was the last Apostle to die (ca. 100 AD), he corrected a simplistic misunderstanding that had arisen, and gave the correct reading – it bears comment that what is not said can be just as important as what is said – vs 23

VI. A mountain in Galilee  Mt 28:16-20

A) All the disciples gathered at a predetermined meeting place, where the Lord appeared to them again, but notice Matthew’s comment “but some were doubtful”; they either could not admit that Jesus had indeed accomplished what no one else had, or were concerned as to possible repercussions for their failures. vs 17

1) it was at this time the Great Commission was given, repeating the instruc-tions first hinted at in Lk 24:47-48 – vss 18-20

2) vs 18 makes clear that Messiah’s glorification was now complete; all that remained to take possession of “All authority…in heaven and on earth.” was the ascension to the throne – not the Messianic kingdom on earth, but the glorification of its King

3) because this authority belonged solely to the Lord, He could command the disciples to go “into all of the nations”; there was no place His authority was not in effect, so they could go wherever He directed them without fear of being outside His protection

4) the command to “Go…and make disciples” referred to a future ministry, since they were commanded to stay in Jerusalem until they were “clothed with power from on high” (Lk 24:49)

5) regarding the establishment of ritual baptism:

a) this is not given as a requirement for salvation, the participle of baptidzō looks to an action after becoming a disciple, not in the process

b) because all three Members of the Godhead play an active role in man’s salvation (Jn 6:37; Tit 2:13; Tit 3:5), this ritual is to be performed in all their names, on an equal footing One with Another

c) those who use this verse to demand salvation by baptism must also include vs 20a in their requirements, namely “to observe all that [He] commanded”, but this denies the simple logical reality that it takes time to learn all the Royal Imperatives, how can one be expected to conform to them immediately?

6) the promise of eternal fellowship was to encourage them during their trials and suffering – if they did not believe He was with them in an intimate sense, they could not bear up under what they would face – cp Ac 18:9

7) the reference to “the end of the age” looks to the (yet future) Church Age, during which all believers are indwelled by the Holy Spirit, and thus by the Lord Jesus Christ Himself

VII. The disciples then returned to Jerusalem, for the eighth and final manifestation, and the Ascension.  Lk 24:49-51 & Ac 1:3-9

A) Since the men were required to be in Jerusalem to celebrate the Feast of Weeks (Ex 34:22), they simply went 10 days early, perhaps staying in Mark’s house again, but within the city limits.  Lk 24:49

1) the Feast of Weeks (Pentecost) came 7 weeks after the conclusion of Unleavened Bread (Dt 16:9-10), and Ac 1:3 specifies He appeared to them “over a period of forty days”

2) this is probably when the appearance to 500 believers occurred – 1Cor 15:6

3) the “promise of [the] Father” is the fulfillment of Jn 14:26, the Indwelling Holy Spirit, which would come on the day of Pentecost – cp Ac 1:4-5

B) After final instructions, Christ and the Eleven walked to the Mount of Olives, on the east side, facing Bethany.  Lk 24:50

1) the disciples, still manifesting an amazing ignorance of Messiah’s function at the 1st Advent, asked if the Kingdom would now be set up – Ac 1:6

2) by not answering the question, He gave a resounding “no”; the men were to focus on completing their courses, not eschatological concerns – Ac 1:7-8

3) it is of interest that the false position of Imminency claims the Apostles believed and taught that Christ could return at any moment, but they must ignore the plural nouns here, and distort the clear meaning of verses such as Rom 8:23, 1Th 4:15, 5:1, and Gal 5:5 (see The Doctrine of the Rapture)
4) it also renders vs 8 as nonsensical, since some time would be required to reach “the remotest part of the earth”; if one time period (the early years of the Church) is removed, all become suspect – cp Ac 3:21

5) after a final, ceremonial blessing, He then rose physically into the sky, and disappeared into a cloud – Lk 24:50-51 & Ac 1:9

6) it is easy to imagine why the disciples stood still, staring into the sky as He left, and even after He had disappeared from their view – they had just seen a Man fly!

7) two angels appeared while the men stood staring in amazement (cp Jn 6:62), and gave a gentle chide as to their fascination; they also taught that just as surely as He had left them, He would return to the same spot at the 2nd Advent – Zec 14:4

End Chapter Sixteen
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