The Gospel of Mark 

Chapter Fourteen

The Plot to Kill Jesus

Mt 26:1-5 & Mk 14:1-2 & Lk 21:37-22:2

+Hn de. to. pa,sca kai. ta. a;zuma meta. du,o h`me,rajÅ kai. evzh,toun oi` avrcierei/j kai. oi` grammatei/j pw/j auvto.n evn do,lw| krath,santej avpoktei,nwsin\
14:1 Now the Passover and Unleavened Bread was two days off; and the chief priests and the scribes were seeking how to seize Him by stealth, and kill Him; (weak adv de. “now” + N N S  w/d.a. to. pa,sca – pascha “the Passover” + c.c. & N N P w/d.a. kai. to. a;zumoj – adzumos “and the feast of unleavened bread” + I I 3s eivmi, (GT = +Hn) “was” + prep w/ Ac F P card adj & n meta. du,o h`me,ra “after two days” + c.c. kai. “and” +             N M P  w/d.a. x2 & c.c. o` avrciereu,j kai. o` grammateu,j “the chief priests and the scribes” + I A I 3p zhte,w (GT = evzh,toun) “were seeking” + adv pw/j “how; in what manner” + A A P N M P krate,w (GT = krath,santej) “after seizing” + Ac M 3s pro auvto,j “him” + prep w/ I M S evn do,loj “by means of deceit/stealth” + A A S 3p avpoktei,nw “they might kill him”)

e;legon ga,r( Mh. evn th/| e`orth/|( mh,pote e;stai qo,ruboj tou/ laou/Å
14:2 for they were saying, “Not during the festival, lest there be a riot of the people.” (exp con ga.r “for; because” + I A I 3p le,gw “they were saying” + neg ptcl mh. “not” + prep w/ L F S (temp) evn h` e`orth, – heortē “in/during the festival” + mh,pote “lest” + F I 3s eivmi, “there will be” + N M S qo,ruboj – thorubos “an uproar/riot” + G M S w/d.a. (sub) o` lao,j “of/by the people”)

1) The date is late Wednesday, Apr 1, 33 AD, and according to Mt 26:1 it was Jesus who reminded the disciples that Passover would come “after two days”.

2) Christ had predicted this betrayal, abuse, and crucifixion on several occasions already (8:31, 9:9, 12, 31, 10:33), but this was the first specific mention of the date; as we shall see, the most recent allusion to His death had been four days earlier (14:8).

3) We also know from Mt 26:3 that this conspiracy took place in the “court of the high priest”; this places the blame for the plot squarely on his shoulders, since he was the ultimate authority within Judaism, and was responsible for the plan.  cp Jn 11:49

4) While Mark’s record is translated two days off, the literal translation agrees with Matthew, and Luke only says the feast “was approaching”.

5) The Jewish day ran from sundown to sundown, so from this statement we know that the sun had not fully set when Jesus made this prediction; it was Wednesday, some time before 5:45 pm. 

6) This is important because Passover began Thursday evening that year, and by our reckoning only one day was left; this statement was recorded Wednesday evening (probably on the way back to Bethany), and the two days would equal Tues night-Wed night, then Wed-Thurs night, with Passover starting Thursday at sundown.

7) Jewish thinking reckoned a part of a day as a whole day, otherwise this declaration would not reconcile with the calendar of 33 AD; in other words, this verse does not require a literal 48 hour period before the beginning of Passover.

8) The point is that all the while Jesus was delivering the most comprehensive lesson on devotion to God, the chief priests and scribes were discussing the most antagonistic assault on His own Son.

9) Passover began on Nisan 14, and the Feast of Unleavened Bread lasted seven days (Lev 23:5-6); Passover was the first day of a weeklong observance (Lk 22:7), and every male Jew over 20 was commanded to attend Jerusalem in its celebration (the population of Jerusalem at Passover would swell up to 250,000 people).

10) Called Unleavened Bread because that was its main effect, the actual command prohibited the use of any leavening agents anywhere in entire nation.  Ex 13:7

11) Leaven is used as a symbol for the corrupting influences of evil (cp Lev 2:11; 1Cor 5:8), and the ritual removal of leaven from the nation  spoke of the removal of evil via the work of Messiah, with the seven days symbolic of the 7000 years of human history. cp 2Pet 3:8

12) Since Messiah is “the bread that came down out of heaven” (Jn 6:51), the prohibition of leavened bread spoke of the fact that His humanity was without sin of any kind, and He alone was therefore qualified to have and share a relationship with God.

13) However, the very men charged with the responsibility of explaining the significance of the rituals and ministering to the people were actively engaged in opposing the Man who had demonstrated Himself to be the very fulfillment of the rituals.

14) The antagonism of the established religious leaders was seen as early as Mk 3:6, where “the Pharisees … began taking counsel with the Herodians … as to how they might destroy” Christ, but that hatred had only intensified in the last three years.

15) So the chronological comment that Passover was only two days away serves to intensify the evil of the men who held themselves up as paragons of virtue and obedience, but were willing to sacrifice an innocent, indeed perfect, man in order to maintain their pseudo-righteousness.

16) Regarding Passover:

a) as a ritual it celebrated the deliverance from Egyptian slavery – Ex 12:1-14

b) the preparation of the lamb involved close observation for four days, portraying that Messiah would present Himself for inspection before offering Himself as “the lamb of God who takes away the sin of the world” (Jn 1:29)

c) no bones in the animal were allowed to be broken, although this was a normal part of butchering any animal

d) this typology was fulfilled in the body of Jesus, which also had no bones broken during crucifixion, although that was a regular and expected part of the punish-ment and execution – Jn 19:36

e) the influx of Galilean pilgrims would exacerbate an already volatile situation, since Jesus was ‘one of their own’, and they were usually willing to start trouble; 

f) the crowds would already be in an excited state, the mob mentality would chafe against the foreign military occupation, the Triumphal Entry would have estab-lished Jesus in the minds of many as their ‘king’, and opposition by the priests might lead the crowd to ‘rescue’ Him

g) Passover also looked forward to the ultimate deliverance, the removal of sin and its resultant spiritual death sentence – 1Cor 5:7

17) The Imperfect of dzēteō indicates this was an ongoing process, not merely an attitude or unspoken wish; they continued seeking a way to remove Him, and not being able to do so openly, finally decided on treachery and murder.  Jn 11:47-50

18) It is observed that political expediency rarely contains Divine viewpoint or acts according to God’s Will, but this is the definition of negative volition.

19) That they must seize Him was a given fact, if they were to remove His influence over the people and His opposition to their positions of power, but the question of what to do with Him afterwards only had one answer – they must kill Him if they were to successfully eliminate His influence.

20) In fact, the Pharisees had already tried to arrest Him in public, at the time of the Feast of Booths (Oct of 32 AD), but that attempt had been frustrated by God, since the arresting officers could not refute the teachings of Christ in the Temple.  Jn 7:32f

21) The translation by stealth is not fully explanatory, the word means to involve deceit, treachery, or trickery, rather than simply sneaking up on someone; this was not a plan to arrest Him silently, but by getting someone to betray Him. cp 2Cor 12:16

22) Arresting Him at night was part of their strategy, but the overriding plan necessitated an ‘inside man’ who would lead them to Him when He was not expecting opposition, and would thus not be prepared to resist.

23) The reason for this predetermined deception and arrest was that any act of antagonism in the midst of Passover pilgrims would be opposed, and might lead to a riot, which the Romans would quell with great bloodshed, and blame the Sanhedrin for starting.

24) The word used here is the same as seen in Mk 5:38, of the supposed mourners ‘weeping’ for Jairus’ daughter; it means a noisy, uncontrollable, tumultuous crowd.

25) It must be remembered that Jesus had great popularity among the common people, although this does not indicate massive positive volition among them; after all, He performed miracles, easily defeated the self-righteous religious leaders in argument, and was widely recognized as a spokesman for God.  cp Mk 12:37

26) Given the demonstration two days previous (the Triumphal Entry), the Sanhedrin could not risk upsetting the crowd, who were in town to celebrate the deliverance from an oppressive political force, and would probably make the connection between Egypt/Moses and Rome/Jesus, and seek to establish Him as king.

27) As we shall see, Judas had already made his offer to lead them to Jesus (vs 10), now the only question they faced was the best time and what to do with Him afterwards; the Sanhedrin could arrest, try, and condemn to death, but could not carry out capital punishment without Roman permission and assistance.

28) So, rather than openly exercise the authority they had claimed for themselves, they decided to arrest Christ when there would be the least opposition, then hopefully try and execute Him before the crowds could stop them.

29) In the face of all the undeniable evidence, the popular acclaim, and the logical conclu-sions these men faced if they were truly opposing Messiah, they still determined to save their own physical, humanistic accomplishments, even if it meant killing some-one they could not even accuse of being a wrongdoer.

30) It is again observed that religious reversionists will stoop to whatever level they feel necessary in their opposition to God and His Plan; these men had been forced to admit they could not defeat Christ theologically, and rather than accept His claims, they determined to act in an undeniably evil fashion so as to eliminate His threat.

The Anointing at Bethany

Mt 26:6-13 & Mk 14:3-9 & Jn 12:2-11

Kai. o;ntoj auvtou/ evn Bhqani,a| evn th/| oivki,a| Si,mwnoj tou/ leprou/( katakeime,nou auvtou/ h=lqen gunh. e;cousa avla,bastron mu,rou na,rdou pistikh/j polutelou/j( suntri,yasa th.n avla,bastron kate,ceen auvtou/ th/j kefalh/jÅ
14:3 And while He was in Bethany at the home of Simon the leper, and reclining at the table, (c.c. (intro) kai. “and/now” + P P G M S (circ) & G M 3s pro eivmi, auvto,j “during his being; while he was” + prep w/ L F S prop n evn Bhqani,a “in Bethany” + prep w/ L F S w/d.a. evn h` oivki,a “in the house” + G M S prop n & subst adj w/d.a. Si,mwn o` lepro,j “of Simon the leper” + P D P G M S (circ) & G M 3s pro kata,keimai auvto,j “during his reclining”) there came a woman with an alabaster vial of very costly perfume of pure nard; and she broke the vial and poured it over His head. (A A I 3s e;rcomai “came” + N F S gunh. “a woman” + P A P N F S e;cw “having” + Ac F S avla,bastroj “an alabaster jar/vial” + G N S mu,ron “of perfumed ointment” + G F S adj polutelh,j – polutelēs   “of great value; of very costly/precious” + G F S n & adj na,rdoj pistiko,j “pure nard” +  A A P N F S suntri,bw – suntribō “after breaking” + Ac F S w/d.a. h` avla,bastroj “the alabaster vial” + A A I 3s katace,w “she poured out/down” + G M 3s auvto,j “his” + G F S w/d.a. h` kefalh, “the head”)

1) Mark now moves back in his narrative to the Sabbath evening four days before the Olivet Discourse; the passage in John is chronologically accurate, Luke does not record this event, and neither Matthew nor Mark demands chronological succession.

2) Jn 12:1 states specifically that this occurred “six days before the Passover”, and it makes more sense that Matthew and Mark would discuss an event that had already happened (as a flashback) than to force John’s record as looking forward to an event still 4 days away.

3) This is not the same incident, nor the same people, involved in Lk 7:37-50: Luke gives no names, makes no mention of Bethany, and specifies that woman as anointing His feet; John does not record the incident as involving a Pharisee, it is highly unlikely that a Pharisee would use the title “the leper”, and a parable concerning self-righteousness was given after the event in Luke.

4) So this event occurred before the Triumphal Entry of Mk 11:1-10, and after sundown on the Sabbath day before the events of Jn 12:9, when a “great multitude” came to see Jesus and Lazarus.

5) By inserting the record of Christ’s anointing, Mark provides stark contrast with the treachery of the religious leaders; even while they were plotting His death, His body had been prepared for burial by an act of sacrificial love and devotion.

6) The town of Bethany was about 2 miles NE of Jerusalem, over the summit of the Mount of Olives, and was where the Lord spent the nights during the Passion Week; it was far enough away to avoid the religious leaders, but close enough to provide ready access to the city.

7) The name and title Simon the leper is only used here and in Matthew’s parallel, but given the fact Martha, the sister of Lazarus, was serving during the meal, it seems reasonable to presume that he was her husband.  Jn 12:2

8) The fact this title is given indicates that Simon was either known by name to the Roman Christians (cp Mk 15:21), or that Mark again invites investigation of his story, since Simon could be located and verified as having entertained Jesus.

9) It also seems reasonable that he had benefited from Christ’s healing ministry, and was a former leper who kept the title as a way to distinguish himself from others with the very common name “Simon”, including Simon Peter.

10) Simon was not currently a leper, or else Jesus could not have dined in his house with him present (Lev 14:36); we cannot dogmatically say he had been healed, but there is no reason to assume he had not, either – it certainly makes sense Jesus would heal the brother-in-law of a believer He was willing to raise from the dead.  Jn 11:5, 43

11) The woman who came is also named in Jn 12:3 as Mary, the sister of Lazarus and Martha, whom John also mentions in the record of Lazarus’ resuscitation (11:2)

12) To maintain the aroma of the ointment, enough nard for one use was sealed in a small alabaster jar, with a long, slender neck that had to be broken to remove the liquid; these vials were often kept as family heirlooms, due to their high value.

13) Alabaster is a translucent, marble-like substance (calcium carbonate), quarried from large deposits, or found as stalagmites in limestone caves; it was carved and polished by hand into many types of containers, which were closed with a separate alabaster lid and sealed with permanent wax.

14) Because it was hard enough to resist scratching, as well as prevent liquids from leaching through the material, it was a valuable container, not used for common purposes, but expensive by itself – thus the woman’s sacrifice takes on more import-ance, even beyond the very precious ointment she used.

15) Nard was obtained from the root of the nard plant, in India; imported through Persia, it was very difficult to obtain, very rare, and highly prized.

16) The fact its purity is specifically mentioned emphasizes even more the extreme monetary sacrifice that was made; all the details point out that this was an exceptional application of honor, made all the more impressive because it was above and beyond anything that could have been expected.

17) Ancient Oriental custom was to anoint the head with oil or a similar substance, mixing in perfume for a pleasant aroma (for oneself and others), as well as to improve one’s appearance.  cp 2Sam 14:2; Mt 6:16-18

18) This application of honor itself was significant enough, but the comment of vs 8 seems to indicate Mary knew more than the disciples at this point, and made special sacrifice in that direction as well.

Those Who Know Better Than To Apply

h=san de, tinej avganaktou/ntej pro.j e`autou,j( Eivj ti, h` avpw,leia au[th tou/ mu,rou ge,gonenÈ

14:4 But some were indignantly remarking to one another, “Why has this perfume been wasted? (weak adv de, “but” + N M P indef pro ti.j “some” + I I 3p eivmi, (GT = h=san) “were” + P A P N M P (peri) avganakte,w “being indignant” + prep w/ Ac M 3p reflex pro pro.j e`autou/ “to one another” + prep w/ Ac N S indef pro eivj ti,j “unto what purpose; why?” + Pf A I 3s gi,nomai (GT = ge,gonen) “has become/happened” + N F S rel pro ou-toj (GT = au[th) “this” + N F S w/d.a. h` avpw,leia “the destruction/ waste” + G N S w/d.a. to. mu,ron “of the perfumed ointment”)

hvdu,nato ga.r tou/to to. mu,ron praqh/nai evpa,nw dhnari,wn triakosi,wn kai. doqh/nai toi/j ptwcoi/j\ kai. evnebrimw/nto auvth/|Å
14:5 “For this perfume might have been sold for over three hundred denarii, and the money given to the poor.” And they were scolding her. (exp con ga.r “for; because” + N N S dem pro & n w/d.a. ou-toj to. mu,ron “this the perfumed ointment” +    I D I 3s du,namai (GT = hvdu,nato)“was able” + A P If pipra,skw – pipraskō (GT = praqh/nai) “to be sold” + prep w/ G N P n & card adj evpa,nw dhna,rion triako,sioi “for over/more than three hundred denarii” + c.c. kai. “and” + A P If di,dwmi “to be given” + D M P w/d.a. o` ptwco,j “to the poor” + c.c. & I D I 3p kai. evmbrima,omai – embrimaomai “they were sternly warning/admonishing + D F 3s pro auvto,j “to/against her”)

1) Once again we see the superficial and arrogant presumption of the disciples, who jumped to their own conclusions rather than follow Christ’s lead in these unusual and unexpected circumstances.

2) Jn 12:4-6 shows that it was Judas who began the assault, and what his true motivation was – he masked his sinful motivations behind a façade of piety and charity.

3) Mark’s comment that it was some who complained about this waste of valuable resources is more harshly recorded by Matthew as all “the disciples”; given Mark’s willingness to record Peter’s faults, it may be that Peter did not join in, but from Matthew’s comment it is clear the majority followed Judas’ lead.  Mt 26:8

4) This illustrates the tendency of religious reversionists, believer and unbeliever alike, to criticize legitimate application toward communicators, just because it is a luxury and not truly necessary for life.

5) As seen in Mk 10:14 and 41, the word aganakteō is more than simple irritation or disapproval, it produces overt action based on one’s vehement (marked by urgency and forcefulness, based on strong conviction) dislike of another’s actions.  cp Lk 13:14

6) It is also noteworthy that the initial question was directed, not to Christ or the woman, but among the disciples themselves; this also illustrates the STA reaction when the leadership does not deal with a situation as someone thinks should be done – they seek others to attack and bring to their side.

7) This also points to the fact these types of complainers have no real confidence in their opinions, or else they would have directed the objection to Christ (as their Master) or the woman (as the offender). 

8) The construction translated Why is used to look at the purpose for an action, rather than seeking information; in other words, it was obvious why she anointed Christ (to show honor), but there was supposedly no real reason such extravagance should have been displayed. 

9) The disciples again considered their thinking to be on a par with, or superior to, Christ’s own; if He was not going to scold such wasteful dissipation when it could have been put to ‘good use’, they would step in and do it for Him.  cp Mk 10:13

10) It should be noted that legitimate questions are not discouraged (cp Mk 9:11), but the attitude of correcting authority must be guarded against, lest the believer lose confid-ence in the leadership, begin to doubt their ability to function correctly, and ultimately rebel, placing themselves in the position of antagonist to the truth.

11) The word used for wasted is apōleia, which looks to the total ruin, complete loss, and permanent destruction of an object (cp 2Pet 3:7); this implies not only that the ointment would have served God’s purposes better in some other way, but also that there was no good that would ever come from its use to anoint the Lord.

12) Lest the other disciples disagree with Judas’ evaluation, he quickly gave a reason for the idea that displaying such reverence to their Master was useless; it was not that Christ didn’t deserve such luxury, but the truly needy could have benefited so much more (wasn’t that why Messiah came in the first place?).

13) It was customary to give gifts to the poor on the evening of Passover (cp Jn 13:29), and the enormous value of the ointment and vial prevented the disciples from appre-ciating the lavish gift, so they distorted their priorities.

14) The idea of using $12,000 (three hundred denarii) to assist the poor could hardly be argued against, although it is repeated Judas’ true motivation was to help himself.

15) We find the principle that, while helping the legitimately needy is a demonstration of one’s desire to please God (Js 1:27, 2:15-16), it is also true that one’s resources are not reserved only for the destitute, they can be just as valuable to one who neither needs nor asks for such a blessing.

16) The word translated scolding has much more involved than a simple verbal reproof, it literally means “to snort in breath” (Greek poets, of horses); it means to be visibly and audibly moved with deep emotion, to suck in one’s breath in extreme displeasure based on the failure of another. cp Mk 1:43; Jn 11:33, 38

17) Thus, not only were these men much more attuned to Christ’s wishes than Mary, not only did they know the best way such a resource could have been used, and not only was it ‘obvious’ amongst them that God’s Plan could have been served better, they were openly displaying their evaluation of this foolish woman for thinking she knew how best to apply.

A Matter of Priorities

de. VIhsou/j ei=pen( :Afete auvth,n\ ti, auvth/| ko,pouj pare,ceteÈ kalo.n e;rgon hvrga,sato evn evmoi,Å
14:6 But Jesus said, “Let her alone; why do you bother her? She has done a good deed to Me. (weak adv de, “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + A A Ip 2p avfi,hmi “release/leave…alone” + Ac F 3s pro auvto,j “her” + inter adv ti,j “why?” + P A I 2p pare,cw “do you present/offer” LIT – “HOLD ALONG-SIDE”, HENCE GIVE TO SOMEONE FROM ONESELF + D F 3s pro auvto,j “to her” + Ac M P ko,poj “a burden” + A D I 3s evrga,zomai (GT = hvrga,sato) “she has performed” + Ac N S adj & n kalo,j e;rgon “a good work” + prep w/ L 1s pro evn evgw, “to/for me”)

pa,ntote ga.r tou.j ptwcou.j e;cete meqV e`autw/n kai. o[tan qe,lhte du,nasqe auvtoi/j eu= poih/sai( evme. de. ouv pa,ntote e;ceteÅ
14:7 “For the poor you always have with you, and whenever you wish, you can do them good; but you do not always have Me. (exp con ga.r “for; because” + adv pa,ntote “always” + P A I 2p e;cw “you have” + Ac M P w/d.a. o` ptwco,j “the poor” + prep w/ G M 2p meta, e`autou/ “along with yourselves” + c.c. & indef temp adv kai. o[tan “and whenever” + P A S 2p qe,lw “you might wish” + P D I 2p du,namai “you are able” + A A If poie,w “to make/do” + adv eu= “well” + D M 3p pro auvto,j “to/for them” + weak adv de. “but” + neg ptcl w/ adv ouv pa,ntote “not always” + P A I 2p e;cw “do you have” + Ac 1s pro evgw, “me”)

1) Using the adversative de, Mark contrasts the assertion of “some” with the Dvpt that Christ had on the situation; as the perfect communicator, He was ready to defend the one who was attacked, and correct faulty understanding on the part of those attacking.

2) The verb used is aphiēmi, for a total release: not only were the disciples to refrain from their verbal attacks, they were to correct their thinking to align with hers.

3) In other words, they were to cease verbalizing their displeasure towards Mary whether they liked it or not, but they were also commanded to stop acting on their disagree-ment with her actions.

4) The literal translation of why do you bother her? is “why do you present a burden to her”, with some interesting aspects of the language:

a) the word parechō has the idea of granting or sharing with someone that which one already possesses, so the question contains the nuance of a rebuke for carrying the attitude themselves, much less sharing it with her – cp Lk 7:4

b) the word kopos is burdensome labor, toil, hard work, or hardship: it speaks of a load or weight that would normally be considered beyond one’s ability to lift – cp 1Th 2:9

5) Those disciples who were following Judas’ lead needed to understand that they were not correcting some misinformed or misguided attempt to show honor, but were placing a spiritual weight upon Mary for which there was no need; in fact, their attempts to explain the ‘higher spiritual principle’ were unfair and illegitimate.

6) An easy analogy is seen in the legalist’s attempts to ‘correct’ the believer who is adjusted to grace: their ritualistic demands/prohibitions stem from a misguided effort to help the ‘ignorant’ believer stay within the rules for the CWL, but they place a burden on believers that God finds worthless. cp Col 2:20-23

7) Christ also makes clear that the actions taken by Mary were indeed fruitful and produced Divine Good, by using the phrase good deed; it is a work recognized by God as proper, fitting, and honorable, hence one that would be rewarded with SG3.  cp Tit 3:14

8) In the matter of giving to the poor, Jesus’ statement of fact the poor you always have with you means two things:

a) mankind’s attempts notwithstanding, there will never be a time poverty is erad-icated – there will always be those who, for any number of reasons, suffer financial lack – cp Dt 15:11

b) one must set priorities in their assistance of even the legitimately needy – there are times helping someone financially should be set aside for more pressing needs

9) Furthermore, Christ makes clear that it is DGP to help someone financially when they need it and cannot provide for themselves (but are keeping the rest of the Royal Imperatives); by calling it good He gives sanction to monetary assistance for those who suffer this Living Grace test.  cp Gal 2:10

10) Thus, the obligation each of us has to help those less prosperous is reinforced here, but one must still set their priorities according to opportunity; the fact that He would soon be removed from their presence necessitated any actions taken on His behalf to be carried out immediately.

11) However, the major contrast here is not between Jesus and the poor, but between always and not always: rather than a lesson on generosity, the main point is the impending departure of their Lord.

12) If there were any actions or applications that anyone wanted to make toward the humanity of Christ, it must be done quickly, since He had already taught (in the clearest terms possible), that He would not be physically alive within the week.

13) Once again it is observed that the disciples still did not grasp the incredibly clear teaching of Christ’s death; Mary took this action as a way of expressing gratitude and honor, but the disciples still refused to factor His impending death into their thinking.

Action Based on Faith

o] e;scen evpoi,hsen\ proe,laben muri,sai to. sw/ma, mou eivj to.n evntafiasmo,nÅ
14:8 “She has done what she could; she has anointed My body beforehand for the burial. (Ac N S rel pro o[j “that which; what” + A A I 3s e;cw “she had” + A A I 3s poie,w “she did” + A A I 3s prolamba,nw “she took beforehand” + A A If muri,zw “to anoint” + Ac N S w/d.a. to. sw/ma “the body” + G 1s pro evgw, “my” + prep w/ Ac M S w/d.a. eivj o` evntafiasmo,j – entapsiasmos “unto/in the preparation for burial”)

avmh.n de. le,gw u`mi/n( o[pou eva.n khrucqh/| to. euvagge,lion eivj o[lon to.n ko,smon( kai. o] evpoi,hsen au[th lalhqh,setai eivj mnhmo,sunon auvth/jÅ
14:9 “And truly I say to you, wherever the gospel is preached in the whole world, that also which this woman has done shall be spoken of in memory of her. (weak adv de. “but/and” + ptcl/affirm avmh.n “truly/dogmatically/without doubt” + P A I 1s le,gw “I say/am saying” + D 2p pro su, “to you” + adv & ptcl/uncert  o[pou eva.n “wherever” +       N N S w/d.a. to. euvagge,lion “the good news/gospel” + A P S 3s khru,ssw “might be proclaimed” + prep w/ Ac M S adj & n w/d.a. eivj o[loj o` ko,smoj “unto all/the whole world” + c.c. (adj) kai. “also” + Ac N S rel pro o[j “that which” + A A I 3s poie,w “she did” + N F S dem pro ou-toj “this woman” + F P I 3s lale,w “shall be communicated/ spoken” + prep w/ Ac N S eivj mnhmo,sunon – mnēmosunon “unto/for a memorial” +       G F 3s pro auvto,j “her”)

1) Mary had realized there was little she could do to provide comfort for her Lord, and had only a little opportunity to demonstrate honor and gratitude for what she knew He would soon endure and accomplish.

2) In fact, the comment she has done what she could is to be understood from the Greek as meaning it was the only thing she could have done – if there were something else, she would have done that as well.

a) Lazarus, who was also present (Jn 12:2), could recount the miracle of his resuscitation – Jn 11:44

b) Martha was serving the dinner guests, while her husband hosted the dinner party

c) women without an appointed task were to remain silent, and Mary had no author-ity in a home that was not her own, so she had nothing to offer in the way of praise

d) to anoint the head of another not only demonstrated honor, but was also an act of great humility, and the fact she did so in front of others would have placed her further down in importance to the assembled group – cp Jn 13:3-14

3) The explanation of the significance of Mary’s application would seem out of place at a dinner party, without the understanding that the topic of conversation most likely included a discussion of the following week’s events.  cp Mt 16:21; Mk 10:32f

4) The literal translation of prolambanō is “to take beforehand”, meaning Mary had taken it upon herself to do this, and, knowing she would probably not have oppor-tunity after the crucifixion, had seized the only opportunity she knew she would have.

5) An important lesson present here is that correct application must be carried out at the correct time; the attitude of “I can apply later…” has no Biblical basis, and must be guarded against if the believer is to be successful in their CWL.  cp Pr 24:30-34

6) The custom of anointing the body before burial was simply to remember the deceased in a pleasant a light as possible; this was not embalming, mummification, or preparing the dead for the afterlife, it was only to leave their body in as favorable a condition as possible.

7) Mt 26:12 uses the cognate verb entaphiadzō, saying “she did it to prepare Me for burial”; from this we know that Mary did not only anoint Christ in order to show honor or present a luxurious gift (from which Christ then made unexpected applic-ation), but that she was one of the few who recognized Christ must die very soon.

8) Therefore, one may presume that the subject of conversation had turned from the observance of Passover to Christ’s impending betrayal and murder, after which Mary had acted based on what she had understood and believed from His teaching.

9) Again it is observed, in retrospect, that the disciples were willfully ignorant of what was clear and obvious to those who objectively listened to the teaching of Christ; comparisons in the lives of most believers are blatant, and should be recognized and avoided in the lives of those who claim loyalty and devotion to God.

10) The mention that the gospel would be proclaimed in the whole world has import as well, it looks past the humiliation of the crucifixion, and necessitates the passage of time between Christ’s ascension and return. 

11) It is also noteworthy that this singular application, given by a woman with little or no self-importance, whose only objective was to demonstrate gratitude to Jesus, is held up as a premier example of vindication for correct application.

12) The disciples who had attacked her for “wasting” such a valuable commodity were now, not only put in their places for unfairly criticizing her, but placed under her in terms of understanding and DGP.

13) In other words, in their own view of their supposed superiority and wisdom, this woman had committed an act worthy of censure; Christ now speaks of the everlasting witness to her adjustment and humility, her understanding, and the behavior she took upon herself as a result.

14) This directly relates to each believer’s experience: the detractors of a positive believer will be demonstrated as having nowhere near the doctrinal adjustment they had claimed, and will be chastised for their attempts at ‘correction’ toward the adjusted.

15) It should be realized this was not the purpose for Mary’s application, she was sin-cerely motivated by the realization of Jesus’ impending death, and wanted to show some measure of gratitude for the sacrifice He was willingly making.

16) The analogy here is that the believer who fulfills God’s Will, not from a desire for approbation, but because they are motivated to please and show Him honor, will be held up as an example of true devotion, in the face of all antagonists. 2Th 1:6-7

17) It is noteworthy that Mary did not take it upon herself to defend her actions, nor did she respond in kind to their criticisms; whatever her reaction to the disciples’ attack, the Lord stepped in and vindicated her without need for self-defense on her part.

18) Principle: The believer who is abused, even by other believers, must learn to wait upon the Lord for their vindication; to take one’s own vengeance, in any form, displays ignorance in the area of trusting God.  cp Rom 12:19-21

19) The dogmatic formula Truly I say to you left no doubt as to the unqualified praise Mary would have for this extravagant sacrifice; He was effectively swearing by His own Being that the witness of this tremendous application would never cease.

20) Bear in mind it was not only the financial offering, not only was it beyond anything expected or asked, and not only was it a humbling experience to stand before a crowd and anoint the head of Christ – it was all these sacrifices combined that brought such acclaim from the very Man she had only sought to honor herself.

21) An adjusted Christian should be able to use this as encouragement in their own applications toward their Lord: as surely as Mary was congratulated and rewarded overtly for her sacrifice, conduct, and the suffering brought about thereby, we will each receive an everlasting reward and evidence that we also acted with honor.

22) A direct fulfillment of this promise of future vindication is seen in the fact it is recorded by Matthew, Mark, and mentioned twice by John; the study of each of these books fulfills the very purpose for its record – the continuing commendation of Mary’s action based on the BD in her soul.

23) In fact, John’s casual mention in Jn 11:2, before he actually described the event in chapter 12, makes it seem that an oral tradition had developed, and Mary’s action was well known even before being recorded in the Gospels.

24) Although it is only used three times, the word mnēmosunon has the idea of that which makes one remember another, or keep them present in the front of one’s mind; it has the nuance of being pleased because of that memory, as well.  cp Ac 10:4

25) Thus, in spite of an earlier recorded failure on her part (Jn 11:27), and her devotion to the teaching of Christ (Lk 10:38-42), it is this single event for which Mary has received, and will continue to receive, the most attention and respect.

Judas’ Plot to Betray Christ

Mt 26:14-16 & Mk 14:10-11 & Lk 22:3-6

ai. VIou,daj VIskariw.q o` ei-j tw/n dw,deka avph/lqen pro.j tou.j avrcierei/j i[na auvto.n paradoi/ auvtoi/jÅ
14:10 And Judas Iscariot, who was one of the twelve, went off to the chief priests, in order to betray Him to them. (c.c. kai. “and” + N M S prop n VIou,daj VIskariw,q “Judas Iscariot” + N M S card adj w/d.a. o` ei-j “the one who was” + G M P card adj w/d.a.          o` dw,deka “of the twelve” + A A I 3s avpe,rcomai “went away from; departed” + prep w/ Ac M P w/d.a. pro.j o` avrciereu,j “to the chief priests” + sub con i[na “in order; for the purpose” + A A S 3s paradi,dwmi “that he might hand over/betray” + Ac M 3s pro auvto,j “him” + D M 3p pro auvto,j “to them”)

oi` de. avkou,santej evca,rhsan kai. evphggei,lanto auvtw/| avrgu,rion dou/naiÅ kai. evzh,tei pw/j auvto.n euvkai,rwj paradoi/Å
14:11 And they were glad when they heard this, and promised to give him money. And he began seeking how to betray Him at an opportune time. (weak adv de. “but; now” + A A P N M P w/d.a. o` avkou,w “after the hearing/they heard” + A D I 3p cai,rw – chairō (GT = evca,rhsan) “they rejoiced/were glad” + c.c. & A D I 3p kai. evpagge,llomai “and they offered/promised” + A A If di,dwmi (GT = dou/nai) “to give” + Ac N S avrgu,rion – argurion  “silver/money” + D M 3s pro auvto,j “to him” + c.c. & I A I 3s (incept) kai. zhte,w “and he began seeking” + adv pw/j “how” + A A S 3s paradi,dwmi (GT = paradoi/) “he might betray” + Ac M 3s pro auvto,j “him” + adv euvkai,rwj – eukairōs “at a good/opportune time”)

1) The reason Mark chose to return to events four days previous to the Wednesday before Passover is now revealed: it gives the motivation for the chief priests’ discussion of how best to seize Christ through betrayal, mentioned in vss 1-2.

2) After revealing their plans, he then moved back to explain how it was that Judas had become involved with these opponents of the Man he claimed as Master, and what it was that finally drove him to betray Christ in favor of monetary gain.

3) From Mt 26:14-15 and Jn 12:6, we see that it was this event that finally forced Judas to realize that he would not profit from continued association with this man people recognized as Messiah; it is not as if he were a believer (Jn 6:70-71), rather, he affil-iated himself with Jesus in order to ride the gravy train to wealth, power, and glory.

4) That is to say, if the people were willing to make Jesus their king (Jn 6:15), Judas was willing to endure the teachings and lack of current prosperity if it meant future reward, but it is not as if he really believed in Jesus as the God-Man, or believed he would benefit from discipleship (other than financially).

5) Again we see the principle of negative volition perfectly illustrated: Judas had no desire for a relationship with God, viewed Jesus only as a vehicle to his own prosperity, and was willing to pretend obedience for 3 years to attain it; he saw every miracle the others saw, but never accepted the proof that Jesus is the God-Man.

6) When the last vestige of hope for financial gain was removed, he went to the very opponents of the Man to whom he had pledged loyalty and promised to betray Him; it would seem that he intended both to cut his losses and profit at some level, anyway.

7) Mark’s comment that Judas was one of the twelve serves two purposes:

a) it specifies that this Judas was no stranger to the operation, nor had he taken the opportunity to leave when things were not as he had expected – cp Jn 6:66

b) the fact he was one of the most trusted and closest of confidants to Jesus makes the betrayal that much more deplorable – cp Jn 13:18

8) If the perfumed ointment had been sold and the money placed in his care for distrib-ution to the poor, he could easily have stolen the equivalent of thousands of dollars for himself; the fact that Jesus indicated this was not even an option anymore removed that opportunity from him, and led him to act in his own interests.

9) Unlike modern portrayals, the purpose for Judas’ departure from the band is clearly revealed: it was not some misguided zeal, chance encounter, or deception by the priests that brought about this betrayal, he left knowing full well what his plan was.

10) Indeed, the preposition pros with high priests indicates he walked directly to them, arranged a face to face meeting, and discussed on an intimate level what the best plan would be to accomplish this betrayal.

11) According to Jn 11:57, “the chief priests and Pharisees had given orders that if anyone knew where He was, he should report it, that they might seize Him”; it is likely these orders had been reported to Jesus and the disciples, then Judas acted on them.

12) That public notice had been sent out demonstrates how difficult it was to locate Jesus during the times there were no crowds in the city; the need for an informer would also reduce the chance for mistaken identification, or attempting to arrest a man who was not their target, and the embarrassment that would follow.

13) Mt 26:15 shows that it was Judas’ idea that he receive money for helping to capture Jesus, while the priests determined the amount after accepting his offer of assistance; Lk 22:3 mentions the fact of Judas’ possession by Satan, but does not mention when the meeting with the priests occurred.

14) Much has been made of the possession of Judas, mentioned only by Luke and John:

a) Lk 22:3 says “Satan entered into Judas”, and uses an Aorist of eiserchomai to describe it, but this use of the Aorist does not look at immediate past time, rather it means Satan had possessed him at some point unknown before the comment

b)  Jn 13:2 declares it was “during supper, the devil having already put into the heart of Judas Iscariot… to betray Him”, which has been taken by some to mean pos-session, but one cannot possess the “heart”, physically or spiritually speaking:

(1) the heart is used in Scripture for the current thinking, what one believes and acts upon at any given moment – cp Mt 15:18-19; Jn 16:6, 22; Rom 10:10

(2) the reality is that Satan, through the devices of the Angelic Conflict, Judas’ monetary lust grid, the command of the Sanhedrin concerning Christ, and STA greed, had indirectly given him the idea to betray Jesus, if that were the only way he could achieve his hopes of financial gain

(3) this had probably been his thinking for some time, but he now had opportunity to fulfill it, and Satan encouraged him, so as to use him to fulfill his own plans

c) Jn 13:27 records the actual re-possession of Judas, probably so that he would follow through on his plan to bring the priests’ men to arrest Jesus – cp Mt 27:3

d) only an unbeliever can be possessed by any spirit, since believers are “a temple of the Holy Spirit” (1Cor 6:19), which fact negates the possibility of sharing it with an agent of Satan (2Cor 6:15-16)

e) thus, included in Judas’ sins are involvement with the occult, giving Satan the opportunity to possess him as a willing accomplice

15) The Aorist Participle of akouō gives the time that the priests and scribes began to be glad, it was after Judas entered and offered to turn Jesus over to them; in other words, these men had been willing and planning to murder Jesus, but could find no way to do so (cp Jn 7:46), and were quite distraught that their plans were being frustrated – until Judas came to them and gave them cause to rejoice.

16) This also emphasizes the depravity of Judas’ actions: these men would not have had a chance to seize Christ if it had not been for Judas’ direct intervention into the plot.

17) The contract consisted of an offer to inform the priests of an opportunity to arrest Jesus away from the crowds, in order to avoid the possibility of a riot that the priests feared (vs 2 cp Lk 22:6); just as they were seeking to capture Him through betrayal, Judas was seeking to profit by assisting them.

18) This willingness to inform on Christ when He was apart from the crowds also deepened the treachery, since it was at that time that He would be (supposedly) off-guard – Judas was fully willing to use every means to his own advantage.

19) Again, from Mt 26:15 we know that Judas suggested the money for his efforts, but it was the priests who came up with the figure, not mentioned by Mark, of thirty pieces of silver.

a) this figure was a used by Matthew as the fulfillment of a hidden prophecy, found in Zec 11:12-13

b) Matthew states the prophecy came from the book of “Jeremiah the prophet”, but the lesser prophets were often referred to by major prophets of the same time period, so his reference only followed usual custom, and was not a misquote

c) the miraculous fulfillment comes from the fact that the exact amount was named, with the same metal mentioned, and that this small amount (approx. $1000) was all they considered worth Jesus’ capture

20) The word epangellomai has the idea of a promised reward for fulfilling one’s obliga-tions; it is not as if the priests attempted to bribe Judas, rather they agreed to give him this sum once he had completed the job he had asked for. cp 2Pet 2:19

21) While Judas did agree to this betrayal, knowing that the priests would abuse Jesus in some brutal manner, he did not plan on the Sanhedrin successfully condemning Him to death (Mt 27:3-5); how he managed to ignore the clear statements of Jesus and the priests’ willingness to pay for his services is beyond imagination.

22) Exactly when this contract was arranged is not given, whether Judas left the house on Saturday evening/Sunday, or if he met privately with the priests while Jesus and the disciples were teaching in the Temple; the point is that the priests had an inside man, who could help them accomplish their stated desires found in vss 1-2.

23) The word eukairos is only used two times, but it has the idea of “a good season”, meaning an opportune moment one encounters, a convenient and ideal occasion, or a serendipitous (skillful use of an unintended favorable event) event.

24) It means a time-frame when one is most at ease, and has little or nothing opposing them, in terms of completing their desired actions.  cp 2Tim 4:2

25) In other words, Judas was watching and waiting for just the right moment, when Jesus would be least guarded, surrounded by the fewest people, and easiest to seize; he had determined his course of action, and now thought only of the best way to fulfill it.

Preparation for Passover

Mt 26:17-19 & Mk 14:12-16 & Lk 22:7-13

Kai. th/| prw,th| h`me,ra| tw/n avzu,mwn( o[te to. pa,sca e;quon( le,gousin auvtw/| oi` maqhtai. auvtou/( Pou/ qe,leij avpelqo,ntej e`toima,swmen i[na fa,gh|j to. pa,scaÈ
14:12 And on the first day of Unleavened Bread, when the Passover lamb was being sacrificed, His disciples said to Him, “Where do You want us to go and prepare for You to eat the Passover?” (c.c. (intro) kai. “and/now” + L F S w/d.a. card adj & n h` prw/toj h`me,ra “on the first day” + G N P w/d.a. o` a;zumoj – adzumos “of the feast of unleavened bread” + rel temp adv o[te “when/while” + I A I 3p qu,w (GT = e;quon) “they were sacrificing” + Ac N S w/d.a. to. pa,sca “the Passover lamb” + N M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “his” + P A I 3p le,gw “are/were saying” + D M 3s pro auvto,j “to him” + inter adv pou/ “where?” + P A I 2s qe,lw “do you want” + A A P N M P avpe,rcomai “after leaving” + A A S 1p e`toima,zw “we should prepare” + sub con i[na “in order that” + A A S 2s evsqi,w – esthiō “you should eat” + Ac N S w/d.a. to. pa,sca “the Passover”)

1) With this temporal reference, Mark now returns to the narrative; having explained Judas’ motivation and actions, he picks back up from vs 2.

2) The date was now Thursday, Apr 2, 33 AD, some time before sundown; all three Synoptic authors specify that it was the first day of Unleavened Bread, and Jn 13:1 says it was “before the Feast of Passover”.

a) Passover was the day before the weeklong observance of Unleavened Bread, and since Unleavened Bread began immediately following Passover (Lev 23:5-6), they were often considered as one holiday (Josephus, Antiquities 3:10 cp Wars 5:3)

b) since the actual meal had to be eaten after sundown (Num 9:2), Passover was actually the day before the lamb was eaten, which was the first day of U.B.

c) because Jn 19:14 specifically states that Christ was being condemned on “the day of preparation for the Passover”, a tradition developed with the early church fathers that the Galileans sacrificed their animals on Nisan 14, while the Judeans had their Passover meal on the 15th 

(1) while this theory does have some attractive points to it, there is no trustworthy documentation from contemporary sources, or commentary from the Mishna (the official list of rules for Passover)

(2) the primary reasoning is one of logistical consideration – every male Jew over 20 was required to eat Passover within the walls of Jerusalem, how could they all find room, and how could the priests sacrifice all those lambs?

(3) Jn 19:14 does seem to demand this two day celebration, but the word translated “preparation” there (paraskeuh. – paraskeuē)  may be understood as meaning Friday, the day of preparation for the weekly Sabbath – cp Mk 15:42

(4) there is little reason to hold a dogmatic opinion either way, but the meal involved was Paschal, and was performed according to the dictates of Scripture

d) the fact it is called the first day of the feast relates to the fact that Passover was being arranged, and does not indicate that these things occurred after sundown 

e) thus, the preparations and sacrifice would be completed before sundown, and Jesus and the twelve would have eaten the Passover meal shortly after 

3) While the NAS translates this phrase as when the Passover lamb was being sacrif-iced, there is an important identification of a 3rd plural verb that must be made – who was sacrificing the animals in question, and where?

4) According to Ex 12:6, it was not necessary for the priests to slaughter the animal, although the Mishna Pesachim (5:6) does instruct that the blood of the animals not used for each family’s doorposts was to be collected at the altar site and poured out collectively at the base thereof.

5) In other words, there is no demand that Christ and the disciples must acquire their sacrificial lamb from the priests, nor would they be required to have the priests sacrifice and roast their lamb; in fact, there would be no requirement to involve the priests at all (the Mishna was part of the Traditions of the Elders, not Scripture).

6) Mark does not record which disciples asked Jesus for instructions, but Lk 22:9 names Peter and John as the two who asked and were sent into town to prepare; Luke also reverses the order of events, with Jesus giving instructions and then being asked where He wanted to observe the meal itself.

Prearranged Provision

kai. avposte,llei du,o tw/n maqhtw/n auvtou/ kai. le,gei auvtoi/j( ~Upa,gete eivj th.n po,lin( kai. avpanth,sei u`mi/n a;nqrwpoj kera,mion u[datoj basta,zwn\ avkolouqh,sate auvtw/|
14:13 And He sent two of His disciples, and said to them, “Go into the city, and a man will meet you carrying a pitcher of water; follow him; (c.c. & P A I 3s kai. avposte,llw “and he sends/sent” + Ac M P card adj & n w/d.a. du,o o` maqhth,j “two of the disciples” + G M 3s pro auvto,j “his” + c.c. & P A I 3s kai. le,gw “and he says/said” +     D M 3p pro auvto,j “to them” + P A Ip 2p u`pa,gw (GT = ~Upa,gete) “go away” + prep w/ Ac F S  w/d.a. eivj h` po,lij “unto/into the city” + c.c. kai. “and” + N M S a;nqrwpoj “a man” + P A P N M S basta,zw “carrying” + kera,mion – keramion “a jug/pitcher” +        G N S u[dwr (GT = u[datoj) “of water” + F A I 3s avpanta,w – apantaō “will meet” + D 2p pro su, “to/with you” + A A Ip 2p avkolouqe,w “follow after” + D M 3s pro auvto,j “him”)

kai. o[pou eva.n eivse,lqh| ei;pate tw/| oivkodespo,th| o[ti ~O dida,skaloj le,gei( Pou/ evstin to. kata,luma, mou o[pou to. pa,sca meta. tw/n maqhtw/n mou fa,gwÈ
14:14 and wherever he enters, say to the owner of the house, ‘The Teacher says, “Where is My guest room in which I may eat the Passover with My disciples?”’ (c.c. kai. “and” + adv & ptcl/uncert o[pou eva.n “wherever” + A A S 3s eivse,rcomai “he might enter” + A A Ip 2p ei=pon “say” + D M S w/d.a. o` oivkodespo,thj – oikodespotēs “to the master/owner of the house” + exp con o[ti (quote) UNTRANSLATED + N M S w/d.a. o` dida,skaloj “the teacher” + P A I 3s le,gw “says” + inter adv pou/ “where?” + P I 3s eivmi, “is” + N N S w/d.a. to. kata,luma “the guest room” + G M 1s pro evgw, “my” + adv o[pou “where” + A A S 1s evsqi,w (GT = fa,gw) “I might eat” + Ac N S w/d.a. to. pa,sca “the Passover” + prep w/ G M P w/d.a. meta. o` maqhth,j “with the disciples” + G 1s pro evgw, “my”) 

kai. auvto.j u`mi/n dei,xei avna,gaion me,ga evstrwme,non e[toimon\ kai. evkei/ e`toima,sate h`mi/nÅ
14:15 “And he himself will show you a large upper room furnished and ready; and prepare for us there.” (c.c. kai. “and” + N M 3s pro auvto.j “he himself” + F A I 3s dei,knumi – deiknumi (GT = dei,xei) “will present/show” + D 2p pro su, “you” + Ac N S n & adj avna,gaion me,gaj “a large upstairs/upper room” + Pf P P Ac N S strwnnu,w – strōnnuō “having been spread out/furnished” + Ac N S adj e[toimoj “ready/prepared” + c.c. & adv kai. evkei/ “and there” + A A Ip 2p e`toima,zw “prepare” + D 1p pro evgw, “for us”)

kai. evxh/lqon oi` maqhtai. kai. h=lqon eivj th.n po,lin kai. eu-ron kaqw.j ei=pen auvtoi/j kai. h`toi,masan to. pa,scaÅ
14:16 And the disciples went out, and came to the city, and found it just as He had told them; and they prepared the Passover. (c.c. kai. “and” + N M P w/d.a. o` maqhth,j “the disciples” + A A I 3s evxe,rcomai (GT = evxh/lqon) “departed/went out” + c.c. &         A A I 3p kai. e;rcomai “and they came” + prep w/ Ac F S w/d.a. eivj h` po,lij “into the city” + c.c. & A A I 3p kai. eu`ri,skw “and they discovered/found” + adv kaqw.j “exactly/ just as” ei=pon “he said” + D M 3p pro auvto,j “to them” + c.c. & A A I 3p kai. e`toima,zw “and they prepared” + Ac N S w/d.a. to. pa,sca “the Passover”)

1) Since Jesus was well known to the priests, and He knew they were looking for Him in order to seize Him (Jn 11:57), He sent two of His disciples into town, who would be less noticeable and could carry out the instructions (similar to 11:1f).

2) The customary word for sending someone on a specific mission, apostellō, is used, again emphasizing the aspect of willing obedience for an explicit task; the disciples were not to vary from their assignment, but were to fulfill the commands exactly.

3) Which direction the men were to take, or into which part of the city, is not given, but the instructions indicate they were capable of finding the correct way in, since they were not told which way, but only to Go into the city.

4) The purposely vague signal for which they were to look is similar in some respects to those of Mk 11:2, except there it was specified that they would find the colt “immediately” after entering the city; here, the men would have to exercise more effort, walking and looking until they found the designated man.

5) Mt 26:18 says only that they were to find “a certain man”, while Lk 22:10 agrees with Mark that an easily identifiable man would be encountered.

6) While it would not be unusual to see a man carrying a clay pot (cp Mk 11:16), some specifics were given to help identify the correct individual:

a) carrying water in jars was a task usually performed by women, (men normally used leather skins), so it would not be likely they would find the wrong man

b) the word bastadzō indicates he was carrying the pitcher in such a way as it was noticeable – the word means to bear or carry something easily seen by others – cp Lk 7:14, 11:27

c) the container was a specific type, a ceramic jug used particularly for water

d) the use of apantaō indicates the man would be looking for them, as well – the word literally means “come away from”, as in leaving his house to meet the disciples

7) As in Mk 11:2, there is no need for some miraculous foreknowledge given from Deity, nor did Christ tap Omniscience in order to look into the future; it is just as likely the man was known to Christ and the signal had been prearranged.

8) There is some speculation that this man is the same as supplied the donkey and colt for the Triumphal Entry, but that man lived in the small village of Bethphage, while this man was walking around the city of Jerusalem, and his house was evidently within the city limits, as well.

9) A secondary observation is gleaned from the fact the disciples did not know this man, and yet he was loyal enough to the service of Christ that he had made a great sacrifice, on many levels, to provide this assistance.  cp 1Kin 19:14; Rom 11:3-4

10) The disciples were not to immediately approach the man, however, nor were they to get his address or information regarding its whereabouts; the extreme secrecy was called for by the advanced stage of antagonism toward Christ, and Jesus’ desire to eat His last Passover with the disciples in security and privacy.  cp Lk 22:15

11) The word for follow is akoloutheō, interesting since this is the usual word for “follow as a disciple”; the point is that the man would probably take them on a long and winding path, they must be diligent to stay with him.

12) According to Mark and Luke, the owner of the house might not be the same as the man carrying the pitcher, although they would certainly know each other; from Mt 26:18 we see that the same man who carried the water owned the house.

13) The ambiguous title the Teacher was used to protect Jesus’ identity, as well as prevent someone from overhearing His name, and knowing where He would be; an overriding need for secrecy and privacy is seen throughout the instructions.

14) The fact Jesus called this My guest room also indicates this plan had been arranged for some time; Matthew’s record supports this, since the phrase “My time is at hand” means it had not been at hand for some time previous.

15) The owner of the house was also evidently a man of some means, since his house had an upper story, the room is designated as large, and it was fully furnished for a group this size.

16) Why this man was willing to allow a Sanhedrin-branded heretic to observe Passover in his own house (thus subjecting himself to their wrath – cp Jn 12:10) is not known, but the point is that God used a willing servant to provide what His Servant needed.

17) Just as had happened in 11:4-6, the disciples’ obedience was rewarded by finding everything was just as He had told them; the odds of a chance coincidence matching exactly what was needed are beyond calculation, and yet we see that when the Lord gives us instructions that include a promise, our reward is assured – if we do our part.

18) One of the major lessons and purposes for Mark’s record of the life of Christ has centered on willing obedience to the Plan of God (both in the life of Christ and His disciples), and the reward said obedience brings; that lesson cannot be avoided here, either – do as God has commanded, in spite of seeming arguments against it, and everything will work out exactly as He has promised.

19) Since the owner of the house had provided the furniture necessary (13 couches and at least 5 tables), it is safe to presume he had arranged that furniture accordingly; the preparation required of the disciples would include the elements of the meal, such as unleavened bread and wine, the bitter herbs, a sauce composed of dried fruit, spices, and wine, and the roasting of the Pascal lamb. 

Passover With The Disciples

Mt 26:20-35 & Mk 14:17-31 & Lk 22:14-38 & Jn 13:1-17:26

Kai. ovyi,aj genome,nhj e;rcetai meta. tw/n dw,dekaÅ
14:17 And when it was evening He came with the twelve. (c.c. kai. (temp) “and then” + A D P G F S gi,nomai “after becoming; when it had become” + G F S o;yioj “evening” + P D I 3s e;rcomai “he comes/came” + prep w/ G M P w/d.a. meta. o` dw,deka “along with the twelve”)

1) According to Dt 16:6, the time Passover was to be observed was “in the evening at sunset”, so the rather general statement when it was evening is better rendered (as in Mt 26:20) “when evening had come”; Lk 22:14 is even more precise, saying “when the hour had come”, meaning the hour of sunset (5:45 pm), the beginning of evening.

2) Matthew and Luke only say that the twelve disciples/apostles were with Christ at the time of the meal, but Mark’s use of the preposition meta indicates Peter and John returned to Him, reported that all was ready, and accompanied the other 11 men back to the house.  Mt 26:20 & Lk 22:14

3) It is noticed that Judas is still included in the band of men most privileged, with the greatest position in God’s Plan at this point; even though he had determined to commit the ultimate act of betrayal, he had not passed the point of no return, and could still have repented and assumed an equal position in the Kingdom.

4) Not recorded by any of the Synoptic authors is the lesson on humility and service recorded in Jn 13:1-20, although Lk 22:24-27 does relate a comparable lesson on rejecting STA motivated ‘greatness’.

a) the phrase “before the Feast of Passover” should be understood to mean that even before the meal itself had begun, Jesus had determined this course of action

b) the next chronological indicator is “during supper”, which is better translated “the feast coming, …”, meaning John has moved forward to the actual observance

c) vs 3 explains the significance of these unusual actions, and what motivated them

d) it would be just as unusual for a dinner host to remove his formal garments and replace them with the clothes of the lowliest servant today as it was for Christ to do so – one can only wonder what the disciples thought

(1) foot washing was a common event at that time, due to the dusty environment and footwear of the time

(2) the task was left for the individual themselves (cp Lk 7:44), or was assigned to the lowest slave of the household (cp 1Sam 25:41); the Mishna placed no blame on a head servant who refused to wash visitors’ feet, and forbade the slave of a teacher from washing the feet of his disciples

(3) in addition, using the very towel with which He was covered to wipe the disciples’ feet further emphasized the humiliation of the act, since He now wore only a dirty, wet towel!

e) the absolute astonishment all the disciples felt was voiced by Peter, as a misplaced demonstration of honor, and his own humility before the Lord

(1) much has been made of Peter’s objection and refusal, but his comments display the shock and confusion each man felt

(2) it is true that Peter had once again failed to trust the Lord because he did not understand his actions, but cp 1Pet 5:5

(3) his response to Jesus’ reply does indicate his intense devotion to the Lord, but also displayed ignorance of the reality behind the ritual

(4) Jesus’ second reply sets up the ritual as an overt parable, equating bathing with salvation (cp 1Cor 6:11; Tit 3:5), and washing the feet with the necessity of Rebound in the believer’s life

f) the purpose for the lesson relates to Lk 22:24-27 – Luke does not record the foot washing, John does not record the argument among the disciples, but each teaches the same lesson: we are to follow the example Christ left for us – this had been taught repeatedly, but had not yet taken hold (cp Mk 9:35, 10:42-45; Lk 22:26)

g) that Jesus was not fooled by Judas’ pretended loyalty is again demonstrated by His comment in vs 18 – the other men were completely taken in by Judas’ act, but Jesus “knew all men” (Jn 2:24-25)

The Prediction of Betrayal

kai. avnakeime,nwn auvtw/n kai. evsqio,ntwn o` VIhsou/j ei=pen( VAmh.n le,gw u`mi/n o[ti ei-j evx u`mw/n paradw,sei me o` evsqi,wn metV evmou/Å
14:18 And as they were reclining at the table and eating, Jesus said, “Truly I say to you that one of you will betray Me-- one who is eating with Me.” (c.c. & P D P G M P kai. avna,keimai “and during/while… reclining” + G M 3p pro auvto,j “their” + c.c. &         P A P G M P kai. evsqi,w “and eating” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” +     A A I 3s ei=pon “said” + ptcl/affirm avmh,n “truly/dogmatically” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + exp con o[ti “that” + N M S card adj ei-j “one” + prep w/ Ab 2p pro evk su, “out from you” + F A I 3s paradi,dwmi “will hand over/betray” + Ac 1s pro evgw, “me” + P A P N M S w/d.a. o` evsqi,w “the one who is eating” + prep w/ G 1s pro meta,  evgw, “with me”)

h;rxanto lupei/sqai kai. le,gein auvtw/| ei-j kata. ei-j( Mh,ti evgw,È
14:19 They began to be grieved and to say to Him one by one, “Surely not I?”        (A M I 3p a;rcw “they began” + P P If lupe,w “to be made sorrowful/grieved” + c.c. &    P A If kai. le,gw “and to say” + D M 3s auvto,j “to him” + N M S card adj & prep &      Ac M S card adj ei-j  kata. ei-j “one according to/by one” + neg ptcl & N 1s pro mh,ti evgw, “not I?”)

o` de. ei=pen auvtoi/j( Ei-j tw/n dw,deka( o` evmbapto,menoj metV evmou/ eivj to. tru,blionÅ
14:20 And He said to them, “It is one of the twelve, one who dips with Me in the bowl. (weak adv de. “but” + N M S d.a. (rel pro) o` “the; he” + A A I 3s ei=pon “said” +    D M 3p pro auvto,j “to them” + N M S card adj ei-j “one” + G M P w/d.a. o` dw,deka “of the twelve” + P M P N M S (subs) w/d.a. o` evmba,ptw – embaptō “the one who is dipping/ dips” + prep w/ G 1s pro meta, evgw, “along with me” + prep w/ Ac N S w/d.a. eivj to. tru,blion – trublion “in the bowl”)

o[ti o` me.n ui`o.j tou/ avnqrw,pou u`pa,gei kaqw.j ge,graptai peri. auvtou/( ouvai. de. tw/| avnqrw,pw| evkei,nw| diV ou- o` ui`o.j tou/ avnqrw,pou paradi,dotai\ kalo.n auvtw/| eiv ouvk evgennh,qh o` a;nqrwpoj evkei/nojÅ
14:21 “For the Son of Man is to go, just as it is written of Him; but woe to that man by whom the Son of Man is betrayed! It would have been good for that man if he had not been born.” (exp con o[ti “for/because” + ptcl/cont me.n “on the one hand” + N M S w/d.a. & G M S w/d.a. o` ui`o.j o` a;nqrwpoj “the son of the man” + P A I 3s u`pa,gw “is going away” + comp adv kaqw.j “just as” + Pf P I 3s gra,fw “it has been written” + prep w/ G M 3s pro peri. auvto,j “concerning him” + weak adv de. “but” + interj ouvai. “woe/sorrow” + D M S w/d.a. & dem adj o` a;nqrwpoj evkei/noj “to the that man” + prep w/ G M S rel pro dia, o[j “through whom” + N M S w/d.a. & G M S w/d.a. o` ui`o.j o` a;nqrwpoj “the son of the man” + P P I 3s paradi,dwmi “ is being handed over/betrayed” + N N S adj kalo,j “good” + D M 3s pro auvto,j “for him” + con ptcl (1st) eiv ouvk “if…not” + N M S w/d.a. & N M S dem adj o` a;nqrwpoj evkei/noj “the that man” +          A P I 3s genna,w – gennaō “had…been born”)

1) The observance of the Passover meal, unlike ordinary meals, could only begin after sundown (Dt 16:6), and might last until midnight (according to rabbinic tradition); there was a blessing of the festival and the food, then three separate stages of consumption of the food and wine, during which prayers and blessings were offered.

2) Tradition places the pronouncement of betrayal during the second course of the meal, since this is when the unleavened bread was first broken and passed around the table, but the only dogmatic statement one can make is that during the consumption of some portion of the meal, Christ shattered the celebration of deliverance with this solemn declaration of the reality of treachery He would experience.

3) The strong particle of affirmation, allowing no argument or discussion, was used to point to the total veracity with which Jesus spoke; just as Yhwh had spoken in His own Name in OT prophecies, now Christ spoke with absolute authority of their fulfillment.

4) As many times as Christ had spoken of this intimate betrayal, and had pointed the men to the Scriptures which referred to His suffering (cp Mk 9:12), they still had not grasped the reality – there was no one else who was in a position to betray Him as was prophesied, therefore it must be a close associate.

5) Mt 26:22 agrees with Mark’s record that the disciples began to be grieved, or made sorrowful, by this news, while Lk 22:23 only says they began asking one another who could be such a one as to do this.

6) Jn 13:21-26 states that the disciples were completely astounded by such a revelation, and tells the steps they took to find out whom it might be; interestingly, even after Christ did all but hold up a sign, they still missed the point.

7) The use of the negative conjunction mēti in the question each asked – Surely not I? – expects a negative answer (cp Mk 4:21), so the disciples were each answering their own question in the very act of asking it.

8) The disciples did not deny the veracity of Jesus’ statement, but their repeated denials reveal that they had no idea who would do this or why; if they had suspected some person in the room, there would be no reason to defend themselves.

9) It has been observed that one would expect vehement reaction to this statement, to include warning or threatening whomever might consider this, or at least asking who it was – all the disciples could think of was a quick game of CYA.

10) Each of the disciples asked the same question, and when it came Judas’ turn, he had to ask, and pretend shock that he could even be considered (as the others had); however, his is the only case of a direct answer given to any of the men.  Mt 26:25

11) Mark’s record focuses on His response to those who were innocent but baffled; It is one of the twelve is to be understood as repeating what He had just said, along the lines of “Yes, if I just said it is one of you, then it must be one of you!”

12) The second clarification, one who dips with Me in the bowl, is a reference both to commonly shared food, and immediate proximity; according to Jn 13:26, Judas was within arm’s reach of Christ, bold action for a man about to participate in a crime of the greatest magnitude against Him.  cp Ps 41:9

13) While not emphasized by the passage, Jn 13:23-26 does illustrate the principle that to the degree one wishes to know, to the same degree it shall be revealed.

14) The bowl in use was a deep ceramic bowl used for sharing sauces among three or four people; similar to a dipping bowl today, it was not being used by the entire crowd, again emphasizing that Judas was as close as he could be to Jesus, and still displayed no overt signs that he was about to act against Him.

15) This points to the fact that Judas had no guilty conscience concerning his actions, attitudes, or their possible ramifications; he sat comfortably enjoying the meal, pre-tending respect for Jesus, all the while plotting His overthrow.

16) Luke includes a unique record of yet another argument among the disciples as to which of them was the most loyal and devoted; their self-centered absorption with their own status was probably the result of the heated denials they could possibly be the culprit, yet Christ simply re-taught the principle of humble self-sacrifice and the service of others (leading to ultimate and true reward).  Lk 22:24-30

17) Again calling their attention to the fact all these things had been written in Scripture and should have been known, Christ’s remark could also have been used for comfort after they occurred.  cp Jn 13:19; Ac 13:35-37

18) It is also observed that our Lord and Savior understood His own path would be one of suffering, not based on current circumstances or fear of His opponents, but because the prophetic Word declared it would be so. cp Ps 22; Isa 53

19) Of the three Synoptic authors, Luke uses slightly different vocabulary concerning the prophesied betrayal and death of Christ, but all three pronounce the woe that would come upon the man by whom it was accomplished.

20) It is not as if Judas intended to fulfill the prophecies, nor did he consider that by his actions the Angelic Conflict would be won, but neither could he claim that he had been unwilling to perform his part; his decisions were based on his own freewill, and were predicted by God, not caused by Him.

21) Thus, Christ denies that just because Judas’ actions were predestined to occur, he was relieved of sole responsibility for them; it had been written what Judas would do, but it was his decision, not the overruling Will of God, that they became reality.

22) This is related to Satan’s attack on God’s Essence, that because He created him, knowing he would rebel, the sentence of the Lake of Fire was unfair; Satan acted under his own volition, so God (through OmSc) knew he would fall, but did not cause that fall.  Eze 28:12-19

23) In the same way, negative volition seeks to blame God for their own actions, when in reality He has simply let them operate under their own freewill choices. cp Gen 3:12

24) This extreme sorrow would be accomplished both in time, by the emotional and physical suffering of his death (Mt 27:3-5 & Ac 1:18), and for all eternity as a perm-anent inhabitant of the Lake of Fire.

25) It is not as if Judas could have been saved except for this act of betrayal, and certainly he was not sent to hell for his perfidy (Deceitful treachery and faithlessness); his eternal destruction was based on his unbelief, but his conscious decision to betray an innocent and perfect man was without excuse or justification.

26) So the statement good for that man if he had not been born refers both to the manner of his death, and (more importantly) his eternal death;  all unbelievers will have this as their epitaph, but Judas also had an agonizing end to his physical life to look forward to.

The Institution of the Lord’s Table

Kai. evsqio,ntwn auvtw/n labw.n a;rton euvlogh,saj e;klasen kai. e;dwken auvtoi/j kai. ei=pen( La,bete( tou/to, evstin to. sw/ma, mouÅ
14:22 And while they were eating, He took some bread, and after a blessing            He broke it; and gave it to them, and said, “Take it; this is My body.” (c.c. kai. “and” +   P A P G M P (circ) & G M 3p pro evsqi,w auvto,j “while/during their eating” +            A A P N M S lamba,nw “after taking” + Ac M S a;rtoj “bread” + A A P N M S euvloge,w “after blessing” + A A I 3s kla,w “he broke it” (GT = e;klasen) + c.c. & A A I 3s kai. di,dwmi “and he gave” + D M 3p pro auvto,j “to them” + c.c. & A A I 3s kai. ei=pon “and he said” + A A Ip 2p lamba,nw “take” + N N S dem pro ou-toj “this” + P I 3s eivmi, “is” + N N S w/d.a. to. sw/ma, “the body” + G 1s pro evgw, “my”)

kai. labw.n poth,rion euvcaristh,saj e;dwken auvtoi/j( kai. e;pion evx auvtou/ pa,ntejÅ
14:23 And when He had taken a cup, and given thanks, He gave it to them; and they all drank from it. (c.c. & A A P N M S kai. lamba,nw “and after taking” + Ac N S poth,rion “a cup” + A A P N M S euvcariste,w “after giving thanks” + A A I 3s di,dwmi “he gave” + D M 3p pro auvto,j “to them” + c.c. & A A I 3p kai. pi,nw “and they…drank” + N M P adj pa/j “all” + prep w/ Ab N 3s pro evk auvto,j  “from it”)

kai. ei=pen auvtoi/j( Tou/to, evstin to. ai-ma, mou th/j diaqh,khj to. evkcunno,menon u`pe.r pollw/nÅ
14:24 And He said to them, “This is My blood of the covenant, which is poured out for many. (c.c. & A A I 3s kai. ei=pon “and he said” + D M 3p pro auvto,j “to them” +     N N S dem pro ou-toj “this” + P I 3s eivmi, “is” + N N S w/d.a. to. ai-ma, “the blood” + G 1s pro evgw, “my” + G F S w/d.a. h` diaqh,kh – diathēkē “of the covenant” + P P P N N S w/d.a. to. evkce,w “the one/which is being poured out” + prep w/ G M P adj u`pe.r polu,j “on behalf of/for many”)

1) Matthew and Mark reverse the order of events from Luke’s record, listing first the announcement of betrayal and then the institution of this new ritual; John does not record the establishment of the ritual, but does record the accusation, denial, and departure of Judas, after receiving a morsel of bread from Christ’s own hand.

2) Luke has been seen to be the most chronologically accurate of the Synoptic authors, but this would have Judas present for the institution of a ritual intended only for believers. cp 1Cor 11:26

3) However, Lk 22:19 specifies that it was “after they had eaten” that Christ established the cup as a representation of “the new covenant of [His] blood”, and says it was done “in the same way” (hōsautōs – in like manner) as the bread.

4) Mt 26:26 and our verse only have the circumstantial participle while they were eating; it was customary for Passover participants to remain together after the Paschal meal was finished, discussing God’s past and future deliverances, so there is nothing that demands it was during the ritual itself that this occurred.

5) Jn 13:26 records Judas’ departure during the meal itself, while the unleavened bread was being dipped and eaten as a part of Passover; the context makes clear that the Lord’s Table is distinct from Passover, not a part or continuation of it.

6) Lk 22:21 is translated “the hand of the one betraying Me is with Me on the table”, but there is no eimi present, so it could just as accurately be translated “was with me”, in reference to the fact Judas was no longer present.

7) That Luke hints at the fact the disciples still did not understand that Judas was indeed preparing to betray Christ, even though he had left the group, is further documented by Jn 13:28-29, where at least Peter and John were told it was in fact Judas that would do this, and yet “no one…knew for what purpose He had said this to him”.

8) Therefore, Matthew and Mark give the fullest accounts of the actual events, while Luke does not record the actual accusation and denial by Judas, nor his departure to accomplish the betrayal; for his purposes, only the experiences of the believers present are important.

9) Also, every male Jew was commanded to observe Passover, so we can safely con-clude that Jesus did so; there is no reason to think He interrupted the meal to establish a new ritual in His name, and every reason to think He waited until it was over.

10) The Passover meal consisted of various statements of BD on the subject of God’s deliverance, as well as singing various Psalms, interspersed throughout the meal.

11) After the Paschal observance was complete, Christ established a ritual solely for the Church Age, and was therefore completely in line with the Word of God for speaking a blessing on this portion of ritual food, as well.

12) The bread Jesus used would have been unleavened, and instead of cutting it, He broke it with His hands:

a) unleavened bread spoke of the absence of evil, since leaven introduces CO2 into the dough and thus corrupts it – cp 1Cor 5:8

b) it is soft and tasty for only a few hours after baking, quickly becoming hard to chew and losing its flavor; this speaks of the fact BD must be consumed at the appropriate time, not just when it is ‘convenient’ – cp Ex 16:13b-29 & Mt 4:4

c) cutting bread, or any object, pictures man’s efforts in a work that should be per-formed only by God (cp Ex 20:25); breaking the loaf pictures God’s action in the punishment of Christ’s body on the cross

d) the word here is klaō, only used of breaking bread for consumption by a group, pointing to the fact that the message of the gospel is not to be kept to oneself, but shared for the benefit of all

e) the specific statement He gave it to them refers to the fact He was their spiritual authority, and was therefore responsible to feed them spiritually – cp Jn 21:15-17

13) Jesus had already identified bread as a representation of His physical body, as far back as Jn 6:51; by announcing this to the disciples in a new ritual, He established it as the reality behind the ritual.

14) Certain denominations take these words as literal, referring to the (so-called) Doctrine of Transubstantiation, but this violates several logical and doctrinal principles:

a) during the Passover meal, the head of the family declared over the lamb, “This is the body of the lamb our fathers ate in Egypt”, which sets the stage for a typo-logical representation – cp Ex 13:8

b) it is not the literal flesh and blood of Jesus that saves us, but the work of the cross carried out against His body – 1Pet 2:24

c) His body, at this point, was untouched and His physical blood was not yet shed

d) vs 25 calls the contents of the cup “the fruit of the vine”, when, if transubstantia-tion were true, it would not be grape juice or wine at all, but blood

e) nowhere in the other sayings of Christ is this strict literal equation demanded, e.g. “the field is the world” (Mt 13:38), “the seed is the Word of God” (Lk 8:11), “I am the door” (Jn 10:9), “I am the vine” (Jn 15:5), etc

f) transubstantiation declares that the bread becomes Jesus’ flesh after it is blessed by a priest, but here it is said He broke it after a blessing, and human flesh does not “break”, it tears

15) According to Lk 22:17, Jesus had taken a cup after the Paschal meal and instructed the disciples to “share it among [themselves]”, while He Himself abstained; that cup was distinct from this one, but Jesus did not partake of the ritual cups, either, since Luke records His promised abstinence before this cup was passed.

16) This is due to the fact that Jesus Christ is the fulfillment of the ritual, the reality we remember behind it (1Cor 11:26); as the reality, He would not have partaken of the ritual, lest the two become confused.

17) While some degree of interpretative debate has centered on whether wine or grape juice was used in the Paschal meal, the emphasis here is simply on consuming the contents of the cup, not what those contents were: 

a) new wine, or recently squeezed and therefore unfermented, was available, but by its very nature could not be easily stored for any length of time, which would make its use outside harvest season impractical, at best

b) from 1Cor 11:20-21 we presume that the early church used wine, and Paul did not correct them for this, only for abusing the Lord’s Supper as an excuse to get drunk

c) there is no indication as to whether wine or grape juice was used in the Passover celebration, but since grapes begin to ripen in July and are only harvested as late as October, it would be difficult to collect enough unfermented grape juice for all Jerusalem in early April

d) since there is no Scriptural mandate, a Local Church is free to use either during the Lord’s Supper, including using grape juice simply for convenience

18) It was common practice to use blood in making any pact or covenant, which was taken from a sacrificial animal and poured at the base of an altar or upon the ground as a witness that a life-changing contract had been effected.  cp Gen 15:9f;   Ex 24:6-8

19) By using the expression My blood of the covenant, however, Christ has presented Himself as the sacrificial victim, and makes the cup the symbol of that covenant.

20) Regarding the blood of Christ and its effect:

a) the term is almost universally taken to mean His literal blood, even by those who eschew transubstantiation (cp pt. 14 above)

b) the use of blood as related to sacrificial animals symbolically portrayed the fact their life had been removed from them – Lev 17:11-14; Dt 12:23

c) the blood of Christ, then, is the loss of spiritual life He experienced while under-going the punishment for sins – cp Rom 5:8-9

d) if one maintains that the literal blood of Christ is what saves us, salvation was accomplished at the initial point of blood loss, which would be the Garden of Gethsemane – Lk 22:44

e) in fact, the body of Jesus lost blood even after death, certainly after He had proclaimed “It is finished!” –  Jn 19:30

21) The covenant, or contractual agreement between two parties, in view is the special dispensation known as the Church Age, which replaced the Mosaic covenant between Yhwh and Israel, and is now in effect between Yhwh and the Church Universal.

22) That is to say, the Mosaic covenant had been rejected by the people of Israel, and therefore they forfeited their rights as the Chosen people; membership in the Church Universal is now available to all races, peoples, and nations without reference to national identity. cp Col 3:9-11

a) this does not mean that God has rejected His covenant with the Jewish people, rather that He has set aside the special privileges they enjoyed, and that they suffer as a national and racial entity for their rejection of the provisions of their covenant

b) after the removal of the Church Universal (via the Rapture), the Age of Israel will again be in effect, and God will complete the promises to Abraham, because His righteousness demands that He do so – Rom 11:25-29

23) The word poured out is encheō, which refers to a voluminous release of fluid from a container; it is not a controlled or careful transfer, but has the idea of flooding from one place to another, whether in a generous or reckless fashion. 

24) Used only here in Mark, its uses in Mt 9:17, Jn 2:15, Ac 1:18, 10:45 show the idea of discharging more than is necessary, or using more than is strictly needed; the work of Christ paid for all the sins of all mankind (1Jn 2:2), even those who would not take advantage of that work, and so in their case the effort was ‘wasted’. cp 2Th 2:10

25) This was symbolized under the Mosaic ritual code by pouring out the majority of blood from the sacrificial animal at the base of the altar, while a small amount was placed on the horns of the altar (signifying it had the power to redeem).  cp Ex 29:12; Lev 4:18

26) The reason Christ died for the sins of those God knew would reject His offer of salvation was to remove any reason for the death sentence except that of rejection; no one has or will go to Hell for their sins, only for the sin of unbelief.  cp Mk 3:28-29;   Rev 20:12-15

27) This is the reason for Matthew’s additional comment, that the blood of Christ was poured out “for the forgiveness of sins”; writing to his fellow Jews, he probably wanted to make sure they understood the significance of the Mosaic ritual and properly related that to the reality.

A Celebratory Reunion

avmh.n le,gw u`mi/n o[ti ouvke,ti ouv mh. pi,w evk tou/ genh,matoj th/j avmpe,lou e[wj th/j h`me,raj evkei,nhj o[tan auvto. pi,nw kaino.n evn th/| basilei,a| tou/ qeou/Å
14:25 “Truly I say to you, I shall never again drink of the fruit of the vine until that day when I drink it new in the kingdom of God.” (ptcl/affirm avmh.n “without doubt/ dogmatically/truly” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + exp con (cont)  o[ti “that” + adv ouvke,ti “no longer/more” + str neg ptcl & weak neg ptcl ouv mh. “definitely not” + A A S 1s pi,nw “might I drink” + prep w/ Ab N S w/d.a. evk to. ge,nhma - genēma “from the produce/fruit” + G F S w/d.a. h` a;mpeloj – ampelos “of the grapevine” + prep w/ G F S w/d.a. & dem adj e[wj h` h`me,ra evkei/noj “until the that day” + adv o[tan “when” + P A S 1s pi,nw “I shall/might drink” + Ac N 3s pro auvto,j “it” + Ac N S adj kaino,j “fresh/new” + prep w/ L F S w/d.a. evn h` basilei,a “ in the kingdom” + G M S w/d.a.    o` qeo,j “of the God”)

1) This dogmatic statement was designed to comfort the disciples after Jesus’ death, although they still had not accepted the fact of His impending crucifixion; just because they were not paying attention does not mean God would not give them the information they needed if they had been.

2) The promised abstinence confirmed that this was Jesus’ last meal, and He would partake of festal celebration no more, until all had been finished and the prophetic rituals had been fulfilled.  Lk 22:15-16

3) Luke had already recorded this sworn abstention from grape products, when the first cup was passed for the Passover meal (Lk 22:18); it is likely the promise was repeated, since he does not use Truly I say to you, but there is little reason to debate the issue.

4) Matthew’s account contains only two major differences (Mt 26:29):

a) the pronoun “this fruit…” – again, we do not know if the cup contained wine or grape juice, but both are included by the description produce/fruit of the vine
b) the promise that the disciples, and by extension all Church Age believers, will partake of the fruit of the vine with Him

5) The use of ouketi marks an unknown but extended period of time during which an event will not occur; once the terminus ante quem was reached, the prohibition would be removed, but not before then.

6) Exactly how long after the establishment of the kingdom this consumption will begin is not given, but since it is specified in Matthew’s record to be with believers, the statement of Dan 12:12 takes on additional significance. “How blessed is he who keeps waiting and attains to the 1,335 days!”
7) According to Isa 25:6, the Lord will “prepare a lavish banquet for all peoples” in Jeru-salem, which will include “aged wine, [and] choice pieces with marrow”, but the word kainos used here indicates freshly made wine – fitting for the inaugural feast of the new age.

8) The command given the angels carrying out the judgments of God in the Tribulation also bears notice, since the source of the wine is not given, but it could hardly be produced in only 45 days (short miraculous intervention).  Rev 6:6

9) An additional aspect is seen in the use of the adverb hotan, when I drink it new...; used with the Present Subjunctive, it indicates ongoing or repeated action, meaning this will not be a simple toast or one-time sip, but the Lord Jesus Christ will drink wine with the redeemed community more than once.

10) The reference to “sour wine” in Mk 15:32 does not violate this promise, that was a mixture of cheap beer, vinegar, and other alcoholic liquids favored by the coarse (and poor) Roman soldiers.

Departure From the City

Kai. u`mnh,santej evxh/lqon eivj to. :Oroj tw/n VElaiw/nÅ
14:26 And after singing a hymn, they went out to the Mount of Olives. (c.c. kai. “and” + A A P N M S u`mne,w – humneō “after singing a hymn” + A A I 3p evxe,rcomai “they went out” + prep w/ Ac N S & G F P w/d.a. eivj to. o;roj h` evlai,a “unto the mount of the olives”)

1) It was customary to sing several of the Psalms before, during each course, and after the Passover, and it was fitting that another sacred song would be sung after the instit-ution of a new ritual for the Church.

2) It should be pointed out that a hymn is not just a pleasant sounding song with God as its (supposed) subject; each and all of the Psalms express doctrinal subjects, Divine viewpoint, and the realities of God, His Word, and His Plan.

3) Many of the Psalms have been suggested, dogmatically by some, to be this final song of praise, but the very fact it is not specified which Psalm was used means it is not important which one it was; the Psalms had been numbered by that time (Ac 13:33), if it were important for the ritual, it would have been named.

4) Only Luke records that the disciples mistook Christ’s words warning of impending distress as a call to arms; who “they” were is not specified, but Jn 18:10 records that Peter used a sword to attack the slave of the high priest.

5) The content of Jn 13:31-17:26 is not recorded by the other authors; part of it was given while en route to the Mount of Olives (14:31), but for John’s emphasis the content was given before the actual Passion began. 

a) it is also conceivable that the prophesy of Peter’s denial was given twice, but recorded by each author only once

b) chapter 14 deals with the stability available to believers based on Christ’s words: 

(1) the Present Passive Imperative of tarassō with the negative is, literally, “stop letting your hearts be stirred up/disturbed/troubled” – He instructs the men to stop what they were currently allowing to happen to their thought processes

(2) He has promised us peace, we have believed He is God, therefore we have the Word of God as a promise we will be able to survive the attacks of the Angelic Conflict

(3) as seen in Thomas’ and Philip’s objections, this demands paying attention to the spiritual realities around us, instead of thinking only of the physical

(4) each member of the Godhead functions in coordination to supply this peace, comfort, and security 

c) chapter 15 addresses our responsibility to conduct ourselves appropriately, and how we are to prove our love for God – via production of “much fruit”

(1) the believer who does not remain in FHS for spiritual sustenance, as well as fulfilling the obligations of DGP, is as worthless to God as a dried up branch is to a vine-grower

(2) in spite of religious teachings, this obligation does not stem from a fear of retribution, but because we have opportunity to maintain intimate fellowship with our own Lord, God, and Savior

d) chapter 16 gives the reason for our instruction, that we “may be kept from stumbling”, and losing our promised reward for obedience

(1) it is observed that the 11 disciples were not paying attention to Christ, since they were overcome with sorrow, and He had just exhorted them not to be

(2) further instruction regarding their yet-future Christian experience details how they will access Divine grace – through the ministry of God the Holy Spirit

(3) however, the disciples’ attention was not focused on the BD He was communicating, but on their superficial understanding of His continued presence (or lack thereof) in their immediate future; again we point out the danger in rejecting information as it is taught, they had heard this repeatedly!

(4) their attempts at self-justification included professions of understanding they did not possess, but Christ’s reply was designed to bring them back to reality – they did not understand because they did not want to, but it would soon be demonstrated how small their faith actually was

e) chapter 17 is the accurately named Lord’s Prayer, since it reflects what was in Jesus’ thinking as He prepared to leave those for whom He was indeed Lord

(1) a major part of Christ’s encouragement in His sufferings was the promised vindication and glorification He knew He would receive – cp Heb 12:2

(2) in addition, He had taught them everything the Father had instructed Him, and this was yet another reason He deserved such exaltation

(3) He recognized, and the disciples needed to realize, that now that He was physically leaving these men for whom He had cared all these years, their well-being was dependent on God and His provision (not their own wisdom)

(4) the ultimate desire of God is perfect unity, based on spiritual understanding, of all believers and the Godhead itself – this will only be truly accomplished after the Resurrection of all saints, but it is still the Directive Will of God

Predicted Abandonment

Kai. le,gei auvtoi/j o` VIhsou/j o[ti Pa,ntej skandalisqh,sesqe( o[ti ge,graptai( Pata,xw to.n poime,na( kai. ta. pro,bata diaskorpisqh,sontaiÅ
14:27 And Jesus said to them, “You will all fall away, because it is written, ‘I will strike down the shepherd, and the sheep shall be scattered.’ (c.c. kai. “and” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + P A I 3s le,gw “says/said” + D M 3p pro auvto,j “to them” + exp con (quote) o[ti untranslated + V M P adj (subs) pa/j “you-all; all of you” + F P I 2p skandali,zw – skandalidzō “will be made to stumble/lose faith” + exp con o[ti “because” + Pf P I 3s gra,fw “it has been written” + F A I 1s pata,ssw – patassō “I will strike down” + Ac M S w/d.a. o` poimh,n “the shepherd” + c.c. & N N P w/d.a. kai. to. pro,baton – probaton “and the sheep” + F P I 3p diaskorpi,zw – diaskorpidzō “will be scattered”)

avlla. meta. to. evgerqh/nai, me proa,xw u`ma/j eivj th.n Galilai,anÅ
14:28 “But after I have been raised, I will go before you to Galilee.” (str adv avlla. “but” + prep w/ Ac N S d.a. & A P If  meta. to.  evgei,rw “after the raising” + Ac 1s pro evgw, “me” + F A I 1s proa,gw “I will go before” + Ac 2p pro su, “you” + prep w/ Ac F S w/d.a. eivj h` Galilai,a “unto/into the Galilee”)

1) Without understanding the emphasis of John’s gospel, the interpreter would have no hope of reconciling the accounts; John focuses on the Deity of the Lord Jesus, and since Deity cannot be stricken or abandoned, there was no reason to bring that prophesy into the narrative – contemporary Christians knew it had happened, anyway.

2) However, Mark has focused on the suffering Servant, Matthew on the rejected King, therefore realizing that God’s Plan called for this abandonment could bring comfort into the lives of Christians who were suffering in their own lives.  Mt 26:31

3) Luke’s record has focused on the humanity of Jesus, therefore his record addresses the fact Jesus would “be numbered with transgressors”, or suffer unwarranted guilt and punishment.  Lk 22:37

4) Continuing the promise of Jn 13:19, and expanding on the warning of Lk 22:31, Jesus now explains beforehand that all the disciples will soon face and fail the test of loyalty to Christ in the face of perceived physical danger.

5) The word skandalidzō refers to a mental attitude sin that leads to an overt failure; it does not remove personal culpability, but recognizes that an outside source was indirectly responsible for the downfall.  cp Mk 4:17; 1Cor 8:13

6) We must remember that the disciples had never seen Christ suffer from the source of outsiders, had never seen His opponents gain the upper hand, and had never personally experienced any antagonism; they would shortly see their Master seized and mistreated cruelly, and then suffer the worst death possible.

7) This would lead to soul-fainting and loss of faith, which would cause them to abandon the Man to whom they had pledged their very souls while all was going well, which is the exact opposite of the loyalty they now boasted of.

8) The irony is that if they had been paying attention to the Word of God previously taught (Mk 8:31), they could have avoided this STA panic; even if they had then failed, recovery and readjustment would have been available – instead, they spent 3 miserable days doubting the fact of Jesus’ identification as Messiah!  cp Lk 24:21

9) Remembrance of this monstrous abandonment would, in the long run, remind the men to demonstrate grace toward others who might have sinned in their own egregious ways; we find the principle that recognition of one’s own hideous failures leads to more patience with those of others.  cp Gal 6:1; 1Jn 2:1

10) This would also be of comfort to the Roman believers who may have previously failed this same test, but were now suffering because of fidelity to God.

11) In retrospect, we might be tempted to base this prediction on the mere track record demonstrated thus far, but Jesus could dogmatically proclaim this defection would definitely occur was, again, based on His understanding of the prophetic passages.

12) The precise prophecy where it is written is Zec 13:7.  “‘Awake, O sword, against My Shepherd, And against the man, My Associate,’ Declares the LORD of hosts. ‘Strike the Shepherd that the sheep may be scattered; And I will turn My hand against the little ones.’”
13) Jesus slightly paraphrases the MT, but does not quote the LXX at all, since that text has a plural of shepherds, when Christ is the Shepherd (Jn 10:14); the 1st person Indicative is understood from the fact that the Lord says He will “turn My hand against the little ones”, as well.

14) This unwavering faith that all aspects of the Word of God would be fulfilled stems from Christ’s faith that the entirety of Scripture is infallible and unerring, and without fault or inaccuracy in even the smallest of details:

a) called Divine or Verbal Plenary Inspiration, it refers to the fact that God oversaw the delivery of all Scripture, so as to maintain absolute integrity and veracity in its message – 2Tim 3:16

b) one must recognize that a translation, regardless of how good it might be, is only a translation, and is not inspired or infallible as were the original autographs

c) this does not rule out the use of fallible, finite men in its transmission, but requires the supernatural provision of the exact vocabulary God wanted – 2Pet 1:20-21

d) in a two-fold process, God the Holy Spirit communicated God’s message to human authors, and then those men recorded that message exactly as He intended

e) supposed contradictions found in various translations (Rom 8:1B in KJV), or differences between manuscripts do not negate the accuracy of the original text

f) it has been calculated that 98.33% of all contradictions found in Scripture have only to do with non-doctrinal differences (e.g. “Jesus Christ” or “Christ Jesus”), while the remaining 1.67% relate to scribal errors, intentional changes (e.g. euphemisms – cp Isa 13:16), or difficult passages awaiting accurate interpretation

g) the term “Canonicity” is used of the content of Scripture, as opposed to other books or religious writings that are not inspired by God

(1) from the Greek word kanōn, originally a stalk or reed, which was used for a rule or measuring rod (Rev 11:1), hence a standard or norm, sometimes used of a sphere of action in which one remained consistent (2Cor 10:13)

(2) the 66 books of the Bible were formally recognized in 325 AD, by the Council of Nicea, but they had been generally accepted by the Church for 3 centuries 

(3) the Church rejected other religious writings that claimed Inspiration (the Gospel of Thomas, the Acts of Paul), but failed the tests of authenticity

(4) however, Canonicity is not determined by any man, it is recognized as such – Canonicity is determined by Divine Inspiration

(5) the five basic principles that identify Canonical books are:

(a) authority – the writings express the authoritative nature of God’s Word

(b) prophecy – the author is a recognized prophet or author, with the cred-entials to back up his claims – cp Gal 1:1

(c) authenticity/consistency – the book does not contain inaccuracies of any kind, and is consistent with previous revelation

(d) dynamic – the Word of God is living and active, does the book exhibit this power?

(e) accepted by the people of God – acceptance by true believers is in view, based on the witness of the Holy Spirit

(6) the Apocrypha and Pseudepigrapha are religious writings with varying degrees of value, but are never quoted by NT authors as canonical, nor were they accepted by orthodox believers from the point they appeared

(7) while we do not embrace ‘blind faith’, we do subscribe to the belief that God would not allow His people to be deceived, and therefore protected the trans-mission, recognition, and acceptance of true Scripture

h) the tenets of textual criticism were developed to systematically determine if a portion of text or an entire book was canonical

(1) the original autographs have been lost, through time and destruction, but there are in existence some 5,000 manuscripts (MSS) or portions of manuscripts available for study and comparison

(2) some of these MSS date to within a single generation of the original

(3) no two are exactly alike in every detail, with some 200,000 variants in 10,000 different places

(4) their value is derived from a comparison of like passages, and determining the reason for the variants

(a) unintentional errors resulting from fatigue, carelessness, poor eyesight/ lighting, or mistaking one letter/word for another are generally easy to spot

(b) intentional changes, such as omission, euphemisms, explanatory glosses (which were then thought to be a part of the original by the next copyist), and attempts at harmonization are not consistent from one set of MSS to another, therefore comparing a variety of texts makes them apparent

(5) geographic variety, internal evidence (writing style of the author, consistency of message), and external evidence (age of the text, quoted by early scholars as Canonical) are also used to determine the weight a passage should be given

i) Scripture itself teaches that the authors thereof knew they were writing Divinely Inspired words (cp 2Pet 3:16), while other letters and writings from the same men were not included in the Canon of Scripture (cp 1Cor 5:9)

j) thus, if the Lord Jesus Christ placed the testimony of Scripture above His own experience, knowledge, and circumstances, what should the believer’s attitude toward God’s Word be? – cp Ps 138:2b “… You have magnified Your word above (lK'  – KahL) all Your name.”
15) The word patassō deals with a severe or heavy blow dealt by the hand of another (cp Ac 7:24); it deals with the fact this was not some random piece of “bad luck”, nor did it occur outside God’s Will, it was the direct action of the Father that brought it about.

16) A major stumbling block for the negative was the seeming inconsistency between a loving God and His action toward His beloved Son; if He would strike down this perfectly obedient Son, how could He claim to love Him at all?  1Cor 1:18-24

17) We who are enlightened through the ministry of the Holy Spirit understand that the reason God destroyed His “uniquely born Son” was a demonstration of His love for us who desired a relationship with Him; there was absolutely no other way this rela-tionship could be possible without the propitiation of God’s +R. Gal 3:21

18) In order to pay the penalty for one’s sins, or those of another, an individual must have something that enables them to approach God in order to do so; since fallen mankind is without any personal righteousness (due to the Sin Nature and personal sins), no one could offer to pay for their own sins, much less those of another.  Ps 49:7-9

19) Thus, it was necessary for a real, literal human to be born without the genetic STA, and to live a life free from personal sin of any kind; in addition, they must fulfill all the proactive demands of God if they were to achieve any spiritual balance with which to pay for the debts others had incurred.  Rom 5:14-16

20) Jesus was the only Man qualified to pay the penalty for sins, and it was His willing action in so doing that removed the sin barrier separating man from God; without a satisfaction of the requirements of absolute righteousness, God could not have maintained an intimate relationship with sinful creatures.  Eph 2:14-16

21) It is not as if the Father wanted to crush His Son, only that there was no choice if He were to maintain His perfection and simultaneously provide our salvation; through OmSc, God knew we would ultimately desire association with Him, so He arranged what would be necessary to effect it (before we even knew we wanted it).  Rom 5:8

22) Those who had allied themselves with this Shepherd, who had placed themselves under His authority, who followed Him wherever He led them, and who stayed with Him even though they did not understand His reasons, are called the sheep, a reference to their stated and realized loyalty.

23) These men would also suffer due to the direct action of God, and not only because of their own failure to accept the Word of Christ; notice, however, the sheep are never said to be struck, only to be scattered, or to lose contact with their leader.

24) The word used (diaskorpidzō) has a distant scattering in view (cp Jn 11:52); the disciples abandoned not only Christ, but one another, as well.  cp Jn 16:32

25) There was some loose affiliation after the crucifixion, but each disciple basically fended for themselves, choosing to associate with the others, or to move out away from the remaining eleven.  cp Lk 24:13

26) As before, the prediction of His arrest and murder was accompanied with the good news of His resurrection; there is no reason to think the disciples understood the reference any more than before, but assurance was given that Christ would rise again.

27) This is perhaps the most understated promise of resurrection, the statement after I have been raised does not contain a promise, prophecy, or reference to Scripture, it only sets the stage for what would happen afterwards.

28) The disciples had been taught frequently enough that they should have had this promised resurrection firmly in their souls; Christ therefore taught a new aspect to His arrest and murder – their abandonment of Him – and then moved directly to what they should have already known – He would die, but would just as surely rise.

29) Matthew and Mark record the promise to go before [them] to Galilee; Luke only discusses what occurred in Judea after the resurrection, and John describes a visit while the men were fishing on the Sea of Tiberias/Galilee, but does not record the instructions to go there.  Lk 24; Jn 21

30) Interestingly, these implied instructions had to be repeated after the resurrection (Mt 28:10; Mk 16:7); the disciples seemingly refused to listen to the teaching, even in the face of all evidence it was in their own best interests to do so (applications in our own lives abound).

“Wrong Again, Lord!”

o` de. Pe,troj e;fh auvtw/|( Eiv kai. pa,ntej skandalisqh,sontai( avllV ouvk evgw,Å
14:29 But Peter said to Him, “Even though all may fall away, yet I will not.” (weak adv de. “but” + N M S prop n w/d.a. o` Pe,troj “the Peter” + A A I 3s fhmi, “declared” +  D M 3s pro auvto,j “to him” + con ptcl eiv (1st) “if/since” + c.c. (asc) kai. “even/indeed” + N M P adj pa/j “all/everyone” + F P I 3p skandali,zw “shall stumble/lose faith/fall away” + str adv avlla, “but” + neg ptcl w/ N 1s pro ouvk evgw, “not I”)

kai. le,gei auvtw/| o` VIhsou/j( VAmh.n le,gw soi o[ti su. sh,meron tau,th| th/| nukti. pri.n h' di.j avle,ktora fwnh/sai tri,j me avparnh,sh|Å
14:30 And Jesus said to him, “Truly I say to you, that you yourself this very night, before a cock crows twice, shall three times deny Me.” (c.c. kai. “and” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + P A I 3s le,gw “says/said” + D M 3s pro auvto,j “to him” + ptcl/affirm avmh.n “truly/without doubt” + P A I 1s le,gw “I say” + D 2s pro su, “to you” + exp con (con) o[ti “that” + N 2s pro su. “you yourself” + adv sh,meron – sēmeron “today” + L F S dem adj & N w/d.a. ou-toj h` nu,x “in this night” + adv & disj con pri.n h' “before even” + Ac M S avle,ktwr “a rooster” + A A If fwne,w “sounds/crows” + adv di.j “twice” + F D I 2s avparne,omai – aparneomai (GT = avparnh,sh|) “will disown/renounce” + Ac 1s pro evgw, “me” + adv tri,j “thrice/three times”)

o` de. evkperissw/j evla,lei( VEa.n de,h| me sunapoqanei/n soi( ouv mh, se avparnh,somaiÅ w`sau,twj de. kai. pa,ntej e;legonÅ
14:31 But Peter kept saying insistently, “Even if I have to die with You, I will not deny You!” And they all were saying the same thing, too. (weak adv de. “but” + N M S (rel pro) o` “the one; he” + I A I 3s lale,w (GT = evla,lei) “was saying” + adv evkperissw/j “excessively/insistently” + con ptcl (3rd) eva,n “if” + P A S 3s dei/ “it should be necessary for” + Ac 1s pro evgw, “me” + A A If sunapoqnh,|skw – sunapothnēskō “to die together with” + L 2s pro su, “with you” + str neg ptcl & weak neg ptcl ouv mh, “definitely not” +  F D I 1s avparne,omai “will I disown” + Ac 2s pro su, “you” + weak adv de, “but” + c.c. (adj) kai. “also” + N M P adj pa/j (GT = pa,ntej) “they all” + I A I 3p le,gw (GT = e;legon) “were saying” + adv w`sau,twj “likewise/in the same way”) 

1) The (understandable) dismay each of the disciples felt was now voiced by Peter, who declared, in no uncertain terms, his steadfast loyalty under any circumstances.

2) Observation: Many, if not most, believers are proud and confident of their relationship with the Father, remain obedient children of God, and are willing to give Him great glory and praise, even under penalty of death – as long as things look like they will never be called upon to suffer.

3) We must understand that this prophesied abandonment cut these men to the quick; placing ourselves in their shoes, it is easy to imagine a sincere denial that such betrayal would ever occur.

4) Unfortunately, such zeal denied the veracity of God and His Word, therefore it quickly became a challenge to the very Essence of Deity!

5) In other words, rather than hear and take encouragement from the prophesied resur-rection, the disciples seized only on the first half of the statement, and reacted to (their understanding of) His death.

6) Principle: One must remember, in the face of exhortations against sin that are coupled with advice for after one sins, not to allow STA pride to convince them that they would “never sin like that”, or they will soon find themselves in the unpleasant act of committing that sin or one worse.  cp Gal 6:1; 1Jn 2:1-4

7) Peter’s bold statement though all may fall away is almost humorous from the Greek – a 1st class condition means that he agreed with the Lord in one area: all others would indeed be scandalized and reject association with Jesus.

8) However, the strong adversative alla shows that, in the strongest terms possible, he denied the very possibility that he himself would leave, so great was his loyalty.

9) This clearly relates to the believer who is exuberant and dedicated to the Lord, especially in the early stages of their CWL, who makes such a bold declaration as “I will never leave the Truth”; this sincere, but misplaced, confidence rejects the reality of verses such as Mk 4:16-17; 2Cor 6:1; Heb 4:1, 10:35.

10) Peter had singled himself out as the premier example of true devotion and unwavering loyalty, but Christ countered with a true prophecy, given by the Holy Spirit directly to His humanity, that predicted his fall would be the worst.

11) There is no way Jesus could have known these details without receiving them from Omniscient Deity, but this does not violate the concept of Kenosis; the information was not designed to give Him any advantage over any other person, it was designed as an attempt to reorient Peter, as well as prove to him that he was not perfect, after all.

12) Only Mark records that the cock would crow twice, although all four authors agree on the number of times Peter would lie about his association with Jesus.  Mt 26:34 & Lk 22:34 & Jn 13:37

13) Lk 22:34 also indicates this denial occurred while still in the upper room, so it is conceivable the prophesy of Peter’s failure was given once inside, and again on the way to the Garden of Gethsemane; if that is the case, the second may have further narrowed the time from the first, by way of emphasis.

14) Mark’s record focuses on this (unusual) revelation of information, as a result of prophesy as opposed to understanding Scripture; perhaps “before a rooster crows today” might be idiomatic for “very soon”, but the specific time has been narrowed to a point that defies coincidence.

15) In fact, the Aorist Infinitive indicates that this was an even more specific timeframe than anyone could expect – this rooster would not be crowing repeatedly, or twice in a row, there would be some time between its first and second call.

16) Tradition says that the first cock crowing was around midnight, while the second came around 3 a.m.; this would roughly correspond with the timing of events, but the point is that within a matter of hours, Peter would deny his association and faith in Christ to an even worse degree than the others.

17) The fact Peter would deny his Lord three times removed the possibility of unintended disassociation, or accidental misunderstanding; these would be intentional, determ-ined, and dogmatic rebuttals of acquaintance with Jesus, thereby implicitly claiming to be an unbeliever!  cp Mk 14:71

18) Rather than admit the unpleasant truth, however, Peter challenged the accuracy of Jesus’ statement, once again implying that His God and Savior was (at best) doubting his loyalty, or (at worst) out of His mind.

19) The correct mental application would have been to identify the accuracy of Scripture and Christ’s statement, and seek gracious deliverance or strength (cp Mk 9:24); we find the principle that those who think most highly of themselves and their abilities/ loyalty/positive volition are most likely to fail the worst.  cp 1Cor 10:12 “Therefore let him who thinks he stands take heed lest he fall.”
20) The 3rd class condition if I have to die is also of interest – it seems quite bold, but in fact the construction places doubt on the chance of having his bluff called; perhaps Peter considered Jesus to be overcome with grief and was trying to encourage Him, but either way he was challenging the reality of Christ’s words (thus blaspheming).

21) Although Peter had singled himself out for the most opprobrium (disgrace and reproach of shameful conduct) the fact they all were saying the same thing places equal guilt on all eleven men, since they were effectively saying they did not care what Scripture or Jesus said, they knew better: no one would dare to betray Him in such a manner.

22) Since the men present had been acquitted of the guilt of betraying Jesus, they became overly confident, and assumed they would never abandon Him, either; recognize that we cannot know what temptation may come our way, and remember Mt 6:13. “And do not lead us into temptation, but deliver us from evil”
23) This is comparable to believers today who reject doctrinal precepts based on their ‘enlightened’ understanding of God and His Essence; surely, they think, God would never call for separation or rebuking a wayward believer, and certainly He approves of their legalistic demands, since they ‘prove’ great loyalty.

The Garden of Gethsemane

Mt 26:36-46 & Mk 14:32-42 & Lk 22:39 & Jn 18:1

Kai. e;rcontai eivj cwri,on ou- to. o;noma Geqshmani. kai. le,gei toi/j maqhtai/j auvtou/( Kaqi,sate w-de e[wj proseu,xwmaiÅ
14:32 And they came to a place named Gethsemane; and He said to His disciples, “Sit here until I have prayed.” (c.c. & P D I 3p kai. e;rcomai “and they come/came” + prep w/ Ac N S eivj cwri,on – chōrion “unto a place” + G N S rel pro o[j “of which” +    N N S w/d.a. to. o;noma “the name” SUPPLY “was” + N N S prop n Geqshmani, “Gethsemane” + c.c. & P A I 3s kai. le,gw “he says/said” + D M P w/d.a. o` maqhth,j “to the disciples” + G M 3s pro auvto,j “his” + A A Ip kaqi,zw “sit down” + adv w-de “here” + temp con e[wj “until” + A D S 1s proseu,comai “I might pray”)

1) Since one of the requirements of Passover was to spend the night in the environs of Jerusalem (Dt 16:7), Jesus and the men journeyed to a private spot on the west side of the Mount of Olives, and on the east side of the city.

2) The word Gethsemane means, literally, “an oil press”, indicating the area was located within one of the many olive groves of the area, and would have been a small clearing within the land owned by the same man.

3) Only Matthew and Mark name the actual garden (inviting investigation and providing authenticity); Luke simply calls it “the place” (Lk 22:40), and John describes it only as “a garden” (Jn 18:1).

4) The word place is the diminutive of chōros, which means a large estate of tilled or cultivated ground; this was a relatively small area used for agricultural purposes, thus agreeing with the description of Jn 18:1.

5) Since olives are harvested in October, the area would have been deserted, affording the privacy Jesus required to prepare for the most agonizing experience of His life, and to give the disciples one last chance to observe and learn from Him in times of distress; the lesson was lost at that time, but would serve them later.  cp 1Pet 3:12-13

6) According to Lk 22:39, it was “His custom” to spend Passover night in this place, probably due to its seclusion and small size, though it still afforded the men enough room to spread out comfortably.

7) Jn 18:2 indicates the same, since Judas knew exactly where to find Him, because “Jesus had often met there with His disciples”, and there was no doubt that was where He would go this year as well.

8) As had happened before, Jesus told the majority of the disciples (eight) to stay behind, although they were not, technically, given permission to lie down for their night’s rest; unlike the incident of Mk 5:37, the men could have observed what was happening, if only from a distance.

9) The instructions implied that they should engage in similar action as His own, since they would be in a state of physical rest, but (potentially) mentally alert; whether or not they understood the import of His actions, He had directed them as to how they should conduct themselves, and now left them to either do so or not.

10) In fact, Lk 22:40 mentions the directions Jesus gave His disciples – having told them they would all fall away, He now instructed them how to avoid falling too far.

11) Thus far in the experience, there was nothing amiss or unusual in Christ’s actions, which seems to have further lulled the men into a false sense of security; “the ravine of the Kidron” (Jn 18:1) formed a natural boundary on the south, the Mount of Olives prevented anyone from coming upon them from the east, the garden would have been surrounded by a wall, and all seemed secure (wherever Judas was…).

12) Mt 26:36 includes in the instructions that the disciples were to sit here, while Christ went “over there”, a distance Lk 22:49 describes as “about a stone’s throw”. 

13) The Subjunctive of proseuchomai does not indicate that there was a mere potential Christ would pray at this time; rather, it indicates that He must seize the opportunity to do so (since He would not have time for private, involved prayer much longer), as well as the unknown quantity of time it would take for Him to complete His prayers.

14) Mark has pointed out three specific times Jesus engaged in lengthy, involved, and predetermined prayer, although these were not the only three (Lk 5:16):

a) at the onset of His public ministry – 1:35

b) at the beginning of His specific ministry to the disciples – 6:46

c) immediately before the hour He must endure alone

15) The applications in our own lives should be clear, but suffice it to say that, even though most people consider prayer merely one option of many, or the last act of desperation when nothing else has worked, in reality it is our only option, and leads to opportunities to fulfill God’s Will as He makes it apparent afterwards, not beforehand.

Distress and Pressure

kai. paralamba,nei to.n Pe,tron kai. VIa,kwbon kai. VIwa,nnhn metV auvtou/ kai. h;rxato evkqambei/sqai kai. avdhmonei/n
14:33 And He took with Him Peter and James and John, and began to be very distressed and troubled. (c.c. & P A I 3s kai. paralamba,nw “and he takes/took” +      Ac M S prop n w/d.a. o` Pe,troj “the Peter” + c.c. & prop n x2 kai. VIa,kwboj kai. VIwa,nnhj “and James and John” + prep w/ G M 3s pro meta, auvto,j “along with him” + c.c. & A M I 3s kai. a;rcw “and he began” + P P If evkqambe,w – ekthambeō “to be caused great distress” + c.c. & P A If kai. avdhmone,w – adēmoneō “and to be troubled”)

kai. le,gei auvtoi/j( Peri,lupo,j evstin h` yuch, mou e[wj qana,tou\ mei,nate w-de kai. grhgorei/teÅ
14:34 And He said to them, “My soul is deeply grieved to the point of death; remain here and keep watch.” (c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” + N F S w/d.a. h` yuch, “the soul” + G 1s pro evgw, “my” + P I 3s eivmi, “is” + N F S (pred nom) peri,lupoj – perilupos “deeply grieved” + prep w/ G M S e[wj qa,natoj “until/as far as death” + A A Ip 2p me,nw “remain/stay” + adv w-de “here” + c.c. kai. “and” + P A Ip 2p grhgore,w – grēgoreō “remain alert/keep watch”)

1) These three men were the closest in terms of familiarity to Jesus; they alone accomp-anied Him into Jairus’ house, and witnessed the Transfiguration.  Mk 5:37, 9:2

2) However, these three had very recently boasted of their loyalty under any and all circumstances, up to and including death; they needed to learn what was involved in sharing Christ’s cup of suffering, and just what it meant to be identified with Him, so as to replace their false human confidence with Divine power.  Mk 10:38-39, 14:31

3) Until this time, the Jesus had displayed little in the way of overt stress or dismay (a fact which lulled the disciples into a false state of security); now, He began to show the emotional distress He endured.

4) It is observed that believers with a false view of ‘maturity’ deny the legitimacy of emotions, but our Lord was perfectly willing to display His own, thus contradicting their human viewpoint resistance to what they consider weakness.

5) The record is clear that Jesus displayed:

a) anger – Mk 3:5

b) amazement/surprise – Mar 6:6

c) compassion – Mk 8:2

d) love – Mk 10:21; Jn 13:23

e) joy – Lk 10:21

f) remorse – Lk 19:41

g) sorrow – Jn 11:35

6) It has also been taught that the only reason Jesus felt emotional pressure was His impending separation from the Father and Holy Spirit, without regard for any physical suffering He might endure; the record certainly indicates that, as a normal human being, He faced the temptation to avoid suffering in His service to God.  vs 36

7) That said, emotions are designed to respond to the thoughts of the soul, not to lead an individual into subjective or irrational actions; those who place their emotional satis-faction or fulfillment above the dictates of Scripture are nothing less than idolaters.  Phi 3:18-19

8) The word ekthambeō occurs only four times, and only in Mark, but it has the idea of intense emotional discord, to be disturbed and alarmed by overt circumstances, and to lack a frame of reference for dealing with a situation.  cp Mk 9:15, 16:5

9) The word adēmoneō, which only occurs three times, points to a soulish suffering based on a heavy burden one feels; its use in Phi 2:26 relates to concern for another’s emotional state, here it is the burden Christ carried as He contemplated bearing the punishment for sins.

10) These two unusual words combined in the same sentence point to the fact Jesus was suffering unlike any other human ever has; His distress was intolerable, and there was no escaping the thought of it.

11) The emphatic construction translated My soul is deeply grieved uses a Predicate Nominative to equate His soul with the state of affliction beyond measure; this word (perilupos) only occurs 4x, but is used of a mental state that stems from deep regret that something cannot be changed.  cp Mk 6:26; Lk 18:23

12) In other words, He did not just feel this grief, it consumed Him and overwhelmed His very being; the etymology of the word means to be surrounded and encircled with sorrow or sadness.

13) The preposition heōs limits the extent or distance a person or thing may travel, so its use here speaks of the end result of Christ’s mental turmoil; if left unchecked, this pressure would push Him to the point of death, or actually kill Him!  cp Heb 12:4

14) The instructions to the men were designed to make them realize the severity of His anguish, and to provoke them to follow His lead and seek Divine assistance.

15) The use of grēgoreō, as seen before, has less the idea of keep watch as maintaining a mentally alert status, observing oneself and carrying out required functions, and keeping all appropriate commands, based on a desire to succeed.  cp Mk 13:35, 37

16) This is also seen from Matthew’s account, since Jesus told them to remain alert “with Me”; Christ was not guarding against intrusion, He was fighting the temptation to flee, and being vigilant in His prayers.  Mt 26:38

17) While Luke does not record that it was only these three men who accompanied Christ this far, the instructions he alone records were certainly in effect for them as well, so they knew what they were supposed to do (but did not do).  Lk 22:40

Submission Even in Agony

kai. proelqw.n mikro.n e;pipten evpi. th/j gh/j kai. proshu,ceto i[na eiv dunato,n evstin pare,lqh| avpV auvtou/ h` w[ra(
14:35 And He went a little beyond them, and fell to the ground, and began to pray that if it were possible, the hour might pass Him by. (c.c. & A A P N M S kai. proe,rcomai “and after proceeding/going ahead” + Ac N S adj mikro,j “a small/little way” + I A I 3s pi,ptw “he was falling” + prep w/ G F S w/d.a. evpi. h` gh/ “upon the ground” + c.c. & I D I 3s kai. proseu,comai “and was praying” + sub con (non-final) i[na “that” + con ptcl eiv (1st) “since; if” + P I 3s eivmi, “it is/was” + N N S adj dunato,j “possible/able” +      N F S w/d.a. h` w[ra “the hour” + A A S 3s pare,rcomai “might pass by” + prep w/       Ab M 3s pro avpo, auvto,j “away from him”)

kai. e;legen( Abba o` path,r( pa,nta dunata, soi\ pare,negke to. poth,rion tou/to avpV evmou/\ avllV ouv ti, evgw. qe,lw avlla. ti, su,Å
kai. e;legen( Abba o` path,r( pa,nta dunata, soi\ pare,negke to. poth,rion tou/to avpV evmou/\ avllV ouv ti, evgw. qe,lw avlla. ti, su,Å
14:36 And He was saying, “Abba! Father! All things are possible for You; remove this cup from Me; yet not what I will, but what You will.” (c.c. & I A I 3s kai. le,gw “and he was saying” + V M S avbba, “Abba” + V M S w/d.a. o` path,r “the father” +        N N P adj pa/j “all things” + SUPPLY “are” + N N P adj dunato,j “possible” + D 2p pro su, “for you” + A A Ip 2s parafe,rw (GT = pare,negke) “carry away; remove” + Ac N S w/d.a. & dem adj to. poth,rion ou-toj “the this cup” + prep w/ Ab 1s pro avpo, evgw, “away from me” + str adv avlla, “but” + neg ptcl ouv “not” + Ac N S inter pro ti,j “whatever” + N 1s pro evgw. “I myself” + P A I 1s qe,lw “I want” + str adv avlla. “but” + Ac N S inter pro ti,j  “whatever” + N 2s pro su, “you”)

1) All the Synoptic authors agree that Jesus now left even His closest disciples in order to pray for strength, encouragement, and deliverance from the agony He knew He must face alone. Mt 26:39 & Lk 22:41

2) While no clear definition of distance is found, it would be safe to say Christ was probably 20 ft. from the men; this would afford Him some privacy, but would also allow the disciples to hear what He prayed.

3) By taking these men further with Him than the others, and yet leaving them to proceed further into the garden, He points out that, when the believer is suffering unimaginably, there is no one and nothing but God to whom they can turn.

4) In other words, the company of the disciples could not alleviate His pain, provide Him any comfort, or even enable Him to survive; as close as these three men were to Him, there came a point they were of no benefit, either, and must be left behind if Jesus were to access the “Throne of Grace” (Heb 4:16).  

5) While Luke says only that Christ “knelt down and began to pray”, Matthew agrees with Mark that He took the position of maximum humility and desperation, saying that He “fell on His face and prayed”. Mt 26:39 & Lk 22:41

a) it is likely that Jesus at first knelt down, but as the soulish agony He endured continued to build, He prostrated Himself even further

b) the emotional turmoil He faced also sapped His physical strength, making it impossible to maintain an upright position, even on His knees

c) in fact, as seen by the Imperfect of piptō, this action was repeated – every time He could manage to rise to an upright position, He fell to the ground again

6) The content of Christ’s prayers centered on the fact He realized fully what He would suffer, and the (normal) desire not to experience agonizing pain; He sets an example for us, that we may ask for deliverance from a test, but only in line with what we know to be true from Scripture. 

7) Every English translation consulted has translated this phrase if it were possible, thus implying that Jesus knew it was not, but a very standard construction for a 1st class condition indicates exactly the opposite: He knew He could escape the cross, and strongly desired to do so.  cp Heb 5:7

8) Only Mark gives the content of His prayers as well as a direct quote from them; this emphasizes that even our Lord did not want to suffer for doing what was right, so the desire of Christians to escape suffering in Rome was normal and expected.

9) The hour in reference is not literal, it refers to the time that was approaching, during which He would fulfill His destiny, but experience unimaginable, excruciating pain; it was a definite time-period, but would actually take three hours to accomplish.

10) Heb 12:2 also shows that it was not merely the physical and spiritual suffering He faced that brought Him such misery, but the emotional trauma He would endure as well; “despising the shame” speaks of the public humiliation and reproach, from the sources of God and man, that He wanted to escape.  cp Ps 22:6

11) This prayer was offered repeatedly, and, while probably in different forms, the entire content centered on urgently desired deliverance, of a nature only the Omnipotent Father could provide.

12) Luke records that the soulish trauma He endured was so great that the blood vessels in His skin actually burst from the increased blood pressure, and angelic intervention was necessary to strengthen Him physically if He were even to survive.  Lk 22:43-44

13) The actual quotation of Christ’s prayer makes the address in as child-like and affec-tionate a term as possible; the title Abba is an Aramaic word of dependence and affection, roughly corresponding to “Dad” or “Poppa”.

14) The Aramaic term Abi’ could be used of a literal father, but also of a civil authority or head of a tribe; Abba was only used of a literal father, and with whom one had a close relationship.

15) This use of a tender familial address was unique with Jesus; there is no precedent in Scripture, nor any attestation by contemporary sources, that anyone praying to Yhwh would consider themselves worthy of such familiarity with Deity, but Jesus was on such intimate terms He had no hesitation in doing so.  cp Rom 8:15; Gal 4:6

16) The second address – Father – places the request on more formal grounds, demon-strating that Jesus did not presume to coerce Him into compliance; the request is one of desperation and urgent need, but recognizes that God is the ultimate Authority.

17) While it is possible that Mark included this term by way of explanation of an unfam-iliar foreign word, his style has usually been to include a parenthetic translation, so it is much more likely that Jesus used two titles in His address.  cp Mk 7:2, 11, 34

18) Jesus’ statement of faith reinforces Mark’s summation of His prayers; because He recognized that the Father was uniquely able to remove this test from Him, He prefaced His request with a declaration of praise for the Divine Essence.

19) Mt 26:39 also uses a 1st class condition in his account, saying “if/since it is possible, let this cup pass from Me”, while Lk 22:42 uses a 1st class for the actual Will of God in the matter – “if/since You are willing, remove this cup from Me”.

a) Matthew quotes what Mark summarizes: Jesus knew He could escape the cross, and not by His own actions, but the Father could find a way to do so legitimately

b) Luke records that Jesus knew it was not the Father’s desire to punish Him, there-fore, strictly speaking, it was not a part of His Will

20) Again the symbol for the punishment Christ would endure is called the cup, speaking of the action that would be taken against His humanity; as a cup is filled with liquid, so the body of Christ would be filled with the punishment for sin. cp 2Cor 5:21

21) It is very clear what desire Jesus had – to be delivered from the torment that would come with His substitutionary death; this again rebukes the attitude that Jesus was a super-human, who never felt any conflict when performing the Will of God – what He wanted was the direct opposite of the eternal Plan of God!  cp Heb 12:4

22) However, during the most difficult and horrendous pressure of His life (in which there was much pressure), He still submitted His will to that of His Father;  there was no reason He should want to complete this task, except that He knew the Father did.

23) According to Heb 12:2, it was because of the promises of Scripture related to His vindication and promotion to the King of Kings that enabled Him to endure the cross, but at this point there was nothing that could make the approaching agony worthwhile – even more difficult because He could nothing but wait for it.

The Disciples’ Response to His Distress

kai. e;rcetai kai. eu`ri,skei auvtou.j kaqeu,dontaj( kai. le,gei tw/| Pe,trw|( Si,mwn( kaqeu,deijÈ ouvk i;scusaj mi,an w[ran grhgorh/saiÈ
14:37 And He came and found them sleeping, and said to Peter, “Simon, are you asleep? Could you not keep watch for one hour? (c.c. & P D I 3s kai. e;rcomai “and he comes/came” + c.c. & P A I 3s kai. eu`ri,skw “and discovers” + Ac M 3p pro auvto,j “them” + P A P Ac M P kaqeu,dw “sleeping” + c.c. & P A I 3s kai. le,gw “and he says/said” + D M S prop n w/d.a. o` Pe,troj “to the Peter” + V M S prop n Si,mwn “Simon” + P A I 2s kaqeu,dw “are you sleeping” + neg ptcl w/ A A I 2s ouvk ivscu,w “were you not strong enough; could you not” + A A If grhgore,w “to be alert” + Ac F S card adj & n ei-j w[ra “one hour”)

grhgorei/te kai. proseu,cesqe( i[na mh. e;lqhte eivj peirasmo,n\ to. me.n pneu/ma pro,qumon h` de. sa.rx avsqenh,jÅ
14:38 “Keep watching and praying, that you may not come into temptation; the spirit is willing, but the flesh is weak.” (P A Ip 2p grhgore,w “remain/keep diligent/ alert” + c.c. & P D Ip 2p kai. proseu,comai “and keep praying” + sub con i[na “in order that” + neg ptcl w/ A A S 2p mh. e;rcomai “you may not come” + prep w/ Ac M S eivj peirasmo,j – peirasmos “into temptation” + ptcl/cont me.n “on the one hand” + N N S w/d.a. to. pneu/ma “the spirit”  SUPPLY “is” + N N S adj pro,qumoj – prothumos “willing/eager” + weak adv (ptcl/cont) de. “on the other hand; but” + N F S w/d.a. h` sa.rx “the flesh” SUPPLY “is” + N F S adj (pred nom) avsqenh,j – asthenēs “weak”)

1) In spite of the protestations of the highest caliber allegiance, and willingness to endure any pain in Christ’s service, these men still had not accepted that Christ would suffer and die later this very day; there was nothing wrong, they were tired, it was night, why not take a nap?

2) Lk 22:45 explains that the reason they were sleeping was the emotional toll of their sorrow, the extreme grief brought on by Jesus’ words (cp Jn 16:6), but this does not excuse their failure to apply, follow the clear command of the Lord, or their failure to understand that He would soon be forcibly removed from them.

3) The word for found is heuriskō, having the idea of an unexpected discovery, indica-ting that Jesus had not expected this latest turn; given their track record, it is doubtful He was surprised, but the disappointment would certainly have added to His pressure.

4) Mt 26:40 also singles out Peter as the single man addressed, while Luke indicates all the disciples were sleeping; since Peter had boasted of being the most faithful and obedient, he would receive the most direct rebuke.

5) It is of interest that Jesus addressed Peter as Simon, when He had specifically given him the new name of Cephas/Peter upon meeting him for the first time (Jn 1:42); the new name speaks of the firmness and constancy of rock, but it was not until after Pentecost that the Lord began referring to him as such.  Ac 10:13

6) The rhetorical question are you asleep? carries with it a clear reproach; the man who had so recently declared he would suffer any pain in the Lord’s service had not been able to overrule so small a physical desire as sleep.  cp Lk 16:10

7) The second question also directs Peter’s attention to the miniscule effort that would have been required to complete the command; if he could remain alert even to the point of death, how could one hour have proven impossible? 

8) Here the hour is to be taken literally, as in 60 minutes’ time; we have some of Jesus’ prayer recorded, but shortly after the beginning, the men succumbed to sleep.

9) James and John received an indirect rebuke for their failure, as well, but it is observed that those who boast greatest are usually the first to fall (and be observed by all).

10) Repeating the instructions He had given to all the disciples upon entering the garden (Lk 22:40), Christ reinforced the lesson that human nature would not sustain the men through the coming ordeal, they would need Divine assistance and strength, which was only available if they asked.

11) This would require more than a single, one time request, followed by indifference or a return to human ability, however; the Present Imperative demands that they con-tinually remain alert, diligently observing His commands to communicate with God.

12) Likewise, the Present of proseuchomai requires that they not ask in a superficial or fleeting fashion, but that they keep praying until the circumstances no longer warranted it – i.e. after deliverance (when they should thank God for the same).

13) The content of their commanded prayers centers on the fact that all humans will face a situation with two possible outcomes, one of which is not desirable; in their imme-diate case, the desire for rest overcame their declared loyalty.

14) This process of testing for proof of one’s loyalty to one authority or another results in either a beneficial or damaging result (cp Rev 3:10), but to enter into temptation refers to accepting the offer of illegitimate actions, etc.

15) The preposition eis has the nuance of going all the way into something, thus wrapping oneself in the cloak of unrighteousness, or becoming willingly obedient to the lusts of the flesh.  cp Rom 2:8

16) The axiomatic (self-evident and universally accepted) statement now recognizes the sincerity of Peter’s boast, but points to the reason for failure; it is not as if he had lied about his intention to remain ever-loyal, it was rather that his selfish nature could not keep up with what he knew to be right.  cp Rom 7:15f

17) The term spirit here refers to the soul under the influence of righteousness, which is only possible for a believer, who possesses a human spirit; unbelievers may engage in altruistic, good deeds, for purely unselfish motives, but their unbelief ultimately leads to the conclusion that they are greater than God, which reduces their efforts to blas-phemous acts of evil.

18) The spiritual side of the believer recognizes the correct action to take, almost inher-ently, and is willing and more; the word here (prothumos) means, literally, “passion beforehand”, pointing to the strong desire an adjusted Christian has to fulfill their Father’s Will, as soon as they learn what that Will is.  Rom 7:22

19) In other words, upon receiving information about what God wants from an obedient child, the child agrees that it is the correct stance to take, and looks forward to complying with it; this occurs before the actual opportunity arises, but is a sincere expectation that, upon encountering the test, they will faithfully discharge their duties.

20) However, the factor that presents the temptation to fail is the sin nature, residing in the flesh; the fact it is weak refers to the STA inclination to take the path of least resistance, abandoning (or even betraying) anyone that might present a challenge or difficulty if clung to.

21) So the meaning behind the axiom is that, regardless of soulish intentions, desires, or purpose, an inward battle will constantly draw the believer to one side or the other, and without Divine assistance, the temptation will overcome the obedience.

22) This does not mean that simple prayer can overrule the Sin Nature or STA, the struggle must be fought in the soul of the believer, but the warning is against assuming one is self-sufficient to defeat the baser instincts.

23) Notice there is no command to pray that temptation will not come their way, or that they will never be tempted, but to pray for Divine guidance, strength, and deliverance.  cp 1Cor 10:13

24) The fact of the matter is that all believers will enter into temptation (1Jn 1:8, 10), but the admonition to pray this does not become a reality places personal respons-ibility on the believer for their failure.  1Jn 2:1

25) In other words, prayer coupled with resistance will prevent the believer from yielding to temptation, therefore each of us is answerable for failure in either area.  Js 4:7

Failure to Maintain Vigilance

kai. pa,lin avpelqw.n proshu,xato to.n auvto.n lo,gon eivpw,nÅ
14:39 And again He went away and prayed, saying the same words. (c.c. & adv kai. pa,lin “and again” + A A P N M S avpe,rcomai “after going away” + A D I 3s proseu,comai “he prayed” + A A P N M S ei=pon “after saying” + Ac M S adj w/d.a. & n o` auvto,j lo,goj “the same word/subject”)

kai. pa,lin evlqw.n eu-ren auvtou.j kaqeu,dontaj( h=san ga.r auvtw/n oi` ovfqalmoi. katabaruno,menoi( kai. ouvk h;|deisan ti, avpokriqw/sin auvtw/|Å
14:40 And again He came and found them sleeping, for their eyes were very heavy; and they did not know what to answer Him. (c.c. kai. “and” + A A P N M S e;rcomai (GT = evlqw.n) “after coming” + adv pa,lin “again” + A A I 3s eu`ri,skw “he discovered” + Ac M 3p pro auvto,j “them” + P A P Ac M P kaqeu,dw “sleeping” + exp con ga.r “for; because” + N M P w/d.a. o` ovfqalmo,j “the eyes” + G M 3p pro auvto,j “their” + I I 3p eivmi, (GT = h=san) “were” + P P P N M P katabaru,nw – katabarunō “being weighted down” + c.c. kai. “and” + neg ptcl w/ Pl A I 3p ouvk oi=da “they had not known” + Ac N S indef pro ti,j “what; in what manner” + A D S 3p avpokri,nomai “they might respond” + D M 3s pro auvto,j “to him”)

kai. e;rcetai to. tri,ton kai. le,gei auvtoi/j( Kaqeu,dete to. loipo.n kai. avnapau,esqe\ avpe,cei\ h=lqen h` w[ra( ivdou. paradi,dotai o` ui`o.j tou/ avnqrw,pou eivj ta.j cei/raj tw/n a`martwlw/nÅ
14:41 And He came the third time, and said to them, “Are you still sleeping and taking your rest? It is enough; the hour has come; behold, the Son of Man is being betrayed into the hands of sinners. (c.c. & P D I 3s kai. e;rcomai “and coming” +       Ac N S ord adj w/d.a. to. tri,toj “the third time” + c.c. & P A I 3s kai. le,gw “and says/said” + D M 3p pro auvto,j “to them” + P A I 2p kaqeu,dw “you are sleeping” +     Ac N S w/d.a. to. loipo,j “the remainder; what is left” + c.c. & P M I 2p kai. avnapau,w – anapauō “and refreshing/resting yourselves” + P A I 3s avpe,cw “it is complete/full/ enough” + N F S w/d.a. h` w[ra “the hour” + A A I 3s e;rcomai “has arrived/come” + inter ptcl ivdou, “look/behold” + N M S  w/d.a. & G M S w/d.a. o` ui`o.j o` a;nqrwpoj “the son of the man” + P P I 3s + P P I 3s paradi,dwmi “is being betrayed” + prep w/ Ac F P w/d.a. eivj h` cei,r “into the hands” + G M P w/d.a. o` a`martwlo,j “of the sinners”)

1) After the relatively mild rebuke and admonition, Jesus returned to His only hope for comfort; the idea that He had brought the disciples along for His own encouragement is denied by His repeated departure, as well as their obvious lack of providing it.

2) In all likelihood, He had waited until the men were sufficiently roused to provide some hope they might remain that way; the amazing thing is that He was concerned enough for their spiritual welfare that He took time away from His agonized prayer to attend them.

3) The actions taken by the Lord must be placed in the context of Jn 14:26 if they are to be even slightly comprehensible: He did not expect them to benefit now, but later, when the Holy Spirit reminded them of what they had learned.

4) The Aorist Participle of saying points out that Jesus’ prayers were not a mere repet-ition of the same words for an hour or more, He began praying after He had repeated His main request, for strength, deliverance, and acceptance.  Heb 5:7

5) Mt 26:42 records that the substance of Christ’s prayer had shifted, indicating that His prayers had brought Him some measure of relief; He did not now ask for deliverance alone, but accepted that He must endure the agony, with a 1st class condition for “since this cannot pass unless I drink it…”.

6) This illustrates the principle that prayer brings peace of mind and relief by its very action – even if the test is not lifted, communication with our heavenly Father pro-motes acceptance and alleviates the pressure on our souls.

7) There is no time frame given as to how long He spent in prayer the second time, but it was enough for the men to have attempted wakeful diligence, and then to have given up and returned to sleep, so 30-60 minutes would be reasonable.

8) The celebration of Passover, the events of the day, the disturbing news of Jesus’ impending departure (and the confusion that attended it), and the late hour combined produced stupor and inability to remain awake; this does not excuse their failure, however, they could simply have stood up!

9) Only Matthew and Mark report that there were three different awakenings, and that their eyes were heavy, although Luke intimates it was not a normal sleep, being produced by their extreme grief. Mt 26:43 & Lk 22:45

10) The periphrastic construction of eimi with the participle of katabarunō indicates an ongoing and unchanging condition: not only were they extremely sleepy, there was nothing they could, or would, do to change that.

11) Mark alone records that the disciples did not know how to answer, or respond to the rebuke, offer excuses for their behavior, and explain their reasons for directly violating His commands.  cp Mk 9:6

12) However, even their embarrassment could not prevent them from falling asleep a third time; these bastions of allegiance and loyalty were now demonstrating max-imum selfishness, since they could not deny that they stood in direct violation of the Man they had only recently promised unwavering devotion.

13) By this time, the promised commitment under all circumstances had been shown to be transparently false; the final statement is designed to show that they had placed their own ‘needs’ above their Lord’s, only because they did not understand the reasons for His agitation.

14) The use of loipos – “the remainder” makes it clear that these men had decided to take all the sleep that was available to them; it would have been bad enough to sleep only through the first hour, even worse through the second, but they had taken the final 30-60 minutes and wasted that as well.

15) An easy analogy is seen in the life of the believer who honestly thinks they will fulfill a Royal Imperative ‘later’, or that more pressing concerns (sleep, food, fun, etc) take precedence – they will eventually place those concerns over obedience to the point they no longer have opportunity to apply BD.

16) In addition, these men had heard and seen the extreme distress Jesus was facing alone, but their own physical refreshment was more important; by taking…rest, they showed that, since they could not help Him through His agony, they figured they might as well take care of themselves.  cp Rom 12:15 “Rejoice with those who rejoice, and weep with those who weep.”
17) The use of anapauō in Mk 6:31 shows that this refreshment was not necessary for survival, they could have lived without it, but it was a pleasant change from what they had endured for the whole day and night.

18) The time they had taken was all that had been available, though, seen in the use of apechō; comparing its uses in Mt 6:2, 5, and 16, we see that it means a totality, com-pleteness, or sum total; they had used all the time they had to sleep, rather than apply.

19) The hour that had arrived was the beginning of His suffering at the hands of men, rather than the hour He had earlier prayed would pass Him by; any chance He had to escape was now gone, the future was inevitable.

20) So, in spite of the confidence these men had expressed, that no one would betray Christ, it was now becoming reality; in addition, the Son of Man, God in the flesh and the promised Savior of Israel, was now being handed over to those who were directly opposed to His very existence, and this by His own people.  cp Jn 1:11

21) This is the purpose for the exclamatory behold – the very idea seemed beyond imag-ination, and yet, just as Scripture had declared, it was now taking place before their very eyes.

22) Incidentally, this is not a comparison of Jesus’ temptation and resistance to sin and Adam’s temptation and failure; Jesus is “the last Adam” (1Cor 15:45), but His presence in a garden is not a point of comparison with Adam – this is known as allegory, and has no spiritual significance at all.

Jesus Betrayed, Arrested, and Forsaken

Mt 26:47-56 & Mk 14:43-52 & Lk 22:47-53 & Jn 18:2-11

evgei,resqe a;gwmen\ ivdou. o` paradidou,j me h;ggikenÅ
14:42 “Arise, let us be going; behold, the one who betrays Me is at hand!”  (P P Ip 2p evgei,rw “be raised; rise” + P A S 1p (hort) a;gw “let us go” + exclam ptcl ivdou. “look/behold” +  P A P N M S w/d.a. o` paradi,dwmi “the one who is betraying” + Ac M 1s pro evgw, “me” + Pf A I 3s evggi,zw – engidzō “has drawn near/approached”)

Kai. euvqu.j e;ti auvtou/ lalou/ntoj paragi,netai VIou,daj ei-j tw/n dw,deka kai. metV auvtou/ o;cloj meta. macairw/n kai. xu,lwn para. tw/n avrciere,wn kai. tw/n grammate,wn kai. tw/n presbute,rwnÅ
14:43 And immediately while He was still speaking, Judas, one of the twelve, came up, accompanied by a multitude with swords and clubs, from the chief priests and the scribes and the elders. (c.c. & adv kai. euvqu.j “and immediately” + adv e;ti “while/ still” + G M 3s pro & P A P G M S (circ) auvto,j lale,w “during/while his speaking” +     P D I 3s paragi,nomai – paraginomai “become alongside; come/came up” + N M S prop n VIou,daj “Judas” + N M S card adj & G M P card adj w/d.a. ei-j o` dw,deka “one of the twelve” + c.c. & prep w/ G M 3s pro kai. meta. auvto,j “and along with him” + N M S o;cloj “a crowd/multitude” + prep w/ G F P meta. ma,caira – machaira “along with swords” + c.c. & G N P kai. xu,lon – zulon “and wood clubs” + prep w/ G M P w/d.a. para. o` avrciereu,j “alongside/with the chief priests” + c.c. & G M P w/d.a. kai. o`  grammateu,j “and the scribes” + c.c. & G M P  w/d.a. kai. o` presbu,teroj – presbuteros “and the elders”)

1) The disciples had wasted all the time that had been available, so Jesus instructed them to get up so they could rejoin the rest and allow prophecy to be fulfilled.

2) How far the other men were from these four, or whether they came to Jesus or vice-versa, is not known, but since Matthew (an eye witness) records unique information, he was evidently near enough to hear what Jesus said to Judas.  Mt 26:50

3) The Passive Voice of egeirō is translated as an Active – Arise – but the outside agents acting upon their bodies were their souls; the same souls that had decided to comfort their bodies with sleep now must push them up to meet their destinies.  cp 1Cor 9:26

4) The approach of Judas was impossible to hide or miss, which is why Jesus knew it was time for the men to wake and get up; no group could have made such noise if not prepared for hostile action.

5) Jn 18:2 affirms that it was “His custom” (Lk 22:39) to spend Passover night in this particular garden, and Judas fully expected to find Him there; the obedience of Jesus is further seen in the fact He could have avoided capture simply by staying some-where else, but instead chose to stay where He would be easily found. 

6) The Perfect of engidzō indicates that He knew Judas was still with the crowd, rather than pointing Him out and leaving; again we emphasize that Christ was not surprised or deceived by any of Judas’ actions.

7) This also explains how Judas could arrive immediately while He was still speaking, this was not a display of Christ’s Omniscience, it was an expected result of diligent observation of His surroundings.

8) The use of paraginomai – came up – is different from the usual word for “to arrive” (erchomai); it literally means “to become alongside”, and points to the fact Judas did not stay at the outside of the garden, or remain back with the other men, he walked boldly and purposely directly to Jesus.

9) Again Mark uses the appellation one of the twelve to describe Judas, though by now his readers should have known to which Judas he referred; this reiterates the close association this man had with Christ, and puts his treachery in an even darker light.

10) The Roman Christians often faced the test of betrayal by their own brethren, whether by spies or otherwise loyal believers cracking under the pressure of state abuse; the reminder that Judas had declared loyalty to Christ, and could still bring about all this suffering, was to remind them that their Lord had endured the very test they now did.

11) The Synoptics state that a multitude accompanied Judas, but Jn 18:3 calls it a “cohort” (1/10th of a legion, 550 men); it is not necessary for the entire cohort to be present (cp Mt 27:27), but the number of them there were to be considered a majority.

12) Since John specifies that the Roman cohort was attached to Judas, and also mentions the presence of the chief priests, we deduce that they had gone to the Roman government for assistance in capturing this ‘dangerous criminal’.

13) A detachment of Roman soldiers was present in Jerusalem during Passover to main-tain order and prevent riots; the Sanhedrin had probably expressed their fears (Mk 14:2) to Pilate, who had unwittingly (at this point) given in to their requests.

14) While translated from the high priests, the Greek construction indicates the high priest, or his chosen representative, was actually in attendance as well – strange, since this was Sabbath, and they were not supposed to do any laborious work.  Num 28:18

15) The presence of the scribes (Mk) and elders and Pharisees (Jn) points to the com-plicity each part of the religious establishment had in this attack on Messiah; none of them could claim innocence, all were guilty of maximum rejection of the Son of God.

16) Matthew describes the crowd as “a great multitude”, and Luke points out that Judas “was preceding them”; the point is that, even if Judas had not known the priests meant not only to capture Jesus, the presence of a heavily armed and large horde would have removed all doubt.

17) As with the comparison of Adam and Jesus, there is no reason to make Judas compar-able to Lucifer, with the multitude analogous to the fallen angels, attacking the Essence of God; while some (very minor) points are similar, the first rebellion had no such result as the latter, and constitutes allegory of the worst kind.

Maximum Insult to Maximum Injury

dedw,kei de. o` paradidou.j auvto.n su,sshmon auvtoi/j le,gwn( }On a'n filh,sw auvto,j evstin( krath,sate auvto.n kai. avpa,gete avsfalw/jÅ
14:44 Now he who was betraying Him had given them a signal, saying, “Whomever I shall kiss, He is the one; seize Him, and lead Him away under guard.” (weak adv (intro) de. “now” + P A P N M S  w/d.a. o` paradi,dwmi “the one betraying” + Ac M 3s pro auvto,j “him” + Pl A I di,dwmi (GT = dedw,kei) “had given” + Ac N S su,sshmon – sussēmon “a signal” + D M 3p pro auvto,j “to them” + P A P N M S le,gw “saying” +   Ac M S rel pro & ptcl/uncert o[j  a'n “whomever” + A A S 1s file,w “I might/shall kiss” + N M 3s pro auvto,j “he” + P I 3s eivmi, “it is” + A A Ip 2p krate,w “restrain/seize” +    Ac M 3s pro auvto,j “him” + c.c. & P A Ip 2p kai. avpa,gw “and lead away” + adv avsfalw/j – asphalōs “securely/under heavy guard”)

kai. evlqw.n euvqu.j proselqw.n auvtw/| le,gei( ~Rabbi,( kai. katefi,lhsen auvto,n\
14:45 And after coming, he immediately went to Him, saying, “Rabbi!” and kissed Him. (c.c. & A A P N M S kai, e;rcomai “and after coming” + adv & A A P N M S euvqu.j prose,rcomai “immediately after approaching/coming” + D M 3s pro auvto,j “to him” +   P A I 3s le,gw “he says/said” + V M S r`abbi, “rabbi” + c.c. & A A I 3S kai. katafile,w – kataphileō “and kissed” + Ac M 3s pro auvto,j “him”)

oi` de. evpe,balon ta.j cei/raj auvtw/| kai. evkra,thsan auvto,nÅ
14:46 And they laid hands on Him, and seized Him. (weak adv de. “but/and” + N M P d.a. (rel pro) o` “the ones; they” + A A I 3p evpiba,llw “threw/laid…upon” + Ac F P w/d.a. h` cei,r “the hands” + D M 3s pro auvto,j “on him” + c.c. & A A I 3p kai. krate,w “and they seized” + Ac M 3p pro auvto,j “him”)

1) Matthew and Mark both switch from using Judas’ name to the simple description of his intent and actions; calling him he who was betraying Him removes any sense of dignity or chance for recovery – the die was cast and Judas was fulfilling his role.

2) These two authors also agree that it was Judas who determined how he would indicate which man among the eleven was actually their prey; he had given them this sign, and they had agreed to it, but it was in fact his idea.

3) It was a common greeting among close friends to kiss one another on the cheek, still practiced in many parts of the world today; the symbolism was affection, trust, and appreciation.

4) In fact, the word phileō literally means “to love someone”, so it refers not just to pressing one’s lips against another, but to overtly show fondness and desire for them.

5) That Judas could choose this overt sign of respect and love for such a twisted purpose only shows the depths of evil to which he had sunk; he had turned a friendly greeting into a covert signal to expose Jesus for arrest.

6) Principle: Evil has no boundaries in its workings, no restraint, no common courtesy, no integrity, and no valor; evil will use anything, twist anything, and pervert anything, even that which is most beautiful, to achieve its own sinister ends.

7) That Judas was not working from some misguided zeal or confusion is also seen by his instructions to the officers and soldiers; he did not promote any compassion, inform them of Jesus’ innocence, or try to protect Him at all – to seize Him (krateō) involved grabbing someone quite forcibly with no intention of letting go.  cp Mk 6:17

8) In addition, the use of asphalōs certainly limits the tenderness of one’s imprisonment; it refers to bonds that cannot be escaped, and has no nuance of comfort in the process. cp Ac 16:23

9) This prearranged signal had been set long before, but there was no hesitation in Judas’ mind it would be carried out; he did not stop to check with those whom he preceded (Lk 22:47), he came directly to Jesus wherever in the garden He was.

10) The strong construction of Mark’s description is meant to emphasize that Judas did not even pretend to be there on any business other than to point to Christ; he arrived at the garden, walked directly and boldly to Jesus, spoke words of (pretended) admir-ation, and then gave the ultimate example of hypocrisy and treachery.

11) Although the agreed upon signal was a mere buss on the cheek (phileō), Judas went through with his pretended affection, although there was little reason to feign (to make a counterfeit show of) any honor by this time; the word used for the action is much stronger, kataphileō, which literally means “to love against”, as in a warm and fervent embrace.  cp Lk 15:20

12) Again demonstrating that He had not been fooled by Judas’ actions, from leaving the armed mob as if disassociated from them, to his words of greeting, to his display of affection an honor, Jesus asked a rhetorical question designed to show He knew exactly what he was up to.  Lk 22:48

13) Mt 26:50 reports that Jesus made a second statement after the kiss was bestowed, but whether it was a sarcastic question (KJV), or a denial of gullibility (NAS, NIV), awaits further studies; the point all three authors make is that Judas tried, but failed, to convince Jesus beforehand that nothing was amiss, as if He might try to flee if He thought the soldiers were there for Him.

14) It must be considered, and is entirely possible, that Judas was still Satan-indwelt at this point, and therefore would not have gone to such extremes to mock Jesus with this extravagance; however, Judas had willingly invited Satan to use him as a vessel, and was therefore equally responsible.

15) John does not report the attempted deception, but does record that the Lord went to meet the armed troop; this probably happened after Judas’ identification, and prevented the soldiers from injuring the disciples in their rush to seize Jesus.

a) Jesus walked to the armed mob and asked who it was they sought – even though He knew “all the things that were coming upon Him” – Jn 18:4

b) upon receiving the answer, that it was “Jesus the Nazarene”, He used the Greek construction most closely related to the Hebrew Name for Deity – “I AM” – vs 5

c) at that point, the omnipotent power of the Lord was manifested, knocking hundreds of  men to the ground, with no effort or display of Divine glory – vs 6

d) after scrambling back to their feet, the Lord again asked whom they sought, and received the same answer –vs 7

e) His reply was probably designed to make them consider granting His request, allowing the men with Him to escape harm – vs 8

16) This will be the last mention, by name or description, of Judas in Mark’s gospel.

17) At that time, certain members of the arresting party came forth and laid hands on Him, and seized Him, but the disciples still had one more show of ‘devotion’ left.

Man’s Efforts at Salvation

ei-j de, tw/n paresthko,twn spasa,menoj th.n ma,cairan e;paisen to.n dou/lon tou/ avrciere,wj kai. avfei/len auvtou/ to. wvta,rionÅ
14:47 But a certain one of those who stood by drew his sword, and struck the slave of the high priest, and cut off his ear. (weak adv de. “but” + N M S card adj ei-j “one” + Pf A P G M P o` pari,sthmi – paristēmi “of those standing” + A M P N M S spa,w – spaō “after drawing out” + Ac F S w/d.a. h` ma,caira “the sword” + A A I 3s pai,w – paiō “he struck” + Ac M S w/d.a. o` dou/loj “the slave” + G M S w/d.a. o` avrciereu,j “of the high priest” + c.c. & A A I 3s kai. avfaire,w – aphaireō “and cut off” + G M 3s pro auvto,j “his” + Ac N S w/d.a. to. wvta,rion – ōtarion “the ear”)

1) Showing unusual reserve, Mark does not mention which of those who stood by wielded this sword, but from Jn 18:10-11 we know it was Simon Peter.

2) It is likely that the tradition of Gethsemane had circulated to the point that early Christians knew the certain one was, and rather than promote a ‘militant church’ tradition, Peter’s name was left out.

a) none of the Synoptic authors name this disciple, and all wrote their gospels at the time Christianity was under accusation of treason towards Rome 

b) Peter and Paul were both on trial in Rome during some of the writing of Mark, and perhaps Peter was still in prison at this point; having a written record that he resisted Roman authority would place an unnecessary obstacle to his presentation of the Gospel in his defense

c) John wrote his book much later (ca. 90 AD), and recorded what tradition already maintained, when Peter would not have suffered by the mention of his name, and verifying the accuracy of the historical record

3) The Perfect Participle of paristēmi shows that Peter had placed himself next to Jesus and had not moved even when some men came forward to grab Christ; this speaks well of his intentions, but quite poorly of his doctrinal understanding (and logic).

4) According to Lk 22:49, one of the disciples, also unnamed, asked for direction from the Lord, as to whether they should strike now or, more prudently, remain still; either Peter asked and did not wait for the answer, or heard the question and decided that was the proper course of action for the immediate moment.

5) All four authors mention that it was a slave belonging to the high priest, but only John names him; as with Mark, this was to lend credibility to his record, as well as invite investigation into the veracity of his report.  cp Mk 5:22

6) Only Luke and John also record that it was his right ear that was cut off; this bears nothing on the interpretation or significance, but is a mark of an eye-witness account.

7) This slave, sharing the same attitude as his master, had stepped forward, thus pre-senting his right side to Peter, who then responded in a like manner; this man did not just despise Christ, but actively sought to bring Him harm.

8) Of course, hitting the ear meant that Peter was aiming for Malchus’ head, which was against all they had been taught (Lk 6:27-31), as well as quite foolhardy – there was a well armed mob against 12 men, with two swords between them!

9) By this action, he had placed all twelve men under the wrath of Rome, identified Jesus as exactly what the Sanhedrin claimed He was, and sentenced the Son of God to a death that would prevent the fulfillment of prophecy; he was once again unwittingly acting as Satan’s agent.  cp Mk 8:33

10) As it has been observed, “It is easier to fight for Christ, than to die for Him” (Henry), and applications abound in the CWL, but the Christian must be willing to suffer with-out overt response at the hands of evil if their witness is to remain intact.

11) Peter had been prophesied to abandon Jesus to a greater degree than the others, and had promised his undying loyalty even unto death; he had sworn devotion no matter the sacrifice, and been unable to resist the urge to sleep; now he had his chance to make up for both failings, and prove his allegiance in one fell swoop – unfortunately he had, once again, acted outside the Plan of God in the process.

Shown for What They Are

kai. avpokriqei.j o` VIhsou/j ei=pen auvtoi/j( ~Wj evpi. lh|sth.n evxh,lqate meta. macairw/n kai. xu,lwn sullabei/n meÈ
14:48 And Jesus answered and said to them, “Have you come out with swords and clubs to arrest Me, as against a robber? (c.c. & A D P N M S kai. avpokri,nomai “and after responding” + N M S prop n  w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + A A I 2p evxe,rcomai (GT = evxh,lqate) “you came out” + A A If sullamba,nw – sullambanō (GT = sullabei/n) “to take with/arrest” + Ac 1s pro evgw, (GT = me) “me” + prep w/ G F P & c.c. & G N P meta. ma,caira kai. xu,lon “along with swords and wood clubs” + comp adv w`j (GT = ~Wj) “as” + prep w/ Ac M S evpi. lh|sth,j – lēstēs “upon/against a robber”)

kaqV h`me,ran h;mhn pro.j u`ma/j evn tw/| i`erw/| dida,skwn kai. ouvk evkrath,sate, me\ avllV i[na plhrwqw/sin ai` grafai,Å
14:49 “Every day I was with you in the temple teaching, and you did not seize Me; but this has happened that the Scriptures might be fulfilled.” (prep w/ Ac F S (dist) kata, h`me,ra “daily; every day” + I I 1s eivmi, “I was” + prep w/ Ac 2p pro pro.j su, “face to face with you” + prep w/ L N S w/d.a. evn to. i`ero,j “in the temple” + P A P N M S dida,skw “teaching” + c.c. (adv) kai. “and yet” + neg ptcl w/ A A I 2p ouv krate,w “you did not seize” + Ac 1s pro evgw, “me” + str adv avlla, “but” + sub con (purp) i[na “in order that” + N F P w/d.a. h` grafh, “the writings/Scriptures” + A P S 3p plhro,w – plēroō “might be made complete/fulfilled”)

1) The translation Jesus answered does injustice to Mark’s account: he leaves out the events of Mt 26:52-54 & Lk 22:51 & Jn 18:11, but does not deny that they occurred.

2) The correct translation of apokrinomai is “he responded”, and the Aorist Participle indicates that after the events recorded by the other authors, Jesus then spoke these words; reconciling the accounts is no longer problematic, it is obvious.

a) Matthew and John both have the command to re-sheath the sword, but Matthew also records the axiom regarding reaping what one has sown – cp Pr 22:8; Gal 6:7

b) Luke sums up the command to cease physical resistance as “Stop! No more of this.”, but unique to his account is the restoration of the slave (one wonders what the superstitious Romans thought of that)

c) Matthew, who emphasizes the King, also reports Jesus’ words concerning the deliverance to which He had access – it is reiterated that Jesus could have escaped the crucifixion, but chose not to

d) Matthew and John give differing quotes with the same meaning regarding Christ’s execution of the ordained Will of God; 

(1) the former stresses that this was the prophesied manner in which He must go

(2) the latter recognizes that it was a part of sufferings He must endure if He were to remain obedient

(3) probably, both statements were made, each author recorded that which was foremost in their own remembrance

3) All the Synoptics give Jesus’ description of the hypocrisy of the Sanhedrin, by pointing out that they had classified Him as a dangerous criminal who would likely resist violently (thus the need for troops); the word lēstēs refers to one who steals by violence, as opposed to stealth (kleptēs).  cp Lk 10:30

4) If He were that dangerous, why had they not taken the opportunity when He was in full view and easiest to apprehend (without the need of lanterns and torches)?

5) The presence of the Roman cohort was to prevent any ensuing violence; could they not have accomplished the same in broad daylight?

6) Thus, they had ventured outside the area of their jurisdiction – the temple – to arrest a Man they supposedly saw no need to stop while He was in the middle of doing what bothered them most – teaching God’s Word.

7) A side note is that the Romans, who had little or no interest in the religious squabbles of the Jews, could not have helped but see these men for what they truly were: petty, cowardly, self-righteous hypocrites, interested not in the truth, but only themselves.

8) The priests, scribes, elders, and Pharisees all held themselves up as paragons of virtue and godliness, but they had inadvertently fulfilled the very Scriptures they denied could apply to them; they were actively involved in rejecting “the Chosen Corner-stone” (Ps 118:22 & Mk 12:10).

9) Lk 22:53 includes Christ’s statement regarding their seeming triumph, limiting it to “this hour”, and comparing darkness to the plan of evil.  Jn 3:19; Rom 13:12

10) One of the specific prophecies fulfilled here is Isa 53:12, previously referenced in Luke’s account, that Messiah would be “numbered with the transgressors”; they considered Him as dangerous as any political revolutionary or violent criminal.

11) It is observed throughout history that those who align themselves with Christ in spite of the commands of government have been treated with the same violence and intol-erance as the most sinister and malicious criminals, and this for promoting a religion based on obedience, love, forgiveness, and kindness to all men.  cp Jn 15:18-20

The Sheep Are Scattered

kai. avfe,ntej auvto.n e;fugon pa,ntejÅ
14:50 And they all left Him and fled. (c.c. & A A P N M P kai. avfi,hmi “and after leaving” + Ac M 3s pro auvto,j “him” + A A I 3p feu,gw – pheugō “they…fled” + N M P adj pa/j “all”)

Kai. neani,skoj tij sunhkolou,qei auvtw/| peribeblhme,noj sindo,na evpi. gumnou/( kai. kratou/sin auvto,n\
14:51 And a certain young man was following Him, wearing nothing but a linen sheet over his naked body; and they seized him. (c.c. kai. “and” + N M S n & indef pro neani,skoj ti.j – neaniskos “a certain young man” + I A I 3s sunakolouqe,w “was following with”  + D M 3s pro auvto,j “with him” + P M P N M S periba,llw “being cast around/wearing” + Ac F S sindw,n -  sindōn “a linen cloth/sheet” + prep w/ G N S adj (subs) evpi. gumno.j – gumnos “upon his naked body” + c.c. & P A I 3p kai. krate,w “and they seized” + Ac M 3s pro auvto,j “him”)

o` de. katalipw.n th.n sindo,na gumno.j e;fugenÅ
14:52 But he left the linen sheet behind, and escaped naked. (weak adv de. “but” +     A A P N M S w/d.a. o` katalei,pw – kataleipō “after he left behind” + Ac F S w/d.a. h` sindw,n “the linen sheet” + A A I 3s feu,gw (GT = e;fugen) “he fled/escaped” + N M S adj gumno.j “naked”)

1) Mark’s record of the fulfillment of Zec 13:7, and vs 27, is typically short and to the point; he does not give the immediate reasons for their flight, only stating its reality.

2) Luke and John do not specifically mention this abandonment, and Matthew spells out that it was because of the previous words of Christ, and the hopelessness of the situ-ation, that the disciples left.

3) We may presume that an attempt was made to grab some of the disciples, as acces-sories to the ‘crimes’ of Jesus, which caused a general panic among them; this panic led immediately to actions of self-preservation, and the authorities were content to hold only Christ, letting the others scatter.

4) The word aphiēmi refers primarily to a mental attitude release, which then leads to overt action; the Aorist Participle shows that each of the men present made a choice to leave Christ on His own, and then escaped in whatever direction they could find.

5) The adjective pas – all – is associated with the Participle they left, and does agree in case, gender, and number, but its position in the syntax relates it to both verbs

6) Thus, the sworn loyalty mentioned in vs 31, rejecting the statement of Scripture, had been shown to be as accurate as any other contradiction of Scripture; the believer does well to consider this in their own lives, as well – if Scripture contradicts your opinion (however strongly it is held or ‘known’), your opinion is wrong.

7) An example of the total terror these men felt and displayed is unique to Mark’s record: one of those present left everything he owned and fled in shame just to escape association with Christ’s sufferings.

8) The fact this young man is unnamed and only mentioned here has led to conjecture that it was actually the author of the Gospel, Mark:

a) he was known and active in the early Church, and lived in Jerusalem – Ac 12:12

b) this has led many to believe he had become a believer under Christ’s ministry, a fact which cannot be confirmed or denied

c) tradition states that the Last Supper was held in Mark’s house, in which case he would certainly have known when the band left, and could have followed them

d) the use of sunakoloutheō indicates he was not directly affiliated with the twelve, but was more closely associated with Christ’s ministry than others – cp Lk 23:49

e) this would also explain his unusual choice of clothing on a cool Spring night, if he had not had a chance to dress more appropriately before leaving

f) there is no limiting description on the number of disciples following Him into the garden, although there were only twelve present in the upper room – Mk 14:17

g) several authors, in order to prevent unwanted celebrity status, avoided using their own names when recording historical events in which they were involved – cp    Jn 13:24-25; Ac 15:2 

h) in the end, however, this remains conjecture, since we have already seen the term a certain… used to refer to one who was known by name from another source 

9) The fact he was wearing linen cloth indicates he was a man of some wealth, since the poorer classes usually wore wool; rather than a sheet, it is more likely this was a loosely fitting wrap he had hurriedly grabbed, rather than take time to dress fully.

10) The fact he wore it with nothing underneath indicates that he had been relaxing in his house before coming to the garden; it was extremely rare for the (very modest) Jews to dress with less than two layers of clothing and girded loins.

11) Some interpreters have determined this young man was a nearby neighbor, awakened by the noise of the troops, who had innocently wandered into the garden to see what was happening; this is refuted by the use (mentioned above) of sunakoloutheō, as well as by his proximity to Jesus.

12) The point of this extreme example of the panicked flight, willingly giving up a valuable garment and running naked back to his house, is that all the disciples aban-doned Christ, those closest and those less intimately associated; no matter the cost, each had forsaken Him in order to preserve themselves.

The First Two Trials of the Christ

Mt 26:57-68 & Mk 14:53-65 & Lk 22:54-65 & Jn 18:12-24

Kai. avph,gagon to.n VIhsou/n pro.j to.n avrciere,a( kai. sune,rcontai pa,ntej oi` avrcierei/j kai. oi` presbu,teroi kai. oi` grammatei/jÅ
14:53 And they led Jesus away to the high priest; and all the chief priests and the elders and the scribes gathered together. (c.c. & A A I 3p kai. avpa,gw “and they led… away” + Ac M S prop n w/d.a. o` VIhsou/j “the Jesus” + prep w/ Ac M S w/d.a. pro.j o` avrciereu,j “to the high priest” + c.c. kai. “and” + N M S adj pa/j (GT = pa,ntej) “all” +   N M P w/d.a. o` avrciereu,j “the chief priests” + c.c. & N M P w/d.a. kai. o` presbu,teroj “and the elders” + c.c. & N M P w/d.a. kai. o` grammateu,j “and the scribes” + P D I 3p sune,rcomai “come/gathered together)

1) From a consideration of Jn 18:12-24, we know that the Synoptic authors do not mention the first trial Jesus endured; Luke and Mark use the indistinct title the high priest, while Matthew specifically calls Caiaphas the high priest (only John even mentions Annas).  Mt 26:57 & Lk 22:54

a) by this time, the position of high priest had become political more than religious, and candidates often paid for appointment by the Roman governor

b) Annas had been appointed in 12 AD, but was deposed when the new Roman curator arrived

c) his successor was in office “a little time” (Josephus, Antiquities 18.2.1), then his son Eleazar was appointed to the office for only a year

d) the next high priest, Simon, also held the office for only a year, and was replaced by Caiaphas (ca. 19 AD), after which Pilate became the new curator and left him in office

e) that Annas was able to procure the office for his son and son-in-law indicates he still wielded vast power, and was considered the de facto high priest, through whom legal matters were channeled before the Sanhedrin dealt with them

f) from John’s record, it seems that Annas shared the title as the ‘rightful’ possessor of the position, with Caiaphas – vss 22, 24

g) thus, the purpose for the first ‘trial’ was to lend an air of credibility to the charges, since Annas was widely recognized as the legitimate high priest, and if he agreed with the charge of blasphemy, the Sanhedrin would have his moral backing

h) Peter and John followed Christ to Annas’ house, where the first of Peter’s denials occurred – Jn 18:15-17

i) after questioning Jesus on irrelevant details, he sent Him “bound to Caiaphas the high priest” – Jn 18:19-24

j) the palace of the high priest was probably shared by Annas and his son-in-law, so sending Him to Caiaphas might only mean moving from one courtyard to another (thus no mention of marching Jesus through the city, nor any movement by Peter)

2) Caiaphas, as the actual high priest, had the power to convene the Sanhedrin, com-posed of the chief priests and the elders and the scribes; it is likely they had been warned to be ready at any time of the night, since they could not know in advance of Jesus’ capture through Judas’ betrayal until it occurred.

3) The assembly consisted of the three main branches of the religious and civil court, the family of the high priest (i.e. those who were qualified genetically to assume the office), the elders, or successful business men of society, and the scribes, most frequently of Pharisaic background.

4) Although Mark says the entire Sanhedrin was gathered, it is not required that all the men be present (cp Mk 1:5), but only that a quorum of at least 23 members met in official capacity; how many were absent is not indicated, but it is doubtful such sympathizers as Nicodemus (Jn 7:50) or Joseph of Arimathea (Lk 23:50-51) would have been called, to give the appearance of unanimity.

5) It was Caiaphas who had advised putting Jesus to death, guilty or not (Jn 11:49-50), so his partiality directly violated such commands as Dt 1:17; indeed, the verdict had been set before the mock trial, and even the arrest, as seen from vss 1-2.

6) Here, then, is a perfect illustration of the religious, who will violate every norm and standard to achieve their goals, all the while pretending it is done in the service of God, and their unrighteous actions have complete legitimacy.

The Disciples Who Followed

kai. o` Pe,troj avpo. makro,qen hvkolou,qhsen auvtw/| e[wj e;sw eivj th.n auvlh.n tou/ avrciere,wj kai. h=n sugkaqh,menoj meta. tw/n u`phretw/n kai. qermaino,menoj pro.j to. fw/jÅ
14:54 And Peter had followed Him at a distance, right into the courtyard of the high priest; and he was sitting with the officers, and warming himself at the fire. (c.c. &  N M S prop n w/d.a. kai. o` Pe,troj “and the Peter” + A A I 3s avkolouqe,w (GT = hvkolou,qhsen) “followed” + D M 3s auvto,j “with him” + prep w/ Ab N S adj avpo. makro,qen “from afar/a distance” + prep w/ adv e[wj e;sw “as far as inside” + prep w/    Ac F S w/d.a. eivj h` auvlh, – aulē “into the courtyard” + G M S w/d.a. o` avrciereu,j “of the high priest” + c.c. kai. “and” + I I 3s & P D P N M S (peri) eivmi, sugka,qhmai “he was sitting together with” + prep w/ G M P w/d.a. meta. o` u`phre,thj – hupēretēs “along with the officers” + c.c. & P M P N M S kai. qermai,nw – thermainō “and warming himself” + prep w/ Ac N S pro.j to. fw/j “before/at the fire”)

1) Mark again singles out Peter as one of the disciples who followed the armed guard, but from Jn 18 we know there were actually two:

a) it is typically John’s style not to mention himself by name or in the first person, but it seems clear he refers to himself with customary reserve – Jn 18:15

b) because John’s father Zebedee appears to have been somewhat wealthy (Mk 1:20), it would be natural to presume that this prominence had attracted the favor of the family of the high priest

c) Peter, an unknown, would not be allowed into this ‘legal’ proceeding, and there-fore was forced to wait outside, until John returned and gained him access to the courtyard

d) it appears from John’s record that the first denial occurred immediately upon entering through the gate, but this is not required, only that the slave who kept the gate was his first accuser

2) The fact he only followed at a distance already lays his confident boast of loyalty in the dust of cowardice, but Mark includes this comment here to set the stage for his later denials – Peter saw all that was happening and made no move to prevent it, and in fact began the process of disassociation.

3) Mt 26:58 says that Peter’s purpose in following was to “see the outcome”, so he perhaps still held hope for Jesus’ escape, but still did not accept the teaching Christ had given them only a few hours before.  Mt 26:2

4) The courtyard was an enclosed area (cp Jn 10:1) in the center of the high priest’s palace, which meant those outside could not see what went on inside, and that Peter could not easily escape; this helps to explain his nervous attempts at anonymity, but does not excuse them.

5) Lk 22:55 shows that it was the arresting officers who built the fire, after bringing Jesus to Annas and Caiaphas; why Peter thought he could join them unrecognized, having recently attacked one of their number with a sword, is unclear, but his panic probably prevented rational thought.  cp Jn 18:26

6) The periphrastic construction indicates he had sat down with them quite normally, and remained there for some time; his ongoing actions to blend in with the opponents of his Master show a desire to be considered one of them.

The Second Trial Continues

oi` de. avrcierei/j kai. o[lon to. sune,drion evzh,toun kata. tou/ VIhsou/ marturi,an eivj to. qanatw/sai auvto,n( kai. ouvc hu[riskon\
14:55 Now the chief priests and the whole Council kept trying to obtain testimony against Jesus to put Him to death; and they were not finding any. (weak adv de. “but/now” + N M P w/d.a. o` avrciereu,j “the chief priests” + c.c. kai. “and” + N N S adj & n w/d.a. o[loj to. sune,drion “all/the whole Sanhedrin/Council” + I A I 3p zhte,w “were seeking” + Ac F S marturi,a “a witness; testimony” + prep w/ G M S prop n w/d.a. kata. o` VIhsou/j “against the Jesus” + prep w/ Ac N S d.a. & A A If eivj to. qanato,w “in order to kill/put…to death” + Ac M 3s pro auvto,j “him” + c.c. kai. “and” + neg ptcl w/ I A I 3p ouv eu`ri,skw “were not finding any”)

polloi. ga.r evyeudomartu,roun katV auvtou/( kai. i;sai ai` marturi,ai ouvk h=sanÅ
14:56 For many were giving false testimony against Him, and yet their testimony was not consistent. (exp con ga.r “for; because” + N M P adj polu,j “many” + I A I 3p yeudomarture,w – pseudomartureō “were falsely testifying” + prep w/ G M 3s pro kata, auvto,j “against him” + c.c. kai. “and yet” + N F P w/d.a. h` marturi,a “the witnesses/ testimonies” + neg ptcl w/ I I 3p ouv eivmi, “were not” + N F P adj i;soj  “equal/in agree-ment”)

1) Having set the stage for Peter’s denials, Mark now returns to the sham trial, and the efforts of the Sanhedrin to find a charge worthy of the death penalty.

2) The chief priests are the members of Annas’ and Caiaphas’ families, who were in the line of Aaron and therefore qualified to lead temple worship (cp Lk 1:8-9); they represented the official authority of the Temple, and thus orthodox Judaism.

3) These were the men designated to represent Yhwh to the people, and vice-versa; here they were leading the assault on the very Messiah they claimed to characterize, and acting as the prosecutors, which was actually the function of the witnesses.

4) The whole Council is the Sanhedrin, the balance of the seventy men who acted some-what as a jury; it was their place to determine if the charges brought were worthy of punishment, and determine an appropriate penalty.  cp Ac 4:15-21

5) However, this jury was rigged, since those seated on it were also actively seeking testimony they could use to convict Jesus; it was not the truth they were seeking, but a viable (having the prospect of success) excuse to put Him to death.

6) The Imperfect of zdēteō – trying to obtain, or “seeking” – leads to the inference that the Sanhedrin was involved in finding someone who was willing to give this false testimony, perhaps offering a bribe or favor in return.  cp Ac 6:11

7) Under the Mosaic Law, the testimony of two or more witnesses was required to con-vict anyone of a capital crime (Dt 17:6); however, even though there were many men willing to lie before an open court, no two could agree on the details of their charges.

8) Another provision of the Law set the punishment for a false witness: the very punish-ment of the man he accused was carried out against him (Dt 19:16-21); these false witnesses were confident they would not stand accused of giving false testimony against Him, further implicating the Sanhedrin in the obstruction of true justice.

9) The scene would almost be comical if it were not so evil: not just any charge could merit a death sentence, so more and more witnesses were called up; none could give the same story in anything related to the charge of blasphemy, so another witness would then be summoned for another try.

10) The Mishnah, which they placed above the Law, declared “in pecuniary (monetary) cases, they begin either for absolution, or condemnation; but in capital cases, they begin for absolution, and do not begin for condemnation”. (Sanhedrin 4, 1)

11) The ready and plentiful supply of witnesses also points to the possibility these liars had been warned and prepared to be ready for an immediate trial, upon Jesus’ arrest; this was also illegal, finding a witness before the actual charges had been filed.

12) It is noteworthy that the Sanhedrin was not interested in the accuracy of these witness’ charges, but only that two of them could report the same story one after another; whatever accusations might have been made, they needed an identical pair ‘proving’ either blasphemy, or sedition against Rome. 

Something They Could Use

kai, tinej avnasta,ntej evyeudomartu,roun katV auvtou/ le,gontej
14:57 And some stood up and began to give false testimony against Him, saying, (c.c. kai, “and” + N M P indef pro ti.j “some” + A A P N M P avni,sthmi – anistēmi “after standing up” + I A I 3p yeudomarture,w “were falsely testifying” + prep w/ G M 3s pro kata, auvto,j “against him” + P A P N M P le,gw “saying”)

o[ti ~Hmei/j hvkou,samen auvtou/ le,gontoj o[ti VEgw. katalu,sw to.n nao.n tou/ton to.n ceiropoi,hton kai. dia. triw/n h`merw/n a;llon avceiropoi,hton oivkodomh,sw
14:58 “We heard Him say, ‘I will destroy this temple made with hands, and in three days I will build another made without hands.’” (exp con (quote) o[ti UNTRANSLATED + evgw, “we ourselves” + A A I 1p avkou,w “we heard” + G M 3s pro auvto,j “him” +          P A P G M S le,gw “saying” + exp con (quote) o[ti UNTRANSLATED + N 1s pro evgw, “I myself” + F A I 1s katalu,w “I will tear down/destroy” + Ac M S w/d.a. & dem pro to. nao,j ou-toj “the this temple” + Ac M S w/d.a. o` ceiropoi,htoj – cheiropoiētos “the one made by hand” + c.c. kai. “and” + prep w/ G F P card adj dia. trei/j h`me,ra “after three days” + F A I 1s oivkodome,w – oikodomeō “I will build” + Ac M S adj a;lloj “another like it” + Ac M S adj avceiropoi,htoj “not made by hand”)

kai. ouvde. ou[twj i;sh h=n h` marturi,a auvtw/nÅ
14:59 And not even in this respect was their testimony consistent. (c.c. kai. “and yet” + neg adv ouvde. “not even” + adv ou[twj “in this way/respect” + I I 3s eivmi, (GT = h=n) “was” + N F S w/d.a. h` marturi,a “the witness/testimony” + G M 3p pro auvto,j “their” + N F S i;soj “equal/consistent”)

1) At last, two men came forward with the same accusation, based on a distortion of Jesus’ words three years earlier, and His pronouncement of the destruction of the temple from Mk 13:1.

2) Mt 26:60 specifies that it was “later on” that these two men stood up, after the roster of ‘witnesses’ had been exhausted; by this point, the lack of evidence should have resulted in Jesus’ acquittal, but the Sanhedrin was determined to carry out their plan to murder Him, now that they finally had a ‘legitimate’ opportunity.

3) Dt 19:17 commands that a witness before the judges must stand while giving test-imony, to avoid the potential for false speech under protection of anonymity; probably the reason these men had waited so long was just that – they did not want to give such patently absurd testimony, but finally saw they had no choice if they were to please their masters. 

4) The actual statement of Jesus they were twisting was recorded in Jn 2:19, which occurred at the first Passover of Christ’s pubic ministry; their distorted understanding is seen in the reply of vs 20, and the correct meaning is given in vs 21.

5) Mk 13: 1 states it was “as He was going out of the temple” that He declared to the disciples that the temple compound would be destroyed completely; it is probable He was overheard by someone in the crowd, who then combined the two statements into a promised attack on the center of Judaism’s worship.

6) The fact that these men used the verb akouō with a Genitive of the content of His statement indicates two things:

a) they did not understand His meaning, and did not try to – cp Mk 4:11-12

b) they wanted everyone to know they did not agree with His words, lest they be accused of failing to warn the Sanhedrin of this ‘plot’

7) If the Romans accepted this charge, the penalty would be death, and possibly, under Jewish law, death by stoning; their pagan superstition held the desecration or destruc-tion of any religious shrine as a capital offense.

8) The distortion of the actual statement reverses the meaning of the original: Jesus had used an Aorist Passive Subjunctive in Mk 13:2 – “Not one stone shall be left upon another which will not be torn down” – they had changed it to a Future Active Indic-ative – I will destroy this temple.

9) The part regarding rebuilding another temple after three days is really immaterial, the accusation lay in the threat to destroy the temple itself (cp Jer 26:11); but com-paring Mt 27:63, the chief priests had correctly understood the second statement as not referring to the temple, but Christ Himself.

10) The detail that the next temple would be built without hands was probably the major reason these two did not understand His meaning, but the priests would certainly recognize this meant it would be built by God.

11) The charge of the two false witnesses was designed to have Jesus tried for sedition against the government/temple, and perhaps claim sorcery (in order to build it anew in only three days); the priests twisted even this distortion into a charge of blasphemy.

12) Comparing Mt 26:61, we see that one man quoted Him as saying “I am able to destroy the temple of God and to rebuild it in three days”, while Mark quotes the other as focusing on this temple and another made without hands.

13) Changing a few words would make the claim either indictable, or a ridiculous ground for criminal charge – an empty boast, or perhaps even evidence of insanity.

14) Thus, even when two ‘witnesses’ were found who could agree that Jesus had threat-ened to attack the temple, their testimony was not consistent in any detail that could bring the charge desired; therefore, the high priest must coerce Him into incriminating Hiself if they were to be successful.

15) The illegality of this trial has never been in question, but we see that negative volition will stop at nothing to try to defeat that which they cannot; they added crime upon crime, distorting the truth and combining it with outright lie, and ignored that which they knew would acquit their victim.  cp Ac 6:9-14

The Judge Acts as Prosecutor

kai. avnasta.j o` avrciereu.j eivj me,son evphrw,thsen to.n VIhsou/n le,gwn( Ouvk avpokri,nh| ouvde.n ti, ou-toi, sou katamarturou/sinÈ
14:60 And the high priest stood up and came forward and questioned Jesus, saying, “Do You make no answer? What is it that these men are testifying against You?” (c.c. & A A P N M S kai. avni,sthmi “and after standing up” + prep w/ Ac N S adj eivj me,soj “into the middle of the room” + N M S w/d.a. o` avrciereu,j “the high priest” +      A A I 3s evperwta,w – eperōtaō “interrogated/questioned” + Ac M S prop n w/d.a. o` VIhsou/j “the Jesus” + P A P N M S le,gw “saying” + neg ptcl w/ P D I 2s ouv avpokri,nomai “do you not respond” + Ac N S card adj ouvdei,j “nothing” + Ac N S indef inter pro ti,j “what?” + N M P dem pro ou-toj “these men” + G 2s pro w/ P A I 3p su, katamarture,w – katamartureō “are witnessing against you”)

o` de. evsiw,pa kai. ouvk avpekri,nato ouvde,nÅ pa,lin o` avrciereu.j evphrw,ta auvto.n kai. le,gei auvtw/|( Su. ei= o` Cristo.j o` ui`o.j tou/ euvloghtou/È
14:61 But He kept silent, and made no answer. (weak adv de. “but” + N M S (rel pro) w/ I A I 3s o` siwpa,w “he was being/kept silent” + c.c. kai. “and” + neg ptcl ouvk avpokri,nomai “he did not respond” + Ac N S card adj ouvdei,j “nothing”) Again the high priest was questioning Him, and saying to Him, “Are You the Christ, the Son of   the Blessed One?” (adv pa,lin “again” + N M S w/d.a. o` avrciereu,j “the high priest” +  I A I 3s evperwta,w “was questioning” + Ac M 3s pro auvto,j “him” + c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3s pro auvto,j “to him” + N 2s pro & P I 2s su, eiv.mi, “you yourself are” + N M S prop n w/d.a. o` Cristo.j “the Christ” + N M S w/d.a. o` ui`o.j “the son” + G M S w/d.a. adj (subs) o` euvloghto,j – eulogētos “of the blessed one”)

1) Since the Sanhedrin needed a guilty verdict before the Feast of Unleavened Bread began in earnest (Mk 14:2), and since no semblance of actual guilt could be gotten from the many witnesses, Caiaphas took control of the trial himself.

2) This was another illegality in judicial proceedings: the priests were to hear the evid-ence and decide guilt or innocence, not attack the accused, nor side with the accusers.  Dt 19:16-18

3) Caiaphas had already shown himself to be a shrewd and amoral political leader, willing to violate the Law for political gain (Jn 11:49), so he couched his attack in terms that seemed to demand a defense against the charges, but were actually designed to provoke a response they could use against Christ.

4) This is seen in the use of eperōtaō, for the fact he questioned Him; the word means to demand a definitive answer, to interrogate, or to ask a question of someone under one’s authority.

5) As high priest, he did have the authority to ask questions of the accused, but not to demand a response; if the indicted wanted to remain silent, it was within their rights, however the trial might turn out as a result, but this trial’s outcome was already determined.

6) In other words, if the Sanhedrin were going to find a ‘legitimate’ way to condemn Christ, the testimony thus far would not provide it; moving to the next stage, Caiaphas had to ‘force’ Jesus into saying something, or denying testimony, whereby they could accuse Him of perjury at least.

7) His vague and overly general statement was not even appropriately formed, and points both to the wide variety of accusations made, as well as the fact none of them agreed; rather than point to a specific allegation, he hoped to get an admission to one of the charges, thus confessing to whatever could be used against Him.

8) Because Jesus recognized that the Sanhedrin was not trying to arrive at the truth, and because Caiaphas’ ploy was transparently deceitful, He kept silent; rather than honor his accusation with an answer, and to avoid giving them even a remote chance of convicting Him, He forced them to continue violating all aspects of justice, increasing their sins and (thereby) their culpability. cp Isa 53:7-8

9) Caiaphas considered himself in a no-loss situation: if Jesus answered negatively, He would be shamed before all Israel, and the populace would ignore Him; if positively, the sentence of death could be cast. cp Lk 22:67-68

10) Application: At times, the believer’s best response is to respond not at all; negative volition will not accept your answer, will distort your words to their own purposes, and you will wind up looking like the very fool they are – under circumstances such as these, do not lower yourself to their level.  Pr 26:4

11) Again, the only crimes on which Christ could be sentenced to death were blasphemy, false prophecy, or sedition against Rome; there was no way to prove false prophecy (His prophecies had either come true or were yet-future), and they had no interest in proving treason; the only item left was claiming to be God’s Son, so the high priest was forced to attack on that ground.  cp Jn 10:33

12) The Imperfect of eperōtaō in vs 61, compared with Mt 26:63, shows that Caiaphas asked the question several times, and Christ still remained silent; he demanded a response, and not receiving it placed Christ under a solemn, binding oath, not only to tell the truth, but even to answer. cp Lev 5:1

13) Probably, the initial command was as recorded in Mark, while Matthew reports what Jesus finally answered; the final command called upon God’s Essence as the high priest’s authority to place Him under an oath – He must answer or face God’s wrath!

14) The title used to refer to God, eulogētos, had become commonly used (and is today) as a designation of the indescribably glorious nature of God; as the ultmimate source of all blessing, and the only One deserving of glory and honor, He was truly the singularly Blessed One.  cp Mt 26:63

15) That Caiaphas would ascribe such glory to God, while knowingly seeking to murder a man who had done nothing outside His Will, demonstrates even further the extent to which negative volition will go in their antagonism towards God; even if they do not go to such extremes, one must recognize the willingness is present, if necessary.

16) This stands as perhaps the clearest example of hypocrisy thus found in Mark’s, or any other, narrative: demanding, in God’s Name, an answer they could use to kill the Man who had proven He was God’s Son.

You Want An Answer?

o` de. VIhsou/j ei=pen( VEgw, eivmi( kai. o;yesqe to.n ui`o.n tou/ avnqrw,pou evk dexiw/n kaqh,menon th/j duna,mewj kai. evrco,menon meta. tw/n nefelw/n tou/ ouvranou/Å
14:62 And Jesus said, “I am; and you shall see the Son of Man sitting at the right hand of Power, and coming with the clouds of heaven.” (weak adv de. “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + N 1s pro & P I 1s evgw, eivmi, “I am” + c.c. & F D I 2p kai. o`ra,w “and you shall observe/see” + Ac M S w/d.a. & G M S w/d.a. o` ui`o,j o` a;nqrwpoj “the son of the man” + P D P Ac M S ka,qhmai (GT = kaqh,menon) “sitting down” + prep w/ Ab N P evk dexio,j “out from rights; at the right hand” + G F S w/d.a. h` du,namij “of the power” + c.c. & P D P Ac M S kai. e;rcomai “and arriving/coming” + prep w/ G F P w/d.a. meta. h` nefe,lh – nephelē “along with the clouds” + G M S w/d.a. o` ouvrano,j “of the heaven”)

1) Throughout Mark’s account, we have seen that Jesus avoided identifying Himself as the Messiah (cp 8:29-30); it was not His intention or desire to arouse the nationalistic and political hopes that surrounded Messiah in popular thinking.

2) Nevertheless, He did not deny that He was the Anointed Servant, the Son of God Himself; the answer I am is a dogmatic assertion of reality, and in spite of the para-doxical circumstances in which He was found, He refused to ignore His identity.

3) Mt 26:64 varies in form, but not intent; the response, “You have said it yourself”, is similar to the modern expression, and is to be understood as a clear “Yes”; Luke does not record this exchange, the content of Lk 22:70 would occur at the third trial, around daybreak, and after Peter’s denials.

4) Contemporary Judaism had no place for a suffering Messiah, only One of power, glory, and military might; the idea of a helpless Messiah in the hands of His enemies, abandoned and forsaken by His disciples, powerless to effect His deliverance, was unthinkable – in spite of the seeming contradiction, Jesus refused to back down.

5) The formula used to respond is not here a reference to the Divine Name (cp Jn 18:6), but a direct answer to the question of vs 61; there is no qualification, no reservation, no limitation: in the clearest terms possible, He announces His Divine nature.

6) Noteworthy is the fact that Christ had not sought to defend Himself against the false charges, but had refused to let anyone think He denied His position in the Kindom; for the believer, we must avoid vindicating ourselves and our actions in the service of the King, but never deny that we are firmly in His service.

7) Anyone who claimed to be Messiah was required to prove that claim (cp Jn 7:25-31), but these men had rejected the undeniable evidence because it contradicted their own thinking, desires, and aspirations; the proof they would never be able to reject is summed up in two references to His glorified state.  Ps 110:1; Dan 7:13

8) The Future of horaō – you shall see – speaks of personal experience, involvement in that which one observes, and participation in the results (cp Mk 9:4); these men had been given fair warning that the time would come that the Man they now judged would return them the favor, and they would watch their own doom pronounced.

9) The Messianic title Son of Man seems to have been Jesus’ favorite – only used one time in the OT as a clear reference to Messiah, he used it of Himself 84x; from Dan 7:13, it emphasizes His glorified state as the Ascended God-Man.

10) The title Power, combined with the definite article, was a comonly understood refer-ence to absolute Deity, and sitting at the right hand was the recognized position of prominence and favor; this place of honor was reserved for Messiah as per Ps 110:1.

11) Christ then returned to Dan 7:13, which also speaks of the presentation of the Ascended Christ before the Throne of Glory, and mentions the clouds of heaven:

a) while both the OT passages speak of His entry into the Throneroom, this reference is rather to the 2nd Advent – these men would not witness the coronation ceremony (they were unbelievers and would be physically on earth when it occurred)

b) in the economy of the Kingdom, there is little distinction between the Crowning of Messiah and His return to judge mankind – the one leads directly to the other, and the time lapse between them is not a strict consideration – cp Isa 61:1-5

c) similar to Mk 13:26, then, the Son of Man would appear in the Throneroom attended by angelic escort, and return for these (and all) men to see with the same company

12) Therefore, the promised sight and participation given these men will be the appear-ance of the Lord to establish the Millennial rule (Rev 1:7), and their own execution at the Great White Throne (Rev 20:11f).

Finally An Excuse

o` de. avrciereu.j diarrh,xaj tou.j citw/naj auvtou/ le,gei( Ti, e;ti crei,an e;comen martu,rwnÈ
14:63 And tearing his clothes, the high priest said, “What further need do we have of witnesses? (weak adv de. “but” + A A P N M S diarrh,gnumi – diarrēgnumi “after ripping” + Ac M P w/d.a. o` citw,n – chitōn “the tunic/shirt” + G M 3s pro auvto,j “his” + N M S w/d.a. o` avrciereu,j “the high priest” + P A I 3s le,gw “says/said” + inter adv ti,j “for what reason?; why?” + e;ti “still” + P A I 1p e;cw “do we have” + Ac F S crei,a – chreia “a need” + GM P ma,rtuj “of witnesses”)

hvkou,sate th/j blasfhmi,aj\ ti, u`mi/n fai,netaiÈ oi` de. pa,ntej kate,krinan auvto.n e;nocon ei=nai qana,touÅ
14:64 “You have heard the blasphemy; how does it seem to you?” And they all condemned Him to be deserving of death. (A A I 2p avkou,w – akouō “you heard” +     G F S w/d.a. h` blasfhmi,a “the blasphemy” + N N S ind inter pro ti,j “what?” + P P I 3s fai,nw – phainō “does it appear; is revealed” + D 2p pro su, “to you” + weak adv de. “but/and” + N M P d.a. (rel pro) o` “the ones; they” + N M P adj pa/j “all” + A A I 3p katakri,nw – katakrinō “judged against; condemned” + Ac M 3s pro auvto,j “him” +       P A If eivmi, (GT = ei=nai) “to be” + Ac M S adj e;nocoj – enochos “guilty/deserving” +    G M S qa,natoj – thanatos “of death”)

1) The use of the adversative here points to the contrast between what Christ had just answered, what the high priest should have done next, and his actual response.

2) Since the priests were to act as judges, and “investigate thoroughly” (Dt 19:18) any accusation of a capital crime, the answer given should have been met with a demand for proof; forgetting the fact that such proof had been given repeatedly for the last three years, at the very least it should have been entered now.

3) Tearing one’s tunic, the light-weight robe worn next to the skin, was a sign of overt grief (Gen 37:34; Jsh 7:6), or shock at the actions of another (Ac 14:14); it is a violent ripping (cp Lk 8:29), for effect and to portray that, just as the clothes cannot be repaired, there is no turning back from a particular course.

4) According to Lev 21:10, the high priest was forbidden from tearing his garments, although that context deals specifically with mourning the death of a relative; even the uniform assigned this man had typological significance, so to tear it would speak of Yhwh’s Plan having been broken, or altered beyond repair.

5) Again it is observed that negative volition will violate the very rules they proclaim themselves to uphold, and have no moral compunction (unease of conscience; remorse tinged with pity and regret) in doing so as an attack against the Truth.

6) The prophetic word (Dan 9:25) had given the very year in which Messiah would appear, and simple math would prove they were in that year; Jesus had fulfilled every requirement for recognition as Messiah, from lineage to place of birth to life, ministry and now death; He had never been defeated in Theological argument, and used Scripture to prove Who and What He was; in spite of all this, He must be lying.

7) This directly relates to the experience of the believer in a doctrinally sound ministry: do not be surprised when those outside accuse you of ‘arrogance’ because you claim to have the Truth, and (heaven forfend!) deny that others have equally valid teachings.

8) Known in logic as circular reasoning, this latest charge was based on the premise they ‘knew’ He couldn’t be the Christ, therefore if He claimed He was, He must be lying; the fact they could not prove it was an inconvenience, but there was no more need for witnesses now, they had heard it from His own lips.

9) The use of the Genitive with akouō is of interest, since it refers to hearing something but not understanding it; as in vs 58 above, the claim here was that they had heard His words, but could make no sense of them – it was foolishness to consider the slightest agreement with them, and they could not comprehend why anyone would try.

10) The charge of blasphemy had not yet been introduced, either; here the priest, suppos-edly impartial and seeking only the truth, has not only overstepped his authority by interrogating Jesus, but has acted as a witness (also illegally).

11) Based on this charge, and the assumption it was true, there was only one verdict that could be rendered; asking the Sanhedrin their opinion was only a formality, but one which must be seized if they could ‘legally’ sentence Christ to death.

12) The use of phainō is also telling: the word means to have something revealed, or suddenly observed based on previously unknown facts that have now been exposed; he is saying that they did not know before if He was guilty or not, but now they had undeniable proof set before them.

13) These new ‘facts’, of course, were what they had been seeking since before the trials even began, but the language is an attempt to remove any idea of premeditation, as if this were an unexpected result of honest investigation.

14) Now they had their excuse, and the unanimous body of men voted Him deserving of death; again, it is most likely that not all 70 members were present, but each member who had been called united as one.  Lk 23:51

15) Everything about the arrest of Jesus, His two trials thus far, and the motives of the priests has been illegal, immoral, and counter to all true justice; the actions they would now take were even worse, but the mob mentality had taken over, and they viewed themselves as victorious, and Christ as a helpless victim of their wrath.

Wrath After Judgement

Kai. h;rxanto, tinej evmptu,ein auvtw/| kai. perikalu,ptein auvtou/ to. pro,swpon kai. kolafi,zein auvto.n kai. le,gein auvtw/|( Profh,teuson( kai. oi` u`phre,tai r`api,smasin auvto.n e;labonÅ
14:65 And some began to spit at Him, and to blindfold Him, and to beat Him with their fists, and to say to Him, “Prophesy!” And the officers received Him with slaps in the face. (c.c. & A M I 3p kai. “and” + N M P indef pro ti.j (GT = tinej) “some” +    A M I 3p a;rcw (GT = h;rxanto,) “began” + P A If evmptu,w “to spit on repeatedly” +       D M 3s auvto,j “on him” + c.c. & P A If kai. perikalu,ptw – perikaluptō “and to cover around; to blindfold” + G M 3s pro auvto,j “his” + Ac N S w/d.a. to. pro,swpon – prosōpon “the face” + c.c. & P A If kai. kolafi,zw – kolaphidzō “and to beat with the fist” + Ac M 3s pro auvto,j “him” + c.c. & P A If kai. le,gw “and to say” + D M 3s pro auvto,j “to him” + A A Ip 2s profhteu,w – prophēteuō “prophesy” + c.c. & N M P w/d.a. kai. o` u`phre,thj “and the officers” + A A I 3p lamba,nw (GT = e;labon) “received” + Ac M 3s pro auvto,j “him” + I N P r`a,pisma – hrapisma “by means of/with slaps”)

1) Mark continues to show the absolute hatred the priests, elders, and scribes carried toward Christ; there is absolutely no chance these men were acting in any other way than raw antagonism.

2) Our verse says only that some began this next attack, while Mt 26:67 uses a more general “they spat”; doubtless Caiaphas, having accomplished his goal, did not stand by and lower himself to the level of physical contact with Jesus, but he was just as guilty as if he had, by condoning this purely unrighteous abuse.

3) There was no place in the Mosaic Law that sanctioned this action, even if Jesus had been guilty; another illegality has been added to their crimes, which also fulfilled a prophecy considered unthinkable.  cp Mk 8:31-32

4) This particular event fulfilled the prophecy of Mk 10:34, regarding the actions of the Sanhedrin, but Lk 18:32 would await His deliverance to the Romans, when He would again endure such humiliation.

5) This particular word for spit is a strengthened form, and means to spit directly on someone; it is only used of the predicted and realized suffering Christ endured, again pointing to the fact these men were not spitting in His general direction, they pur-posely aimed and intended to display open contempt for His very Person.

6) While certain violations of the Mosaic Law did indeed carry the punishment of having someone spit into another’s face (Dt 25:7-9), there was no place for a priest to do so; the crime of blasphemy was punished by stoning, not abuse (Lev 24:16), and there was no command to humiliate even the worst of offenders before execution.

7) The Present Infinitive shows this was a repeated action, ongoing and increasing in force; the act of spitting was the result of their mental attitude, and was not a normal or regular action taken on a prisoner.

8) The word blindfolded is literally “to cover around”, indicating that a cloth or bag was placed over Jesus’ head, rather than a cloth strip around only the eyes; this would have added to His discomfort, making it difficult to get a fresh breath while enduring the blows to His head and face.

9) Noteworthy is the fact that no restraints were used to secure or tie Jesus to His chair, or at least none are mentioned; He could have covered His face, or likewise have protected Himself, but He sat, patiently awaiting deliverance from the Father, and enduring whatever insult or affliction the Father allowed to come on Him.

10) Much has been made of the action these men took as they beat Him with their fists, from a boxer’s stance and constant pummeling, to weak, ineffectual blows from old men incapable of real damage; the use of kolaphidzō in 2Cor 12:7 does relate it to severe and brutal force, but probably a mixture of the two extremes is in view.

11) That is to say, there is neither a reason to consider Jesus’ humanity as able to endure that which would kill (or render unconscious) an average man, nor to picture a meek and mild wimp unable to withstand actual physical savagery.

12) As their fury increased, they also mocked His supposed Divinity, by ridiculing the idea of His prophetic ability; the humiliation of an innocent Man was no longer suf-ficient, they wanted to show they had total power over Him, and use that power to injure Him at the same time they established ‘superiority’.

13) They reduced His status as a prophet of God (cp Jn 7:40) to a mere parlor trick for their entertainment, and used brutality and ridicule against their helpless victim, at the same time ‘proving’ His claims of Divine power were false.

14) Mt 26:68 shows the full command given was “Prophesy to us, You Christ; who is the one who hit You?”, following the same line of attack as would occur at the crucifixion site later.  Mk 15:32

15) That its to say, they provoked Him by demanding that He supply ‘proof’, when they thought they knew He couldn’t; they took His continued silence as evidence they were right, but actually He would not lower Himself to their level.

16) An application is seen in the experience of the believer who encounters antagonistic negative volition; whether demanding proof of your blessed state before the Father, or ridiculing your faith in what you know is Truth, recognize the principle of Jn 15:20 and don’t give them the honor of response.

17) There is a tradition (TB Sanhedrin, 93b), based on a distorted understanding of Isa 11:3, that Messiah would be able to judge man and prophesy by smell alone, and therefore the Sanhedrin was giving Christ an actual opportunity to prove His claims; this is possibly included in their ridicule, as if to say “the real Christ could do this, why can’t you?”, but is outside the clear statement of Scripture, and therefore will not receive further attention.

18) Lk 22:63-65 also records the taunts and beating, but not in the context of a trial; he alone reports that the men were “saying many other things against Him, blas-pheming”, which means they were calling on God’s Name in witness against Christ, but knowingly lying in the process.

19) Now that the Sanhedrin had found ‘just cause’ to execute Christ, they turned this dangerous criminal over to the court officers, who continued their masters’ illegal actions by abusing the convicted Man.

20) The word for their own aggression is slightly less violent than the punches administ-ered by the Sanhedrin, but this does not indicate they were any less brutal; His face would have been bloodied and bruised, His lips and nose bleeding, and His eyes starting to swell shut – simple slaps would have been intensely painful, and a harsh backhand would have been agonizing.

Peter’s Three Denials

Mt 26:69-75 & Mk 14:66-72 & Lk 22:55-62 & Jn 18:17, 25-27

Kai. o;ntoj tou/ Pe,trou ka,tw evn th/| auvlh/| e;rcetai mi,a tw/n paidiskw/n tou/ avrciere,wj
14:66 And as Peter was below in the courtyard, one of the servant-girls of the high priest came, (c.c. kai. “and” + P P G M S (circ) eivmi, “while…was” + G M S prop n w/d.a. o` Pe,troj “the Peter” + adv ka,tw “below” + prep w/ L F S w/d.a. evn h` auvlh, “in the courtyard” + N F S card adj ei-j (GT = mi,a) “one” + G F P w/d.a. h` paidi,skh – paidiskē “of the young servant girls” + G M S w/d.a. o` avrciereu,j “of the high priest” + P D I 3s e;rcomai “arrives/comes/came”)

kai. ivdou/sa to.n Pe,tron qermaino,menon evmble,yasa auvtw/| le,gei( Kai. su. meta. tou/ Nazarhnou/ h=sqa tou/ VIhsou/Å
14:67 and seeing Peter warming himself, she looked at him, and said, “You, too, were with Jesus the Nazarene.” (c.c. & A A P N F S kai. ei=don “and after seeing” +   Ac M S prop n w/d.a. o` Pe,troj “the Peter” + P M P Ac M S qermai,nw “warming himself” + A A P N F S evmble,pw – emblepō “after staring/looking intently” + D M 3s pro auvto,j “on/at him” + P A I 3s le,gw “says/said” + c.c. (adj) kai. su. “you also” + I I 2s eivmi, (GT = h=sqa) “you were” + prep w/ G M S prop n w/d.a. meta. o` Nazarhno,j “along with the Nazarene” + G M S prop n w/d.a. o` VIhsou/j “the Jesus”

o` de. hvrnh,sato le,gwn( Ou;te oi=da ou;te evpi,stamai su. ti, le,geijÅ kai. evxh/lqen e;xw eivj to. proau,lion
14:68 But he denied it, saying, “I neither know nor understand what you are talking about.” And he went out onto the porch. (weak adv de. “but” + N M S d.a. (rel pro) o` “the one; he” + A D I 3s avrne,omai “denied” + P A P N M S le,gw “saying” + neg con ou;te “neither” + Pf A I 1s oi=da “I know” + neg con ou;te “nor” + P D I 1s evpi,stamai – epistamai “comprehend/understand” + Ac N S ind pro ti,j “what” + N 2s pro & P A I 2s su, le,gw “you yourself are saying” + c.c. & A A I 3s kai. evxe,rcomai “and he went out” + adv e;xw “outside” + prep w/ Ac N S  w/d.a. eivj to. proau,lion “into the forecourt”)

1) Returning to the subject of Peter from vs 54, Mark now records that he had remained in the courtyard, and personally witnessed the accusations, actions, and mistreatment Christ suffered, implicitly noting he had done nothing to prevent any of it.

2) The record here seems to indicate he had only now been accused of discipleship, and would begin denying the Lord at this point; from Jn 18:17 we know it was shortly after entering the courtyard this first denial occurred.

3) The circumstantial Participle allows this seeming discrepancy, however, since Mark does not disagree, but only says it was as/while Peter was below in the courtyard that he was first accosted.

4) The fact he was below does not demand an upper story, although most large homes had one, it could also refer to the fact the courtyard was a few feet lower than the main room where the ‘trial’ was being held.  cp Lk 22:61

5) So, for Mark’s account, he has established that Peter was indeed close enough to have at least attempted rescue, gone on with the abuse Christ suffered, and returned to Peter’s ‘loyalty’ after discussing the main events.

6) This servant girl was in charge of the gate, and noticed Peter as he came through (Jn 18:17); this word (paidiskē) refers specifically to a young female slave, either under or only past marriagable age, which further shows Peter’s fear – it was not as if some dangerous man had accused him, this was the weakest opponent one could face.

7) From vs 54, we know that Peter had placed himself in a very dangerous place, “sitting with the officers, and warming himself at the fire”, with which Mt 26:69 and Lk 22:56 agree; John does not mention his posture at the first denial, but does state he was standing for the second accusation.  Jn 18:25

8) So, evidently she had noticed him come through the gate with John, but had not said anything, had walked past him a moment later after he sat down, and, seeing him in the light of the fire, had taken a closer look to verify what she thought was true.

9) John had been recognized as a disciple, seen in the use of the adjunctive kai - You, too, were with Jesus – but this brought no comfort to Peter; John evidently had priv-ilege the other men did not, since he was “known to the high priest”.  Jn 18:15

10) The word here (emblepō) has the idea of close observation, with intent and determin-ation, which agrees with Lk 22:56; she noticed him, but then stopped to stare (no doubt adding to Peter’s concern).

11) There are slight differences in the actual wording of the accusation, according to each author’s style:

a) Mt 26:69 calls Him “Jesus the Galilean”, since his fellow Jews would know that Judeans, and especially those who lived in Jerusalem, held all Galileans in some disregard, as slightly lower than them in terms of racial and orthodox purity

b) Mark gives the specific title as Jesus the Nazarene, since that had become a title of honor with the beginning of the church (cp Ac 22:8), but this was due to the distaste it carried at the time it was used of Jesus

c) Luke, writing to a Gentile, did not use either title, instead saying they accused him of being “with Him, too”; a charge of discipleship, but not intended as a direct quote – Lk 22:56

d) John, who also wrote primarily to Gentiles, did much the same, only quoting the intent, rather than the actual words – Jn 18:17

12) In fact, the quote given by Mark is probably the actual verbatim charge, since the Greek has the Nazarene, the Jesus, meaning association with a Nazarene was bad enough, but with this particular one made him equally guilty.

13) Matthew adds the comment “he denied it before them all”, while Luke sums up the meaning of Peter’s words – “I do not know Him” – and John cuts to the heart of the matter, with a simple but forceful denial – “I am not”.

14) Both Matthew and Mark use the strong verb for personal knowledge from experience (oida), so that Peter was not just saying he didn’t know who Jesus was, but that he had never even met or heard of Him before (one wonders why he would be in the courtyard); this denial left no doubt that he was completely disowning Christ.

15) The second verb makes it even clearer Peter wanted no one to think he was slightly related to Jesus, and puts this first denial in as forceful terms as possible: he used a formal, solemn rabbinical formula to do so – I do not understand what you are talking about was used to deny a legal charge before the Sanhedrin or synagogue.

16) Rather than exiting onto a porch, Peter then went to another part of the courtyard, away from the fire and his accusers, closer to the gate but still close enough to see what was happening inside.  cp Mt 26:71

The Second and Third Denials

kai. h` paidi,skh ivdou/sa auvto.n h;rxato pa,lin le,gein toi/j parestw/sin o[ti Ou-toj evx auvtw/n evstinÅ
14:69 And the maid saw him, and began once more to say to the bystanders, “This is one of them!” (c.c. & N F S kai. h` paidi,skh “and the servant girl/maid” + A A P N F S ei=don “after seeing” + Ac M 3s pro auvto,j “him” + A M I 3s a;rcw “began” + adv pa,lin “again” + P A If le,gw “to say repeatedly” + D M P w/d.a. o` pari,sthmi “to the ones standing by/bystanders” + exp con (con) o[ti Untranslated + N M S dem pro ou-toj “this” + P I 3s eivmi, “is” + prep w/ Ab M 3p pro evk auvto,j “out from them”)

o` de. pa,lin hvrnei/toÅ kai. meta. mikro.n pa,lin oi` parestw/tej e;legon tw/| Pe,trw|( VAlhqw/j evx auvtw/n ei=( kai. ga.r Galilai/oj ei=Å
14:70 But again he was denying it. And after a little while the bystanders were again saying to Peter, “Surely you are one of them, for you are a Galilean too.” (weak adv de. “but” + N M S d.a. (rel pro) o` “the one; he” + adv pa,lin “again” + I D I 3s avrne,omai “was denying” + c.c. kai. “and” + prep w/ Ac N S adj meta. mikro,j “with a little; after a litle time” + adv pa,lin “again” + Pf A P N M S w/d.a. o` pari,sthmi “the ones/those standing by” + I A I 3p le,gw “were saying” + D M S prop n w/d.a. o` Pe,troj “to the Peter” + adv avlhqw/j “truly” + P I 2s eivmi, “you are” + prep w/ Ab M 3p pro evk auvto,j “out from them” + exp con ga.r “for; because” + P I 2s eivmi, “you are” + c.c. (adj) kai. “also” + N M S prop n Galilai/oj “a Galilean”)

o` de. h;rxato avnaqemati,zein kai. ovmnu,nai o[ti Ouvk oi=da to.n a;nqrwpon tou/ton o]n le,geteÅ
14:71 But he began to curse and swear, “I do not know this man you are talking about!” (weak adv de. “but” + N M S d.a. o` “the one; he” + A M I 3s a;rcw “began” +    P A If avnaqemati,zw – anathematidzō “to curse” + c.c. & P A If kai. ovmnu,w – omnuō “and to swear an oath” + exp con (con) o[ti Untrans + neg ptcl & Pf A I 1s ouvk oi=da “I do not know” + Ac M S w/d.a. & dem pro o` a;nqrwpoj ou-toj “the this man” + Ac M S rel pro o[j “of whom” + P A I 2p le,gw “you are talking)

kai. euvqu.j evk deute,rou avle,ktwr evfw,nhsenÅ kai. avnemnh,sqh o` Pe,troj to. r`h/ma w`j ei=pen auvtw/| o` VIhsou/j o[ti Pri.n avle,ktora fwnh/sai di.j tri,j me avparnh,sh|\ kai. evpibalw.n e;klaienÅ
14:72 And immediately a cock crowed a second time. And Peter remembered how Jesus had made the remark to him, “Before a cock crows twice, you will deny Me three times.” And he began to weep. (c.c. & adv kai. euvqu.j “and immediately” + N M S avle,ktwr “a rooster” + A A I 3s fwne,w “sounded/crowed” + prep w/ Ab N S ord adj evk deu,teroj “out from a second time” + c.c. kai. “and” + N M S prop n w/d.a. o` Pe,troj “the Peter”  + A P I 3s avnamimnh,|skw – anamimnēskō “was reminded/caused to remember” + Ac N S w/d.a. to. r`h/ma – hrēma “the spoken word” + comp adv w`j “as” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3s pro auvto,j “to him” + exp con (con) o[ti Untrans + adv pri,n “before” + Ac M S avle,ktwr “a rooster” + A A If fwne,w “crows” + adv di.j “twice” + F D I 2s avparne,omai “you will disown/deny” +     Ac 1s pro evgw, (GT = me) “me” + adv tri,j “thrice; three times” + c.c. & A A P N M S kai. evpiba,llw – epiballō “and after considering it” (Lit – “to cast upon”, hence to think seriously about) + I A I 3s klai,w – klaiō “he was weeping”)

1) Peter had escaped the small crowd of officers and servants, but could not avoid observation in so small a space as this courtyard; he had gone to the gate itself (Mt 26:71), and spent some time there, but the servant-girl had come across him again, probably while fulfilling her duties as the gate-keeper.

2) A careful consideration of the accounts must be made, to avoid contradiction, or the idea there were actually four (or more) denials:

a) Matthew uses allos for “another servant-girl”, who made the second accusation, meaning the first would seem to have been silent – Mt 26:71

b) Mark indicates it was the same girl, who spoke to the bystanders and accused Peter a second time

c) Luke has Peter’s reply as “Man, I am not” (i.e. a disciple), certainly disagreeing with Matthew and Mark that it was a girl – Lk 22:58

d) John uses a generic “they said therefore to him…”, which could allow for a female speaker, but gives an entirely different wording for the accusation – Jn 18:25

3) The simplest reconciliation would be that the first girl spoke to her friends, another servant-girl relayed her message to the men present, then an unnamed man spoke directly to Peter, all attracting more (unwanted) attention and leading to Peter’s increasingly vehement denials.

4) In other words, he denied Christ at three separate times, thus there were only the prophesied three, but he answered the individuals in the gathering crowd; he ignored the girls (hoping others would, too), and answered only those who spoke to him personally, all the while trying to avoid the question altogether.

5) This is also seen in the Imperfect of arneomai – denying – meaning a repetiton of denials, all viewed as one; however many people he answered, it was the event itself that is viewed as the disassociation of discipleship.

6) Since these were only servants and officers of the high priest, there is the slight pos-sibility they could have had Peter arrested for complicity with Christ, but the general tone here leans more toward derision and ridicule – if Peter had feared capture, he could easily have left altogether.

7) Therefore, we may presume that he was denying knowledge of or association with Jesus simply to avoid looking like a fool; his Master was helpless before theirs, if he continued to associate with Christ, what would that make him before them?

8) It bears consideration that, for all the times Peter had been forewarned of these suffer-ings, when they came he was completely shocked and surprised; we again see the danger of failure to pay attention in “Bible Class”.

9) Mt 26:72 gives the detail that the second denial was offered “with an oath”, meaning that Peter knew full well what He was doing, and was desperately trying to remove suspicion from himself, even if it meant calling on God as a witness that he was tell-ing the truth (?).

10) John’s comment that “Peter was standing and warming himself” (18:25) should not be taken to mean he was still by the original fire, since Mt 26:71 states specifically that he had “gone out to the gateway”; perhaps there were two fires, or Peter was wrapped in a cloak, but the point is he was minding his own business, trying to watch the trial, and desperately seeking anonymity.

11) Luke reports that “about an hour had passed” before the third accusation, during which time Peter still observed the abuse of Christ; the fact he was watching help-lessly while He was tormented may explain his unthinking denials, but they do not excuse them – he was distracted when he should have been paying the most attention.

12) The third attack must also be considered from all the authors, in order to harmonize the events, and to gain a clear picture of what Peter faced, and how he responded:

a) Mt 26:73 has “the bystanders” using Peter’s speech pattern as proof he must know Jesus – the Galileans had a distinctive dialect, noticeable by the ‘more refined’ Jerusalemites – cp Jdg 12:5-6

b) this explains Mark’s comment that he was a Galilean too, since the Roman Christians would not have known of this distinction in speech, accent, etc

c) similarly, Lk 22:59 points to their shared geographical heritage, and since (at the very least) the two would have travelled from Galilee at the same time, there was no way he could have avoided contact with Him

(1) additionally, Galileans commonly tended to associate with themselves, so there was no reason to think Peter would not have been with Jesus

(2) Luke does not say that the third man spoke directly to Peter, in fact the phrase “this man also was…” points to a comment from one bystander to another, which was probably answered by Peter just before his most intense denial 

d) Jn 18:26 has the direct attack coming from “a relative” of the slave whose ear Peter had severed – after hearing all the charges and evidence of the crowd, he confronted Peter with the most damning evidence of all: he had been alone with Christ at the time He was seized, how could he not be a disciple?

13) Even though Peter had used an oath before God that he did not know Jesus already, his most fervent denial took an even more serious turn; he called on God to strike him dead, and worse, if he were lying!

14) Rather than mere profanity, as our modern understanding of curse implies, this word means a solemn, unbreakable promise, with dire results if it is broken (cp Ac 23:12); Peter has hereby placed himself under the wrath of God if he is truly a disciple, or if he has ever met this criminal, who must, therefore, deserve what is happening to Him.

15) Mt 26:74 uses a cognate (Grammatically related but distinct) verb for his calls for self-destruction if he is being dishonest: here, anathemtidzō means to call wrath from above, but there, katathematidzō has the nuance of calling that action against oneself, or by his own hand.

16) On top of this, he gave another oath that as God lived, or some equivalent, there was no association whatsoever between him and the criminal; a binding obligation to keep his word, he claimed there was no way he was not telling the truth, making as dog-matic a statement as he could that he did not know or care about this man. cp Mk 6:23

17) The ultimate conclusion of these denials, oaths, and calls for Divine wrath is that Peter here claimed to be an unbeliever; standing by while He suffered was bad enough, but Peter has now actively rejected his very Lord and Savior, in order to avoid the ridicule of this gaggle of petty servants.

18) His desire to make these people believe his denial was now supreme in his thoughts, the Lord he promised to serve was now all but forgotten, and he only wanted to please the mocking bystanders; this is an all too common experience in the life of believers, and serves to motivate us to reject the temptation when it comes our way. 

19) Peter’s avoidance of Jesus’ name – this man you are talking about – was deliberate, as if to say he did not know Him already, nor did he have any interest in learning of Him further; the contempt he expressed left no doubt that, at this point, he truly wished he did not know the Lord!

20) All the authors agree that it was immediately after this third renunciation that a rooster crowed, again narrowing the details of Christ’s prophecy beyond the chance of coincidence; according to Lk 22:60, the words had not yet completely left his mouth, further identifying this as miraculous fulfillment.

21) Also from Luke’s account, we know that Peter was close enough to see Jesus, and had been seen by Him (since He knew exactly where to look); this further emphasizes that the man who had sworn loyalty to the pain of death did nothing to interfere with the abuses He suffered, and in fact now swore he knew nothing of Him.

22) The Passive remembered means that, if the rooster had not sounded at that point, Peter would not have realized the prophetic promise had been fulfilled; he was caused to remember, by the immediacy of the sound, and by Jesus’ stare at the point thereof.

23) For all his braggadocio (A braggart’s empty boasting), Peter was now forced to consider exactly what his unintended disavowals meant; as high as his ambitions were, he was equally as low, in fact lower than the men he had agreed would deny Christ before he would.

24) The word used here (epiballō) means literally “to cast/throw upon”, meaning that idea after idea kept rushing into Peter’s mind, adding one to another, until the full impact of everything he had done, said, boasted, and denied overwhelmed his thoughts, and prevented him from thinking about anything else.

25) The thought of merely denying Christ was joined by a rush of the implications of his repeated actions to distance himself totally from the Lord; the full weight of his cow-ardice, lies, false oaths, taking the Lord’s name in vain, and protestations of unbelief now drove him to utter despair, the rock bottom of his self esteem.  (but cp Lk 22:32)

26) John does not record Peter’s response, but from Matthew and Luke we see that he left the courtyard, and fled the taunts of the servants; he could have recovered at this point, realized the import of the denials, and finally have proclaimed his faith in Jesus as Messiah, but by now he was too self absorbed to even recover the slightest loyalty. 

27) Because Lk 22:63-65 continues the description of physical violence against Christ, Peter must have left before the conclusion of the trial; his denial was now complete, the very reason he had followed Jesus into the courtyard was “to see the outcome” (Mt 26:58), but he fled in abject fear, shame, and selfishness.

28) The Imperfect of klaiō shows that, even after leaving the scene, away from the ridicule of the servants of the priests, his remorse was so great that he could not stop weeping; this is also a beautiful picture of the aftermath for a believer who chooses the cosmos over his Lord – self-induced misery awaits.  cp 1Jn 2:28

End Mark Chapter Fourteen
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