The Gospel of Mark

Chapter Twelve

The Parable of the Defiant Tenants

Mt 21:33-46 &Mk 12:1-12 & Lk 20:9-19

Kai. h;rxato auvtoi/j evn parabolai/j lalei/n( VAmpelw/na a;nqrwpoj evfu,teusen kai. perie,qhken fragmo.n kai. w;ruxen u`polh,nion kai. wv|kodo,mhsen pu,rgon kai. evxe,deto auvto.n gewrgoi/j kai. avpedh,mhsenÅ
12:1 And He began to speak to them in parables: “A man planted a vineyard, and put a wall around it, and dug a vat under the wine press, and built a tower, and rented it out to vine-growers and went on a journey. (c.c. & A M I 3s kai. a;rcw “and he began” + P A If lale,w (GT = lalei/n) “to speak” + D M 3p pro auvto,j “to them” + prep w/ I F P evn parabolh, “by means of/in parables” + N M S a;nqrwpoj “a man” +     A A I 3s futeu,w – phuteuō (GT = evfu,teusen) “planted” + Ac M S avmpelw,n “a vineyard” + c.c. & A A I 3s kai. periti,qhmi “and he put…around” + Ac M S fragmo,j “a hedge/fence/wall” + c.c. & A A I 3s kai. ovru,ssw “and he dug” + Ac N S u`polh,nion “a vat” + c.c. & A A I 3s kai. oivkodome,w “and he built” + Ac M S pu,rgoj “a watchtower” + c.c. & A M I 3s kai. evkdi,dwmi “and rented out” (Lit – “give out from”) + Ac M 3s pro auvto,j “him” + D M P gewrgo,j “to farmers/vine-growers” + c.c. & A A I 3s kai. avpodhme,w – apodēmeō “and went on a journey”)

1) While Mark says it was at this point Jesus began to speak in parables, we know from Matthew that this was one in a series of at least three. Mt 21:28-22:14

2) Again, the purpose for teaching in parables was to give an explanation of the Truth, but in a veiled manner that required mental exercise to understand it; He would not give a direct answer to the religious elite, teaching in a way that they could make no accusation against Him, but so that they understood exactly what He meant. cp vs 12

3) He had (presumably) been teaching the crowds in a more direct style previous to the arrival of the representatives of the Sanhedrin, but now switched to give the BD that applied directly to them as the leaders of Israel.

4) The parable draws on Isa 5:2, which in context deals with the first destruction of Israel for their faithlessness and lack of production; there the problem lay with the vineyard itself, here the vineyard does produce, but the farmers are at fault.

5) Normally a parable was given to instruct the positive listeners while not giving the negative ones something to reject; this parable is directed to Christ’s antagonists, and was given knowing full well they would reject it – He warns them of the conse-quences of continued defiance, knowing they would defy Him anyway.

6) It was a common experience in Israel for a wealthy landowner to buy a tract of land, invest in improvements, then rent it out to tenant farmers who would share its harvest.

7) Setting a hedge around its border as a wall was to protect the crops from foraging animals, human thieves, and those who might damage it by passing through; a hedge was considered sufficient if over 10 hand-breadths (approx. 40”) high, so it was not impenetrable, but would require effort to pass.

8) The vat under the winepress consisted of two tub shaped cavities, connected by a trough; grapes (or olives) were placed in the upper cavity and trodden by foot, and the juice would run into the lower one for collection.

9) The tower was placed where the entire farm could be seen, in order to keep watch over it in case of fire, intruders, etc, and a man was usually placed there at all times; additionally, the word purgos indicates a tower of significant height (around 15 ft), which would involve greater effort than a simpler structure. cp Lk 13:4

10) The price given to the vine-growers/farmers was a portion of the crop, which they would bottle as wine, sell, or replant on their own land.

11) The fact the owner went on a journey would allow the vine-growers to do as they pleased, without necessitating approval from him before changing the instructions they had received. 

12) In fact, the word apodēmeō refers to a journey to a foreign land (cp Lk 15:13), which meant the tenant farmers could effectively ignore him, and that they felt safe he was far enough away to do them no harm. cp Lk 20:9 “…for a long time”
13) The interpretation of vs 1 is:

a) the man is God (Mt 21:33 calls him a “landowner”)

b) the vineyard = the Divinely recognized order of worship, and the rules of the contract established to produce fruit for Him

c) the wall relates to Divine protection

d) the vat speaks of the expected benefit received from the labor of His people – cp Eph 2:10

e) the tower looks to Israel’s God-given ability to defend herself, in the sense that warning of approaching enemies could be announced, and danger within the vineyard could be spotted from one location

f) the vine-growers are those in charge of the vineyard, the priests, who received their pay from the Temple worship ceremonies

g) the journey is the time which God allowed, under His permissive will, the men to do with the nation as they wanted, without direct intervention (it had been some 400 yrs. since the last prophet, Malachi, had been sent to the nation)

14) The details of the parable all point to the care, protection, and devotion God had showed Israel, and therefore how important it was to Him that those to whom He had entrusted the people should do a proper job of it.

Treatment of His Representatives

kai. avpe,steilen pro.j tou.j gewrgou.j tw/| kairw/| dou/lon i[na para. tw/n gewrgw/n la,bh| avpo. tw/n karpw/n tou/ avmpelw/noj\
12:2 “And at the harvest time he sent a slave to the vine-growers, in order to receive some of the produce of the vineyard from the vine-growers. (c.c. kai. “and” + L M S  w/d.a. o` kairo,j “in/at the season” + A A I 3s avposte,llw – apostellō (GT = avpe,steilen) “he sent” + Ac M S dou/loj “a slave” + prep w/ Ac M P  w/d.a. pro.j o` gewrgo,j “to the vine-growers” + sub con i[na “in order that” + A A S 3s lamba,nw (GT = la,bh) “he might receive” + prep w/ G M S  w/d.a. para. o` gewrgo,j “along with the vine-growers” + prep w/ Ab M P  w/d.a. avpo. o` karpo,j “from the fruit” + G M S  w/d.a. o` avmpelw,n “of the vineyard”)

kai. labo,ntej auvto.n e;deiran kai. avpe,steilan keno,nÅ
12:3 “And they took him, and beat him, and sent him away empty-handed. (c.c. &  A A P N M P kai. lamba,nw “and after taking” + Ac M 3s pro auvto,j “him” + A A I 3p de,rw “they whipped/beat repeatedly” + c.c. & A A I 3p kai. avposte,llw “and sent him away” + Ac M S adj keno,j – kenos “empty; with nothing”)

kai. pa,lin avpe,steilen pro.j auvtou.j a;llon dou/lon\ kavkei/non evkefali,wsan kai. hvti,masanÅ
12:4 “And again he sent them another slave, and they wounded him in the head, and treated him shamefully. (c.c. & adv kai. pa,lin “and again” + A A I 3s avposte,llw “he sent” + Ac M S pro adj & n a;lloj dou/loj “another slave” + prep w/ Ac M 3p pro pro.j auvto,j “to them” + Ac M S dem pro (contr) kavkei/noj “and that one” + A A I 3p kefalio,w “they struck/wounded in the head” + c.c. & A A I 3p kai. avtima,zw “and dishonored/treated shamefully”) 

kai. a;llon avpe,steilen\ kavkei/non avpe,kteinan( kai. pollou.j a;llouj( ou]j me.n de,rontej( ou]j de. avpokte,nnontejÅ
12:5 “And he sent another, and that one they killed; and so with many others, beating some, and killing others. (c.c. kai. “and” + A A I 3s avposte,llw “he sent” +   Ac M S pro adj a;lloj “another” + Ac M S dem pro (contr) kavkei/noj “and that one” +    A A I 3p avpoktei,nw “they killed” + c.c. & Ac M P adj & pro adj kai. polu,j a;lloj “and many others” + Ac M P dem pro o[j “which” + correl con me.n “on the one hand; some” Used with de = “on the one hand…on the other” + P A P N M P de,rw “beating” + Ac M P dem pro o[j “which” + weak adv (correl con) de. “on the other hand; and some” + P A P N M P avpoktei,nw “killing”)

1) According to Lev 19:23, the fruit of any tree or vine was forbidden from use for three years; the phrase the harvest time is kairos, meaning an appropriate season, here the harvest season four years after the owner left.

2) In the interpretation, this speaks of the time God allows the believer to grow to the point they can produce “fruit”, and the expected good works that are brought about by faithful teaching of the Divine Imperatives.

3) In other words, the priests had been given time to teach the principles of DGP, and (if they had) it would be expected that the people would be fulfilling those Imperatives.

4) Setting up the parable, the tenant farmers had become accustomed to managing the vineyard as if it were their own, and did not want to share their proceeds after they had finally begun to realize a profit.

5) The priests, scribes, and elders had realized tremendous physical wealth, honor, and political power by teaching the people to follow their own rules, rather than those set forth by the Owner; if they had taught “the weightier provisions of the Law” (Mt 23:23), these benefits would have been replaced by ‘mere’ spiritual wealth.

6) The slave was sent with no protection or personal authority, only doing his master’s will; this relates to the OT prophets, who taught and corrected the sins of Israel in obedience to the Lord regardless of the consequence.  cp Jer 38:6

7) It was not the slave’s decision to demand payment of his master’s share, he was only doing what he had been told; in the same way, the communicator who is attacked for proclaiming what is found in the Word of God suffers only because he is doing as his Master has commanded.

8) It is also worth notice that this was the original agreement, and the slave had no warning or expectation that this maltreatment would occur.

9) The Greek construction of para with the vine-growers is more generous than the English indicates:

a) placed in the emphatic position, the construction suggests that the owner planned on giving them first choice, but wanted to receive his portion “along with” them

b) it was not as if the owner wanted all the produce, he was simply seeking a portion, or his share 

c) he recognized that they had labored for four years, and intended that they receive what they had been promised

d) spiritual leaders have every right to expect physical support from their students (1Cor 9:11, 14), and this will occur over time and adjustment, but they must, above all else, be willing to discard their will if the Will of the Boss contradicts their own – cp 1Pet 5:1-4 

10) After years without contact or influence from the owner, the vine-growers were suddenly forced to admit that the vineyard was not their own, to do with as they pleased; rather than recognize the slave as a representative of their employer, they assumed they had the right to violently reject him.

11) God had consistently allowed Israel, and her religious leaders, to get themselves into trouble through rejection of His Directive Will, and would send prophets to warn them, punishing them only after a period of grace had expired. cp 2Chr 36:14-17

12) The fact they took him refers to the things they did against his will – it is not as if the prophet enjoyed being persecuted!

13) That they beat him refers to both physical suffering inflicted, as well as the violence in the soul of the aggressors; the word means to beat/whip repeatedly, not a mere blow from a stick or fist, but many of both.

14) To send him away empty-handed represents the fact of non-repentance; the beating was bad enough, but there was no change of attitude even after their additional sin of rejection. cp Mt 21:32

15) Since absentee landowner relationships were legal arrangements with contractual obligations on both parties, the owner could have brought the legal authorities into the situation, and had the men punished (up to death) for violating the contract.

16) Sending another slave, then, involved forgiveness for the abuse of the first slave, anticipated correct behavior, and a gracious attitude of trust; the Lord sent prophet after prophet as overt witnesses to His compassion if the people would only do what they had promised to do in the first place.

17) The KJV adds “and at him they cast stones”, probably in order to parallel Matthew’s record, but the word (lithoboleō) refers to capital punishment (Heb 12:20), which is not in view in this verse; Mark is emphasizing the illegality of their actions, not the abuses of their authority they took in so doing.

18) Matthew sums up the experience of the prophets as groups sent during periods of Israel’s history – at times they were mistreated, at other times they were martyred, or were punished by legal abuse.

19) The head wound indicates increasing severity of abuse, since a ‘simple’ beating would have been painful, but temporary, while damage to the head could easily bring about permanent injury.

20) The phrase treated him shamefully is atimadzō, meaning to show someone maxi-mum dishonor, personally, physically, mentally, and verbally; this sums up the treat-ment of the OT spokesmen for God, by and large.  cp Heb 11:37-38

21) The fact that the owner then sent another is much more than would normally be expected, the tenant farmers could have been legitimately arrested and punished by this point; Christ is emphasizing the patience displayed by the Owner, which was beyond what anyone else would have demonstrated.

22) He is working the priests, scribes, and elders into a corner, by getting them to agree with the inevitable result of such abuses, and recognizing that there was absolutely no excuse for the mistreatment and continued violation of their positions.

23) The continued escalation of the degree of maltreatment renders the subjects of the parable ever more guilty and deserving of punishment; that they killed the third slave has now moved them beyond punishment by the owner, society could exact revenge at this point.

24) Luke only mentions three slaves, and does not mention the murder of any; writing to Gentiles, he realized that Roman justice would have stepped in with the first death, and the parable would have lost its lesson of patience followed by judgment.

25) The thinking of the tenants is not discussed at this point, but it seems clear they did not consider that the abuse of these helpless slaves would eventually bring reper-cussions; this is another aspect of the interpretation – the spiritual leaders of Israel did not concern themselves with God’s attitude towards those who insulted His chosen representatives.  cp Lk 11:47-48

26) In fact, the more abusive they became, the more they were emboldened to push their violence to further extremes; they became almost wanton in their cruelty.

27) This speaks of the amoral expediency they had developed which considered overt murder a better choice than listening to the Truth.  cp Jn 11:50 “nor do you take into account that it is expedient for you that one man should die for the people, and that the whole nation should not perish.”
28) One would think that the owner should have figured out by now that the tenants were not willing to pay their promised share, and wanted all the wealth for themselves, yet he sent many others just like the former victims; this again points to the extreme grace God shows those whom He knows will reject Him – they truly cannot say they were never warned.  Ex 34:6-7; Mt 23:37

29) The beating and killing became indiscriminate, the tenants were no longer even concerned with punishing those who ‘dared’ to approach them with the owner’s demand for payment; which slave received which mistreatment was only based on the decisions of the vine-growers.

30) There is no mention of whether the slaves were given the opportunity to express their owner’s message, nor is there mentioned whether the tenants argued or ignored them; this also relates to the treatment of the OT prophets, some were ridiculed, others were beaten, but all were rejected as speaking for God.

31) The final prophet who had been rejected was John, who was not overtly persecuted or martyred by the Sanhedrin, but certainly their opinion of him was manifested by the fact they abandoned him to Herod.

The Heir Arrives

e;ti e[na ei=cen ui`o.n avgaphto,n\ avpe,steilen auvto.n e;scaton pro.j auvtou.j le,gwn o[ti VEntraph,sontai to.n ui`o,n mouÅ
12:6 “He had one more to send, a beloved son; he sent him last of all to them, saying, ‘They will respect my son.’ (I A I 3s e;cw (GT = ei=cen) “he had” + adv & Ac M S card adj e;ti ei-j “yet one; one more” + Ac M S n & adj ui`o,j avgaphto,j “a beloved son” +      A A I 3s avposte,llw “he sent” + Ac M 3s pro auvto,j “him” + Ac M S adj e;scatoj “last in order” + prep w/ Ac M 3p pro pro.j auvto,j “to them” + P A P N M S le,gw “saying” + exp con (con) untranslated o[ti + F P I 3p evntre,pw – entrepō “they will be humbled before; they will respect” + Ac M S w/d.a. o` ui`o,j “the son” + G 1s pro evgw, “my”)

evkei/noi de. oi` gewrgoi. pro.j e`autou.j ei=pan o[ti Ou-to,j evstin o` klhrono,moj\ deu/te avpoktei,nwmen auvto,n( kai. h`mw/n e;stai h` klhronomi,aÅ
12:7 “But those vine-growers said to one another, ‘This is the heir; come, let us kill him, and the inheritance will be ours!’ (weak adv de. “but” + N M P dem adj & n  w/d.a. evkei/noj o` gewrgo,j “those vine-growers” + A A I 3p ei=pon “said” + prep w/ Ac M 3p reflex pro pro.j e`autou/ “to one another” + exp con (con) o[ti untrans + N M S dem pro & P I 3s ou-toj eivmi, “this is” + N M S  w/d.a. o` klhrono,moj “the heir/inheritor” +    A A Ip 2p deu/ro “come” + A A S 1p (hort) avpoktei,nw “we shall/let us kill” + Ac M 3s pro auvto,j “him” + c.c. kai. “and” + N F S w/d.a. h` klhronomi,a “the inheritance” + F I 3s eivmi, (GT = e;stai) “will be” + G 1p pro evgw, (GT = h`mw/n) “ours”)

kai. labo,ntej avpe,kteinan auvto.n kai. evxe,balon auvto.n e;xw tou/ avmpelw/nojÅ
12:8 “And they took him, and killed him, and threw him out of the vineyard. (c.c. & A A P N M P kai. lamba,nw “and after taking” + A A I 3p avpoktei,nw “they killed” +   Ac M 3s pro auvto,j “him” + c.c. & A A I 3p kai. evkba,llw “and they threw… out” +     Ac M 3s pro auvto,j “him” + adv e;xw “outside” + G M S w/d.a. o` avmpelw,n “of the vineyard”)

1) Having exhausted all the messengers available, each one receiving the same general treatment regardless of their efforts, the owner sent the only person left who could speak for him.

2) The adverb eti refers to the limit of one’s resources, time, or effort; usually translated “yet” or “until”, it speaks here of the fact that there was no one who could be sent without rejection, and there was no reason to expect any change based on the sending of slaves.

3) The owner could have sent him sooner, but this again relates to the manifold patience of God in sending prophet after prophet; even after some 400 years (between Malachi and John), the final slave sent was given the same treatment as the previous ones.

4) The parable pictures the religious leaders of all generations as one group, but the fact is that all those given responsibility to shepherd the house of Israel (with few excep-tions) had rejected the messengers of the Owner of Jerusalem/Israel.  cp Mt 23:31-32

5) The logical reasoning was that if the tenant farmers would not respect those who had no authority of their own, surely they would recognize one who was not only the representative of the owner of the vineyard, but had an equal claim to it himself.

6) The words they will respect my son do not indicate that God the Father expected the religious leaders to embrace Christ, since the point of the parable is that they would not; rather, they serve to further underscore the total lawlessness of the renters.

7) The prophets had come speaking only the message sent by Yhwh, but Jesus appeared with His own authority; He did not use the formula “Thus says the Lord…”, but “Truly I say to you…”, which caused the negative to hate Him even more.

8) The word entrepō is often translated “be ashamed”, but the idea is of genuine humility before another, which reflects respect/fear of that individual.

9) It was common for the absentee landlord to send messengers instead of coming to visit the farm himself, but the presence of the son/heir usually meant that the owner had died, and the new owner was now coming to inspect the estate.

10) If he himself died, the land would legally belong to whoever lived on it, thus the tenants had some ‘legal’ backing for their claim to ownership.

11) In the same way, if (and only if) the Messiah were removed from the scene, the priests could retain their positions of prominence and power; this is not to say they believed Jesus to be the Christ, rather that He had given them no way to disprove His claims, and they did not care whether He was or was not, only that He be gone.

12) At this point, Christ turns from history to prophecy, and given the recent decision recorded in Mk 11:18, this particular statement must have startled the priests, scribes, and elders, but not enough to consider that perhaps Christ knew their plans (and they should therefore change them).

13) Once more, one wonders what they thought would become of them for murdering a man who might very possibly be God’s Chosen, but they were able to ignore any temporal or eternal consequences, and focus only on their earthly ‘prosperity’.

14) This is the nature of negative volition – if the thought rarely occurs of possible suffering due to their choices regarding God and His Plan, they have an uncanny ability to look past that to what they believe is important: the here and now alone.

15) As seen in vs 3, the renters took him, against his will or desire, to do with him as they wanted, and without consideration of what was right, proper, or decent.  cp Mt 17:12

16) Luke presents the owner as hopeful that the tenants would respect his son, but this only emphasizes that there was no prospect of any other outcome – if they had become so callous in their treatment of the slaves, what would they do with the son?

17) The murder of the son was followed by maximum disrespect even for the body; rather than a proper burial for an innocent victim, his body was thrown out of the vineyard, left to rot in the open field nearby.

18) Within two days, the religious leaders would fulfill this parable by arranging for the Son’s death, outside the city, and in a manner that assured no suitable funeral.

19) Through the entire parable, the option of the farmers/priests receiving their rightful portion of the crop/eternal wealth has been available, right up to the point of arrival of the son – their final actions have sealed their doom.

20) Mt 21:39 & Lk 20:15 reverse the order, saying that the tenants threw the son out, and then killed him, but Mark’s emphasis is on the ultimate violence and degradation, while Matthew and Luke highlight the rejection of the One to whom they owed the most allegiance.

Grace Before Judgment, But…

ti, poih,sei o` ku,rioj tou/ avmpelw/nojÈ evleu,setai kai. avpole,sei tou.j gewrgou.j kai. dw,sei to.n avmpelw/na a;lloijÅ
12:9 “What will the owner of the vineyard do? He will come and destroy the vine-growers, and will give the vineyard to others. (Ac N S inter pro ti, “what?” + F A I 3s poie,w “will…do” + N M S w/d.a. o` ku,rioj “the lord/master/owner” + G M S w/d.a. o` avmpelw,n “of the vineyard” + F D I 3s e;rcomai (GT = evleu,setai) “he will come” + c.c. & F A I 3s kai. avpo,llumi “and destroy” + Ac M P w/d.a. o` gewrgo,j “the farmers/vine-growers” + c.c. & F A I 3s kai. di,dwmi “and will give” + Ac M S w/d.a. o` avmpelw,n “the vineyard” + D M P pro a;lloj “to others”)

1) Following this last outrage against the proper owner of the vineyard, there was no reason to show grace, mercy, or give another chance for repentance; the vine-growers would not give up even a portion of the crop, even though their very position as tenant farmers was based on their promise to do so.

2) Matthew’s account is the fullest, and demonstrates that the priests were righteously indignant against the very idea of renters treating their wealthy landlord in this manner.  Mt 21:41

a) as wealthy members of society, it is probable they owned large estates similar to that of the parable, and would naturally sympathize with the man who had been betrayed by these common laborers

b) they called the farmers “evil ones” (Ac M P kakos), and observed they would receive what they deserved, an “evil” end

c) with the vineyard able to produce fruit and therefore a profit, it would only make sense to put in another group of farmers who would keep their financial arrangement

d) again the beauty of the parabolic teaching is seen; the men who were guilty of these things had just unknowingly prophesied of their own fate – cp 2Sam 12:1-9

3) Luke’s account has Jesus giving the answer to His own question (as here), but the priests immediately recognized the meaning behind the parable, and objected strongly to it.  Lk 20:15-16

a) Christ’s final statement there is identical to Mark’s, but their response, “May it never be!” defied common decency and common sense – there was no denying that the vine-growers deserved this fate, but they knew what it meant for them

b) if it were true, as the Sanhedrin claimed, that Jesus was a false Messiah, they had nothing to worry about, but their concern shows they did indeed realize the possibility that He was the Son of the Owner

c) remembering that the owner would have been within his moral and legal rights to punish the renters after their initial refusal to pay, the denial of retribution displays the depths of unrighteousness of these supposed paragons of virtue

d) they did not want to admit that these criminals deserved punishment, because of the ramifications in their own lives

4) It is admittedly unusual for Christ to answer His own questions, but since there was no other real answer, it makes sense that He would complete the parable with the inevitable outcome of their unrepentant actions.

5) To destroy the vine-growers would be to remove those who considered themselves as the custodians of the worship of the Lord, and remove any of the property they had accumulated for themselves within the vineyard.

6) This occurred in 70 AD, with the destruction of Jerusalem, the Temple, and the priest-hood; all vestiges of corrupt Judaism were abandoned by Yhwh, although men still clung to their interpretation of the Law in spite of obvious signs God had taken away their position in His Plan.

7) While the parable of Isa 5:1-7 put the blame on the vineyard itself, Jesus’ point is that those given responsibility for the vineyard had prevented the vineyard from producing fruit for the owner; whether the people of Jerusalem/Israel would have produced Divine Good or not, the priests and elders were supposed to show them how.

8) The reference to giving the vineyard to others does not mean that Israel has been permanently removed as the people of God, but that another group was given the opportunity to receive all the promises as the Bride of Christ.  Rom 11:25

9) This is fulfilled in the admittance of Gentiles into the Royal Family of God, and the DGP of those who formerly had no relationship with God. cp Col 1:6

10) Neither does this preclude a racial Jew from becoming a believer in the Church Age, as some interpreters have claimed; it only speaks of the fact that the Church Universal will be primarily composed of Gentiles.

11) The word others is, predictably, allos, meaning that the Church does not have any more merit than the first tenant farmers; we still operate within the rules set up by the Owner, receive a portion of His wealth based on compliance with His will, and face the same punishment for disobedience.  Rom 11:17-21

So You Know Your Bible?

ouvde. th.n grafh.n tau,thn avne,gnwte( Li,qon o]n avpedoki,masan oi` oivkodomou/ntej( ou-toj evgenh,qh eivj kefalh.n gwni,aj\
12:10 “Have you not even read this Scripture: ‘The stone which the builders rejected, This became the chief corner stone; (A A I 2p avnaginw,skw – anaginōskō (GT = avne,gnwte) “did you…read” + neg inter con ouvde. “not even?” + Ac F S w/d.a. h` grafh, “the writing/Scripture” + Ac F S dem pro ou-toj “this one” + Ac M S li,qoj “a large stone” + Ac M S rel pro o[j “which” + P A P N M P w/d.a. (subs) o` oivkodome,w “the ones building; the builders” + A A I 3p avpodokima,zw – apodokimadzō “they rejected” + N M S dem pro ou-toj “this one” + A D I 3s gi,nomai “became” + prep w/ Ac F S x2 eivj kefalh, gwni,a – kephalē gōnia “unto the head/chief corner stone” {a Hebraism, the D.A. is understood, eis identifies the predicate nominative})

para. kuri,ou evge,neto au[th kai. e;stin qaumasth. evn ovfqalmoi/j h`mw/nÈ
12:11 “This came about from the Lord, And it is marvelous in our eyes’?” (N F S dem pro ou-toj (GT = au[th) “this” + A D I 3s gi,nomai (GT = evge,neto) “became; came about” + prep w/ G M S para. ku,rioj “from the Lord” + c.c. & P I 3s kai. eivmi, “and is” + N F S adj qaumasto,j – thaumastos  “amazing/marvelous” + prep w/ L M P evn ovfqalmo,j “in…eyes” + G 1p evgw, “our”)

1) As seen in Matthew’s record, the priests and elders agreed with the principle of destroying the vine-growers:

a) since the religious elite prided themselves on knowing Scripture, Jesus turned a clear Messianic prophecy against them

b) there He says “did you never read…”, using sarcasm to point out that of course they had, but they obviously did not understand

c) if they had read it even once, they would be responsible for knowing its meaning, but they read it on a regular basis, in Synagogue and Temple worship, as well as private meditation and education

2) As Luke reports, they could not admit the application they faced as a result:

a) they had denied that this parable related to their treatment of Messiah

b) Christ therefore used logic to prove that their rejection of the Son was not only known to Him, but was a foregone conclusion, predicted through OmSc

c) by saying “what then is this that is written”, He now implicitly accused them of denying the Truth of Scripture, along with the righteous judgment of God for their murder of the Son

3) The quote is from Ps 118:22-23, recognized as a reference to Messiah:

a) the original context dealt with David’s suffering under DD, and focused on his recovery and the loyal-love showed to him by Yhwh
b) since David made statements not fulfilled in his lifetime (e.g. vss 10-12), the interpreter is forced to make the fulfillment a prophetic one – cp Rev 19:19

c) rabbinic scholars were divided on how Messiah could be rejected and set up as the King, but the natural focus was on His success, so they conveniently ignored the prophesied rejection by those chosen to identify Him

4) The word translated not even here is oude, which reinforces a negative alternative – “neither” – or is used as an ascensive negative, indicating the highest example of many possible ones.

5) The literal meaning of have you…read is “to know again” (anaginōskō), which refers to the reading of the alphabetic characters, recognizing them in their context, and understanding them as much as when they were first learned.  cp 2Cor 3:2 “You are our letter, written in our hearts, known and read by all men;”
6) In other words, these men stood accused of violating Scripture as much as if they did not know it, and here was yet another example of their failure to correctly interpret the clear meaning of the verses they had memorized.

7) Regarding this stone, the Hebrew word (!b,a, – ‘eBeN) indicates:

a) it is distinct from manmade building materials – Gen 11:3; Ex 20:25 (cp Ex 24:12)

b) it is distinguished from pebbles or gravel – Gen 28:11, 29:2

c) it became synonymous for the Lord early in Israel’s history – Gen 49:24

d) it could be shaped to form an idol, or object of worship more in line with the desires of the worshiper – Dt 28:36

8) The Greek word (lithos) is used of smaller stones, even large pebbles, but its use in the quote from Ps 118:22 makes clear a large, unmovable stone of value is in view; this word is used of the stones of the Temple, as well.  cp Mk 13:1, 2

9) This quotation precedes the acclamation received from the people only two days previous, the recognition of Jesus as Messiah, from Ps 118:26; the fulfillment of that part of the Psalm led naturally to the fulfillment of the other, yet the ‘experts’ denied that they would reject Messiah, as was clearly stated from Scripture.

10) The point of all this is that Jesus is forcing these supposed experts to consider the meaning of the rejected stone, cast aside by those in charge of choosing correct building materials, and this after an examination of worthiness (apodokimadzō).

11) If the priests and elders wanted to deny their rejection of Messiah, they would have to admit they were not the builders, after all; if they continued to hold themselves as the true custodians of God’s Law, they must admit this was their destiny.  cp Ac 4:11

12) The priests and elders were eager enough to set up (their version of) the Messianic kingdom, but were so blindly foolish in their negative volition that they blundered in the construction of their theory of its foundation.

13) In ancient times, the foundation of any building depended on accurately setting a large stone as the corner, from which the other walls would be measured and placed; the other corners were set with this as a reference, so if the first corner was inferior, the entire structure would be imperfect.

14) The first stone set, then, was the chief, or most important; it was not the only important stone in the structure, but certainly it was the one by which all others were measured and their place determined.

15) Peter refers to this quotation, and applies it to Church Age believers, in 1Pet 2:4-6; it is because of our great God and Savior that we have been considered worthy of the kingdom, and our place in it is based on His work alone.

16) The vindication of this One who was seemingly destroyed by the efforts of the very men who claimed to know Him best could never have been accomplished by mere man; this exaltation to the rightful place of honor, after the degradation and dismissal He suffered, could only have come from the Lord.

17) The word thaumastos includes, not just simple amazement or wonder, but an occur-rence beyond human experience, understanding, or comprehension; this was not like anything heard of, nor was it expected by anyone, in fact it was difficult to accept its reality.  cp Jn 9:30

18) We see the secondary application of the importance of understanding each verse in context and compared to all other verses – the elders focused on those verses that ‘proved’ their positions, and ignored those that contradicted them; this set them up to fulfill the very prophesies they swore they would never commit.  cp Mt 23:29-30

19) Mt 21:43 gives the interpretation of the parable in terms the priests and elders could not deny or dismiss; by combining two disparate (essentially unalike, not comp-arable) passages, Christ has demonstrated that their plots are not only the subject of OT prophecy, but they are individually and collectively guilty of a known sin.

20) Mt 21:44 gives an enigmatic explanation of the Gospel:

a) “the one who falls on this rock will be broken” is a reference to the destruction of one’s life, due to an understanding of the gospel and its implications of self-worth – cp Mk 8:35

b) being “scattered like dust” is the inevitable penalty for coming under the wrath of God, based on failure to cast oneself on the mercy of God

21) This section has been the clearest recorded identification of His Person to the chief priests as Messiah, without ambiguous titles such as “Son of Man”; this is one more evidence the religious leaders would reject in their identification of Messiah.

22) Their reaction disputes any idea that their rebuff of Jesus as the Christ was an unintentional one – they had been left without excuse, had heard (and would hear more) the proof, and ignored what to us seems undeniable.

Reaction to Undeniable Truth

Kai. evzh,toun auvto.n krath/sai( kai. evfobh,qhsan to.n o;clon( e;gnwsan ga.r o[ti pro.j auvtou.j th.n parabolh.n ei=penÅ kai. avfe,ntej auvto.n avph/lqonÅ
12:12 And they were seeking to seize Him; and yet they feared the multitude; for they understood that He spoke the parable against them. And so they left Him, and went away. (c.c. & I A I 3p kai. zhte,w “and they were seeking” + A A If krate,w – krateō (GT = krath/sai) “to forcibly grasp/seize” + Ac M 3s pro auvto,j “him” + c.c. &  A P I 3p kai. fobe,w “and they feared” + Ac M S w/d.a. o` o;cloj “the crowd” + exp con ga.r “for; because” + A A I 3p ginw,skw (GT = e;gnwsan) “they knew” + exp con o[ti “that” + A A I 3s ei=pon “he spoke” + Ac F S w/d.a. h` parabolh, “the parable” + prep w/ Ac M 3p pro pro.j auvto,j “directly to/against them” + c.c. & A A P N M P kai. avfi,hmi “and after leaving/they left” + Ac M 3s pro auvto,j “him” + A A I 3p avpe,rcomai “they departed/went away”)

1) Again we see the typical reaction of those who are not truly interested in adjusting to God and His Plan, regardless of their overt posturing or claims; rather than change their approach, or even admit their wrongs, they were continually searching for a way to physically attack Christ.

2) The word dzēteō refers to intensive, determined pursuit of a desire, or investigation into the way to achieve what one wants, but does not know how to approach; the Imperfect Tense indicates this was not a one-time process, but with each frustration, another path was sought, repeatedly.  cp Mk 1:37

3) Unlike previous attempts to discredit or refute Him, this pattern of rejection was now reaching its zenith – they did not merely want Him to go away or be ignored, their goal was to seize Him so as to permanently remove His contradiction of their position.  cp Jn 5:18

4) Principle: While this extreme attack may not be experienced in the life of the believer, we must recognize that it is always a potential, and should not be surprised when spiritual disagreement leads to overt antagonism. 1Pet 4:4 “And in all this, they are surprised that you do not run with them into the same excess of dissipation, and they malign you;”
5) The coordinating kai is used with a slight adversative force, to add an accompanying characteristic of their motivations; it is not only that they feared the multitude and therefore did not try to grab Christ, but part of the reason for their fear was that the multitude considered Him a prophet/righteous man.

6) In other words, it is true that were it not for the crowd, the priests would have done physical violence to Christ at that very point (cp Lk 20:19 “that very hour”), but it is not only that they feared a riot; rather, it is primarily that they were embarrassed and humiliated before the crowd, on whose favor they depended, and who were being turned against them by this upstart Jesus.

7) This is further brought out by the use of gar, to explain the motivation for their fear; because they recognized that He spoke the parable against them, the crowd might also realize this, and make the logical conclusion they were not to be trusted in spiritual matters.

8) Their only response, as is typical, was retreat to consider their next attack.

9) While other occasions have been seen when Christ left His antagonists behind, in order to avoid further confrontation, the events of this week (it was now Wednesday) were designed to push the religious leaders to the point they would manifest their reaction to the teaching of the Truth by fulfilling the prophesies of Messiah’s murder.

10) Therefore, He remained where He was, no longer speaking directly to them (and almost ignoring them), rather turning to the crowds and teaching them of the applications that His rejection would produce.  Mt 22:1-14

11) The interpretation of the Parable of the Wedding Feast is as follows:

a) the king = God the Father

b) the son = Jesus, as Messiah

c) the feast is the 1000 year celebration of Christ’s victory in the Angelic Conflict

d) sending the slaves pictures the evangelization of Israel through the prophets

e) to be “unwilling to come” speaks of the reaction of the negative, who – despite their claims – refused to approach God as He has commanded, instead seeking righteousness on their own terms, or not desiring a true relationship at all

f) sending more slaves to proclaim the feast describes the predictions of future glory for all who would adjust to the Directive Will, and enter the kingdom – cp Isa 25:6 

g) the Chosen People at large were concerned with ‘more important’ concerns, however, as seen in the fact they “paid no attention”

h) antagonism to the condemnation of sin is represented by the maltreatment of the slaves, and their murderous violence against the heralds (who were only inviting these people to a tremendous celebration, after all)

i) the rage of the king, and his destruction of the city, corresponds to the destruction of Jerusalem in 70 AD, at which time the city and Temple were indeed burned

(1) this does not mean that the Church Age did not start until 70 AD

(2) the inevitable judgment had already been set into motion, but would be demanded both by the murder of Messiah and the treatment of His bride in the early days of the Church – Lk 11:49

j) the unworthiness of the original invitees is based only on their rejection of the offer, not their actions against the king’s messengers

k) the main highways are the Gentile nations, the “roads” that led to other nations, and the people in them – Mt 28:19; Mk 13:10

l) the fact all were gathered, “both evil and good”, speaks of the fact there will be both non- or irreligious converts to the Truth, as well as those who come from a religious, moral, and upstanding background

m) filling the dinner hall represents the fulfillment of a direct statement, from Mt 8:11

n) the “man not dressed in wedding clothes” pictures an unbeliever trying to pass as a believer – he had come in without proper preparation, therefore having not accepted the terms of the invitation

o) the address “friend” (e`tai/roj – etairos) specifies the lack of hostility on God’s part, and the fact this failure was not based on unfair expectations – cp Mt 20:13

p) his speechless response points to the inability to justify failure to accept the invitation on the king’s terms

q) binding and casting this party crasher is the sentence of death/Hell for unbelief – the fact he had everyone else fooled did not fool the king, and he paid the penalty

r) the final statement deals with the fact many are evangelized, but only those who come to the wedding feast on the terms of the King are allowed to enter

Another Attempted Trap

Mt 22:15-22 & Mk 12:13-17 & Lk 20:20-26

Kai. avposte,llousin pro.j auvto,n tinaj tw/n Farisai,wn kai. tw/n ~Hrw|dianw/n i[na auvto.n avgreu,swsin lo,gw|Å
12:13 And they sent some of the Pharisees and Herodians to Him, in order to trap Him in a statement. (c.c. & P A I 3p kai. avposte,llw “and they sent” + prep w/ Ac M 3s pro pro.j auvto,j “to him” + Ac M P indef pro ti.j “some” + G M P w/d.a. (subj) o` Farisai/oj “from/of the Pharisees” + c.c. &  G M P w/d.a. kai. o` ~Hrw|dianoi, “and some from/of the Herodians” + sub con i[na “in order that” + A A S 3p avgreu,w – argeuō (1x) “they might trap” + Ac M 3s pro auvto,j “him” + I M S lo,goj “by means of/with/in a word/statement”)

1) This is the second time the Pharisees have been mentioned in conjunction with the Herodians, a fact that appears only in Mark’s account (Matthew mentions it indirectly, in Mt 22:16).  Mk 3:6

2) The subject of the verb apostellō refers to the chief priests, scribes, and elders; having failed in their own confrontation, they sent messengers on a specific mission, to ask this specific question.

3) It would have violated the religious leaders’ legalistic standards of separation to be seen with these secular supporters of Herod, but notice they had no problem commanding those under their authority to do so.

4) Normally these two groups were political and religious rivals, each of which opposed each other on civil and governmental matters – the Pharisees recognized only Yhwh as their King, the Herodians supported Herod (even over Rome) and saw no use for the Sanhedrin.

5) Matthew states that the Pharisees “went and counseled together how they might trap Him”, so it would seem they were given an assignment by the priests, and this method was chosen and approved as the most likely to succeed.  Mt 21:15

6) That these Pharisees would be included in the “elders” of Mk 11:27 is also seen in Matthew’s comment that “they sent some of their (Pharisees’) disciples”, meaning this would be an opportunity for the younger members to ‘prove’ themselves before the Sanhedrin at large.

7) Luke records that these messengers did not come openly to ask this question, but came incognito, pretending to be interested in the Truth, and asked this ‘innocent’ question.  Lk 20:20 “…sent spies who pretended to be righteous…”
8) In fact, Luke also mentions that the purpose of this delegation was to find some basis “to deliver Him up to the rule and authority of the governor”; this was the outcome of their decision as to how to get rid of Him, by provoking the Roman legal system to deal with Him instead.

9) This sets up the basis of their attempt to trap Him – the word argeuō occurs only here, and refers to the method of catching an animal by deceit, or while off-guard, in order to kill them (for food or protection).

10) Their pseudo-unity was built only on a common hatred of the Truth and its communi-cator; we find the principle that negative volition makes for strange bed-fellows.

11) The chief priests and elders were acting as conspirators, using the willing Pharisees and Herodians as dupes in their scheme, with Jesus as the intended victim; their efforts would have succeeded against one without the Lord’s protection, but the state-ment of Isa 54:17 still stands firm. “‘No weapon that is formed against you shall prosper; And every tongue that accuses you in judgment you will condemn. This is the heritage of the servants of the Lord, And their vindication is from Me,’ declares the Lord”
The Question

kai. evlqo,ntej le,gousin auvtw/|( Dida,skale( oi;damen o[ti avlhqh.j ei= kai. ouv me,lei soi peri. ouvdeno,j\ ouv ga.r ble,peij eivj pro,swpon avnqrw,pwn( avllV evpV avlhqei,aj th.n o`do.n tou/ qeou/ dida,skeij\ e;xestin dou/nai kh/nson Kai,sari h' ou;È dw/men h' mh. dw/menÈ
12:14 And they came and said to Him, “Teacher, we know that You are truthful, and defer to no one; for You are not partial to any, but teach the way of God in truth. Is it lawful to pay a poll-tax to Caesar, or not? (c.c. & A A P N M P kai. e;rcomai “and after coming” + P A I 3p le,gw “they say/said” + D M 3s pro auvto,j “to him” + V M S dida,skaloj “teacher” + Pf A I 1p oi=da “we know” + exp con o[ti “that” + P I 2s eivmi, (GT = ei=) “you are” + N M S adj avlhqh.j “true/truthful” + c.c. kai. “and” + neg ptcl w/ P A I 3s ouv me,lei “it is not a concern; it does not matter” + D 2s pro su, “to you” + prep w/ G M S card adj peri. ouvdei,j “concerning/about no one” + exp con ga.r “for; because” + neg ptcl w/ P A I 2s ouv ble,pw “you do not look” + prep w/ Ac N S eivj pro,swpon – prosōpon “unto the face” + G M P a;nqrwpoj “of men” + str adv avlla, “rather” + P A I 2s dida,skw (GT = dida,skeij) “you teach” + Ac F S w/d.a. h` o`do,j “the way” + G M S w/d.a. o` qeo,j “of the God” + prep w/ G F S evpi, avlh,qeia “upon/in truth” + P A I 3s e;xestin “is it lawful” + A A If di,dwmi “to give/pay” + Ac M S kh/nsoj – kēnsos “a tax” + D M S prop n Kai/sar “to Caesar” + disj con & neg ptcl h' ouv “or not”)

12:15a “Shall we pay, or shall we not pay?” (A A S 1p di,dwmi (GT = dw/men) “shall/ might we pay” + disj con h' “or” + neg ptcl w/ A A S 1p mh. di,dwmi “shall we not pay”)

1) This question and the manner in which it was asked teach many important principles concerning flattery, and its use by those not sincerely seeking the truth.

2) Remembering Lk 20:20, these men did not approach as disciples of the Pharisees, but as “spies who pretended to be righteous”, so they did not wear the traditional religious clothing, and gave no appearance of being antagonistic.

3) Their trap centered around asking a question with no best answer, no way to express His ‘opinion’ without offending one group or another, and therefore no matter what He said, one group or the other would have cause to attack.

4) Principle: Those who reject the Truth become comfortable with accepting the lesser of two evils, and presuppose that all others have the same attitude; the fact is that there is a third option – no evil at all.

5) All three Synoptic authors have the address as being Teacher, used as a (supposedly) respectful and humble title, as if they really wanted to learn something they recognized only He could give them. Mt 22:16 & Lk 20:21

6) This was much the same approach demonstrated by Nicodemus, in Jn 3:1-15; it is common among flatterers to give great compliments to one’s enemy or opponent in debate, so as to avoid any appearance of emotional dislike.

7) The Perfect Tense of oida is used to say that these men had been observing Jesus, had considered His teaching, and had come to the conclusion that everything He said passed their test – of course this is false, but is a common manifestation of flattery.

8) In other words, if they really believed that He taught the Truth, they wouldn’t have been opposing Him, but since they were opposing Him, they must first disarm Him with this statement of professed faith in His words.

9) Their hopes were that Christ would be taken off guard, unsuspectingly basking in their tribute to His honesty and integrity, so busy thinking how ‘wonderful’ these men were, that He would not have time to consider the best answer to their question.

10) The phrase defer to no one is an idiomatic translation of “it does not matter to you”, i.e. His teaching did not line up with any of the established sects or parties; this set the stage for presenting two diametrically opposed views, one of which He would have to oppose if He were to support the other.

11) Their plan was to get Him to agree that He taught in disregard of potential conflict, then suddenly force Him to agree with one or the other view; this way, either the Pharisees could point to His secular disrespect for Yhwh as the only authority in life, or the Herodians could attack Him for civil disobedience.

12) The key to their success lay in the directly opposite options available; He could not compromise between the two and maintain His integrity, and they saw no other answer He could give.  cp Mk 11:30

13) The comment that He was not partial to any is another Hebrew idiom, meaning literally “do not look to the face of men”; the idea is that if one seeks the praise of men, they will watch the their facial expressions, altering their message to receive the best response.  cp Gal 1:10

14) Saying they recognized that He taught the way of God in truth is equally flattering and transparently false – if they believed this in even the most minor way, they would not be trying to ask a question that (they believed) He could not answer.

15) The preposition epi used with alētheia emphasizes intimate contact, as if they were saying that He was so close to the truth that it was a part of His very nature, and therefore there was no other manner in which He could communicate.

16) If they believed these comments, it would be a tremendous statement of faith, but the depths of their STA rejection of the Truth is seen in their willingness, not only to lie in their flattery, but to do so with such flagrant adulation (extravagant praise and compliment).

17) The irony is that they were right in their praises – He truly did not care if someone were offended by the Truth, His only consideration was that He speak that truth. cp Mt 15:12-14

18) This is not to say that there is no room for compassion or reasonable discussion – the attitude of “if they don’t like it, to hell with them” has little in common with God’s approach.  cp Isa 1:18-20

19) The question centered on the legitimacy of paying a Gentile tax in Christ’s under-standing of the Law – either He thought it was illegitimate, or it was commanded.

20) The poll-tax was instituted in 6 AD, when Judea became a Roman province; it was an annual tax paid by every Jew, and was despised more than any other Roman tax.

21) It was opposed by both the Pharisees and Herodians, although for different reasons:

a) the Pharisees’ interpretation of the Law forbade tax payments to a foreign power

b) the Herodians opposed it because it went directly to the Emperor’s treasury, was difficult to collect, and did not benefit the citizens in any way

22) Shortly after its institution, Judas the Galilean (Ac 5:37) led an armed revolt against Rome, which was brutally crushed; to choose for it, in order to avoid angering Rome, would be to alienate the crowds in the Temple who listened to Him.

23) On the surface, it would appear that no matter what Christ answered, He would raise the ire of one of the two groups, or Rome itself.

24) The options, as seen by the Pharisees and Herodians, were:

a) do not pay the tax – while this would conform to both groups, it would be civil disobedience and would put Him in jeopardy with the Roman officials

b) pay the tax under protest – this was the expedient position taken by both groups, but if Christ’s teaching of “God first” (Mk 12:29-30) was to be taken seriously, paying a tax that was illegitimate would not allow this compromise

c) pay the tax with no explanation – this would give both groups fuel for their arguments, and further the confrontation and debate

25) The final question moves from the lawfulness of payment to a direct command for their lives; in the minds of His antagonists, Jesus must either choose between civil disobedience or giving to secular man that which could have been given to Yhwh.

26) This is not the tax mentioned in Mt 17:24-27, that tax was for the support of the Temple, this went directly to Caesar; there is no record one way or the other that Christ paid the tax under question (so we may presume He did).

Wisdom Is Vindicated

o` de. eivdw.j auvtw/n th.n u`po,krisin ei=pen auvtoi/j( Ti, me peira,zeteÈ fe,rete, moi dhna,rion i[na i;dwÅ
12:15b But He, knowing their hypocrisy, said to them, “Why are you testing Me? Bring Me a denarius to look at.” (weak adv de. “but” + Pf A P N M S w/d.a. o` oi=da “he knowing” + G M 3p pro auvto,j “their” + Ac F S w/d.a. h` u`po,krisij – hupokrisis “the hypocrisy” + A A I 3s ei=pon “he said” + D M 3p pro auvto,j “to them” + inter adv ti,j “why?” + P A I 2p peira,zw – peiradzō “are you evaluating/testing” + Ac 1s pro evgw, (GT = me) “me” + P A Ip 2p fe,rw “bring” + D 1s pro evgw, “to me” + Ac N S dhna,rion “a denarius” + sub con i[na “in order that” + A A S 1s ei=don “I may see it”)

oi` de. h;negkanÅ kai. le,gei auvtoi/j( Ti,noj h` eivkw.n au[th kai. h` evpigrafh,È oi` de. ei=pan auvtw/|( Kai,sarojÅ
12:16 And they brought one. And He said to them, “Whose likeness and inscription is this?” And they said to Him, “Caesar’s.” (weak adv de. “but; and” + N M P d.a. (rel pro) o` “these/they” + A A I 3p fe,rw (GT = h;negkan) “brought” + c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” + G M S inter pro ti,j “of whom?; whose?” + N F S w/d.a. h` eivkw.n “the image/likeness” + N F S dem pro ou-toj “this” + c.c. & N F S w/d.a. kai. h` evpigrafh, “and the inscription” + weak adv de. “but; and” + N M P d.a. (rel pro) o` “these/they” + A A I 3p ei=pon “said” + D M 3s auvto,j “to him” + G M S prop n Kai/sar “of Caesar”)

o` de. VIhsou/j ei=pen auvtoi/j( Ta. Kai,saroj avpo,dote Kai,sari kai. ta. tou/ qeou/ tw/| qew/|Å kai. evxeqau,mazon evpV auvtw/|Å
12:17 And Jesus said to them, “Render to Caesar the things that are Caesar’s, and to God the things that are God’s.” And they were amazed at Him. (weak adv de. “but; and” + N M S w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + A A Ip 2p avpodi,dwmi – apodidōmi “render; pay back” + Ac N P d.a. to. “the things” + G M S (poss) prop n Kai/sar “of Caesar’s + D M S prop n Kai/sar “to Caesar” + c.c. & Ac N P d.a. kai. to. “and the things” + G M S w/d.a. o` qeo,j “of the God” + D M S w/d.a. o` qeo,j “to the God” + c.c. & I A I 3p kai. evkqauma,zw – ekthaumadzō “and they were greatly amazed/baffled” + prep w/ L M 3s pro evpi, auvto,j “upon/at him”)

1) The same word used by His antagonists (oida) is used for Christ’s understanding of the true motivation behind the question of these men; He actually had observed them, made an evaluation, and knew from experience what kind of people they were.

2) As seen from Mk 7:6, the word hypocrisy refers to an overt appearance that is opposite the mental attitude:

a) the word hupokrisis was originally used of making a judgment of someone, and came to be used of a bad actor in a play

b) it then came to be used of someone who presented themselves in one manner, but was inwardly the reverse

c) it was used theologically of someone who claimed righteousness, overtly and mentally, but who violated the very principles they demanded others follow, unrepentantly and consistently – cp Mt 23:13f

3) Hypocrisy is a result of a seared conscience, the hardening of the heart due to repeated offenses without repentance, confession, or rejection; it leads to legalism, self-righteousness, and empty ritual. cp 1Tim 4:1-3

4) Hypocrisy is not committing a sin that one has warned others against, and it does not demand moral perfection in any other area.  cp Js 3:9-10

5) The Synoptic authors’ descriptions of their mental attitude also sheds light on the components of hypocrisy:

a) Matthew says that “Jesus perceived their malice (ponēria – wickedness)”, which is unbridled evil in principle and practice, so hypocrisy engages the hope that another will suffer, and works to achieve it – Mt 22:18

b) Luke says “He detected their trickery (panourgia – craftiness)”, which points out that hypocrites must, and do, involve deception and false pretense to reach their goals – Lk 20:23

6) The emphatic position of the pronoun autos is used to point out that this was their overriding mental condition – they consistently violated the God’s precepts in order to carry out their own selfish desires, and to appear more ‘righteous’ than simple observance of the actual commands of the Law would have allowed.  cp Col 2:23

7) The only solution to hypocrisy is the consistent intake and application of BD; every sin begins in the mental attitude, and is then manifested in overt action or speech, so replacing the influence of the STA is our only hope of defeating it.  1Pet 2:1-2

8) The coin used to pay the poll-tax was the standard denarius, used as the daily wage of a common laborer; there is little significance in the fact these men had one ready to bring to Jesus, it was a coin used for many purposes.  cp Mk 6:37; Jn 12:5

9) The coin had an image of the head of Caesar on the obverse, with writing on the reverse meaning “Tiberias Caesar, the August Son of the Divine Augustus”.

10) Their objection to the likeness and inscription of Caesar distorted Dt 4:16, 23, which forbade making any image for religious worship.  cp Num 21:9; 1Cor 8:4

11) The point of His argument, then, was that this was used as the coin of the realm, the designated economic standard of profit and loss; the coin of God’s realm is Divine Good Production, or time itself spent in fellowship.  cp Eph 5:16

12) Since Caesar’s image and motto were on the coin, it was the only coin that would be accepted; the religious elite conveniently ‘forgot’ that God did not demand coin alone in His worship, so the two were not mutually exclusive.  Dt 6:5 & Mk 12:30

13) The word apodidōmi – render has the idea of returning to someone what is their due; Caesar had minted the coins and distributed them to the people for their use, but he demanded a portion thereof for himself.

14) In the same way, God has given us a pre-determined amount of time on earth to be used as we see fit – He expects that time to be dedicated to His honor, even if we use a portion of it for our own enjoyment, pursuits, etc.  cp 1Cor 10:31

15) This common sense and blatantly obvious answer teaches several principles regarding the believer’s relationship with the State (cp Rom 13:1-6):

a) the believer is not to become involved in political intrigue, rebellion, or civil disobedience – Tit 3:1

b) political ambitions and interests should be restricted to activities that will not draw one away from MPR

c) living in a society that protects freedom of worship requires respect of and subjec-tion to the rules of that society – 1Pet 2:13-17

d) taxes, fair or not, are to be paid by the believer as a part of their civic duty

e) the solution to man’s problems is not political, is not found in more or less taxes, a stronger economy, international standing, conservatism vs. liberalism, etc, and are not to be confused with fulfillment of the Royal Imperatives

f) money is a detail of life, and what money does is a detail of life – including paying taxes and respecting the government – cp 1Tim 2:1-2

16) With these aspects of civil obedience in view, the only time the civil disobedience is permitted is when a conflict of the obligations to State and to God are unavoidable; this requires wisdom and understanding of God’s Word, but if the choice is clear, the believer must risk the wrath of the State and commit their cause to the Lord.  Ac 5:29

17) The response to this statement of simple and plain priority was typical – the fact they were amazed does not imply a change of mind or repentance from attack, only that the antagonists and the crowds were struck with the blindingly obvious and undeniable clarity by which He had defeated their ‘unanswerable’ question.

18) By relying on Dvpt, Jesus continuously defeated the hvpt attacks of His opponents, which brought amazement and wonder that He was so capable, but nothing in the way of real acceptance. cp Mk 6:2

19) Similarly, the believer may receive certain respect and recognition for Biblical knowledge, but this does not usually lead to agreement with the correct position; the witness of the life is the important part, not converting the negative.

20) With this clear-cut command, Jesus had just called the bluff of these men – they had now been commanded to pay the tax without complaint (whether they did or not remains to be seen).

The Sadducees Attack

Mt 22:23-33 & Mk 12:18-27 & Lk 20:27-40

Kai. e;rcontai Saddoukai/oi pro.j auvto,n( oi[tinej le,gousin avna,stasin mh. ei=nai( kai. evphrw,twn auvto.n le,gontej(
12:18 And some Sadducees (who say that there is no resurrection) came to Him, and began questioning Him, saying, (c.c. kai. “and” + N M P Saddoukai/oj Sadducees” +   P D I 3p e;rcomai “come/came” + prep w/ Ac M 3s pro pro.j auvto,j “to him” + N M P rel pro o[stij “those who” + P A I 3p le,gw “say” + neg ptcl w/ P If mh. eivmi, “there is not to be” + Ac F S avna,stasij – anastasis “a resurrection” + c.c. & I A I 3p kai. evperwta,w “and began questioning” + Ac M 3s pro auvto,j “him” + P A P N M P le,gw “saying”)

Dida,skale( Mwu?sh/j e;grayen h`mi/n o[ti eva,n tinoj avdelfo.j avpoqa,nh| kai. katali,ph| gunai/ka kai. mh. avfh/| te,knon( i[na la,bh| o` avdelfo.j auvtou/ th.n gunai/ka kai. evxanasth,sh| spe,rma tw/| avdelfw/| auvtou/Å
12:19 “Teacher, Moses wrote for us that if a man’s brother dies, and leaves behind a wife, and leaves no child, his brother should take the wife, and raise up offspring to his brother. (V M S dida,skaloj “teacher” + N M S prop n Mwu?sh/j “Moses” +            A A I 3s gra,fw “wrote” + D 1p pro evgw, “to us” + exp con o[ti “that” + ptcl/con (3rd cl) eva,n “if” + N M S avdelfo.j “a brother” + G M S indef pro ti.j (GT = tinoj) “of someone” + A A S 3s avpoqnh,|skw “should/might die” + c.c. & A A S 3s kai. katalei,pw “and should leave behind” + Ac F S gunh, “a wife” + c.c. kai. “and” + neg ptcl w/ A A S 3s mh. avfi,hmi “does not release/leave behind” + Ac N S te,knon “a child” + sub con (non-final) i[na “that” + N M S  w/d.a. o` avdelfo,j “the brother” + G M 3s pro auvto,j “his” + A A S 3s lamba,nw (GT = la,bh|) “he should take” + Ac F S  w/d.a. h` gunh, “the wife” + c.c. &      A A S 3s kai. evxani,sthmi “and raise up from” (i.e. the wife) + Ac N S spe,rma “a seed/ offspring” + D M S w/d.a. o` avdelfo,j “to the brother” + G M 3s pro auvto,j “his”)

1) So far we have seen attacks by the chief priests and elders (11:27-12:12), and the Pharisees/Herodians functioning as the priests’ spies (12:13-17); now the most power-ful and influential of the priestly party came to accomplish what the others had failed.

2) The Sadducees were wealthy members of society (cp Lk 19:47), with a vested interest in Temple worship due to their political affiliations with Herod and Rome; they were also materialistic deists, who believed that God had set up the creation of man, then stepped back and had no further involvement. cp Ac 23:6-9

3) While it is commonly presumed that the high-priestly family was Sadducean, this cannot be dogmatically stated; of the 107 high priests listed by Josephus for this era, only one (Hanan ben Hanan) is designated a Sadducee.

4) Their thinly veiled political party masqueraded as a religious movement, since the priests had been placed in authority by King Artaxerxes ca. 430 BC.  Ezr 7:25

5) Mark’s comment who say there is no resurrection sums up their beliefs as directed to this attack; this was the most notable of their religious teachings, but it also led to licentious behavior, political expediency, and the pursuit of wealth/power, since this life was the only one to be considered.

6) They only accepted the Pentateuch as inspired Scripture, and rejected the content of the rest of the OT as commentary or false teaching; they also rejected the Talmud, Mishnah, and any oral traditions.

7) Their view of Messiah was very limited, He was only a political leader and only as described within the Pentateuch; since none of the later prophets’ information was considered, any claims He might make could be safely denied, including resurrection.

8) The Mosaic Law required no interpretation, and they saw things in simplistic terms of black and white, even when the Law provided some flexibility.  cp Lev 27:11-12

9) The Sadducees have modern counterparts in those who view life as a reward in itself, prosperity as a sign of success, who have some nebulous faith as a compartment of their life, but not as life itself; little, if any, thought is given to Ph3, but cp 1Cor 15:19. “If we have hoped in Christ in this life only, we are of all men most to be pitied.”
10) Once again, the attack of the opponents of Christ centers on (what they considered) an impossible question; they based their attack on a seeming contradiction between Scripture and the concept of a future life.

11) Again, the non-committal address teacher gives Jesus no more credit than an instructor of students, no honor as a teacher of truth, only one more among the crowd of traveling philosophers with a group of (deceived) apprentices.

12) In Dt 25:5-6, Yhwh had given through Moses a provision for continuing a man’s family name throughout the generations of Israel; the custom itself was older than the Law (cp Gen 38:6-11), but this commandment made it the Directive Will of God.

13) This symbolizes of the concept of vss such as Pr 10:7, 25, 30, 14:32; the positive believer will be remembered (and honored) even after their earthly life has ended.

14) It also provided a level of security for the wife, who would otherwise be cast out of the family as a childless widow, without support.

15) Called the law of Levirate Marriage (from the Latin levir – brother-in-law), an example of its use is seen in Ruth 4:1-6.

16) It was on this totally unrelated subject that they hinged their argument, as if their position was the only one that could explain why God would have commanded this situation – if the husband and wife were to be reunited in the afterlife, there would be no need for taking another husband!

An Absurd Example

e`pta. avdelfoi. h=san\ kai. o` prw/toj e;laben gunai/ka kai. avpoqnh,|skwn ouvk avfh/ken spe,rma\
12:20 “There were seven brothers; and the first took a wife, and died, leaving no offspring. (I I 3p eivmi, (GT = h=san) “there were” + N M P card adj e`pta. – hepta “seven” + N M P avdelfo,j “brothers” + c.c. & N M S ord adj w/d.a. kai. o` prw/toj “and the  first” + A A I 3s lamba,nw “took” + Ac F S gunh, “a woman/wife” + c.c. kai. “and” +      P A P N M S (causal) avpoqnh,|skw – apothnēskō “dying; because he died” + neg ptcl w/   A A I 3s ouvk avfi,hmi “he did not leave” + Ac N S spe,rma “a seed/offspring”)

kai. o` deu,teroj e;laben auvth.n kai. avpe,qanen mh. katalipw.n spe,rma\ kai. o` tri,toj w`sau,twj\
12:21 “And the second one took her, and died, leaving behind no offspring; and the third likewise; (c.c. & N M S ord adj  w/d.a. kai. o` deu,teroj – deuteros “and the second” + A A I 3s lamba,nw “took” + Ac F 3s pro auvto,j “her” + c.c. & A A I 3s kai. avpoqnh,|skw “and died” + neg ptcl w/ A A P N M S mh. katalei,pw “not after leaving behind” + Ac N S spe,rma “a seed/offspring” + c.c. & N M S ord adj w/d.a. kai. o` tri,toj “and the third” + adv w`sau,twj “similarly/in the same way/likewise”)

kai. oi` e`pta. ouvk avfh/kan spe,rmaÅ e;scaton pa,ntwn kai. h` gunh. avpe,qanenÅ
12:22 and so all seven left no offspring. Last of all the woman died also. (c.c. kai.  “and so” + N M P card adj w/d.a. o` e`pta. “the seven” + neg ptcl w/ A A I 3p ouvk avfi,hmi “did not leave” + Ac N S spe,rma “an offspring” + adv e;scatoj “last” + G N P adj pa/j “of all” + c.c. (adj) kai. “also” + N F S w/d.a. h` gunh. “the woman” + A A I 3s avpoqnh,|skw “died”)

evn th/| avnasta,sei ti,noj auvtw/n e;stai gunh,È oi` ga.r e`pta. e;scon auvth.n gunai/kaÅ
12:23 “In the resurrection, [when they rise again], which one’s wife will she be? For all seven had her as wife.” (prep w/ L F S evn h` avna,stasij – anastasis “in the resurrection” + G M S inter pro ti,j “of whom? whose?” + G M 3p pro auvto,j “of them” + F I 3s eivmi, “will she be” + N F S gunh, “wife” + exp con ga.r “for; because” + N M P card adj w/d.a. o` e`pta. “the seven” + A A I 3p e;cw “had/possessed” + Ac F 3s pro auvto,j “her” supply “as” + Ac F S gunh, “wife”)

1) In terms of logic, this is known as a reductio ad absurdum argument, which is an argument that brings out the absurdity (opposed to reason; ridiculous in its very nature) of a contention made; if all seven men had legal claim to her as a wife, the resurrection would supposedly demand either adultery or unworkable relationships.

2) The number seven has little significance, except as a way of providing hyperbole; the point of their argument would have been the same if it were two or twenty brothers.

3) While there is some similarity to a story from the pseudepigraphical book of Tobit, the woman of that story finally married a man who survived, so it is doubtful the Sadducees were quoting it as if it were canonical.

4) The causal participle of apothnēskō – because he died makes clear that, given enough time, there would have been offspring, so the marriage would have been legitimate under other conditions.

5) Thus, all circumstances were equal, and each of the seven men had equal claim to her as wife; there was no reason any of them would have been disqualified legally from standing as her husband, nor was there any reason she could pick one over the other.

6) The fact she died last of all indicates she never married a man by whom she had children, so there was no one else to whom she might be legally bound, either.

7) The more trustworthy texts do not contain the phrase “when they rise again”, which was probably added to explain that the Sadducees did indeed understand the concept of resurrection, but denied its veracity.  cp Mt 22:28 & Lk 20:33 (almost verbatim)

8) So the fact all seven had her as wife speaks to the consummation of the marriage, the attempt to have children which was cut short by the deaths of the husbands, and specifically the sexual activity that defines marriage.

9) This is the crux of their argument, and their major fault.

Correcting the False Premise

e;fh auvtoi/j o` VIhsou/j( Ouv dia. tou/to plana/sqe mh. eivdo,tej ta.j grafa.j mhde. th.n du,namin tou/ qeou/È
12:24 Jesus said to them, “Is this not the reason you are mistaken, that you do not understand the Scriptures, or the power of God? (N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s fhmi, – phēmi  (GT = e;fh) “declared/affirmed” + D M 3p pro auvto,j  “to them” + neg ptcl (inter) ouv “is it not” + prep w/ Ac N S dem pro dia. ou-toj “because of this” + P P I 2p plana,w – planaō “you are misled/mistaken?” + neg ptcl mh. oi=da “you do not know/understand” + Ac F P w/d.a. h` grafh, “the writings/Scriptures” + neg disj ptcl mhde. “nor” + Ac F S w/d.a. h` du,namij “the power” + G M S w/d.a. o` qeo,j “of the God”)

o[tan ga.r evk nekrw/n avnastw/sin ou;te gamou/sin ou;te gami,zontai( avllV eivsi.n w`j a;ggeloi evn toi/j ouvranoi/jÅ
12:25 “For when they rise from the dead, they neither marry, nor are given in marriage, but are like angels in heaven. (exp con ga.r “for; because” + indef temp con o[tan “whenever” + A A S 3p avni,sthmi – anistēmi “they might/shall rise again” + prep w/ Ab M P evk nekro,j “out from the dead ones” + neg correl adv & P A I 3p ou;te game,w – gameō “they neither marry” + neg correl adv & P P I 3p ou;te gami,zw – gamidzō “nor are given in marriage” + str adv avlla, “but; rather” + P I 3p eivmi, “they are” + comp adv w`j “like/as” + N M P a;ggeloj “angels” + prep w/ L M P w/d.a. evn o` ouvrano,j “in the heavens”)

1) We have here an excellent example of the principle of Pr 26:5.  “Answer a fool as his folly deserves, Lest he be wise in his own eyes.” 

2) This principle must be carefully applied, lest the believer become argumentative, overbearing, or constantly “wrangle about words”.  2Tim 2:14

3) However, there is a time and a place to deny the accuracy of another’s position, especially when they set themselves up as experts, or are leading others astray through their logical but ultimately evil doctrines of men.  Tit 1:10-11

4) Rather than engage in typical ‘scholarly debate’, Christ first made very clear, in unmistakable terms, that these men were severely misled, and that by their own decision.

5) The word phēmi refers to a solemn and undeniable affirmation, with no room for dis-agreement or argument, a declaration with maximum dogmatism.  cp Mk 10:29, 14:29

6) Additionally, the Present Tense of planaō points to the fact this self-deception was ongoing, not limited to the subject at hand, but extended into every area of their lives.

7) The word itself means literally “to go astray” or wander from one’s authority; it quite easily came to describe the state of a believer who has left the Truth, the inevitable result of taking in ‘a little error’, rapidly leading to destruction.  cp Mt 18:12; Mk 13:6

8) The Sadducees were a religious sect of Judaism, and, like the Pharisees, spent their entire lives memorizing their version of Scripture; to say they did not know it from real experience (oida) was a double insult, since that would mean they had memorized it absolutely incorrectly.

9) The fact they did not understand the power of God was the basis for their denial of the resurrection; it would be foolish to expect the natural order to continue for eternity, but this fails to take into account that the natural order will be changed.  cp 1Cor 15:35-44

10) It is also worth comment that, even if they believed but did not understand the resurrection, their faith could have moved them to trust God even without a perfect knowledge of how it would come about.

11) Application: It is not childish to trust God when there seems to be no logical reason or understanding of a current situation, it is child-like.  cp Mk 10:15

12) His refutation of their objection begins, not with a reasoned defense of the doctrine of resurrection, but with an assumption that it is true – we find the principle that God does not seek to prove His existence or plan, but builds on its reality.  cp Gen 1:1

13) The Subjunctive of anistēmi, coupled with the indefinite adverb hotan, speaks not of the potential for resurrection (as if it might not occur), but of the time of that future fact – since no one knows exactly when it will occur (Mk 13:32), whenever it does, the following will be true.

14) The preposition ek with the Ablative of nekros – the dead indicates a total separation from those classed as physically dead; the current physical condition demands death after the body wears out, but in the future state this will not be demanded.

15) The two words chosen for marry and given in marriage have differing emphases, but speak of the same general state:

a) the first, gameō, is used for actively entering into the marriage contract, by one’s own choice and decision

b) the second, gamidzō, looks to the contract entered under the authority of another, the individual is placed into that contract by previous arrangement – 1Cor 7:38

16) This verse has been taken to mean that believers who die physically become angels, but the comparative adverb hōs does not refer to an identical state, only one similar in scope and/or condition; in fact, Scripture makes clear that, in the resurrection state, we will be higher than the angels in position, power, and authority.  Heb 2:7, 9

17) In God’s original Plan, the angels were not created to have sex, and some in fact were punished for transgressing that boundary.  Gen 6:1-4; 2Pet 2:4-5 & Jd 1:6

18) So the physical order will be altered, so that men and women will not be asexual, but will be non-sexual; there will be no need for procreation or enjoyment of a lower level than personal presence with God.

19) This is the reasoning of understanding the power of God – we cannot imagine a physical change of this magnitude apart from OmPo, we cannot imagine a blessing more pleasurable than that which God has provided, but we accept by faith that it is a true eschatological event.

20) Luke’s account gives other details and expands on the teaching:

a) a distinction is made between the current and future state by the classification “sons of this age” – Lk 20:34

b) only certain individuals will enjoy the resurrection state, “those who are considered worthy to attain to that age and the resurrection” – Lk 20:35

c) physical death, demanded by the body’s eventual deterioration, is no longer a factor in how long one is able to live – Lk 20:36

d) those who are resurrected are called the “sons of God”, which is the reason for their participation as “sons of the resurrection” – Lk 20:36

21) This verse also quite handily defeats the Mormon/LDS heresy that after physical death, the husband and wife continue to procreate in the heavenly state. “And that same sociality which exists among us here will exist among us there, only it will be coupled with eternal glory, which glory we do not now enjoy.” (D & C 130:2)

As To the Real Question

peri. de. tw/n nekrw/n o[ti evgei,rontai ouvk avne,gnwte evn th/| bi,blw| Mwu?se,wj evpi. tou/ ba,tou pw/j ei=pen auvtw/| o` qeo.j le,gwn( VEgw. o` qeo.j VAbraa.m kai. qeo.j VIsaa.k kai. qeo.j VIakw,bÈ
12:26 “But regarding the fact that the dead rise again, have you not read in the book of Moses, in the passage about the burning bush, how God spoke to him, saying, ‘I am the God of Abraham, and the God of Isaac, and the God of Jacob’ ? (weak adv de. “but” + prep w/ G M P w/d.a. peri. o` nekro,j “concerning the dead ones” + exp con o[ti “that” + P P I 3p evgei,rw – egeirō “they are raised up” + neg ptcl w/ A A I 2p ouvk avnaginw,skw “did/have you not read” + prep w/ L F S w/d.a. evn h` bi,bloj “in the scroll/ book” + G M S prop n Mwu?sh/j “of Moses” + prep w/ G M S w/d.a. evpi. o` ba,toj “upon the subject of the thorn-bush” + inter adv pw/j “how” + N M S w/d.a. o` qeo.j “the God” + A A I 3s ei=pon “said/spoke” + D M 3s pro auvto,j “to him” + P A P N M S le,gw “saying” + N 1s pro evgw, “I myself am” + N M S w/d.a. o` qeo.j “the God” + G M S prop n VAbraa.m “of Abraham” + c.c. & N M S kai. qeo.j “and God” + G M S prop n VIsaa.k “of Isaac” + c.c. & N M S kai. qeo.j “and God” + G M S prop n VIakw,b “of Jacob”)

ouvk e;stin qeo.j nekrw/n avlla. zw,ntwn\ polu. plana/sqeÅ
12:27 “He is not the God of the dead, but of the living; you are greatly mistaken.”  (neg ptcl w/ P I 3s ouvk eivmi, (GT = e;stin) “he is not” + + N M S qeo.j “God” + G M P  nekro,j “of dead ones” + str adv avlla. “but; rather” + P A P G M P za,w “living ones” + adv polu,j “much; greatly” + P P I 2p plana,w “you are misled/deceived/mistaken”)

1) As has been noted on several occasions previous to this one, the Lord Jesus Christ had astounding mastery of OT Scriptures, and in fact He was able to apply them to every area of His life.  cp Mt 4:1-10; Mk 2:25, 10:33-34

2) This attack is no different: He was able to recall a passage not originally intended to teach the afterlife, but by simple logical extension, prove the reality of eternal life; this is an example of Biblical application, as opposed to interpretation.

3) If it could be proven that man had a spirit (the base of the Sadducees’ errors), it would logically follow that God would re-unite that spirit with the body at some point – why else the body in the first place?

4) Thus, Jesus did not argue to prove a resurrection, but to prove the existence of an eternally existing spirit; if the spirit could survive outside the body, the body must have been designed to complement it, not maintain it.  cp 2Cor 5:1-4

5) As He had done with the Pharisees (2:25) and the priests and elders (12:10), Christ now pointed out that these self-proclaimed experts in God’s Word had failed to learn that which would have brought them to the truth; despite all their knowledge and expertise, they were worse off than someone with no biblical training at all.

6) Found in Exodus 3:1f, the event was recorded by Moses, and was accepted unan-imously as legitimate; while other verses taught the reality of resurrection, the event in which the Lord taught His very name would deny any doubt of eternal existence.

7) This event occurred ca. 1440 BC, while Abraham, Isaac, and Jacob had died around 1775 BC, 1670 BC, and 1643 BC, respectively; they had all been long dead even when God spoke these words to Moses.

8) Since the Sadducees accepted only the first five books of Scripture as canonical, they couldn’t argue with the source, but their limited interpretation had prevented them from seeing what is clear to the objective student.

9) Not only had these men read and memorized the verse in view, the phrase itself was used in several of the benediction prayers of Temple worship; Jesus used a verse with which they were not only familiar, but which they recited twice daily.

10) Application: One must have a firm ground in the Truth if they are to refute error.

11) The Present Indicative of eimi translates the Hebrew root of Yhwh, meaning “I am”; the Lord is the self-existing One, who at no time was not in existence.  Ex 3:14

12) In other words, He does not say “I was the God…”, but declares that He still is the God of these men long since physically dead – they must still be in some form of existence, unless God is foolish, or in denial.

13) To say that God was somehow honored by those who had ceased to exist was to say He was the God of the dead, and therefore not deserving of worship by those alive at present; to say God is the God of nothing is absurd, to say the least.

14) The BYZ text includes a second “the God”, which was probably a scribal addition to clarify the meaning; it is unnecessary, and some of the copies upon which it was based did not include it either (Vulgate, Syriac, and Arabic versions).

15) The phrase of the living refers to the fact that only those who are born again can actually claim God as their God and Father; those who reject Him cannot worship Him, they are forever removed from His presence.  Jn 17:3 

16) Matthew’s account has Jesus affirming the ultimate Source of Scripture, even though Moses was the human author – if the Sadducees accepted only the books written by Moses as God’s Word, He would remind them of God’s Words.  Mt 22:31

17) Luke points to Moses as the highest example of Scriptural authors, without denying the authenticity of the other books of the OT; if “even Moses showed” resurrection to be true, the prophets must be considered as accurate, also.  Lk 20:37

18) Luke’s final statement “for all live to Him” may be understood as a reference to “those who are considered worthy to attain to that age and the resurrection” (20:35); it is true that no one ever ceases to exist in God’s eyes, but eternal death is the clear penalty for failure to accept His terms for life.  cp Ac 13:46

19) The final evaluation, then, is that this rejection of a clear teaching of Scripture is not some minor disagreement, which could be overlooked in the interests of ‘harmony’; it denied the very nature and power of God, as if He were unable to preserve those who worshiped Him past their mortal life.  cp 1Cor 15:12-19

20) Thus, the condemnation you are greatly mistaken points to their willing departure from the Truth, and the degree of error they had embraced; it was not simply denying the afterlife, it rejected the attribute of God known as Eternal Life (not to mention Veracity, Omnipotence, +R, etc).

21) Principle: Rejecting a seemingly small area of Truth leads to distortion and failure of the utmost magnitude.

The Foremost Commandment

Mt 22:34-40 & Mk 12:28-34

Kai. proselqw.n ei-j tw/n grammate,wn avkou,saj auvtw/n suzhtou,ntwn( ivdw.n o[ti kalw/j avpekri,qh auvtoi/j evphrw,thsen auvto,n( Poi,a evsti.n evntolh. prw,th pa,ntwnÈ
12:28 And one of the scribes came and heard them arguing, and recognizing that He had answered them well, asked Him, “What commandment is the foremost of all?” (c.c. kai. “and” + N M S card adj ei-j “one” + G M P w/d.a. o` grammateu,j “from/of the scribes”  + A A P N M S prose,rcomai (GT = proselqw.n) “after coming/approaching” + A A P N M S avkou,w “after hearing” + G M 3p pro auvto,j “them” + P A P G M P suzhte,w – sudzēteō “debating/arguing” + A A P N M S ei=don “after seeing” + exp con o[ti “that” + A D I 3s avpokri,nomai (GT = avpekri,qh) “he responded” + adv kalw/j “commendably; well” + D M 3p pro auvto,j “to them” + A A I 3s evperwta,w “he asked” + Ac M 3s pro auvto,j “him” + N F S inter adj poi/oj (GT = Poi,a) “which one?” + P I 3s eivmi, “is” + N F S ord adj prw/toj – prōtos “first” + N F S evntolh. – entolē “commandment” + G N P pa/j “of all”)

1) Jesus and the disciples are still in the Temple precincts, so it would not be uncommon to have a one of the scribes in the immediate area; these men studied and explained the Mosaic Law, as well as making copies for synagogues, etc. 

2) It was the scribes who taught the people concerning the day-to-day demands of the Law, although the Pharisees had great influence over some, while the priests held sway over others (and thereby promoted their own agendas).

3) A string of participles indicates this man did not just happen upon Jesus at this point, nor was he involved in the previous debate; he was evidently a man who had objectively observed the discussion and realized that Christ had handily defeated His opponents.

a) at some point, he had approached the gathering, probably after noticing the gathering crowd – the word proserchomai is used for a close approach, into the person’s immediate presence 

b) he had not involved himself in the discussion, but stood silently by and listened – the verb akouō with the Genitive indicates he did not understand or decide anything based on the argument, but he had paid attention to Jesus’ answer 

c) the Present Participle of sudzēteō speaks of the identifying characteristic of the argument – it was clearly evident that the Sadducees had not come seeking information, only confrontation

d) he also stood by until the dispute ended, so that he could observe the outcome and final resolution of the debate – he saw the Sadducees’ defeat and based his question on Christ’s victory

e) all these mental and overt actions occurred previous to the action of the main verb, eperōtaō – it was because of the outcome of the other actions that he asked his question

4) It is worth notice that Mark’s use of apokrinomai (responded) points to the fact Jesus did not seek the confrontation, but also did not back down from the Truth when challenged.

5) The relative adverb kalōs is used, as opposed to agathos, which is absolute good; the scribe had not at this point made a decision as to Christ’s accuracy or wisdom, only that His answer was better than the Sadducees’ question.

6) Luke’s report is that the Sadducees “did not have courage to question Him any longer about anything”, showing that after the decimation of their ‘proof’ of the absurdity of a resurrection, they beat a hasty retreat.  Lk 20:40

7) Matthew says that “the Pharisees heard that He had put the Sadducees to silence”; despite the antagonism between the parties, this did not bode well for either group, so the Pharisees took counsel as to how best to defeat Him.  Mt 22:34

8) Matthew also records that the scribe was affiliated with the Pharisees’ religious party:

a) there he is called a “lawyer”, which is the same as a scribe, but emphasizes more the expertise in legal matters of the Mosaic Law

b) the observation he was “testing Him” refers to the fact he asked this question to determine what Christ’s teaching on the subject was, not necessarily as an attempt to trap Him – Mt 22:35

c) by addressing Jesus as “Teacher”, he indicated that he recognized He had a different interpretation than the Pharisees, but not that he ascribed any truth to Him or His message

d) so he seems to be addressing Jesus as an equal, to determine whether He was correct or not, or if He knew as much as the scribe himself did

9) The word translated foremost is prōtos, meaning “first”; it is not a reference to first in order, but importance, as in the first one to be followed (out of over 600 in the Law).

10) There was considerable debate among religious scholars as to the most important commandment from the Law:

a) the priests viewed the legal rules on behavior as most important – keeping Sabbath, dietary restrictions, etc

b) the Pharisees viewed their traditions as more necessary than even the Law, since it kept a hedge around the people, ‘preventing’ them from further sin

c) the scribes, depending on their affiliation, considered the ethical commandments as foremost, since they determined what one’s physical actions would be

11) The question was a legitimate one, especially since the word used for “which one” is poios, which means “one from many”; i.e. he recognized that all were important, but asked on which one the others hinged.  cp Rom 13:7-10

12) The nature of Jesus’ response also points to the sincerity of the question – instead of applying Mt 7:6, he saw an example of Mt 13:52.

The Foremost Is…

avpekri,qh o` VIhsou/j o[ti Prw,th evsti,n( :Akoue( VIsrah,l( ku,rioj o` qeo.j h`mw/n ku,rioj ei-j evstin(
12:29 Jesus answered, “The foremost is, ‘Hear, O Israel! The Lord our God is one Lord (N M S w/d.a. o` VIhsou/j “the Jesus” + A D I 3s avpokri,nomai “responded/ answered” + exp con o[ti (quotation) untranslated + N F S ord adj prw/toj “first/ foremost” + P I 3s eivmi, “is” + P A Ip 2p avkou,w “hear” + V M S prop n VIsrah,l “Israel” + N M S ku,rioj “Lord” (Gk for Yhwh) + N M S w/d.a. o` qeo.j “the God” + G 1p pro evgw, “our” + P I 3s eivmi, (GT = evstin) “is” + N M S card adj ei-j “one” + N M S ku,rioj “Lord”)

kai. avgaph,seij ku,rion to.n qeo,n sou evx o[lhj th/j kardi,aj sou kai. evx o[lhj th/j yuch/j sou kai. evx o[lhj th/j dianoi,aj sou kai. evx o[lhj th/j ivscu,oj souÅ
12:30 and you shall love the Lord your God with all your heart, and with all your soul, and with all your mind, and with all your strength.’ (c.c. & F A I 2s (imp) kai. avgapa,w “and you shall love” + Ac M S ku,rioj “Lord” + Ac M S w/d.a. o` qeo,j “the God” + G 2s pro su, “your” + prep w/ Ab F S adj & n w/d.a. evk o[loj h` kardi,a “out from the whole/all the heart” + G 2s pro su, “your” + c.c. & prep w/ Ab F S adj & n w/d.a. kai. evk o[loj h` yuch, “and out from all the soul” + G 2s pro su, “your” + c.c. & prep w/ Ab F S adj & n w/d.a kai. evk o[loj h` dia,noia “and out from all the intellect/ reasoning/mind” + G 2s pro su, “your” + c.c. & prep w/ Ab F S adj & n w/d.a. kai. evk o[loj h` ivscu,j “and out from all the strength” + G 2s pro su, “your”)

deute,ra au[th( VAgaph,seij to.n plhsi,on sou w`j seauto,nÅ mei,zwn tou,twn a;llh evntolh. ouvk e;stinÅ
12:31 “The second is this, ‘You shall love your neighbor as yourself.’ There is no other commandment greater than these.” (N F S ord adj deu,teroj “second” supply “is” + N F S dem pro ou-toj “this” + F A I 2s (imp) avgapa,w “you shall love” + Ac M S w/d.a. o` plhsi,on – plēsion “the neighbor” + G 2s pro su, “your” + comp adv w`j “as/ like” + Ac M 2s reflex pro seautou/ “yourself” + neg ptcl w/ P I 3s ouvk eivmi, (GT = e;stin) “there is not” + N F S adj a;lloj “another” + N F S evntolh. “commandment” +    N F S comp adj me,gaj “greater” + Ab F P dem pro ou-toj (GT = tou,twn) “from/than these”)

1) In answer to the scribe’s question, Jesus begins with a quotation from Dt 6:4, then moves to the actual commandment, from Dt 6:5.

2) The response must be understood as a contextual basis for the command, rather than saying the most important command from the Law is Hear, O Israel; i.e. what follows is the answer, this points out that it had been commanded as such.

3) Known as the Shema, this was a part of the public prayers of the observant Jew, and was quoted in Temple worship twice daily, during the morning and evening sacrifices.

4) The Greek word kurios – Lord is used for the Divine Name Yhwh, and emphasizes His Sovereignty and Omnipotence; it is not used as a title, rather as His Name.

5) The context of the original quote emphasizes the unity and equality of the Trinity; it speaks of the singular Essence shared by the three members of the Godhead, and does not place one above the other two as uniquely worthy of worship.

6) Concerning the Trinity, or Triunity, of God:

a) the Hebrew word for “God” is ~yhil{a/ – ‘eLoHiYM, a plural – cp Gen 1:1

b) the concept is taught as early as Gen 1:26 – “Then God said, “Let Us make man in Our image, according to Our likeness…”
c) pronominal suffixes referring to ‘eLoHiYm are always singular in person, the only instance in the precise syntax of Hebrew – cp Ps 42:1

d) it is most clearly taught in the NT (cp Mt 28:19), but was presented in fragmented form in the OT – cp Jdg 2:1; Ps 110:1

7) The belief in a Triune Deity does not negate monotheism, rather it recognizes the separate but equal nature of the three Persons who, together, make the one Lord.

8) This singularity is also the goal for Church Age believers, whom the Lord desires to be one with each other and God, i.e. of the same mind, united in cause and thought, and sharing in the glory of their Redeemer.  Jn 17:20-24

9) Matthew records this as “the great and foremost commandment”, again pointing to the fact it was not the first one given, but the first in importance.  Mt 22:38

10) Notice that Christ does not remove or deny ritual or physical commandments (such as Lord’s Table and baptism), but includes them under the umbrella of the foremost commandment, the one which leads to the fulfillment of all others.  Mt 22:40

11) An imperitival use of the Future Indicative agapaō gives the Directive Will of God for the believer, and speaks of the fact that to the degree one is adjusted, to the same degree they will manifest Divine love toward God and others.

12) Other emotional responses are enjoined by God, including fear (Dt 10:12), hope (Ps 130:7), and trust (Ps 4:5), but love is an all-inclusive emotion, selfless in its origin and manifestation, and is thus the essence of the Divine Law.

13) This type of love refers to emotional affection that begins as a mental attitude and is demonstrated through physical actions; the person who claims to love God but does not manifest this through actions is defined as a liar, by 1Jn 2:4-5. cp Jn 14:15 “If you love Me, you will keep My commandments.”
14) The preposition ek with the Ablative emphasizes that this love proceeds out from the source, separated from it and continuing outside of it; it is not sufficient to carry this love within oneself, it must leave the inner thinking and become an overt reality.

15) The heart represents the current thinking, meaning that one’s thoughts should be focused on God – His Word, His Essence, His viewpoint, His actions in one’s life, etc. cp Phi 4:8 “Finally, brethren, whatever is true, whatever is honorable, whatever is right, whatever is pure, whatever is lovely, whatever is of good repute, if there is any excellence and if anything worthy of praise, let your mind dwell on these things.”
16) To love God from the soul requires that information about Him is stored there – one cannot effectively worship that which they do not understand, Dvpt enables us to praise Him intelligently.  cp Jn 4:22-24

17) The soul is also the repository of emotions, and our understanding of God normally leads to an emotional response – concentrating and meditating on the greatness of our Father, Savior, and Sustainer should stir feelings of awe, respect, and adoration.

18) The reasoning processes, called the mind, are more complex thoughts, which require some mental effort; seeking more information and the awareness of secondary meanings demonstrates that we desire to know more, and are willing to expend the effort to find it.  cp 1Pet 1:13; 2Pet 3:1

19) The aspect of physical energy used in the pursuit of obedience is called strength; it is not that we rely on our own power to glorify God, but that we will carry out whatever physical action we are called upon to make in His service.  Phi 2:12-13

20) These four aspects stand for the totality of human existence – we are to love God with our complete being, not just in intellectual assent, not just in ritualistic observance, not just with emotional pleasure, not just with knowledge retained, but with the whole person, including all areas.

21) It is only with all areas of our being working together to give praise to the only One deserving it that we can truly demonstrate our love for Him; to refuse to give an area of one’s life in obedience to His Will reveals a limitation on their love, and makes a mockery of their pretended wish to glorify Him.

22) Although the scribe had not asked for the second greatest commandment, its manifestation is directly related to the first, and without it the first would be incomplete, therefore Jesus repeated the teaching of Lev 19:18. cp 1Jn 4:20. “If someone says, ‘I love God,’ and hates his brother, he is a liar; for the one who does not love his brother whom he has seen, cannot love God whom he has not seen.”
23) The designation neighbor was used in the OT for one’s fellow Jews, but Christ had raised the standard to include anyone in their personal periphery.  Lk 10:29-37

24) The reason for this is our recognition that man has been created in the image of God, and therefore to deny true affection (as required by current circumstances) to man, collectively or individually, is to declare that God was wrong for creating a certain person.  cp Js 3:8-10

25) This love, however, is tempered by the absence of the adverbs describing our affection for God – we are not to love ourselves absolutely, nor are we to place another person on a plane higher than Deity.

26) This is the meaning behind “The Golden Rule”, found in Mt 7:12. “Therefore, however you want people to treat you, so treat them, for this is the Law and the Prophets.”
27) Love inspires a desire to bless, to give to another what is needed for their benefit, and is willing to sacrifice self to accomplish it; sin always carries with it a willingness to injure or to curse, so the fulfillment of this command is to demonstrate love to those with whom we have contact.  Rom 13:10 “Love does no wrong to a neighbor; love therefore is the fulfillment of the law.”
28) This, of course, neither demands nor allows maudlin (foolishly and weakly sentimental) emotion, operating from a false sense of fondness for any and all, under whatever circumstances they have brought upon themselves; the balance of BD must be applied as what is best for them, even if it seems harsh or uncaring.  cp 2Th 3:6

29) “Love without law is power without direction, and law without love is machinery without a motor.” (McGarvey)

An Intelligent Response

kai. ei=pen auvtw/| o` grammateu,j( Kalw/j( dida,skale( evpV avlhqei,aj ei=pej o[ti ei-j evstin kai. ouvk e;stin a;lloj plh.n auvtou/\
12:32 And the scribe said to Him, “Right, Teacher, You have truly stated that He is One; and there is no one else besides Him; (c.c. kai. “and” + N M S w/d.a. o` grammateu,j “the scribe” + A A I 3s ei=pon “said” + D M 3s pro auvto,j “to him” + adv kalw/j “well; fitly/appropriately” + V M S dida,skaloj “teacher” + prep w/ G F S evpi, avlh,qeia “based upon/in line with truth” + A A I 2s ei=pon “you said/stated” + exp con (con) o[ti “that” + P I 3s eivmi, “he is” + N M S card adj ei-j “one” + c.c. kai. “and” + neg ptcl w/ P I 3s ouvk eivmi, “there is not” + N M S pro adj a;lloj “another of the same kind” + adv w/ G M 3s pro plh.n auvto,j “besides/except him”)

kai. to. avgapa/n auvto.n evx o[lhj th/j kardi,aj kai. evx o[lhj th/j sune,sewj kai. evx o[lhj th/j ivscu,oj kai. to. avgapa/n to.n plhsi,on w`j e`auto.n perisso,tero,n evstin pa,ntwn tw/n o`lokautwma,twn kai. qusiw/nÅ
12:33 and to love Him with all the heart and with all the understanding and with all the strength, and to love one’s neighbor as himself, is much more than all burnt offerings and sacrifices.” (c.c. & P A If w/d.a. kai. to. avgapa,w “and the act of loving; and to love” + Ac M 3s pro auvto,j “him” + prep w/ Ab F S adj & n w/d.a. evk o[loj h` kardi,a “out from all the heart” + c.c. & prep w/ Ab F S adj & n w/d.a. kai. evk o[loj h` su,nesij – sunesis  “and out from all the understanding” + c.c. & prep w/ Ab F S adj & n w/d.a. kai. evk o[loj h` ivscu,j – ischus “and out from all the strength” + c.c. & P A If  w/d.a. kai. to. avgapa,w “and to love” + Ac M S w/d.a. o` plhsi,on “the neighbor” + comp adv w`j “as/like” + Ac M 3s reflex pro e`autou/ “himself” + P I 3s eivmi, (GT = evstin) “is” + N N S comp adj perisso,j – perissos “much more/greater” + G N P pa/j (GT = pa,ntwn) “than all” + G N P w/d.a. o` o`lokau,twma – holokautōma “of the burnt offerings” + c.c. & G F P kai. qusi,a – thusia “and of sacrificial offerings”)

kai. o` VIhsou/j ivdw.n o[ti nounecw/j avpekri,qh ei=pen auvtw/|( Ouv makra.n ei= avpo. th/j basilei,aj tou/ qeou/Å kai. ouvdei.j ouvke,ti evto,lma auvto.n evperwth/saiÅ
12:34 And when Jesus saw that he had answered intelligently, He said to him, “You are not far from the kingdom of God.” And after that, no one would venture to ask Him any more questions. (c.c. & N M S prop n w/d.a. kai. o` VIhsou/j “and the Jesus” + A A P N M S (temp) ei=don “after seeing” + exp con o[ti “that” + A D I 3s avpokri,nomai (GT = avpekri,qh) “he responded” + adv nounecw/j – nounechōs (1x) “sensibly/ intelligently” + A A I 3s ei=pon “he said” + D M 3s pro auvto,j “to him” + P I 2s eivmi, (GT = ei=) “you are” + neg ptcl w/ adv ouv makra.n “not distant/far” + prep w/ Ab F S w/d.a. avpo. h` basilei,a “away from the kingdom” + G M S w/d.a. o` qeo,j “of the God” + c.c. & N M S card adj kai. ouvdei.j “and no one” + I A I 3s tolma,w – tolmaō (GT = evto,lma) “was daring/having courage” + A A If evperwta,w “to ask a question” + Ac M 3s pro auvto,j “him” + neg temp adv ouvke,ti “no longer; any more”)

1) Only Mark records the full response of the scribe, as well as Jesus’ reply.

2) While the scribes have been presented thus far as power seeking religious rever-sionists, working with the Pharisees and Sadducees to attack Christ, this man stands out as the only example of a scribe who studied the Word of God in order to learn from it.

3) That Christ’s answer had been the one he was looking for is seen in the use of kalōs, for “well/appropriately”; whether he had been hoping to receive this answer, or if he were only using His words as self-vindication, the fact is he recognized this one commandment was the basis for all true worship of the Lord.

4) While we cannot assume that the scribe was admitting that all Jesus’ words were doctrinally sound, neither can we deny that this indicates he had been positive at God-consciousness and was desirous of a relationship with God; he approved of His statement because he realized it was based on the truth of God’s Word.

5) His initial comment on the unique nature of Yhwh points out that he acknowledged God as the only One worthy of notice, that there was none other like Him, and there-fore only He deserved one’s full devotion.

6) Additionally, the scribe did not just agree with Jesus in principle, but had already reached this conclusion, seen by the fact he used different vocabulary in reply.

7) The original quotation from Dt 6:5 mentions one’s heart, soul, and strength, which Jesus had quoted in vs 30, with the addition of one’s “mind”; the scribe mentions the heart and strength, but leaves out the soul, and changes “mind”, or thinking processes, to understanding (sunesis).

8) This word literally means a union, or joining together of two parts, and looks more to comprehension, understanding, or insight; it recognizes that worship must be based on a grasp of Who and What is being worshipped, rather than rote, memorized ritual without awareness, appreciation, and knowledge.

9) Pagan religions, then as now, required overt acts of obedience and ritual without an understanding of the nature of the deity being worshipped (Mt 6:7); while it is true that certain aspects of God’s Essence are beyond human comprehension, it is worship based on a perception of how truly great He is that God desires.  2Pet 1:2-3, 3:18

10) None of the pagan religions taught respect for one’s fellow man, either, while Judaism taught that Yhwh’s followers were to treat one another with kindness and consid-eration, since they were equal partakers of the grace of God.  cp Lev 25:45-46

11) This principle is repeated as a Royal Imperative in Js 3:9-10.

12) The burnt offerings were distinct in that the entire carcass of the animal was consumed by fire; while there was some benefit received by the offerer (and the priest) from offering other sacrifices, these were completely devoted to God, and spoke of the totality of obedience and self-sacrifice (Christ’s and the believer’s). 

13) Other sacrifices were commanded, both to teach BD and support the priesthood, but provision was made for failure or inability to perform them (cp Lev 5:6-7) – combining this with the fact they were not always a part of the Directive Will of God, they cannot be viewed as an indispensable part of one’s relationship with Him.

14) Since it is this devotion of the entirety of one’s person that God desires, the overt demands of religion pale in comparison to the foremost requirement; these rituals may demonstrate certain realities of God’s Being and Work, but cannot be placed above the purpose for their observance.  cp 1Sam 15:22; Hos 6:6; Mic 6:6-8

15) Again it is observed that rituals, commanded or man-made, are not forbidden, but they must have a doctrinal basis, teach a legitimate principle, and have meaning behind them, or they are empty works without reality.

16) His reply was worthy of notice and commendation, seen by the use of the adverb nounechōs; a compound, it literally means “having a mind”, thus intelligently, i.e. able to reason, and points to the fact the scribe had put these things together by logical deduction and an understanding of the meaning of Scripture.  cp Mk 7:27-29

17) It was the scribes’ study and comprehension of Scripture that enabled them to fulfill Mt 13:52 upon belief in Jesus as Messiah – the Holy Spirit took what was already existent in their soul/mind and coupled it with Divine revelation to produce true knowledge.

18) Again we find the principle that a desire to worship and serve God, even if sincere, is insufficient to glorify Him; it is essential to learn about Him if one is to fulfill His Will, and without a thorough knowledge of the very message He has given to man, it is impossible to please Him.  Heb 11:6

19) We must keep in mind that corrupt Judaism put all emphasis on ritual, to the point that they denied observance of true religion if it violated the ceremonial code; Christ had dealt with so many of the scribes whose reason had been blinded, whose judgment was biased against Him, that this man’s sincerity deserved compliment.

20) Jesus’ reply has stirred some controversy among interpreters, since He evidently did not evangelize the scribe or even encourage him to seek further information, but this is easily reconciled by the understanding that God will bring all those who seek Him to the point they make a free-will decision to accept Him.  Jn 10:16

21) As he progressed in his studies of Scripture, he would be primed to accept the testi-mony of whichever witness God brought to him; his memorization and study of the Word could only lead to the conclusion that Jesus was indeed Messiah.  cp Jn 5:39 

22) The author of Hebrews certainly realized that the Mosaic covenant was temporary and imperfect, and that the very statements of Scripture proved it to be so (Heb 8:10-13); those scribes who sincerely studied God’s revelation to man had ample opportunity to piece together the gospel message, and upon hearing it would have proof from their studies of its reality, as well as Ph2 information to continue their CWL.

23) His understanding of what God wanted would commend the message that provision to remove his sins had been made; the timing of this awareness was known only to God, but would be acted upon when the time was right.

24) It is reasonable to presume that the scribe, hearing Jesus’ comment that he was not far from the kingdom of God, would realize that this meant he was not within it as of yet; hopefully he would take the hint and try to discover what he was missing, but this is surely an example of a tongue in cheek compliment.

25) The lesson learned here is that, while compliment may be given to those who have some Dvpt comprehension, establishment principles in their lives, or correct thinking, speech and action, the believer must not deny that their understanding is incomplete, and the potential for improvement exists. 

26) Luke mentions that “some of the scribes” commented on the correctness of His answer, meaning this man had like-minded friends who overheard the conversation; he also uses the same Greek word (tolmaō) as do Matthew and Mark for the fact that no one had “courage to question Him any longer”.  Mt 22:46 & Lk 20:39-40

27) The Herodians, priests, scribes, elders, and Sadducees had been humiliated by His rebuttal of their attacks, and this singular man had been congratulated for understanding the truth of God’s Word; it was at this point the others realized they would not be able to defeat Christ in a battle of wits, being collectively unarmed.

Who Is Messiah

Mt 22:41-46 & Mk 12:35-37 & Lk 20:41-44

Kai. avpokriqei.j o` VIhsou/j e;legen dida,skwn evn tw/| i`erw/|( Pw/j le,gousin oi` grammatei/j o[ti o` Cristo.j ui`o.j Daui,d evstinÈ
12:35 And Jesus answering began to say, as He taught in the temple, “How is it that the scribes say that the Christ is the son of David? (c.c. & A D P N M S kai. avpokri,nomai “and after responding” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” +        I A I 3s le,gw “began saying” + P A P N M S (circ) dida,skw – didaskō “while teaching” + prep w/ L N S w/d.a. evn to. i`ero,j “in the temple” + adv pw/j “how?” + P A I 3p le,gw “are… saying” + N M P w/d.a. o` grammateu,j “the scribes” + exp con (con) o[ti “that” + N M S w/d.a. o` Cristo.j “the Christ” + P I 3s eivmi, (GT = evstin) “is” + N M S & G M S prop n ui`o.j Daui,d “the son of David”)

auvto.j Daui.d ei=pen evn tw/| pneu,mati tw/| a`gi,w|( Ei=pen ku,rioj tw/| kuri,w| mou( Ka,qou evk dexiw/n mou( e[wj a'n qw/ tou.j evcqrou,j sou u`poka,tw tw/n podw/n souÅ
12:36 “David himself said in the Holy Spirit, ‘The Lord said to my lord, “Sit at My right hand, Until I put Your enemies beneath Your feet.’” (N M S prop n Daui.d “David” + N M 3s pro (emph) auvto.j “himself” + A A I 3s ei=pon “said” + prep w/ I N S w/d.a. evn to. pneu/ma “by means of the spirit” + I N S adj w/d.a. (rest attr) to. a[gioj “the holy one” + N M S prop n ku,rioj “Lord” (Yhwh) + A A I 3s ei=pon “said” + D M S w/d.a. o` ku,rioj “to the lord” + G 1s pro evgw, “my” + P D Ip 2s ka,qhmai – kathēmai (GT = Ka,qou) “sit down” + prep w/ Ab N P evk dexio,j “out from right” + G 1s pro evgw, “my” + temp con w/ ptcl/uncert e[wj a'n “until whenever” + A A S 1s ti,qhmi (GT = qw/) “I might/shall place” + Ac M P w/d.a. o` evcqro,j – echthros “the enemies” + G 2s pro su, “your” + prep w/ G M P w/d.a. u`poka,tw o` pou,j (GT = podw/n) “underneath/beneath the feet” + G 2s pro su, “your”)

auvto.j Daui.d le,gei auvto.n ku,rion( kai. po,qen auvtou/ evstin ui`o,jÈ kai. polu.j o;cloj h;kouen auvtou/ h`de,wjÅ
12:37 “David himself calls Him ‘Lord’; and so in what sense is He his son?” And the great crowd enjoyed listening to Him. (N M S prop n Daui.d “David” + N M 3s pro (emph) auvto,j “himself” + P A I 3s le,gw “says/calls” + Ac M 3s pro auvto,j “him” +     Ac M S ku,rioj “Lord” + c.c. kai. “and” + adv po,qen “from where/what” (i.e. what reason) + P I 3s eivmi, (GT = evstin) “is he” + G M 3s auvto,j “his” + N M S ui`o,j “son” + c.c. & N M S adj & n kai. polu.j o;cloj “and a great crowd” + I A I 3s avkou,w “was hearing” + G M 3s pro auvto,j “of him” + adv h`de,wj – hēdeōs “gladly/with pleasure”)

1) From vs 34, we see that the opponents of Christ, who had gathered in their religious pomp and splendor, had lost all courage and bravado; no longer willing to risk further humiliation before the crowds, they simply stood silently by, sulking and acting as if they had no further interest in confronting this ‘pretender’.

2) However, by this time Jesus would not allow them the luxury of ignoring Him and His claims as King of Israel; if they wanted to feign ignorance of His credibility (cp 11:29-33), He would push the issue of their rejection of Messiah’s identity.

3) So Jesus was answering their sullen silence by asking a question designed to force them to recognize that Messiah was no mere man, but the pre-existent Son of God, deserving worship once it was proven He was who He claimed.

4) The subject was brought up at this point in direct response to the attack of the priests; Christ needed to teach the people that the information regarding Messiah was insufficient, and so used the withdrawal of the ruling elite as an opportunity to demonstrate there was something else in which they had failed.

5) Again we see that the primary purpose of Christ’s ministry was teaching, rather than to ‘demonstrate God’s love’, heal the sick, bring peace, prosperity and health, etc; the word didaskō refers to formal instruction from prepared material – not just general guidelines, but specific information.  cp Mk 8:31; 2Th 2:15

6) His question focuses on the inability of the scribes – those who studied and inter-preted the Scriptures on a daily basis – to recognize what was clear and unmistakable.

7) It also deserves note that the religious leaders had asked their questions to show Christ’s ‘ignorance’, while this question was without retaliation, only to teach an important lesson; if these men could not answer it, their correct response would be to consider that all their doctrines might be in error, as well.

8) Thus, asking how this could happen is certainly appropriate, since it is not as if the fact of Messiah’s Divine nature could be missed; certain doctrines were not fully revealed in OT Scripture, but this aspect of His essence could hardly be overlooked unless one wanted to miss it.

9) Luke’s account is almost identical, with the only exception that the scribes are left out, instead the question is that “they say the Christ is David’s son”; this question was asked of the religious leaders as well as anyone who might believe similarly. Lk 20:41

10) Mt 22:41-42 has Jesus asking the Pharisees the question, again indicating that this subject was brought up in direct response to their attack; Mark emphasizes that Jesus asked this as an open-ended question (i.e. to anyone), Matthew stresses that the experts themselves were forced to respond to this contradiction of their teaching.  

11) Known as an Haggada-question, it seeks to reconcile two seemingly contradictory passages, the unity of which depended on bringing them into the correct relationship with each other; since the scribes could not resolve the contradiction, they ignored that which disagreed with their position.

12) The title the Christ emphasizes Deity, while the term son of David looks at humanity; it seems rather clear that this requires both Divine and human natures com-bined in one Person, but we find the principle that unregenerate and negative mankind is unable to understand or grasp the simplest concepts of Scripture. cp 1Cor 2:14 

13) Another point brought out by the Greek grammar is the Present Tense of eimi, meaning that the Christ currently is in existence and being discussed; in other words, Jesus is accepting the acclamation of the crowds that He is the King of Israel, and therefore the Christ is indeed before them at that very moment.

14) The issue of Davidic lineage of Messiah finds its larger context in the expectation of a restored kingdom of Israel, with a descendant of King David ruling on its throne.

15) Regarding “the son of David”:

a) David was from the tribe of Judah (Mt 1:2-6), which was prophesied to be the ruling tribe until Messiah came – Gen 49:10 “The scepter shall not depart from Judah, Nor the ruler's staff from between his feet, Until Shiloh comes…”
b) he was given a Divine promise that his dynasty would rule over Israel forever – 2Sam 7:11-16 cp Eze 37:25

c) prophecies of Messiah that include references to David include:

(1) Isa 9:2-7 – He will bring about military victory and reign forever on David’s throne

(2) Isa 11:1-10 – 1st and 2nd Advent prophecies, including the Millennial reign

(3) Jer 23:5, 33:15 – Messiah is called the “Branch” of David

(4) Jer 33:17, 21 – a descendant of David will always sit on the throne of Israel

d) the precise phrase is not attested until ca. 60 BC, but the designation was common for the messianic deliverer – cp Mt 12:23

16) The verse cited is Ps 110:1, the OT verse most often quoted in the NT (5x):

a) the MT uses Yhwh for the first “lord”, and ‘aDoNaY for the second

b) the former is the Divine name, while the latter is a title emphasizing sovereignty, rulership, authority, and ownership – cp Ps 8:1, 16:2

c) thus, Yahweh is a reference to the Father speaking on behalf of the Godhead, while Adonay refers to Jesus’ exalted position as the God-Man – cp Tit 2:13

d) Jesus quotes the LXX, with the exception that there is found “a footstool of Your feet” (u`popo,dion tw/n podw/n sou), here we have beneath Your feet (hupokatō)

e) in the Greek, the same word is used for both the Name and title, but the latter is distinguished by the presence of the definite article, while the former stands alone as a signal it is the translation of the Hebrew Name

f) David spoke of a time of rest and honor for Messiah, until the Father would bring all His enemies into subjection to Him (the Church Age and DSW) – sit at My right hand 

17) The preposition en with the Instrumental of to pneuma is used of the method of transmission by which David wrote this psalm – it was not merely his understanding of the dual nature of Messiah, it was given him by God the Holy Spirit, as the ultimate Author of Scripture.  2Pet 1:21 “for no prophecy was ever made by an act of human will, but men moved by the Holy Spirit spoke from God.”
18) To be under, or beneath, one’s feet is total subjection, absolute humiliation, and utter defeat; it pictures the opponents of Christ as bowing before Him in enforced worship, and admitting that they deserve punishment for fighting against Him.  cp Phi 2:9-11

19) Implicit in this quotation is the threat of punishment for opposition to this Man they refused to accept as Messiah; if they could not prove He was a blasphemer, falsely claiming the Name of the King, they would find themselves in the position of least acceptance, instead of what they assumed they would enjoy.

20) Therefore, if David spoke by the Spirit, and called Messiah his only Master (equating Him with Yhwh), how could the Christ be a mere mortal?

21) Asking in what sense is He his Son? does not negate the prophecies of Davidic rule and Messiah’s relation to him, it only points out that the commonly held view of Messiah’s Person was flawed.

22) The adverb pothen is used in the same sense as modern vernacular, such as “where did you get the idea…?”; there was a real sense in which Messiah was related to David, but not in the way generally understood.

23) In other words, Jesus is not denying that Messiah is the son of David, rather He teaches that the superficial understanding of this concept did not allow for what David clearly understood – the humanity of Messiah would be a descendant of his, but the prophecies of eternal life, sovereignty, destruction of the wicked, etc. required a Divine nature as well.

24) The assembled multitude recognized that He had quite handily defeated the religious leaders, asking a question that pointed out their flawed understanding of the nature of the very God they claimed to represent.

25) This is not to say they accepted His words or understood their meaning, only that because the priests, elders, Pharisees, and Sadducees expected and demanded honor from the common people, it was quite entertaining to see these pompous jerks be placed in the position they belonged.

26) This is borne out by the use of the adverb hēdeōs, for pleasurable enjoyment (as well as the fact that within two days they would shout for His execution – Mk 15:11-14); the other two uses of it are in Mk 6:20, where Herod “used to enjoy listening” to John, and 2Cor 11:19, where Paul says they “bear with the foolish gladly”, or listen to false teachers – the word does not indicate a favorable result, only momentary stimulation.

Condemnation of the Scribes

Mt 22:23:1-6 & Mk 12:38-40 & Lk 20:45-47

Kai. evn th/| didach/| auvtou/ e;legen( Ble,pete avpo. tw/n grammate,wn tw/n qelo,ntwn evn stolai/j peripatei/n kai. avspasmou.j evn tai/j avgorai/j
12:38 And in His teaching He was saying: “Beware of the scribes who like to walk around in long robes, and like respectful greetings in the market places, (c.c. & prep w/ L F S w/d.a. kai. evn h` didach, “and in/during the teaching/instruction” + G M 3s pro auvto,j “his” + I A I 3s le,gw “he was saying” + P A Ip 2p ble,pw “watch out; beware” + prep w/ Ab M P w/d.a. avpo. o` grammateu,j “away from/of the scribes” + P A P G M P w/d.a. o` qe,lw “the ones/those who want/like” + P A If peripate,w “to walk around” + prep w/ L F P evn stolh, – stolē “in long robes” + c.c. kai. “and” + Ac M P avspasmo,j – aspasmos “salutations; formal/respectful greetings” + prep w/ L F P w/d.a. evn h` avgora, – agora “in the public squares/markets”)

kai. prwtokaqedri,aj evn tai/j sunagwgai/j kai. prwtoklisi,aj evn toi/j dei,pnoij(
12:39 and chief seats in the synagogues, and places of honor at banquets, (c.c. &    Ac F P kai. prwtokaqedri,a – prōtokathedria “and first/chief seats” + prep w/ L F P w/d.a. evn h` sunagwgh, “in the synagogues” + c.c. & Ac F P kai. prwtoklisi,a – prōtoklisia “and first/chief couches/places” + prep w/ L N P w/d.a. evn to. dei/pnon – deipnon “in/at the banquets”)

oi` katesqi,ontej ta.j oivki,aj tw/n chrw/n kai. profa,sei makra. proseuco,menoi\ ou-toi lh,myontai perisso,teron kri,maÅ
12:40 who devour widows’ houses, and for appearance’s sake offer long prayers; these will receive greater condemnation.” (P A P N M P w/d.a. o` katesqi,w “the ones/ those who devour” + Ac F P w/d.a. h` oivki,a “the houses” + G F P w/d.a. h` ch/roj – chēros “of the widows” + c.c. & D F S kai. pro,fasij – prophasis “and for appearance” + P D P N M P proseu,comai “praying” + adv makro,j “a long time” + N M P dem pro     ou-toj “these” + F M I 3p lamba,nw (GT = lh,myontai) “will receive” + Ac N S comp adj perisso,j “much more/greater” + Ac N S kri,ma “judgment/condemnation”)

1) While Mark gives a somewhat generic description of the time – in His teaching He was saying – Matthew is more specific, using the adverb of subsequent time to indicate that this particular lesson came on the heels of, and was due to, the attacks of these self-professed religious elitists.  Mt 23:1-36

2) He had just spoken favorably of one scribe, but his was a singular experience, and ran counter to the regular habit of his associates; the law of universality applies to relig-ious reversionists as well as licentious, but we must not ignore the law of generality.

3) Matthew’s account is much more detailed, Mark only summarizes the 36 verses of Matthew’s condemnation, which includes:

a) a call for obedience to their overt demands of their authority while keeping the mental attitude free of their legalism and hypocrisy – vss 2-3

b) the scribes’ legalistic demands, which they themselves ignored – vs 4

c) their overt behavior and appearance, and the real motivation for it – vss 5-7

d) the necessity of true humility in leadership, and the reason for it – vss 8-12

e) the seven woes, or reasons the wrath of God would fall on them – vss 13-32

(1) rejection of and opposition to the gospel – vs 13

(2) expending great effort in false religion, and working actively to lead others astray in it – vs 15

(3) arranging for false vows, or excusing a broken promise to God – vss 16-22

(4) ignoring the essential components of the CWL in favor of overt minutiae, insignificant in comparison to what God really wants – vss 23-24

(5) focusing on overt behavior and ignoring inward virtue – vss 25-26

(6) deceptive external righteousness, concealing hidden depravity – vss 27-28

(7) condemning the very actions of past generations that they implicitly approved – vss 29-32

f) identification of their continued negative volition and its inevitable result – vs 33

g) Christ’s action, as Deity, which would raise the level of violation they would yet achieve, resulting in the wrath of God to fall (since they had all of history as a witness against their actions, and carried them out anyway) – vss 34-36

4) Matthew also couples the scribes with the Pharisees, since they were closely allied and held to many of the same viewpoints; the Pharisees were the non-official false teachers (i.e. a ‘lay minister’), while the scribes were official representatives of corrupt Judaism (an ‘ordained pastor’).

5) The scribes had still refused to admit that their religion was non-Scriptural, that they denied the very verses they claimed to uphold, that they were false shepherds, and they stood as the enemies of God; Christ now must declare what it was that set them as His opponents if He were to fulfill His role as protector of the sheep/Israel.

6) It was purposely strong language to tell His listeners to beware of these men, this was reserved for the most dangerous situations to be avoided.

7) Of the 26 uses of the Present Imperative of blepō in the NT, 7 occur in Mark’s Gospel, and warn of the necessity for:

a) careful judgment of the accuracy of any message – 4:24 cp Lk 8:18

b) protecting against corrupting influences of any kind – 8:15

c) avoiding the scribes, as false teachers – 12:38

d) not being led away from the Truth by messages of false hope – 13:5 cp Mt 24:4

e) preparation for testing – 13:9

f) not being caught off guard, or allowing surprises that were predicted – 13:23

g) avoiding complacency in the CWL – 13:33

8) Other uses of the command to be on one’s guard include:

a) how one builds upon the foundation of their ministry – 1Cor 3:10

b) using one’s freedom in Christ, not causing offense to others – 1Cor 8:9

c) avoiding false confidence – 1Cor 10:12

d) avoiding non-informed/ignorant conduct – Eph 5:15

e) rejecting association with those who claim similarity – Phi 3:2

f) resisting the influence of manmade religion – Col 2:8

g) defying the subtle influence of the STA leading to reversionism – Heb 3:12

h) not refusing the Word of God – Heb 12:25

i) guarding against loss of the crown due to a failed CWL – 2Jn 8

9) Thus, the use of the word indicates not merely a class of false teachers to be observed, but a dangerous opponent bent on one’s destruction in order to achieve their own ends.  cp 1Pet 5:8 (grēgoreō = being alert to one’s surroundings and circumstances)

10) In addition, the use of the preposition apo with the Ablative indicates this is not to be merely a mental evaluation of these types as untrustworthy, but physical separation is called for, lest their attempts at corruption reach the believer’s soul.

11) Four things are mentioned that the scribes enjoyed as a part of their self-important status, which they promoted and demanded from the ‘common man’:

a) long robes – white linen, reaching to the feet, imitating the priestly garments: impractical in the dusty desert environment, as well as purposely distinctive from ordinary clothes; similar to ministerial robes or backwards collars, they signified that the wearer did not engage in normal work

b) respectful greetings – recognition of their higher standing, titles such as Rabbi, Father, Teacher, etc. gave verbal approbation; the only people exempt from offering such greetings were tradesmen engaged in diligent labor

c) chief seats in the synagogues – chairs were placed at the front, so that the occupant sat facing the audience, thus enabling them to see and be seen by all

d) places of honor at banquets – it was a status symbol to have a scribe in attend-ance, and their position in the room was designed to show maximum respect, even over elders, parents, and other attendees

12) Notice it was not their clothing, etc. that brought such forceful condemnation, but the fact this was something they loved doing, or desired to continue; again we see that the mental attitude is the basis for overt action, good or bad.

13) The banquet described is that of a formal Oriental dinner party, seen by the use of prōtoklisia, meaning “first/chief reclining place”, or the couch used at special dining occasions; placed next to the host, it signified this person was the one with whom the host wanted the most contact. (“uppermost rooms” of the KJV has no support)
14) These sins of pride and approbation lust were bad enough in themselves, but coupled with the overt actions against the helpless were intolerable; they not only sinned, but added hypocrisy to their list of willful violations.

15) This is the principle taught against in Mk 10:42, that the rulers or great men of those outside the Plan of God “lord it over” those less powerful; when one becomes driven in their desire to be better than others, they come to disregard those who are inferior.

16) The word for devour is the same as used of the birds eating the seed in Mk 4:4, and the dragon waiting to kill the infant in Rev 12:4; it means to consume without resistance, to eat one’s fill, thus to plunder someone unable to resist.

17) The scribes were forbidden from being paid for their work, and thus lived primarily on gifts given by the people – it was considered a good work to relieve a scribe’s financial concerns, and the wealthy often put a favorite scribe on “full maintenance”.

18) If no voluntary support was found, the scribes took advantage of the helpless condition and confiding character of their prey to gain possession of their property, taking whatever they could convince the victims they did not need, including widows’ houses, since the woman had no heir to whom they would leave their home.

19) After consuming everything the helpless dupe had to offer, the scribe would move to their next mark, searing their consciences to the point it did not bother them that they had abused an innocent party who was convinced it was their religious duty to sacrifice for the scribe’s benefit.

20) All the while this was going on, the scribes kept up their appearance of piety, standing in public and offering loud and lengthy prayers, pretending great spirituality, but really only in order to be seen by men.  cp Mt 6:5

21) As it has been observed, “They affect to appear very good; for they pray, they make long prayers, as if they were very intimate with heaven, and had a {great} deal of business there.” (Henry)

22) Long prayers are certainly not inappropriate of themselves (cp Dan 9:3-19; Lk 6:12), but their motivation was completely insincere; it is this that brings the reproach, not the time expended.

23) The word prophasis is a compound meaning literally “a declaration in front of/before someone”, thus making sure one’s appearance is without reproach, but hiding their true motives behind overt actions that seem to be legitimate.  cp Ac 27:30

24) The parallels to today’s televangelists hardly need to be mentioned, but suffice it to say “there is nothing new under the sun”, and these frauds and con-men bear the same condemnation and punishment as their ancient counterparts.

25) The greater condemnation comes from the fact that they not only taught a false system of righteousness and violated that code with their own actions, but also because they set themselves up as standards by which righteousness could be measured, leading others into sins of the same magnitude. 

26) The Future Middle Indicative of lambanō also speaks of the fact that this judgment is an inevitable fact they will soon face, and which they have both produced for them-selves and will receive upon themselves.

27) In the parable of Lk 12:42-48, Jesus gives the reason for the more severe condemn-ation given to the spiritual leaders: they had been trained and immersed in the Word of God, claimed to understand it completely, and therefore willingly violated what they knew to be true for their own benefit.

28) Here is the doctrinal principle that those who seek to work their way to heaven and reject the true path will receive a deeper place in the Lake of Fire than those who rejected salvation but were at least honest in their rejection.

29) The scribes had greater opportunity – to study the Word, to grow in the Lord, to be a slave unto God and His servants to man – but they rejected this opportunity and lived a life pretending to be something they were not, and worked diligently to convince others of the same.

30) This ends Christ’s public ministry in Mark; the remainder of the book centers on teaching given to the disciples alone.  cp Mt 23:39

The Significance of the Widow’s Gift

Mk 12:41-44 & Lk 21:1-4

Kai. kaqi,saj kate,nanti tou/ gazofulaki,ou evqew,rei pw/j o` o;cloj ba,llei calko.n eivj to. gazofula,kionÅ kai. polloi. plou,sioi e;ballon polla,\
12:41 And He sat down opposite the treasury, and began observing how the multitude were putting money into the treasury; and many rich people were putting in large sums. (c.c. & A A P N M S kai. kaqi,zw “and after sitting down” + prep w/       G N S w/d.a. kate,nanti to. gazofula,kion – gadzophulakion “opposite the treasury” +   I A I 3s qewre,w – theōreō “he was observing” + adv pw/j “how” + N M S w/d.a. o` o;cloj “the crowd” + P A I 3s ba,llw “is/was casting/putting” + Ac M S calko,j – chalkos “copper/brass; coins/money” + prep w/ Ac N S w/d.a. eivj to. gazofula,kion “into the treasury” + c.c. kai. “and” + N M P adj polu,j “many” + N M P adj (subs) plou,sioj – plousios “rich people” + I A I 3p ba,llw “are/were casting/putting in” + Ac N P adj polu,j “many/much”)

kai. evlqou/sa mi,a ch,ra ptwch. e;balen lepta. du,o( o[ evstin kodra,nthjÅ
12:42 And a poor widow came and put in two small copper coins, which amount to a cent. (c.c. & A A P N F S kai. e;rcomai (GT = evlqou/sa) “and after coming” + N F S card adj ei-j (GT = mi,a) “one” + N F S n & adj ch/roj ptwco,j – chēros ptōchos “poor/ destitute widow” + A A I 3s ba,llw “cast/put” + Ac N P card adj du,o “two” + Ac N P adj (subs) lepto,j “small coins” + N N S rel pro o[j “which” + P I 3s eivmi, “is” + N M S kodra,nthj – kodrantēs “a quadran”)

1) According to the Mishnah, the Temple had thirteen trumpet-shaped receptacles for receiving individual offerings, located against the wall of the Court of the Women, where all visitors could approach (and be seen approaching).

a) six were for freewill offerings, while the remaining were divided for trespass offerings, the redemption of newborns, and payment of different vows

b) the final container was for a general offering, of thanksgiving or gratitude

2) It was customary to announce the size of the gift publicly (Mt 6:2), and the horn shaped containers were made of metal, so they would ring out when a handful of coins were dropped into them.

3) Sitting down opposite the treasury was a way to point out to the disciples that the reality of what He had been saying was demonstrated in full view of everyone; it cannot be stated that He knew the widow was approaching, or that He chose this particular moment for this particular lesson based on Omniscience (or arrangement).

4) The Greek word observing is theōreō, for watching as a spectator, i.e. not interfering, but seeing how things turn out on their own, or making mental evaluations based only on outside events, without preconceived ideas.  cp Mk 15:40

5) The word for money here is noteworthy, it is literally brass or copper, such as was used for making coins of little value – while the offerer could have used a silver or gold coin (
cp Mt 10:9), they wanted the noise to have as much impact as possible, and so used the smallest denomination to provide the largest package.

6) This was a separate offering from the tithe, since the coins used were not the Temple shekel, but were freewill offerings, given on top of the required income tax.

7) Given the large crowd of Passover pilgrims, not only would out-of-town visitors be making their ‘generous’ gift in view of the public, but inhabitants of Jerusalem would want to be seen by the visitors as equally (or more) munificent (magnificently liberal in giving) in their devotion to financial benevolence.

8) Thus, the picture we have is of many of the rich people standing in line, trying to outdo each other, not only in generosity, but in being noticed for that generosity; the approbation lust being paraded before all must have been overwhelming, and yet these people truly thought they were worthy of admiration for their liberality.

9) In contrast, a poor widow approached, and, after standing in whatever line was present, placed her freewill offering into the container – without fanfare or notice from the crowds, but with the full attention of the One observing the whole scene.

10) The presence of this destitute widow would also underscore the depravity of the scribes, who had just been mentioned as preying on the same category in their own pursuit of wealth, recognition, support, etc.

11) The fact she is described as being alone also points to her absolute poverty: without friend or family, she made her way through this crowd to give what she could.

12) The word translated small coins is leptos, used 3x in the Bible in reference to the smallest of the coins recognized in Jewish culture; their value has been estimated at 1/100th of a denarius, or five minutes’ work at minimum wage – in modern terms a little less than 10 cents, but certainly worth less than the price of the simplest meal.

13) Coins were valued by their weight and content, and these two coins were extremely thin, small and made of the least valuable metal; leptos is used extra-biblically of sheer cloth, haggard persons, and finely ground dust or ashes.

14) The leptos was originally a Jewish coin, and thus not circulated in the western areas of the Roman empire, so Mark’s readers might have been unfamiliar with it; he therefore adds that these two coins together were worth a Roman quadran, the fourth part of an assarion, which is .06% of a denarius.

15) The KJV helps shed some light on the value of her contribution, since it declares that she “she threw in two mites, which make a farthing”.

16) At the time of the KJV, the farthing was a coin worth about 4 mills, thus the idea that two of these coins equal a cent is misleading, since a modern cent is actually more than twice the value of a farthing.

17) We can gain some insight by comparing the value to English society at the time the KJV was written:

a) a farthing = 1/4 pence, 12 pence = one shilling, and 20 shillings = one pound

b) the annual wage of a maid was four pounds, or less (1.5 shillings/wk)

c) the daily wage of a common laborer was 3-4 pence (2 shillings/wk, 5 pounds/yr)

d) the weekly wage of a carpenter/skilled laborer was 5 shillings (13 pounds/yr)

e) common bread was about a penny/lb., a chicken cost 1 penny, meals for college students were about a shilling a day, and a tankard of ale was 1 half-pence

18) The exact modern equivalent of her offering would be difficult to determine, but it is obvious that this woman considered a thanksgiving offering above her next meal, shelter, or clothing in importance.

19) In addition, the fact she put in two of these coins is also significant, since no one would have faulted her, or even known, if she had kept one for herself.

Sacrifice Determines Value

kai. proskalesa,menoj tou.j maqhta.j auvtou/ ei=pen auvtoi/j( VAmh.n le,gw u`mi/n o[ti h` ch,ra au[th h` ptwch. plei/on pa,ntwn e;balen tw/n ballo,ntwn eivj to. gazofula,kion\
12:43 And calling His disciples to Him, He said to them, “Truly I say to you, this poor widow put in more than all the contributors to the treasury; (c.c. kai. “and” +  A D P N M S proskale,w – proskaleō “after calling to/summoning” + Ac M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “his” + A A I 3s ei=pon “he said” + D M 3p pro auvto,j “to them” + ptcl/affirmation avmh,n – amēn “truly/dogmatically/without doubt” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + exp con o[ti “that” + N F S w/d.a. h` ch/roj “the widow” + N F S dem pro ou-toj “this” + N F S adj w/d.a. h` ptwco,j “the poor one” + A A I 3s ba,llw (GT = e;balen) “cast/put in” + Ac N S comp adj & G M P pro adj plei/on pa/j “more than all” + P A P G M P w/d.a. o` ba,llw “the ones/those casting/ putting in” + prep w/ Ac N S w/d.a. eivj to. gazofula,kion “into the treasury”)

pa,ntej ga.r evk tou/ perisseu,ontoj auvtoi/j e;balon( au[th de. evk th/j u`sterh,sewj auvth/j pa,nta o[sa ei=cen e;balen o[lon to.n bi,on auvth/jÅ
12:44 for they all put in out of their surplus, but she, out of her poverty, put in all she owned, all she had to live on.” (exp con ga.r “for; because” + N M P pro adj pa/j “all of them” + A A I 3p ba,llw (GT = e;balon) “they cast/put in” + prep w/ P A P Ab N S w/d.a. evk to. perisseu,w – perisseuō “out from the thing being surplus/excess” + D M 3p pro  auvto,j “to them” + weak adv de, “but” + N F S dem pro ou-toj “this one” + A A I 3s ba,llw (GT = e;balen) “cast/put in” + prep w/ Ab F S w/d.a. evk h` u`ste,rhsij – husterēsis “out from the poverty” + G F 3s pro auvto,j “her” + Ac N P adj pa/j “all” + Ac N P o[soj “as much as” + I A I 3s e;cw “she was having; she had” + Ac M S adj o[loj “the whole of; all” + Ac M S w/d.a. o` bi,oj “the life” + G F 3s pro auvto,j “her”)

1) Using the word proskaleō, Mark specifies that Christ summoned the disciples in order to teach an important lesson – this was not a casual remark, but was designed to impart a deep spiritual truth to them.  cp Mk 3:13, 7:14, 8:34 et al
2) The use of the solemn declaration Truly I say to you also points to the absolute necessity of understanding, not only what was said, but what was meant; the disciples were expected to exercise mental effort to figure out why this was so important, as well as what prompted such an impressive commendation.

3) Notice Christ does not deny that the wealthy donors had done the right thing, only that (whether with good motives or not), their contributions had not demonstrated the same level of faith and obedience as the widow’s.

4) The contrast between the wealthy donors and the poor widow is based on her desire to give, not the amount given; God does not expect believers to give beyond their means, but He does expect them to give within those means.  Lev 5:11

5) This verse has been distorted both to mean that giving large sums of money is always motivated by approbation lust, as well as that one should ‘give till it hurts’, but the reality is that the validity is determined by the mental attitude, not the amount.

6) In other words, the sum is important, but not as important as the attitude.

7) This woman had no dependents, and could thus give even if it meant going without food or necessities (since she made no one else suffer); a principle often ignored by the religious reversionists is that giving to the point of sacrifice is only acceptable if the sacrifice applies only to oneself.

8) This includes family, debts/obligations, bills, the loan officer, etc; there is no glory in avoiding financial commitments in order to give to the church. Rom 13:8

9) That being said, neither is the principle of “being a good steward” involved in finding ways to avoid the financial commitment of giving to support the communication of the Word of God – it is an obligation as much as any other.

10) Her trust that God would supply her needs, then, motivated her to make an offering that was, strictly speaking, not called for or required, but did show that she was grateful for what she had.

11) The principle being demonstrated is that of wanting to give, not doing so to avoid disapproval, to be noticed as generous, to receive glory from men, etc.

12) Again, giving larger sums of money is not denied as the obligation of the prosperous (1Tim 6:17-19); in fact, the WoG makes it clear that doing so brings about further financial blessing, with increased opportunity to give large amounts.  2Cor 9:10

13) Neither does this deny that, under the right circumstances, one who does not possess great financial prosperity cannot (and should not be expected) to give generously, even sacrificially.  cp 2Cor 8:1-5

14) However, the determining factor here is that this poor widow was giving what seemed to be an insignificant amount, but was doing so because it was all she had to offer; those who gave larger amounts put themselves under no financial sacrifice, and in fact could have given more.

15) This is brought out by the word perisseuō, meaning “excess; over and above what is needed”; they made sure there was plenty of money available for what they ‘really’ needed, then took a portion of any extra to make their freewill offerings.

16) A modern parallel would be the believer who budgets their finances with giving as the last category, after entertainment, bills, savings, personal necessities, luxuries, and any other purchase they can find.

17) The Imperfect of echō shows that this money was not extra she had saved back, it was everything she had been holding on to, therefore the total of what she owned.

18) Additionally, the word for life here is bios, meaning the daily preoccupations of sus-taining physical existence; she now had no ability to purchase food, clothing, shelter, or any other necessity of life.

19) However she had acquired this insignificant amount of money, she was not going to keep it to add to whatever she could get the next day – she truly understood that God would provide each day’s food.  cp Lk 11:3

20) The specific detail is that she gave all the money she had, but the greater lesson is that she was willing to surrender all she had for an opportunity to serve God; this is what Jesus wants the disciples to understand, and what Mark wants to emphasize foremost.

21) To reiterate, the amount of the gift is not as important as the desire to give, and the attitude behind that giving; one who wants to give will find a way, and will have as their desire the ability to give more, but will do the best they can, without STA motivations or excuses.

22) So we see that God measures a gift qualitatively, not quantitatively; in quantity this gift would do no good for the giver or receiver, but qualitatively it was the highest category – it was given knowing full well the sacrifice involved.

23) This chapter began with a parable on the refusal to give one’s appropriate share, and has ended with an example of sacrificial giving based only on gratitude for what one has received – which category has an eternal reputation of obedience?

End Chapter Twelve
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