The Gospel of Mark

Chapter Eleven

The Triumphal Entry

Mt 21:1-17 & Mk 11:1-11 & Lk 19:29-44 & Jn 12:12-19

Kai. o[te evggi,zousin eivj ~Ieroso,luma eivj Bhqfagh. kai. Bhqani,an pro.j to. :Oroj tw/n VElaiw/n( avposte,llei du,o tw/n maqhtw/n auvtou/
11:1 And as they approached Jerusalem, at Bethphage and Bethany, near the Mount of Olives, He sent two of His disciples, (c.c. kai. “and” + temp adv o[te “when/ while/as” + P A I 3p evggi,zw – engidzō “they are/were approaching” + prep w/ Ac N P prop n eivj ~Ieroso,luma “unto Jerusalem” + prep w/ Ac F S prop n eivj Bhqfagh. “unto Bethphage” (“house of figs”) + c.c. & Ac F S prop n kai. Bhqani,a “and Bethany” (“house of sorrow”) + prep w/ Ac N S w/d.a. pro.j to. o;roj “to/toward the Mount” +  G F P w/d.a. h` evlai,a “of the Olives” + P A I 3p avposte,llw – apostellō “he sends/sent” + Ac M P card adj du,o “two” + G M P w/d.a. o` maqhth,j “of the disciples” + G M 3s pro auvto,j “his”)

kai. le,gei auvtoi/j( ~Upa,gete eivj th.n kw,mhn th.n kate,nanti u`mw/n( kai. euvqu.j eivsporeuo,menoi eivj auvth.n eu`rh,sete pw/lon dedeme,non evfV o]n ouvdei.j ou;pw avnqrw,pwn evka,qisen\ lu,sate auvto.n kai. fe,reteÅ
11:2 and said to them, “Go into the village opposite you, and immediately as you enter it, you will find a colt tied there, on which no one yet has ever sat; untie it and bring it here. (c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” + P A Ip 2p u`pa,gw “go” + prep w/ Ac F S w/d.a. eivj h` kw,mh “into the village” + Ac F S d.a. (rel pro) h` “the one which” + prep w/ G 2p pro kate,nanti su, “opposite of you” + c.c. & adv kai. euvqu.j “and immediately” + P D P N M P (circ) eivsporeu,omai “while/when entering” + prep w/ Ac F 3s pro eivj auvto,j “into it” (Fem = “village”) +   F A I 2p eu`ri,skw – heuriskō “you will find” + Ac M S pw/loj – pōlos “a donkey’s colt” + Pf P P Ac M S de,w “having been bound/tied up” cp Mk 5:3, 4, 6:17+ prep w/ Ac M S rel pro evpi, o[j “upon which” + N M S card adj ouvdei.j “no one” + G M P a;nqrwpoj “of men” + adv ou;pw “not yet” + A A I 3s kaqi,zw (GT = evka,qisen) “has sat” + A A Ip 2p lu,w “loosen/untie” + Ac M 3s pro auvto,j “it” + c.c. & P A Ip 2p kai. fe,rw “and bring it here”)

kai. eva,n tij u`mi/n ei;ph|( Ti, poiei/te tou/toÈ ei;pate( ~O ku,rioj auvtou/ crei,an e;cei( kai. euvqu.j auvto.n avposte,llei pa,lin w-deÅ
11:3 “And if anyone says to you, ‘Why are you doing this?’ you say, ‘The Lord has need of it’; and immediately he will send it back here.” (c.c. & cond ptcl w/ N M S indef pro kai. eva,n tij “and if anyone” + A A S 3s ei=pon (GT = ei;ph|) “should/might say” + D 2p pro  su, “to you” + inter adv ti,j “why?” + P A I 2p poie,w “are you doing” +    Ac N S dem pro ou-toj “this” + A A Ip 2p ei=pon “you say” + N M S w/d.a. o` ku,rioj “the Lord/Master” + P A I 3s e;cw “has” + Ac F S crei,a “a need” + G M 3s pro auvto,j “of it” + c.c. & adv kai. euvqu.j “and immediately” + P A I 3s avposte,llw “he will send” + Ac M 3s pro auvto,j “him/it” + adv pa,lin “back” + adv w-de “here”)

1) The time is now four days before Passover, or Monday, Nisan 10, or Mar 30, 33AD.

a) Passover falls on Nisan 14 of each year – Lev 23:5

b) in 33 AD this date fell on a Friday (Apr 3)

c) the Paschal lamb was to be chosen 4 days before Passover (Ex 12:3-6); the identi-fication of Jesus as the Messiah 4 days before His crucifixion is the fulfillment of that type

2) Mark’s record, as well as Matthew’s, places the events out of chronological order:

a) Jesus was actually anointed for His burial before the Triumphal Entry – Jn 12:1-15

b) Christ came into Bethany six days before Passover, when He was anointed by Mary the sister of Lazarus – Jn 12:1-2

(1) this would have been a Sabbath day, and to ride an animal would violate the Mosaic Law – Dt 5:14

(2) Bethany was close enough to Jerusalem to provide a place to stay overnight, while out of the reach of the Sanhedrin

c) on the next day (Sunday), a great crowd came to see Him in Bethany – Jn 12:9

d) Monday, “the next day” (Jn 12:12f), is the day of the Triumphal Entry

3) It is more likely that Matthew and Mark presented the anointing as a flashback, than to assume John presented his information as a preview; Mk 14:3-9 actually occurred before this section, but will be considered as Mark ordered it.

a) Mt 26:2 & Mk 14:1 both mention “two days” before Passover, but this is best understood as the time of the plot to kill Jesus 

b) Lk 22:1-6 is parallel to Mt 26 & Mk 14, but does not mention the anointing

4) Bethany was a small village about a mile NE of Jerusalem, accessed by going over the northern slope of the Mount of Olives; it was here He spent the night for the last week of His earthly life, to escape the crowds and have time for private instruction of the Twelve, as well as to avoid the religious leaders.

5) Bethphage was really only a suburb of Jerusalem, visible from the Mount of Olives, thus the designation opposite, meaning Christ and the disciples were looking directly towards it from the western slope of the Mount.

6) So the sequence of events is that Jesus and the disciples came from Bethany, stopped shortly after clearing the summit of the Mount of Olives, and the two men entered Bethphage and then returned to Him.

7) None of the Synoptic authors name the two disciples who were sent, and speculation would be useless; the point is that they could function in tandem, and there would be two witnesses to the events recorded.

8) The fact that the donkey’s colt was tied in a definite place (immediately into the village) does indicate that this was prearranged by the Lord and the owner, although when it had been coordinated is not known.

9) It is possible this had been supernaturally revealed to Jesus, and He and the owner had never met, but this is not demanded, lest the significance be somehow lessened.

10) The mention that no one had ever sat upon the colt was not understood at the time as the fulfillment of the prophecy of Zec 9:9, but was specified so that after the resur-rection the disciples would remember.  Jn 12:16

11) The fact that this colt had never been used for riding points to the unique nature of Messiah, that no one like Him had ever existed before, and His Person is singularly distinguished among men.

12) It should not be unusual that the owners would ask as to the disciples’ reason for untying their animal, in fact it would seem unlikely they would not; this again points to a prearranged plan between Christ and the owner.

13) The actual command involves anyone who might ask what the men were doing, and vs 5 indicates it was not the owner, but “bystanders” who asked; still, it makes little sense to believe that the neighbors of the owner would allow strangers to take the beast simply because they said it was alright.  cp Lk 19:33

14) The answer The Lord has need… could be translated “the Master has need…”, meaning the men were recognized as disciples of Christ, without speaking of His Deity; it cannot be dogmatically stated either way, but in either case the specific phrase and definite article points that the owner knew Him as Messiah.

15) Only Matthew records that there was actually a donkey with her colt next to her, but this presents no contradiction: the prophecy required that Messiah ride on a donkey’s foal, the presence of the mother only further verified the accurate fulfillment thereof.

16) John’s account does not mention that Christ sent the two disciples to find this particular colt, only that He found a young donkey and sat on it; this is no contra-diction, either – for John’s purposes the fact He sat on the donkey is the only issue of importance.

17) The three Synoptics give different quotations of the exact command, but are reconciled easily enough:

a) Mt 21:3 says “if anyone says something to you” – Matthew’s emphasis is on the strict nature of their instructions, they were not to deviate no matter what was said

b) Mark looks at untying the animal, and leaving the village with it – “if anyone asks, ‘why are you doing this?’…”

c) Lk 19:31 has “if anyone asks you ‘why are you untying it?’, thus shall you speak…” – logically, once the men explained why they were untying it, there wouldn’t be any more need to explain

18) This does not mean that Christ set up the fulfillment of a prophecy that would otherwise not have been fulfilled; the details of the prophecy were its foundation, how or by whom they were accomplished is not mentioned in the OT passage.

19) The final clause is correctly separated from what the disciples were to tell the owner; it is not as if the Lord were promising to return the colt, but that he would recognize the predetermined phrase and allow the men to take the animal away.

Just As They Were Told

kai. avph/lqon kai. eu-ron pw/lon dedeme,non pro.j qu,ran e;xw evpi. tou/ avmfo,dou kai. lu,ousin auvto,nÅ
11:4 And they went away and found a colt tied at the door outside in the street; and they untied it. (c.c. & A A I 3p kai. avpe,rcomai “and they went away” + c.c. & A A I 3p kai. eu`ri,skw “and they found” + Ac M S pw/loj “a colt/foal” + Pf P P Ac M S de,w “having been tied up” + prep w/ Ac F S pro.j qu,ra “to/at a door” + adv e;xw “outside” + prep w/ G N S w/d.a. evpi. to. a;mfodon – amphodon “upon the road” + c.c. & P A I 3p kai. lu,w “and they untie/untied” + Ac M 3s pro auvto,j “him; it”)

kai, tinej tw/n evkei/ e`sthko,twn e;legon auvtoi/j( Ti, poiei/te lu,ontej to.n pw/lonÈ
11:5 And some of the bystanders were saying to them, “What are you doing, untying the colt?” (c.c. & N M P indef pro kai, ti.j “and some” + Pf A P G M P w/d.a. o` i[sthmi (GT = e`sthko,twn) “of those standing” + adv evkei/ “there” + I A I 3p le,gw “were saying” +  D M 3p pro auvto,j “to them” + Ac N S inter pro ti, “why?; what?” + P A I 2p poie,w “are you doing” + P A P N M P lu,w “untying” + Ac M S w/d.a. o` pw/loj “the colt”)

oi` de. ei=pan auvtoi/j kaqw.j ei=pen o` VIhsou/j( kai. avfh/kan auvtou,jÅ
11:6 And they spoke to them just as Jesus had told them, and they gave them permission. (weak adv de. “but; and” + N M P d.a. (rel pro) “the ones; they” + A A I 3p ei=pon “said” + D M 3p pro auvto,j “to them” + comp adv kaqw.j “just as” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + c.c. & A A I 3p kai. avfi,hmi – aphiēmi “and they let…go/gave…permission” + Ac M 3p pro auvto,j “them”)

kai. fe,rousin to.n pw/lon pro.j to.n VIhsou/n kai. evpiba,llousin auvtw/| ta. i`ma,tia auvtw/n( kai. evka,qisen evpV auvto,nÅ
11:7 And they brought the colt to Jesus and put their garments on it; and He sat upon it. (c.c. & P A I 3p kai. fe,rw “and they bring/brought” + Ac M S w/d.a. o` pw/loj “the colt” + prep w/ Ac M S prop n w/d.a. pro.j o` VIhsou/j “to the Jesus” + c.c. kai. “and” + P A I 3p & D M 3s pro evpiba,llw auvto,j “they cast/put upon him/it + Ac N P w/d.a. to. i`ma,tion “the garments” + G M 3p pro auvto,j “their” + c.c. & A A I 3s kai. kaqi,zw “and he sat” + prep w/ Ac M 3s evpi, auvto,j “upon him/it”)

1) Vss. 4-7 give the details of the disciples’ obedience to Jesus’ commands; Mt 21:6 summarizes it by saying “the disciples went and did just as Jesus had directed them”, but Mark draws attention to exact and disciplined obedience.

2) In other words, since his emphasis has consistently been seen to be imitating the pattern of obedient servitude of the Lord, here he shows that the disciples, whatever their failings, could and would do as they were commanded – an important lesson for the believer to follow.

3) These verses, then, outline four areas regarding faith and obedience:

a) the execution of obedience – doing what one is told to do, regardless of ‘under-standing’ or agreement

b) the opposition to obedience – others who seek to disrupt one’s duty

c) the vindication of obedience – when authority is followed, obedience is blessed

d) the fulfillment of obedience – the reason for a command will be accomplished

4) Although the instructions were unusual, perhaps even odd, the disciples did as they were told, and there is no indication of disagreement or questioning them.

5) Considering the religious thinking of the day, the instructions were contrary to what most people believed in regard to the way Messiah would enter Jerusalem.

a) the rabbis had a problem with Zec 9:9, since it indicated maximum humility and Messiah was prophesied to enter in bold military fashion – cp Isa 63:1-6

b) they reconciled the seeming contradiction by stating that if Israel was worthy, the Messiah would come in the clouds of heaven, if not, lowly and riding on an ass

c) the disciples still viewed the popular acclaim of the masses as ‘proof’ that Jesus had been accepted, and still awaited His military establishment of the kingdom (Ac 1:6), therefore, riding on the donkey’s foal would indicate their conception was wrong (which could not be entertained as a possibility, obviously)

6) The motivation of the disciples was their trust in the Person of Christ – if He told them to do something, they would, whether they agreed with His reasons, understood why He gave them, or thought He was right or not.

7) An easy application should be seen in the life of the believer – if a clear statement of Scripture is understood, it should be carried out in one’s life, whether the reason, logic, promise, etc. is seen or not, and this without disagreement or compromise.

8) The two men went away, then, and entered this suburb on the outskirts of Jerusalem, and found a colt just as they had been told they would; it is not clear if they expected to find it, or were doing this ‘just because they were supposed to’, but Mark’s grammar does indicate some surprise.

a) the word heuriskō is used for something found after investigation or search, but not necessarily as one had hoped or expected – cp Mk 13:35-36

b) the absence of the d.a. with “colt” indicates they were not looking for a specific colt (i.e. the one promised) but any colt available – amazingly, this one was in just the right place

c) the Perfect Participle of deō – tied up means it had been waiting for some time, i.e. the owner was not in the act of tying it up as they approached

d) the mention of the door indicates some surprise at this, as well – usually animals were kept in the yard or courtyard of the house, away from the public, since the streets were too narrow to allow passage of traffic, and to avoid theft

e) the word for road is amphodon, literally meaning “a road around”, i.e. on the outer edge of the town, circling it as a path on the borders – certainly this qualifies as “immediately as you enter”, but the men did not even enter the village itself

9) The opposition to their obedience came in the form of bystanders, who simply questioned the actions of the disciples; again, it would have been more unusual for the owner or his neighbors to allow strangers to take the animals without asking, than for them to ask who these men were and why they thought they could untie and remove them without permission.

10) Lk 19:33 has the “owners” (kurios) of the colt demanding an explanation, while Mark calls them bystanders (Matthew mentions no one interfering); it is easily conceivable that the owner and some of his neighbors were standing nearby, saw the disciples, and the group began calling out, following one another’s lead.

11) Principle:  The execution of faith/obedience will bring some well-meaning opposition, some seeking more information, some that assumes we overstep our authority, and some that is purposely antagonistic; the response must always be the same, respond with the Word of God.

12) The fact they spoke…just as Jesus had told them again points to their obedience, whether they had considered that He knew this would happen or not; while it is easy to remain objective when the information is strictly academic, the utilization of what we have been commanded under stress is the true demonstration of faith/obedience.

13) In other words, since it seems that the disciples did not fully expect to find the colt in the exact way as was described, the fact that they encountered opposition would have further surprised them – they remembered their instructions, and followed them.

14) Application: it is absolutely necessary to remain focused and pay attention during the teaching of the Word of God, but equally necessary to pay attention after leaving, drawing upon what was heard and learned, and to observe what was taught whenever a test might arise.

15) This led directly to the vindication of their obedience – if they had gotten involved in some lengthy discussion, defended their actions as messengers of the King, attempted to ‘evangelize’ the men, or tried some other way of achieving their ends than what was clearly commanded, the men would not have given permission, and they would have failed their mission.

16) The point of this lesson is that for the believer, it often seems that a ready, quick, and witty response is needed to silence opposition; human viewpoint teaches us to rely on our own intelligence to defend our actions, the correct and best response is to rely on what the Lord has told us through His Word.  cp Tit 1:9

17) Even if one might convince the opposition that their position is correct by using human wisdom, debating skills, and logic, the argument would be won by human glory, and does nothing but ‘prove’ them better at arguing. cp 1Cor 2:1-5

18) The fulfillment of their obedience was that what was promised came about, because they followed the commands given, exactly and to the letter, without deviation, without injecting their own hvpt ideas, wishes, actions, or words.

19) Jesus had sent them to get a colt, and now they brought the colt to Him; it was demonstrated before all that they had done just as commanded, and had carried out their mission to its completion.

20) The clearest application is that the Lord has commanded us to receive the highest and best He has to offer – the crown (Rev 3:11); by remaining obedient, doing only what He says and exactly so, it will also be demonstrated that we were successful in our CWL, and to the end thereof.

21) Saddles were a development of the Persians, the Israelites used a piece of cloth or leather that lay over the animal’s back, to prevent chafing, add comfort, and prevent the sweat of the animal from soaking the clothes of the rider.

22) Not having ready access to this, the disciples used their extra clothes, the outer robes worn over their tunics, to provide a place for Christ to sit; while not unheard of, it was certainly a drastic demonstration of their devotion to His Person.

23) It is noteworthy that this animal had never had a rider before, but did not buck or kick at the weight; the presence of the mother would have calmed it some, but God’s control of animals is definitely seen.

24) Neither Mark nor Luke record that this was a fulfillment of the prophecy of Zec 9:9, but Matthew and John both specify that this event “took place that what was spoken through the prophet might take place” (Mt 21:4), and this “as it is written” (Jn 12:14), again pointing to the fact that everything that was predicted of Christ was fulfilled in the Person and work of Jesus our Lord.

a) Matthew adds a small portion of Isa 62:11 “Say to the daughter of Zion…”, to draw attention to the next portion of that verse, “Lo, your salvation comes” (Mt was written to Jews, who would be familiar with the OT verses referenced

b) John replaces “Rejoice greatly…” with “Fear not…”, since the two are mutually contradictory, and His presence meant the end of their fears in a  spiritual sense, if they would only align themselves with Him

The Entry of the King

kai. polloi. ta. i`ma,tia auvtw/n e;strwsan eivj th.n o`do,n( a;lloi de. stiba,daj ko,yantej evk tw/n avgrw/nÅ
11:8 And many spread their garments in the road, and others spread leafy branches which they had cut from the fields. (c.c. & N M P adj kai. polu,j “and many” + A A I 3p strwnnu,w – strōnnuō (GT = e;strwsan) “spread out” + Ac N P w/d.a. to. i`ma,tion “the garments” + G M 3p pro auvto,j “their” + prep w/ Ac F S w/d.a. eivj h` o`do,j “into the road” + weak adv de. “but; and” + N M P pro adj a;lloj “others of the same kind” +        A A P N M P ko,ptw – koptō (GT = ko,yantej) “after cutting” + Ac F P stiba,j – stibas “leafy branches/foliage” + prep w/ Ab M P w/d.a. evk o` avgro,j – agros “out from the fields”)

kai. oi` proa,gontej kai. oi` avkolouqou/ntej e;krazon( ~Wsanna,\ Euvloghme,noj o` evrco,menoj evn ovno,mati kuri,ou\
11:9 And those who went before, and those who followed after, were crying out, “Hosanna! Blessed is He who comes in the name of the Lord; (c.c. & P A P N M P w/d.a. kai. o` proa,gw – proagō “and those going before” + c.c. & P A P N M P w/d.a. kai. o` avkolouqe,w “and those following” + I A I 3p kra,zw “were crying out” + exclam ptcl ~Wsanna, “Hosanna” + Pf P P N M S euvloge,w – eulogeō “having been blessed/ spoken well of” + P D P N M S w/d.a. o` e;rcomai “the one who comes” + prep w/ L N S (sph) evn o;noma “in name/reputation” + G M S ku,rioj “of Lord” Greek for Yhwh)

Euvloghme,nh h` evrcome,nh basilei,a tou/ patro.j h`mw/n Daui,d\ ~Wsanna. evn toi/j u`yi,stoijÅ
11:10 Blessed is the coming kingdom of our father David; Hosanna in the highest!” (Pf P P N F S euvloge,w “blessed” + P D P N F S w/d.a. (adj) h` e;rcomai “the coming/ approaching” + N F S basilei,a “kingdom” + G M S w/d.a. o` path,r “of the father” +   G 1p pro evgw, “our” + G M S prop n Daui,d “David” + exclam ptcl ~Wsanna. “Hosanna” + prep w/ L N P super adj evn to. u[yistoj – hupsistos “in/to the highest degree”)

1) It was customary when entering Jerusalem as a pilgrim to do so with great joy, but also with humility, not seeking one’s own glory but rejoicing in the Lord; even the individual who had ridden a mule or horse would usually dismount and walk through the gates.

2) Here, however, we have a Man entering, not as a pilgrim coming to worship, but as the King entering the city of His temple, to take His place as the object of worship.

3) Mark says that many spread their garments, while Matthew says it was “most of the multitude”; Luke gives a non-specific “they were spreading…”, and John does not mention the garments at all.  Mt 21:8 & Lk 19:36

4) The spreading of garments was perhaps patterned after the record of 2Kin 9:13, where the people publicly acclaimed Jehu as king of Israel; it contains clear symbolism of declaring someone as more important than one’s most precious possessions, and also of being too important to walk on bare, or ‘common’, ground.

5) The garments thrown down were the heavy cloaks worn as outer clothing, not the inner tunics worn next to the skin (cp Mt 5:40) – on a warm spring day, in the midst of such revelry, it would be expected that the people would not be wearing them, and would thus have them in hand, ready to throw them on the road.

6) While Mark mentions only that the people cut foliage from the fields, Matthew mentions they were “branches from the trees”, and John specifies they were palm branches (although he does not mention them being used as ground cover).  Mt 21:8 & Jn 12:13

7) Concerning palm trees and their branches:

a) they were to be used in the Feast of Booths, celebrating the deliverance and provision for Israel in the desert – Lev 23:40; Neh 8:15

b) inscriptions of palm trees were used in Solomon’s Temple – 1Kin 6:29-35, 7:36

c) they are used symbolically for prosperity, both of the wicked – Job 15:32 – and the righteous – Ps 92:12

d) they are used as ornaments in the Millennial Temple – Eze 40, 41

e) they are equated with rejoicing and blessing – Joel 1:12

f) they are a part of the “uniform” of the saints from the Great Tribulation, who serve God night and day – Rev 7:9, 14-15

g) they were used during the procession celebrating the rededication of the Temple in 164 BC – (2Mac 10:7)

h) they were symbols of national Israel, specifically an emblem of military victory

i) the branches were understood to symbolize great rejoicing, triumph, peace, prosperity, and God’s presence and blessing being dramatically manifested 

8) It is probable that the owner of the donkey and his neighbors had alerted the people in the village, and news had spread that the Jesus was preparing to enter town; this would account for John’s comment that “the great multitude…went out to meet Him”, corresponding with Mark’s description those who went before.

9) This crowd from the village would also have had time/warning to cut the branches and go out to find Him – it is doubtful the pilgrims entering Jerusalem would have carried knives capable of cutting the thick stems of the date palm found in the area.

10) This accounts for Matthew and Mark calling them others, meaning others besides the disciples who had cast their garments down, i.e. those who were joined with the crowd in acclaiming Jesus as Messiah.

11) Luke makes the comment that this activity was carried on from “near the descent of the Mount of Olives” all the way into Jerusalem, meaning that for about a half mile, the people would grab their garments and branches after the Lord’s donkey had crossed, run up to the front and throw them down again.

12) Add to this the people coming out from the city to meet Him, and the size and noise of the crowd can easily be imagined to have been tremendous, at least; every male Jew was required to attend Passover and the Feast of Unleavened Bread, and most would bring their families. cp Jn 12:19

13) The road on which Jesus traveled was the main path from Galilee into the city, as well, so those who were attending from the north would have already have known He was among them, and caught the religious fervor – those who followed after.

14) The exclamation they shouted – Hosanna – is the Aramaic an"[.v;Aa –‘OSHaNNa‘, which means “save/deliver, please”, focusing on physical deliverance, military victory, or immediate rescue from danger.

15) It is, properly, a prayer for deliverance, but through liturgical use it lost its original meaning, and became a shout of praise, much as “Hallelujah” is today.

16) It appears in this form in Ps 118:25, which song was used as a song of ascents, sung by the pilgrims approaching Jerusalem for the feasts, and speaks of military victory and overt blessing from the Lord.

17) The crowd was confused and misguided as to Messiah’s purpose at the 1st Advent, but the point is that they had indeed recognized Jesus as the Christ, and were proclaiming His royalty with word and deed.

18) The next quotation is from Ps 118:26, which speaks of any communicator of Truth, or worshipper of the Lord; it had become a common greeting in Israel, but its usage here demonstrates the people were ascribing God’s blessing on Jesus,.

19) By virtue of the fact that He came in the name of the Lord, they were confessing that they believed Him to be a man of God.

20) The authors of each Gospel has a different emphasis, and so makes minor changes to the quotation of the crowd (in all likelihood there were many):

a) Mt 21:9 has “Hosanna to the Son of David”, since his emphasis is on Jesus as the King of Israel

b) Lk 19:38 records “Blessed is the King who comes…”, thus explaining to his Gentile audience what the title meant

c) Jn 12:13 adds the explanatory comment “even the King of Israel” to clarify that the crowd was not chanting a complimentary recognition of Christ’s teaching ability, but were saying that they indeed accepted Him as their King

21) Mark, writing to Gentile and Jewish readers, sums up their Messianic hopes and proclamations by their statement that the kingdom was coming, and this because of the presence of Jesus, therefore they ascribed royalty to Him.

22) It was more common for Jews to refer to themselves as children of Abraham (cp Mt 3:9; Jn 8:39), but because Messiah was David’s Son, they spoke of our father David so as to intimately associate themselves with the soon to be King.

23) In other words, the kingdom of David was a reference to the Millennial kingdom promised him under Messiah (2Sam 7:16); if his promised kingdom were at hand, it must follow logically that Jesus was Messiah, and about to set up that kingdom.

24) This does not mean they thought the Millennium was about to begin, they still focused on a temporal fulfillment of the prophecies; their misunderstanding, however, did not mitigate the fact they were now publicly announcing that their Messianic hopes were centered in Jesus.

25) Thus, their final comment Hosanna in the highest means that this Man, unlike all others who had come before Him, was their choice for the fulfillment of all the Divine promises, however they understood, or misinterpreted, those promises.

26) This is the first time Jesus had not forbidden public adulation and announcement of His royalty, and in fact He denied those who would have prevented it.  Lk 19:39-40

27) This is not a demonstration of positive volition, although it appears the people were ascribing Deity to Jesus; it has to do with the fact that people love an underdog, but hate a loser – Jesus was riding on a wave of popularity, but would soon be rejected by the very people now rejoicing in His presence. Mk 15:13

28) It should be noted that the Triumphal Entry occurred with perfect timing in relation to Daniel’s 69th Week, coming exactly 483 years (of 360 days each) after the decree to rebuild Jerusalem, in Nisan, 444 BC.  Dan 9:25-26

Inspecting the Temple

Kai. eivsh/lqen eivj ~Ieroso,luma eivj to. i`ero.n kai. peribleya,menoj pa,nta( ovyi,aj h;dh ou;shj th/j w[raj( evxh/lqen eivj Bhqani,an meta. tw/n dw,dekaÅ
11:11 And He entered Jerusalem and came into the temple; and after looking all around, He departed for Bethany with the twelve, since it was already late. (c.c. &  A A I 3s kai. eivse,rcomai “and he entered” + prep w/ Ac N P prop n eivj ~Ieroso,luma “into Jerusalem” + prep w/ Ac N S w/d.a. eivj to. i`ero,j “into the temple” + c.c. kai. “and” + A M P N M S & Ac N P adj perible,pw pa/j “after looking all around/ everywhere” + G F S w/d.a. h` w[ra “the hour” + P P G F S eivmi, (GT = ou;shj) “being” + G F S adj o;yioj – opsios “late” + adv h;dh “already; by now” + A A I 3s evxe,rcomai “he went out/departed” + prep w/ Ac F S prop n eivj Bhqani,a “into Bethany” + prep w/       G M P card adj meta. o` dw,deka “with the twelve”)

1) In typically abbreviated fashion, Mark records the entry into the city, and the primary purpose Jesus had in entering before the day of Passover required it.

2) Mt 21 mentions:

a) that the entire city noticed that He had stirred up a crowd, and those who did not know it was Him were asking for, and receiving, more information (typically, incorrect or incomplete) – vss 10-11

b) that while He was in the temple, the “blind and lame” (i.e. physical infirmities) came to Him for healing, which He provided – vs 14

c) even the children in the group were following their parents’ example – vs 15

d) the chief priests and scribes did not join in the celebration, but sought to prevent further acclamation, based on their faulty standards of humility – vss 15-16

3) Matthew’s record does place the cleansing of the temple out of chronological order, since Mark uses “on the next day” in vs 12, while Mt only mentions the event itself.

4) Mark does not mention the events of the day, only summing up the reason for Christ’s departure with it was already late, but this does not mean he disagrees with Matthew; the purpose for entering Jerusalem was to inspect the temple, to determine what needed to be done now that He had been proclaimed King of it.

5) In fact, looking all around implies that several hours had passed, since a thorough inspection would take some time, and would allow for the infirm to approach him, as well as the chief priests to confront Him in the process.

6) Also, the crowds would not have been in the temple precincts in as great a number as would be during the day; pilgrims would already have begun seeking lodging of their own, and the priests’ duties would be coming to a close.

7) He intended to cleanse the temple, but wanted as many people to see Him exercise His authority as possible, therefore waiting for the next day made the most sense.

8) By withdrawing to Bethany, where He would stay every night until His betrayal, He put himself out of reach of the Sanhedrin, escaped the crowds of people, and still stayed close enough to Jerusalem for ready access

9) It was most likely during this time the donkey and its colt were returned to the original owners, who were probably present.

10) Thus, this section of the narrative, which began with great acclaim and public honor, ends on a quiet and inauspicious note.

The Cursed Fig Tree

Mt 21:18-19a & Mk 11:12-14

Kai. th/| evpau,rion evxelqo,ntwn auvtw/n avpo. Bhqani,aj evpei,nasenÅ
11:12 And on the next day, when they had departed from Bethany, He became hungry. (c.c. & temp adv w/d.a. kai. h` evpau,rion – epaurion “and on the tomorrow/next day” + A A P G M P evxe,rcomai “after…departing” + G M 3p pro auvto,j “his” + prep w/ Ab F S prop n avpo. Bhqani,a “from Bethany” + A A I 3s peina,w – peinaō “he was/ became hungry”)

kai. ivdw.n sukh/n avpo. makro,qen e;cousan fu,lla h=lqen( eiv a;ra ti eu`rh,sei evn auvth/|( kai. evlqw.n evpV auvth.n ouvde.n eu-ren eiv mh. fu,lla\ o` ga.r kairo.j ouvk h=n su,kwnÅ
11:13 And seeing at a distance a fig tree in leaf, He went to see if perhaps He would find anything on it; (c.c. & A A P N M S kai. ei=don “and after seeing” + Ac F S    sukh/ – sukē “a fig tree” + prep w/ Ab N s spat adv avpo. makro,qen “from a distance” +     P A P Ac F S e;cw “having” + Ac N P fu,llon “leaves” + A A I 3s e;rcomai “he went” + cond ptcl eiv “if” + infer ptcl a;ra “therefore” + F A I 3s eu`ri,skw “he will/would find” + Ac N S inter pro ti “something” + prep w/ L F 3s pro evn auvto,j “on it”) and when He came to it, He found nothing but leaves, for it was not the season for figs. (c.c. &      A A P N M S kai. e;rcomai “and after coming” + prep w/ Ac F 3s pro evpi, auvto,j “upon/to it” + A A I 3s eu`ri,skw (GT = eu-ren) “he found” + Ac N S card adj ouvdei,j “nothing” + cond ptcl & neg ptcl eiv mh. “except” + Ac N P fu,llon “leaves” + exp con ga.r “for; because” + neg ptcl & I I 3s ouvk eivmi, “it was not” + N M S w/d.a. o` kairo.j “the season” + G N P su/kon “of/for figs”)

kai. avpokriqei.j ei=pen auvth/|( Mhke,ti eivj to.n aivw/na evk sou/ mhdei.j karpo.n fa,goiÅ kai. h;kouon oi` maqhtai. auvtou/Å
11:14 And He answered and said to it, “May no one ever eat fruit from you again!” And His disciples were listening. (c.c. & A D P N M S kai. avpokri,nomai “and after responding” + A A I 3s ei=pon “he said” + D F 3s pro auvto,j “to it” + adv mhke,ti “no longer” + prep w/ Ac M S w/d.a. eivj o` aivw,n “unto the age/eternity; forever” + A A O 3s evsqi,w – esthiō (GT = fa,goi) “may…eat” + N M S card adj mhdei.j “no one” + Ac M S karpo,j “produce/fruit” + prep w/ Ab 2s pro evk su, “from you” + c.c. & I A I 3p kai. avkou,w “and…were listening” + N M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “his”)

1) This is now Tuesday, the fourth day since Jesus’ arrival, and the day after the Triumphal Entry.

2) The city of Bethany was about two miles from Jerusalem, and the walk occurred in the morning hours.  Mt 21:18

3) Exactly what time they had left is not stated, but we may presume it was early enough that they had not eaten breakfast, perhaps planning on eating once within the city.

4) The fact that Jesus became hungry, then, is not presented as an unusual event, rather it was expected under the circumstances.  cp Mk 2:23

5) Fig trees grow both wild and cultivated, and many were placed along the edges of fields near the road; the presence of the fig tree near a village named “House of Figs” should not be a surprise, and having seen it at a distance only indicates it was along-side the road and was seen ahead. cp Mt 21:19

6) Regarding fig trees:

a) they have two seasons for giving fruit, one in late April/early May, and one in October, around the time of the Feast of Booths/Tabernacles

b) of the two types in Israel, sycamore figs lose their leaves during colder weather, but as soon as the temperature rises above 40(, they begin producing them again

c) the fruit begins to show before the leaves are fully developed

d) if damaged by frost, they can produce fruit and leaves within the same year, although sometimes there is no fruit until the second year

e) unripe figs are not as sweet or nutritional as ripe ones, but can be eaten, and are a good source of starch (for energy)

7) The fact it had leaves meant it had not been damaged by frost, and there was a real possibility it might have some fruit on it; they would not have been ideal figs, but would have sufficed until a better meal could be found.

8) The inferential particle ara looks to this logical conclusion; translated perhaps, it does sometimes refer to possibility or probability, but has the nuance of a rational supposition that something is true. cp Mt 7:20

9) Thus, Mark’s comment that it was not the season for figs looks to the reason there were no ripe figs, but the possibility of unripe but edible figs was a real one; kairos looks to a regular, recurring time, so the idea is the fullness of the season (Matthew makes no mention of the time of year being too early).

10) Because the fig tree should have been bearing fruit but was not, the response of Christ indicates His displeasure, and the doctrinal lesson is that one who should be producing fruit, but is not, is ultimately displeasing to God (and will suffer inevitable consequences). cp Lk 13:6-9

11) The Optative Mood is used for a wish or desire, something that is pronounced from the volition of the individual; its usage here has the idea of “If I have anything to say about it, no one shall ever eat fruit from you again”, and since He is the Lord, He did have something to say about it.

12) This is the only example of a miracle with non-beneficial results, but the reason lies in the symbolic interpretation, not that Jesus was annoyed that a tree that should not have been expected to bear fruit was indeed barren.

13) Some interpreters have claimed that Jesus never expected to find any figs, but this would make Him look rather foolish, and make the pronounced curse unfair; the symbolic meaning of the event would also violate doctrine, since it would portray God punishing someone for not doing something they had no ability to do. (cp T.W. Manson “It is a tale of miraculous power wasted in the service of ill-temper…and as it stands it is simply incredible.”)
14) The symbolic interpretation is as follows:

a) the fig tree is a symbol of Jerusalem, as the capital of Israel – Jer 8:5, 13

b) the leaves represent the population of the city – cp Jer 17:9, 21

c) the fruit = DGP – Jn 15:1-8

d) approaching to find fruit compares to the 1st Advent, the presentation to the leader-ship for recognition as Messiah – Ac 4:11

e) the promise of fruit = the supposed adherence to Divine mandates

f) the presence of leaves without fruit symbolizes the Jewish population, with no believers fulfilling the required commandments of the Law

g) Mark’s comment “it was not the season for figs” indicates God, through OmSc, did not expect national recovery, the prophecies remained that Christ would be rejected and murdered by those to whom He was sent – cp Isa 53:3-4

h) the response (apokrinomai) of Jesus = the consequences of failing to provide the Lord with that which He came to find – Jn 1:11

i) the curse represents the pronouncement of Divine rejection to the nation, the removal of opportunity to represent God – cp Lk 19:41-44

j) notice the tree was not stripped of the fruit it bore, but was cursed because it bore no fruit at all; Israel has not been set aside because of the superiority of the Church, but because they had ceased to be the priests of God – cp Rom 11:17f

15) This explanation had been put forth as early as Victor of Antioch, from the fifth century AD, who stated that Jesus had “used the fig tree to set forth the judgment that was about to fall on Jerusalem.”

16) The structure of Mark’s account, moving from the fig tree to the temple and back to the fig tree, also connects the two; just as the lack of fruit on a tree that promised it, the overt activity in the temple that belied the unbelief of its stewards deserved rebuke by the Lord of both.

17) The phrase translated ever…again is the Greek construction eis ton aiōna, which literally means “unto the age”, and is always used to signify eternity; this does not refer to a permanent setting aside of Israel (Rom 11:25-29), but to the generation that rejected Christ – they lost their position before God due to a willing rejection of Him.

18) It is doubtful the disciples understood the significance of His statement, but the fact they were listening indicates they recognized there was some significance to it; vs 21 certainly shows they remembered the incident.

19) Christ would explain in more detail, and without figurative language, Israel’s judg-ment for the murder of her King (Lk 21:20), but the curse and destruction of the very symbol for Jerusalem graphically demonstrates the reason and extent of God’s wrath on the nation.

20) Matthew’s record relates only that the fig tree did respond to the curse, but Mark gives the more chronologically accurate account, which will be continued in vss 20f.

Second Cleansing of the Temple

Mt 21:12-13 & Mk 11:15-18 & Lk 19:45-48

Kai. e;rcontai eivj ~Ieroso,lumaÅ kai. eivselqw.n eivj to. i`ero.n h;rxato evkba,llein tou.j pwlou/ntaj kai. tou.j avgora,zontaj evn tw/| i`erw/|( kai. ta.j trape,zaj tw/n kollubistw/n kai. ta.j kaqe,draj tw/n pwlou,ntwn ta.j peristera.j kate,streyen(
11:15 And they came to Jerusalem. (c.c. & P D I 3p kai. e;rcomai “and they come/ came” + prep w/ Ac N P prop n eivj ~Ieroso,luma “into Jerusalem”) And He entered    the temple and began to cast out those who were buying and selling in the temple, (c.c. & P A P N M S kai. eivse,rcomai “and going in/entering” + prep w/ Ac N S w/d.a. eivj to. i`ero,j – hieros “into the temple” (temple precincts, vs. naos) + A M I 3s  a;rcw “he began” + P A If evkba,llw “to cast out” + P A P Ac M P w/d.a. o` pwle,w – pōleō  “the ones/those who were selling” + c.c. & P A P Ac M P w/d.a. kai. o` avgora,zw – agoradzō “and the ones/those who were buying” + prep w/ L N S w/d.a. evn to. i`ero,j “in the temple”) and overturned the tables of the moneychangers and the seats of those who were selling doves; (c.c. kai. “and” + A A I 3s katastre,fw – katastrephō (GT = kate,streyen) “he turned over” + Ac F P w/d.a. h` tra,peza – trapedza “the tables” +      G M P w/d.a. o` kollubisth,j “of the moneychangers” + c.c. & Ac F P w/d.a. kai. h` kaqe,dra – kathedra “and the seats” + P A P G M P w/d.a. o` pwle,w “of the ones/those selling” + Ac F P w/d.a. h` peristera, – peristera “the doves/pigeons”)

kai. ouvk h;fien i[na tij diene,gkh| skeu/oj dia. tou/ i`erou/Å
11:16 and He would not permit anyone to carry goods through the temple. (c.c. kai. “and” + neg ptcl & I A I 3s ouvk avfi,hmi “he was not releasing/allowing/giving permis-sion” + sub con i[na “that” + N M S indef pro ti.j “anyone” + A A S 3s diafe,rw “should/might carry” + Ac N S skeu/oj “a vessel” + prep w/ G N S w/d.a. dia. to. i`ero,j “through the temple”)

kai. evdi,dasken kai. e;legen auvtoi/j( Ouv ge,graptai o[ti ~O oi=ko,j mou oi=koj proseuch/j klhqh,setai pa/sin toi/j e;qnesinÈ u`mei/j de. pepoih,kate auvto.n sph,laion lh|stw/nÅ
11:17 And He began to teach and say to them, “Is it not written, ‘My house shall be called a house of prayer for all the nations’? But you have made it a robbers’ den. (c.c. & I A I 3s (incept) kai. dida,skw “and he was/began teaching” + c.c. & I A I 3s kai. le,gw “and was saying” + D M 3p pro auvto,j “to them” + neg ptcl & Pf P I 3s ouv gra,fw “has it not been written” + exp con (quote) o[ti untranslated + N M S w/d.a. o` oi=ko,j “the house” + G 1s pro evgw, “my” + F P I 3s kale,w (GT = klhqh,setai) “will be called/ designated” + N M S oi=koj “a house” + G F S proseuch, “of prayer” + D N P adj & n w/d.a. pa/j to. e;qnoj “for all the nations” + weak adv de. “but” + N 2p pro su, “yourselves” + Pf A I 2p poie,w “you have made” + Ac M 3s pro auvto,j “it” + Ac N S sph,laion – spēlaion “a cave/den/hideout” + G M P lh|sth,j – lēstēs “of robbers”)

1) This event took place in the Temple grounds, in what is called the outer court, or Court of the Gentiles; this was the only place on the Temple precincts that Jews and Gentiles could mix, and was reserved for Gentiles who came to worship.  cp Jn 12:20

2) The court itself was approx. 562,000 sq. ft., or 750 x 750 ft, with a 5 ft. wall surrounding the area, on which were written warnings for Gentiles not to pass further; the penalty for any Gentile so doing was death.

3) Prior to 30 AD, the Sanhedrin had operated four markets on the western slope of the Mount of Olives, where pilgrims and worshipers could purchase animals for sacrifice, exchange money for the approved Temple shekel, and buy other items necessary and approved for worship.

a) there was a specific coin to be used for tithes and offerings, called the “Shekel of the Temple” (Ex 30:13), which was traded (at a slight profit) for foreign monies

b) animals that were guaranteed to be acceptable for sacrifice were sold, for those who had not brought their sacrificial offering with them

c) an animal that had been brought, but was unacceptable, could be traded (again, for a slight fee) for one that had been examined and approved

d) the profit margin was limited, for the support and income of the Sanhedrin

4) When Caiaphas became High Priest (18 AD), he instituted a number of reforms for functions within the Temple, pay of the priests, etc.

5) Since the Sanhedrin was operating the markets, the priests were not profiting from the sale and sacrifice of the animals, and had to go to the Sanhedrin to exchange the shekels they had received for usable currency (once more, for a slight fee).

6) Caiaphas made an economic and political decision to enter the business of selling items for worship, from animals to grain to shekels; the priests would deny any animal that had not been purchased from their ‘legal’ source.

a) the priests controlled the Temple mount area, and thus had an ideal location to set up their market, in the Court of the Gentiles

b) the priests determined if the coins offered were acceptable, and if not (e.g. it was worn) they rejected it and required the coin to be exchanged for one of their own

c) the priests were judges as to the animals to be sacrificed, and usually rejected the offering and required the purchase of one that was suitable

d) while there is no historical record of larger animals being brought into the outer court, they did have caged doves, the sacrifice of the very poor (Lev 14:21-22)

e) since the priests controlled prices and exchange rates, anyone who might have bought from another source was charged even more for their ‘clean’ replacements

f) additionally, Gentiles were charged an even higher rate, due to their ethnic ‘uncleanness’

g) this shut out the Sanhedrin, and set up the priests as a political power within Temple worship

7) By setting up their market in the Court of the Gentiles, the priests had used the space normally reserved for Gentile worshippers, who now had to compete with all the distractions of a noisy and crowded market place; during required feasts (such as Passover) there was no room left for them to enter.

8) Three years previously, Christ had done exactly the same thing and for exactly the same reasons (Jn 2:13-16); there is no mention how quickly the practice was resumed, nor is there any mention of it during Christ’s other Passovers.  cp Jn 5:1

9) While there was nothing inherently wrong with selling approved items, even for a profit, this business had taken the place of the true purpose for the Temple, and as the proclaimed King/Messiah, Jesus now cleared the profiteers from its grounds.

10) Immediately upon entering Jerusalem, Christ moved directly to the temple, indic-ating this was His purpose and must be accomplished before He could continue with His teaching ministry, and take His rightful place on the throne.

11) Notice there is no mention of Christ finding food before He entered the Temple com-pound; He was specifically said to have been hungry enough to eat unripe figs, and had found nothing on the fig tree, but the zeal for application overcame His physical wants.  cp Jn 4:31-34

12) There is no reason to imagine Jesus as overcome with frenzy and wrath, His motions are described without adjectives, implying a forceful, determined, but controlled state of mind, with physical exertion but not hysteria.

13) By casting out those who were buying and selling, He shut down the exploitation of the innocent worshippers, who were forced to pay exorbitant fees for an otherwise inexpensive offering.

14) “Buyers” would refer both to the priests who were trading unacceptable animals for approved ones, as well as the people who were purchasing their sacrifices; while there was nothing wrong with buying such an animal, from any source, doing so within the Temple grounds showed great disrespect.

15) “Sellers” would also include both categories, but primarily views the priests as merchants selling a required item.

16) By overturning the tables, Christ scattered the money that had been collected so far, thus not only preventing future abuse, but punishing those who had been abusing God for sordid gain.

17) While it is not stated that He released the doves, throwing the chairs away from the cages would have allowed anyone who wished to grab one, and would have effectively prevented the individual from returning to sell after Jesus was done.

18) The marketplace atmosphere had degraded the sanctity of the Temple courts to the point that it was used as a shortcut from one part of the city to another; to re-instill the reverence owed to the “house of God” (2Chr 3:3), Christ no longer allowed anyone to carry items not intended solely for use in its worship services through the area.

19) This did not mean someone was forbidden from carrying an item into the Temple, as seen by the use of dia with the Genitive, which means “all the way through”, i.e. not intended to be left behind.

20) The generic translation goods is actually skeuos, for a vessel of any kind, but the idea is a container of ordinary items, and looks more to the object carried than what was in it; the meaning is that no matter what was purchased outside the Temple, it was not worthy to be brought in unless it was designed for use within.

21) Again, the fanatical image of Jesus destroying the furniture set is denied by His actions immediately following this cleansing; He resumed His normal practice of instructing those around Him, teaching them the reason for His actions.

22) Luke mentions that He was “teaching daily”, meaning that for the entire time He was in Jerusalem, Christ stayed within the Temple precincts; it is again noted that the primary purpose of His ministry was not to demonstrate ‘love’, heal, bring prosperity, or any other human viewpoint idea, it was for the edification of those interested.

23) The first quotation, from Isa 56:7, speaks of the Millennial glory of Jerusalem, during which time all nations will come to “love the name of the Lord” (only Mark mentions the Gentile worshippers).

24) The point of this eschatological reference is that if the Temple were to be used as a house of prayer when Messiah Himself was ruling from it, what should it be while under the custodianship of the priests?  cp 1Kin 8:41

25) The second quote, from Jer 7:11, was doubly condemning, since the original context dealt with those who worshipped Baal, committed murder, adultery, and stealing, then came to offer praise to the God of Israel (setting up the destruction of the Land!).

26) This particular word for robbers is lēstēs, which looks not only to thievery, but violence and abuse in the process. cp Lk 10:30

27) In Jn 2:16, Jesus had accused the priests of turning the Temple into a “house of merchandise”, but by now the extortion of worshippers had reached the point that profiting from them was no longer the issue, it was the depth of their greed.

The Reaction of the Authorities

kai. h;kousan oi` avrcierei/j kai. oi` grammatei/j kai. evzh,toun pw/j auvto.n avpole,swsin\ evfobou/nto ga.r auvto,n( pa/j ga.r o` o;cloj evxeplh,sseto evpi. th/| didach/| auvtou/Å
11:18 And the chief priests and the scribes heard this, and began seeking how to destroy Him; (c.c. kai. “and” + N M P w/d.a. o` avrciereu,j “the chief priests” + c.c. &    N M P w/d.a. o` grammateu,j “and the scribes” + A A I 3p avkou,w (GT = h;kousan) “heard” + c.c. & I A I 3p kai. zhte,w “and were seeking” + adv pw/j “how; by what means” +      A A S 3p avpo,llumi “they might destroy/ruin” + Ac M 3s pro auvto,j “him”) for they were afraid of Him, for all the multitude was astonished at His teaching. (exp con ga.r “for; because” + I P I 3p fobe,w – phobeō “they were fearing” + Ac M 3s pro auvto,j “him” + exp con ga.r “for; because” + N M S adj & n w/d.a. pa/j o` o;cloj “all the crowd” + I P I 3s evkplh,ssw – ekplēssō “was being astonished/astounded” + prep w/ L F S w/d.a. evpi. h` didach, “upon the basis of the teaching” + G M 3s pro auvto,j “his”)

1) The Pharisees had been mentioned as trying to find some way to destroy Jesus as far back as the incident of healing on the Sabbath, and had sought the assistance of the Herodians (Mk 3:6); here is the first specific fulfillment of the prophecies of 8:31 and 10:33, regarding the men responsible to represent God to men, and men to God.

2) Luke records that the “leading men among the people” were involved, which would include the Sanhedrin as well as prosperous merchants; he mentions this since Gentile priests did not hold political power as openly as in the Jewish society. Lk 19:47

3) Jn 7:1 mentions that a plot to kill Him had already been taking shape, but the opportunity had not presented itself, and 7:30 speaks of God’s protection as being the only reason they had not seized Him already. cp Jn 7:44-46

4) This verse documents the reaction of the negative to the teaching of the Truth: these men heard the Scriptures and could not deny that they had done wrong, but instead of taking the rebuke and admitting their sins, they added to their callous rejection of both the Teacher and His message. cp Tit 3:10-11

5) Principle: The more the Truth is rejected, the more the Truth will be rejected.

6) These men, charged with the responsibility to correctly teach God’s Word (Dt 33:10), were now purposely refusing its authority; it is not as if they believed it did not apply to them, or that Jesus was wrong, they made a conscious decision not to abide by it.

7) Logically, if Christ could not be defeated by the legal experts, it bore consideration that He was right and they were wrong; it seems not to have occurred to the priests and scribes that if this Man were Messiah, they were in serious trouble, but negative volition gives little thought to the consequences of opposing God. cp Hos 9:15

8) The Imperfect of dzēteō is progressive rather than (as is translated) inceptive; put another way, it is not as if the chief priests and scribes suddenly began thinking about how to get rid of Him, they had been before, but were now doing so in earnest.

9) Their reaction speaks volumes of the degree of scar tissue in their souls; for three years they had wished to remove Jesus, now that He had given irrefutable proof of their sinful activities, they continued to plot to destroy Him.

10) The word apollumi strictly means to destroy or bring someone to ruin, and includes murder if necessary; if they could remove Him in some other way, fine, but if it took physical death, they were willing (if only they could get the chance).

11) The reason was because they were afraid of Him, not, as is commonly believed, because He disagreed with or embarrassed them; He threatened every aspect of their existence, from political power to financial gain, and they had no way to defeat Him.  

12) The degree of their fear went beyond normal apprehension, it bordered on panic, seen in the use of phobeō; they were becoming more hysterical in their reactions to the success Christ was having, and more desperate to find a ‘solution’. cp Jn 11:47-48

13) We also see the principle that the Word of God will bring either comfort or fear, depending on one’s attitude towards it (Rom 13:3-4); these men were on the wrong side and knew it, but rather than adjust, sought only to continue in their sin. cp Jn 3:19

14) The reaction to the masses of people celebrating the Triumphal Entry was an attempt to force Jesus to exercise ‘humility’, the praise of the crowds upon healing in the Temple was met with indignation that anyone would accept such accolades; since He would not compromise and honor their position, they would act to crush Him.

15) The people, however, were greatly astonished at both the content and manner of His teaching; this added to the panic of the leaders, who saw the real possibility of being removed as spiritual authorities, and losing political power as well.

16) From the earliest days of His ministry, the common people had recognized the difference between His teaching style and that of the religious leaders of the day; Jesus taught with authority, confidence, and accuracy, and compared with the standard style was nothing short of incredible.  cp Mk 1:22

17) The word ekplessō means to be struck with amazement, confusion, or incredulity, but does not indicate any change of mind or heart; the people listened and were amazed, but did not learn the Truth that was taught.  cp Mk 6:2

18) Also from Luke’s account we see that “the people were hanging upon His words”, which relates to Mark’s description, but this does not imply any mental adjustment, either, only an enthusiastic reception to the ‘new’ teaching and style.  Lk 19:48 cp    Jn 12:37 “But though He had performed so many signs before them, yet they were not believing in Him”
19) This has been Mark’s consistent testimony to the reaction of the masses to the presence of a Man who proved Himself to be their own Messiah; it compares directly to the experience of most believers who are exposed to the Truth today, as well.

20) It was at this time “certain Greeks” sought an audience with the Lord, indicating that the news of Messiah’s advent had spread beyond the boundaries of Israel, and therefore the entire population of the Chosen People had been given opportunity to identify and adhere to Him – the time of His public ministry was over.  Jn 12:20-23

The Withered Fig Tree and a Lesson on Faith

Mt 21:19b-22 & Mk 11:19-25

Kai. o[tan ovye. evge,neto( evxeporeu,onto e;xw th/j po,lewjÅ
11:19 And whenever evening came, they would go out of the city. (c.c. & indef temp adv kai. o[tan “and whenever” A D I 3s gi,nomai (GT = evge,neto) “it had become” + adv ovye. – opse “late; evening” + I D I 3p evkporeu,omai “they would go out” + adv & G F S w/d.a. e;xw h` po,lij “outside of the city”)

 Kai. paraporeuo,menoi prwi> ei=don th.n sukh/n evxhramme,nhn evk r`izw/nÅ
11:20 And as they were passing by in the morning, they saw the fig tree withered from the roots up. (c.c. & P D P N M P (circ) kai. paraporeu,omai “as/while going by” + adv prwi> “early in the morning” + A A I 3p ei=don “they saw” + Ac F S  w/d.a. h` sukh/ – suchē “the fig tree” + Pf P P Ac F S xhrai,nw – zērainō “having been withered” + prep w/ Ab F P evk r`i,za “out/up from the roots”)

1) Mark’s chronological note is necessary to harmonize this account with Mt 21:19, but once all aspects are considered, there is no reason to see any discrepancy.

2) The word translated evening is opse, which looks at the time between 6:00 and 9:00 pm (cp Mk 13:35); since sundown on Tue, Mar 31, 33 AD was at 5:50 pm, less than an hour later it would have been night, and too dark to see.

3) Going out of the city was a preemptive withdrawal, to prevent the chief priests from doing exactly what they would do on Thursday evening/night – attacking Him during the night when there were no witnesses.

4) So, He and the disciples returned to Bethany, spent the night out of their reach, and returned early the next day for continued teaching in the Temple.  cp Lk 19:47

5) The word translated in the morning is the adverb prōi, which looks at the time between 3:00 and 6:00 am (cp Mt 20:1); sunrise was at 5:40 am, so leaving Bethany (2 miles away) at 5:00 would have given enough light at 5:30 to see the tree clearly.

6) Matthew’s account focused on the immediacy of fulfillment of Jesus’ prophecy, while Mark has related Jerusalem and the fig tree together by placing them within the same discussion.

7) So the order of events are:

a) Jesus approached and cursed the fig tree

b) the fig tree immediately died and began to miraculously wither/dry up

c) the effects were not noticeable before the band left for Jerusalem

d) by the time they left Jerusalem, it was already dark, and the tree could not be seen

e) the next morning, Wednesday, the group again passed by the tree, which now showed the full effect of the curse

8) The fig tree had not died from natural causes, as seen in the use of zērainō; not only had it ceased to live, but the moisture normally found in live trees was gone – there was only a dead, leafless, barren tree where a healthy one had stood the previous day.

9) Of interest is the use of the preposition ek with the Ablative of hridza – roots; this construction always indicates a separation, so the roots themselves were not dried out and dead, only the wood above them.

a) this would emphasize the miraculous nature of the curse, since a tree would not die while the roots were healthy

b) in the same way, Israel has not been permanently rejected, but set aside with a definite future – cp Dan 4:26; Rom 11:25

c) the tree would not recover from the damage, but this again looks only to the current generation – a remnant would be spared the destruction of the city, but the city itself would be left without inhabitant (leaves) or production (fruit)

10) The curse/prophecy had been only that “no one {would} ever eat fruit from” the tree again, but the fulfillment of a curse often contains more than the original warning; not only would the tree never produce fruit again, everyone would see why. cp 2Pet 2:6

The Disciples Marvel

kai. avnamnhsqei.j o` Pe,troj le,gei auvtw/|( ~Rabbi,( i;de h` sukh/ h]n kathra,sw evxh,rantaiÅ
11:21 And being reminded, Peter said to Him, “Rabbi, behold, the fig tree which You cursed has withered.” (c.c. & A P P N M S kai. avnamimnh,|skw – anamimnēskō “and after being made to remember/reminded” + N M S prop n  w/d.a. o` Pe,troj “the Peter” + P A I 3s le,gw “says/said” + D M 3s pro auvto,j “to him” + V M S r`abbi, “Rabbi” + interj ptcl i;de “look!; behold!” + N F S  w/d.a. h` sukh/ “the fig tree” + Ac F S rel pro o[j “which” + A D I 2s katara,omai – kataraomai “you cursed” + Pf P I 3s xhrai,nw “has been withered”)

1) The fact that Peter is singled out as the speaker points again to Mark’s use of Peter’s recollection as the main source of his account.

2) Mt 21:20 records the amazement as coming from all the disciples, understandable since he was one of those who marveled.

3) So, it is not clear what reminded Peter, but in all likelihood one of the other men prompted him to mention this unexpected situation to Jesus.

4) Once more we see that the disciples, in spite of the fact they had witnessed countless numbers of miracles at Christ’s hands, still were unable to reconcile His actions when they ran counter to what they assumed it should be. 

a) the marveling of the disciples makes clear they had not expected this to happen

b) this is the only one of Jesus’ miracles that affected its recipient adversely – there is no prophecy (nor rabbinic tradition) that Messiah would harm the trees of Jerusalem, in fact just the opposite (cp Zec 3:10)

c) why, then, would He destroy this tree so completely, and within such a short time of the (supposed) manifestation of His kingdom?

d) asking how it had happened implicitly denied that Jesus had the power to affect the natural order, yet cp Mk 4:41

e) the fact it amazed them that it withered “all at once” has direct application in our lives – it may seem to take some time for the hand of God to be made manifest, but when it does (as in 70 AD) it is unmistakable and irreversible

5) Peter’s interjectory behold is the Aorist Imperatival form of “look”, and signifies a mental arrest, a sudden change in understanding, or shock at reality – it is similar to the modern “wow!”, or “whoa!”

6) It seems almost as if they thought His words to the tree were a demonstration of anger, given (as is common today) with little thought to a literal fulfillment, only as a way of venting one’s frustration with another.

7) The word here for you cursed is kataraomai, which looks to verbally pronouncing ill will, and wishing for (with authority or not) the fulfillment of that ill will.  cp Lk 6:28 “bless those who curse you, pray for those who mistreat you.” 

8) Jesus’ response is enigmatic, at best, since He neither explained why He had cursed the tree, or its symbolic meaning; the disciples were still unable to accept His death and resurrection, how could they hope to grasp the setting aside of Israel in favor of the Church?

9) Further explanation would be forthcoming, but not until chapter 13 (later that evening).

A Lesson on Prayer and Faith

kai. avpokriqei.j o` VIhsou/j le,gei auvtoi/j( :Ecete pi,stin qeou/Å
11:22 And Jesus answered saying to them, “Have faith in God. (c.c. & A D P N M S kai. avpokri,nomai “and after responding” + N M S  w/d.a. o` VIhsou/j “the Jesus” + P A I 3s le,gw “says/said” + D M 3p pro auvto,j “to them” + P A Ip 2p e;cw “continue to have” + Ac F S pi,stij “faith” + G M S (obj) qeo,j “of/in God”)

avmh.n le,gw u`mi/n o[ti o]j a'n ei;ph| tw/| o;rei tou,tw|( :Arqhti kai. blh,qhti eivj th.n qa,lassan( kai. mh. diakriqh/| evn th/| kardi,a| auvtou/ avlla. pisteu,h| o[ti o] lalei/ gi,netai( e;stai auvtw/|Å
11:23 “Truly I say to you, whoever says to this mountain, ‘Be taken up and cast into the sea,’ and does not doubt in his heart, but believes that what he says is going to happen, it shall be granted him. (declar ptcl avmh.n “truly; without doubt” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + exp con (con) o[ti “that” + N M S rel pro & ptcl/ uncert o[j a'n “whoever” + A A S 3s ei=pon “should/might say” + D N S  w/d.a. to. o;roj “to the mountain” + D N S dem pro ou-toj “this one” + P A Ip 2s ai;rw (GT = :Arqhti) “be lifted/taken up” + c.c. & P A Ip 2s kai. ba,llw “and be cast/thrown” + prep w/ Ac F S  w/d.a. eivj h` qa,lassa “into the sea” + c.c. kai. “and” + neg ptcl w/ P A S 3s mh. diakri,nw – diakrinō “and does not dispute/doubt” + prep w/ L F S  w/d.a. evn h` kardi,a “in the heart” + G M 3s pro auvto,j “his” + str adv avlla. “but” + P A S 3s pisteu,w “has faith; believes” + exp con (con) o[ti “that” + Ac N S rel pro o[j “that which; what” + P A I 3s lale,w “he speaks” + P D I 3s gi,nomai “will become/happen” + F I 3s eivmi, “it will be” + D M 3s pro auvto,j “for him”)

dia. tou/to le,gw u`mi/n( pa,nta o[sa proseu,cesqe kai. aivtei/sqe( pisteu,ete o[ti evla,bete( kai. e;stai u`mi/nÅ
11:24 “Therefore I say to you, all things for which you pray and ask, believe that you have received them, and they shall be granted you. (prep w/ Ac N S dem pro dia. ou-toj “because of this fact” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + Ac N P adj pa/j “all things” + Ac N P correl adj o[soj “as much/many as” + P D I 2p proseu,comai – proseuchomai “you pray” + c.c. & P M I 2p kai. aivte,w “and ask/request” + P A Ip 2p pisteu,w “believe” + exp con o[ti “that” + A A I 2p lamba,nw “you already received” + c.c. & F I 3s kai. eivmi, “and it will be” + D 2p pro su, “to/for you”)

1) Certainly this section has been distorted as much or more than almost any other concept found in Scripture; there are principles upon which legitimate prayer is based, and without understanding those principles, distortion is guaranteed.

2) Jesus’ response answered Peter’s implicit question, made explicit in Matthew’s account, as to how the fig tree became totally withered, and his recognition this was beyond the possibility of coincidence, though he still did not understand how or why.

3) Again, the pronouncement of future demise was spoken, not as an empty threat or wish, but in order to teach the lesson of Divine judgment for lack of production, culminating in the removal of opportunity.

4) Thus, Christ elevated the words He spoke to the tree from a simple irritated tirade to a declaration of Divine action; it was because He knew this curse/prayer would be answered that it had been. cp Lk 13:6-9

5) While trees may or may not produce fruit for any number of years and still be other-wise healthy, the healthy believer will not live a life devoid of spiritual fruit. Mk 4:20; Jn 15:2, 8

6) Bearing this fruit is the result of the intake of BD, mixed with faith, resulting in the expression of Dvpt through word, deed, and speech; unless this expression is consis-tent and abundant, God is unable to reward the believer with their desires.

7) This is the meaning behind the Present Imperative of echō, to continue having faith, not only when it is easy, expected, or obvious, but from the time any and every opportunity is presented until it becomes a reality. 

8) Often a prayer is not answered as quickly as we would like, but this does not remove the obligation of continued trust that it will come to pass. cp Lk 17:22; Phi 1:19

9) Notice also that the faith is not represented as the end in and of itself, rather the object of the faith is in the One to whom the prayer is offered, and the proper object is the guarantee of success.

10) In other words, having confidence that something will happen does not assure that it will be granted, it must be based in Bible Doctrine. 

a) prayer is not a formula or technique by which we force God to do our bidding

b) those who ignore the precepts of Scripture in their approach to prayer conclude that God can be controlled by a believer following some ritual or procedure

c) convincing oneself that an action or state will take place (e.g. ‘visualization techniques’) has no basis in reality, but is merely an exercise in self-fulfilling prophecies

11) This faith in God:

a) presumes that He is in perfect control, His is the perfect Plan, and His timing is perfect – cp Rom 1:10

b) is preceded by an understanding of the Word of God – Rom 10:17

c) relies upon His Will as more important than our own – 2Cor 12:8-9

12) The illustration given has several possible interpretations, including:

a) the promise is for the Apostles only – cp Mt 21:21

b) it is an example of hyperbole, exaggeration for effect

c) the mountain is metaphorical, for any insurmountable problem the believer might face, but which can be removed from the soul through prayer/faith

d) literal mountains may be moved, based on the speaker’s faith – 1Cor 13:2

e) the mountain mentioned is the Mount of Olives – Zec 14:4

f) the mountain is Jerusalem itself, and the use of “mountain” is a symbolic one (the Temple did sit on a mountain, Mt Zion) – cp Isa 66:20; Zep 3:14

13) While Matthew’s account has the promise given to the band of men surrounding Christ, Mark’s use of the indefinite hos an includes anyone and everyone who offers a prayer with complete confidence it will be answered in exactly the way it was offered.

14) The Future Indicative of eimi – it will be… speaks of a reality, not a hypothetical event, which rules out the second option.

15) The demonstrative pronoun – this mountain – rules out the third and fourth; the mountain of which He speaks is a literal one in the immediate area, and was well understood by the disciples.

16) The prophecy of Zec 14:4 was well known, and recognized as the beginning of Yhwh’s Millennial reign (although vss 2 & 5 caused some concern); it is conceivable the prayer spoken of is the same as Mt 6:10. 

17) All who have faith and pray for the return of Messiah – the Second Advent of Christ – will physically see their prayers answered, and will participate to whatever degree they have determined with their Ph2 applications.

18) However, the phrase into the sea uses eis with the Accusative, which means “all the way into”, and there is no indication that Jerusalem will become a seaport during the Millennium, other than making this verse the sole proof text.

19) A symbolic meaning would best fit the context, since Jerusalem is called “the mountain”, was directly in front of them, and Israel was prophesied to be dispersed into the nations (Lev 26:33; Dt 4:27, 28:64), prophetically called “the sea” (Isa 60:5).

20) If God were to keep His +R intact, the nation of Israel must be punished for their rejection and murder of their Messiah; although it was certainly not based on personal dislike (cp Rom 9:1-5), the Apostles must learn to pray for the fulfillment of God’s Will, regardless of the discomfort they might feel in its execution.

21) The idea that Jerusalem, the city of God, would be destroyed and her inhabitants scattered among the nations was beyond the imagination of the religious Jews, who were convinced that Yhwh was for them, and any difficulties they faced would only last until He arrived to deliver them.  cp Rev 18:10, 16-19

22) This prayer, since it was based on the revealed Word of God, would definitely be answered just as the individual had asked; their faith would be based on their under-standing of Scripture, the fulfillment of God’s very Will in the matter.

23) The word diakrinō has the idea of making a judgment, deciding if something is correct or not (Ac 15:9); to change one’s judgment of the efficacy of a prayer would be to doubt it was going to be answered, and demonstrates a lack of faith in God.

24) This is comparable to the teaching of Js 1:6-8, but in the context of the fig tree’s demise speaks of the fulfillment of prayers regarding prophetic events; vs 24 relates the concept to individual prayer, but the reference to moving a particular mountain is not a general promise, but the prayer that God will fulfill His Will. cp Jn 12:28

25) If God has determined that certain events will take place, and answers the prayers of those who ask accordingly, logically He would have no problem answering a specific prayer asked in the same manner; the Latin phrase for this is an a fortiori argument – if He can do the greater, He can certainly do the lesser.

26) The construction dia touto would better be rendered “because of this” than therefore, since it looks to a pattern to be followed rather than a logical conclusion.

27) That is, since He knows from OmSc all things we might request (Mt 6:8), and through OmPo is able to arrange circumstances to turn out in our favor, we can come to Him in full confidence that He will provide the response we seek, as long as it is within the confines of Bible Doctrine. Jn 14:14 “If you ask Me anything in My name, I will do it.”; 1Jn 5:14-15

28) This word for pray is proseuchomai, which looks to formal prayer, a conversation with God, or expressing our wants and needs in a detailed manner, being sensitive to the leading of the Holy Spirit and adjusting the prayers accordingly.

29) The word ask is aiteō, meaning to make respectful request, realizing that we are under the authority and mercy of God, who is able and willing to give us what we want, but not because He is forced to do so, only because He wishes to do so.

30) To continue asking for something one has already received would be foolish at best, but at worst would demonstrate maximum distrust; if we believe that God will answer our prayers with what is best for us, we should have the mental attitude that He has already ‘begun’ the process that will bring about that answer.

31) This does not mean that we should only pray for something once, and any other prayers in that area are useless; faith that God will answer means not giving up when the object of desire does not appear instantly.  cp Lk 18:1-8

32) The combination of the Present Imperative of pisteuō with the Aorist Indicative of lambanō also points to continued faith that the answer will come, after the prayer but before its arrival.

33) The principle of God’s perfect timing must also be kept in mind – the object, desire, or state for which one asks might not be fully appreciated at the present time, or might even wreck their spiritual progress; in this case, God is bound by His honor (and love) to withhold the answer until a later time.  cp Lk 22:42

34) To sum up, a prayer offered with full confidence, that is within the limits defined by Scripture, and is tempered by a recognition that God knows best, will always be answered, and this with a resounding “Yes”.  Js 4:2-3

The Prerequisite to Prayer

kai. o[tan sth,kete proseuco,menoi( avfi,ete ei; ti e;cete kata, tinoj( i[na kai. o` path.r u`mw/n o` evn toi/j ouvranoi/j avfh/| u`mi/n ta. paraptw,mata u`mw/nÅ
11:25 “And whenever you stand praying, forgive, if you have anything against anyone; so that your Father also who is in heaven may forgive you your transgressions.” (c.c. & indef temp con kai. o[tan “and whenever” + P A I 2p sth,kw “you stand/are standing” + P D P N M P proseu,comai (comp) “praying” + P A Ip 2p avfi,hmi – aphiēmi “release/forgive” + cond ptcl (1st cl) eiv “if” + P A I 2p e;cw “you have” + Ac N S indef pro ti.j “something/anything” + prep w/ G M S indef pro kata, ti.j “against anyone” + sub con (purp) i[na “in order that” + c.c. (adj) kai. “also” + N M S  w/d.a. o` path.r “the father” + G 2p pro su, “your” + N M S (rel pro) o` “the one; he who is” + prep w/ L M P  w/d.a. evn o` ouvrano,j “in the heavens” + A A S 3s avfi,hmi “may forgive” + D 2p pro su, “you” + Ac N P w/d.a. to. para,ptwma – paraptōma “the false steps/transgressions” + G 2p pro su, “your”)

1) If faith during and after a prayer request is the essential component to receiving that request, forgiveness of others is the first step towards having that prayer heard.

2) The Lord had just performed a miracle of judgment, and taught that Jerusalem would be judged for the same reason; lest they think that this was an acceptable use for miracles (cp 2Kin 1:9-12), He warns of the necessity of releasing the debt owed by those who have sinned against us.

3) Believers must be warned against exercising their miraculous gifts (including prayer) with a vengeful, unforgiving spirit.  cp Lk 9:54-55; Ac 5:1-10, 8:18-24

4) The phrase stand praying refers to the formal prayers offered at Temple worship (cp Lk 18:11,13), and so indicates preparation and formality during lengthy prayer; this is not a reference to required posture during prayer.

5) To forgive someone requires a release (aphiēmi) of all relevant details concerning the wrong suffered at the hand of another; it is not sufficient to no longer actively hate another, enmity, resentment, or dislike must be erased from one’s thinking altogether.

6) The 1st class condition, if you have anything (and you will at times), recognizes that “offenses will come”, and gives the Dvpt solution to the problem; the imitation of God requires that we show grace, even to those who do not strictly deserve it.

7) The indefinite pronoun anyone includes those who sin against us unknowingly, inadvertently, purposely, or with malice – there is no place for holding a grudge against anyone; if they need to be punished, God is capable of it and does not need our help or prodding.  Rom 12:19-21

8) The purpose for this forgiveness is in order to receive forgiveness for ourselves; this clearly speaks of Rebound, the confession of sins so as to be placed in a +R position before God.  1Jn 1:9

9) This is a variation on the instruction of Mt 5:23-24, where we are instructed to seek forgiveness from anyone we have wronged, before we offer service to God; offending another believer would slow their relationship with God, and it is therefore our obligation to remove that stumbling block from before them. cp 1Cor 8:13

10) Again the parental relationship is made clear, it is our Father in heaven for whom we are to exercise humility even when others have violated our rights; if we claim to love and seek to honor Him, we should do that which He wants us to do, even if it is against natural human experience.

11) Mark alone records this lesson here, but Matthew had recorded it on earlier occasions (Mt 6:15, 18:35), and Luke described it as an affirmation in Lk 11:4.

12) The Subjunctive Mood – may forgive – refers to the potential for Rb after the forgiveness is effected; if one does not forgive, their attempts to confess their own sins are worthless.

13) The word transgressions is paraptōma, literally meaning “a step alongside”, or one outside the established boundaries; it has much the same force as harmartano – “to miss the mark/sin” (cp Eph 2:1), but its etymology indicates it is the intentional sins of commission, rather than simply failing to achieve the standard of +R.

14) Put another way, deliberate offenses against the Supreme Authority are forgiven only if we demonstrate the same grace to others; sins committed in ignorance are still sins, but how much worse are the sins we knowingly commit?

15) If He is willing to excuse the sins by which we have willingly offended Him, should we (as similarly offensive creatures) not forgive those who have offended us?

16) Failure or refusal to forgive, for any and every offense caused by another, is an expression of arrogance, since we implicitly claim that we know better than God what is a forgivable sin and what is not – sins committed against us do not deserve forgive-ness, only those sins we commit against absolute perfection.

17) The sudden change in subject matter, from faith leading to answered prayer to forgiveness of those who have wronged us, has led some interpreters to consider Mk 11:25-26 a scribal gloss/addition; it makes more sense that Christ is explaining the two key factors to the power of prayer – it only belongs to those who understand it and can apply it toward each other.

18) Vs 26 was probably added to make the lesson more fully parallel to Mt 6:15; it is possible there was a scribal omission and Matthew’s is the correct reading, but since it is missing from the earliest MSS, it is not considered a part of the original text.

Christ’s Authority Challenged

Mt 21:23-27 & Mk 11:27-33 & Lk 20:1-8

Kai. e;rcontai pa,lin eivj ~Ieroso,lumaÅ kai. evn tw/| i`erw/| peripatou/ntoj auvtou/ e;rcontai pro.j auvto.n oi` avrcierei/j kai. oi` grammatei/j kai. oi` presbu,teroi
11:27 And they came again to Jerusalem. And as He was walking in the temple, the chief priests, and scribes, and elders came to Him, (c.c. & P D I 3p kai. e;rcomai “and they come/came” + adv pa,lin “again” + prep w/ Ac N P prop n eivj ~Ieroso,luma “into Jerusalem” + c.c. kai. “and” + P A P G M S & G M 3s pro peripate,w auvto,j (GT = peripatou/ntoj) “as He was walking around” + prep w/ L N S  w/d.a. evn to. i`ero,j “in the temple” + N M P  w/d.a. o` avrciereu,j “the chief priests” + c.c. & N M P  w/d.a. kai. o` grammateu,j “and the scribes” + c.c. & N M P  w/d.a.  kai. o` presbu,teroj “and the elders” + P D I 3p e;rcomai (GT = e;rcontai) “come/came”  + prep w/ Ac M 3s pro pro.j auvto,j “to him”)

kai. e;legon auvtw/|( VEn poi,a| evxousi,a| tau/ta poiei/jÈ h' ti,j soi e;dwken th.n evxousi,an tau,thn i[na tau/ta poih/|jÈ
11:28 and began saying to Him, “By what authority are You doing these things, or who gave You this authority to do these things?” (c.c. & I A I 3p kai. le,gw “and they were saying” + D M 3s pro auvto,j “to him” + prep w/ inter adj & n evn poi/oj evxousi,a “by what/which kind of authority” + P A I 2s poie,w (GT = poiei/j) “are you doing” + Ac N P dem pro ou-toj “these things” + disj con h' “or” + N M S indef pro ti,j “who?” + A A I 3s di,dwmi (GT = e;dwken) “gave” + D 2s pro su, “to you” + Ac F S n & dem pro h` evxousi,a ou-toj “the this authority” + sub con (res) i[na “so that” + P A S 2s poie,w “you should/ might do” + Ac N P dem pro ou-toj “these things”)

1) This is Wednesday morning, two days after the Triumphal Entry and one day after the cleansing of the Temple; from Mk 11:27 to 12:34 we have a record of the inquisition and examination of the King – there will be three waves of attack, each of which Christ will use to prove His opponents are not just neutral, but unrepentantly sinful.

2) On each of the previous two days, Christ had taken actions that the established religious authorities considered inappropriate; most likely ruining their market was foremost on their minds, but He was challenging their very reason for existence.

3) Since they could not defeat Him on Scriptural grounds, they challenged Him on the grounds that, even if He were right and they were wrong, He had not been given the task of correcting them, unless His authority were from a higher source than theirs.

4) Since they believed that they, as the ruling class, had ultimate authority, and together with the backing of the traditions of the elders, there was no other authority higher; this challenger had no basis or authorization to disrupt their conventional order.

5) If they could get Him to say it was by His own authority, He was committing treason or rebellion; if He named an earthly authority, they could claim that authority had no right to interfere in Jewish worship; if He named God as His authority, they could then challenge Him as a blasphemer (cp Jn 10:24; Mk 14:61-64)

6) It is noteworthy that Christ did not seek out these men to provoke this argument, He had come into Jerusalem again, and was simply walking about the Temple precincts (Lk 19:47); we find the principle that the adjusted believer will be attacked without provocation, simply for doing what God has called them to do.

7) This is the fourth specific mention of the chief priests and scribes as His direct opponents, and the second mention of the fulfillment of the prophesied antagonism.

8) The elders were men without specific title or position, who were recognized as religious ‘experts’, based on age, experience, and reputation; it is probable this group included at least some Pharisees, but was not strictly limited to them.

9) These men located Christ and came to Him, and the preposition pros indicates it was a direct confrontation, face to face and with little or no pleasantries involved.

10) Matthew mentions that they asked a two sided question, “…and who gave you this authority?”, and Luke records that they gave a direct command, ordering Christ to “tell us by what authority…”.  Mt 21:23 & Lk 20:2

11) If they could convince the people that Christ had no legal right to do these things, they might convince them to pay Him no attention; if He had not been trained and ordained by their authority, how could He possibly have anything important to say?  cp Ac 4:13 

12) Additionally, the administration and regulation of the Temple belonged solely to the Levites and priests (Num 1:50-51), and Jesus was from the tribe of Judah.  Mt 1:1-16

13) The word poios – by what authority – looks at several different options, or one particular answer among any number of possibilities (cp Lk 5:19); they implied that they knew any response He might give, but none would be satisfactory.

14) Their question also recognizes two alternative answers He might give: 

a) the first views Christ as taking authority from someone else, thus not having the right to act this way of His own power or right

b) the second attacks the source of the transferred authority – whoever was Jesus’ authority had no right to give it in the first place

15) Ironically, by quoting Isa 56:7 the previous day, Christ had given the source of His authority, it was the Word of God; as the King of Israel, He could have claimed Himself as needing no higher authority, but used Scripture to document that His position was righteous, and therefore necessary.

16) This relates to the experience of an adjusted PT and his sheep – the negative will attack the PT because he did not go to a well-known seminary, does not have doctorates and degrees, does not have a scholarly background, does not teach exactly the same as recognized ‘experts’, etc, and will attack his congregation because they listen to a man who so obviously lacks a proper education.

17) This is not to say that the PT needs no formal education, nor does it mean the institu-tion of his training is of no consequence; what it does mean is that just because that school does not live up to the standards set by others, it is less than acceptable (as long as it adheres to Scriptural standards).

18) So we see these men, charged with the interpretation and explanation of God’s Word, confronting Christ with haughty disregard, certainly not showing the respect He would deserve if (by some chance) He were a true spokesman for God – these men using authority as their attack were not oriented to authority!

19) This explains the enigmatic reply given – since they would not accept the possibility that His opposition was justified, there was no reason to give them assistance or recognition in their attempts.

A Question in Return

de. VIhsou/j ei=pen auvtoi/j( VEperwth,sw u`ma/j e[na lo,gon( kai. avpokri,qhte, moi kai. evrw/ u`mi/n evn poi,a| evxousi,a| tau/ta poiw/\
11:29 And Jesus said to them, “I will ask you one question, and you answer Me, and then I will tell you by what authority I do these things. (weak adv de. “but”  + N M S  w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” +   F A I 1s evperwta,w “I will demand/ask” + Ac 2p pro su, “you” + Ac M S card adj & n   ei-j lo,goj “one word/question” + c.c. & A D Ip 2p kai. avpokri,nomai “and you respond/ answer” + D 1s pro evgw, “to me” + c.c. & F A I 1s kai. le,gw (GT = evrw/) “and I will say/tell” + D 2p pro su, “to you” + prep w/ I F S adj & n evn poi/oj evxousi,a “by which/what authority” + P A I 1s poie,w “I do” + Ac N P dem pro ou-toj “these things”)

to. ba,ptisma to. VIwa,nnou evx ouvranou/ h=n h' evx avnqrw,pwnÈ avpokri,qhte, moiÅ
11:30 “Was the baptism of John from heaven, or from men? Answer Me.” (N N S  w/d.a. to. ba,ptisma “the baptism” + N N S d.a. to. “the one” + G M S prop n VIwa,nnhj “of John” + prep w/ Ab M S evk ouvrano,j “out from heaven” + I I 3s eivmi, “was it” + disj con h' “or” + prep w/ Ab M P evk a;nqrwpoj “out from men” + A D Ip 2p avpokri,nomai “respond/answer” + D 1s pro evgw, “to me”)

1) Although answering a question with a question was common in rabbinic debate, what is distinctive here is that Jesus makes His answer depend entirely on theirs; by answering His question, they would effectively answer their own question to Him.

2) While considering this section, several things must be kept in mind:

a) Jesus never defied legitimate authority – cp Rom 13:1

b) the priests, scribes, and elders were attempting to trap Him in His answer, and He knew this to be the case

c) He recognized they would not repent and believe in Him as Messiah

3) The fact is that He had clearly identified the source of His authority, in unmistakable terms, to them on several occasions, each of which had been rejected. cp Jn 5:26-27

4) So by this time, He was going to demonstrate that they did not really want an answer, they were seeking a confrontation; His reply was calm, in control, and to the point – the issue of the source of authority should have been answered long ago.

5) Mt 21:24 makes it even clearer that Jesus was giving them a real opportunity to gain the information they supposedly were seeking; there we see Christ saying, “I will ask you one thing too, which if you tell Me, I will also tell you …”, so the religious leaders could not claim that He had refused to subject Himself to their authority.

6) Both Matthew and Luke use the contracted form of kai and the emphatic pronoun egō, (kagō), pointing to the fact that Christ recognized their right to ask, but also had the right to demand an answer from them (eperotaō).

7) Application: The believer has every right to ask their opponents a question of their own, before answering a charge/accusation; this should be done with grace, tact, and (above all) the FHS, but do not allow an antagonist to presume their authority/wisdom is greater than yours.

8) The question He put to them cut through all the trappings and limits of authority, of the Sanhedrin, Christ, John, even the Apostles; since all authority comes from only two sources, God or someone else, who gave it to the man who witnessed of Jesus as the Messiah?

9) Notice Jesus did not ask about the man, but the identifying characteristic by which everyone knew him, and his function within Judaism; the baptism of John includes his entire ministry, not limited to the ritual immersion itself, but also his message of preparation for the King.  cp Lk 3:3f

10) John’s baptism was a unique ritual in the history of Israel, with no precedent in the OT – the Jews had temple and ceremonial washings, but not baptism; if his ritual cleansing were an invention of man, his entire ministry would be suspect, but if it were given to him by God, his teaching must be Divinely authored, as well.

11) The Ablative of Source emphasizes the extent of the authority given, as well; if it were from heaven, it was fully developed there, and completely entrusted to him; if it were from men, it would not be recognized by a higher court.

12) Either John had been given the ritual as a way to teach Bible Doctrine, and prepare the people for the advent of their Messiah, or he had taken it upon himself with no legitimate sanction from the God he claimed to represent.

13) This also called to attention that an official delegation had been sent to interrogate John (Jn 1:19-27); if they were charged with the authority and responsibility to determine the legitimacy of his function as a prophet, shouldn’t they have a ready answer to this question?

14) The fact he refused to baptize certain religious categories, including some of the priests (Mt 3:7), would have placed them under even closer scrutiny, since they refused to adjust their lives afterward so as to receive it.  Mt 21:32; Lk 7:30

15) So they demonstrated that they considered his baptism to be of no real consequence; if his authority came from God, they were above it – if it came of his own doing, they need not submit to it.

16) Just as they had tried to put Christ into a situation with no correct answer, He has effectively placed them into a no-win situation, as seen in their response; their opinion of John would determine their decision about Him – He staked His own authority entirely on that of the Baptist.

Expediency Vs. Truth

kai. dielogi,zonto pro.j e`autou.j le,gontej( VEa.n ei;pwmen( VEx ouvranou/( evrei/( Dia. ti, ouvk evpisteu,sate auvtw/|È
11:31 And they began reasoning among themselves, saying, “If we say, ‘From heaven,’ He will say, ‘Then why did you not believe him?’ (c.c. & I D I 3p kai. dialogi,zomai “and they were considering carefully/reasoning” + prep w/ Ac M 3p reflex pro pro.j e`autou/ “to each other; among themselves” + P A P N M P le,gw “saying” + cond ptcl (3rd cl) & A A S 1p eva.n ei=pon “if we should say” + prep w/ Ab M S evk ouvrano,j “out from heaven” + F A I 3s ei=pon “he will say”  + prep w/ Ac N S inter pro dia, ti, “because of what”; why?” + neg ptcl & A A I 2p ouvk pisteu,w “did you not believe” + D M 3s pro auvto,j “to him”)

avlla. ei;pwmen( VEx avnqrw,pwnÈ& evfobou/nto to.n o;clon\ a[pantej ga.r ei=con to.n VIwa,nnhn o;ntwj o[ti profh,thj h=nÅ
11:32 “But shall we say, ‘From men ‘?” - - they were afraid of the multitude, for all considered John to have been a prophet indeed. (str adv avlla. “but; rather” + A A S 1p ei=pon “shall/might we say” + prep w/ Ab M P evk a;nqrwpoj “out from men” + I P I 3p fobe,w “they were fearing” + Ac M S  w/d.a. o` o;cloj “the crowd/multitude” + exp con ga..r “for/because” + N M P pro adj a[paj – hapas “all; everyone” + I A I 3p e;cw “were having/considering” + Ac M S prop n w/d.a. o` VIwa,nnhj “the John” + adv o;ntwj “in reality/really/indeed” + exp con o[ti “that” + I I 3s eivmi, (GT = h=n) “he was” + N M S profh,thj “a prophet”)

kai. avpokriqe,ntej tw/| VIhsou/ le,gousin( Ouvk oi;damenÅ kai. o` VIhsou/j le,gei auvtoi/j( Ouvde. evgw. le,gw u`mi/n evn poi,a| evxousi,a| tau/ta poiw/Å
11:33 And answering Jesus, they said, “We do not know.” And Jesus said to them, “Neither will I tell you by what authority I do these things.” (c.c. & A D P N M P kai. avpokri,nomai “and after responding” + D M S prop n  w/d.a. o` VIhsou/j “to the Jesus” +   P A I 3p le,gw “they say/said” + neg ptcl & Pf A I 1p ouvk oi=da “we do not know” + c.c. & N M S prop n  w/d.a. kai. o` VIhsou/j “and the Jesus” + P A I 3s le,gw “says/said” +     D M 3p pro auvto,j “to them” + adv ouvde. “neither” + N 1s pro evgw. “myself” + P A I 1s le,gw “I tell” + D 2p pro su, “to you” + prep w/ I F S adj & n evn poi/oj evxousi,a “by which/what authority” + P A I 1s poie,w “I do” + Ac N P dem pro ou-toj “these things”)

1) Because John had refused to be under the pseudo-authority of the Sanhedrin, they had rejected his ministry and abandoned him to Herod; the people, many of whom had been converted through his efforts, recognized what was plainly obvious – he spoke on behalf of God Himself.

2) John’s martyrdom had also made him a hero of the people, and the priests, scribes, and elders knew they held him in high regard; their political expediency prevented them from denouncing him, but Jesus would not let them ignore him, either.

3) Because they immediately saw the danger in either answer, they began reasoning among themselves, trying to find an answer that would neither support nor offend the crowd’s thinking, while removing themselves from culpability for his message.

4) Again we see the political motivations of these men who claimed to be the ultimate authorities of the nation and religion – they feared the people and what might happen if they disagreed with popular opinion.  cp Mk 14:2; Jn 11:48

5) It is rather comical to imagine these learned ‘scholars’ and ‘experts’ gathering into a huddle, seeking the best (or least damaging) answer to a simple question, but this reveals the true nature of the negative; no definite answer leaves one room to squirm.

6) Their consultation showed no effort into determining the truth or speaking it; the question as to whether John was a true prophet was not the subject of their confer-ence, only the least damaging answer they could give.

7) It is also noteworthy that they knew the response Christ would give if they recognized John as a true spokesman for God; they had been unable to prove him wrong in any of his teachings, and yet never agreed or supported him.

8) The form of the question allowed only two options, but fear prevented them from voicing the decision they clearly had chosen; they had not adjusted their lives to the words of God’s prophet, therefore they denied he spoke for God.

9) Lk 20:6 points out that they did indeed believe John to be only a man, but recognized the penalty they would face if they disagreed with the crowds; no matter what the religious leaders thought of the people, their own safety was foremost on their minds.

10) Mark’s use of hapas indicates that, either in reality or in the minds of the priests, everyone – without exception – who knew of John recognized him as a prophet, even those who had rejected his ministry and message.

11) A secondary application is seen in the intellectual dishonesty of their failure to correct the crowd’s misunderstanding; if these men were “the shepherds of Israel”, and the entire populace was being misled, shouldn’t they teach them the truth of the matter?

12) They were seeking the most expedient answer (profitable and convenient as opposed to fair and just), and since neither answer was expedient, they chose a third option – pretended ignorance.

13) Principle: Whatever excuses, mental gymnastics, rationalizations, or reasoning offered, the reality is that those who reject the truth know what they are doing, and often do so only to avoid being proven wrong (although they know they are).

14) Since these men had snubbed His previous testimony to His identity and Source of authority (cp Jn 5:36, 10:25), they had come under the principle of Mt 7:6.

15) By refusing to answer their question based on their refusal to answer His, He has just proven that they did understand John’s testimony to have been true, and therefore knew what Authority He claimed as His own; He answered them by not answering!

16) Application: The believer does not have to prove their spiritual adjustment, nor that they have access to the truth; those who accept your witness do not need it proven, those who reject it won’t accept the proof.  cp Lk 7:31-35

17) The parable of Mt 21:28-32 makes clear that the condemnation of the priests, scribes, and elders is not based only on their rejection of Jesus as the Christ, but on the fact they had consistently rejected that which they claimed to uphold:

a) the man = God

b) the command to work in the vineyard relates to the commands given to fulfill God’s Will for one’s life, advancing His plan through personal “labor”

c) the first son views those who agree to keep these commands upon first hearing them – cp Ex 19:8

(1) it has been argued that vss 29 & 30 were transposed from the original:

(a) several MSS do change the order, and there are arguments both for and against either

(b) the major argument against the order followed by W-H/NAS is that if the first son had said, “I will”, the second son would not have been asked

(c) this misses the points that the commands were given to all Israel (not just the priests), and that the first son did not go

(d) the textual questions are not resolved as yet, but we shall retain the NAS reading for the present

(2) those who held themselves up as religiously observant claimed to adhere to God’s Law, but in reality put no effort into true +R – cp Jn 5:39-40

(3) the response “I will, sir” also speaks of the pretended respect given to Yhwh, all the while ignoring what He considered important – cp Mt 23:23

(4) the fact he did not even go to the vineyard speaks of the overt rejection of God’s Word and Will, regardless of verbal claims to the contrary

d) the second son looks at those who initially reject the commands, but who later come to realize their obligation to serve God

(1) this initial rebellion speaks not of simple unbelief, but a determination to reject and avoid keeping the commands

(2) the later regret is related to the work of God in one’s life, bringing them to a realization of their failure, not just a need for salvation

e) the question focuses on real vs. pretended obedience, the obligations on all of them, and is interpreted in vss 31-32

f) the first son = the religious leaders, who promised obedience but failed to even “go to work”, instead doing what they thought was best

g) the second son pictures those who were ultimately positive, although leading a previous life of rebellion, from which they recovered

h) the best situation would be promised obedience followed by real obedience, but the point is that those who had declared themselves to be more holy than the ‘accursed mob’ (Jn 7:49) were actually doing more to rebel against God than those who were at least honest, but then changed their thinking

i) John’s coming “in righteousness” speaks of both his overt witness (keeping all the requirements of the Law) and his ministry of truth – the two cannot be separated

j) adding to their sins was the refusal to change their minds after seeing John’s success with a strata of society with which they had had no success – if the scum of society adjusted to God based on his work, shouldn’t they recognize him as a teacher of truth?

18) Jesus has again borne witness of the greatness of John the Baptist, and inherently rebuked the priests for rejecting him. cp Mt 11:7-11

End Chapter Eleven
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