The Gospel of Mark

Chapter Ten

Teaching Concerning Marriage

Mt 19:1-12 & Mk 10:1-12

Kai. evkei/qen avnasta.j e;rcetai eivj ta. o[ria th/j VIoudai,aj Îkai.Ð pe,ran tou/ VIorda,nou( kai. sumporeu,ontai pa,lin o;cloi pro.j auvto,n( kai. w`j eivw,qei pa,lin evdi,dasken auvtou,jÅ
10:1 And rising up, He went from there to the region of Judea, and beyond the Jordan; (c.c. & adv kai. evkei/qen “and from there” + A A P N M S avni,sthmi – anistēmi “after rising up” + P D I 3s e;rcomai “he goes/went” + prep w/ Ac N P w/d.a. eivj to. o[rion “into the regions” + G F S w/d.a. h` VIoudai,a “of the Judea” + prep w/ G M S w/d.a. pe,ran o` VIorda,nhj “beyond/opposite the Jordan River”) and crowds gathered around Him again, and, according to His custom, He once more began to teach them. (c.c. kai. “and” + N M P o;cloj “crowds” + P D I 3p sumporeu,omai – sumporeuomai “come/came together” + adv pa,lin “again” + prep w/ Ac M 3s pro pro.j auvto,j “to him” + c.c. kai, “and” + comp adv w`j “as; in the same way” + Plu A I 3s ei;wqa – eiōtha “he had been accustomed” + adv pa,lin “again” + I A I 3s dida,skw “he was teaching” + Ac M 3p pro auvto,j “them”)

1) With this comment, Mark has skipped over some six months, most of Lk 9 – 18, moving instead to the teaching ministry in Judea.

2) The time frame is now early in 33 AD, after the Feast of Dedication (Dec 17 of 32 AD), but three to four months before Passover (Apr 3).

3) Even though He was evangelizing the area of southern Israel, He still remained outside its borders for the most part, staying beyond the Jordan, in Perea.

4) He would not enter Galilee again (until after the Resurrection), but doubtless the population of Judea had heard of His miracles there, as well as having witnessed many during His visits to Jerusalem for the feasts.

5) Christ is still moving toward His eventual rejection and martyrdom in Jerusalem, but first must give the population of the southern regions the same opportunity as was given the northern one.

6) That He traveled throughout Judea and beyond the eastern boundary is seen in the plural of regions – horion, so Mark’s summary statement is typically abbreviated, but does agree with Luke and John (Matthew uses the singular noun).

7) Just as in Galilee, the crowds began to flock to Him, again seeking miracles, signs, and entertainment (cp Lk 11:29); His standard response, however, was to teach those who were interested, performing some signs and healing (Mt 19:2), but primarily focused on the proclamation of the kingdom.

8) This is the only plural usage of ochlos in Mark’s account, meaning that crowds of people from every and any area were coming to see Him, and on many different occasions; again, he makes clear that much time was spent between chapters 9 and 10.

9) The word for to teach here is didaskō, meaning formal teaching that requires preparation, and includes expected application of the information presented.

10) The Pluperfect of eiōtha means that Christ had ceased His teaching ministry in the north, but upon new surroundings and potential converts, He resumed the same custom as before.

11) This again points to the necessity of, and focus upon, instruction in a properly func-tioning ministry – it was not Christ’s purpose on earth to entertain the masses, neither is it the purpose of the LCh.  1Cor 12:1; 1Th 5:13; 2Tim 4:3

12) “Such is the fullness of Christian doctrine, that there is still more to be learned; and such our forgetfulness, that we need to be reminded of what we do know.” (Henry)

13) Because He had visited Jerusalem and Judea on several occasions before (cp Mk 1:14), the rejection by the people of Galilee was equally binding on them; it is not as if there would be acceptance by the populace of Judea even though Galilee had rejected Him – the prophecies still stood firm.  Mk 8:33, 9:9, 12

The Challenge

kai. proselqo,ntej Farisai/oi evphrw,twn auvto.n eiv e;xestin avndri. gunai/ka avpolu/sai( peira,zontej auvto,nÅ
10:2 And some Pharisees came up to Him, testing Him, and began to question Him whether it was lawful for a man to divorce a wife. (c.c. kai. “and” + N M P Farisai/oj “Pharisees” + A A P N M P prose,rcomai “after coming to/before” + I A I 3p evperwta,w “were questioning” + Ac M 3s auvto,j “him” + cond ptcl (1st cl – debater’s ‘if’) eiv “if” + P A I 3s e;xestin – exestin “it is lawful/permitted” + D M S avnh,r – anēr “for a man/ husband” + A A If avpolu,w – apoluō “release from; divorce” + Ac F S gunh, (GT = gunai/ka) “a woman/wife” + P A P N M P (comp) peira,zw – peiradzō “testing; evaluating” + Ac M 3s pro auvto,j “him”)

o` de. avpokriqei.j ei=pen auvtoi/j( Ti, u`mi/n evnetei,lato Mwu?sh/jÈ
10:3 And He answered and said to them, “What did Moses command you?” (weak adv de. “but” + A D P N M S w/d.a. o` avpokri,nomai “after the one/he responded” + A A I 3s ei=pon “he said” + D M 3p pro auvto,j “to them” + Ac N S indef inter pro ti, “what?” + A D I 3s evnte,llomai – entellomai (GT = evnetei,lato) “did…command/direct” + N M S prop n Mwu?sh/j “Moses” + D 2p pro su, “to you”)

oi` de. ei=pan( VEpe,treyen Mwu?sh/j bibli,on avpostasi,ou gra,yai kai. avpolu/saiÅ
10:4 And they said, “Moses permitted a man to write a certificate of divorce and send her away.” (weak adv de. “but; and” + N M P d.a. (rel pro) o` “the ones; these” +    A A I 3p ei=pon “said” + N M S prop n Mwu?sh/j “Moses” + A A I 3s evpitre,pw – epitrepō (GT = VEpe,treyen) “permitted/allowed” + A A If gra,fw – graphō (GT = gra,yai) “to write” + Ac N S bibli,on “a scroll/certificate” + G N S avposta,sion – apostasion “of divorce” (lit – “putting away”) + c.c. & A A If kai. avpolu,w “and release from/ divorce” supply “her”)

1) As was common, the Pharisees showed up again, not to be instructed, but to attack.

2) This attack was based, again, on their understanding of Scripture as distorted by the traditions of the elders; Matthew’s record has them questioning whether divorce was legitimate “for every cause/reason”.  Mt 19:3

3) There was provision made for divorce on the basis of infidelity or adultery, but they had extended literal adultery to include spiritual treachery, or not being as religiously faithful as the wife should have been.

4) In this way, they were displayed as willing to sacrifice even the closest of relation-ships if the other person were ‘undeserving’; thus he was not only more righteous than she, but also astute enough to identify her spiritual faithlessness.

5) It is not as if they were seeking an answer, nor even His particular understanding; they were testing Him, pressuring Him to find some fault or weakness, and exploit that fault to their justification. cp Mk 2:24, 3:2-6, 7:5, 8:11

6) If He affirmed that divorce was illegitimate for any reason but adultery, He might be made to appear to reject the authority of Moses, but if He conflicted His previous teaching (Mt 5:32), He could be charged with inconsistency, and therefore deceit.

7) Since their question centered on the legality of the divorce, His response brought them back to the source of all answers concerning permissible behavior – the Law given by God through Moses, and the Directive Will of God he was instructed to command them to keep. Dt 4:14

8) Application: Do not be goaded into responding with emotional or logical argument when a Scriptural question is asked; ask for their understanding of the verse they are attacking, then clarify the correct meaning (it is not Scripture that is wrong).

9) Matthew does not record this question, but reverses the order of replies (Mt 19:4-5); Mark is continuing to point out the hypocrisy and non-biblical approach of the religious leaders, which will be culminated in their rejection of Messiah (thus fulfilling the very Scriptures they ignored).

10) The Roman Christians were surrounded by a very religious society, one which viewed hostile acts and actions against them as service to their gods; the consistent focus on persecution by those who claim to worship God was designed to encourage them in their own experience of the same ordeal.

11) The very dogma on which the Pharisees stood was destroyed by their own vocabulary – Moses did not “command” a divorce, he permitted it (notice this is not the question Christ asked).

12) Mt 19:7 has their reply as “Why then did Moses command to give her a certificate of divorce and send her away?”, but even that command did not support their position – it was not a command to divorce, but a command to give legal proof.

13) The word epitrepō refers to the liberty or right to do something, by way of license or mandate; it literally means “to turn upon something”, i.e. turn from one attitude due to circumstances, by way of agreement or compromise.  cp Mk 5:13

14) They looked at it as a God-given entitlement for men, but Christ will force them to compare Moses with Moses, or (more specifically) Scripture with Scripture.

15) The verse they referenced is Dt 24:1-4, which context does deal with the issue of divorce, but nowhere commands it; rather it recognizes that it will occur, right or wrong.  cp Ex 20:3 & Dt 31:16

16) Current Judaism was divided on the interpretation of “indecency”, however:

a) the school of Shammai interpreted it to mean the husband was only allowed to divorce his wife for continued immorality (sexual or otherwise)

b) the Hillel school took a broader view, and said a man could divorce his wife for any reason involving uncleanness

17) The certificate of divorce was given as a legal protection, allowing the woman he chose to send away to remarry, even though her first husband was alive.

18) There is an added aspect of attempted entrapment, in that this question was asked while in the dominions of Herod Antipas, who had indeed divorced for illegitimate cause, and remarried under equally impermissible circumstances.

19) It is conceivable that the Pharisees and Herodians were still working together (Mk 3:6, 12:13), perhaps hoping for Herod to seize Jesus, as he had John, for condemning his marriage to Herodias.

Command Vs. Tolerance

o` de. VIhsou/j ei=pen auvtoi/j( Pro.j th.n sklhrokardi,an u`mw/n e;grayen u`mi/n th.n evntolh.n tau,thnÅ
10:5 But Jesus said to them, “Because of your hardness of heart he wrote you this commandment. (weak adv de, “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” +        A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + prep w/ Ac F S w/d.a. pro,j h` sklhrokardi,a – sklērokardia “to/faced with the hardness of…heart” + G 2p pro su, “your” + A A I 3s gra,fw (GT = e;grayen) “he wrote” + D 2p pro su, “to you” + Ac F S  n w/d.a. & dem pro h` evntolh, ou-toj “the this commandment”)

1) It should be remembered that the Pharisees, like most legalists, considered themselves above reproach as long as they maintained (their version of) God’s commandments; Jesus brought them to the larger issue of inappropriate thought processes.

2) In other words, just because they kept the overt issues presented by the Word of God, they were not relieved of the responsibility to maintain a willing heart, avoiding rejection of the spirit of the Law as well as the letter of it.  Dt 10:12 cp 2Cor 3:5-6

3) While the word translated hardness of heart only occurs here and the parallel in     Mt 19:8, its usage in the LXX passages Dt 10:16 and Jer 4:4 shows it is something that can and should be resisted, avoided, and changed.

4) The intimation is that if divorce had not been permitted, worse evils and abuses would have occurred – one can easily imagine a husband charging his wife with violation of the Law in order to have her removed by stoning!

5) An equally unacceptable option would be to live without marriage at all, preferring an illicit life to the hazard of matrimony ‘without escape’.

6) The preposition pros, translated because, is better rendered “in the face of…”, since it was only because God recognized that this would happen, and so made provision to protect those who would otherwise suffer because of their stubborn STA selfishness, that the concept of divorce was even considered.

7) Divorce is never part of God’s perfect plan, even when it is permitted by Scriptures; even if a spouse escapes an abusive or adulterous spouse, it must be recognized as the real, but not ideal, situation.

8) The commandment in view, from Dt 24, is not a requirement to divorce, but the manner in which it was to be carried out – since a woman without legal protection would face a very real threat of punishment by society or her family, the Law pro-vided proof that the husband had released her from her marriage obligation.

9) Far from making divorce acceptable, the provision was a witness to the evil which arose from a disregard of the ordinance of marriage as set forth in Gen 1:27 and 2:24.

10) This deliberate determination not to abide by the Will of God, then, was the source of the Pharisees’ violation of all God’s commandments; they must recognize this if they were to recover, but they could not be allowed to make excuses for it.

11) The implicit statement, then, is that for the man who does not have a hardened heart, but follows God’s Will in regard to his spouse, divorce will not be an option, leaving only proper treatment, or at least reconciliation, as his course of action.  cp Eph 5:25; Col 3:19 “Husbands, love your wives, and do not be embittered against them.”
12) This includes any possible reasoning that might condone divorce, from immorality to unbelief.  cp 1Cor 7:12

God’s Design on Marriage

avpo. de. avrch/j kti,sewj a;rsen kai. qh/lu evpoi,hsen auvtou,j\
10:6 “But from the beginning of creation, God made them male and female. (weak adv de. “but” + prep w/ Ab F S avpo. avrch, – archē “from a beginning” + G F S kti,sij – ktisis “of creation/what has been created” + Ac N S x2 & c.c. a;rshn kai. qh/luj – arsēn thēlus “male and female” + A A I 3s poie,w “he made” + Ac M 3p pro auvto,j “them”)

e[neken tou,tou katalei,yei a;nqrwpoj to.n pate,ra auvtou/ kai. th.n mhte,ra(
10:7 “For this cause a man shall leave his father and mother, (prep w/ G N S dem pro e[neka ou-toj “because of/for the sake of this” + N M S a;nqrwpoj “a man” + F A I 3s katalei,pw – kataleipō “shall leave behind” + Ac M S w/d.a. o` path,r “the father” +     G M 3s pro auvto,j “his” + c.c. & Ac F S w/d.a. kai. h` mh,thr “and the mother”)

kai. e;sontai oi` du,o eivj sa,rka mi,an\ w[ste ouvke,ti eivsi.n du,o avlla. mi,a sa,rxÅ
10:8 “and the two shall become one flesh; consequently they are no longer two, but one flesh. (c.c. kai. “and” + N M P card adj w/d.a. o` du,o “the two” + F D I 3p eivmi, (GT = e;sontai) “will be” + prep w/ Ac F S n & card adj eivj sa,rx ei-j (GT = mi,an) “unto/into one flesh” + infer con w[ste – hōste “therefore; consequently” + adv ouvke,ti “no longer” + P I 3p eivmi, “they are” + N M P card adj du,o “two” + str adv avlla. “but” + N F S card adj & n ei-j sa,rx “one flesh”)

o] ou=n o` qeo.j sune,zeuxen a;nqrwpoj mh. cwrize,twÅ
10:9 “What therefore God has joined together, let no man separate.”(infer con ou=n “therefore” + Ac N S rel pro o[j “that which” + N M S w/d.a. o` qeo.j “the God” + A A I 3s suzeu,gnumi – sudzeugnumi “joined together” + neg ptcl w/ P A Ip 3s mh. cwri,zw – chōridzō “do not let…separate” + N M S a;nqrwpoj “a man”)

1) What the Pharisees claimed was allowed by Moses is now held up to comparison with God’s original plan regarding the marriage union.

2) The first verse quoted by Christ is Gen 1:27, which is the record of the creation of the souls of Adam and his wife, and sheds light on the following verses; it must be kept in mind that the physical union is not the primary one in view.

3) The indivisible union of the two souls is seen in the use of both singular and plural nouns and pronouns in vss 26 and 27. “Then God said, ‘Let Us make man in Our image, according to Our likeness; and let them rule over the fish of the sea and over the birds of the sky and over the cattle and over all the earth, and over every creeping thing that creeps on the earth.’ And God created man in His own image, in the image of God He created him; male and female He created them.” cp Gen 5:2

4) So man and his mate were intended to function as a singular unit, combined together into a complete set; the only thing pronounced “not good” in the six days of restor-ation was man’s lack of a mate. Gen 2:18 “Then the LORD God said, ‘It is not good for the man to be alone; I will make him a helper suitable for him.’” cp 1Cor 11:9

5) The next verse quoted is Gen 2:24, Moses’ description of the physical aspects of union, seen in Adam’s description of the source of Eve’s body in vs 23. “And the man said, ‘This is now bone of my bones, And flesh of my flesh; She shall be called Woman, Because she was taken out of Man.’ For this cause a man shall leave his father and his mother, and shall cleave to his wife; and they shall become one flesh.” 
6) The physical features of two becoming one was what the Pharisees focused on, but this came after the two souls were described as one in essence; it is not as if after the consummation of the marriage, the two returned to their pre-marriage condition.

7) The point is that a marriage union is not physical only, the Right Woman (RW) is the soul-mate of the Right Man (RM), and this was designed and intended by God from the very beginning of his creation; each partner completes what is lacking in the other’s soul, and together their strengths combine to form a perfect union.

8) Mt 19:4 does not mention the beginning of creation, pointing out that even before the actual event was accomplished, from Eternity Past, it was always a part of God’s sovereign plan that once joined as husband and wife, the two persons would be considered as one.

9) The Omnipotent and Sovereign God of the universe has taken such consideration and care for man that He has arranged for their perfect match to be brought to them; even in the case of a pursued marriage, He lets no union happen ‘accidentally’, and, therefore, to break that union is to claim He was wrong for allowing it.

10) The relation of marriage is superior even to the parental relation, and is the only specific reason given in Scripture for leaving one’s father and mother; that there are other legitimate reasons is not considered, but this is a definitely approved (and implicitly commanded) cause.

11) The idea that the marriage contract is one of convenience, easily broken in case of hardship or problems (real or imagined), flies in the face of the Sovereign King, then; the Pharisees had discovered a loop-hole to release themselves from a wife they no longer wanted, but this tacitly claimed God had brought the wrong woman to them.

12) The very history of the institution of marriage amounts to a prohibition against divorce; the pattern established by the first marriage denies the availability of another spouse after the first one is taken.

13) While some translations include the phrase “and shall cleave to his wife”, finishing the quote from Gen 2:24, this would detract from Christ’s argument here, since it would indicate that the man and wife were, at one point, not joined together.

14) In fact, the Future Indicative of eimi, incorrectly translated shall become one flesh, actually means they will be one flesh, meaning there are no other options; at the point the marriage is pronounced, there are no longer two people, only one couple.

15) Marriage is not an invention of men, but a sacred institution, and a spiritual represent-ation of the mystical union between Christ and the Church (Eph 5:32); to claim God endorses divorce is to claim Christ could legitimately separate from the Church, or one of its members (loss of salvation).

16) The extent of this union is seen in 1Cor 7:4 – the spouse actually has greater authority over the physical body than the owner thereof!

17) The final, inescapable conclusion is one of simple logic, and carries a subtle threat: if a man determines to end his marriage, or any other, he directly denies God’s Will.

18) The word sudzeugnumi is a very strong term, looking beyond physical association with another; it literally means “yoked together”, meaning that it is God’s intention for these two to function as a single team, working to fulfill the life He has planned for them, and supporting one another in whatever labors they encounter.

19) Since marriage is a typological representation of the relationship between Christ and the Church (Eph 5:31-32), so divorce represents rejection of the Lord, or negative volition, after a period of obedience; under the principle of volition, this is allowed, but is never the Directive Will, and should be reconciled before death.

20) This description does not view marriage as it sometimes is or becomes, but as it can and should be – it is a call to fidelity, peace, and love. cp Eph 5:28

21) Thus, Christ teaches that even the Law’s ordinances are not to be followed blindly, but must be considered in light of the highest standards of Scripture. cp Mt 22:37-40

Further Explanation

Kai. eivj th.n oivki,an pa,lin oi` maqhtai. peri. tou,tou evphrw,twn auvto,nÅ
10:10 And in the house the disciples began questioning Him about this again. (c.c. kai. “and” + prep w/ Ac F S w/d.a. eivj h` oivki,a “into the house” + adv pa,lin “again” + N M P w/d.a. o` maqhth,j “the disciples” + I A I 3p evperwta,w “were questioning” +     Ac M 3s pro auvto,j “him” + prep w/ G N S dem pro peri. ou-toj “about/concerning this”)

kai. le,gei auvtoi/j( }Oj a'n avpolu,sh| th.n gunai/ka auvtou/ kai. gamh,sh| a;llhn moica/tai evpV auvth,n\
10:11 And He said to them, “Whoever divorces his wife and marries another woman commits adultery against her; (c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” + N M S rel pro & ptcl/uncert o[j a'n “whoever” + A A S 3s avpolu,w “might/should release/divorce” + Ac F S w/d.a. h` gunh, “the wife” + G M 3s pro auvto,j “his” + c.c. & A A S 3s kai. game,w – gameō “and might/should marry” + Ac F S adj pro a;lloj “another wife” + P M I 3s moica,w – moichaō “is an adulterer; commits adultery” + prep w/ Ac F 3s pro evpi, auvto,j “upon/against her”)

kai. eva.n auvth. avpolu,sasa to.n a;ndra auvth/j gamh,sh| a;llon moica/taiÅ
10:12 “and if she herself divorces her husband and marries another man, she is committing adultery.” (c.c. kai. “and” + cond ptcl (3rd cl) eva.n “if” + N F 3s pro auvto,j “she herself” + A A P N F S avpolu,w “after releasing/divorcing” + Ac M S w/d.a. o` avnh,r – anēr “the husband” + G F 3s pro auvto,j “her” + A A S 3s game,w “might/should marry” + Ac M S adj pro a;lloj “another husband” + P M I 3s moica,w “she commits adultery”)

1) Once again the disciples have demonstrated their righteous curiosity, by asking for further instruction in an area of teaching that contradicted their own understanding.

2) It is significant that the Pharisees, who had asked the question in the first place, did not seek further explanation, but this is the consistent distinction between the positive and negative.

3) Christ’s teaching was so radically different than the accepted teaching that they realized the two could not be reconciled; the fact they asked for further edification points out that they did recognize His point to be the correct one.

4) Mt 19:9 is the reply given to the Pharisees, where the addition of “except for immorality” more accurately reflects the allowance made by the Mosaic Law.

5) However, neither this verse nor Matthew’s promotes divorce; although infidelity on the part of the offending spouse removes the charge of adultery against the offended party, it still violates the Directive Will, and is therefore sinful activity.

6) The issue discussed here is not the permission to divorce granted by the Law, but the issue of remarriage after that divorce; remarriage was allowed under rabbinic law, but here Jesus places a restriction on that supposed right.

7) Put another way, divorce is bad enough, but remarriage after an illegitimate divorce is even worse; this views the party who instigated the divorce – the spouse has been abandoned, and therefore is free to remarry (after the guilty party has).  1Cor 7:15

8) The sin of adultery was recognized in cases of a husband and wife who were still married, but now Christ points out the logical conclusion: if there is no Divine endorsement of divorce, the marriage vows are in effect until death.

9) Remarriage, under the typological representation of Christ and the Church, pictures the believer’s adherence to a false god, and the teaching of Scripture is that under such circumstances the offender will not recover.  Heb 6:4-6

10) Under the Divine design, a husband and wife were considered such until the death of either; even in cases of separation (for whatever reason), the marriage union was still in force and the two were expected to abide by it.  cp Ex 18:2

11) While multiple wives were indeed allowed or tolerated, the principle established by God was a monogamous relationship between only two people.  cp Dt 17:17

12) Since adultery is defined as violation of the marriage vows of fidelity, breaking those vows in any way constitutes infidelity; Paul affirms the prohibition in 1Cor 7:10-11, without giving the consequences.

13) The exception to the charge of adultery given to the Pharisees, “except for immor-ality” (Mt 19:9), is not given to the disciples privately, pointing to the fact that God does allow for legal separation based on infidelity, but expects the higher application of forgiveness and reconciliation.

14) In other words, the wife might be guilty of a sin, but the husband becomes equally guilty if he reacts by sending her away permanently.

15) This also includes one who would divorce their spouse based on their unbelief or ‘negative volition’; if marriage is a sacred institution established by God, there is no way to dissolve it except by His hand.  1Cor 7:12-13

16) This reaffirms the teaching of Mt 5:32, given in the Sermon on the Mount, in which the statement is that the man who divorces his wife “makes her commit adultery”, meaning that if she remarries, she has violated the principle from a passive standpoint.

17) The phrase against her can be taken two ways, both equally valid:

a) the divorced wife is the innocent victim, and thus the sin is committed against her, in the sense of a violation of her rights as a wife – cp 1Th 4:3-6

b) the new wife is a party to the sin, since she knowingly engages in sexual relations with a married man, and thus the man makes her an adulteress – Lk 16:18

18) It should be noted that if the woman married another husband, the first marriage was considered dead, and remarriage to the first man was forever prohibited.  Dt 24:1-4

19) The guiding principle should always be reconciliation, but in circumstances where this is not possible, the right of remarriage is granted by God.  cp 1Cor 7:39 “A wife is bound as long as her husband lives; but if her husband is dead, she is free to be married to whom she wishes, only in the Lord.”
20) There was no provision in the Law for a woman to divorce her husband, but it had been adopted by the Jews from Gentile practice; lest anyone think that a woman is without guilt in the matter, He specifies she has committed the same violation.

21) Paul reaffirmed this in Rom 7:3, stating that a woman who has consensual sex with another man, while her husband is living, will “be called an adulteress”, and it is noteworthy that no mention is made of divorce, one way or another.

22) In both cases, the party specified to be guilty of adultery is the one who instituted the divorce; the innocent party has the right to remarry. 1Cor 7:27-28a
23) The believer who determines that their divorce and remarriage was indeed illegitimate is not under the constant sin of adultery, and there is certainly no need to divorce the second spouse (which would only add sin to sin); the past actions were sinful, but are covered by Rebound, and since reconciliation is impossible, the current marriage becomes a legitimate one.

24) Mt 19:10-12 includes the observation of the disciples, and Christ’s response:

a) their statement is revealing, in that they preface it with the condition “if (1st cl) the relationship of the man with his wife is like this…”

b) not recognizing the blessing of perpetual union with one’s Right Spouse, the disciples considered marriage to be a trap, better to be avoided than to ‘suffer’ without hope of ‘escape’

c) their superficial view is also seen in the implied alternative, that marriage is acceptable as long as there is the possibility of divorce

d) Christ affirmed that remaining single is a difficult principle to understand and apply, and not many can accept the deprivation of a soul mate, for mutual support, comfort, and affection

e) “those to whom it is given” is not a reference to the celibacy of the priesthood (1Cor 9:5; 1Tim 4:1-3), but those certain individuals who function under the higher spiritual principle of voluntary sacrifice

f) certain, but few, men and women will be called upon to forego the legitimate blessing of RM-RW for the sake of higher application in the Plan of God

g) an example would be the Apostle Paul, as he taught in 1Cor 7:28-35

25) By this statement, Jesus had implicitly (clearly, but without direct statement) vindicated John the Baptist’s condemnation of Herod and Herodias’ marriage, and declared both to be equally guilty.

Children and the Kingdom

Mt 19:13-15 & Mk 10:13-16 & Lk 18:15

Kai. prose,feron auvtw/| paidi,a i[na auvtw/n a[yhtai\ oi` de. maqhtai. evpeti,mhsan auvtoi/jÅ
10:13 And they were bringing children to Him so that He might touch them; and the disciples rebuked them. (c.c. & I A I 3p kai. prosfe,rw – prospherō “and they were bringing…to” + Ac N P paidi,on “children” + D M 3s pro auvto,j “to him” + sub con (purp) i[na “in order that; so that” + A M S 3s a[ptw – haptō (GT = a[yhtai) “he might touch/take hold of” + G N 3p pro auvto,j “of them” + weak adv de. “but” + N M P w/d.a.   o` maqhth,j “the disciples” + A A I 3p evpitima,w “rebuked; gave rebuke” + D M 3p pro auvto,j “to them”)

1) Exactly when this event occurred is not clear from any of the Synoptic authors; each presents it as the next occasion of importance, but it could have happened immed-iately after the preceding confrontation, or some days after.  cp Mt 19:13 & Lk 18:15

2) Also, who they were is not stated, although it is safe to presume that, after the healing/exorcism of the demon possessed boy, the townspeople sought to procure blessings for their own children, as well.

3) The tradition of bringing a child to a rabbi for blessing dated back to Gen 48:14-16, when Jacob blessed his grandsons by laying his hands upon their heads and pronouncing their future prosperity; it was quite common among the rabbis, as well.

4) Whether they recognized Him as Messiah or not, the fact that they sought out Christ for this specific reason does speak well of their intent; if they realized He was a teacher of Truth, perhaps they would listen to His teaching, as well.

5) There is no indication that the band had left Perea, although it is possible this occurred in Judea during one of His brief trips into the area; if they were still in Gentile lands, the identification of a Jewish teacher as worthy of notice has even more significance.

6) Matthew includes as part of their purpose that “He might lay His hands on them and pray”, and Luke mentions that even the smallest of children were included.

7) The disciples displayed the common attitude towards children, that they were to be seen but not heard, and were more of a nuisance than a value.

8) The reason they rebuked them probably centered on the fact that Christ was intend-ing to leave, but had to stop to deal with these parents and their children.  cp vs 17

9) It is of interest that while the first “they” is part of the verb they brought (prospherō), the object of the rebuke is a masculine noun; it is commonly presumed to be a group of mothers bringing their children, but there were at least some fathers, as well.

10) Lk 18:15 uses an Imperfect of epitimaō, meaning that the disciples did not just make an announcement or address the crowd, but repeatedly told each of the parents they were out of line; perhaps they sought to preserve Christ from ‘difficulty’, but their approach was entirely inappropriate.

11) In Mk 9:38, the disciples accosted someone who had overtly demonstrated their faith that Christ was the promised King; here, they sought to stop those who desired closer association with Him.

12) Given His commands in 8:30 and 9:9, they should have realized that if He allowed this particular crowd to assemble, He must have good reason.

13) All that has happened, and will happen in the remaining time with Christ, is to prepare them for their future mission as pillars of the Church; they needed to realize what real compassion meant, when it was called for, and why.  cp Jn 21:15-17

Righteous Indignation

ivdw.n de. o` VIhsou/j hvgana,kthsen kai. ei=pen auvtoi/j( :Afete ta. paidi,a e;rcesqai pro,j me( mh. kwlu,ete auvta,( tw/n ga.r toiou,twn evsti.n h` basilei,a tou/ qeou/Å
10:14 But when Jesus saw this, He was indignant and said to them, “Permit the children to come to Me; do not hinder them; for the kingdom of God belongs to such as these. (weak adv de. “but” + A A P N M S ei=don “after seeing this” + N M S prop n w/ d.a. o` VIhsou/j “the Jesus” + A A I 3s avganakte,w – aganakteō “was displeased/ indignant” + c.c. & A A I 3s kai. ei=pon “and he said” + D M 3p pro auvto,j “to them” +   A A Ip 2p avfi,hmi – aphiēmi (GT = :Afete) “leave alone; permit” + Ac N P w/d.a. to. paidi,on “the children” + P D If e;rcomai “to come” + prep w/ Ac 2s pro pro,j evgw, “to me” + neg ptcl w/ P A Ip 2p mh. kwlu,w – kōluō “stop hindering” + Ac N 3p pro auvto,j “them” + exp con ga.r “for; because” + G N P dem pro w/d.a. to. toiou/toj “of the such as these” + P I 3s eivmi, “is” + N F S w/d.a. h` basilei,a “the kingdom” + G M S w/d.a.     o` qeo,j “of the God”)

avmh.n le,gw u`mi/n( o]j a'n mh. de,xhtai th.n basilei,an tou/ qeou/ w`j paidi,on( ouv mh. eivse,lqh| eivj auvth,nÅ
10:15 “Truly I say to you, whoever does not receive the kingdom of God like a child shall not enter it at all.” (ptcl affirm avmh.n “truly; dogmatically” + P A I 1s le,gw “I say” + D 2p pro su, “to you” +N M S rel pro & ptcl/uncert o]j a'n “whoever” + neg ptcl w/      A D S 3s mh. de,comai – dechomai “does not receive/welcome” + Ac F S w/d.a. & G M S w/d.a. h` basilei,a o` qeo,j “the kingdom of the God” + comp adv w`j “as; like” + N N S paidi,on “a child” + str neg ptcl & weak neg ptcl ouv mh. “definitely does not; in no way” + A A S 3s eivse,rcomai “might enter” + prep w/ Ac F 3s pro eivj auvto,j “her; it” antecedent = “kingdom”)

kai. evnagkalisa,menoj auvta. kateulo,gei tiqei.j ta.j cei/raj evpV auvta,Å
10:16 And He took them in His arms and began blessing them, laying His hands upon them. (c.c. & A D P N M S kai. evnagkali,zomai – enankalidzomai “and after embracing/taking…in arms” + Ac N 3p pro auvto,j “them” + I A I 3s kateuloge,w – kateulogeō (1x) “he was blessing them” + P A P N M S ti,qhmi – tithēmi “placing” +    Ac F P w/d.a. h` cei,r “the hands” + prep w/ Ac N 3p pro evpi, auvto,j “upon them”)

1) Considering the recent lesson of 9:37, the disciples should have realized that children have qualities that God finds quite desirable, and are therefore to be considered accordingly.

2) Again, this does not mean that God holds children more dear than adults by any inherent quality, but there are aspects of their nature we do well to imitate.

3) Their failure to understand grace prevented them from realizing that God gives to those who are helpless, and specifically those who accept their powerless and dependent state.

4) The normal and expected process of humanity is to move beyond childhood into mature and adult thinking (1Cor 13:8), and this verse should not be taken otherwise; however, there are characteristics of a child that should be emulated if a successful CWL is to be achieved.

5) Only Mark records that Christ became incensed against the disciples, but this was not based on some arbitrary dislike of their actions – there was a Dvpt reason for it.

6) The word aganakteō is used of the state of irritation usually leading to verbal or overt expression; every other usage speaks of sinful anger at a violation of human view-point (cp Mk 10:41; Lk 13:14), but Christ was righteously indignant that these men could still fail to understand His mission, as well as that they would prevent seekers from finding Him.

7) Christ has been consistently seen to respond emotionally and display those emotions, but only based on His doctrinal understanding; the two extremes of emotionalism (ruled by them) and stoicism (indifference to pleasure or pain) are not called for – emotions are a response to thinking, and should have a basis in BD.  cp 1:41, 3:5, 9:19

8) The terse commands He gave in response are the two sides of the same coin – permit those who ask, and do not hinder those who seek.

9) The same word (kōluō) was used in Mk 9:38 in the prohibition against obstructing those who (sincerely) seek to fulfill God’s Will, even though they are not intimately associated with the group to which one belongs.

10) The disciples presumed to know what Christ’s priority was, and consistently missed the point; the combination of arrogance and misunderstanding guaranteed repeated embarrassment and correction.  cp Lk 9:54

11) Christ’s response indicates He recognized the need for repetition and review: He reiterated the necessity of child-like faith, and took them in His arms, just as He had done with the last subject of this same conversation.  Mk 9:36 & Mt 18:3

12) Also from Matthew’s account of the last discussion of children, Christ revealed that “these little ones”, i.e. those who demonstrate childlike faith, have guardian angels who have access to the Throne room of God, and for that reason also they are not to be despised.  Mt 18:9 

13) Other than the lesson of Mk 9:36, this is the only record where Christ embraced anyone, and since there is no indication He did this with every child with whom He had contact, we must look past the superficial and immediate meaning to the spiritual significance of the event.

14) Children, like adjusted believers, trust their parents to provide for them at all times, accept unconditional love unquestioningly, exhibit faith in what they are told (and act accordingly), recognize their dependence/helplessness, and make no claims of ‘deserving’ the gifts they receive.

15) So, the phrase shall not enter it at all refers both to salvation (acquired by trust in Christ to provide it) and the CWL; without these child-like qualities operative in the believer’s soul, they quickly fall into self-sufficiency, legalism, human viewpoint (and resultant failure to apply), arrogance, and lack of grace orientation.

16) Thus, saying that anyone who wishes to enter the Kingdom must do so like a child calls for realization that they are helpless, and cannot earn this, only accept it as a gift.

17) As an overt demonstration of the Divine viewpoint of these traits, Christ not only brought them closer, but embraced them affectionately.

18) The word translated blessing them is kateulogeō, literally meaning “to speak well against”, and has the idea of pronouncing a favorable evaluation concerning another; it is not as if He made the simplistic pronouncement used today, He gave reason for His approving attitude towards them.

19) The fact He was laying His hands upon them both fulfilled the request of the parents (Mt 19:13) and pointed to His superior position of ability to pronounce them blessed.

20) This also points out that a certain level of ‘maturity’ is not necessary to receive the totality of blessing from God, Ph1 or Ph2; human IQ, wisdom, understanding, etc. have no place in the Plan of God, nor are they required to glorify Him.  cp 1Cor 1:17

21) Although it deserves little comment, this verse does not command or even permit infant baptism, since Ph2 rituals must have the spiritual reality behind them under-stood if they are to glorify God, and small children (and infants) certainly have no frame of reference for Retroactive Positional Truth.

22) The blessing of the children is also a fitting sequel to the discourse on divorce – as they are the result of wedlock, and a source of joy and pleasure to their parents, they correct any false impression as to supposed inconvenience or undesirability of an indissoluble marriage bond.  cp Ps 127:4-5 “Like arrows in the hand of a warrior, So are the children of one's youth. How blessed is the man whose quiver is full of them; They shall not be ashamed, When they speak with their enemies in the gate.”
Riches and the Kingdom

Mt 19:16-20 & Mk 10:17-31 & Lk 18:18-30

Kai. evkporeuome,nou auvtou/ eivj o`do.n prosdramw.n ei-j kai. gonupeth,saj auvto.n evphrw,ta auvto,n( Dida,skale avgaqe,( ti, poih,sw i[na zwh.n aivw,nion klhronomh,swÈ
10:17 And as He was setting out on a journey, a man ran up to Him and knelt before Him, and began asking Him, “Good Teacher, what shall I do to inherit eternal life?” (c.c. & P D P G M S (circ) kai. evkporeu,omai “and as/while going out” + G M 3s pro auvto,j “his” + prep w/ Ac F S eivj o`do,j “into a road/way” + N M S card adj (subs) ei-j “one man” + A A P N M S prostre,cw – prostrechō (GT = prosdramw.n) “after running to” + c.c. kai. “and” + A A P N M S gonupete,w – gonupeteō “after kneeling before” + Ac M 3s pro auvto,j “him” + I A I 3s evperwta,w “he was asking” + Ac M 3s pro auvto,j “him” +    V M S n & adj dida,skaloj avgaqo,j (asc attr) “good teacher” + Ac N S indef inter pro ti,j “what?” + A A S 1s poie,w “might/should I do” + sub con i[na “in order that” + A A S 1s klhronome,w – klēronomeō “I might inherit” + Ac F S n & adj zwh, aivw,nioj “eternal life”)

1) Having just recorded that the attitude of a child, or a willingness to receive without merit, is necessary to enter the Kingdom, Mark now presents an individual who desired to enter that kingdom, but due to his own virtue.

2) The journey (lit – “a road”) He was beginning was toward Jerusalem, whatever circuitous route He might have taken, as seen in Mk 10:32.

3) The fact that he ran and knelt before Him indicates this man recognized Jesus as a righteous Teacher, but was insufficient for salvation.

4) The word gonupeteō is used of placing one’s knees on the ground in respect, but it is only used 4 times, and has no inherent indication of worship as God.  cp Mt 27:29

5) In fact, there is nothing from the Greek to indicate he recognized His Deity, in spite of the capitalized title “Teacher” present in English translations.

6) This was a common, if respectful, address for those recognized as experts in any subject, whereas “Rabbi” was reserved for biblical scholars; it is of interest, then, that all 3 Synoptic authors record the former as the title used to address Christ.

7) The question indicates that the man was looking forward to, and planning on salvation and the benefits of eternal life, but was also not confident he had done enough to earn this place in the kingdom.

8) So, he was positive, but still locked into salvation by works, arrogance, and legalistic attempts to prove he was worthy of God’s notice.  cp 2Th 1:5 “…that you may be considered worthy of the kingdom of God …”
9) Luke records that he was “a ruler” (a;rcwn – archōn), whether of the synagogue or a political leader of whatever town they had entered, Matthew states that he was a “young man” (neani,skoj – neaniskos, 22-40), and all agree he had “much property” and was “extremely rich”. Mt 19:22; Mk 10:22; Lk 18:18

10) While we do not know much of his religious background, we do know he was not a Sadducee, since that sect did not believe in life after death (Mk 12:18); the fact he is not called a Pharisee or synagogue official suggests he was a secular ruler.

11) So the picture is of a man who has been successful in life, prospered and moral, who realized there was still something missing in his quest for a relationship with God.

12) The construction of noun followed by adjective is called an ascriptive attributive adjective, meaning that the man did indeed ascribe (recognize and assign) the quality of intrinsic goodness to Him; however, it does not set Him above any other ‘good teacher’.

13) The fact that he knelt before Him also indicates that he believed Christ could authorit-atively answer his question, but his enthusiasm shows he did not expect the answer to be anything difficult, or that he had not already accomplished.

14) In addition, his question seems to indicate he considered himself good as well; his thinking was that he could do something, rather than be something, to guarantee the reward of eternal life.

15) In theological terms, this is known as supererogation – the tradition that one work which is ‘above and beyond’ normal requirements assures salvation, in spite of whatever else is done (or failed) in God’s service.

16) In light of vs 20, the man evidently thought there was some requirement above the standards of the Law, and sought Jesus’ definitive answer as to what that might be.

17) In Lk 10:25-37 we find the record of a legal expert asking the same question, although his was asked standing up, and was designed as a test/temptation; the answer given there is similar to here: if one wants to do something, they must keep the Mosaic Law perfectly.

18) Thus we find the mental anguish of the legalist – there will always be a nagging doubt that they have done ‘enough’, and will seek additional works to fulfill their (inwardly known) lack of +R. cp Rom 9:29f

Defining “Good”

o` de. VIhsou/j ei=pen auvtw/|( Ti, me le,geij avgaqo,nÈ ouvdei.j avgaqo.j eiv mh. ei-j o` qeo,jÅ
10:18 And Jesus said to him, “Why do you call Me good? No one is good except God alone. (weak adv de. “but; and” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3s auvto,j “to him” + N N S indef inter pro ti,j “what reason/why?” + P A I 2s le,gw “do you call” + Ac 1s pro evgw, (GT = me) “me” + Ac M S adj (subs) avgaqo.j “good” + N M S card adj ouvdei.j “nothing; no one” supply “is” + N M S adj avgaqo.j “good” + cond ptcl & neg ptcl eiv mh. “if not; except” + N M S card adj ei-j “one; alone” + N M S w/d.a. o` qeo,j “the God”)

1) This verse has been distorted by some to ‘prove’ that Jesus never claimed equality with God (Unitarian/Socianism), but the meaning is quite the opposite; if the man was calling Him good, logically he was equating Jesus with God.  cp Jn 10:30

2) This verse also cannot be taken to mean the Jesus was admitting sinfulness in His own life, since we have the clear statement of Scripture to the contrary.  Heb 4:15

3) By the very title with which this young man addresses the Lord, “Good teacher”, and the form of his question, it was clear he was preoccupied with being ‘good’, or deserving salvation, as opposed to receiving it.

4) Therefore, Christ turns his attention away from human good, and even the Divine good found in believers (Mt 25:21); all attention must be focused on God alone, as the ultimate definition and Source of good.

5) The man had only two choices, to recognize Jesus as the God-Man (thus earning the appellation “good”), or admit there was no one but God who could show him the way to eternal life. 

6) If his language had been used sincerely and with understanding, it would have been a great declaration of faith; instead, Christ challenged his words, to show that he had unwittingly confessed His Deity, and startle him into a consideration of the fact he had just stated.  cp Mk 2:7-11

7) It is not sufficient to view Jesus as a good man, a wise teacher with some valuable, or at least interesting, answers; salvation/eternal life comes only from accepting that He is the unique Person of the universe, and the Savior Himself.  cp Col 2:9 “For in Him all the fullness of Deity dwells in bodily form”
8) Mt 19:17 has the reply as “Why are you asking Me about what is good?”, meaning that unless Christ knew God intimately, it would be a question He could not answer.

9) This also shut the door on any possibility of being as good as God, thus earning eternal life, and forced the man to admit he was not good, after all.  cp Rom 3:23 “for all have sinned and fall short of the glory of God,”
What It Takes

ta.j evntola.j oi=daj\ Mh. foneu,sh|j( Mh. moiceu,sh|j( Mh. kle,yh|j( Mh. yeudomarturh,sh|j( Mh. avposterh,sh|j( Ti,ma to.n pate,ra sou kai. th.n mhte,raÅ
10:19 “You know the commandments, ‘Do not murder, Do not commit adultery, Do not steal, Do not bear false witness, Do not defraud, Honor your father and mother.’” (Pf A I 2s oi=da “you know from experience” + Ac F P w/d.a. h` evntolh, – entolē “the commandments” + neg ptcl & A A Ip 2s mh. foneu,w – phoneuō “do not murder” shed innocent blood + neg ptcl & A A Ip 2s mh. moiceu,w – moicheuō “do not commit adultery” + neg ptcl & A A Ip 2s mh. kle,ptw – kleptō “do not steal” + neg ptcl & A A Ip 2s mh. yeudomarture,w – pseudomartureō “do not bear false witness” + neg ptcl & A A Ip 2s mh. avpostere,w – apostrereō “do not defraud” to take or withhold that which is not yours – Js 5:4 + P A Ip 2s tima,w – timaō “honor/respect” + Ac M S w/d.a. o` path,r “the father” + G 2s pro su, “your” + c.c. & Ac F S w/d.a. kai. h` mh,thr “and the mother”)

o` de. e;fh auvtw/|( Dida,skale( tau/ta pa,nta evfulaxa,mhn evk neo,thto,j mouÅ
10:20 And he said to Him, “Teacher, I have kept all these things from my youth up.” (weak adv de. “but” + N M S d.a. (rel pro) o` “the one; he” + A A I 3s fhmi, – phēmi “declared/affirmed” + D M 3s pro auvto,j “to him” + V M S dida,skaloj “teacher” +      A M I 1s fula,ssw – phulassō (GT = evfulaxa,mhn) “I have carefully kept/guarded” +   Ac N P adj pa/j “all” + Ac N P dem pro ou-toj (GT = tau/ta) “these things” + prep w/   Ab F S evk neo,thj – neotēs “out from…youth” + G 1s pro evgw, “my”)

1) This verse should not be taken to mean that one can earn salvation by keeping the Ten Commandments, or any other combination of legal works.  Gal 3:21 “Is the Law then contrary to the promises of God? May it never be! For if a law had been given which was able to impart life, then righteousness would indeed have been based on law.”
2) Rather, since the man was so intent on doing something to deserve salvation, Christ points out what was already known, that perfect obedience (but only perfect obed-ience) would lead to eternal life. Lev 18:5 “So you shall keep My statutes and My judgments, by which a man may live if he does them; I am the LORD.”
3) The commandments quoted are the fifth through the tenth:

a) the fifth commandment is listed last, indicating it was the primary area of violation

b) instead of “you shall not covet”, the prohibition against fraudulent actions points to the overt demonstration of coveting

4) These commandments deal with one’s relationship with other men, since the man was convinced he held a right relationship with God; Christ is working to point out that he has not fulfilled the spirit of the Law, regardless of his overt righteousness.

5) Overt murder and adultery could easily be denied, if the man had led even a remotely honorable life; his reply shows he did not consider mental attitude sins to be on an equal par with physical ones.  cp Mt 5:22, 28

6) Also, he could claim that he did not steal, if there were a legal loophole to cover some less-than-honest business dealings; again, the mental attitude is the determining factor, but the legalist only looks to what can be seen, not the heart.  cp Rom 13:9

7) To bear false witness was a legal term, not simply telling what is not true about another, but doing so under oath in a legal setting; it looks at perjury in order to gain advantage over the one on trial. cp Mk 14:57

8) Placing the fifth commandment last in order draws emphasis to it, and seems to indicate this was the primary area in which the man violated God’s Directive Will; evidently Christ knew he had failed to properly care for his parents with his wealth.

9) The man’s ready answer shows he did not carefully consider his past actions, since to keep (phulassō) all these things would require perfect obedience, and no child can claim to have never caused their parents grief through dishonor or rebellion.

10) This is seen in his statement from my youth up, using ek with the Ablative of neotēs, meaning youth of the adult age (cp 1Tim 4:12); his confidence is that since he has been old enough to know better, he had never violated a single commandment, but he misses the point that he had always been under the obligation.

11) His was a moral and upright life by his own standards, and (overtly) aligned with the Law; since he was free from scandalous sins, he ignored the mental violations.

12) Principle: if Satan’s attacks cannot draw one into overt sin, he is equally content to draw them into legalism – both interrupt future progress in God’s Word and Will.

13) As recorded in Mt 19:20, the man still realized his efforts were not complete, and there was still some area or work he had not completed; he realized rejecting sins of commission does not cover sins of omission. “All these things I have kept; what am I still lacking?”
14) His preoccupation with personal morality had removed his delight in and appreciation for the Lord, thus causing him to lose the sense of relationship with Him.

15) Morality is a major part of Christianity, but it is only a part; the higher applications all center around right thinking, which produces right actions.  cp Rom 13:10 “Love does no wrong to a neighbor; love therefore is the fulfillment of the law.”
16) Therefore, in his (misguided) thinking, he has done ‘good enough’, but wanted to make sure he had not missed some other requirement; he had allowed himself to become deceived into thinking himself worthy of Divine favor, since he could not find any fault in his life – surely God would not, either.

17) Principle: Ignorance of the extent of the Divine law makes people think themselves to be in a better condition than they are.

So You’re Willing to Sacrifice Anything?

o` de. VIhsou/j evmble,yaj auvtw/| hvga,phsen auvto.n kai. ei=pen auvtw/|( {En se u`sterei/\ u[page( o[sa e;ceij pw,lhson kai. do.j ptwcoi/j( kai. e[xeij qhsauro.n evn ouvranw/|( kai. deu/ro avkolou,qei moiÅ

10:21 And looking at him, Jesus felt a love for him, and said to him, (weak adv de. “but; and” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A P N M S evmble,pw – emblepō “after looking at” + D M 3s pro auvto,j “him” + A A I 3s avgapa,w – agapaō “loved” + Ac M 3s pro auvto,j “him” + c.c. & A A I 3s kai. ei=pon “and said” + D M 3s pro auvto,j “to him”) “One thing you lack: go and sell all you possess, and give to the poor, and you shall have treasure in heaven; and come, follow Me.” (N N S card adj ei-j “one thing” + Ac 2s pro su, “yourself” + P A I 3s u`stere,w – hustereō “is lacking; falls short” + P A Ip 2s u`pa,gw “go away” + A A Ip 2s pwle,w – pōleō (GT = pw,lhson) “sell” + Ac N P correl adj o[soj “as much as” + P A I 2s e;cw “you have/possess” + c.c. & A A Ip 2s kai. di,dwmi “and give” + D M P adj (subs) ptwco,j – ptōchos “to poor men/ ones” + c.c. & F A I 2s kai. e;cw “and you shall have” + Ac M S qhsauro,j – thēsauros “treasure/wealth” + prep w/ L M S evn ouvrano,j “in heaven” + c.c. kai. “and” + adv &     P A Ip 2s  deu/ro avkolouqe,w “come follow” (lit – “follow here”, w/ Present Imperative = consistent movement) + D 1s pro evgw, “me”)

o` de. stugna,saj evpi. tw/| lo,gw| avph/lqen lupou,menoj\ h=n ga.r e;cwn kth,mata polla,Å
10:22 But at these words his face fell, and he went away grieved, for he was one who owned much property. (weak adv de, “but” + A A P N M S w/d.a. (comp) o` stugna,zw – stugnadzō “after he became gloomy” + prep w/ L M S evpi. o` lo,goj “upon/at the word” + A A I 3s avpe,rcomai “he went away/departed” + P P P N M S lupe,w – lupeō (comp) “being made saddened” + exp con ga.r “for; because” + I I eivmi, & P A P N M S e;cw “he was having; he had” + Ac N P n & adj kth/ma polu,j “much land/property/estate”)

1) The statement recorded only by Matthew, “what am I still lacking”, gives us the reason the Lord stopped His lesson and was looking at him; he had just demonstrated the positive volition of a true seeker, even though he did not realize it!

2) It is noteworthy that He did not redress the man, teach a lesson on self-deceived overconfidence (Lk 18:9-14), or even deny the possibility that he had indeed kept all the commandments from his youth; it is conceivable the look He gave did express disbelief, but He did not verbally correct him.

3) A self-righteous individual would have taken his own supposed self sufficiency as ‘proof’ he actually did deserve salvation, but the young man realized all his best efforts still did not guarantee eternal life.

4) In spite of the fact he was quite arrogant and seemingly confident, then, he recognized there was something missing; it was his desire to find that missing component that caught Christ’s attention, and the reason He continued in the way He did.

5) The reason He felt a love for the man, then, had nothing to do with his persistence, youth, language (“good teacher”), or the fact he had knelt before Him (as if in worship); the motivation was that the man wanted to do God’s Will, but was unaware of the proper method.

6) Rather than give a simple gospel presentation, He used the opportunity to point out to the young man, and the disciples, the effects of ignoring the teaching of 9:43-48.

7) If the man did not realize, on his own, what was preventing a relationship with God, he would never come to terms with his own idolatry, and would not “cut off” that which hindered him from becoming like a child, trusting God above all else.  Mt 6:24

8) Comparing the reply from Mt 19:20, Jesus’ statement One thing you still lack sets this up as the singular requirement the man must fulfill; if he was convinced of the concept and possibility of supererogation, Christ would give him the supreme opportunity to achieve it.

9) Rather than a requirement for salvation, this statement was designed to make the man realize he was not so ‘good’ after all, and that he was not willing to do anything to earn salvation – he had better rely on God instead of his own merit.

10) This is further proven by the fact that nowhere else in Scripture is this demand made, nor is there any Royal Imperative for believers to sell all you possess; the readiness must be present, but only if God makes it clear that is what He expects.  cp Ac 5:1-5

11) The difficulty reconciling the free gift of salvation with this seeming demand for salvation-by-poverty may account for the addition in the BYZ text of “and take up the cross”, meaning that discipleship is necessary for eternal riches.

12) This young man had now been promised, not only eternal life, but wealth in the realm of the King; although this promise was more even than he had asked for, it was certainly not what he was expecting.

13) In his own eyes, his worldly goods and property defined his very being, and without it no one would consider him a success; to cast all his physical possessions away in order to achieve spiritual ones was an unbearable choice.

14) Christ knew there was an outside chance the man would obey, and rather than leave him thinking that this charitable work had earned him salvation, the second command to come follow Me would assure that he would hear an accurate Gospel presentation; the next verse indicates He knew it was only an outside chance, however.

15) This is also the reason He did not call him back and explain the Gospel more precisely; He knew that the man was, by his own words, seeking eternal life, and therefore God would bring him to the point he would accept it.

16) Application: It is not a requirement when giving Ph1 (or Ph2) Gospel information that we receive an immediate answer; many times more than one hearing is necessary before the faith of the individual responds.

17) The physical reaction overtly demonstrated the man’s mental one – stugnadzō implies gloomy, sullen, distraught, and visibly distressed. cp Mt 16:3

18) Christ had challenged the extent of his professed desire, and he had realized the limits of his faith; he had been forced to admit that he did not want eternal life enough to sacrifice in the present world.

19) He did not challenge the demand, even though there was nowhere in the OT such a requirement, meaning that he accepted this as a reality; his refusal, then, becomes even more dramatic – he knew exactly what he was losing, and why.

20) Not only would his wealth have been forfeit, but his life would change from one of comfort and prosperity to wandering about, following a teacher (who was only a man, after all), without the luxuries to which he was accustomed.

21) The two complementary participles cannot be removed from the sentence without changing its meaning: not only did he leave, but his departure was characterized by despair and grief.

22) Partly because he had not expected God to call upon him to make such a sacrifice, and partly because he was now forced to acknowledge that eternal life and escape from hell meant less to him than human prosperity, his entire life changed its course from confidence and optimism to hopelessness, and this of his own decision.

23) This situation was made even worse by the fact that he had never lived a life of poverty or lack, brought out by the periphrastic construction he was one who owned much property.

24) This combination of eimi and a participle emphasizes a continual state, one that has not seen interruption, and so indicates he had been born into wealth and was used to prosperity, and would never willingly give up that enjoyment. cp Col 1:21

25) A secondary lesson is seen in the fact that Christ did not try to convince him to return, in order to gain an influential disciple.  cp Js 2:1-4

The Disadvantage of Wealth

Kai. peribleya,menoj o` VIhsou/j le,gei toi/j maqhtai/j auvtou/( Pw/j dusko,lwj oi` ta. crh,mata e;contej eivj th.n basilei,an tou/ qeou/ eivseleu,sontaiÅ
10:23 And Jesus, looking around, said to His disciples, “How hard it will be for those who are wealthy to enter the kingdom of God!” (c.c. & A M P N M S kai. perible,pw “and after looking around” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” +    P A I 3s le,gw “says/said” + D M P w/d.a. o` maqhth,j “to the disciples” + G M 3s pro auvto,j “his” +  emph adv pw/j “how!” + adv dusko,lwj – duskolōs “with difficulty” +       P A P N M P w/d.a. o` e;cw (GT = e;contej) “those who are having” + Ac N P w/d.a. to. crh/ma – chrēma “the wealth” + F D I 3p eivse,rcomai (GT = eivseleu,sontai) “will enter in” + prep w/ Ac F S w/d.a. eivj h` basilei,a “into the kingdom” + G M S w/d.a. o` qeo,j “of the God”)

oi` de. maqhtai. evqambou/nto evpi. toi/j lo,goij auvtou/Å o` de. VIhsou/j pa,lin avpokriqei.j le,gei auvtoi/j( Te,kna( pw/j du,skolo,n evstin eivj th.n basilei,an tou/ qeou/ eivselqei/n\
10:24 And the disciples were amazed at His words. But Jesus answered again and said to them, “Children, how hard it is to enter the kingdom of God! (weak adv de. “but” + N M P w/d.a. o` maqhth,j “the disciples” + I P I 3p qambe,w – thambeō “were startled” + prep w/ L M P w/d.a. evpi. o` lo,goj “upon/at the words” + G M 3s pro auvto,j “his” + weak adv de. “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + adv pa,lin “again” + A D P N M S avpokri,nomai “after responding” + P A I 3s le,gw “says/said” + D M 3p pro auvto,j “to them” + V N P te,knon “children” + emph adv pw/j “how!” + adv du,skoloj “with difficulty; hard” + P I 3s eivmi, “it is” + A A If eivse,rcomai (GT = eivselqei/n) “to enter” + prep w/ Ac F S w/d.a. & G M S w/d.a. eivj h` basilei,a o` qeo,j “into the kingdom of the God”)

1) It should not be much of a surprise that this section has often been used to teach piety-by-poverty, but this interpretation distorts the plain meaning of Christ’s statement.

2) After giving the single condition for salvation/eternal wealth, having it rejected, and watching the young man walk away, He turned to the disciples and made eye-contact with each to make sure they understood what had just happened, then explained further what it meant, and why it happened.

3) Thus, looking around indicates that He checked to see that all present were paying attention before continuing with the lesson, and the Aorist Participle shows that He waited a moment, for effect and emphasis.

4) The Present Participle of echo (“having/possessing”) also points out that the problem lay, not in an accumulation of worldly goods, but in considering that prosperity to be one’s own, instead of recognizing it as a grace gift of God, to be used as He dictates – it is a stewardship, not a property.

5) Physical wealth and success often becomes a stumbling block for the individual, believer or unbeliever alike; depending on it, holding to it for security, comfort, and ‘the future’ sets up the person for rejection of God and His grace. 1Tim 6:9-10

6) So physical affluence convinces them that they do not need God – they can buy whatever they need in this life, why not the next? – or that sacrifice of that wealth is not worth whatever benefit they might receive in the next life.

7) An application for the believer is easily seen, when one determines that the sacrifice of that for which they have ‘worked so hard’ cannot possibly be rewarded sufficiently, or that God would surely not call upon them to give up their comforts.  cp Rev 3:17

8) The Lord does not eliminate entirely the idea of a rich man entering the Kingdom of God, He only says it is “with difficulty” (duskolōs) that it occurs.

9) The Future Indicative of eiserchomai does recognize that there will be some believers who were financially prosperous before, and even during, their Christian experience, but it is an atypical experience that one comes to God offering nothing, when they are used to being able to provide for themselves anything they wanted.  cp 1Cor 1:26-29

10) Whether the individual is brought to realize that their wealth cannot buy their salv-ation, or suffering which cannot be financially alleviated appears, they must realize to “gain the world” is not an acceptable exchange for one’s soul.  Mk 8:36

11) To possess wealth, then, is not the problem, it is placing a greater value on that wealth than a relationship with God; if both can be maintained, fine, but if not, which is the logical sacrifice to make?  cp Ps 49

12) The reason that the disciples were amazed at His words is much similar to the attitude today of the religious ‘experts’ today: the rabbis taught that wealth and prosperity were signs of God’s favor upon a man, but cp Job 34:19.

13) In response to their amazement, Christ repeated and clarified His dogmatic statement; lest they think they had misunderstood, He again denied that wealth = salvation.

14) Also, the disciples had not gotten rid of the idea that the kingdom was soon to be manifested in its Millennial glory – the thought that people would be excluded from overt prosperity due to their overt prosperity was somewhat dumbfounding.

15) There is a legitimate principle that the one with whom God is pleased will be prospered financially (2Cor 9:8), but the presence of one does not guarantee the other. cp Phi 4:19; Js 2:5

16) Another immediate question that must be asked is the nature of the riches God has bestowed on the positive believer; cosmic wealth is a pleasant accouterment in life, but has little to do with eternal success.  Pr 13:7

17) The use of the word teknon for children is an endearing term for a child that is normally obedient, pointing to the facts of Christ’s affection for them all, and the reason for it. cp vss 29-30

18) His response to their amazement is quite revealing, in that it focuses not only on those with material prosperity, but anyone and everyone who seeks to enter the kingdom – it is rarely easy to admit one’s spiritual destitution before God.  cp Mt 21:44

19) There is a change in Tense and Mood of the verb enter, from a Future Indicative to an Aorist Infinitive, which now points to the fact that while it is only with difficulty that a rich man can bring himself to abject humility, the entrance itself is difficult under any circumstances.

20) A textual variant occurs between the BYZ and W-H, with the addition of “…for them that trust in riches to enter…”; perhaps the asceticism of the copyists, or the contextual subject of the wealthy alone, influenced this add-on, but its presence is unnecessary and misleading.  cp 1Pet 4:18 “And if it is with difficulty that the right-eous is saved, what will become of the godless man and the sinner?”
21) Christ’s point is that it is always challenging for anyone to admit their total inade-quacy and inability, and come to God in dismal failure, trusting Him alone to provide; how much more difficult is it for the one who has consistently seen their wealth and power deliver them from suffering in time to admit their best is worse than God’s least?

22) Mark alone records this second comment, reminding his readers that only through great conflict can one truly participate in the kingdom; pagan religions also taught prosperity through obedience, but this is rarely the Christian experience.  2Th 1:5

How Difficult Is It?

euvkopw,tero,n evstin ka,mhlon dia. trumalia/j r`afi,doj dielqei/n h' plou,sion eivj th.n basilei,an tou/ qeou/ eivselqei/nÅ
10:25 “It is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom of God.” (N N S comp adj eu;kopoj – eukopos “easier” + P I 3s eivmi, “it is” + supply “for” + Ac F S ka,mhloj – kamēlos “a camel” + A A If die,rcomai (GT = dielqei/n) “to go through” + prep w/ G F S dia. trumalia, – trumalia (1x) “through an eye” + G F S r`afi,j – hraphis “of a needle” + disj con h' “than” + Ac M S (subs) plou,sioj – plousios “a wealthy/rich man” + A A If eivse,rcomai (GT = eivselqei/n) “to enter in” + prep w/ Ac F S w/d.a. & G M S w/d.a. eivj h` basilei,a o` qeo,j “into the king-dom of the God”)

1) Several opinions of the meaning of this statement exist, the more popular being:

a) there was a small gate in the wall of Jerusalem, through which trading parties could pass after dark

1) the only way a camel could be gotten through was to take its entire load off and force it to crawl through on its knees

2) this would relate to the rich being stripped of their wealth and forced into humiliation before the Lord

3) there is absolutely no evidence, archeological or written, of the existence of such a gate (Gen 24:11 mentions no gate, and did not occur in Jerusalem)

4) there is a small gate in the wall of Jerusalem through which pedestrians could pass, but it was not named “The Needle’s Eye” until 1845, probably in support of this theory

b) others hold that the word translated “camel” is actually “cable”, or a heavy rope, made from camel hair

1) it would be impossible to get through a needle, unless the cable was unraveled, destroying its strength and rigidity

2) thus, the wealthy man must first have his wealth/strength taken away, enter the kingdom, then (perhaps) have that wealth restored – cp Dan 4

3) the presence of wealthy people in the kingdom (cp 1Tim 6:9) is explained by re-twisting the cable threads back together after getting them through the eye – this defies simple physics

4) the word is never translated as such anywhere in Scripture, but is always trans-lated “camel” – cp Mt 23:24; Gen 24:11 (LXX)

2) The camel is the largest land animal of Palestine, and thus the meaning of the statement is clear: it is an example of idiomatic hyperbole – putting the largest animal through the smallest of openings is impossible.

3) There were a variety of sizes of sewing needles, but the fact there is no definite article present with either eye or needle means that no matter what needle used, or what size that needle might be, the same rule would apply.

4) The fact that it is easier to achieve this impossible task points out that it can be done, which is what sets the statement up as hyperbole in the first place; Christ is not saying the camel cannot go through, but focusing on the relative difficulty of getting one who owns worldly riches to admit their spiritual poverty.

Fear and Reassurance

oi` de. perissw/j evxeplh,ssonto le,gontej pro.j e`autou,j( Kai. ti,j du,natai swqh/naiÈ
10:26 And they were even more astonished and said to Him, “Then who can be saved?” (weak adv de. “but; and” + N M P d.a. (rel pro) o` “the ones; these ” + I P I 3p evkplh,ssw – ekplēssō (GT = evxeplh,ssonto) “were…astonished” (lit – “driven out”, i.e. of one’s senses) + adv perissw/j “even more” + P A P N M P le,gw “saying” + prep & Ac M 3p pro.j e`autou/ “to themselves” + c.c. (emph) kai. “then; indeed” + N M S inter pro ti,j “who?” + P D I 3s du,namai “is able” + A P If sw,|zw “to be saved”)

evmble,yaj auvtoi/j o` VIhsou/j le,gei( Para. avnqrw,poij avdu,naton( avllV ouv para. qew/|\ pa,nta ga.r dunata. para. tw/| qew/|Å
10:27 Looking upon them, Jesus said, “With men it is impossible, but not with God; for all things are possible with God.” (A A P N M S evmble,pw “after looking on/at” +   D M 3p pro auvto,j “on them” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + P A I 3s le,gw “says/said” + prep w/ I M P para. a;nqrwpoj “alongside/with men” supply “it is” + N N S adj avdu,natoj “impossible” + str adv avlla, “but” + neg ptcl & prep w/ I M S ouv para. qeo,j “not with God” + exp con ga.r “for; because” + N N P adj pa/j “all things” “are” + N N P adj dunato,j “possible” + prep w/ L M S w/d.a. para. o` qeo,j “with the God”)

1) The disciples did realize exactly what was being said, again pointing to the fact this “eye of the needle” was not some well-known gate in Jerusalem.

2) They realized that the idiom was meant to express impossibility, and therefore Christ was saying that rich people are saved only with great difficulty.

3) Again, the current rabbinic teaching was that prosperity was an overt sign of Divine pleasure; they distortions of verses such as Pr 10:20 to mean that all and any prosperity was from the Lord, therefore the receiver must be fulfilling His commands.  “It is the blessing of the LORD that makes rich, And He adds no sorrow to it.”
4) It has been observed that “This is the prosperity gospel 2000 years ago. No doubt they had bumper stickers for their chariots that read ‘Prosperity, my Divine Right’”. (Hill)

5) Much like the believer who finds Bible Doctrine after a lifetime of church attendance, these men had not cast away the dogmatic, logical, and (supposedly) documented teachings of men; they were tremendously astonished because this ran counter to what they had been convinced, beyond a shadow of a doubt, was true.

6) The first statement by Christ had done enough to shock them, but now with His repeated assertion, their thought processes were staggering from an overload of adjustment and implied meanings.

7) The Greek pronoun heautou is used here, rather than autos – him, but does include Jesus in the questioning; they were asking one another (as has been observed among those who did not understand – Mk 1:22, 6:2), as well as Jesus Himself.

8) Application: A healthy dose of skepticism is essential for protection from false view-point, but this does not mean that a doctrinal statement that runs counter to one’s own understanding should be rejected or gainsaid.  1Jn 4:1

9) The emphatic use of kai points to a hypothetical assumption that what has been said is true: if it were true that the wealthy would find salvation only with much difficulty, how much trouble would an average person (such as themselves) have?

10) In other words, their thinking was that they would not only be unable to earn or deserve salvation, but they could not even hope to have it offered to them as a gift; if they were in a position to receive the blessing of God, they would have been prospered financially, the absence of that blessing spoke of their spiritual inadequacy.

11) While credit must be given for their recognition that salvation is a passive experience – who can be saved? – their flawed logic still viewed financial success as spiritual success.

12) Again pausing for effect, Jesus stared at each one to make sure He had their attention, and then gave the reassurance they needed: it is indeed impossible for man to earn salvation, or even earn the gift thereof, but man is not the Source.

13) The preposition para with the Instrumental of anthropos points to humanistic attempts to merit the favor of God, temporally or eternally; due to the ISTA, there are no means by which anyone, wealthy or not, can be placed in a position to receive anything based on themselves.

14) However, since God does not think the way humans think, in His +R and Justice He found a way to provide what we needed, without compromising His holiness – the gifts we receive are based on grace, and available to all, without reference to merit.

15) From Peter’s question that follows, at least some of the disciples understood that a rich man’s rejection of entrance was based on the fact they refused to give up their physical possessions, although they missed the reason why that was such a crime.

Look What We’ve Done

:Hrxato le,gein o` Pe,troj auvtw/|( VIdou. h`mei/j avfh,kamen pa,nta kai. hvkolouqh,kame,n soiÅ
10:28 Peter began to say to Him, “Behold, we have left everything and followed You.” (N M S w/d.a. o` Pe,troj “the Peter” + A M I 3s a;rcw (GT = :Hrxato) “began” + P A If le,gw “to say” + D M 3s pro auvto,j “to him” + emph ptcl ivdou, “behold; look here; see” + N 1p pro evgw, “ourselves” + A A I 1p avfi,hmi – aphiēmi “we left/abandoned” + Ac N P adj pa/j “all/everything” + c.c. & Pf A I 1p kai. avkolouqe,w “and have followed” + D 2s pro su, “you”)

1) Peter, again acting as spokesman for the group, speaks on his own behalf as well as for the other men, who had given up lucrative careers and businesses in order to attach themselves as disciples.

2) The promise to the young man had been treasure in heaven, but only if he sold all that he owned; the disciples had not sold their possessions, but had, for all practical purposes, left everything for others to use.  cp Mt 9:9; Mk 1:16-20

3) There is, however, almost a boast in the word behold (idou), which can be translated “look here!” (it is, strictly translated, the Aorist Imperative of eidon); it reflects the same tendency to think of honors that will be conferred in the kingdom, rather than completion of a mission of discipleship/sacrifice. 

4) So, in case Christ has forgotten their sacrifices, Peter reminds Him, at the same time seeking reassurance that all their suffering has not been in vain.

5) Luke’s record has Peter’s observation as “we have left our own things” (Ac N P idios), meaning the comforts and personal possessions they abandoned in His favor.

6) Matthew records that Peter’s question following the statement of loyalty was “what then will there be for us?”, a legitimate question in light of the fact that the things they had sacrificed were, if not wealth and riches, of otherwise great value to them.

7) His statement, and the question, revolves around the fact that if a rich man would hardly be allowed into the kingdom based on refusal to sacrifice his most prized pos-sessions, what would they receive for an admittedly smaller financial sacrifice, but one just as important to them personally?

8) The Aorist of aphiēmi looks back to the initial abandonment of their former lives, with all that accompanied them; the Perfect of akoloutheō views their continued adherence and presence with Him, and what sacrifices that entailed.

The Recompense for Discipleship

e;fh o` VIhsou/j( VAmh.n le,gw u`mi/n( ouvdei,j evstin o]j avfh/ken oivki,an h' avdelfou.j h' avdelfa.j h' mhte,ra h' pate,ra h' te,kna h' avgrou.j e[neken evmou/ kai. e[neken tou/ euvaggeli,ou(
10:29 Jesus said, “Truly I say to you, there is no one who has left house or brothers or sisters or mother or father or children or farms, for My sake and for the gospel’s sake, (N M S w/d.a. o` VIhsou/j “the Jesus” + A A I 3s fhmi, – phēmi (GT = e;fh) “declared/affirmed” + ptcl/affirm avmh,n “truly; dogmatically” + P A I 1s le,gw “I say” + D 2p pro su, “to you” + N M S card adj ouvdei,j “no one” + P I 3s eivmi, “there is” + N M S rel pro o]j “who” + A A I 3s avfi,hmi “left/abandoned” + Ac F S oivki,a “a house” + disj ptcl h' “or” + Ac M P avdelfo,j “brothers” + disj ptcl & Ac F P h' avdelfh, “or sisters” + disj ptcl & Ac F S h' mh,thr “or mother” + disj ptcl & Ac M S h' path,r “or father” + disj ptcl & Ac N P h' te,knon “or children” + disj ptcl & Ac M P h' avgro,j “or farms” + prep w/ G 1s pro e[neka evgw, “on account of me; for my sake” + c.c. & prep w/ G N S w/d.a. kai. e[neka to. euvagge,lion “and on account of/for the sake of the gospel”)

eva.n mh. la,bh| e`katontaplasi,ona nu/n evn tw/| kairw/| tou,tw| oivki,aj kai. avdelfou.j kai. avdelfa.j kai. mhte,raj kai. te,kna kai. avgrou.j meta. diwgmw/n( kai. evn tw/| aivw/ni tw/| evrcome,nw| zwh.n aivw,nionÅ
10:30 “but that he shall receive a hundred times as much now in the present age, houses and brothers and sisters and mothers and children and farms, along with persecutions; and in the age to come, eternal life. (cond ptcl & neg ptcl eva.n mh. “if not; except” + A A S 3s lamba,nw “he shall/might receive” + Ac N P adj e`katontaplasi,wn “a hundred-fold; a hundred times as much” + adv nu/n “now” + prep w/ L M S n & dem pro evn o` kairo,j ou-toj “in the present age; in this time/season” + Ac F P oivki,a “houses” + c.c. & Ac M P kai. avdelfo,j “and brothers” + c.c. & Ac F P kai. avdelfh, “and sisters” + c.c. & Ac F P kai. mh,thr “and mothers” + Ac N P kai. te,knon “and children” + c.c. & Ac M P kai. avgro,j “and farms” + prep w/ G M P meta. diwgmo,j “along with persecutions” + c.c. & prep w/ L M S w/d.a. kai. evn o` aivw,n “and in the age/epoch” +     P D P L M S w/d.a. o` e;rcomai “which is coming” + Ac F S n & adj zwh, aivw,nioj “life eternal”)

1) In response to Peter’s statement, and the question found in Matthew, Christ gives a dogmatic and unwavering assertion; the BYZ text has “and Jesus answered/ responded” (apokrinomai), but in light of the authoritative nature of this promise, the NAS seems more accurate with “Jesus said/affirmed” (phēmi). cp Mk 9:12

2) The strict formula Truly I say to you also points to the very Veracity of God as the source of this information; Jesus was not giving some false hope, nor was this some metaphysical/spiritualized non-reality – it was undeniably so.

3) This verse should not be taken as a command to leave behind everything, rather it recognizes that, at times, the Christian will be called upon to leave some (perhaps all) possessions, relationships, business, etc. for the greater benefit of the kingdom.

4) In Mt 19:28 we have the record of the specific promise to the Twelve – “Truly I say to you, that you who have followed Me, in the regeneration when the Son of Man will sit on His glorious throne, you also shall sit upon twelve thrones, judging the twelve tribes of Israel.”
a) as His closest confidants, the believing members of the Twelve would be in line for a greater reward, based on their greater position in the kingdom

b) this promise does not apply to other believers in the Church Age specifically, although we are promised authority over the nations upon receipt of the crown – Rev 2:26

c) the phrase “in the regeneration” is the translation of paliggenesi,a – palingenesia, meaning “birth again”; used only two times, it refers to a change in physical life, and here refers to the resurrection body – cp Tit 3:5

d) this should have tipped the disciples that their positions in the kingdom would not be fully manifested until some time after their deaths (certainly after Jesus’), but their hardened hearts still refused to accept that this was even possible 

e) comparing Rev 21:12-14 also gives insight into this special rulership position of the Apostles

5) The list is not meant to be inclusive (comprehensive, including everything), rather it is meant to give examples of the kinds or categories of things one might be called upon to give up in pursuit of God’s Will.

6) In other words, the believer who gave up some other object or relationship would also be recompensed for that sacrifice, as well.

7) Each of these men had, to one degree or another, given up these details, whether leaving family and home (Peter), business (Matthew), parents (James and John), etc.

8) The fact that property begins and ends the list (house and farms) points to any physical possession that was left behind; the relationships listed between speak of those nearest and dearest to the believer who, for whatever reason, must be replaced by devotion to God’s Will.

9) While the BYZ text includes “wife” as a potential union lost, it seems to be copied from Luke’s list, since he alone mentions it; Mark might have been reluctant to mention it because of Peter, and Matthew (we may presume) was not married.

10) The promise is not a strict mathematical equation, i.e. 100 houses, etc. for each item left behind, but speaks of both numerical increase and capacity for enjoyment.

11) Certainly, as members of the Royal Family, each believer of the Church Age has many times the brothers and sisters as was ever possible in their pre-salvation life, but the idea is one of close rapport and fellowship – not just a brother/sister, but a friend of close relation.

12) The relationship of mother refers to a believing lady who fulfills the role of a mother, not a literal adoption; for example, cp Tit 2:3-5.

13) Noticeably absent from the list of replacements is the father, since we have one Father in common, and He is the only one we should seek.  cp Mt 23:9

14) Again it is emphasized, there is no call present that necessitates the separation of physical family members, nor selling all one’s possessions (or simply abandoning them) in order to achieve the kingdom; the facts are that, at times, a relationship or object must be let go if the believer is to achieve all that God has planned for them.

15) Two obvious examples would be if God’s Will called for the believer to move from their hometown, or if the family members were dragging the believer away spiritually.

16) The promise of businesses to replace any lost as a result of adherence to God’s Plan – farms – is not meant to imply commercial success, rather whatever occupation is lost in pursuit of BD will be replaced, and will be even more satisfying.

17) In addition to the overt blessings given by a God who repays us for our loyalty, the Christian is equally assured of persecutions as a result of their adherence to the Plan of God.

18) These persecutions come about from the source of people and the angelic conflict, but continued allegiance holds the assurance of even more recompense, and should be viewed as motivation toward loyalty as much as with any physical family.

19) This promise is given for the present age, using kairos to indicate a season, or regular but temporary period of time; while it may seem at times that more has been sacrificed than gained in the CWL, a closer (and more objective) consideration will reveal many blessings never noticed before, nor possessed before salvation. cp Phi 4:7

20) The blessings of this present life are distinguished from those of Eternity Future, and the promised persecutions are noticeably absent; our lives in the Resurrection will contain nothing of the sufferings we endure now.  cp 1Pet 1:4

21) A distinction is seen in the use of aiōn as opposed to kairos, the latter meaning a time period which is expected to pass into a different one relatively soon, the former meaning a definite and extended period of time, one which lasts many generations. cp Jn 9:32

22) The phrase eternal life should be taken primarily to refer to SG3, since there will be believers who refuse to make these sacrifices, and therefore the promise of this eternal life is withheld: one cannot say they will forfeit salvation.  cp Mt 19:29; Rom 2:7-8

The Eschatological Inversion Reiterated

polloi. de. e;sontai prw/toi e;scatoi kai. e;scatoi prw/toiÅ
10:31 “But many who are first, will be last; and the last, first.” (weak adv de. “but” + N M P adj polu,j “many” + F I 3p eivmi, “will be” + N M P ord adj prw/toj – prōtos “first” + N M P adj e;scatoj – eschatos “last” + c.c. & N M P adj & ord adj kai. e;scatoj prw/toj “and last first”)

1) This is an example of antithetic parallelism, where two lines of poetic language serve to emphasize the differences between themselves; those who match either category in the first line will be dramatically and spectacularly moved to the opposite position, and that based on their willing place in the first.

2) To sum up the experience of sacrifice and self-humiliation in the service of the Lord, Christ now gives, not a promise, but a statement of reality for the future kingdom.

3) It is easily recognized that in the present life there are class distinctions, with some categories of people holding authority, power, prestige, and influence over others.

4) The Future Indicative of eimi makes this a statement of fact, that many of these who currently hold sway over the humble will be replaced by those whom they regarded as insignificant.

5) There will be wealthy/powerful people who will not be removed to the lower strata of resurrected believers, e.g. Solomon, Nebuchadnezzar, etc, but the vast majority of those who were prospered in this life will be last, in the execution of the death sentence (for those who refused to humble themselves for salvation), or in the eternal niche of Ph3 (for those who refused to humble themselves for MPR). Rom 2:8

6) Conversely, many of those who humbled themselves, or remained in the humble state into which they were born, will be made great in the kingdom; it cannot be said that all who were last will be glorified in Ph3, but those who were made so because of their sacrifices do have this hope for the future. Rom 2:7

7) The parable only recorded in Mat 20:1-16 also bears on this lesson:

a) the landowner = God

b) the day (“early in the morning” is actually prōi, for 6:00 am or earlier) = the Church Age

c) laborers = adjusted Christians

d) the vineyard = the advancing Plan – cp Mt 21:33f

e) the laborers of vs. 2 are those who live a long life filled with DGP

f) the denarius = the crown and all that accompanies it

g) the 3rd (9:00 am), 6th (noon) and 9th (3:00pm) hours = those who become believers (and follow through) at later stages in life

h) the 11th hour (5:00 pm) = those who adjust to God’s Plan at the end of their lives, due to old age, martyrdom, or the Rapture

i) paying the wages = SG3 at the Bema

j) “grumbling” = STA arrogance in Ph2, as if only the ‘mature’ should receive their crowns, rather than be made equal with those who have labored in the CWL for less time, and do not have ‘as much’ BD

(1) the fact is, each believer has been promised the crown for a faithful Ph2, whatever else anyone else receives

(2) agreeing to this promised recompense means agreement it is a fair wage

(3) to complain because others who have not “borne…the heat of the day” (testing in Ph2) also receive their own crown is to attribute unfairness to God

(4) this is not teaching the existence of the STA at the Rewards Ceremony, rather the understanding of the doctrines associated with it in Ph2
k) the believer who is “envious” of another believer’s SG3 misses the point that the source of all SG3 is God’s generosity/grace

l) this STA arrogance, then, lessens the amount of Dvpt applied in the believer’s soul, and (ironically) places the one with ‘less’ BD on a higher plane 

8) So in summation, Christ warns the disciples not to think they would enter the Kingdom in positions of prominence due to longer service, greater sacrifice, or more work, but to recognize that prominence in Ph3 demands humiliation in Ph2, including prosperity, pride, achievement, appreciation, or recognition.  1Cor 4:9-13

Third Prediction of Suffering, Death, and Resurrection

Mt 20:17-19 & Mk 10:32-34 & Lk 18:31-34

Hsan de. evn th/| o`dw/| avnabai,nontej eivj ~Ieroso,luma( kai. h=n proa,gwn auvtou.j o` VIhsou/j( kai. evqambou/nto( oi` de. avkolouqou/ntej evfobou/ntoÅ kai. paralabw.n pa,lin tou.j dw,deka h;rxato auvtoi/j le,gein ta. me,llonta auvtw/| sumbai,nein
10:32 And they were on the road, going up to Jerusalem, and Jesus was walking on ahead of them; and they were amazed, and those who followed were fearful. (weak adv (intro) de. “now” + I I 3p eivmi, “they were” + prep w/ L F S w/d.a. evn h` o`do,j “in/on the road” + P A P N M P (circ) avnabai,nw “while/when going up” + prep w/ Ac N P prop n eivj ~Ieroso,luma “to Jerusalem” + c.c. & I I 3s kai. eivmi, “and…was” (periphrasis) +   N M S w/d.a. o` VIhsou/j “the Jesus” + P A P N M S proa,gw “going before/ahead” +      Ac M 3p pro auvto,j “them” + c.c. & I P I 3p kai. qambe,w – thambeō “and they were astonished/shocked” + weak adv de. “but; and” + P A P N M P w/d.a. (subs) o` avkolouqe,w “the ones/those following; the followers” (i.e. others besides the Twelve) + I P I 3p fobe,w – phobeō “were frightened”) And again He took the twelve aside and began to tell them what was going to happen to Him, (c.c. & A A P N M S kai. paralamba,nw “and after taking alongside” + adv pa,lin “again” + Ac M P card adj w/d.a. o` dw,deka “the Twelve” + A M I 3s a;rcw “he began” + P A If le,gw “to say/tell” + D M 3p pro auvto,j “to them” +  P A P Ac N P w/d.a. to. me,llw “the things being about/near” + P A If sumbai,nw – sumbainō “to happen” + D M 3s pro auvto,j “to him”)

o[ti VIdou. avnabai,nomen eivj ~Ieroso,luma( kai. o` ui`o.j tou/ avnqrw,pou paradoqh,setai toi/j avrciereu/sin kai. toi/j grammateu/sin( kai. katakrinou/sin auvto.n qana,tw| kai. paradw,sousin auvto.n toi/j e;qnesin
10:33 saying, “Behold, we are going up to Jerusalem, and the Son of Man will be delivered to the chief priests and the scribes; and they will condemn Him to death, and will deliver Him to the Gentiles. (exp con (con) o[ti “that” + emph ptcl ivdou, “behold; look here” + P A I 1p avnabai,nw “we are going up” + prep w/ Ac N P prop n eivj ~Ieroso,luma “to Jerusalem” + c.c. & N M S w/d.a. & G M S w/d.a. kai. o` ui`o.j o` a;nqrwpoj “and the son of the man” + F P I 3s paradi,dwmi “will be given to/delivered” + D M P w/d.a. o` avrciereu,j – archiereus “to the chief priests” + c.c. & D M P w/d.a. kai. o` grammateu,j – grammateus “and to the scribes” + c.c. & F A I 3p kai. katakri,nw – katakrinō “and they will judge against/condemn” + Ac M 3s pro auvto,j “him” + D M S qa,natoj – thanatos “to death” + c.c. & F A I 3p kai. paradi,dwmi “and they will deliver” + Ac M 3s pro auvto,j “him” + D N P w/d.a. o` e;qnoj – ethnos “to the Gentiles”)

kai. evmpai,xousin auvtw/| kai. evmptu,sousin auvtw/| kai. mastigw,sousin auvto.n kai. avpoktenou/sin( kai. meta. trei/j h`me,raj avnasth,setaiÅ
10:34 “And they will mock Him and spit upon Him, and scourge Him, and kill Him, and three days later He will rise again.” (c.c. & F A I 3p kai. evmpai,zw – empaidzō “and they will mock” + D M 3s pro auvto,j “with/to him” + c.c. & F A I 3p kai. evmptu,w – emptuō “and will spit on” + D M 3s pro auvto,j “on him” + c.c. & F A I 3p kai. mastigo,w – mastigoō “and will scourge/whip” + Ac M 3s pro auvto,j “him” + c.c. & F A I 3p kai. avpoktei,nw – apokteinō “and they will cut off/kill” + c.c.  kai. “and” + prep w/ Ac F P card adj & n meta. trei/j h`me,ra “after three days” + F M I 3s avni,sthmi – anistēmi “he will stand himself up/rise again”)

1) The time is now March of 33 AD, approaching Passover (Apr 4).

2) Having spent His time mainly in Perea, with some short visits into Judea, He now overtly set into motion what He had been proclaiming for several months – He must go to Jerusalem if His prophecies were to remain true.

3) The phrase going up to Jerusalem is understood in a spiritual sense, not primarily a geographic one; one is always spoken of ascending to the city of God, from whatever direction they might approach.  cp Zec 14:17

4) That He could even consider entering the stronghold of His enemies was quite amazing, but His determination, seen by the fact He was walking on ahead of them, was beyond their comprehension, and led only to fear of the future.  cp  Jn 11:8, 16

5) This is brought out by thambeō, much stronger than simple astonishment mixed with wonder; although used only 3x, it speaks of dread and alarm, resulting in loss of rational thought.  cp Lk 5:9 (the cognate noun – thambos)

6) Since other followers are listed (Mk 15:41), it was not only the Twelve who had (intentionally) missed the teaching concerning the events that must take place; every-one who was with Him recognized the intense danger into which He was placing Himself, and doing so with obvious disregard, even purpose.

7) The disciples, having been previously informed of Jesus’ resolve to go into Jerusalem, were amazed by this determination to walk into such a dangerous situation, but those who were associated less intimately were almost panicked at the thought of what could happen (phobeō).

8) Again we see that failure to GAP spiritual information leads to a distorted view of events, in areas directly and indirectly related to the specifics of the doctrine itself.

9) It also cannot be forgotten that certain peril awaited His followers, and this only increased the fear and concern of those with Him.  cp Mk 15:41

10) Lest the disciples think Christ was oblivious to the threat (or that the situation had changed), He once again took the Twelve aside and began to warn them of what was to come; it is worth notice that the precise prophecies were given only to these men – regardless of whatever danger the others foresaw, these men had inside information (which they ignored).

11) They could have taken great comfort from the fact that if He was determined to enter the stronghold of His enemies, and knew the results (but did not shy from them), there must be a reason, and God was still in control.

12) The word mellō – about to/going to – points to the inescapable nature of these events; it is not as if there were even a chance they could be avoided.  cp Jn 6:6

13) In fact, the specific word used for what was going to happen is sumbainō, meaning literally “to stand with”, i.e. to come upon one by arrangement or agreement, not chance or happenstance, but intended to do so. cp 1Pet 4:12

14) Since they had recently traveled to Lazarus’ hometown of Bethany, just outside Jerusalem (Jn 11:18), Christ informed them this was a journey with only one destination, strengthening the statement with an exclamatory Behold! 

15) The clear statements of Mk 8:31 and 9:12 were now expanded into the most detailed of prophecies regarding His treatment; not only is He foretelling rejection and murder, but gives more details regarding the particulars.

16) Matthew does not record the purposeful resolve, only that Jesus was “about to go up to Jerusalem” when He told what they could expect; Luke records the fact that, for Christ, the events were certain and inescapable – the very Word of God demanded that they occur.  Mt 20:17 & Lk 18:31

17) This is also the first time the Gentiles are mentioned in combination with the Jewish leaders, regarding His death; that Christ could ‘predict’ so much detail regarding His future was, perhaps, another reason the disciples had so much trouble accepting it.

18) Thus, the main charge against the religious leaders is their rejection and condemn-ation of their King, that of the Gentiles is their treatment of Him after this betrayal. cp Jn 19:11 “Jesus answered, ‘You would have no authority over Me, unless it had been given you from above; for this reason he who delivered Me up to you has the greater sin.’”
19) It is important to realize that Christ’s knowledge of these upcoming events did not come from Omniscience, but His study of the prophecies concerning Messiah’s treatment. 

a) the chief priests and the scribes had tried repeatedly to capture Him, but it would only be through betrayal that they would finally do so – Ps 41:9

b) the rejection by the leaders of Israel, those who had been charged with identifying and welcoming Him – Ps 118:22

c) the specific details of His suffering demanded that He be turned over to the Gentiles for crucifixion, since the Jews did not practice this form of torture/ execution – Ps 22:12-18, 69:21; Isa 52:13, 53:5

d) being spat upon, mocked, and scourged were all contained within the various prophecies, and could only have been understood after thorough and consistent study, and a well developed appreciation of the totality of Scripture – Ps 22:6-7; Isa 50:6

20) We find again that studying only those portions of Scripture one deems important or ‘applicable’ is not the pattern we have from the Lord Himself; such details would not have been important by themselves, but having been placed together, they gave Christ great comfort, since He was not caught off-guard by the events of the Passion.

21) As always, the message of betrayal, maltreatment, and murder was finished with the promise of resurrection; God will never allow even the most despicable of actions against His beloved to succeed, even if a miracle is required to vindicate those who adhere to His Plan.

22) That the disciples failed to understand any of this, from the betrayal to the resur-rection, is specified by Lk 18:34, which says that “this saying was hidden from them”; what was responsible for their lack of comprehension, however, was their own willing ignorance and rejection of the unambiguous statements of their Master.  cp Mk 9:32

23) The words He spoke were certainly understandable, but their import and relation to His Messianic kingdom escaped them; they still refused to part with what they knew to be true, therefore anything which did not align with their own ‘wisdom’ must be rejected, a parable, non-applicable in their own lives, or an unexplainable mystery (but certainly did not call for adjustment on their part).

Warning Against Ambition and Pride

Mt 20:20-28 & Mk 10:35-45

Kai. prosporeu,ontai auvtw/| VIa,kwboj kai. VIwa,nnhj oi` ui`oi. Zebedai,ou le,gontej auvtw/|( Dida,skale( qe,lomen i[na o] eva.n aivth,swme,n se poih,sh|j h`mi/nÅ

10:35 And James and John, the two sons of Zebedee, came up to Him, saying to Him, “Teacher, we want You to do for us whatever we ask of You.” (c.c. & P D I 3p kai. “and” + N M S prop n x2 & c.c. VIa,kwboj kai. VIwa,nnhj “James and John” + N M P & G M S prop n o` ui`o,j Zebedai/oj “the sons of Zebedee” prosporeu,omai – prosporeuomai (GT = prosporeu,ontai) “come/came near” + D M 3s pro auvto,j “to him”)  + P A P N M P le,gw (GT = le,gontej) “saying” + D M 3s pro auvto,j “to him” +   V M S dida,skaloj – didaskalos “teacher” + P A I 1p qe,lw “we want/wish” + sub con i[na “that” + Ac N S rel pro & ptcl/uncert o[j eva.n “whatever” + A A S 1p aivte,w “we might ask” + Ac 2s pro su, “you” + A A S 2s poie,w “you should do” + D 1p pro evgw, “for us”)

o` de. ei=pen auvtoi/j( Ti, qe,lete, poih,sw u`mi/nÈ
10:36 And He said to them, “What do you want Me to do for you?” (weak adv de. “but” + N M S d.a. (rel pro) o` “the/this; he” + A A I 3s ei=pon “he said” + D M 3p pro auvto,j “to them” + Ac N S inter adj ti, “what thing?” + P A I 2p qe,lw “are you wanting; do you want” + A A S 1s  poie,w “I should do” + D 2p pro su, “for you”)

oi` de. ei=pan auvtw/|( Do.j h`mi/n i[na ei-j sou evk dexiw/n kai. ei-j evx avristerw/n kaqi,swmen evn th/| do,xh| souÅ
10:37 And they said to Him, “Grant that we may sit in Your glory, one on Your right, and one on Your left.” (weak adv de. “but” + N M P d.a. (rel pro) o` “these; they” + A A I 3p ei=pon “they said” + D M 3s pro auvto,j “to him” + A A Ip 2s di,dwmi (GT = Do.j) “give/grant” + D 1p pro evgw, “to us” + sub con i[na “that” + A A S 1p kaqi,zw – kathidzō (GT = kaqi,swmen) “we might sit” + prep w/ L F S w/d.a. evn h` do,xa “in the glory” + G 2s pro su, (GT = sou) “your” + N M S card adj ei-j “one” + prep w/ Ab N P evk dexio,j – dexios “out from among rights” (i.e. “those on the right”) + G 2s pro su, “of you” + c.c. & N M S card adj kai. ei-j “and one” + prep w/ Ab N P evk avristero,j – aristeros  “out from among lefts”)

1) The response to this communication is contradiction, as usual; at least these two men (and probably the others) were still thinking about their own goals and ‘problems’, rather than thinking about what had been said.

2) From Mt 20:20 we learn it was actually the mother of these two men who initiated this request; this does not relieve the two brothers of their guilt, as seen by Mark’s direct attribution to them for this callous appeal.

3) She was one of “those who followed” from vs 32, and had not been privy to the direct prediction of His suffering and death; perhaps she thought that, since they were heading into Jerusalem, now was the time to ask for a position in the kingdom.

4) Though not recorded in Mark, the promise of Mt 19:28 was probably still fresh in their minds, and they (or Mom) had been planning on this request for some time.

5) The two sons should have informed her, if not of the result of entering Jerusalem, at least that this was not the time for mentioning future reward.

6) While Matthew’s emphasis is on the fact that the two men allowed their mother to push them into inappropriate actions, Mark stresses the insensitive response to this obviously troubling imminent event.  cp 8:32, 9:33f

7) It has been observed that in the three years of instruction these men had received, Jesus had never denied that there would be a kingdom established, with Him on the throne, and this is why the men continued to consider it within their experience.

8) This ignores the frequent and repeated lessons regarding His rejection and murder, but it would shed light on their seeming density of soul – they had not grasped that the kingdom was a coming reality, but not in the same way they understood it.

9) Applications abound, but suffice it to say this is the inevitable result of failing or refusing to consider all doctrines when choosing the path of the CWL.  Mk 10:29-30

10) Perhaps they realized the arrogance of the request, and sought to have it granted without having to mention it: they prefaced it with a (rather juvenile) condition – whatever we ask, distorting Mt 7:7.

11) Again, it was their mother who made the request, but the fact they did not argue or correct her makes them willing accomplices, and therefore guilty of the same attitude.

12) However, Jesus – far from the naïve, trusting, and simplistic dupe usually portrayed – deflected their petition with a disarming demand of His own, that they first tell Him what it was they wanted.

13) The use of the weak adversative de in vs 36 shows He did not fall for their demand, but first wanted more information as to the content of their request; the use in vs 37 shows they missed His counter, but continued with their self-absorbed desire.

14) It is also evident that they had understood the teaching on positions of superiority and inferiority in the kingdom, as seen in the plural subjects of the right and the left.

a) the preposition ek with the Ablative is used of departure from a group or place, having at one time been a member of that group – cp Mk 11:8 “…branches which they had cut from the fields”
b) in ancient times, the guest to whom the host wanted to give the most honor was seated at his immediate right hand, with the second most important guest being seated to his immediate left, and all others seated in various, but non-specific, arrangements – cp 1Kin 2:19; Ps 110:1

c) in both records, which brother gained the foremost position is not the primary issue – perhaps this was at least some measure of humility, or their mother wasn’t playing favorites, but the request still demonstrates maximum arrogance

d) they recognized that certain individuals would sit in positions of prominence, and their exact request was that they be chosen as the first from those on either side, for whatever reason the others had been placed in their own positions

e) thus, they were not only seeking to be placed above the other ten disciples, but above anyone in the kingdom

15) That this request could be offered so shortly after the prediction of suffering and death can only indicate a willing refusal to understand Christ’s words in context; ignoring all that “they will kill Him” entailed, they only focused on rising, and equated that with the establishment of the kingdom.  cp Ac 1:6

16) It is painfully obvious that the disciples, like so many believers, had missed the unequivocal Truth from their Communicator – here, the reality of Mk 9:35.

Consider What You Ask

o` de. VIhsou/j ei=pen auvtoi/j( Ouvk oi;date ti, aivtei/sqeÅ du,nasqe piei/n to. poth,rion o] evgw. pi,nw h' to. ba,ptisma o] evgw. bapti,zomai baptisqh/naiÈ
10:38 But Jesus said to them, “You do not know what you are asking for. Are you able to drink the cup that I drink, or to be baptized with the baptism with which      I am baptized?” (weak adv de. “but” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” +        A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + neg ptcl & Pf A I 2p ouvk oi=da “you do not know; do you not know” + Ac N S inter adj ti, “what thing?” + P M I 2p aivte,w “you are asking/requesting” + P D I 2p du,namai “are you able” + A A If  pi,nw “to drink” + Ac N S w/d.a. to. poth,rion – potērion “the cup” + Ac N S rel pro o[j “which” + N 1s pro & P A I 1s evgw. pi,nw “I myself drink” + disj ptcl h' “or” + A P If bapti,zw (GT = baptisqh/nai) “to be baptized” + Ac N S w/d.a. to. ba,ptisma “the baptism” + Ac N S rel pro o[j “which” + N 1s pro & P P I 1s evgw. bapti,zw “I am baptized”)

oi` de. ei=pan auvtw/|( Duna,meqaÅ o` de. VIhsou/j ei=pen auvtoi/j( To. poth,rion o] evgw. pi,nw pi,esqe kai. to. ba,ptisma o] evgw. bapti,zomai baptisqh,sesqe(
10:39 And they said to Him, “We are able.” (weak adv de. “but” + N M P d.a. (rel pro) o` “the ones; they” + A A I 3p ei=pon “they said” + D M 3s pro auvto,j “to him” + P D I 1p du,namai “we are able”) And Jesus said to them, “The cup that I drink you shall drink; and you shall be baptized with the baptism with which I am baptized.” (weak adv de. “but” + N M S w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + Ac N S w/d.a. to. poth,rion “the cup” + Ac N S rel pro o[j “which” + N 1s pro & P A I 1s evgw. pi,nw “I myself drink” + F M I 2p pi,nw “you shall drink for yourselves” + c.c. & Ac N S w/d.a. kai. to. ba,ptisma “and the baptism” + Ac N S rel pro o[j “which” + N 1s pro & P P I 1s evgw. bapti,zw “I myself am baptized” + F P I 2p bapti,zw “you shall be baptized”)

1) John and James were seeking blessing and prominence in the kingdom, but still did not understand that this only comes via suffering and persecution in time.  cp 2Th 1:5

2) The reply You do not know points this out – they thought they were asking a very simple favor, but the road to its answer included that which they had not considered.

3) Similar to the believer who asks for patience, they had not fully thought out what would be required for them to achieve these positions of honor; they could potentially receive the highest places in the kingdom, but it was not as if this would be given to them without somehow deserving it.

4) A cup is metaphoric language for an assigned portion, usually evil or judgment, (Rev 18:6); here it is suffering and martyrdom, which He had just detailed in specific language – they still did not factor what He had taught into their thinking.

5) A baptism is an identification, or immersion, into a state of being; given His immedi-ately recent description of His future, what other state of being were they considering?

6) It has been observed that the cup refers to inner suffering, the baptism to what falls upon one from the source of the Angelic Conflict and men (Alford); neither refers specifically to the cross and payment of the penalty for sins, rather to the suffering, from whatever source, of human existence while loyal to the Plan of God.

7) The point is that if Christ were to be given the premier position in the kingdom, logically other positions of prominence could only be attained in the same way.

8) The Present Tense of both I drink and I am baptized also point that it was not only martyrdom in view, but a life of sacrifice, self-denial, and affliction; this cup and baptism were already upon Him, and would continue until the end of His Ph2 life.

9) Common sense would have demanded they at least ask to what cup or baptism He referred, but in their human viewpoint thinking, this could only refer to the ‘pressure’ of leadership, glory, and honor in the Millennial kingdom.

10) This is an example of enthusiastic but ignorant agreement: rather than rely on grace provision, they considered themselves capable of handling anything that might come their way, and that of their own power, ability, and will.

11) In fact, the Present of dunamai means that they thought they had been trained sufficiently already to handle the pressures of whatever they encountered; again, it is a dangerous thing to think oneself sufficient for the task on one’s own.  cp 1Cor 10:12 “Therefore let him who thinks he stands take heed lest he fall.”
12) By application, the believer does well to consider the potential outcomes of their professed allegiance, and remain cautious in their professions of loyalty ‘whatever the cost’.  cp Ex 19:8

13) Since the Millennial kingdom was to be ushered in after a great battle (Zec 14:3), it is also possible these men were proclaiming their loyalty in battle and bravery for the cause.  cp Lk 22:38 & Jn 18:10

14) The irony was that they would indeed fulfill this boast, in both time and eternity, but certainly not in the way they had intended.
15) Throughout this section, the use of the weak adversative de has indicated the distinc-tion between what was said and the response to it; each time Jesus answered, He was trying to get them to reconsider their statement, and each time the men answered, they continued with their faulty thinking.
16) Since they were not realigning their thinking, nor did they even realize the necessity thereof, Christ ended the conversation by a statement of future reality – John and James would indeed partake of the same portion assigned to Christ, and would indeed be ‘immersed’ in the same lifestyle of sacrifice for others.  cp 1Cor 4:9-13
17) This implicitly denied their present boast, saying in other words that they were not ready for, nor were they involved in, the same type of suffering Jesus endured, but they could take heart that at some future point they would.
18) The Middle Voice of pinō –“to drink” indicates that this action would be taken upon themselves voluntarily, with which the two men probably readily agreed; the reality was not even close to what they thought it was, but they would indeed come to see the necessity of suffering in the CWL.  Rom 8:17
19) Coincidentally, James was the first apostle to suffer martyrdom (Ac 12:2), and John lived/suffered the longest of the Twelve (Rev 1:9); both completed their courses with absolute devotion, regardless of the cost in time.
As For Your Request

to. de. kaqi,sai evk dexiw/n mou h' evx euvwnu,mwn ouvk e;stin evmo.n dou/nai( avllV oi-j h`toi,mastaiÅ
10:40 “But to sit on My right or on My left, this is not Mine to give; but it is for those for whom it has been prepared.” (weak adv de. “but” + A A If w/d.a. (subject) to. kaqi,zw – kathidzō “the seating” + prep w/ Ab N P evk dexio,j – dexios “from rights; from those on the right” + G 1s pro evgw, “my” + disj ptcl h' “or” + prep w/ G N P evk euvw,numoj – euōnumos “from lefts/those on the left” + neg ptcl w/ P A I 3s ouvk eivmi, “it is not” +    N N 1s poss pro evmo,j “mine” + A A If di,dwmi “to give” + str adv avlla, “but; rather” +  D M P rel pro o[j “to/for those whom” + Pf P I 3s e`toima,zw – hetoimadzō “it has been prepared/made ready)

1) Since the two brothers were determined to continue with their request, Christ states that even He has limitations as to what He can grant.

2) This is not due to weakness or lack of authority on His part, rather that these positions of prominence have already been determined through God’s Omniscience.
3) A different word is translated left in this verse as opposed to vs 37 (aristeros); both mean the left side of something or someone, but the latter was sometimes used of an ill omen (compare the Latin “sinistra”- left, from which we get “sinister”), whereas the word here literally means “of a good name”, a different nuance in order to distinguish from any inferred bias or favoritism.
4) This distinction is simply to refute any idea of inferiority by being placed to the left, any idea of personal merit or lack thereof, instead pointing to the fact that positions are based on willing compliance with the established rules, not that one is favored over another. 
5) Their demand dealt with superior reward amongst all who would be present, but Christ’s response indicates that position in the kingdom is already established, since God knows “the end from the beginning”.  Isa 46:9-10
6) As seen in its usage in Ac 23:23, the word hetoimadzō has the idea of preparation with a future event in view, and the Perfect means this occurred in the past, with its results still in existence; this determination was not made based on information (or request) coming into God’s understanding, it was a part of the Divine Decrees from Eternity Past. cp 1Cor 2:9; Heb 11:16
7) Since this decision has already been made and cannot be altered, the desire to be placed in the highest position is a moot point; who will be where is known only to God, and any actions one might take cannot, therefore, establish one in a higher position than is already set aside for them.
8) This is not Calvinistic fatalism, rather it recognizes that God has our entire lives in view at all times, and has made an eternal choice based on our own freewill actions and decisions in Ph2.
9) In other words, it does not matter that we desire a higher or lower position, the status by which we will be rewarded is already set; our only influence is continued faithful-ness to the standards set for us.  Eph 2:10 (proetoimadzō)
10) Mt 20:23 has the One who made this preparation being the Father, but this only means that the humanity of Jesus had no input; the Deity of the Second Person agreed and was equally involved in the Omniscient decision.  cp Mk 13:32; Heb 1:8-12
The Response of the Others
Kai. avkou,santej oi` de,ka h;rxanto avganaktei/n peri. VIakw,bou kai. VIwa,nnouÅ
10:41 And hearing this, the ten began to feel indignant with James and John. (c.c. & A A P N M P kai. avkou,w “and after hearing” + N M P card adj w/d.a. o` de,ka “the ten” + A M I 3p a;rcw “began/started” + P A If avganakte,w – aganakteō “to be indignant/ express displeasure” + prep w/ G M S prop n 2x & c.c. peri. VIa,kwboj kai. VIwa,nnhj “with/toward James and John”)

1) The remaining disciples would have seen James’ and John’s mother approach Jesus, and would have doubtlessly overheard the subject of conversation; their response during the request is not given, but they responded in typical fashion, and were too self-absorbed to understand the point of Christ’s words as well.

2) Standing close enough to hear, none of them – the ten indicates a solidarity of thought – apprehended the meaning of Christ’s implied rebuke, nor the meaning of the response the men had received.

3) The use of archō indicates it was only after the entire discussion had ended that their emotional response became evident; whatever they were feeling (amusement, anger, worry, etc.), it was at this point they began to develop this indignation.

4) Their emotional response was readily observed, however, which called for the actions that follow; the word aganakteō refers to displeasure that is expressed, usually verbally.  cp Mk 14:4

5) So the picture is sullen grumbling, verbal retribution against the two; it was not because they had asked such an overconfident request, it was because they obviously considered themselves superior, and thought this superiority should be manifested.

6) Rather than relate this human viewpoint idiocy to Christ’s response when they had done the same (Mk 9:34 – staying calm and patient), the remaining disciples responded in an equally distorted manner; they reacted with STA failure based on someone else’s STA failure.

7) In other words, their displeasure was based, not on righteous indignation at the depth of sinful pride, but on the fact their own pride had been insulted.

8) Again, the previous teaching (Mk 9:35f) had not penetrated their petty ideas of greatness; the level of hard-heartedness they display becomes difficult to grasp (but only because it is not our own).

Correcting the Reaction

kai. proskalesa,menoj auvtou.j o` VIhsou/j le,gei auvtoi/j( Oi;date o[ti oi` dokou/ntej a;rcein tw/n evqnw/n katakurieu,ousin auvtw/n kai. oi` mega,loi auvtw/n katexousia,zousin auvtw/nÅ
10:42 And calling them to Himself, Jesus said to them, (c.c. & A M P N M S kai. proskale,w – proskaleō “and after calling to/summoning” + Ac M 3p pro auvto,j “them” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + P A I 3s le,gw “says/said” + D M 3p pro auvto,j “to them”) “You know that those who are recognized as rulers of the Gentiles lord it over them; and their great men exercise authority over them. (Pf A I 2p oi=da “you know” + exp con o[ti “that” + P A P N M P w/d.a. (subs) o` doke,w “the ones/those who are known/recognized” + P A If a;rcw “to be first/rulers” + G N P w/d.a. to. e;qnoj “of/over the Gentiles” + P A I 3p katakurieu,w – katakurieuō “lord it over” + G N 3p pro auvto,j “them” + c.c. & N M P adj w/d.a. (subs) kai. o` me,gaj “and the great ones/ men” + G N 3p pro auvto,j “of them” + P A I 3p katexousia,zw – katexousiadzō (2x) “exercise authority over” + G N 3p pro auvto,j “them”)

ouvc ou[twj de, evstin evn u`mi/n( avllV o]j a'n qe,lh| me,gaj gene,sqai evn u`mi/n e;stai u`mw/n dia,konoj(
10:43 “But it is not so among you, but whoever wishes to become great among you shall be your servant; (weak adv de, “but” + P I 3s eivmi, (GT = evstin) “it is” + neg ptcl & adv ouvc ou[twj “not thus/so” + prep w/ L 2p pro evn su, “in/among you” + str adv avlla, “but; rather” + N M S rel pro & ptcl/uncert o[j a'n “whoever” + P A S qe,lw “might wish” + A D If gi,nomai (GT = gene,sqai) “to become” + N M S adj me,gaj “great” + prep w/    L 2p pro evn su, “in/among you” + F I 3s eivmi, “will be” + N M S dia,konoj – diakonos “servant” + G 2p pro su, “your”)

kai. o]j a'n qe,lh| evn u`mi/n ei=nai prw/toj e;stai pa,ntwn dou/loj\
10:44 and whoever wishes to be first among you shall be slave of all.” (c.c. & N M S rel pro & ptcl/uncert kai. o]j a'n “and whoever” + P A S 3s qe,lw “might wish” + P If eivmi, (GT = ei=nai) “to be” + N M S ord adj prw/toj “first” + prep w/ L 2p pro evn su, “among you” + F I 3s eivmi, “will be” + N M S dou/loj “slave” + G M P adj pa/j “of all”)

1) Having observed the facial expressions, and overheard the verbal remarks, of the remaining disciples, Christ moved quickly to correct their faulty thinking as well as point out the reason for the failure of all twelve men.

2) As has been seen before, the word proskaleō has the idea of an official directive, emphasizing that one is under the authority of another, and allowing no room for argument or disagreement.  cp Mk 3:13, 6:7, 15:44

3) Rather than directly chastise or rebuke the men, He gave the Dvpt understanding, explaining why their actions were inappropriate; the inherent rebuke is easily seen, but it was up to the disciples to apply the teaching to the immediate situation.

4) In the current political society, those with power and authority exercised it with domination and control, showing little in the way of compassion; this had the side benefit of extreme ‘gratitude’ when such mercy was shown, but was primarily designed to enforce servility upon their subjects.

5) It was therefore necessary to demonstrate the extent of one’s political muscle, and it became commonplace to punish the least hint of disobedience or suggestion of disrespect; the manifestation of power lust and fear of overthrow led to cruel and merciless leaders, each intent on impressing their superiority upon anyone below them.

6) This display of their dominance enabled them to be recognized as possessing great influence, which in turn spurred them to further prove their supremacy.

7) In fact, to show compassion or mercy was generally regarded as a sign of weakness, especially when demonstrated to one’s enemies or political subordinates, and to seek such compassion from one’s superior was almost guaranteed to bring punishment.

8) Following the example of their superiors, the lesser political and legislative powers exercised as much clout as they could, without angering those above them.

9) This led to a pecking order amongst the Gentiles, with each strata pushing the limits of their dominion over all those in lesser positions; this naturally results from those in positions of authority, who either fear resistance or enjoy controlling others.

10) This was (and is) commonly observed and easily recognized, brought out by oida, for knowledge gained from personal experience or involvement; these men had each experienced such domination for themselves, in one way or another.

11) The compound verb katakurieuō is literally “to lord/rule against”, and means to show no weakness, compassion, or flexibility in one’s dealing with those less powerful.  cp Ac 19:16; 1Pet 5:3

12) In the same way, this overt posturing led to extreme examples of the extent of one’s power; exercising authority became an opportunity to exact revenge, or to humiliate one’s opponents in the most bitter way possible.

13) However, since we are to imitate our Father, whose “thoughts are higher than {our} thoughts” (Isa 55:9), we are to reject any temptation to take our own revenge, or to make those under our authority suffer unnecessarily.  Rom 12:9; Col 4:1

14) Under the rabbinic teaching that prosperity and success were a demonstration of approval of God, it is easy to see how this attitude developed; those who gained power were reluctant to let it go, lest they be seen as failures after such ‘blessing’.

15) The problem, then, is not the receipt, exercise, or furtherance of authority, it is the STA motivation that seeks to capture as much as possible (always more), an unwill-ingness to relinquish authority, or the abuse of those under one’s authority.

16) The Subjunctive Mood of thelō – wishes makes clear this potential is real, and there will be some, but not all, who will fall into the trap of seeking happiness through the abuse of power, or achieving that power whatever the cost.

17) Using the weak adversative, Jesus points to the contradiction in cosmic/human vs. Divine viewpoint – the believer is to eschew (shun; flee from; abstain from in any form) demonstrations of one’s power, authority, or higher privilege.

18) The natural man involves himself in ambition, competition, and pursuit of more/ bigger/better; however, in the strongest possible terms (alla) Christ specifies that this attitude leads to exactly the opposite result in God’s economy.

19) This does not negate the Doctrine of Authority, rather it expands upon it; the person in authority is to exercise it so as to benefit those below them, to be a servant in the cause of assisting all given to their charge. Eph 6:5-9

20) Since this is a Royal Imperative, the one who violates it will be reduced in rank and honor in the eternal realm, becoming the servant of those they sought to outrank.

21) Since it is God who establishes all positions of authority (Rom 13:1), those who find themselves in such a position should be ever mindful of the awesome responsibility to exercise it in all “justice and fairness”, showing the same gracious attitude they expect from the Supreme Authority (cp Lk 6:37-38).

a) pastors – 1Pet 5:1-3

b) deacons – 1Tim 3:12-13

c) husbands – 1Pet 3:7

d) parents – Col 3:21

e) political powers – Pr 31:4-5 cp Dan 4:27

f) employers/masters – Col 4:1

22) It must be noted that this does not necessitate laxity and indulgence, punishment/ discipline is necessary at times for all who disobey their authorities (Rev 2:26-27); the idea here is attempting to assume inappropriate amounts of authority, and seizing the opportunity – wishes to become great – to do so.

23) In the same way, those who imitate the great men of the Gentiles, making themselves first in priority and importance, demonstrate that their own feelings of pride and self-importance are more valuable to them than God’s opinion and blessing.

24) Due to their rejection of God’s Will in this matter, and all others, in pursuit of the fulfillment of power lust in this lifetime, these types will be subject to all who remained faithful to the Plan of God, regardless of undeserved suffering brought about by unfair authorities.

25) The distinction between diakonos – servant and doulos – slave seems to be one of personal authority, or placement within the chain of command; the former is more specific, with authority over others, and the latter is a more general and non-specific term for those in any position of servitude, viewed as without any inherent power of their own. cp Rom 13:4; Gal 4:1

26) In other words, there will be variation, not only among believers who have mistreated others, but within that authority structure; certain believers will be even lower, and those who applied at some level, but failed to achieve their crown, will be given tasks relating to their relative wealth.

27) To be the servant or slave of another in Ph3 will not involve personal remorse, punishment, or suffering; it will be willingly assumed as fair recompense for the mistreatment they forced upon those who remained humble. cp 2Th 1:6

The Premier Example

kai. ga.r o` ui`o.j tou/ avnqrw,pou ouvk h=lqen diakonhqh/nai avlla. diakonh/sai kai. dou/nai th.n yuch.n auvtou/ lu,tron avnti. pollw/nÅ
10:45 “For even the Son of Man did not come to be served, but to serve, and to give His life a ransom for many.” (exp con ga.r “for; because” + c.c. (asc) kai. “even” +      N M S w/d.a. & G M S w/d.a.  o` ui`o.j o` a;nqrwpoj “the son of the man” + neg ptcl &    A A I 3s ouvk e;rcomai “did not come” + A P If diakone,w “to be served/taken care of” + str adv avlla. “but; rather” + A A If diakone,w “to serve” + c.c. & A A If kai. di,dwmi “to give” + Ac F S w/d.a. h` yuch, “the life” + G M 3s pro auvto,j “his” + Ac N S lu,tron – lutron “a ransom; a price of release” + prep w/ G M P avnti. polu,j “in place of many”)

1) This verse is the cornerstone verse of the Gospel of Mark: everything previous and everything which follows has been presented to call attention to the obedience, humility, and self-sacrifice of Christ.

2) Believers should realize, focus on, and be intensely grateful that our Lord has made the supreme sacrifice, not just in a point of time (the cross), but in a lifetime of self-denial; His life was characterized by total submission to the Father’s Plan, and that for our benefit.  Eph 5:25-27

3) The terminology “Positive Volition” has been coined for the way of thinking and acting that demonstrates this is the most important motivator in one’s life, and the accompanying desire to repay God for this indescribable gift.

4) Here is another example of the fact that Christ never calls us to do anything He has not already done; if anyone was deserving of honor and obeisance, certainly He was, but He gave up all honor and dignity in order to provide for us.  cp Jn 13:12-13

5) It is not as if He could not have remained in the position of absolute Deity and glorification, yet He was willing to suffer every lack so that we might profit in time and eternity.  2Cor 8:9 

6) Those who make a claim of worshiping and following Him should, therefore, be willing to follow His example, and the attitude of, or desire for, superiority should not be allowed to affect the believer’s priorities.  cp Phi 2:3-8

7) This principle is echoed in 1Jn 3:16. “We know love by this, that He laid down His life for us; and we ought to lay down our lives for the brethren.”
8) The prophet Isaiah spoke extensively of Christ as a Servant, and taught clearly that His life would be one of quiet and humble circumstances.  Isa 42:1-4

9) This also was distorted by the religious scholars of the day, who could not bring them-selves to admit the need for a suffering Messiah, since they ‘knew’ they would welcome Him and establish His kingdom (with themselves in high positions).

10) Once more we see the importance of accepting the teaching of the WoG without bias or personal predisposition: many claim to wish to glorify God, few are willing to change their own ideas as to how that should be done.

11) For those who refuse to adjust their thinking in light of the testimony of Scripture, distortion, empty worship, and vanity of life are the inevitable result; just as the disciples were unable to understand and adjust to the sufferings of the Man they had identified as Messiah, so the believer who cannot/will not accept God’s Will (pleasant or not) has no chance for ultimate happiness in Ph2.

12) That Jesus’ humanity was provided for and served is not denied in this verse (cp Mk 1:13, 15:41), but this was not His raison d’être (reason for existence); He had every right to demand worship in His humanity, but He submitted to the Father’s Plan for suffering in time, and glorification for obedience in eternity.  Heb 12:2

13) It must also be emphasized that the work of the cross would have been insufficient without this life of total perfect obedience; it was only after a life of sinless obedience that He was qualified to present Himself as the propitiation for sins. 

14) This is the meaning of offering His life in order to purchase fallen mankind out of the slave-market of sin; He alone paid the ransom required for our freedom, based on passing every test, temptation, and requirement, then submitting to the agony of the cross as the substitute for us who were unable to pay the penalty.  Heb 7:26-27

15) Those who believe they have something to offer in their Ph1 or Ph2 sanctification dishonor the One who paid the ultimate price, and demonstrate their negative volition, pride, and contempt for the very God they claim to worship.

16) Those who refuse to submit everything and anything in their lives – mental, overt, or soulish – prove their evaluation of this sacrifice; the refusal to give up whatever one is called upon to surrender makes a mockery of all pretended worship.

17) For those who follow the example of our great God and Savior (Tit 2:13), certain glory, honor, and prestige do await, but only after a similar lifetime of obedient conformity to the Will of God – just as was the case with the Lord, so shall we who remain faithful be rewarded.  Heb 10:36

18) Mt 20:28 makes clear that this statement was given as the supreme example to be followed, by all who truly keep His commands. “…just as the Son of Man…”
The Healing of Bartimaeus

Mt 20:29-34 & Mk 10:46-52 & Lk 18:35-43

Kai. e;rcontai eivj VIericw,Å kai. evkporeuome,nou auvtou/ avpo. VIericw. kai. tw/n maqhtw/n auvtou/ kai. o;clou i`kanou/ o` ui`o.j Timai,ou Bartimai/oj( tuflo.j prosai,thj( evka,qhto para. th.n o`do,nÅ
10:46 And they came to Jericho. And as He was going out from Jericho with His disciples and a great multitude, a blind beggar named Bartimaeus, the son of Timaeus, was sitting by the road. (c.c. & P D I 3p kai. e;rcomai “and they were coming/ came” + prep w/ Ac F S prop n eivj VIericw, “into Jericho” + c.c. & P D P G M S (circ) kai. evkporeu,omai – ekporeuomai “and while going out” + G M 3s auvto,j “his” + prep w/ Ab F S avpo. VIericw, “from Jericho” + c.c. & G M P w/d.a. kai. o` maqhth,j “and the disciples” + G M 3s pro auvto,j “his” + c.c. kai. “and” + G M S n & adj o;cloj i`kano,j – ikanos “a large/considerable crowd” + N M S prop n Bartimai/oj “Bartimaeus” + N M S w/d.a. & G M S prop n o` ui`o.j Timai/oj “the son of Timaeus” + N M S adj tuflo.j “a blind” + N M S prosai,thj – prosaitēs “beggar” + I D I 3s ka,qhmai – kathēmai “was sitting” + prep w/ Ac F S w/d.a. para. h` o`do,j “alongside the road”)

1) This event occurred during Christ’s final visit into Judea, en route to Jerusalem; Jericho is about 3 miles W of the Jordan River, about 18 miles ENE of Jerusalem.

2) According to Matthew’s and Luke’s accounts, there are other details to this record:

a) there were actually two men, although Mark and Luke mention only the more vocal of them – Mt 20:30

b) it was while entering Jericho that He saw and healed the two, although Mk and Mt record it was as they were “going out” – Lk 18:35

(1) Lk 19:1-10 records the call and salvation of Zaccheus, which occurred in Jericho, and Christ had a dinner with him

(2) Lk 19:11-27 gives the parable of the ten minas, told on the road to Jerusalem

c) since He did not intend to stay in Jericho any length of time, Mark and Matthew record the incident as though He had not stopped at all, while Luke gives the chronological detail that He did indeed stop for a brief time, for food or (perhaps) lodging overnight, and continued evangelization of Zaccheus

d) that seeming contradictions in Scripture exist is additional proof that the authors did not conspire together to produce their texts, or they would have removed them

3) The word translated great here is ikanos, meaning sufficient, considerable, or large enough; this was not one of the unruly mobs mentioned before, but there was a group sizeable enough to testify to the accuracy of this record.  cp 1Cor 11:30 

4) This crowd would be composed of those who were making the journey to Jerusalem for Passover, as well as inhabitants of Jericho.

5) Mark’s desire to provide verification is also seen in the naming of the primary speaker, who would be known to those who lived in his town, and the fact his father is also mentioned would make his identity indisputable.

6) It was common for beggars to sit at the main entrance into their particular town, so that passers through would be inclined to offer money; the focus of Mark’s record is that all this was quite ordinary, Jesus did not go out of His way to find Bartimaeus.

Calling On the Name of the Lord

kai. avkou,saj o[ti VIhsou/j o` Nazarhno,j evstin h;rxato kra,zein kai. le,gein( Ui`e. Daui.d VIhsou/( evle,hso,n meÅ
10:47 And when he heard that it was Jesus the Nazarene, he began to cry out and say, “Jesus, Son of David, have mercy on me!” (c.c. & A A P N M S kai. avkou,w “and after hearing” + exp con o[ti (con) “that” + P I 3s eivmi, (GT = evstin) “it is/was” + N M S prop n VIhsou/j “Jesus” + N M S prop n w/d.a. o` Nazarhno,j “the Nazarene” + A M I 3s a;rcw “he began” + P A If kra,zw – kradzō “to cry/call out” + c.c. & P A If kai. le,gw “and to say” + V M S & G M S prop n ui`o,j Daui.d “son of David” + V M S prop n VIhsou/j “Jesus” + A A Ip 2s evlee,w (GT = evle,hso,n) “have mercy on; show pity to” +    Ac 1s pro evgw, “me”)

kai. evpeti,mwn auvtw/| polloi. i[na siwph,sh|\ o` de. pollw/| ma/llon e;krazen( Ui`e. Daui,d( evle,hso,n meÅ
10:48 And many were sternly telling him to be quiet, but he kept crying out all the more, “Son of David, have mercy on me!” (c.c. & I A I 3p kai. evpitima,w – epitimaō “were charging guilt” + N M P adj polu,j (GT = polloi.) “much” + D M 3s pro auvto,j “to him” + sub con & A A S 3s i[na siwpa,w – siōpaō “that he might/should be silent” cp Mk 4:39 + weak adv de. “but” + N M S d.a. o` “the one; he” + I A I 3s kra,zw (GT = e;krazen) “was crying/calling out” + D N S adj & comp adv polu,j ma/llon “to much more” + V M S & G M S prop n ui`o,j Daui,d “son of David” + A A Ip 2s & Ac 1s pro evlee,w evgw, “have mercy/pity on me”)

kai. sta.j o` VIhsou/j ei=pen( Fwnh,sate auvto,nÅ kai. fwnou/sin to.n tuflo.n le,gontej auvtw/|( Qa,rsei( e;geire( fwnei/ seÅ
10:49 And Jesus stopped and said, “Call him here.” And they called the blind man, saying to him, “Take courage, arise! He is calling for you.” (c.c. & A A P N M S kai. i[sthmi “and after standing still/stopping” + N M S w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + A A Ip 2p fwne,w – phōneō “call” + Ac M 3s pro auvto,j “him” + c.c. & P A I 3p kai. fwne,w “and they call/called” + Ac M S adj w/d.a. o` tuflo,j “the blind man” + P A P N M P le,gw “saying” + D M 3s pro auvto,j “to him” + P A Ip 2s qarse,w – tharseō “take courage!; cheer up!” + P A Ip 2s evgei,rw “arise/get up” + P A I 3s fwne,w “he is calling” + Ac 2s pro su, “you”)

o` de. avpobalw.n to. i`ma,tion auvtou/ avnaphdh,saj h=lqen pro.j to.n VIhsou/nÅ
10:50 And casting aside his cloak, he jumped up, and came to Jesus. (weak adv de. “and” + N M S d.a. o` “the one; he” + A A P N M S avpoba,llw “after casting away from” + Ac N S w/d.a. to. i`ma,tion “the cloak/outer garment” + G M 3s pro auvto,j “his” +        A A P N M S avnaphda,w – anapēdaō (1x) “after jumping up” + A A I 3s e;rcomai “he came” + prep w/ Ac M S w/d.a. pro.j o` VIhsou/j “to the Jesus”)

1) According to Lk 18:36, Bartimaeus first asked someone what the noise and crowd was about; he did not know who was causing the excitement, but when he heard the specific designation Jesus of Nazareth, his faith motivated him to act.

2) It is evident that Jesus had seen the two men, but did not intend to heal them at that point; whether He knew of their faith and was waiting for them to ask, or was unaware that they were in a position to receive blessing, the common religious viewpoint that He wanted no one to be left suffering is again refuted.  cp Mk 14:7 “For the poor you always have with you, and whenever you wish, you can do them good; but you do not always have Me.”
3) A noticeable difference is seen in the designation given by the crowd – Jesus of Nazareth – and the Messianic title the men called out; Son of David was recognized as a specific name for the Christ.  cp Mt 22:42

4) Bartimaeus (and his companion) had come to believe that Jesus was Messiah but had not sought Him out; neither had anyone approached Christ on his behalf, and those from the 70 disciples who had (presumably) passed through Jericho had not healed him, either.

5) And yet, God arranged it so that personal contact with the Savior would occur, and their faith would be rewarded; we find the principle that God knows those who are His, and will ensure that they will be found.  cp Jn 10:16 “And I have other sheep, which are not of this fold; I must bring them also, and they shall hear My voice; and they shall become one flock with one shepherd.”
6) How either had become blind is not mentioned, nor is it particularly relevant; the fact is that these men were in a hopeless situation, which could only be remedied by the Sovereign hand of God.

7) The word for mercy is eleeō, and its usage in 1Tim 1:12-16 indicates it is not only good favor, but such asked for with no merit or potential of return:

a) this is an apt analogy to the unbeliever seeking salvation – what can they offer in return for mere notice from God, much less deliverance from the death sentence?

b) grace is what gives us that which we do not earn or deserve, mercy is what holds back God’s Justice from giving what we do earn and deserve – punishment for rebellion

c) Bartimaeus realized he had no right to ask, or even beg, Christ for any favor whatsoever, but his hope was that undeserved grace might overcome deserved suffering

8) Mark and Matthew indicate it was the entire assembled group that evaluated his request as worthless, and ordered him to cease his activity (epitimaō – cp Mk 8:32), but Luke specifies it was “those who led the way”, meaning (whether the disciples or others) it was those who made great show of being willing to accompany the King to His city.

9) In their thinking, He could not be bothered with the pathetic requests of those who were helpless and unable to escort Him, but it was the very fact they recognized their helplessness that led to His provision for them.  cp Jn 9:39-41

10) The continued and increasing fervor with which their faith was demonstrated is what caught Christ’s attention, the idea behind histēmi is to stand solidly still, without thought or possibility of movement until He got what He wanted.  cp Ac 7:55 “But being full of the Holy Spirit, he gazed intently into heaven and saw the glory of God, and Jesus standing at the right hand of God”
11) Mark alone records the crowd’s ‘encouragement’, as well as the fact he removed his outer garment and threw it aside; the recollection of Peter points both to the fickle nature of the people and Bartimaeus’ enthusiasm.

12) While the application does bear notice, this is not a call to ‘sacrifice all in approaching Christ’, as if one must abandon all worldly possessions, sin, or pride before salvation:

a) the cloak was a heavy woolen garment, and would have impeded his approach

b) neither does it represent “hating even the garment polluted by the flesh” (Jd 22) 

c) it is only an eyewitness detail, not a spiritual example.

13) That those who accompanied Christ had little real appreciation or understanding for His mission or purpose is seen in the rapid switch from open rebuke to encouraging agreement – they wanted to be known as those who agreed with whatever the King said, and would do so regardless of their position only moments before.  cp Mk 9:15

14) As has been seen previously (5:1-20, 25-34), the physical healings recorded by Mark have a spiritual meaning behind them, and understanding them gives us greater appreciation for the abstract blessings we have and continue to receive.

15) Unbelievers, and the believer who is removed from FHS, are:

a) blind to spiritual reality – cp 1Jn 2:11; 2Pet 1:9; Rev 3:18

b) deaf to spiritual information – Mk 7:37 cp Rom 10:14

c) lame, or unable to walk the Christian walk – Mt 15:31 cp Eph 4:17-18

d) as unclean and alienated as lepers – Mk 1:40 cp Tit 1:15-16

e) dead in our sins – Lk 7:12-15 cp Eph 2:1; Rev 3:1

16) The metaphoric relation to the believer cannot be ignored, since Bartimaeus and his companion had both recognized Jesus as the Christ; spiritual blindness is a reality for the unbeliever, but is equally valid for the believer who does not/can not see comp-rehend spiritual information. 1Cor 2:14 “But a natural man does not accept the things of the Spirit of God; for they are foolishness to him, and he cannot understand them, because they are spiritually appraised.”
17) It is only by contact with the Savior that we receive restoration, and Mark highlights the importance of seeking that contact, through humility diligence, and persistence.

18) Mark does not record anyone helping Bartimaeus to reach Jesus through the crowd, but according to Lk 18:40, His command was that “he be brought to Him”, so we cannot dogmatically state that he came unaided.

Ask and Receive

kai. avpokriqei.j auvtw/| o` VIhsou/j ei=pen( Ti, soi qe,leij poih,swÈ o` de. tuflo.j ei=pen auvtw/|( Rabbouni( i[na avnable,ywÅ
10:51 And answering him, Jesus said, “What do you want Me to do for you?” And the blind man said to Him, “Rabboni, I want to regain my sight!” (c.c. kai. “and” +  A D P N M S avpokri,nomai “after responding” + D M 3s pro auvto,j “to him” + N M S prop n w/d.a. o` VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + Ac N S inter pro ti, “what?” + P A I 2s qe,lw “do you want” + A A S 1s poie,w “I should do” + D 2s pro su, (GT = soi) “for you” + weak adv de. “but; and” + N M S adj w/d.a. o` tuflo.j “the blind man” + A A I 3s ei=pon “said” + D M 3s auvto,j “to him” + V M S r`abbouni, – hrabbouni “my teacher/master” + sub con i[na “that” + A A S 1s avnable,pw “I might see again”)

kai. o` VIhsou/j ei=pen auvtw/|( {Upage( h` pi,stij sou se,swke,n seÅ kai. euvqu.j avne,bleyen kai. hvkolou,qei auvtw/| evn th/| o`dw/|Å
10:52 And Jesus said to him, “Go your way; your faith has made you well.” And immediately he regained his sight and began following Him on the road. (c.c. &       N M S prop n w/d.a. kai. o` VIhsou/j “and the Jesus” + A A I 3s ei=pon “said” + D M 3s pro auvto,j “to him” + P A Ip 2s u`pa,gw “go away” + N F S w/d.a. h` pi,stij “the faith” + G 2s pro su, “your” + Pf A I 3s sw,|zw “has saved/delivered” + Ac 2s pro su, “you” + c.c. & adv kai. euvqu.j “and immediately” + A A I 3s avnable,pw “he saw again” + c.c. & I A I 3s kai. avkolouqe,w “he was following” + D M 3s auvto,j “with him” + prep w/ L F S w/d.a. evn h` o`do,j “in/on the road”)

1) A touch of humor is seen from Mark’s accounting of the conversation, brought out more accurately by the Greek and the questions and replies each gave the other.

2) All three Synoptic authors record the question asked, which points to the fact it was not the ordinary or expected response, but should be considered as having special meaning for the narrative.

3) It would seem to have been obvious what a blind man, reduced to begging on account of his physical condition, would ask for, but Jesus made a mental evaluation (apokrinomai) and then asked for specifics.

4) By analogy, the unbeliever may have a desire to be saved, but until it is articulated by faith in the Person Christ, it is not sufficient to achieve it (cp Ac 16:30-31); for the believer, God often waits until a specific request is made to grant it, even though the individual knows what they want, and knows only He can give it.  cp Js 4:2

5) That Bartimaeus, after being called and enthusiastically coming to Jesus, was some-what taken aback is also seen from the use of de, indicating a contrast – it is not as if there were some other request that would be readily obvious, so he was confused why Jesus would even ask the question.

6) It is also implicit that they could have asked for some other blessing/mercy; the principle is that we are often limited by what we do not ask, as well as what we do, and that what we ask may not be all God has in store for us. cp 1Kin 3:5-13

7) The open-ended question, however, does not teach that we may ask anything and expect/demand it be answered just as we wish; these were specific circumstances, and the lesson was designed to teach a specific principle.  cp Jn 14:13-14

8) In other words, there were many forms of “mercy” for which the men could have asked, Jesus did not want the impression given (or taken) that the restoration of physical sight was the only gift available.  cp; Mk 2:5

9) The title used to address and reply to Christ – Rabboni – literally means “my great one”, and was used of one recognized as the greatest teacher of one’s life; it is an emphatic form of “Rabbi”, and has definite undertones of the acknowledgment of Deity.  cp Jn 20:16

10) This points to Bartimaeus’ misunderstanding of the question: probably, he displayed some hesitation, while mulling the question ‘what else could it be?’.

11) Again the rule that asking without faith receives nothing (Js 1:6) is repeated; it was not, strictly speaking, the Person of Christ that was responsible for the healing (He had passed them by), but the fact that the men truly believed this Man could accomp-lish what was otherwise hopeless to recover.

12) This would be another reason for asking exactly what it was the men wanted, instead of the general term “mercy”, their faith would be strengthened when they were forced to request a specific blessing, and then received precisely that.

13) Only Matthew records that Jesus felt an emotional response for both men, and that He healed them by physical touch; there is no contradiction, the effect of the healing was instantaneous, whether it was brought by touch or command.  cp Mk 8:23-25

14) There was also no command given by the Lord for the men to perform any further works in connection with their deliverance/salvation; the directions to Go your way left the decision entirely up to them. cp Mk 1:17, 10:21

15) The fact that both men (Mt 20:34) followed Him indicates they recognized that this miracle made them indebted to Him; the use of akoloutheō along with Luke’s comment that he was “glorifying God” makes it clear that they attached themselves to Him as disciples.

16) This is the last healing miracle recorded in Mark, the focus now moves to His Passion. 

End Chapter Ten
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