The Gospel of Mark

Chapter Seven

Confrontation With the Pharisees

Mt 15:1-9 & Mk 7:1-15

Kai. suna,gontai pro.j auvto.n oi` Farisai/oi kai, tinej tw/n grammate,wn evlqo,ntej avpo. ~Ierosolu,mwnÅ

7:1 And the Pharisees and some of the scribes gathered together around Him when they had come from Jerusalem, (c.c. & P P I 3p kai. suna,gw “and were gathered together” + prep w/ Ac M 3s pro pro.j auvto,j “to/before him” + N M P w/d.a. o` Farisai/oj “the Pharisees” + c.c. & N M P indef pro kai, ti.j “and some” + G M P w/d.a. o` grammateu,j – grammateus “of the scribes” + A A P N M P e;rcomai “having come” + prep w/ Ab N P avpo. ~Ieroso,luma “from the areas of Jerusalem”)

kai. ivdo,ntej tina.j tw/n maqhtw/n auvtou/ o[ti koinai/j cersi,n( tou/tV e;stin avni,ptoij( evsqi,ousin tou.j a;rtouj
7:2 and had seen that some of His disciples were eating their bread with impure hands, that is, unwashed. (c.c. & A A P N M P kai. ei=don “and having seen” + Ac M P indef pro ti.j “some” + G M P w/d.a. o` maqhth,j – mathētēs  “of the disciples” + G M 3s pro auvto,j “of him; his” + exp con o[ti “that” + P A I 3p evsqi,w – esthiō (GT = evsqi,ousin) “they are/were eating” + Ac M P w/d.a. o` a;rtoj – artos “the bread” + I F S adj koino,j – koinos “with common/not consecrated/impure” + I F P cei,r cheir “hands” + N N S dem pro ou-toj “this” + P I 3s eivmi, “is” (i.e. “means”) + I F P adj a;niptoj – aniptos “unwashed”)

1) Mark reminds us that the religious rulers had been observing Christ during this time, had reported back to Jerusalem what He was doing, and now confronted Him in the midst of Galilee, out of their jurisdiction.

2) They would also have seen Him at Passover, but there is no record of any challenges or opposition at that time.

3) Some time had passed since the events of the last chapter (the Pharisees would not have left Jerusalem during Passover), so the time is around the midsummer of 32 AD.

4) Since His popularity had not yet begun to wane amongst the general population to the degree that it would eventually, they decided to try again to discredit His teaching, by challenging His supposed violations of their traditions.

5) The Pharisees, as the self appointed spiritual custodians of the Mosaic Law (Mt 23:2), determined that this upstart teacher was leading the people astray, and did not discontinue their efforts even though He had quite handily defeated their objections previously.

6) It is of interest that just as intensely as the people embraced this Man, the men with the responsibility of identifying Messiah vehemently opposed Him; they considered the masses to be ignorant fools (Jn 7:49), but they could not ignore the effect Christ was having on them.

7) The designation of the scribes and Pharisees as having come from Jerusalem recalls the bitter opposition and accusations they had made previously, accusing Christ of blasphemy, calling Him a servant of Beelzebul, charging Him with violating Sabbath, failing to fast, and eating with ‘sinners’; Mark is pointing out that this is no mere debate, it is another vicious attack against the Messiah.

8) So, having been sent from the Sanhedrin, they gathered together around Him to watch and wait for the right time to strike.

9) Their excuse centered, as previously, on what He was allowing His disciples to do, and His deficiency in training them; in violation of their cherished traditions, Christ did not rebuke them for daring to eat with impure hands.

10) This is not referring to basic hygiene, the Pharisees had developed ceremonial rituals to cleanse the hands from defilement; they distorted the commands of the Lord in verses such as Ex 30:19-21.

11) There was no command given to anyone but priests to wash their hands, and this was typological only – the hands and feet were to be washed from the bronze laver before they carried out their duties in the Tabernacle/Temple, as a symbol for the necessity of Rebound before spiritual service.

12) The Master was considered to be responsible for what their disciples did or failed to do, but this rebuke came from men with no real authority over them, and was given even though Christ made no pretense of being bound by their laws.  cp Mk 2:23-28

13) Whether Jesus Himself had not washed His hands, or if He wasn’t eating at the time they saw some of His disciples, is not stated, but the Pharisees wasted no time in leveling their accusation that He was letting His followers commit some ‘sin’.

14) The word impure is koinos, meaning something that is not distinct, sanctified, or set apart for God’s service, therefore coming to mean ritually un-cleansed.

15) The more observant of the disciples would probably have washed their hands, due to their habit of following the traditions (cp Ac 10:13-14), but others among them would have lived a life devoid of religious tradition, and so would not have been in the habit of washing – Christ did not condemn either class.

16) Here we see another regular assault of the negative – they will attack the teacher by attacking the students (i.e. they are too cowardly to directly confront the teacher himself). cp 2Cor 10:10

17) This is the typical approach of legalism, to add commandments to the Word of God as if they were equal in importance to the dictates of Scripture.  cp Mt 23:4

18) While we have the principle of giving thanks for our food (1Cor 10:30), there is no spiritual benefit or violation to washing our hands.

19) It was for this addition to the WoG that the scribes and Pharisees received much condemnation by the Lord, in addition to their rejection of other commandments as binding.  cp vs 13

A Parenthetical Explanation

oi` ga.r Farisai/oi kai. pa,ntej oi` VIoudai/oi eva.n mh. pugmh/| ni,ywntai ta.j cei/raj ouvk evsqi,ousin( kratou/ntej th.n para,dosin tw/n presbute,rwn(
7:3 (For the Pharisees and all the Jews do not eat unless they carefully wash their hands, thus observing the traditions of the elders; (exp con ga.r “for; because” +        N M P w/d.a. o` Farisai/oj “the Pharisees” + c.c. kai. “and” + N M P adj pa/j “all” +     N M P w/d.a. o` VIoudai/oj – Ioudaios “the Jews” + neg ptcl w/ P A I 3p ouvk evsqi,w (GT = evsqi,ousin) “do not eat” + cond ptcl w/ neg ptcl eva.n mh. “if not; unless” + A M S 3p ni,ptw – niptō (GT = ni,ywntai) “they wash” + I F S pugmh, – pugmē “with a fist” (idiom for the method of washing) + Ac F P w/d.a. h` cei,r “the hands” + P A P N M P krate,w – krateō “holding” + Ac F S w/d.a. h` para,dosij – paradosis “the traditions” (lit – “a thing passed down”) + G M P w/d.a. o` presbu,teroj – presbuteros “of the elders”)

kai. avpV avgora/j eva.n mh. bapti,swntai ouvk evsqi,ousin( kai. a;lla polla, evstin a] pare,labon kratei/n( baptismou.j pothri,wn kai. xestw/n kai. calki,wn

7:4 and when they come from the market place, they do not eat unless they cleanse themselves; (c.c. kai. “and” + prep w/ Ab F S avpo, avgora, – agora  “from the market place” + neg ptcl w/ P A I 3p ouvk evsqi,w “they do not eat” + cond ptcl w/ neg ptcl eva.n mh. “unless” + A M S 3p bapti,zw – baptidzō “they immerse/wash themselves”) and there are many other things which they have received in order to observe, such as the washing of cups and pitchers and copper pots.) (c.c. kai. “and” + P I 3s eivmi, “there is/are” + N N P adj polu,j “many” + N N P adj a;lloj “other similar things” + Ac N P rel pro o[j “which” + A A I 3p paralamba,nw – paralambanō “they received” + P A If krate,w “to hold” + Ac M P baptismo,j – baptismos “washing” + G N P poth,rion – potērion “of drinking cups” + c.c. & G M P kai. xe,sthj – xestēs “and pitchers” (approx one pint) + c.c. & G N P kai. calki,on – chalkion “and copper/brass pots”)

1) Mark explains what his Gentile readers would not have known, that the Jews did indeed command that observance of the Mosaic Law demanded ritualistic washing of everything involved in the meal.

2) The Pharisees had developed this tradition, as a part of their legalistic ‘hedge’ around the people, to prevent them from even coming close to sinning, by adding more commandments to God’s Word.

3) This relates to the legalisms of many church denominations today, such as avoidance/ required observance of holidays, mixed swimming, dancing, drinking any amount of alcohol, required posture during prayer, etc.

4) The facts are that these regulations do nothing to promote spiritual well-being, are completely inconsequential to God (as long as the MA is kept intact), and are nothing more than man-made rules having “the appearance of wisdom”.  Col 2:20-23

5) While it is true that a ritualistic cleaning of one’s hands and the utensils for a meal might teach a spiritual lesson, to require it at the expense of excommunication from Synagogue was equating man’s ideas of worship with God’s.  cp Isa 55:8-9

6) Because the Pharisees were viewed as more spiritual than the common man, the people in their ignorance allowed themselves to be forced into this ritual; the phrase all the Jews refers to the observant population, who looked (mistakenly) to the religious ‘experts’ for guidance, and followed them because ‘they knew better’.

7) The ritual was carried out with intensity, frequency, and repetitive actions in washing their hands: they would wash, then hold the hands up so as to allow the water to run to their elbows (rather than re-defile the hands), dry their hands and bless the food, then wash their hands again in identical manner.

8) One rule of the stricter sects was that if one washed their hands first thing in the morning, it would serve all day, as long as they stayed alone; if they had any contact with anyone during the day, they were required to wash immediately and before prayer or a meal.

9) Another ‘learned rabbi’ (T. Hieros. Betacot, folio 12.1) stated that “washing of the hands for the eating of the offering, is unto the elbow, and for common food, to the joints of the fingers: he that eats with an ancient man (elder?), and does not wash his hands to the elbow, he may not eat with him”.

10) The idiom “wash with a fist” probably refers to a fist-full of water, coming from the Latin word pugnus; the water was held in a cupped hand, poured over the other hand, then repeated.

11) All these rituals were designed to give them a façade of sanctity, as if they were so devoted to God and His worship that they did not want to even risk ceremonial defilement, but Christ saw through their hypocrisy and approbation lust.

12) The word traditions (paradosis) refers to the oral laws passed down from one religious teacher to his students, by way of commentary and interpretation; they can have a good sense or a bad one, but if they violate Scripture, they are worthless.  cp 1Cor 11:2; 2Th 2:15

13) So the elders were the past teachers of Mosaic observance, who had applied passages with a strict interpretation and application (washing the hands) to the broad popul-ation, requiring all believers to fulfill the commandments given only to the priests.

14) The purpose for any ritual is the spiritual reality behind it – what does it teach? – but for these men the ritual itself had taken priority, there was no need for a higher meaning any longer; in fact, they used it to attack rather than educate.

15) Since many of the items purchased from the market place could not be washed, the addition of when they come is legitimate; it was impossible to avoid contact with ‘sinners’ and other unclean types, so they washed themselves upon their return.

16) The word translated cleanse themselves (baptidzō) means a total immersion of the body into water, so they took hand-washing to an even higher level, bathing so as to remove the possible contact with one who was unclean.

17) Ritual bathing was prescribed for recovery from certain types of ceremonial defilement (Lev 14:8, 15:5; Num 19:7-8), but there was never any command given for preemptive bathing, or bathing based on unknown or inadvertent contact.

18) It is doubtful that these religious elite followed the second part of the commands for bathing to remove defilement, they would be unclean until evening! 

19) Mark’s observation that there are many other things is a classic understatement; legalistic commandments lead only to a multiplication of demands, resulting in slavery, while we realize that “it was for freedom that Christ set us free”.  Gal 5:1 (see Doctrine of Legalism)

20) Because utensils for eating might have been made, used, or touched by the unclean, ceremonial cleansing for cups, pitchers, and cooking pots were also enacted – without any command from the Law in that regard.

21) Although containers could be rendered unclean (Num 19:15), the only prescribed method for cleansing them was the application of the ashes of the red heifer – nowhere is water mentioned except to clean one’s body and clothes.

22) That this ritual also had no spiritual benefit is seen in Christ’s condemnation of the scribes and Pharisees in Mt 23:25-26.

The Attack

kai. evperwtw/sin auvto.n oi` Farisai/oi kai. oi` grammatei/j( Dia. ti, ouv peripatou/sin oi` maqhtai, sou kata. th.n para,dosin tw/n presbute,rwn( avlla. koinai/j cersi.n evsqi,ousin to.n a;rtonÈ
7:5 And the Pharisees and the scribes asked Him, “Why do Your disciples not walk according to the tradition of the elders, but eat their bread with impure hands?” (c.c. kai. “and” + N M P w/d.a (2x) & c.c. o` Farisai/oj kai. o` grammateu,j “the Pharisees and the scribes” + P A I 3p evperwta,w – eperōtaō  “ask/interrogate” (lit – “to ask upon” i.e. from a position of authority) + Ac M 3s pro auvto,j “him” + prep w/ Ac N S inter pro dia, ti,j “why?; on account of what basis?” + N M P w/d.a. o` maqhth,j “the disciples” + G 2s pro su, “of you; your” + neg ptcl w/ P A I 3p ouv peripate,w – peripateō “do not walk” + prep w/ Ac F S w/d.a. kata. h` para,dosij “according to the traditions” + G M P w/d.a. o` presbu,teroj “of the elders” + str adv avlla. “but; rather” + P A I 3p evsqi,w (GT = evsqi,ousin) “they eat” + Ac M S w/d.a. o` a;rtoj “the bread” + I F P adj koino,j – koinos “with common/unclean” + I F P cei,r “hands”)

1) The Pharisees and scribes could find nothing in Jesus’ actions on which to accuse Him, so they seized this transgression of the elders’ commands for an indictment.

2) This relates to the legalistic believer’s attempts to find something wrong with the adjusted believer’s life: if they cannot find a Scriptural problem, they will invent one based on their own distorted view of right and wrong.

3) Even if the adjusted believer is caught committing some sin, the principle of Rebound would seem to be enough to forgive their behavior (cp Gal 6:1), but forgiveness and legalism do not attend one another.

4) There is nothing here to indicate that some of Christ’s disciples knew it would offend the Pharisees to eat with unwashed hands, and therefore they ate knowing it would lead to this confrontation; whether they realized they were being spied upon or not, they simply ate as they were accustomed to do, and drew the criticism of the Pharisees in the process.

5) The question posed by these antagonists was not as innocent as the English translation would imply: they did not simply ask, they demanded, or interrogated (eperōtaō), Christ, thinking that they, as the ‘experts’, had some right to do so.  cp Mk 5:9

6) To walk according to some standard was to order one’s life by that principle; the Pharisees accused Christ of failing to teach the standard by which the men should live, and sought to impose their own standard upon Him (and them).

7) This would necessitate breaking the covenant of grace by which these men were called, but grace was something these religious men knew nothing of.  cp Gal 2:14

8) In fact, the Christian Walk is, according to Scripture, to be:

a) in newness of life – Rom 6:4

b) by faith – 2Cor 5:7

c) worthy of our calling – Eph 4:1; Col 1:10

d) in wisdom (understanding of BD) – Col 4:5

e) in the Spirit – Gal 5:25

f) in the light – 1Jn 1:7

g) demonstrating love, by fulfilling God’s mandates – 2Jn 6

9) The attack was expected to bring censure and reproach by Christ upon His men, as any ‘righteous’ teacher would do when his disciples were so blatantly violating the known teachings of the religious experts.

10) The real meaning behind their question was not dealing with the supposed violation of the elders’ instructions, but the disciples’ contradiction with what the Pharisees them-selves had determined was right.

11) In other words, the Pharisees ‘knew’ what was right, the disciples did not – it was for this ignorance that they were chastised, and Christ had failed as a teacher.

12) Thus, we see, the accusations that we, as adjusted and free believers, endure has little to do with some presumed breach of ‘established’ protocol, but more likely are the result of contradicting what some legalist has adopted as their own standard.

The Counter Attack

o` de. ei=pen auvtoi/j( Kalw/j evprofh,teusen VHsai<aj peri. u`mw/n tw/n u`pokritw/n( w`j ge,graptai   Ou-toj o` lao.j toi/j cei,lesi,n tima/|( h` de. kardi,a auvtw/n po,rrw avpe,cei avpV evmou/\
7:6 And He said to them, “Rightly did Isaiah prophesy of you hypocrites, as it is written, (weak adv de. “but; and yet” + N M S d.a. (rel pro) o` “the one; he” + A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + adv kalw/j “beautifully/well/appropriately + N M S prop n VHsai<aj “Isaiah” + A A I 3s profhteu,w – prophēteuō “did prophesy” + prep w/ G 2p pro peri. su, “about/concerning you” + G M P w/d.a. (app) o` u`pokrith,j – hupokritēs “the hypocrites” + comp adv w`j “as” + Pf P I 3s gra,fw – graphō “it has been written”) ‘This people honors Me with their lips, But their heart is far away from Me. (N M S rel pro ou-toj “this” + N M S w/d.a. o` lao.j “the people” + P A I 3s tima,w – timaō “honors” + Ac 1s pro evgw, (GT = me) “me” + I N P w/d.a. to. cei/loj – cheilos “with the lips” (metonomy = “speech”) + weak adv de. “but” + N F S w/d.a. h` kardi,a “the heart” + G M 3p pro auvto,j “of them; their” + adv po,rrw – porrō “farther” + P A I 3s avpe,cw – apechō “is distant” + prep w/ Ab 1s pro avpo, evgw, “from me”)

ma,thn de. se,bontai, me dida,skontej didaskali,aj evnta,lmata avnqrw,pwnÅ
7:7 ‘But in vain do they worship Me, Teaching as doctrines the precepts of men.’ (weak adv de. “but” + adv ma,thn – matēn “pointlessly; in vain/emptiness” + P M I 3p se,bw – sebō “they worship/venerate” (“to fear God”, used of a non-total commitment) + Ac 1s pro evgw, “me” + P A P N M P dida,skw – didaskō “teaching” + Ac F P didaskali,a – didaskalia “teachings/doctrines/instructions” + Ac N P e;ntalma – entalma “precepts/ordinances” + G M P a;nqrwpoj “of men”)

avfe,ntej th.n evntolh.n tou/ qeou/ kratei/te th.n para,dosin tw/n avnqrw,pwnÅ
7:8 “Neglecting the commandment of God, you hold to the tradition of men.”         (A A P N M P avfi,hmi – aphiēmi “having abandoned/rejected/neglected” + Ac F S w/d.a. h` evntolh, – entolē “the commandment” + G M S w/d.a. o` qeo,j “of the God” + P A I 2p krate,w – krateō “you hold” + Ac F S w/d.a. h` para,dosij “the tradition” + G M P w/d.a. o` a;nqrwpoj “of the men”)

1) Christ’s counter-argument comes on two fronts: the hypocrisy of the religious and their setting aside of Dvpt in favor of their own.

2) Notice that He did not deny their charge, He realized that the disciples were doing something forbidden by the religion of the day; the fact He makes no excuses indicates what He thinks about the legitimacy of the accusation.

3) To be a hypocrite, one teaches that a certain action, conduct, or attitude is unlawful/ sinful, but commits that very sin themselves, with an excuse as to its acceptability on the part of the hypocrite.

4) The word itself is a Greek actor’s term, which means laughing behind a sad mask, or vice-versa, and came to mean acting one way while appearing as the opposite.

5) It does not refer to agreement that one’s actions are inappropriate, not offering excuses for the misbehavior, but admitting guilt; part of being an honest witness is confessing one’s sins, but acknowledging that they are wrong.  Js 3:2; 1Jn 1:10

6) He paraphrases Isa 29:13 (LXX) to show that nothing had changed from the days of Isaiah, when the people were enmeshed in idolatry and rejection of their Lord. “Then the Lord said, "Because this people draw near with their words And honor Me with their lip service, But they remove their hearts far from Me, And their reverence for Me consists of tradition learned by rote,”
7) The prophets at that time claimed to speak for and worship Yhwh, but worshiped idols and false gods at the same time; thus their hypocrisy was to equate violation of the commandments with keeping those very commandments.

8) This parallels worshiping “another Jesus”, who is not the Jesus presented by the WoG, while claiming to believe that what the Bible says is true.  cp 2Cor 11:4

9) Strictly speaking, the passage in Isaiah is not a prophesy of the then future generation of Christ’s time, but since it was directly applicable, it could be said to be a “putting forth of the Truth” in their regard.

10) The Pharisees and scribes spoke of their reverence for the Lord, as manifested in their multitudinous legal observations and prayers to Him, while in reality, they rejected the weightier provisions of the Law, and taught a false system of salvation and righteousness.  Mt 23:23

11) The irony is, they recognized that Israel had been punished for her rejection of Yhwh in favor of idols, but had turned the Law into their god, making its observation, along with the traditions of the elders, to be what was necessary for salvation, instead of a relationship with its Author.

12) In an effort to prevent the people from violating the commandments, the religious had constructed a “hedge” around the Law, so that (supposedly) no one would even come close to violation, because the traditions would prevent any possible abuse (cp Sabbath laws, contact with Gentiles, hand washing, etc.).

13) This may be compared to denominational requirements or prohibitions that violate clear Scriptural teaching, but which are held by millions of Christians as authoritative rules of conduct. cp Lk 7:34 & 1Tim 5:23 (also cp Eph 5:18); Col 2:20-22

14) So, their current thinking, which they refused to reconsider, had no place for the true worship of Yhwh; they could not approach Him lest they be forced to abandon their false legalistic thinking.

15) Thus, their heart was far away from the Lord; even while claiming to be His chosen representatives and the ones responsible for spiritual guidance, they had no desire to fulfill His commands, instead adhering to their own.

16) The adverb porrō – farther, with apechō – far away, indicates not just a short removal or distance, but not even close to the place it should be; they were not just failing to follow some precept from innocent arrogance, they were as far removed from the Lord as possible (while claiming to be His only true worshipers).  cp Lk 14:32

17) The word for worship (sebō) indicated one who saw what was required, but did not fully commit to the requirements; e.g. a Gentile, who did not become a proselyte, but still agreed that Judaism was the correct worship.  cp Ac 18:6-8

18) So a double insult is rendered, equating these Pharisees with overt idolaters in their approaches to worship.

19) Their worship is in vain (mateō), or void of results, having no cause or effect, mere ritual without reality; whatever they taught/observed had no impact on their spiritual lives, and brought them no closer to God than if they had done nothing at all.

20) The same word used for the forgiveness of sins (aphiēmi cp Mk 2:5) is used here for their total cancellation of the +R requirements of God; they had no use for them, would not consider them, and had purposely forgotten whatever they knew of them.

21) This was required if they were to seize or hold to their own commandments, since they were usually in contradiction to one another. cp Mt 5:43-44

22) The word for commandment is entolē, which stresses the obligation of a command-ment, the binding obligation it places someone under.  cp Mk 12:28-33

23) So, the requirements of the Sovereign King had been cancelled, and this in order to hold to the non-effectual teachings of men; these traditions were little more than suggestions as far as God was concerned, and not very good ones, at that.

24) Because of their spiritual blindness, they mistook the ritual of the OT for the reality behind it – the ceremonial practices of the Mosaic Law were designed to teach a higher Truth, but they saw only the physical meaning.  cp Heb 9:8-14

25) “The exaggerated reverence with which the scribes and Pharisees regarded the oral law was an expression of false piety, supported by human precepts devoid of authority. Jesus categorically rejected the authority of the oral law.” – Lane

Inappropriate Priorities

Kai. e;legen auvtoi/j( Kalw/j avqetei/te th.n evntolh.n tou/ qeou/( i[na th.n para,dosin u`mw/n sth,shteÅ
7:9 He was also saying to them, “You nicely set aside the commandment of God in order to keep your tradition. (c.c. & I A I 3s kai. le,gw “and/also he was saying” + D M 3p pro auvto,j “to them” + adv kalw/j – kalōs “well/fitly” + P A I 2p avqete,w – atheteō “you nullify/render invalid” + Ac F S w/d.a. h` evntolh, “the commandment” + G M S w/d.a o` qeo,j “of the God” + sub con (purp) i[na “in order that” + A A S 2p i[sthmi – histēmi (GT = sth,shteÅ) “you might keep/stand up” + Ac F S w/d.a. h` para,dosij “the tradition” + G 2p pro su, “of you; your”)

1) In response to the accusation that the disciples had violated the traditions of the elders, even though there might not be some commandment from the ML that required it, Christ condemns the Pharisees for their violations.

2) After the specific instruction regarding their (phony) ritualistic worship of the Lord, He gives a general condemnation concerning their consistent hypocrisy.

3) That is, if it is bad to violate legalistic traditions, with no binding authority, how much worse is it to violate authoritative commandments in favor of man-made rules?

4) This is an excellent example of Divine sarcasm, since the word kalōs means beautiful, well-done, or appropriate; of course they were not doing something good by God’s standards, but they were very good at it.

5) Mt 15:3 presents this as a question “Why do you…?”, which may be implicit in the statement here, as if to ask “Is it proper for you to nullify…?”, but Mark uses no interrogative indicators, so the statement is one of ironic logic.

6) The condemnation does not focus on their rituals, but on the fact they willingly chose their own ideas over God’s, making the ritual more important than the reality, and choosing man’s ideas over His.

7) Again, we emphasize that there is nothing illegitimate in rituals, of any kind, as long as they are not placed on the same level as Scripture, and as long as they reflect a Biblically sound concept.

8) If a tradition can be kept without violating a spiritual principle, it falls into the same category as any other habit or custom one might have, but to set aside, or repeal, (atheteō) the Word of God in its favor nullifies Scripture, and places it in the category of evil or false doctrine.  cp Gal 2:21, 3:15f

9) By setting aside the commandment of God, these hypocrites claimed that their own ideas of how to worship the Lord were of more importance than His; evidently they considered God to be an inadequate Teacher.

10) The common teaching of the legalist is “A good Christian would never do____”, though the Bible nowhere gives that assessment of their legalistic demands; if they want to avoid or observe certain practices, that’s their freedom – to place their mandates on others is tantamount to claiming superiority over God.  cp Isa 14:14 “I will ascend above the heights of the clouds; I will make myself like the Most High.”
11) The Aorist Active histēmi also emphasizes this – it literally means “to stand, put firmly, or place”, so the accusation is that they would rather let the WoG fall by the wayside, as long as their traditions stood firmly in place.

12) The commandment they violated in this case was Dt 5:32; they turned to the right by adding conditions to the WoG, and this based only on their own ideas of propriety.

For Example…

Mwu?sh/j ga.r ei=pen( Ti,ma to.n pate,ra sou kai. th.n mhte,ra sou( kai,( ~O kakologw/n pate,ra h' mhte,ra qana,tw| teleuta,twÅ
7:10 “For Moses said, ‘Honor your father and your mother’; and, ‘He who speaks evil of father or mother, let him be put to death’; (exp con ga.r “for; because” +        N M S prop n Mwu?sh/j “Moses” + A A I 3s ei=pon “said” + P A Ip 2s tima,w – timaō “honor” + Ac M S w/d.a. o` path,r “the father” + G 2s pro su, “of you; your” + c.c. &  Ac F S w/d.a. kai. h` mh,thr “and the mother” + G 2s pro su, “of you; your” + c.c. kai, “and” + P A P N M S w/d.a. o` kakologe,w – kakologeō “the one/he who speaks evil of/curses” + Ac M S path,r “father” + disj con h' “or” + Ac F S mh,thr “mother” +         D M S qa,natoj – thanatos “death” + P A Ip 3s teleuta,w – teleutaō “shall/let be his end” idiom = “put to death”)

u`mei/j de. le,gete( VEa.n ei;ph| a;nqrwpoj tw/| patri. h' th/| mhtri,( Korba/n( o[ evstin( Dw/ron( o] eva.n evx evmou/ wvfelhqh/|j(
7:11 but you say, ‘If a man says to his father or his mother, anything of mine you might have been helped by is Corban (that is to say, given to God),’ (weak adv de. “but” + N 2p pro & P A I 2p su, le,gw “you yourselves say” + cond ptcl (3rd cl) eva,n “if” + N M S a;nqrwpoj “a man” + A A S 3s ei=pon “might say” + D M S w/d.a. o` path,r “to the father” + disj con h' “or” + D F S w/d.a. h` mh,thr “to the mother” + Ac N S rel pro & cond ptcl o[j eva.n “whatever/anything” evk evgw, (GT = evx evmou/) “from mine” + A P S 2s wvfele,w – ōpheleō “you might have been helped/benefited” + N M S korba/n “Corban” + N N S rel pro & P I 3s o[j eivmi, “which is” + N N S dw/ron – dōron “a gift”)

ouvke,ti avfi,ete auvto.n ouvde.n poih/sai tw/| patri. h' th/| mhtri,(
7:12 you no longer permit him to do anything for his father or his mother; (adv ouvke,ti “no longer” + P A I 2p avfi,hmi “do you free/release/allow” + Ac M 3s pro auvto,j “him” + A A If poie,w “to do” + Ac N S card adj ouvdei,j “nothing” + D M S w/d.a. o` path,r “for the father” + disj con h' “or” + D F S w/d.a. h` mh,thr “for the mother”)

1) In these verses we have an example of how legalism works to get around the Divine mandates, and one of the foremost reasons for the condemnation of the Pharisees.

2) These men put great emphasis on Moses’ part of Scripture (the Pentateuch), venerating him above all other authors, so Christ goes to their ‘saint’ to show that they were violating their own standards while involved in this religious travesty.

3) The command to honor one’s parents is a part of the Decalogue (Ex 20:12; Dt 5:16), given by God through Moses, and is the first commandment to contain a promise.  Eph 6:2

4) It is a repeated teaching of Scripture, and is an accepted part of adult responsibility, to care for one’s parents when they reach the stage of life when they are no longer able to provide for their own welfare or finances.  cp Ruth 2:11-12; Pr 23:22; 1Tim 5:4

5) God’s commands did not just cover the physical assistance, it also dealt with one’s personal attitude and treatment of their parents; it was a capital crime to even speak evil to or about father or mother.  Ex 21:17; Lev 20:9

6) Scribal interpretation, however, stated that this penalty was to be exacted only in cases where the child cursed the parent in the name of God. (M. Sanh. VII. 4, 8)

7) Another aspect of legalism is the fact they will broaden or narrow the meaning of a command, whichever will benefit themselves the most.

8) Additionally, to cast off one’s parents in their old age, subjecting them to beggary or starvation, was to do much more than speak evil of them, it was practically to place a curse on them, and was therefore guilty of the death penalty.

9) The Word of God teaches that we are to show proper respect, honor, and appreciation to those who labored to provide and care for us when we were helpless.

10) This does not negate the principle of separation, but even if one’s parents are negative, antagonistic, or spiritually abusive, there is an obligation each of us has to help them in whatever problem they may have – this is not only for their immediate benefit, but has a tremendous witnessing effect.

11) The principle of Corban is a Hebrew word (!b'r>q') referring to a gift dedicated to God’s service, and is found in passages such as Lev 1:2, 3, 23:14; Num 6:14.

12) However, the object dedicated was to be brought as an offering, or sacrifice, within the immediate future, not retained until after one’s death; it is conceivable that one might will a portion of their estate to the priesthood/Temple, but no part of their property was commanded to be reserved for the Lord.

13) The Babylonian Talmud and the Mishnah taught that one’s duty to parents and other intimate relationships were more important than the law of Corban, but the school of Hillel, the strictest sect of Pharisaism, held that if anyone offered their possessions as a dedicated gift to God, their relatives were also bound by that oath.

14) The Pharisees conveniently took this teaching to its extreme, selfishly holding all their possessions until after they no longer needed them, using whatever they desired but not allowing others the same privilege.

15) They did not teach that one should abandon their parents, but their materialism lust did place wealth above any relationship, and so they found a way to protect that wealth, even if others were in desperate straits, and still appear righteous.

16) Although a normal person would view this as reprehensible, legalists regularly violate the most obvious of obligations in their self-righteous hypocrisy.

17) It is a basic principle of +R that God will not command us to do anything that would break another commandment, or else He would be commanding us to sin (cp Js 1:13); these men held that if one made a vow, they were bound by that vow, even if it meant transgressing other requirements in order to keep it.  

18) It must be pointed out that there is nothing wrong with dedicating a portion of one’s prosperity, time, effort, etc. to the service of God, whether giving to the LCh or helping another believer, but this dedication means it is offered in whatever area God determines, not according to selfish interests (e.g. a tax break).

19) Various sacrifices were offered to atone for one’s sins, or to remove ceremonial defilement, but the category defined as “Corban” was sacrificed as a way of thanking God, expecting nothing in return, and was a gift of gratitude.

20) The primary rules of the CWL are expressed by Christ in Mk 12:30-31; if one diligently follows these principles, everything else will fall into line.

21) So Christ’s analysis of their legalism shows that they opted for the less important in order to avoid the more important – another standard practice of the religious.

22) They received further criticism for encouraging others to abide by their hypocrisy, teaching others to violate the commandments of God they claimed to understand and uphold.  cp Rom 2:17-23

23) The only way such a man could be released from his obligation was to appeal to a rabbi, who could/might give permission; in this way the scribes and Pharisees established their magisterial power and authority, without any regard for the honor and glory of God.

24) So, Christ’s statement that you no longer permit him shows that they did not give this permission, and thus forced someone to commit a sin deserving death, so that they could be materially benefited.

25) A modern parallel would be the ‘vow of poverty’ required by some religions, that involve giving all one’s worldly goods to their ‘church’, instead of using it as God presents opportunity.

In Conclusion…

avkurou/ntej to.n lo,gon tou/ qeou/ th/| parado,sei u`mw/n h-| paredw,kate\ kai. paro,moia toiau/ta polla. poiei/teÅ
7:13 thus invalidating the word of God by your tradition which you have handed down; and you do many things such as that. (P A P N M P avkuro,w – akuroō “invalidating” + Ac M S w/d.a. o` lo,goj “the word” + G M S w/d.a. o` qeo,j “of the God” + D F S w/d.a. h` para,dosij “for the tradition” + G 2p pro su, “of you; your” + Ac F S rel pro o[j “which” + A A I 2p paradi,dwmi “you have handed down” + c.c. kai. “and” + P A I 2p poie,w “you do” + Ac N P adj polu,j “much; many things” + Ac N P paro,moioj – paromoios “very similar” + Ac N P adj toiou/toj “such as these”)

1) The undeniable facts of the traditions of the elders were presented, and their undeniable effect is given as a conclusion.

2) Whatever pious statements these men might make, whatever claims that their traditions protected people from coming ‘too close’ to sin, the truth of the matter was that they invalidated the commandments, or made them no longer binding.

3) This was solely for their own benefit, so that they could continue to demand that their precious traditions could be maintained, and they would be able to hold their positions of power and prestige.

4) If their traditions were seen for what they were – empty ceremony – what would become of the approbation they received for keeping them? cp Lk 20:46-47

5) By calling it your traditions, Christ makes it very clear that the teacher of Truth has absolutely nothing in common with legalists, and is not bound in any way by their requirements or prohibitions.

6) That said, there is a doctrinal principle that calls for observance of legalistic requirements set by those in authority; however, this does not require that we agree with them, nor should we teach others that they are acceptable.  cp Mt 23:2-3

7) The Dative of paradosis is one of benefit, meaning “for the sake of…”; in other words, if a tradition might be cancelled by God’s Word, the Word must be discarded, and the tradition must take precedence.

8) The condemnation centers on the faulty priorities set by these ‘learned scholars’ of God’s Word; again the principle of rituals does not forbid their observance, but placing them on others, as a binding obligation for worship, is strictly forbidden.

9) God gave certain commands, requirements, and laws, which He expected to be passed from one generation to another, but these men had superimposed their own laws over His; they passed down theirs, but ignored His.

10) Surely no one would claim that they have more right to determine correct behavior than God does, but this is the only logical conclusion to which their actions and demands lead.

11) Rather than let the Pharisees think that was the only reason Christ could legitimately condemn them, He points out that many of their traditions were very similarly oriented, and violated the very Law they declared to uphold better than anyone else.

12) Traditions, rituals, habits, etc. are not in and of themselves evil, but when they are placed above the observance of the Divine Mandates, they become no better than overt evil, a violation for its own sake.

Teaching the Reality

Kai. proskalesa,menoj pa,lin to.n o;clon e;legen auvtoi/j( VAkou,sate, mou pa,ntej kai. su,neteÅ
7:14 And after He called the multitude to Him again, He began saying to them, “Listen to Me, all of you, and understand: (c.c. & A M P N M S kai. proskale,w “and having called to/before” + Ac M S w/d.a. o` o;cloj “the crowd” + adv pa,lin “again” +     I A I 3s le,gw “he was saying” + D M 3p pro auvto,j “to them” + A A Ip 2p avkou,w “hear; listen to” + G 2s pro evgw, “me” + V M P adj pa/j “all of you” + c.c. & A A Ip 2p kai. suni,hmi – suniēmi “and understand thoroughly”)

ouvde,n evstin e;xwqen tou/ avnqrw,pou eivsporeuo,menon eivj auvto.n o] du,natai koinw/sai auvto,n( avlla. ta. evk tou/ avnqrw,pou evkporeuo,mena, evstin ta. koinou/nta to.n a;nqrwponÅ
7:15 there is nothing outside the man which going into him can defile him; but the things which proceed out of the man are what defile the man. (P I 3s eivmi, “there is” + N N S card adj ouvdei,j “nothing” + adv e;xwqen – exōthen “outside” + G M S w/d.a. o` a;nqrwpoj “of the man” + P D P N N S eivsporeu,omai – eisporeuomai “going into; entering” + prep w/ Ac M 3s pro eivj auvto,j “into him” + N N S rel pro o[j “which” +      P D I 3s du,namai – dunamai “is able; has power” + A A If koino,w “to defile/make unclean” + Ac M 3s pro auvto,j “him” + str adv avlla. “but; rather” + P D P N N P w/d.a. to. evkporeu,omai “the things going/proceeding out” + prep w/ Ab M S w/d.a. evk o` a;nqrwpoj “out from the man” + P I 3s eivmi, “is/are” + P A P N N P w/d.a. to. koino,w “the things defiling” + Ac M S w/d.a. o` a;nqrwpoj “the man”)

1) The attack of the scribes and Pharisees had not been overheard by the crowd, so Christ summoned them to Him, and taught them the Truth of what the religious teachers had distorted.

2) This public condemnation was deserved because the Pharisees had convinced the people that they knew better than anyone what was and was not permitted; the standing principle of the WoG is that a teacher incurs stricter wrath for teaching false doctrine than a listener does for believing it (although both are guilty).  Js 3:1

3) It is conceivable that they had approached Christ quietly, not wanting the crowd to overhear their objection, because they fully expected Him to respond, and they did not want the people to hear His contradictory argument.

4) This manifests an obvious lack of confidence that what they held was true, but the legalist cannot escape the nagging doubt that their position is incorrect or insufficient.

5) The two-fold command Listen…and understand required them not only to focus on His words, but to concentrate on their meaning; He gave clear teaching, with unambiguous meaning – God is not upset by unclean hands.

6) The priest who did not wash before offering sacrifices was under a death sentence (Ex 30:19-21), but this was not because their hands were not clean, it was due to their rebellion against the command of Yhwh.

7) He did not, at this time, publicly accuse the Pharisees and scribes of operating outside the WoG (Mt 23:1f), He returned to the immediate issue at hand, the ceremonial cleansing which they required, and the true understanding of spiritual defilement.

8) It was such a regular part of their life to follow the tradition of washing their hands before consuming food, it is doubtless most continued with the observance of this custom, and notice Christ does not condemn it; what needed to be made clear, however, was that it had no spiritual benefit one way or the other.

9) Essential to a Biblical understanding of defilement is the source of that uncleanness; the idea that a sinful man can attain to moral purity by an outward observance of ritual commands is contrary to statements such as Dt 6:5.  “And you shall love the LORD your God with all your heart and with all your soul and with all your might.”
10) The dogmatic statement there is nothing is meant to cover any and every possible objection to spiritual defilement from an outside source – food or any other thing consumed through the mouth cannot have any spiritual effect whatsoever.  Rom 14:14

11) This includes:

a) alcohol – modern legalists have determined that if someone might get drunk, they are therefore forbidden from any intake

b) tobacco – it is concluded to ‘defile the temple’, in direct contradiction to the WoG

c) foods – red meat, fatty foods, etc, that violate the standards of the health conscious, but present no spiritual danger

d) chemicals, additives, or components of food – caffeine, MSG, salt, etc, are nowhere prohibited by Scripture

12) This is not to say that gluttonous eating and drinking or drugs are acceptable, nor does this verse give permission for abuse; their effect is spiritual defilement, but only because of sinful conditions, not by their own nature.  

13) For example, a clinically diagnosed patient with a legitimate disease/condition would not be out of line for consuming what would otherwise be illegal.

14) This would also cover eating food that had been prepared by or was in the presence of Gentiles, something the religious Jews would never permit. cp Gal 2:12

15) From His personal practice (Mk 6:41), we see that we should always give God thanks for our food, but the spiritual importance of our meal or its content is insignificant.

16) Like so many of their traditions, the Pharisees had gotten it completely backwards; rather than being spiritually defiled by ingesting some kind of food or using a non-sanctified approach in eating it, the things that defile a man are those that are already inside him, and things that did not enter through the mouth.

17) For a Jew to eat food forbidden under the ceremonial code defiled them under the Mosaic Law, but this is not the same as true, spiritual defilement, or else the commands regarding clean and unclean foods would have been given to Adam.

18) The only way eating unclean foods could defile was because of rebellion against the commands, or a conscious decision to violate the ceremonial code.  cp Mk 2:25-26

19) The restrictions of the Mosaic Law were given as a result of the contract between Yhwh and Israel, and were only an overt sign that they were the priest nation; the only requirements regarding legitimate and illegitimate foods were given to Noah, and were therefore incumbent on all humanity.  Gen 9:3-4

20) In other words, to say it is a sin now means it was a sin then, or else God has changed His attitude toward sinful activity (cp Heb 13:8); once something is identified as a sin, it cannot be revoked.  Heb 8:7-9 

21) The words we speak demonstrate what our current thinking is on any subject, so they either support or betray our position before God; we are in fellowship or not, and our words show which.

22) It is ironic that the false teaching of the Pharisees did more to defile them than eating with unwashed hands could ever do – since their traditions were set against the WoG, they would defile the ones who taught them, and those who were taught.

23) According to Mt 15:12, the Pharisees were “offended” by this statement, since Christ was teaching the crowd that they were wrong, there was no basis from Scripture for their position, and He didn’t mind embarrassing them (they deserved it).


a) His response indicates what our attitude toward the religious, believer and unbeliever alike, should be – “let them alone”

b) a “plant which My heavenly Father did not plant” refers to one who claims a relationship with Him, but not founded on the principles He gives

c) “rooted up” is their eventual and sure destruction, both in time and eternity

d) a “blind guide” is one who teaches others of the same attitude – they were negative and taught others who were negative, so both deserved to “fall into a pit”, their Divine Discipline for failing to walk an appropriate path

24) Verse 16 is a scribal addition, and not part of the original text; it was likely added since that was Christ’s standard comment when He told a parable, and vs 17 indicates the disciples (and possibly the crowd) thought it was a parable – He made clear in vss 18-23 it was not, so there is no reason He would have indicated it was.

Spiritual Defilement

Mt 15:15-20 & Mk 7:17-23

Kai. o[te eivsh/lqen eivj oi=kon avpo. tou/ o;clou( evphrw,twn auvto.n oi` maqhtai. auvtou/ th.n parabolh,nÅ
7:17 And when leaving the multitude, He had entered the house, His disciples questioned Him about the parable. (c.c. & adv kai. o[te “and when” + A A I 3s eivse,rcomai “he entered” + prep w/ Ac M S eivj oi=koj “into a house” + prep w/ Ab M S w/d.a. avpo. o` o;cloj “away from the multitude” + N M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “of him; his” + I A I 3p evperwta,w – eperōtaō “were asking” + Ac M 3p pro auvto,j “him” + Ac F S w/d.a. h` parabolh, “the parable”)

1) While the Word of God encourages seeking information on subjects one does not understand (Js 1:5), there is a certain amount of mental competence that is expected on the part of the listener.

2) This verse shows that someone can hear perfectly obvious teaching, and still miss the point of that teaching; unless one wants to accuse Christ of giving unclear instruction, they must admit that the disciples simply missed the point.

3) To their credit, they did recognize that they had not understood what He was saying, but they did not realize the extent to which they had made their error.

4) When He left the multitude is not explicitly stated, perhaps He stayed and explained more BD to those who were listening, and perhaps the Pharisees gave more objections, but it is evident that He did not elaborate any further on the issue of defilement and its source.

5) Presuming this occurred in Capernaum, the house was probably Simon Peter’s, although there is no dogmatic statement either way; the point is, the house was away from the crowd, and the disciples had the privacy to ask for more information.

6) According to Mt 15:15, it was Peter who asked the question, and Mark’s use of parable here does not indicate that it was indeed a parable, only that their question called it one.

7) Although the word used for questioning is eperōtaō (“to ask upon”), there is no reason to think the disciples were interrogating or demanding an answer, the word can have the meaning of “seeking a definitive answer”, even from a position of subordination.  cp 1Cor 14:35 “And if they desire to learn anything, let them ask their own husbands at home; for it is improper for a woman to speak in church.”
8) Christ’s response shows that there was no reason for them to have such a blatant misunderstanding, so while it is tempting to make excuses for them, we must face the facts that they were being spiritually dull.

9) They had become so accustomed to hearing information that did not immediately square with what they knew in the form of parables, that they stopped considering that there might be other options.

10) Application: While Scripture does contain “some things hard to understand” (2Pet 3:16), there is no reason to reject or deny what is clear in the WoG.

What Cannot Defile and Why

kai. le,gei auvtoi/j( Ou[twj kai. u`mei/j avsu,netoi, evsteÈ ouv noei/te o[ti pa/n to. e;xwqen eivsporeuo,menon eivj to.n a;nqrwpon ouv du,natai auvto.n koinw/sai
7:18 And He said to them, “Are you so lacking in understanding also? (c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” + adv ou[twj “thus; in this way” + P I 2p eivmi, (GT = evste) “are you?” + N 2p pro su, (GT = u`mei/j) “you yourselves” + c.c. (adj) kai. “also” + N M P adj avsu,netoj – asunetos “without understanding; unintelligent”) Do you not understand that whatever goes into the man from outside cannot defile him; (neg ptcl w/ P A I 2p ouv noe,w – noeō “you do not understand/ perceive” + exp con (con) o[ti “that” + N N S adj pa/j “all/everything” + P D P N N S w/d.a. to. eivsporeu,omai “the thing/that goes into” + prep w/ Ac M S w/d.a. eivj o` a;nqrwpoj “into the man” + adv e;xwqen “from the outside” + neg ptcl w/ P D I 3s ouv du,namai “is not able; has no power” + A A If koino,w “to defile/make unclean” + Ac M 3s pro auvto,j “him”)

o[ti ouvk eivsporeu,etai auvtou/ eivj th.n kardi,an avllV eivj th.n koili,an( kai. eivj to.n avfedrw/na evkporeu,etai( kaqari,zwn pa,nta ta. brw,mataÈ
7:19 because it does not go into his heart, but into his stomach, and is eliminated?” (Thus He declared all foods clean.) (exp con o[ti “because” + neg ptcl w/ P D I 3s ouv  eivsporeu,omai “it does not go into” + prep w/ Ac F S w/d.a. eivj  h` kardi,a “into the heart” + G M 3s pro auvto,j “of him; his” + str adv avlla, “but; rather” + prep w/ Ac F S w/d.a. eivj h` koili,a – koilia “into the belly/stomach” + c.c. kai. “and” + P D I 3s evkporeu,omai “exits/goes out” + prep w/ Ac M S w/d.a. eivj o` avfedrw,n – aphedrōn “into the toilet/latrine/sewer” + P A P N M S kaqari,zw – katharidzō “cleansing; declaring clean” + Ac N P adj pa/j “all” + Ac N P w/d.a. to. brw/ma – brōma “the kinds of foods”)

1) There is no reason or cause to make this statement a gentle chide, or lessen its impact on the disciples: Christ is pointing out that they should not be lacking in understanding, intelligent consideration, or spiritual intellect.

2) The people refused to stop seeking entertainment long enough to listen, the Pharisees refused to consider that they might be wrong – was there some reason the disciples should also demonstrate such spiritual dullness, or that such dullness could be excused?

3) His point is not that they were uneducated or moronic, and this would lessen their understanding of God’s Word, rather that they had not been paying attention, or else they would have been able to distinguish between a parable and clear teaching.

4) They had, for so long, believed that certain foods could render them spiritually defiled that they now had a blind spot in regard to the Truth; their pre-conceived ideas had become stronger than the Truth.  cp 2Tim 3:7 “always learning and never able to come to the knowledge of the truth”
5) In other words, His rebuke is not centered on their ignorance of information not yet given them, but on the fact they failed to GAP the information they had been given, and make application from it.

6) The key to understanding the statement of vs 15 was readily available from vs 6, “This people honors Me with their lips, But their heart is far away from Me”; defilement could not be a physical issue, or else the status of their heart (thinking) would not have mattered.

7) As seen in Mk 6:52, these intimate associates of Christ had seen the miracles, heard the teaching, observed His personal conduct, and still made no mental adjustments to their thinking; for all practical purposes, they had not learned anything at all.

8) In 8:14-21, Mark points out that the disciples were chastised again for their rejection of new thinking; this was an ongoing problem that needed correction.

9) Principle:  Willing failure to understand spiritual information is no better than outright rejection – concentration on, and implementation of, BD is enabled by the FHS, but the believer must do their part as well.  Js 1:21-22

10) The hermeneutic principles for interpreting parables were given in Mk 4:13-20, and one of the foremost rules is that each component of the parable will have a counter-part that explains a spiritual truth.

11) What spiritual concept could one relate to food? something going into the man? being defiled? something that proceeds out from the man? 

12) There is no higher spiritual truth behind these elements of His teaching, and there are none necessary – each part of the lesson has its own meaning, which is clear and does not need further development.

13) It is also of interest that at least some of these men had not felt compelled to wash their hands before eating – did they think they were defiled, and just not care?

14) In Mt 15:16, Jesus uses the adverb akmēn, which has the idea of a period of time extended past its expected duration – there was no reason they should be “still lacking in understanding”, and if they had been paying attention, they would not have been.

15) The reason food, or any other object, cannot defile the man is that it does not enter the thinking, or heart; material substance cannot combine with the immaterial.

16) Christ is not negating the Mosaic Dietary Code, or saying that it was ever wrong to have followed it (Ex 12:19; Lev 7:27), but His statement refers to spiritual defilement/ sin, not ceremonial defilement, which was removed by ceremonial means.  Lev 11:40

17) Whatever the content of a meal, the stomach reduces it to its basic components, chemical compounds, minerals, vitamins, etc; if it has no permanent form, how can it permanently affect someone?  cp 1Cor 6:13

18) The euphemistic translation and is eliminated (KJV “into the draught”) is the rendering of aphedrōn, a latrine or sanitary removal system to carry away human waste; the end product of food is removed from the one who produced it, so again, how can it have any lasting spiritual effect?

19) The Exodus generation was commanded to bury their waste in a designated area, in order to promote hygienic living (Dt 23:12-13), but the Romans, Greeks, the Essenes and metropolitan areas of Israel had elaborate and efficient sewer systems; there is no reason to think the Jewish population would be unaware of how they worked.

20) The last phrase is a Markan addition to the comments of Jesus:

a) the word katharidzō means “to cleanse for sacred worship”

b) how could dumping anything into a sewer render it holy?

c) translations that indicate Christ said these words, therefore, would have us believe that food is made sacred by turning it to refuse

d) the Roman Christians would have had contact with Jews, and would have known about the ceremonial dietary code

e) the Judaizers dogged the tracks of adjusted teachers, trying to impose their legalistic restrictions on new believers

f) Mark is pointing out that Christ has, by this statement, removed the Church from dietary limitations

21) As long as the Age of Israel was still the dispensation in effect, the adjusted believer was under compulsion to remain under the Law’s proscriptions, but with the passing of that Age into the Church Age, ceremonial codes were no longer in force, having been replaced by the Reality.  cp Mt 5:16; Heb 10:8-10

What Does Defile and Why

e;legen de. o[ti To. evk tou/ avnqrw,pou evkporeuo,menon( evkei/no koinoi/ to.n a;nqrwponÅ
7:20 And He was saying, “That which proceeds out of the man, that is what defiles the man. (weak adv & I A I 3s de. le,gw “but he was saying” + exp con (con) o[ti untranslated + P D P N N S w/d.a. to. evkporeu,omai “the thing/that which goes out” + prep w/ Ab M S w/d.a. evk o` a;nqrwpoj “out from the man” + N N S dem pro evkei/noj “that” + P A I 3s koino,w “defiles” + Ac M S w/d.a. o` a;nqrwpoj “the man”)

e;swqen ga.r evk th/j kardi,aj tw/n avnqrw,pwn oi` dialogismoi. oi` kakoi. evkporeu,ontai( pornei/ai( klopai,( fo,noi(  moicei/ai(
7:21 For from within, out of the heart of men, proceed the evil thoughts, fornications, thefts, murders, adulteries,  (exp con ga.r “for; because” + adv e;swqen – esōthen “from within” + prep w/ Ab F S w/d.a. evk h` kardi,a “out from the heart” +        G M P w/d.a. o` a;nqrwpoj “of the men” + P D I 3p evkporeu,omai “go out; proceed” +    N M P n & adj w/d.a. o` dialogismo,j o` kako,j – dialogismos kakos “the evil thoughts/ designs” + N F P pornei,a – porneia “immoralities” + N F P kloph, – klopē “thefts/ fraud” + N M P fo,noj – phonos “murders” + N F P moicei,a – moicheia “adulteries”)

pleonexi,ai( ponhri,ai( do,loj( avse,lgeia( ovfqalmo.j ponhro,j( blasfhmi,a( u`perhfani,a( avfrosu,nh\
7:22 deeds of coveting and wickedness, as well as deceit, sensuality, envy, slander, pride and foolishness. (N F P pleonexi,a – pleonexia “covetous deeds” + N F P ponhri,a – ponēria “evil/wicked acts” + N M S do,loj “deceit” (lit – “bait”) + N F S avse,lgeia – aselgeia “sensuality” + N M S n & adj ovfqalmo.j ponhro,j – opthalmos ponēros “envy” + N F S blasfhmi,a – blasphēmia “slander/blasphemy” + N F S u`perhfani,a – huperēphania “pride/arrogance” + N F S avfrosu,nh – aphrosunē “foolishness” 

pa,nta tau/ta ta. ponhra. e;swqen evkporeu,etai kai. koinoi/ to.n a;nqrwponÅ
7:23 “All these evil things proceed from within and defile the man.” (N N P adj pa/j “all” + N N P dem pro ou-toj “these” + N N P w/d.a. to.. ponhro,j “the evil things” +       P D I 3p evkporeu,omai “go out” + adv e;swqen “from within” + c.c. & P A I 3s kai. koino,w “and defile/render unclean” + Ac M S w/d.a. o` a;nqrwpoj “the man”)

1) While this is not an exhaustive list of Mental Attitude sins, it certainly demonstrates that the things God detests the most, in regard to sinful activities, originate in the soul of the person.  cp Pr 6:16-19

2) The use of de here instead of kai indicates that, in spite of what the disciples thought, Christ gave them the true source of defilement, which was contrary to what they had been taught and believed.

3) The Imperfect of legō indicates He took some time, explaining it repeatedly until they understood.

4) Lest they misunderstand to what He refers by that which proceeds out, He specifies it is those things that are produced in the heart; there were cases of ceremonial defilement due to bodily discharges (Lev 15:2f), but those are not in view here, either.

5) The heart, which is the current standard for thinking (cp Rom 10:10), determines whether the soul will fall under the rulership of the STA or the Holy Spirit; if the latter, there is no defilement of any kind, if the former, nothing else is possible.

6) The sins listed cover a wide range of activities, but can be summarized as:

a) a process of thinking inappropriately, taking time to consider things that are opposed to God – evil thoughts (dialogismos emphasizes the act of deliberation or contemplation cp Js 2:4)

b) dwelling on sexually perverse actions, sights, or experiences – fornications/ immoralities (cp 1Cor 5:1)

c) taking what is not one’s own, and doing so by stealth, fraud, or dishonesty – thefts 

d) desiring or committing ultimate violence to someone else, without proper cause – murders (cp Mt 5:21-22)

e) sex outside the relationship established by God – adulteries (cp Mt 5:27-28)

f) desiring what is owned by another, with no legitimate claim to it – deeds of coveting (cp Col 3:5)

g) any category of evil/wickedness, directly opposed to God (as opposed to human good, or personal sin) – evil acts (cp Mt 22:18)

h) deception of another, with a view toward illicit gain at their expense – deceit (lit – “bait for fish”, meaning a lure to one’s doom; cp 2Cor 12:16)

i) unrestrained indulgence in one’s lustful desires – sensuality (cp 2Pet 2:7)

j) a MA of hatred toward the one possessing what one wants but cannot have – envy (lit – “an evil eye”, a Hebrew idiom for stinginess/envy, cp Dt 15:9; Mt 20:15)

k) speaking what is not true and harmful to one’s character, God or man – slander/ blasphemy (cp Col 3:8)

l) the desire to be seen as better than others – pride (lit – “to appear higher”, it occurs only here, but cp 1Jn 2:16)

m) speaking in a manner that denies the truth, not using one’s ability to understand, or willful ignorance and apathy – foolishness (cp 2Cor 11:21)

7) Mt 15:19 includes “false witness”, the act of lying, or perjury, against an innocent party, so as to cause them pain or punishment.  cp Pr 25:18

8) His list also does not contain the last seven items mentioned in Mark; the focus there is on the defilement caused by speech that reflects one’s attitude, here the emphasis is on the STA motivations that cause sins of whatever type. cp Mt 15:18 

9) Sins of the tongue reflect what is in the heart, but the heart itself produces those, and all other, sins.  cp Jer 17:9 “The heart is more deceitful than all else And is desperately sick; Who can understand it?”
10) Since it is a MA decision to involve oneself in these actions, each of them can be said to originate in the heart; the sin may be brought on by overt temptation, but the individual cannot participate without deciding to do so first.  Js 1:14-15

11) While certain sins may be committed in ignorance, the decision to actively engage in sinful behavior is always produced from within the individual, and the sins listed here could hardly be innocently carried out.

12) So, what defiles the man is his decision to commit what he knows to be illegal, or opposed to God’s Directive Will – the act itself only furthers that defilement.

13) Thus the importance of Rebound: anyone who cleanses themselves from outward defilement, but never cleanses the heart, is just as guilty as one who overtly refused to abide by the imperatives of Scripture.  cp Mt 23:25-26

14) Mt 15:20 records that Jesus made it very clear that eating with unwashed hands has absolutely no effect on the individual, it is sin and sin alone that defiles.

A Syrophoenician Woman’s Faith

Mt 15:21-28 & Mk 7:24-30

VEkei/qen de. avnasta.j avph/lqen eivj ta. o[ria Tu,rouÅ kai. eivselqw.n eivj oivki,an ouvde,na h;qelen gnw/nai( kai. ouvk hvdunh,qh laqei/n\
7:24 And from there He arose and went away to the region of Tyre. (weak adv (intro) de. “and; now” + A A P N M S avni,sthmi – anistēmi “having arisen” + A A I 3s avpe,rcomai “he went away” + adv evkei/qen “from there” + prep w/ Ac N P w/d.a. eivj to. o[rion – horion “into the region/territory” + G F S prop n Tu,roj “of Tyre”) And when He had entered a house, He wanted no one to know of it; yet He could not escape notice. (c.c. & A A P N M S kai. eivse,rcomai “and having entered” + prep w/ Ac F S eivj oivki,a “into a house” + I A I 3s qe,lw (GT = h;qelen) “he was wanting” + Ac M S ouvdei,j “no one” + A A If ginw,skw “to know” + c.c. (adv) kai. “and yet” + neg ptcl w/ A D I 3s ouvk du,namai “he was not able” + A A If lanqa,nw – lanthanō “to escape notice”)

1) In another effort to escape the thrill-seeking crowds and the opposition of the Pharisees, Christ took His disciples and left Galilee altogether, moving into the Gentile territory of Tyre and Sidon, to the north of Israel. cp Mt 15:21

2) This is the only recorded journey outside the traditional borders of Israel during His public ministry (Gerasa and the Decapolis were within ancient Israel’s borders).

3) Following as it does the discussion of clean and unclean foods, we also see that Christ held no regard for the religious teachers’ attitude toward geographical purity, either; the Pharisees would not associate with a Gentile population. cp Ac 10:28, 11:3

4) The preposition eis with horion indicates He went well within the area surrounding Tyre and Sidon, not just to ‘the borders’ (KJV, YLT);  as seen in the case of Samaria, Christ recognized that no environment could render one unclean, either.

5) These were two great seaports, about 20 and 50 miles northwest, respectively; it was the general area of these cities into which He went, rather than the cities themselves – horion refers to a non-specific geographical area, rather than particular place.  cp 5:17

6) He did not go to the cities themselves so as to avoid the crowds; He did travel through them (vs 31), but did not lodge there.

7) Although He had not come to minister to the Gentiles, this was the only way He could get some quiet, and instruct the disciples in what they were not learning by simple observation – the Father had other plans, as well.

8) He had already ministered to Gentiles who came to Him (3:8), and He had gone to the Gerasene demoniac according to the Father’s Will, but He was not seeking to bring the Gospel to this area, He was seeking peace and quiet.

9) From Jn 7:1, 8 we learn that He had stopped visiting in Judea for a time, due to the opposition of the religious Jews; they could not be allowed to kill Him before the time set by the Father, so He removed the opportunity.

10) It was a safe presumption that, although the Pharisees had been dispatched from Jerusalem to Galilee to spy on Him, they would not follow into heathen territory.

11) There was a small Jewish population in both cities, with synagogues, but He did not even go to teach there; it seems evident that He wanted only to avoid attention, which had become impossible among His countrymen.

12) After finding lodging in a house, He instructed those with Him not to let their presence be made known, but there was no way to avoid all who knew He was in town because they were told or had seen Him.

13) It is also noteworthy that the volition of the masses was beginning to shift, from acceptance of miracles to rejection of teaching – Christ had to prepare the disciples for what would come (cp Mk 8:31), as well as stop placing pearls before swine.  

The Request

avllV euvqu.j avkou,sasa gunh. peri. auvtou/( h-j ei=cen to. quga,trion auvth/j pneu/ma avka,qarton( evlqou/sa prose,pesen pro.j tou.j po,daj auvtou/\
7:25 But after hearing of Him, a woman whose little daughter had an unclean spirit, immediately came and fell at His feet. (str adv avlla, “but” + adv euvqu.j “immediately; without delay” + N F S gunh. “a woman” + A A P N F S avkou,w “having heard” + prep w/ G M 3s pro peri. auvto,j “about/concerning him” + G F S rel pro o[j (GT = h-j) “of whom; whose” + N N S w/d.a. to. quga,trion – thugatrion “the daughter” + G F 3s pro auvto,j “of her; her” + I A I 3s  e;cw “was having; had” + Ac N S n & adj pneu/ma avka,qartoj “an unclean spirit” + A A P N F S e;rcomai (GT = evlqou/sa) “having come” + A A I 3s prospi,ptw – prospiptō “fell before” + prep w/ Ac M P w/d.a. pro.j o` pou,j “to/before the feet” + G M 3s pro auvto,j “of him; his”)

h` de. gunh. h=n ~Ellhni,j( Surofoini,kissa tw/| ge,nei\ kai. hvrw,ta auvto.n i[na to. daimo,nion evkba,lh| evk th/j qugatro.j auvth/jÅ
7:26 Now the woman was a Gentile, of the Syrophoenician race. And she kept asking Him to cast the demon out of her daughter. (weak adv de. “but; now” + N F S w/d.a. h` gunh. “the woman” + I I 3s eivmi, “was” + N F S prop n ~Ellhni,j – Hellēnis “a Greek/non-Jew” (i.e. living a Hellenistic lifestyle) + N F S Surofoini,kissa “Syrophoenician” + D N S w/d.a. to. ge,noj – genos “for race” + c.c. & I A I 3s kai. evrwta,w “and she was asking/requesting” + Ac M 3s pro auvto,j “him” + sub con (non-final) i[na “that” + A A S 3s evkba,llw “he might cast out” + Ac N S w/d.a. to. daimo,nion “the demon” + prep w/ Ab F S w/d.a. evk h` quga,thr – thugatēr “out from the daughter” + G F 3s pro auvto,j “of her; her”)

1) As seen in 3:8-11, many people from Tyre and Sidon had personally visited, and had been healed and exorcised at His hands; this woman had evidently not been personally present, but had heard the reports of His ministry from those who had, and had become a believer as a result.

2) Upon hearing that He was in the vicinity, she wasted no time finding Him, believing that He could indeed help her, also.

3) How the little daughter had become demon possessed is not made explicit, but given her age (thugatrion = under twelve) it is probable her mother had been involved in the occult, and the girl had thereby been exposed to demonic contact.

4) A secondary lesson we can receive from this incident is that often times an individual will bring suffering into their lives through their own failures, misapplications, DD, rebellion, etc. but upon legitimate repentance is free to ask God for deliverance.

5) This does not negate the believer’s deserved suffering for sinful activity, but it does allow for the grace of God to work in their lives – once the lesson is learned, a loving father has the freedom to stop the punishment.

6) What was involved in her daughter’s suffering is not explicitly mentioned, but an example may be found in Mk 9:17-22.

7) Mark’s usage of thugatrion also indicates affection, since the little girl was very dear to the woman, and her motivation was based on her love for her daughter and an inability to help her.  cp Mk 5:23

8) From Mt 15:22-25 we learn: 

a) she came to find Him – “came out from that region” – He did not go to the place where she lived (as in the case of the Gerasene demoniac)

b) she did not fall at Christ’s feet upon their first contact – she had been following Him for some time, received no response, and finally thrown herself down in an act of desperation (Mark abbreviates the events in his typical fashion)

c) she asked for “mercy”, indicating that she realized she had no claim on His grace, but requested it nonetheless

d) the girl was possessed by a demon that inflicted pain and suffering on her – “cruelly possessed” – kakos = evil 

e) she was a believer, using the Messianic terms “Lord” and “Son of David” to address Him

f) Christ did not respond to her impassioned pleas, but neither did He tell her to go away (as did the disciples) 

g) His lack of concern was based on the primacy of His mission to the people of Israel, not an attitude that she had gotten what she deserved

9) Matthew designates her as “a Canaanite woman”, since the Syrophoenecians were descended from the Canaanite race, having settled on the shores of the Mediterranean Sea and begun a sea trading society. Gen 10:19

a) with the conquests of Alexander the Great, the Gentile world had been united under Greek culture and language 

b) to the Jews, the word “Greek” became synonymous with “Gentile” – cp Gal 3:28

c) a Canaanite was more specific, meaning a non-Jewish inhabitant of Palestine

d) Syrophoenician was even more specific, meaning a Phoenician of Syria, and distinguishing them from Phoenicians outside Syria

e) Syrophoenicia was a narrow strip of land at the eastern edge of the Mediterranean Sea, about 28 x 1mi, extending from northwestern Israel towards Asia

f) the point of the multiple descriptions is that this woman had no claim to Israel’s Messiah, and was very much a Gentile

10) The emotional distress she felt was not passed on in her pleas to the Lord, she stayed objective and called her a thugatēr, without the affectionate term used in vs 25.

11) In other words, there was no point in making the case as pitiful as possible, she recognized that He was able to help, and whether He did or not would not be based on the intensity of her emotion, but on the simple facts of her request.

12) Falling at His feet displayed humility, desperation, respect, and persistence; she realized that her daughter’s only hope was that Christ would act on her behalf, and thus was willing to demonstrate her faith in whatever way was effective.

13) Seeing her faith demonstrated in this emphatic manner, Christ used her situation to teach her and the disciples (and us) a lesson about combining faith and rational thought.

Answering a Parable With a Parable

kai. e;legen auvth/|( :Afej prw/ton cortasqh/nai ta. te,kna( ouv ga,r evstin kalo.n labei/n to.n a;rton tw/n te,knwn kai. toi/j kunari,oij balei/nÅ
7:27 And He was saying to her, “Let the children be satisfied first, for it is not good to take the children's bread and throw it to the dogs.” (c.c. & I A I 3s kai. le,gw “and he was saying” + D F 3s pro auvto,j “to her” + A A Ip 2s avfi,hmi – aphiēmi “let/allow” + Ac N P w/d.a. to. te,knon “the children” + A P If corta,zw – chortadzō “to be satisfied/ filled” + ord adv prw/ton – prōton “first in order” + exp con ga,r “for; because” + neg ptcl w/ P I 3s ouv eivmi, “it is not” + N N S adj kalo,j “good/fit” + A A If lamba,nw “to take” + Ac M S w/d.a. o` a;rtoj “the bread” + G N P w/d.a. o` te,knon “of the children” + c.c. kai. “and” + A A If ba,llw “to cast/throw” + D N P w/d.a. to. kuna,rion – kunarion “to the little dogs”)

h` de. avpekri,qh kai. le,gei auvtw/|( Ku,rie( kai. ta. kuna,ria u`poka,tw th/j trape,zhj evsqi,ousin avpo. tw/n yici,wn tw/n paidi,wnÅ
7:28 But she answered and said to Him, “Yes, Lord, but even the dogs under the table feed on the children's crumbs.” (weak adv de. “but” + N F S d.a. (rel pro) h` “the/this one” + A D I 3s avpokri,nomai – apokrinomai “responded” + c.c. & P A I 3s kai. le,gw “and says/said” + D M 3s pro auvto,j “to him” + V M S ku,rioj – kurios “Lord; Master” + c.c. (asc) kai. “even” + N N P w/d.a. to. kuna,rion “the little dogs” + adv u`poka,tw – hupokatō “underneath” + G F S w/d.a. h` tra,peza – trapedza “the table” +    P A I 3p evsqi,w – esthiō “eat/feed” + prep w/ Ab N P w/d.a. avpo. o` yici,on – psichion “from the scraps/crumbs” + G N P w/d.a. o` paidi,on – paidion “of the small children”)

1) In Mt 15:24, Jesus’ response to the woman’s pleas was to simply state that His purpose was not world-wide evangelization, but only the chosen people – “I was sent only to the lost sheep of the house of Israel”.

2) Since she became more emphatic in her requests, He answered with a parable designed to illustrate that His efforts were not to be expended on the Gentiles, since that would detract from His mission to the Jews.

3) In other words, a mission to the Gentiles would necessitate leaving the nation to minister to them, and would interfere with the prophecies concerning Messiah’s ministry to the Chosen People.

4) The parable points this out, with the statement Let the children be satisfied first, saying that Israel must be given first opportunity to accept the Kingdom of God.

a) the children are the Jewish nation, the covenant people of the Lord, who stood to enjoy the adoption as sons of the Most High (Rom 9:4)

b) as seen in Mk 6:42, satisfied refers to having as much to eat as one wants, being filled comfortably, and not being deprived of food in any way

c) the bread is the “bread out of heaven”, Messiah and His kingdom – Jn 6:51

d) the dogs are those outside this relationship, the unclean masses who had no covenant with Yhwh
5) The woman could easily have been insulted, having been called an animal the Jews recognized as unclean; in fact, the word used (kunarion) is even more offensive, it means a small dog, having no real benefit for protection, hunting, etc.

6) She did not respond as most had, when the parable was not understood or when it offended them – she evaluated its meaning, made application to her own case, and responded in the same vein.

7) This shows a great deal of mental acuity (sharpness, to the point), since even the closest associates of Christ were showing little understanding in the area of parables.

8) The fact is, she displayed a great deal of inherent spiritual understanding, as well as some natural intelligence; she was able to hear, understand, and make application from the parable, then make her case following its precepts.

9) While most English translations include “yes” (nai. – nai), there is no evidence that it is a part of the original text, and was probably added due to the parallel in Mt 15:27; there would be no point is saying “Yes, Lord” if there were no adversative present.

10) This does not mean that she disagreed, as seen in the fact she continued with the same analogy, but Mark’s quote emphasizes that she was drawing a further principle from Christ’s use of parabolic teaching.

11) Not only did she understand the parable, she did not disagree or argue, but simply made her own point, and a very doctrinally sound one, based on the same analogy of the parable.

12) Neither did she disagree that Gentiles were unclean before the Lord; as seen in Mt 15:27 she recognized that the Jews were superior to her own people, calling them the “masters” of the dogs.

13) She also recognized that the people of Israel were not just children, but small and tender babes (paidion), which would engender affection from their parents, and with which affection no one could argue.

14) This term may have been designed to draw attention to her own request – she was not asking for mercy on her own behalf, but on that of her child.

15) Her point is that as long as the children are satisfied, there is nothing wrong with the small dogs of the household enjoying what is left and unusable; as the dogs/puppies received benefit from what the children no longer needed/wanted, she was in a position to receive grace based on His presence in a Gentile country.

16) Christ’s point, with which she agreed, was that as long as the Jews desired more of His ministry, it would not be appropriate to ignore their hunger and go to the Gentiles; this did not rule out feeding the Gentiles, but that would come later.  cp Mt 28:19

17) This was the same pattern followed by the Apostles in their missionary journeys of the Church Age – first they went to the Jews, and only when rejected did they go solely to the Gentiles.  cp Ac 13:46

18) She also recognized that the amount of power needed to help her daughter was insig-nificant compared to what Israel would receive; she knew more about the Omni-potence of God than the disciples, it would seem.

19) Through all this, her faith had not wavered, and she continued to think instead of emote or quarrel; she, as a Gentile, was displaying more faith than most of the people to whom Messiah had come. cp Lk 7:9

20) Since both authors go to great lengths to designate her a Gentile, there is little probability she was a convert to Judaism, but she did comprehend much more Dvpt than most, and understood at least some of the Divine Essence and Will.

21) This Gentile woman, with little or no exposure to the Truth, realized and made application of more doctrines than the people who claimed to ‘know’ Messiah.

22) A modern parallel is found in those who have never been exposed to organized religion, and have less trouble accepting the tenets of BD than those who have grown up in a ‘Christian’ background, who regularly reject the Truth.

The Reward of Intelligent Faith

kai. ei=pen auvth/|( Dia. tou/ton to.n lo,gon u[page( evxelh,luqen evk th/j qugatro,j sou to. daimo,nionÅ
7:29 And He said to her, “Because of this answer go your way; the demon has gone out of your daughter.” (c.c. & A A I 3s kai. ei=pon “and he said” + D F 3s pro auvto,j “to her” + prep w/ Ac M S dem pro dia, ou-toj “because/on account of this” + Ac M S w/d.a. o` lo,goj “the word/answer” + P A Ip 2s u`pa,gw “go away/leave” + N N S w/d.a. to. daimo,nion “the demon” + Pf A I 3s evxe,rcomai “has gone out” + prep w/ Ab F S w/d.a. evk h` quga,thr “out from the daughter” + G 2s pro su, “of you; your”)

kai. avpelqou/sa eivj to.n oi=kon auvth/j eu-ren to. paidi,on beblhme,non evpi. th.n kli,nhn kai. to. daimo,nion evxelhluqo,jÅ
7:30 And going back to her home, she found the child lying on the bed, the demon having departed. (c.c. & A A P N F S kai. avpe,rcomai “and having gone/departed” + prep w/ Ac M S w/d.a. eivj o` oi=koj “unto the house” + G F 3s pro auvto,j “of her; her” + A A I 3s eu`ri,skw – heuriskō  “she found” + Ac N S w/d.a. to. paidi,on “the small child” + Pf P P Ac N S ba,llw “having been cast/lain” + prep w/ Ac F S w/d.a. evpi. h` kli,nh – klinē “upon the bed” + c.c. & Ac N S w/d.a. kai. to. daimo,nion “and the demon” +         Pf A P Ac N S evxe,rcomai “having gone out”)

1) The expression Jesus used, Because of this answer, makes it clear that the reason the woman’s request was granted was due to her spiritual enlightenment, and the fact that she did not disagree with Him, but understood the ramifications of what He had said.

2) In other words, she had phrased her answer carefully and in line with BD; whatever limited understanding of the Lord she possessed, she made full and accurate use of it.

3) Application:  While assimilating as much BD as possible is the ultimate goal of the adjusted believer, the immediate goal is to apply what we currently possess, however much or however little, to the best of our ability, in obvious areas as well as related ones.

4) Mt 15:28 has Christ telling her “your faith is great”, which can hardly be a reference to the amount of BD in her soul, rather it must indicate what proportion she put to use.

5) Her reply was not merely a good answer, a quick and witty response, it was doctrinally sound, and appealed to the principle of grace and mercy; her bold persistence was based on her understanding that God would reward her accordingly.

6) As seen in Jn 4:27, the disciples displayed the common disregard for women, and they had wanted Christ to send her away only because she was bothering them with her requests; their response to this commendation is not given, but 1Pt 3:7 indicates their thinking was realigned with the Truth.

7) Again, it was not her faith alone that prompted the Lord to grant her wishes, it was that faith combined with proper understanding of the Biblical precepts required.

8) This faith was again demonstrated by the fact that she left without anymore questions or requests – she believed Christ when He told her the demon was gone from her daughter, so there was no need for further conversation (we may presume she thanked Him).

9) The demon had been immediately ejected by the Omnipotence of God, but as was commonly observed (Mk 1:26, 9:26), it seems to have thrown her into convulsions as it left; the word ballō means the child was thrown upon the bed forcefully, where the exhausted body remained.

10) By presenting this particular event, Mark has set the stage for the acceptance of the Jewish Messiah by the Gentiles, and their inclusion into the Church on an even greater scale than the expected acceptance by the Jews.

11) He was writing to a primarily Gentile audience, who needed to remember that their faith that had brought them to Christ, and therefore He would not ignore their pleas, and He would “certainly not cast them out”.  Jn 6:37

Ministry in Decapolis

Mt 15:29-31 & Mk 7:31-37

Kai. pa,lin evxelqw.n evk tw/n o`ri,wn Tu,rou h=lqen dia. Sidw/noj eivj th.n qa,lassan th/j Galilai,aj avna. me,son tw/n o`ri,wn Dekapo,lewjÅ
7:31 And again He went out from the region of Tyre, and came through Sidon to the Sea of Galilee, within the region of Decapolis. (c.c. & adv kai. pa,lin “and again” +    A A P N M S evxe,rcomai “having gone out” + prep w/ Ab N P w/d.a. evk o` o[rion “out from the regions” (not ‘borders’ or ‘coasts’) + G F S prop n Tu,roj “of Tyre” + A A I 3s e;rcomai “he came” + prep w/ G F S prop n dia. Sidw,n “through Sidon” + prep w/ Ac F S w/d.a. eivj h` qa,lassa “unto the Sea” + G F S w/d.a. h` Galilai,a “of the Galilee” + prep w/ Ac N S avna. me,soj “upon/in the middle” + G N P w/d.a. o` o[rion “of the regions” +  G F S prop n Deka,polij “of Decapolis”)

1) Since the news of the little girl’s deliverance would have become well known rapidly, Christ took the men and left the region of Tyre, moving in a circuitous route back to the borders of Israel.

2) The geographically non-specific designation the regions of Tyre does not indicate whether or not He entered that city, but He did travel through the seaport of Sidon, perhaps to seek lodging, food, supplies, etc, then He began a southeasterly course through Philip’s tetrarchy, approaching the Sea of Galilee from the east.

3) The region of Sidon was about twenty miles north of Tyre, and the route back to the Sea of Galilee would therefore be some 50-60 miles, making for a journey of about a week, presuming an unhurried pace.

4) There are no more records of contact with or ministry to the Gentiles, His only purpose in this trip through their lands was to avoid the crowds that had previously encumbered His teaching of the Twelve.

5) In chapters 8 and 9 we will see the final activities of Christ in Galilee, but He has now made the final break – for all practical purposes He would no longer hold a public ministry for the people of His own geographical region.

6) The people had demonstrated that they were not interested in His teaching, looking instead only for more entertainment; as Jn 6:66 makes explicit, they would no longer endure His instruction in order to see His miracles.

7) Since they had made this determination for themselves, He honored their wishes (although not in the way they would have liked) by avoiding them almost completely.

8) In other words, the populace had separated themselves from His teaching, so He separated Himself from them – one cannot have fellowship with Christ without being instructed in the Truth.

9) His movements around the Sea of Galilee would be confined to the eastern shore, with a mixed Gentile/Jewish population of the Decapolis, and Capernaum/Bethsaida, for private instruction to the disciples.

10) Matthew does not mention the circuit through Sidon, but from Mt 15:29-31 we learn that He had gone into the mountainous areas of the northeastern part of the Sea, and sat down there; crowds of people from the region recognized Him and began bringing the afflicted to Him.

Healing the Ears and Tongue

kai. fe,rousin auvtw/| kwfo.n kai. mogila,lon kai. parakalou/sin auvto.n i[na evpiqh/| auvtw/| th.n cei/raÅ
Mark 7:32 And they brought to Him one who was deaf and spoke with difficulty, and they entreated Him to lay His hand upon him. (c.c. & P A I 3p kai. fe,rw – pherō “and they bring/brought” + D M 3s pro auvto,j “to him” + Ac M S adj (subs) kwfo,j – kōphos “a man dull of hearing” + c.c. & Ac M S adj kai. mogila,loj – mogilalos “tongue-tied; barely able to speak” + c.c. & P A I 3p kai. parakale,w “they are/were entreating” + Ac M 3s pro auvto,j “him” + sub con i[na “that” + A A S 3s evpiti,qhmi “he might lay upon” + D M 3s pro auvto,j “him” + Ac F S w/d.a. h` cei,r “the hand”)

kai. avpolabo,menoj auvto.n avpo. tou/ o;clou katV ivdi,an e;balen tou.j daktu,louj auvtou/ eivj ta. w=ta auvtou/ kai. ptu,saj h[yato th/j glw,sshj auvtou/(
7:33 And He took him aside from the multitude by himself, and put His fingers into his ears, and after spitting, He touched his tongue with the saliva; (c.c. kai. “and” +   A M P N M S avpolamba,nw “having taken aside/apart” + Ac M 3s pro auvto,j “him” + prep w/ Ab M S w/d.a. avpo. o` o;cloj “from the crowd” + prep w/ Ac F S pro kata,v i;dioj “privately” + A A I 3s ba,llw “he cast/put” + Ac M P w/d.a. o` da,ktuloj – daktulos “the fingers” + G M 3s pro auvto,j “of him; his” + prep w/ Ac N P w/d.a. eivj to. ou=j “into the ears” + G M 3s pro auvto,j “of him; his” + c.c. & A A P N M S kai. ptu,w – ptuō “and having spit” + A M I 3s a[ptw – haptō “he touched/took hold” + G F S w/d.a. h` glw/ssa – glōssa “of the tongue” + G M 3s pro auvto,j “of him; his”)

kai. avnable,yaj eivj to.n ouvrano.n evste,naxen kai. le,gei auvtw/|( Effaqa( o[ evstin( Dianoi,cqhtiÅ
7:34 and looking up to heaven with a deep sigh, He said to him, “Ephphatha!” that is, “Be opened!” (c.c. &  A A P N M S kai. avnable,pw – anablepō “and having looked up” + prep w/ Ac M S w/d.a. eivj o` ouvrano,j “unto/into the heaven” + A A I 3s stena,zw – stenadzō “he sighed deeply/groaned” + c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3s pro auvto,j “to him” + A P Ip 2s evffaqa, “Ephphatha” + N N S rel pro o[j “which” + P I 3s eivmi, “is; means” + A P Ip 2s dianoi,gw – dianoigō “be opened”)

kai. hvnoi,ghsan auvtou/ ai` avkoai,( kai. evlu,qh o` desmo.j th/j glw,sshj auvtou/ kai. evla,lei ovrqw/jÅ
7:35 And his ears were opened, and the impediment of his tongue was removed, and he began speaking plainly. (c.c. kai. “and” + N F P w/d.a. h` avkoh, (GT = avkoai,) “the hearings” + G M 3s pro auvto,j “of him; his” + A P I 3p avnoi,gw (GT = hvnoi,ghsan) “was opened” + c.c. kai. “and” + N M S w/d.a. o` desmo.j “the bond” + G F S w/d.a. h` glw/ssa “of the tongue” + G M 3s pro auvto,j “of him; his” + P A I 3s lu,w (GT = evlu,qh) “was loosed/released” + c.c. & I A I 3s kai. lale,w “and he was speaking” + adv ovrqw/j – orthōs “clearly/correctly”)

1) Since Christ was now in the area of the Decapolis, this crowd would have been composed of Gentiles and Jews, who had heard of His acts in Galilee. cp Mt 15:31

2) Although Mark does not indicate the size of the crowd, from Mt 15:30 we learn it was massive, many afflicted were brought to His presence for healing, and this man was only one of those who received deliverance.

3) It is also probable that they had heard of the exorcism of Legion, and its effect on the men who had been delivered.  Mk 5:20

4) As in Mk 2:3f, this man’s friends had done what the man himself could not; he could not have heard Christ was in the area, so they took him along when they came.

5) The fact that they brought him also indicates the man did not come of his own accord, but was prompted into seeking Jesus for assistance.

6) His condition was most likely caused by an injury to the jaw or mouth, or a disease (malaria, meningitis, measles, etc) – he could speak to some limited degree, whereas if he had been born with this condition it is doubtful he would have developed any speech at all.

7) Although translated deaf, the word kōphos does not necessitate a complete lack of the ability to hear, only that it was difficult to comprehend sound.  cp Mk 9:25

8) An injury to the jawbone, which damaged the inner ear, would also render a speech impediment that made normal communication impossible, and if caused by a disease, the inability to hear his own speech may have caused the impediment.

9) The two individual problems were related to the same primary condition, in the same way all sinful problems man may experience are related to the primary condition of the indwelling sin nature.

10) How long he had suffered this condition is not stated, but we may presume it was some time; the request of the crowd was not to heal him, but only to lay His hand upon him as a form of blessing, so they may have considered him beyond repair.

11) This healing will illustrate two things:

a) the fulfillment of OT prophecy that Messiah would cause the deaf to hear and the unspeaking to speak – Isa 35:5-6

b) until they have contact (in a spiritual sense) with Christ, mankind remains unable to hear the Truth clearly, and cannot communicate the Truth in a precise manner

12) Mark has presented other miraculous healings to demonstrate, in a picturesque manner, the condition of man before salvation (5:2-5, 25-26), this narrative should also be viewed with both an historical and literal interpretation, as well as the spiritual significance behind it.

13) By taking the man aside from the multitude by himself, Christ demonstrates that blessing received from the Lord comes to us individually; there is the concept of blessing by association with fellow positive believers, but specific blessing can only be appreciated and profited from if we are in fellowship ourselves. cp Mk 8:23

14) The unusual steps He took in this instance also depict that all our blessings and deliverances come from the person of the Lord, and are related to His human existence and what He accomplished for us.  cp 1Pet 2:24 “and He Himself bore our sins in His body on the cross, that we might die to sin and live to righteousness; for by His wounds you were healed.”
15) Obviously, He could have healed the man with a simple command, but in choosing this method, He communicated, in graphic, visual terms, that He alone can heal the weaknesses we possess.

16) Also, since the man himself was unable to hear, Christ used physical symbolism to communicate to him that it was He that brought about the healing.  cp Mt 9:28

17) Touching the ears seems clear enough, but the significance is that only by the contact of the Lord are we enabled to hear; the unbeliever may understand a basic principle, but one must be filled with GHS in order to hear accurately.

18) Although many English translations indicate He touched his tongue with the saliva, it is not required by the Greek; the two possibilities, and their spiritual significance, are:

a) He spat on His finger, and placed that spittle upon the other man’s tongue – this would indicate that what He had possessed was available to the man 

b) He spat on the ground, then touched the man’s tongue – Christ removed what was undesirable from His own Person, and symbolically gave that removal to the man

19) The act of spitting and the saliva itself are OT symbols of distaste and disgust (Num 12:14; Dt 25:9; Job 17:6), but Christ used it as a symbol for receiving what His body had “produced” (Mk 8:23; Jn 9:6), so it is possible both are in view; in either event, the spiritual lesson is the same.

20) In other words, because Christ “became sin on our behalf” (2Cor 5:21), our sins were able to be removed from our own persons, and man has the opportunity to receive +Righteousness.

21) Also, what has come out from Jesus’ mouth – the Word of God – has been placed in our own; we have the privilege and ability to communicate His own words to others. cp Mt 4:4

22) The deep sigh, or groan, uttered by the Lord indicates this was not achieved under pleasant circumstances, but was an emotionally difficult experience.  cp Jn 12:27 “Now My soul has become troubled; and what shall I say, ‘Father, save Me from this hour’? But for this purpose I came to this hour.”
23) This would also communicate to the man that it was only by God’s Will that he would be healed, and in heaven alone reside the answers to our problems.

24) It is of interest that the command was given to the man’s ears, rather than the man himself; since the spiritual “ears” either take in or reject the Word, they are what must obey the command to hear.

25) In other words, the volition of the individual is what determines belief or rejection, it is not as if a person can be forced to accept Gospel1 or Gospel2.

26) Mark gives the actual quote of Jesus, Ephphatha is the Aramaic command, as well as the interpretation for his Gentile readers – be opened.

27) While the Byzantine text contains the adverb euvqewj – eutheōs (immediately), its absence from the major witnesses (a, B, D, L, D, et al) indicates W-H is correct in its deletion; it is unnecessary since the clear reading is that the effect was instantaneous.

28) In the Greek, the actual “hearings” (akoē) were restored, rather than the physical organs; when the soul determines that what is heard is worthy, the mental mechanisms that allow transmission into the heart become functional.  cp Ac 16:14 “And a certain woman named Lydia, … a worshiper of God, was listening; and the Lord opened her heart to respond to the things spoken by Paul.”
29) Whether caused by damage or disease, the obstruction in his ears was cleared and repaired, and the resultant/accompanying speech defect was removed; again, only after contact with Christ, but always after that contact, is the individual made able to understand and communicate Dvpt.

30) Application: In spite of one’s own evaluation that they correctly understand the Truth, the state of mankind before salvation is ignorance and distortion; for the believer, failure to maintain contact with Christ guarantees similar results.  1Tim 1:13; Jn 15:4

Enthusiastic Disobedience

kai. diestei,lato auvtoi/j i[na mhdeni. le,gwsin\ o[son de. auvtoi/j dieste,lleto( auvtoi. ma/llon perisso,teron evkh,russonÅ

7:36 And He gave them orders not to tell anyone; but the more He ordered them, the more widely they continued to proclaim it. (c.c. & A M I 3s kai. diaste,llw – diastellō “and he gave orders” + D M 3p pro auvto,j “to them” + sub con (prohibition) i[na “that” + P A S 3p le,gw “they should tell” + D M S card adj mhdei,j “no one” + weak adv de. “but” + Ac N S rel pro o[soj “as much as” + I M I 3s diaste,llw “he was giving orders” + D M 3p pro auvto,j “to them” + N M 3p pro auvto,j “themselves” + comp adv ma/llon “even more” + Ac N S comp adv perisso,j – perissos “exceedingly/abundantly” + I A I 3p khru,ssw – kērussō “they were proclaiming it”)

1) Again the sincerity and integrity of the crowds seeking Jesus is refuted; they claimed to be honoring Him and at the same time directly disobeyed His commands.

2) His desire to avoid publicity was ignored – the people determined that, regardless of what He said, the news of this latest miracle must be spread.

3) The very reason for His journey into Gentile territory had been to avoid the crowds, now the people took His compassionate acts and threatened to overwhelm Him again.

4) The reasons for commanding silence included those seen before: 

a) although not in Herod’s territory, He was close enough to attract his attention

b) the religious leaders’ opposition was still building

c) the frenzy of the populace was undermining His purpose

d) His mission did not include popular acclaim by the people

e) He could not instruct those who desired the Truth, if He were being mobbed

5) For these reasons and others, He gave strict and specific commands (diastellō) to the man, those who had brought him, and the crowd at large; to the same degree of the forcefulness of His orders, they directly rebelled.

6) A modern parallel is found in Christians who understand the obvious commands in Scripture, but decide that their desires take precedence over God’s Word, and directly violate the Royal Imperatives they claim to uphold. 

7) This brings reproach on the Body of Christ and Christianity in general, as believers are seen doing what even the cosmos recognizes as illegitimate, and that in the name of the faith. cp Rom 2:23-24

8) Their rebellion went far past even the normally expected excitement, as seen in the use of the two comparative adverbs mallon and perissos; Mark doubles the descrip-tions for emphasis that this was no minor violation, their frenzied proclamation was almost beyond explanation.

9) Perhaps they thought Christ to be too modest, and ‘knew’ that what really needed to be done was rally the populace behind Him – if He was to be the Messiah they wanted, He would have to have the support of the people, and that necessitated informing everyone where He was so they could follow Him to military victory.

10) As seen before (1:45), Scripture is clear that these people knew what they were supposed to do, and did just the opposite; there are many commentators who try to legitimize these actions, as if the people were so overcome with zeal that they were unable to refrain from evangelization of those not present.

11) These excuses include their ‘desire to glorify God’, ‘honoring Christ’, ‘comforting and edifying others’, ‘gratitude’, and even the distortion of Lk 19:39-40.

12) The fact of the matter, however, is that He ordered them not to tell, and they should have respected His wishes; Mark makes no excuses for their failure to follow the commands they were given.

13) Principle: There is never a legitimate reason for disobedience, under any circum-stances, at any time, or for any ‘more important’ thing, person, or desire. 

The Crowd’s Reaction

kai. u`perperissw/j evxeplh,ssonto le,gontej( Kalw/j pa,nta pepoi,hken( kai. tou.j kwfou.j poiei/ avkou,ein kai. Îtou.jÐ avla,louj lalei/nÅ
7:37 And they were utterly astonished, saying, “He has done all things well; He makes even the deaf to hear, and the dumb to speak.” (c.c. kai. “and” + I P I 3p evkplh,ssw – ekplēssō (GT = evxeplh,ssonto) “they were astonished/beside themselves” + adv u`perperissw/j – huperperissōs  “utterly; to an extreme degree” + P A P N M P le,gw “saying” + Pf A I 3s poie,w (GT = pepoi,hken) “he has done” + Ac N P adj pa/j “all things” + adv kalw/j “well/appropriately” + P A I 3s poie,w “he does/makes” + c.c. (asc) kai. “even” + Ac M P adj w/d.a. o` kwfo,j “the deaf ones”  + P A If avkou,w “to hear” + c.c. & Ac M P adj kai. a;laloj “and unspeaking ones” + P A If lale,w “to speak”)

1) Evidently those who had brought this man to Christ had not expected a healing, and so were quite amazed that it had occurred.

2) It was a Jewish custom to lay the hands on an individual seeking a blessing, so either those who brought the man were Jews, or Gentiles familiar with Jewish practice; as previously noted, it seems they did not expect this man to be healed, and so were quite amazed when he was.

3) It is of interest that their astonishment did not lead to obedience, however; they knew the OT prophecies concerning Messiah (Isa 35:5), and were tremendously excited that they had witnessed a fulfillment, but this did not bring them to follow Christ as true disciples.

4) Principle: The Christ centered life is more than excitement, more even than knowledge, it is a life of obedience to the mandates of the Word of God. cp 2Cor 2:9; Eph 6:5; Tit 3:1

5) Again we see that the people at large saw Christ’s works as good, fit, acceptable, or appropriate (kalōs), while those trained in the Mosaic Law (or at least their version of it) saw Him as a troublemaker, or evil doer.

6) Mt 15:31 shows that the Gentiles recognized the healing of all categories of afflicted was a work of Yhwh, and so were giving Him praise; their recognition of His work in their lives did not, however, lead to the logical conclusion that they should obey Him.

7) It is because of this disobedience that the people were left in a state of confusion, rather than comfort and peace of mind; in the same way, believers today fail to achieve true peace because they fail to follow His mandates.  cp Heb 3:14-19

End Mark Chapter Seven
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