The Gospel of Mark

Chapter Six

The Rejection at Nazareth

Mt 13:54-58 & Mk 6:1-6a & Lk 4:16-30

Kai. evxh/lqen evkei/qen kai. e;rcetai eivj th.n patri,da auvtou/( kai. avkolouqou/sin auvtw/| oi` maqhtai. auvtou/Å
6:1 And He went out from there, and He came into His home town; and His disciples followed Him. (c.c. & A A I 3s kai. evxe,rcomai “and he went out” + adv evkei/qen – ekeithen “from there/that place” + c.c. & P D I 3s kai. e;rcomai “and he comes/came” + prep w/ Ac F S w/d.a. eivj h` patri,j – patris “into the hometown” (lit – “fatherland”, from patēr) + G M 3s pro auvto,j “of him; his” + c.c. kai. “and” + N M P w/d.a. o` maqhth,j – mathētēs “the disciples” + G M 3s pro auvto,j “of him; his” + P A I 3p avkolouqe,w – akoloutheō “are/were following along” + D M 3s pro auvto,j “with him”)

1) Mark now departs from the chronological sequence, going back approximately 1½ years to the beginning of Jesus’ public ministry.

2) Some reasons we know this is a departure include:

a) Lk 4:16f gives the same story, using some of the same vocabulary as found in both Matthew and Mark, and places it at the beginning of His presentation to Israel

b) Mark’s purpose has been to show the suffering servant aspect of Christ’s life, beginning with wide acclaim and popularity, moving to the rejection by Israel

c) similarly, Matthew’s record seeks to prove that Jesus should be recognized as the King of the Jews, so to chronicle the rejection of the King at the very start of His ministry would be out of line with his objective

d) Lk 1:3 states that Luke’s account is chronologically based, and while he departs from the strict sequence of events at times, it would be logical to consider the rejection in Nazareth as the reason for His move to Capernaum – Lk 4:31

e) the absence of strict chronological indicators in Mt and Mk, while Lk records the beginning of His ministry in Capernaum, followed by the confrontation with the demoniac in the synagogue, and the call of the first disciples – cp Mk 1:16f

f) Matthew’s account actually jumps from chapter 9 (parallel to Mk 5) to chapter 13 (6:1-6a), then back to chapter 9 (6:7-13), then to chapter 14 (6:14-29).

g) nothing in any of the records prohibits this view – admittedly an argument from silence, but an argument nonetheless

3) The absence of mention of the disciples in Luke’s account may mean that only some of the original disciples (Jn 2) were still with Him, or that they had not become full-fledged apostles of Christ at that point.

a) Matthew’s lack of mention of his own presence, or even eye-witness details (cp Mk 6:6a), supports this view  

b) Mark’s emphasis, then, is only that there were witnesses to these events, who would later become front line disciples

4) While two visits to Nazareth cannot be ruled out, the rejection recorded in all three authors has the marks of a total break, without cause (or desire) for a second chance.

Familiarity Breeds Contempt

kai. genome,nou sabba,tou h;rxato dida,skein evn th/| sunagwgh/|( kai. polloi. avkou,ontej evxeplh,ssonto le,gontej( Po,qen tou,tw| tau/ta( kai. ti,j h` sofi,a h` doqei/sa tou,tw|( kai. ai` duna,meij toiau/tai dia. tw/n ceirw/n auvtou/ gino,menaiÈ
6:2 And when the Sabbath had come, He began to teach in the synagogue; and the many listeners were astonished, saying, (c.c. kai. “and” + G N S sa,bbaton “Sabbath” + A D P G N S gi,nomai (GT = genome,nou) “having come/become” + A M I 3s a;rcw (GT = h;rxato) “he began” + P D If dida,skw “to teach” + prep w/ L F S w/d.a. evn h` sunagwgh, “in the synagogue” + c.c. & N M P adj kai. polu,j “and many” + P A P N M P avkou,w “listening” + I P I 3p evkplh,ssw – ekplēssō (GT = evxeplh,ssonto) “were made astonished; were struck with amazement” + P A P N M P le,gw “saying”) “Where did this man get these things, and what is this wisdom given to Him, and such miracles as these performed by His hands? (inter adv po,qen – pothen “from where?” + L M S dem pro ou-toj “this man” (supply “did … get”) + N N P dem pro ou-toj “these things” + c.c. & N F S indef pro kai. ti,j “and what is?” + N F S w/d.a. h` sofi,a – sophia “the wisdom” + A P P N F S w/d.a. h` di,dwmi “the one having been given” + D M S dem pro ou-toj “to this man” + c.c. & N F P w/d.a. kai. h` du,namij – dunamis “and the powers/ miracles” + N F P dem adj toiou/toj “such as these” + P D P N F P gi,nomai “becoming/performed” + prep w/ G F P w/d.a. dia. o` cei,r “through/by means of the hands” + G M 3s pro auvto,j “of him; his”) 

ouvc ou-to,j evstin o` te,ktwn( o` ui`o.j th/j Mari,aj kai. avdelfo.j VIakw,bou kai. VIwsh/toj kai. VIou,da kai. Si,mwnojÈ kai. ouvk eivsi.n ai` avdelfai. auvtou/ w-de pro.j h`ma/jÈ kai. evskandali,zonto evn auvtw/|Å
6:3 “Is not this the carpenter, the son of Mary, and brother of James, and Joses, and Judas, and Simon? Are not His sisters here with us?” And they took offense at Him. (neg ptcl w/ P I 3s ouvc eivmi, (GT = evstin) “is not?” + N M S dem pro ou-to,j “this” +         N M S w/d.a. o` te,ktwn – tektōn “the carpenter” + N M S w/d.a. (app) o` ui`o.j – huios “the son” + G F S w/d.a. h` Mari,a “of Mary” + c.c. & N M S kai. avdelfo.j – adelphos “and brother” + G M S VIa,kwboj – Iakōbos “of James” + c.c. & G M S kai. VIwsh/j – Iōsēs “and Joses” + c.c. & G M S kai. VIou,daj – Ioudas “and Judas” + c.c. & G M S kai. Si,mwn “and Simon” + c.c. kai. “and” + neg ptcl w/ P I 3p ouvk eivmi, “are not?” + N F P w/d.a. h` avdelfh, “the sisters” + G M 3s pro auvto,j “of him; his” + adv w-de – hōde “here; in this place” + prep w/ Ac 1p pro pro.j evgw, “face to face with us” + c.c. & I P I 3p kai. skandali,zw – skandalidzō “and they were scandalized/made to stumble” + prep w/         I M 3s pro evn auvto,j “by him”)

1) In spite of human traditions regarding the early life of Jesus, His time was not spent proclaiming or teaching BD, rather He spent His life quietly, learning what He would need once the Father decided it was time to begin.  cp Lk 2:52 “And Jesus kept increasing in wisdom and stature, and in favor with God and men.”
2) Here is more evidence of that: the people had not expected His teaching to be with such authority and understanding; although it is safe to presume He would have been known as wise in Scriptural understanding, He had not made an issue of it.

3) By referring to Lk 4:16f, we can construct an accurate sequence of events:

a) after His baptism, the Temptation, the first call of the disciples, and the wedding in Cana, He returned to Nazareth to (potentially) begin His ministry

b) He went to worship services, “as was His custom”, and was recognized as having become a religious authority (of some sort)

c) in those times, after the local rabbi or synagogue official read from the OT passage of the week, volunteers were offered the chance to comment or teach from an additional section, or a recognized rabbi might be asked to do so

d) Christ stood up in order to teach, and was asked to comment on the Book of Isaiah

e) He selected the passage dealing with the advent of Messiah (Isa 61:1-2), read half the section, then informed the people that the fulfillment was in their presence

f) the people marveled at His spiritual abilities, but He was not fooled – He correctly prophesied that they would reject Him if He failed their expectations

g) Luke, as a Gentile, also recorded that Christ predicted the Gentiles would accept Him before the nation at large did, which threw the people into a rage

4) Our word astonished is ekplēssō, and literally means “to be driven away from”, as if the people were so taken aback by this radical transformation that they were beyond any comprehension of how it could have happened.

5) As in 1:27, the people began to ask one another what this could mean, but rather than ask the most obvious of Persons, they turned to each other’s ignorance for comfort.

6) Application: People may not know how you have developed such a grasp of BD, but that does not mean they will ask; they may be surprised or impressed, but will rarely consider what that means for their lives.

7) Mark records in detail the statements of the crowd, before Christ’s comments that so outraged the people; the substance of these comments is the reason Christ predicted their rejection of His Person and Work.

8) In other words, they refused to consider the possibility that what He was telling them – that He was Messiah – might be true, instead asking each other what could be the ‘real’ reason for His miraculous powers and wisdom.

9) In spite of the fact Nazareth had a relatively small population, most of the towns-people witnessed and participated in these events; many listeners indicates a large number of people compared to the number outside.

10) They also recognized the fact that some form of power was working miracles… performed by His hands, but this does not mean they considered it to be His own power; dia with the Genitive is indirect agency, supplied from another source.

11) Since they could not arrive at any possible explanation, they began to wonder if this was even the same Jesus they had previously known.

12) In questions, the strong negative particle ouch is used with eimi to indicate a rhetorical question, expecting an affirmative answer, in statements it indicates something obviously known to be true – they knew it must be the same Jesus, but were seeking further confirmation.  cp Mk 12:27; Jn 10:34

13) Notice also the designation they used for Him, the carpenter, which shows that Jesus had taken over the family business after Joseph’s death, and that this was the only way in which He had been referred to in the past.  cp Mt 9:55 & Lk 4:22

14) There is an implied insult in the phrase the son of Mary, since a male was known as the son of his father; it could be that they were referring to Him by the only parent they knew, but Jewish tradition was to call a son by his father’s name.  cp Jdg 11:1

15) Since Matthew presents Jesus’ genealogy through Joseph (thus earning the throne of Israel), he does not focus on this insult; Luke presents Him as a pure human of Divine descent, so who His earthly father was makes no difference.  Mt 13:55 & Lk 4:22

16) Mark’s mention of the implied insult would be important to his readers, who were suffering verbal slurs and accusations based on the most trivial of charges.

17) The main lesson is that these people ‘knew’ Him, and ruled out, in their minds, any chance He was someone special, or had anything to offer them.

18) James and Judas (Jude) would later become believers, only after the Resurrection, becoming the PT of the LCh in Jerusalem and an author of Scripture, respectively.  cp 1Cor 9:5, 15:7

19) Notice the distinction between the mention of His brothers and that of His sisters; the former were not mentioned as even being present, the latter are said to be before us, using pros for face to face, i.e. in their very presence at the synagogue.

20) Their reaction is not given, and there is no record whether they ever became believers, remained in unbelief, or simply avoided Him.

21) In keeping with the brevity of his record so far, Mark sums up the reasons for their rejection with a simple statement – they were caused to stumble – rather than record Christ’s comments that caused this scandal.  cp Mk 3:6

22) They fulfilled, in a negative sense, the words of Christ in Mt 11:6 – “And blessed is he who keeps from stumbling over Me.”
23) What caused them such offense was not the words of Christ, but their presupposed opinion of Him, the seeming contradiction, and His confident assertions that they would refuse to believe in Him (which they then fulfilled).

24) Mark also leaves out the attempted murder, for his purposes their rejection alone is sufficient to explain the following narrative.

Failure to Show Honor

kai. e;legen auvtoi/j o` VIhsou/j o[ti Ouvk e;stin profh,thj a;timoj eiv mh. evn th/| patri,di auvtou/ kai. evn toi/j suggeneu/sin auvtou/ kai. evn th/| oivki,a| auvtou/Å
6:4 And Jesus said to them, “A prophet is not without honor except in his home town and among his own relatives and in his own household.” (c.c. kai, “and” +        N M S w/d.a. o` VIhsou/j “the Jesus” + I A I 3s le,gw “was saying” + D M 3p pro auvto,j “to them” + exp con (ind disc)  o[ti untranslated + N M S profh,thj – prophētēs “a prophet” + neg ptcl w/ P I 3s ouvk eivmi, “is not” + N M S adj a;timoj – atimos “without honor; dishonored” + cond ptcl w/ neg ptcl eiv mh. “if not; except” + prep w/ L F S w/d.a. evn h` patri,j – patris “in the hometown” + G M 3s pro auvto,j “of him; his” + c.c. kai. “and” + prep w/ L M P w/d.a. evn o` suggenh,j – sungenēs “in/among the relatives” +      G M 3s pro auvto,j “of him; his” + c.c. kai. “and” + prep w/ L F S w/d.a. evn h` oivki,a “in the house” + G M 3s pro auvto,j “of him; his”)

1) This axiomatic statement of Christ was a regular teaching of His ministry, as seen in its usage in Jn 4:43-45.

a) He had just finished two days of evangelism in Sychar of Samaria

b) the Samaritans had enthusiastically accepted Him as Savior

c) however, His initial goal had been to return to Galilee, and He could not remain with these new believers if He were to keep to that goal

d) even though the Galileans are said to have “received Him”, the reason they did so is given in vs 45 – they had “seen all the things that He did in Jerusalem at the feast”, and wanted to see more miracles

e) the people of His hometown never said anything of Him that paralleled what the Samaritans had accepted, that He was the God-Man

2) Regarding a prophet:

a) he is one who has Divine approval, support, and sanction – 1Cor 12:8-10

b) he has been commissioned by God with a particular knowledge and message that he is to communicate to those to whom he is sent – 1Cor 12:28

c) his message is often one of judgment and warning that arouses the hostility of those who are offending God – 1Th 2:15

d) the reason he receives especially bad treatment from those who have been most closely associated with him is the basic principle that familiarity breeds contempt

3) In fact, the word translated without honor (atimos) has more an idea of actively dishonored, rather than just neutrally un-honored.  cp 1Cor 4:10 “We are fools for Christ's sake, but you are prudent in Christ; we are weak, but you are strong; you are distinguished, but we are without honor.”
4) In spite of their initial reaction, being impressed and amazed by His wisdom and the miracles He performed, they refused to consider that what He taught might have some import in their lives, instead rejecting Him and His word.

5) Application: It is much easier and more common to reject a legitimate PT, but to do so in spite of his efforts to prove he is trustworthy is spiritual suicide.

6) By telling these Nazarenes that they were setting themselves up for a fall, Christ also gave opportunity for anyone who was positive to separate themselves from those who declined God’s invitation to believe.

7) Application: Those who tell us the hard things we often do not want to hear, but need to hear, actually have our best interests at heart, and are in reality doing us a great service.  cp Pr 27:6 “Faithful are the wounds of a friend, But deceitful are the kisses of an enemy.”
8) The people remembered when Jesus was only a carpenter, and refused to accept the change; He had become the One teaching the ultimate Truth, but they only saw Him as a man who had grown up among them, nothing special.

9) Notice that He did not try to impress them, or prove that He was who He claimed to be – the Lord never “proves” He exists or is the Savior, the person approaching Him must first exercise faith, only then will He demonstrate the reality of His presence.

10) This follows the teaching of Mt 7:6, which the wise believer does well to heed.  “Do not give what is holy to dogs, and do not throw your pearls before swine, lest they trample them under their feet, and turn and tear you to pieces.”
11) Matthew’s account (Mt 13:57) is identical, except Mark adds the phrase among his own relatives; it is possible Joseph or Mary had relatives living in Nazareth, in which case Jesus’ own aunts, uncles, cousins, etc. also rejected Him. 

12) Certainly His half-brothers did not accept the fact He was the Son of God at this point, as seen in Jn 7:5 “For not even His brothers were believing in Him.”
13) This statement anticipates His rejection by Israel, and also looks back at 3:21, where His mother and brothers considered Him to have lost His mind in “religious fervor”.

The Consequences of Unbelief

kai. ouvk evdu,nato evkei/ poih/sai ouvdemi,an du,namin( eiv mh. ovli,goij avrrw,stoij evpiqei.j ta.j cei/raj evqera,peusenÅ
6:5 And He could do no miracle there except that He laid His hands upon a few sick people and healed them. (c.c. kai. “and” + neg ptcl w/ I D I 3s ouvk du,namai “he was not able” + A A If poie,w “to do” + Ac F S card adj & n ouvdei,j du,namij – dunamis “no miracle” + adv evkei/ “there” + cond ptcl w/ neg ptcl  eiv mh. “except” + A A P N M S evpiti,qhmi – epitithēmi (GT = evpiqei.j) “having laid… upon” + Ac F P w/d.a. h` cei,r “the hands” + D M P adj & pro ovli,goj a;rrwstoj – arrōstos  “a few sick people” + A A I 3s  qerapeu,w – therapeuō “he healed them”)

kai. evqau,mazen dia. th.n avpisti,an auvtw/nÅ
6:6a And He wondered at their unbelief. (c.c. & I A I 3s kai. qauma,zw – thaumadzō “and he wondered/marveled” + Prep w/ Ac F S w/d.a. dia. h` avpisti,a – apistia “because of the unbelief” + G M 3p pro auvto,j “of them; their”)

1) This verse has been taken to mean that unless one has ‘enough faith’ God is powerless to bless or provide for them, but that would contradict examples such as Jn 5:6-9.

2) While Jesus was dependent on the Holy Spirit to provide the power to perform miracles, there was never a time He was unable to access Omnipotence; to say He tried but could not would deny that He had the “Spirit without measure” (Jn 3:34).

3) It is more accurate to view their unbelief as undeserving of any demonstrations of power; it is not as if He could not do any miracles, rather He chose not to do so.

4) This interpretation also has precedent in Gen 19:22 and Jer 44:22, where the speaker announces that something “cannot” be done, meaning it “will” not be done.

5) This ties in with the teaching of Js 1:6-8, that anyone who asks something from God, but does not believe He is capable of providing it, should not expect to receive any-thing from Him.

6) Since the people did not want to consider that Jesus was the Christ, He would not demonstrate to them the grace that was available.

7) Again we see the principle that God is not required to give anything to anyone who would only reject it if it were offered; in His grace He may make it available, but if He does not, there is no foul.

8) There were, however, a few individuals who exercised faith in Him, and they were rewarded accordingly.

9) Healing the sick was the most unimpressive of miracles, though, and these healings were accomplished without fanfare or attention.

10) This would probably have happened after the attempted murder, when Jesus passed through their midst and “went His way”.  Lk 4:30

11) Upon leaving the town, His amazement that anyone could reject such a clear test-imony on such trivial grounds was expressed, either verbally or by the expression on His face.

12) Both instances of Christ being amazed involve faith, one positively and this one negatively; it is an individual’s faith that gets God’s attention.  cp Mt 8:10 & Lk 7:9

The Final Ministry in Galilee

Mt 9:35-38 & Mk 6:6b-13 & Lk 9:1-6

Kai. perih/gen ta.j kw,maj ku,klw| dida,skwnÅ
6:6b And He was going around the villages teaching. (c.c. & I A I 3s kai. peria,gw – periagō “and he was going around” + Ac F P w/d.a. h` kw,mh – kōmē “the villages” + adv ku,klw| – kuklō “in a circle/circuit” + P A P N M S dida,skw – didaskō “teaching”)

kai. proskalei/tai tou.j dw,deka kai. h;rxato auvtou.j avposte,llein du,o du,o kai. evdi,dou auvtoi/j evxousi,an tw/n pneuma,twn tw/n avkaqa,rtwn(
6:7 And He summoned the twelve and began to send them out in pairs; (c.c. & P M I 3s kai. proskale,w – proskaleō “and he called to/summoned” + Ac M P card adj w/d.a.  o` dw,deka – dōdeka “the twelve” + c.c. & A M I 3s kai. a;rcw (GT = h;rxato) “and he began” + P A If avposte,llw – apostellō “to send” + Ac M 3p pro auvto,j “them” + Ac M P card adj x 2 du,o du,o “two by two”) and He was giving them authority over the unclean spirits; (c.c. & I A I 3s kai. di,dwmi “and he was giving” + D M 3p pro auvto,j “to them” + Ac F S evxousi,a – exousia “power” + G N P w/d.a. n & adj o` pneu/ma o` avka,qartoj “of/over the unclean spirits”)

1) Mark now returns to the present, again recording that Jesus’ primary ministry was teaching; even though the inhabitants of Nazareth had rejected Him, He did not lose sight of His goal of evangelization in Israel.

2) Mark focuses on the ministry in the northern areas of Israel, but this does not mean Christ ignored the southern areas of Judea.  cp Mk 10:1

3) Mt 9:35-38 gives a fuller account of this travelling ministry, as well as the reason He sent out the disciples for their second missionary journey.

a) as Jesus went throughout the villages, teaching in the synagogues, He would perform the customary miracles that validated His claims of Messiah – vs 35

b) the people flocked in the typical crowds that accompanied these miracles – vs 36

c) their lack of spiritual leadership and guidance evoked an emotional response in Jesus, He became truly concerned for their spiritual welfare – vs 36

(1) the condemnation of the spiritual leaders was based on their failure to provide the instruction needed by the people – Mt 23:13

(2) the spiritual hunger of the people had been fed with false doctrine, the traditions of men, legalism, self-righteous hypocrisy, and an existence of vainly trying to live up to the impossible standards set by the religious

(3) no wonder these people were “distressed and downcast”

d) there was a certain degree of positive volition among the masses – although the majority of people never accepted Christ, many did; although the majority of these new believers would never finish their Ph2, at least they would inherit salvation

e) using an agricultural metaphor, He explained this to the disciples, with instructions on how they should respond – vss 37-38

(1) He recognized that He and His small group could never effectively reach all these people, so He gave the pattern for them and us to follow

(2) notice He did not command them to send workers into the harvest

(3) notice He did not command them to go into the harvest without specific personal instructions to do so (He would give those instructions next, as He had in Mk 3:14-15)

(4) Mk 9:39-40 is an example of these workers sent out by the “Lord of the harvest”; it is God who determines when one should evangelize and where

4) After giving the instructions to pray for more “workers” to proclaim the Kingdom, Christ then gave specific instructions to the Twelve: they were to go out as they had on the first missionary journey, performing the same miracles to authenticate their message and draw attention to their God-given powers.

5) Luke records this second evangelistic foray, but Matthew’s account in 10:5-42 actually describes the first time they were sent out, immediately after the choosing of the Twelve, recorded in Mk 3.

a) there is no record of the first Sermon on the Mount, recorded in Matthew, in either Luke or Mark’s record – cp Mt 5-7

b) Mt 10:10 specifically forbids taking a staff, but Mark’s record commands that a staff be taken (Luke may have combined the instructions for the two journeys) 

c) the order of events given in Matthew’s account cannot logically be placed before the first sending of the apostles and be parallel with Mark’s account here 

(1) the plucking of wheat on Sabbath – Mt 12:1-8

(2) the healing of the man with a withered hand – Mt  12:9-15

(3) exorcising the blind and mute demon, followed by the crowd’s amazement – Mt 12:22-23

(4) the Pharisees’ accusation and blasphemy against the Spirit – Mt 12:24-37

(5) the arrival of Jesus’ mother and brothers – Mt 12:46-50

(6) the Parables – Mt 13:1-50

(7) the rejection at Nazareth – Mt 13:53-58

d) Mark does not record the healing of the centurion’s slave – cp Mt 8:5 & Lk 7:2

e) the healing of the widow’s son in Nain is not mentioned – cp Lk 7:11

f) the testimony to John’s disciples is not given – cp Mt 11:2-6 & Lk 7:18-23

g) the similarities in the instructions are easily recognized as repetition, not necessarily the same event

h) Matthew was the only one who personally experienced these two ministries, yet he makes no mention in chapter 10 of being sent out in pairs
i) Matthew’s purpose in the order of events and the material covered was to present Jesus as the King of the Jews to his fellow Jews, so he was free to rearrange the chronological order so as to most effectively prove it

j) Mk 6:17-49 lists Herod’s murder of John the Baptist as a past event, yet Mt 11 lists the encouragement sent to him while he was still in prison

k) therefore, Mt 10 is parallel to Mk 3:13-19, and he either does not record the two separate missionary journeys, or combines the instructions given on each occasion, since for his purposes what happened to the King is more important than when

6) So, after the healing of Jairus’ daughter, He continued His teaching circuit, and at some point decided it was time for another practice run for the disciples.

7) Although these men were far from as proficient as they would later become, sending them out would not only allow them to learn how to evangelize, but they could learn from their mistakes, benefiting later from their errors now.

8) Since His ministry was becoming more and more widely known, He sent the disciples out in pairs:

a) for their own protection – the rural areas of Galilee were inhabited by robbers, and the disciples could have been accosted – cp Lk 22:35-36; 2Cor 11:26

b) for mutual support – should one disciple have trouble in the application of the commands, the other would be readily available for exhortation

c) for increased witnessing effect – cp Jn 8:17; 2Cor 13:1

9) Satan and the demons had launched a full attack against Christ, and, thus, against His representatives the apostles; giving them delegated authority made sure they would not be overpowered by the forces of the Angelic Conflict.

10) There is no thought of a permanent office at this time, the instructions were to be carried out on this specific journey, rather than throughout their histories.

11) This is also seen in Luke’s account, where they are given “power and authority” over the demons; they no longer had authority after their Apostolic career began.

12) This pro-active authority does not extend to the believer today, instead our source of strength against the demons is found in verses such as Eph 6:11 and Js 4:7.

13) Paul did not have absolute authority over Satan, as seen in 2Cor 12:7 and 1Th 2:18.

14) Our power over Satan and his fallen angels is accessed by seizing the assets God provides, resisting the temptations of the Devil, and through prayer to the Father.

15) While Luke mentions that they had the miraculous power to “heal diseases” (Lk 9:1), Mark sums up the extent of their powers with the most impressive of them.

Instructions for the Journey

kai. parh,ggeilen auvtoi/j i[na mhde.n ai;rwsin eivj o`do.n eiv mh. r`a,bdon mo,non( mh. a;rton( mh. ph,ran( mh. eivj th.n zw,nhn calko,n(
6:8 and He instructed them that they should take nothing for their journey, except a mere staff; no bread, no bag, no money in their belt; (c.c. & A A I 3s kai. paragge,llw – parangellō “and he instructed/gave orders” + D M 3p auvto,j “to them” + sub con (non-final) i[na “that” + Ac N S card adj mhdei,j & P A S 3p ai;rw – airō “they might/should take up nothing” + prep w/ Ac F S eivj o`do,j – hodos “unto/for a journey” + cond ptcl w/ neg ptcl eiv mh. “except” + Ac F S r`a,bdoj – hrabdos “a staff; a rod” + adv mo,noj “only” + neg ptcl w/ Ac M S mh. a;rtoj “no bread” + neg ptcl w/ Ac F S mh. ph,ra – pēra “no bag/knapsack” + neg ptcl w/ Ac M S mh. calko,j – chalkos “no copper/money” + prep w/ Ac F S w/d.. eivj h` zw,nh – dzōnē “unto/for a belt”)

avlla. u`podedeme,nouj sanda,lia( kai. mh. evndu,shsqe du,o citw/najÅ
6:9 but to wear sandals; and He added, “Do not put on two tunics.” (str adv avlla. “but; rather” + Pf M P Ac M P u`pode,w – hupodeō “to have as shoes” + Ac N P sanda,lion – sandalion “sandals” + c.c.  kai. “and” + neg ptcl w/ A M Ip 2p mh. evndu,w – enduō “do not be clothed/wear” + Ac M P card adj & n du,o citw,n – chitōn “two tunics”)

1) In order to emphasize the fact that God would provide all their needs, Christ sent these men out with the barest of necessities for a wandering traveler. 

2) This is an important lesson for the pastor of a Local Church to have firmly placed into his own soul, since there may be days, weeks, months, etc. that appear to have no future prosperity evident; God will continue to bless that man with all he needs to continue teaching those who seek His Will.

3) Another purpose was their overt witness – by appearing as men neither seeking nor possessing material wealth, those to whom they spoke would be more inclined to trust their sincerity in proclaiming the Kingdom message.

4) The walking staff was used to steady one’s climb over rough terrain, defend oneself against enemies (human and animal), and was a regular feature of those walking long distances without a specific destination in view.

5) They were not permitted to take extra provisions, just as in the first journey, since if they carried out their instructions, they would receive whatever was needed from those to whom they proclaimed the Truth.  cp Mt 10:10

6) Most travelers who planned to be on a short journey, or buy more food on the way to their final goal, carried a loaf of bread as a quick snack, much as hikers do today, but these men were not even to plan for the immediate future, much less days in advance.

7) Of course the pastor is not required to give up any physical or financial prosperity he may have accumulated before receiving his church, but he cannot postpone taking that office until he can retire ‘comfortably’.

8) The bag, or knapsack, was used to carry provisions, supplies, etc. that might be taken at the outset or picked up while en route in their journey; they could not take anything along, nor could they take anything with them (that they could not carry) when they left one village to go to another.

9) The powers they possessed and demonstrated would naturally have led to expressions of gratitude (as well as possible bribes – Ac 8:18-19), but they were forbidden from charging for their evangelization/miracles, or profiting therefrom.

10) Application: While the Word of God advises financial prudence (Ecc 11:2), it is a fundamental lack of faith to think that unless we provide for our own future, God will be impotent to provide our Living Grace.

11) It would be foolish to expect this rule to apply to the pastor today, since his primary source of income is from his LCh; this was a temporary and special commission and never intended as a rule under which we are to act today.  cp 1Cor 9:14 “So also the Lord directed those who proclaim the gospel to get their living from the gospel.”
12) Translated money, the word chalkos refers to the copper of which the smallest of coins were made; not only were they not to take silver or gold to purchase necessities, they were not even to take small change.

13) The pastor is not permitted to take on extra jobs or means for financial prosperity, if they are unnecessary but desired for additional wealth; this includes extra occup-ations, M-L-M’s, investments, etc. that would take away from his time in the study.

14) The belt was a folded strip of leather or cloth, wrapped around the waist, and used to form a pouch for carrying this money, hidden from view (like a traveler’s belt).

15) This relates to the believer taking steps to hide or “squirrel away” what they have acquired, as if God cannot provide for their financial security without their help.

16) The ministry is not a task to be taken upon oneself only after their physical needs have been assured, nor is it to be viewed as a secondary pursuit, after financial wellbeing; the ministry is to be first and foremost, any prosperity he attains must come from his congregation, and he is not to seek opportunities to invest for success.

17) This opposes the temptation many pastors face to supplement their income, when in reality simplifying their niche would solve their money problems; a pastor who works because his LCh cannot (or will not) provide full maintenance is one thing – one who works an outside job to achieve wealth is another.

18) Again, there is nothing wrong with a properly functioning PT being prospered financ-ially by his congregation, in fact according to Mt 10:10 the more they appreciate his work, the more they should provide; what the WoG forbids is seeking to become prosperous by proclaiming the Word.  1Tim 6:3-11

19) While shoes that covered the entire foot were available, and preferable for support and comfort, the simplest footwear was sandals.

20) It is not as if these men could not have more protective footwear later, when their travels took them into colder regions or mountainous terrain, but for this present task they would return before winter and not be called into difficult territory where they might be injured by insufficient shoes.

21) This is the same idea behind two tunics – one could be worn next to the skin, and one used for covering in the open, the weather might call for extra clothing to stay warm, or one might even be sold if necessary, but none of these possibilities would occur on this particular trip.  cp Lk 22:36

22) In spite of all the miracles and provision these men had seen the Lord provide, they still needed to learn that God would bring them anything they needed, and that whenever they needed it; if they did not have something, it was because they did not need it.

23) This would also teach them that the Lord could and would provide for them whether personally present or not.

No Church Hopping

kai. e;legen auvtoi/j( {Opou eva.n eivse,lqhte eivj oivki,an( evkei/ me,nete e[wj a'n evxe,lqhte evkei/qenÅ
6:10 And He said to them, “Wherever you enter a house, stay there until you leave town.” (c.c. & I A I 3s kai. le,gw “and he was saying” + D M 3p pro auvto,j “to them” + adv & ptcl/uncert o[pou eva.n “wherever” + A A S 2p eivse,rcomai “you may enter” + prep w/ Ac F S eivj oivki,a “into a house” + P A Ip 2p me,nw – menō “abide/remain” + adv evkei/  “there” + adv e[wj “until” + ptcl/uncert a'n “whenever” + A A S 2p evxe,rcomai “you may leave/depart” + adv evkei/qen – ekeithen “from there”)

1) In Jesus’ time, itinerant rabbis would travel from village to village, moving from house to house and improving their quarters; this prohibition was designed to show the difference between the usual religious teachers and those representing Christ.

2) This relates directly to the pastor who moves from one church to another, abandoning his flock because they cannot (or will not) supply him with what he determines is appropriate; the adjusted PT will never leave his charge, especially for money.

3) For the disciples, this would also include a wealthier family sincerely offering better quarters; even if another LCh should offer a position without insincere motives on their part or the PT’s, he must remain with the congregation God has given him.

4) Some details included in this command would be:

a) food that was not sufficient for their tastes

b) sleeping quarters that were substandard

c) people within the family that had little rapport with the apostle

d) a less-than-popular household

e) choosing which village to enter, in order to more easily find prosperous hosts

5) For the pastor, these would relate to:

a) a manner of life less than that to which they were accustomed 

b) a parsonage that is not the equivalent of what they left behind

c) taking a church only if the people have much in common with him

d) a church with little or no reputation preceding it

e) moving to one’s favorite locale, and setting up a church there

6) For the believer, the requirement of the Lord for His disciples has a direct application in being satisfied with what the Lord gives them, big or small.  Phi 4:11-13; 1Tim 6:8 “And if we have food and covering, with these we shall be content.”
7) This also implicitly rebukes the attitude of some who envy another (PT or sheep) who has more, bigger, or better than they do; God has determined what they should have at this point, they must learn to be content with it, and if at some future point He decides to bless them, they will be in a position to appreciate it all the more.

8) In Mt 10:11, the instructions given demanded a careful inquiry as to who was a worthy host, most likely based on their adherence to the current religious system.

What To Do When the Message Is Rejected

kai. o]j a'n to,poj mh. de,xhtai u`ma/j mhde. avkou,swsin u`mw/n( evkporeuo,menoi evkei/qen evktina,xate to.n cou/n to.n u`poka,tw tw/n podw/n u`mw/n eivj martu,rion auvtoi/jÅ
6:11 “And any place that does not receive you or listen to you, as you go out from there, shake off the dust from the soles of your feet for a testimony against them.” (c.c. kai. “and” + N M S rel pro w/ ptcl/uncert o]j a'n “which ever” + N M S to,poj – topos “place” + neg ptcl w/ A D S 3s mh. de,comai – dechomai “does not receive/welcome” + Ac 2p pro su, “you” + neg disj ptcl w/ A A S 3p mhde. avkou,w “or they do not listen” +     D 2p pro su, “to you” + P M P N M P (imper sense) evkporeu,omai – ekporeuomai “going out” + adv evkei/qen “from there” + A A Ip 2p evktina,ssw – ektinassō “shake off/from” + Ac M S w/d.a. o` cou/j “the dust” + Ac M S d.a. o` “the one/kind” + prep w/ G M P w/d.a. u`poka,tw o` pou,j “under the feet” + G 2p pro su, “of you; your” + prep w/ Ac N S w/d.a. eivj martu,rion – marturion “unto/for a witness” + D M 3p pro auvto,j “to/against them”)

1) Given the rabid response by the population so far, the disciples needed to be warned that their efforts would not always be successful; Mark is beginning to switch from the phenomenal success of Christ’s ministry to the rejection by the people and leaders.

2) These men had still not figured out that Christ was not going to be accepted by the majority of people, who would remain interested only as long as there was no effort involved, and only as long as their own desires were fulfilled.

3) A modern parallel is seen in the superficial response of most people, believer and unbeliever alike; they will agree with Dvpt, Establishment Principles, Bible Doctrine, etc. only as long as their sacred cows are not slaughtered, and only as long as there is no sacrifice they are called upon to make.

4) The instructions to the apostles are similarly valid to us when this happens.

5) The relative pronoun used with the particle of uncertainty (os an) makes several things clear:

a) this will happen, and may do so at any turn or under any kind of circumstances

b) there will be any number of excuses offered for the rejection

c) we are not to be troubled, having been warned of that rejection beforehand

d) when it does come, the instructions are applicable whatever the specific situation

e) our response is to be dramatic, unwavering, and unambiguous

6) As in the case of Nazareth, the entire town might not receive, or welcome, the message or the messenger; in this case no hospitality would be offered, so the apostles could bypass the entire town without fear of failing God’s Plan.

7) It could also be that once into a town, where some household offered hospitality but then later rejected the words, they would not listen further; in that case the pair could either move to another house, or leave the town if no one else expressed interest.

8) The principle of volition is foremost in view – the messenger must first present the message, not judging that someone will reject their report, but once that report is rejected, there is no reason to continue.  Mt 7:6

9) To shake the dust from their feet would be tantamount to declaring total separation and contempt once the town or person was judged as negative; it was a way of showing that they did not want even the smallest association with that person or place.  cp Gen 14:21f; Ac 13:50-51

10) This was a common practice of the religious Jews when leaving the town or home of Gentiles, since they would not want to be rendered ‘unclean’ by association of any kind with them; to do so in regard to the Jewish population would place them on the same level as a heathen town.

11) As the townspeople observed the apostles leaving their town, not wanting to share even an insignificant part with them, the image of shaking their sandals out would be an unforgettable and continuous testimony as to what they, as the men sent by the King, thought of them.

12) Since the one sent represents the one who sends, this would provide an overt witness as to what the town could expect from the One they had rejected in the process of rejecting His chosen heralds.  cp Mt 11:20-24, 14:16-24

13) The communicator must bear in mind that anyone who rejects his message, which is that of the King, is not rejecting them, but the One who sent that message. cp 1Th 4:8

14) The application we are called upon to make does not include any literal, physical ritual of rejection, but a verbal statement which must be followed by overt separation.

15) Notice also the testimony is a passive one – they and we are not called upon to bring God’s wrath or vengeance upon those who reject the Truth, we simply indicate that we have nothing in common with them anymore.  cp Lk 9:53-55

The Heralds Fulfill Their Mission

Kai. evxelqo,ntej evkh,ruxan i[na metanow/sin(
6:12 And they went out and preached that men should repent. (c.c. & A A P N M P kai. evxe,rcomai “and having gone out” + A A I 3p khru,ssw – kērussō “they proclaimed” + sub con (non-final) i[na “that” + P A S 3p metanoe,w – metanoeō “they should repent/ change their mind” (lit – “to think against”, i.e. opposite to what was formerly thought))

kai. daimo,nia polla. evxe,ballon( kai. h;leifon evlai,w| pollou.j avrrw,stouj kai. evqera,peuonÅ
6:13 And they were casting out many demons and were anointing with oil many sick people and healing them. (c.c. kai. “and” + I A I 3p evkba,llw (GT = evxe,ballon) “they were casting out” + Ac N P adj & n polu,j daimo,nion “many demons” + c.c. & I A I 3p  kai. avlei,fw – aleiphō “and were anointing” + I N S e;laion – elaion “with olive oil” + Ac M P adj (x 2) polu,j a;rrwstoj – arrōstos “many sick/infirm people” + c.c. & I A I 3p kai. qerapeu,w – therapeuō “and were healing them”)

1) Having received their instructions and prepared accordingly, the disciples left to fulfill the commands they had received and announce the ministry of the King.

2) It is not clear if they split up immediately, each taking a different road into the surrounding countryside, or if they left via the same route and stopped or continued as they came to a particular village or town.

3) They did proclaim the message given them, including a call to repent from whatever former ideas the people had held to, instead placing their faith in a specific Man as the Messiah who was now on earth.

4) Just as John had called the people to depart from their false religious ideas (Mk 1:4), and Jesus had called upon them to realize the Messiah had arrived and what that meant (Mk 1:15), the disciples now announced His presence and teaching.

5) Regarding repentance:

a) the Greek word metanoeō has none of the emotional connotation attached to it today by most church teachings – cp Ac 17:31

b) it literally means “to think against”, meaning only to change one’s mind about a particular subject

c) the word “regret” is metame,lomai – metamelomai, meaning “to care against; to show concern/worry for one’s past thinking” – cp Mt 27:3

d) although this change of thinking is often accompanied by an emotional response (Mt 21:44), that response is not in view in the word itself

e) salvation was viewed, under the corrupt Mosaic Law, as a works proposition

f) Messiah was considered only to be a rewarder of the righteous and punisher of the wicked, not as One who would take away sins for those who believed in Him

g) this religious viewpoint was insufficient for salvation, so the apostles declared that people should come to believe the Truth instead – Jesus was the God-Man of whom the prophets spoke

h) repentance should be followed by certain works, that both demonstrate and confirm that the change of mind has had an effect, but this is not inherent in the word, only the alteration of one’s thinking – cp Ac 2:37-38, 8:22

6) The accompanying works they accomplished gave overt testimony that their words were true; Mark records that they cast out demons, Lk 9:6 mentions their healing ministry only.

7) Again we see that demon possession at that time was rampant, and this in a very religious culture; when there is no Truth being taught in a society, the vacuum will be filled by occult teaching and involvement.

8) They used the standard olive oil for anointing, with mixed ingredients according to the Divine recipe (Ex 30:23-25), evidently picked up in the towns they would visit (they were not instructed to take any along).

9) Technically, this was an unnecessary ritual, but anointing with oil ritually signified that the Lord was with the person in a special way, and was therefore used to teach that Messiah had indeed sent these men and was working through them. cp Ex 29:21

10) Principle:  We are free to use rituals in our worship of the Lord, but only as long as they have Biblical precedent, or the meaning behind them is clearly explained; overt rituals that are not understood have no profit for those who observe them.

11) Although oil was applied medicinally for certain ailments (ulcerated scalp, wounds and bruises), it was not so used in these cases, or else the miracle would have been caused by the oil itself, not by their delegated authority.

12) The oil was not applied in the case of demon possession, but upon those who suffered physical illnesses or disease.  cp Js 5:14-15

13) Following the same instructions as given in Mt 10:8, the disciples cast out any and every demon they encountered, and healed any and all diseases they found; this was more evidence that they carried the message of Messiah.  cp Eze 34:16a “I will seek the lost, bring back the scattered, bind up the broken, and strengthen the sick; …”
Herod’s Reaction

Mt 14:1-12 & Mk 6:14-29 & Lk 9:7-9

Kai. h;kousen o` basileu.j ~Hrw,|dhj( fanero.n ga.r evge,neto to. o;noma auvtou/( kai. e;legon o[ti VIwa,nnhj o` bapti,zwn evgh,gertai evk nekrw/n kai. dia. tou/to evnergou/sin ai` duna,meij evn auvtw/|Å
6:14 And King Herod heard of it, for His name had become well known; (c.c. kai. “and” + N M S prop n ~Hrw,|dhj – Herōdēs “Herod” + N M S w/d.a. o` basileu.j – basileus “the king” + A A I 3s avkou,w (GT = h;kousen) “heard” + exp con ga.r “for; because” + N N S w/d.a. to. o;noma “the name” + G M 3s pro auvto,j “of him; his” +       A D I 3s gi,nomai (GT = evge,neto) “had become” + N N S adj fanero,j – phaneros “well known”) and people were saying, “John the Baptist has risen from the dead, and that is why these miraculous powers are at work in Him.” (c.c. & I A I 3p kai. le,gw “and they were saying” + exp con (ind disc) o[ti untranslated + N M S prop n VIwa,nnhj “John” + P A P N M S w/d.a. (subs) o` bapti,zw “the baptizer/baptist” + Pf P I 3s evgei,rw “has been raised” + prep w/ Ab M P evk nekro,j – nekros “out from among the dead ones” + c.c. kai. “and” + prep w/ Ac N S dem pro dia. ou-toj “because of this” + N F P w/d.a. h` du,namij “the miraculous powers” + P A I 3p evnerge,w – energeō “are working” + prep w/ L M 3s pro evn auvto,j “in him”)

a;lloi de. e;legon o[ti VHli,aj evsti,n\ a;lloi de. e;legon o[ti profh,thj w`j ei-j tw/n profhtw/nÅ
6:15 But others were saying, “He is Elijah.” And others were saying, “He is a prophet, like one of the prophets of old.” (weak adv de. “but” + N M P adj a;lloj “others of the same kind” + I A I 3p le,gw “were saying” + exp con (ind disc) o[ti untranslated + P I 3s eivmi, “he is” + N M S prop n VHli,aj – Elias “Elijah” + weak adv de. “but” + N M P adj a;lloj “others” + I A I 3p le,gw “were saying” + exp con o[ti +    N M S profh,thj “a prophet” + comp adv w`j “as/like; similar to” + N M S card adj ei-j “one” + G M P w/d.a. o` profh,thj “of the prophets”)

avkou,saj de. o` ~Hrw,|dhj e;legen( }On evgw. avpekefa,lisa VIwa,nnhn( ou-toj hvge,rqhÅ
6:16 But when Herod heard of it, he kept saying, “John, whom I beheaded, has risen!” (weak adv de. “but” + N M S w/d.a. o` ~Hrw,|dhj “the Herod” + A A P N M S avkou,w (GT = avkou,saj) “having heard” + I A I 3s le,gw “was saying” + Ac M S pro n VIwa,nnhj “John” + Ac M S rel pro o[j (GT = }On) “whom” + N 1s pro evgw, “myself” +   A A I 1s avpokefali,zw – apokephalidzō “I beheaded” + N M S dem pro ou-toj “this one” + P A I 3s evgei,rw “is risen”)

1) This section is the only one in Mark that discusses in length anyone other than Jesus, giving background as to Herod’s reaction to the teaching of John and Jesus.  

2) Although Mark does not record the audience with Herod (Lk 23:6-11), it would have been known among early Christians that he had met with Christ; this passage answers the question why he would be so interested in meeting Him. cp Lk 9:9

3) Several members of the Herodian family are mentioned by the name Herod:

a) Herod the Great ruled Palestine from 37BC to 4AD, and killed the male children in an attempt to eliminate the King of the Jews – Mat 2

b) he had an affair with Cleopatra (after Mark Antony and Caesar were done with her), and had a son named Herod Philip – cp vs 17

c) this is Herod Antipas, who would later preside at a trial of Christ – Lk 23:7-12

d) Herod Agrippa I, Antipas’s half brother, is the Herod of early Acts, having replaced Antipas through intrigue and accusation of treason – cp Ac 12:21-23

e) Herod Agrippa II, his son, is the Herod of the later portions of Acts, including Paul’s defense before Festus – Ac 25:13f

4) As ruler of northern Israel, the reports of this miracle worker would naturally have reached his ears, as well as what the population was saying about Him.

5) These people did not believe what the disciples reported, but were trying to explain His great deeds in a way that would not have to accept that He was indeed Messiah.

6) Because Jesus did not fulfill their expectations of Who and What Messiah was and would do, they rejected any idea that He might truly be the Promised One.

7) This is directly comparable to the individual, believer or unbeliever alike, who rejects a sound ministry because the teaching violates their hvpt opinion of right and wrong.

8) It was easier to believe that John, a man who had vehemently denied he was Messiah (Jn 1:20), and who had performed no miracles, had been resuscitated from physical death than to believe the Man was who He claimed He was.

9) The people at large believed John was a prophet of God (Mk 11:32), and in their superstitious thinking that meant he could return from physical death, and would thereby have special, miraculous powers.

10) There is also the irony that these people believed (falsely) that someone had risen from the dead, yet when it actually did happen, and could be verified as an accurate story, they rejected the concept.  cp Mt 28:12-15

11) It is of interest that, although they believed he was speaking on behalf of the Lord God, they never followed his teaching concerning Jesus; they enjoyed his message of repentance, as well as his rebuke of the religious leaders, but ignored its content.

12) Application:  Many people will recognize a communicator is teaching God’s Truth, but will never align themselves with it, praising the individual but not accepting what he says; if what he says is true, why don’t they change their minds and believe him?

13) A modern parallel is found in those who believe we are living in the Last Days, that society as we know it cannot continue, and yet never make preparation for the inevit-able judgment that will fall.

14) Although God is free to raise the dead, of course, there was never any hint of such an expectation by John while he was alive – the people made this up on their own, and that without any logic or suggestion.  cp Jn 2:19-21

15) Still other unbelievers (allos) suggested this was a reincarnation of Elijah, distorting the teaching of Mal 4:5; the term “day of the Lord” was not recognized as the 2nd Advent, their eschatology did not allow a suffering Messiah, only a conquering one.

16) Although the New Age Movement claims to have the truth previously unrevealed to man, that we are all reincarnated and return to live a new life in a new body, we see that this occult teaching has been in existence for millennia.

17) Is it really easier to believe this than the clear statement of Scripture?  cp Heb 9:27

18) Since the record is clear that Elijah did not die, but was taken bodily from the earth (2Ki 2:11), these people based their false theory on ignorance; this is also common, unbelievers and believers will base a dogmatic religious belief, something they ‘know’ to be true, on a distortion or outright false teaching.

19) Still others seeking a non-Messianic explanation expressed their belief that Jesus was indeed a special man, but no different than any of the prophets that had been on the scene in Israel’s history.

20) Even today, the ‘search for the historical Jesus’ would claim that He was indeed someone worthy of notice, that He was a radically different man than most, but not that He was who He plainly taught that He was; He was on an equal footing with other religious teachers of truth, but no better.

21) Notice the distinction between the peoples’ statement has been raised (passive) and Herod’s has arisen (active); Herod assumed John had the power to raise himself, while the people gave that authority only to God.

22) Herod recognized that there was something unique about this Man, and that He was no simple prophet, but (since he was negative) determined only that John had indeed raised himself from physical death.

23) As vs 20 states, Herod recognized that John was telling the truth, justly condemning his marriage to his sister-in-law, and even enjoyed hearing him teach, but this interest and recognition was insufficient to overrule his base desires and negative volition.

24) Herod knew that he was directly responsible for John’s murder, and rather than own up to it, only suffered from the guilty conscience this sin brought; he would have been better off to admit his guilt and seek forgiveness for it, but instead only labored under its punishment.

25) Principle:  One may feel remorse for their past actions, but God is not interested in their feelings of guilt; He requires a mental action based on the recognition what we did was wrong, not just wallowing in the emotional pain it produced.

26) Herod’s mind was also probably plagued by the idea that if it was indeed John returned from the dead, he was likely to take vengeance on him for his murder.

27) A further lesson is that however much one may think they will or have benefited by violating God’s Will, the punishment for their actions will be worse afterwards than formerly; if Herod had not murdered John, he would not be suffering the regret, remorse, and fear he now endured.

28) Principle:  If you don’t want to suffer, don’t do the wrong thing.  Rom 13:3-4

Herod’s Response to Rebuke

Auvto.j ga.r o` ~Hrw,|dhj avpostei,laj evkra,thsen to.n VIwa,nnhn kai. e;dhsen auvto.n evn fulakh/| dia. ~Hrw|dia,da th.n gunai/ka Fili,ppou tou/ avdelfou/ auvtou/( o[ti auvth.n evga,mhsen\
6:17 For Herod himself had sent and had John arrested and bound in prison on account of Herodias, the wife of his brother Philip, because he had married her. (exp con ga.r “for; because” + N M S w/d.a. prop n o` ~Hrw,|dhj “the Herod” + N M 3s pro auvto,j “himself” + A A P N M S avposte,llw “having sent” + A A I 3s krate,w – krateō “seized/arrested” + Ac M S w/d.a. o` VIwa,nnhj “the John” + c.c. & A A I 3s kai. de,w “bound” + Ac M 3s pro auvto,j “him” + prep w/ L F S evn fulakh, – phulakē “in a guard-house/prison” + prep w/ Ac F S prop n dia. ~Hrw|dia.j “on account of” + Ac F S w/d.a. h` gunh, – gunē “the wife” + G M S prop n Fi,lippoj “of Philip” + G M S w/d.a. o` avdelfo,j “the brother” + G M 3s pro auvto,j “of him; his” + exp con o[ti “because” + A A I 3s game,w – gameō “he married” + Ac F 3s pro auvto,j “her”)

e;legen ga.r o` VIwa,nnhj tw/| ~Hrw,|dh| o[ti Ouvk e;xesti,n soi e;cein th.n gunai/ka tou/ avdelfou/ souÅ
6:18 For John had been saying to Herod, “It is not lawful for you to have your brother’s wife.” (exp con ga.r “for; because” + N M S w/d.a. o` VIwa,nnhj “the John” +    I A I 3s le,gw “was saying” + D M S w/d.a. o` ~Hrw,|dhj “to the Herod” + exp con (quote) o[ti untranslated + neg ptcl w/ P A I 3s ouvk e;xestin – exestin “it is not lawful” + D 2s pro su, “for you” + P A If e;cw “to have/possess” + Ac F S w/d.a. h` gunh, “the wife” +   G M S w/d.a. o` avdelfo,j “of the brother” + G 2s pro su, “of you; your”)

1) Mark now explains why it was that Herod should be concerned that John had returned, and why John had fallen into disfavor with him.

2) The story teaches several lessons regarding political expediency, the response of the negative to rebuke, and the motivations of the wicked.

3) It also shows that Herod did not learn his lesson from this event, so his fear was not enough to bring about true repentance, only a momentary realization that what he had done was wrong.

4) In the course of John’s ministry, he taught regarding Ph2 applications, what should be promoted, and what should be avoided in life after salvation.  Lk 3:10-14

5) Herod, who lived the life of a pagan while pretending to be a law-abiding Jew, was chastised by John, in response to a question from the crowd, and later personally.

6) The response was typical, Herod had John bound and thrown in prison, even though he presented no threat to the government, only because he pointed out the obvious truth behind his illegal marriage.

7) Herod Philip had been disowned by his father Herod the Great, and lived life as a private citizen in Rome; Herodias was the daughter of Aristobulus, a half-brother of Philip and Antipas – this made her their niece.

8) Although that marriage was not forbidden by the Mosaic Law, Herod Antipas, while in Rome on government business, convinced her to divorce his brother and return to Palestine as his queen; this was a definite violation of Lev 18:16 & 20:21. “If there is a man who takes his brother's wife, it is abhorrent…”
9) In addition, Herod divorced his current wife, the daughter of Aretas, king of Nabatea (to the south and west of Israel) in favor of Herodias – this was not a legitimate ground for divorce under the Law, so he had violated two commandments to take this woman as his ‘legal’ wife.

10) Herodias was no innocent party in this, her motivation was to be the wife of a political power, and she divorced Philip since he was no longer a ruler, even though Roman and Jewish law gave her no permission to do so.

11) The Imperfect of legō indicates this was a repeated subject of John’s teaching; the people stood in danger of following the example set by their leader, and so must be warned that he was guilty of violating the Law, just as they would be.  cp Mt 23:2-3

12) John’s message dealt only with the illegality of the marriage, he did not condemn Herod or call for his punishment, he only stated what was the Truth; Herod’s reaction was to punish him for saying what was immediately obvious.

13) This compares to the (too frequent) response we will encounter from those who claim to be interested in the Truth, but are confronted with a clear statement of Scripture that disagrees with their actions or opinions – do not be surprised if personal attacks come your way only for repeating what the Bible says.  cp Lk 20:19

14) By specifying Herod’s reason for imprisoning John unjustly, Mark invites his readers to compare it to their own experience; they told only the Truth regarding Christ and His Word, and were treated as enemies of the State because of their honest testimony.

Plotting Behind the Scenes

h` de. ~Hrw|dia.j evnei/cen auvtw/| kai. h;qelen auvto.n avpoktei/nai( kai. ouvk hvdu,nato\
6:19 And Herodias had a grudge against him and wanted to put him to death and could not do so; (weak adv (intro) de. “and; now” + N F S w/d.a. h` ~Hrw|dia.j “the Herodias” + I A I 3s evne,cw – enechō “had a grudge against” + D M 3s pro auvto,j “for him” + c.c. & I A I 3s kai. qe,lw “and was wanting” + A A If avpoktei,nw – apokteinō “to kill/put to death” + Ac M 3s pro auvto,j “him” + c.c. kai. “and yet” + neg ptcl w/ I D I 3s ouvk du,namai “was not being able; could not”)

o` ga.r ~Hrw,|dhj evfobei/to to.n VIwa,nnhn( eivdw.j auvto.n a;ndra di,kaion kai. a[gion( kai. suneth,rei auvto,n( kai. avkou,saj auvtou/ polla. hvpo,rei( kai. h`de,wj auvtou/ h;kouenÅ
6:20 for Herod was afraid of John, knowing that he was a righteous and holy man, and kept him safe. (exp con ga.r “for; because” + N M S w/d.a. o` ~Hrw,|dhj “the Herod” + I P I 3s fobe,w – phobeō “greatly feared” + Ac M S w/d.a. o` VIwa,nnhj “the John” +   Pf A P N M S oi=da (GT = eivdw.j) “having known” + Ac M 3s auvto,j “him” supply “as a…” or “to be a…” + Ac M S adj x2 & c.c. di,kaioj kai. a[gioj “righteous and holy” +    Ac M S avnh,r – anēr (GT = a;ndra) “man” + c.c. & I A I 3s kai. sunthre,w – suntēreō “and he kept safe/preserved” + Ac M 3s pro auvto,j “him”) And when he heard him, he was very perplexed; but he used to enjoy listening to him. (c.c. & A A P N M S kai. avkou,w “and having heard” + G M 3s pro auvto,j “of/from him” + I A I 3s avpore,w – aporeō “he was at a loss/confused” + adv polla. “greatly” + c.c. kai. “and” + adv h`de,wj – hēdeōs “gladly” + I A I 3s avkou,w “was listening” + G M 3s pro auvto,j “of/from him”)

1) Herod had become angry with John, but was politically unable to remove or kill him, lest he lose the loyalty of his subjects.  Mt 14:5

2) His fear was also based on his recognition that John was God’s spokesman, thus explaining the superstition mentioned in vs 16, as well as fear of the people.

3) Notice also that while Herod feared John, the dread was not returned; John knew he was applying BD, and left his welfare, and deliverance, in the hands of God.

4) This political expediency would be his downfall, because his wife (whom he had violated Scripture to obtain) still carried ill will towards John, and would work behind the scenes to have him killed.

5) Lk 11:53 also uses enechō, and illustrates this vengeful mental attitude of hatred, as well as its manifestation in physical harm brought on the object.  

6) In other words, Herod despised John but did not act upon this hatred, while Herodias looked for opportunity, and planned how she could bring it about.

7) Because the people considered John to be a popular prophet, Herod was forced to keep her from reaching her goal; God used the circumstances to protect John and thwart evil at the same time.

8) Herod had been raised as an observant Jew, and wanted the people to think he was, but he actually carried on a life of debauchery and sin; to kill this prophet would have exposed him for the pagan he was, and might turn the populace against him.

9) Herodias had no such qualms – her hatred for everything John stood for only stoked the fires of wrath, pushing her into more intense hatred and vengeance, against his righteous behavior and his condemnation of her illicit actions.

10) Because he had no legitimate accusations to level against John, and because he had been trained in the Mosaic Law, he realized that he was speaking the Truth, and was a righteous and holy representative of God.

11) This did not lead to his release, however, because that would not only have angered his wife, but would have been admitting that the marriage was unlawful.

12) This is the usual pattern the negative follow: they cannot refute what we say, they have no legitimate accusation to make against us, yet they refuse to admit that we are correct, or to make the proper application of the principles we espouse.  cp 1Pet 2:12

13) It speaks volumes of Herodias’ efforts to kill John that Herod had to place him under guard just to keep him safe, but it also points out that Herod knew he was innocent, did not deserve to be imprisoned, and yet he never released him.

14) Mark is pointing out that John had been unfairly accused, unjustly sentenced, and executed by a political authority that knew they had no legal ground for so doing; this sets the stage for the record of the same treatment of Jesus, and should provide comfort for the Roman Christians currently experiencing the same.

15) The Christian must be aware that authorities will treat them unfairly, that they will suffer undeservedly, and others before them have as well.  cp 1Pet 4:12f

16) The choice of word for man here is anēr, which has the nuance of a noble man, one who is everything a man should be, without the baser instincts that control most.

17) Not only did Herod realize John was innocent of speaking lies against him, but also that there was nothing at all about him that made his treatment just; he was dignified and honest, a genuine man.

18) As ruler of Galilee, he could have John arrested on any charge he so dreamed up, but after having listened to him, Herod determined that the arrest was unwarranted; John had done nothing to deserve arrest or imprisonment.  cp Ac 26:30-32

19) While Herod did not recognize the true holiness John possessed, the spiritual justif-ication from sins, he did realize there was nothing in his life that could lead to blame; he walked with integrity and uprightness, his overt witness was impeccable.

20) His interest in John’s teaching was superficial, a form of entertainment or diversion; there is nothing to indicate he ever agreed with him.

21) Even so, as John would espouse and explain the Truth, Herod’s conscience was bothered, and he was often convicted of his own sins; the idea of perplexed (aporeō) is to be at a loss of understanding, to be confused, or have no idea how to respond.  cp Jn 13:22; Gal 4:20

22) This came about because the instruction in the Mosaic Law Herod had received was, to him, only overt and ritualistic behavior; there was no inner understanding of the need for righteousness, or interest in how to achieve it.

23) John recognized the danger in reproving Herod, and doubtless knew of Herodias’ designs to kill him, but he told the truth without concern for Herod’s feelings or his own safety.

24) Thus the picture we see is Herod, coming to John for a discussion of the Truth, hearing what he enjoyed, but leaving once it became uncomfortable; always leaving John in prison, he would return to discuss some other subject later.

25) This is also the experience of the Positive – those outside will feign great interest as long as we present an enjoyable doctrine, but once we dare to point out their failures or false ideas, they will abandon us lest they be forced to agree.

A Foolish Oath

Kai. genome,nhj h`me,raj euvkai,rou o[te ~Hrw,|dhj toi/j genesi,oij auvtou/ dei/pnon evpoi,hsen toi/j megista/sin auvtou/ kai. toi/j cilia,rcoij kai. toi/j prw,toij th/j Galilai,aj(
6:21 And a strategic day came when Herod on his birthday gave a banquet for his lords and military commanders and the leading men of Galilee; (c.c. kai. “and” +     G F S n & adj h`me,ra eu;kairoj – eukairos “a opportune/strategic day” (lit – “well timed”) + A D P G F S gi,nomai “became/came to be” + adv o[te “when” + N M S prop n ~Hrw,|dhj “Herod” + L N P w/d.a. to. gene,sia – genesia “on/at the birthday” + G M 3s pro auvto,j “of him; his” + A A I 3s poie,w “made” + Ac N S dei/pnon – deipnon “a meal/feast” + D M P w/d.a. o` megista,n – megistan “for the nobles/lords” + G M 3s pro auvto,j “of him; his” + c.c. & D M P w/d.a. kai. o` cili,arcoj – chiliarchos “and for the military commanders” + c.c. & D M P ord adj w/d.a. kai. o` prw/toj – prōtos “and for the foremost men” + G F S w/d.a. h` Galilai,a “of the region of Galilee”)

kai. eivselqou,shj th/j qugatro.j auvtou/ ~Hrw|dia,doj kai. ovrchsame,nhj h;resen tw/| ~Hrw,|dh| kai. toi/j sunanakeime,noijÅ ei=pen o` basileu.j tw/| korasi,w|( Ai;thso,n me o] eva.n qe,lh|j( kai. dw,sw soi\
6:22 and when the daughter of Herodias herself came in and danced, she pleased Herod and his dinner guests; (c.c. kai. “and” + G F S w/d.a. h` quga,thr – thugatēr “the daughter” + G F S prop n ~Hrw|dia,j “of Herodias” + A A P G F S eivse,rcomai “came in/ entered” + adv auvtou/ “that place; there” + c.c. & A D P G F S kai. ovrce,omai – orcheomai “and having danced” + A A I 3s avre,skw – areskō “was pleasing” + D M S w/d.a. o` ~Hrw,|dhj “to the Herod” + c.c. & P M P D M P w/d.a. kai. o` sunana,keimai “and to the ones/those reclining” (i.e. reclining at table, his dinner guests)) and the king said to the girl, “Ask me for whatever you want and I will give it to you.” (N M S w/d.a. o` basileu.j – basileus “the king” + A A I 3s ei=pon “said” + D N S to. kora,sion – korasion “to the young girl/maiden” + A A Ip 2s aivte,w “ask/request” + Ac 1s pro evgw, “me” + Ac N S rel pro & ptcl/uncert o[j eva.n “whatever” + P A S 2s qe,lw “you might wish/desire” + c.c. kai. “and” + F A I di,dwmi “I will give it” + D 2s pro su, “to you”)

kai. w;mosen auvth/|( {O ti eva,n me aivth,sh|j dw,sw soi e[wj h`mi,souj th/j basilei,aj mouÅ
6:23 And he swore to her, “Whatever you ask of me, I will give it to you; up to half of my kingdom.” (c.c. & A A I 3s kai. ovmnu,w – omnuō (GT = w;mosen) “and he swore” +     D F 3s pro auvto,j “to her” + Ac N S rel pro o[j “which thing” + indef pro ti.j “anything” + ptcl/uncert (3rd cl) eva,n “if” + A A S 2s aivte,w “you will ask” + Ac 1s pro evgw, “me” +   F A I 1s di,dwmi “I will give it” + D 2s pro su, “to you” + prep w/ G N S adj e[wj h[misuj – hemisus “up to/as far as half” + G F S w/d.a. h` basilei,a “of the kingdom” + G 1s pro evgw, “of me; my”)

1) Herodias had been watching and biding her time, and at last she saw her opportunity to achieve the death of the Baptizer, in spite of Herod’s protection.

2) How she accomplished this teaches the depths of depravity to which negative volition will sink in their efforts to oppose the righteous.

3) It also speaks of Herod’s iniquity, and the lack of moral resolve he had; not only did he refuse to do what was right (release John), he engaged in what he knew was wrong.

4) So, the strategic day was not well timed by Herod’s standards, but for his wife it was just the occasion for which she had waited.

5) The birthday celebration was originally held on the anniversary of a person’s birth, but only after their death; the rich, powerful rulers began to use it as an excuse to celebrate themselves.

6) Herod, as a political force, would have been expected to entertain those under his direct authority, and they would have been expected to congratulate him for another year of ‘benevolence’ and ‘excellent rule’.

7) The nobles of his kingdom would be those men who had purchased his favor, whether merchants or the most important of his courtiers – the upper crust of society.

8) His military commanders were the generals of his troops, who advised him in matters of defense and internal affairs; as Rome’s designate, he was the supreme commander, with these men under his authority.

9) The leading men of Galilee would encompass anyone else with great status, whether placed there by Herod or having achieved their wealth some other way.

10) The point is that Herod was in front of the people he expected to show him the most honor, and therefore could not very well act in a way that might bring into question his ruling ability, or bring doubt that he might not reward them as he had promised.

11) The king could grant honor, real estate, power, etc. at his whim, but if he were going to take back what he had pledged, what would be the point in obeying him?

12) It is also most likely there was wine and song at this celebration, so his judgment would have been compromised. cp Pr 31:4-5

13) Herodias was about 40 at the time of her marriage to Herod Antipas, and her daughter by Philip would have been a young woman of marriageable age, probably 17-22 (according to Josephus (Antiquities, 18.5,4) her name was Salome).

14) She was Herod’s stepdaughter, although this does not excuse his behavior; he had married her mother, and therefore should have treated her like his own daughter.

15) This is an example of the depravity Herod was accustomed to – neither he nor his men thought it immoral to have this young girl, a member of the royal household and the daughter of the queen, dance provocatively before a group of strangers.

16) Some interpreters have balked at the suggestion this was a dance designed to arouse the men sexually, but sensuous dancing was prevalent in Roman society (according to Cicero (Pro Murena 14), “To dance, a man must be intoxicated or insane”).

17) Herodias, under her crazed lust for revenge, was willing to put her own daughter on display, no better than a common prostitute, in order to achieve her goal, and convince Herod to grant her wishes.

18) By switching from the designation of the daughter of Herodias to the girl, Mark points out that Herod did not even consider that she was the flesh and blood of his wife; he was treating her with contempt even while promising reward.

19) Application:  We do well to realize that those outside the Royal Family will use us for whatever they can get, and their claims of love and loyalty are only as good as their present thinking – do not be deceived.  cp Pr 27:6 “Faithful are the wounds of a friend, But deceitful are the kisses of an enemy.”
20) The title king was only given as a courtesy, Rome had not granted this to him as they had to his father, but it is easy to imagine he enjoyed the title and expected those around him to refer to him as such; Mark’s use of the title is facetious.

21) His promise of reward up to half my kingdom was foolhardy to say the least, but he was trying to impress the guests with the extent of his power and generosity; whether he was drunk with wine or not, he was certainly drunk with power.

22) Expecting some request for riches or physical wealth, he made what he assumed would be a fairly easy promise to keep (even if it had been half the kingdom, he could have waited until after his death for her to take possession).

23) It would seem Herodias had foreseen, if not exactly this promise, some way that she might use Herod’s drunken debauchery, pride, and oath against John, as seen in her daughter’s immediate actions (perhaps she knew her mother’s intentions, as well). 

Strike While the Iron is Hot?

kai. evxelqou/sa ei=pen th/| mhtri. auvth/j( Ti, aivth,swmaiÈ h` de. ei=pen( Th.n kefalh.n VIwa,nnou tou/ bapti,zontojÅ
6:24 And she went out and said to her mother, “What shall I ask for?” And she said, “The head of John the Baptist.” (c.c. & A A P N F S kai. evxe,rcomai “and she having gone out/departed” + A A I 3s ei=pon “said” + D F S w/d.a. h` mh,thr – mētēr “to the mother” + G F 3s pro auvto,j “of her” + Ac N S inter pro ti,j “what thing?” + A M S 1s aivte,w “shall I ask for/request” + weak adv (c.c.) de. “and” + N F S d.a. (dem pro) h` “the one; this one”  + A A I 3s ei=pon “said” + Ac F S w/d.a. h` kefalh, – kephalē “the head” + G M S prop n VIwa,nnhj “of John” + P A P G M S w/d.a. (subs) o` bapti,zw “the one baptizing; the baptizer”)

kai. eivselqou/sa euvqu.j meta. spoudh/j pro.j to.n basile,a hv|th,sato le,gousa( Qe,lw i[na evxauth/j dw/|j moi evpi. pi,naki th.n kefalh.n VIwa,nnou tou/ baptistou/Å
6:25 And immediately she came in haste before the king and asked, (c.c. kai. “and” + adv euvqu.j “immediately” +  A A P N F S eivse,rcomai “having entered/come in” + prep w/ G F S meta. spoudh, – spoudē “with/by means of haste” + prep w/ Ac M S w/d.a.   pro.j o` basileu,j “to/before the king” + A M I 3s aivte,w (GT = hv|th,sato) “she asked”) saying, “I want you to give me right away the head of John the Baptist on a platter.” (P A P N F S le,gw “saying” + P A I 1s qe,lw “I want/desire” + sub con (non-final) i[na “that” + adv evxauth/j – exautēs “right away; immediately” (lit – “from this” i.e. time) +    A A S 2s di,dwmi (GT = dw/|j) “you should give” + D 1s pro evgw, “to me” + Ac F S w/d.a. h` kefalh, “the head” + G M S prop n & n w/d.a. VIwa,nnhj o` baptisth,j “of John the Baptist” + prep w/ L M D evpi. pi,nax – pinax “upon a platter”)

kai. peri,lupoj geno,menoj o` basileu.j dia. tou.j o[rkouj kai. tou.j avnakeime,nouj ouvk hvqe,lhsen avqeth/sai auvth,n\
6:26 And although the king was very sorry, yet because of his oaths and because of his dinner guests, he was unwilling to refuse her. (c.c. kai. “and” + A D P N M S gi,nomai “having become” + N M S peri,lupoj – perilupos “very sad” (lit – “surrounded with sorrow”) + N M S w/d.a. o` basileu.j “the king” + prep w/ Ac M P w/d.a. dia. o` o[rkoj – orkos “because/on account of the oaths” + c.c. & P A P Ac M P w/d.a. kai. o`  avna,keimai – anakeimai “and because of the ones/those reclining” (dinner guests) + neg ptcl w/ A A I 3s ouvk qe,lw “was not willing; did not want” + A A If avqete,w – atheteō “to refuse/make invalid” + Ac F 3s auvto,j “her”)

1) Although Luke does not record all these details, Mt 14:8 mentions the fact that Salome had been “prompted by her mother”, indicating that whatever Herod might offer her, she was to come check with Herodias before accepting anything.

2) It was not customary for women to attend a dinner of the king and his men, and doubtless the disagreement over John had strained their relationship, so Herodias would not have been present.

3) The fact that she left so quickly to find her mother also confirms that this was the plan of Herodias, to get Herod into a position where Salome might accomplish what she had not been able to.

4) Even if Herod’s promise had not been so generous, there probably would have been some way to get him to agree to the execution of John; the oath “whatever you may ask” was a dream come true – there was no real limit to what she could ask/demand.

5) So, rather than ask simply for his execution, Herodias sought not only to remove John, but to degrade and insult his very memory, to emphasize that she had and exercised ultimate control over his fate, and the fate of his remains.

6) The irony is that God was controlling the events, seen in the fact that decapitation is the most painless of deaths, when in fact he could have been crucified.

7) This should provide comfort even to the Roman Christians suffering persecution and martyrdom under Nero – God would protect them from a death so horrific as to be unbearable, even if they were called upon to make that sacrifice.

8) Application:  Accompanying the fact that God will not test us beyond our measure (1Cor 10:13) is the fact that, if we stay in His Will, He will deliver us in the way He chooses, and just when we need it, regardless of the plots of our opponents.

9) Salome made herself a willing partner in this plan, rushing back to Herod with the request before he might come to his senses.

10) In full view of the king and his guests, she demanded not only John’s execution, but the grisly proof it had been carried out, and all this right now.

11) If Herod had time to consider the effects of this demand (or time to sober up), he might find a loophole, dissuade or refuse the petition, or release John to protect him.

12) The addition of on a platter either indicates Salome’s willingness to humiliate John’s memory, or that Herodias told her to add this insult to injury;  not even covered, in a sack or box to show some dignity, it was to be paraded throughout the palace, in full view of all, to show her ‘victory’.

13) This request also betrays a sense of black humor, since it was given in the midst of a banquet, with the food being carried on platters as well.

14) As boisterous and lighthearted as he had been only moments before, when the reality of the request came home, the king (and probably the men) ceased the merrymaking, and lost any self-congratulation he may have had.

15) Application:  God may allow someone to get away with any amount of evil under His Permissive Will, but when the Overruling Will takes effect, it will definitely not have been worth it.  cp Pr 24:19-20; Dan 5; Lk 12:16-21

16) Some have suggested that Herod also was involved in this plot, as a way to remove blame from himself after finally getting rid of this troublemaker, but the use of perilupos, was very sorry, has no connotation of insincerity.

17) He realized, too late, that he had made an egregious (bad or evil to the extreme) error, both in promising this young girl anything she wanted, and in trusting her to ask for something worthy.

18) She had become the product of her mother’s and stepfather’s influence, what else should he expect?

19) It must have been quite galling to realize that, after protecting John from Herodias’ wrath for so long, he was now trapped by his own thoughtless words.

20) So, in spite of the fact he knew this to be deplorable, he put his ‘honor’ (the oaths) and his ‘prestige’ (his guests) over the application of basic human integrity.

21) One must wonder what his guests really thought of him, if he would give in to this demand to kill a man that did not deserve even to be imprisoned, much less executed.

22) This relegates his sincere regret over John’s demise to a mockery of everything, not just holy and righteous, but even fair.

23) His final evaluation was that he did not want to shame or embarrass Salome by nullifying her request, breaking the contract he had made, or making it seem unimportant (atheteō); for this he would sacrifice the man everyone recognized was right and honorable.  cp Gal 2:21 “I do not nullify the grace of God; for if righteousness comes through the Law, then Christ died needlessly.”
24) This explains why Herod, plagued with guilt, seriously considered John the Baptist had come back from the dead to exact revenge – he would have deserved it.

25) By relating this story in such detail, Mark has also set the stage for what would happen to Christ, in much the same way; Christians must realize they are not alone when they suffer.  cp Heb 12:1

Herod – As Good As His Word

kai. euvqu.j avpostei,laj o` basileu.j spekoula,tora evpe,taxen evne,gkai th.n kefalh.n auvtou/Å kai. avpelqw.n avpekefa,lisen auvto.n evn th/| fulakh/|
6:27 And immediately the king sent an executioner and commanded him to bring back his head. And he went and had him beheaded in the prison, (c.c. & adv kai.  euvqu.j “and immediately” + N M S w/d.a. o` basileu,j “the king” + A A P N M S avposte,llw “having sent” + Ac M S spekoula,twr – spekoulatōr “an executioner” (a body-guard, attendant, or messenger of the king/emperor; originally, a spy) + A A I 3s evpita,ssw – epitassō “he commanded” + A A If fe,rw – pherō (GT = evne,gkai) “to carry/ bring” + Ac F S w/d.a. h` kefalh, “the head” + G M 3s pro auvto,j “of him; his” + c.c. & A A P N M S kai. avpe,rcomai “and having gone out” + A A I 3s avpokefali,zw – apokephalidzō “he beheaded” + Ac M 3s pro auvto,j “him” + prep w/ L F S w/d.a. evn h` fulakh, “in the prison”)

kai. h;negken th.n kefalh.n auvtou/ evpi. pi,naki kai. e;dwken auvth.n tw/| korasi,w|( kai. to. kora,sion e;dwken auvth.n th/| mhtri. auvth/jÅ
6:28 and brought his head on a platter, and gave it to the girl; and the girl gave it to her mother. (c.c. & A A I 3s kai. fe,rw “and carried/brought” + Ac F S w/d.a. h` kefalh, “the head” + G M 3s pro auvto,j “of him; his” + prep w/ L M S evpi. pi,nax  “upon a platter” + c.c. & A A I 3s kai. di,dwmi “and gave” + Ac F S auvto,j “her/it” (fem = kephalē) + D N S w/d.a. to. kora,sion – korasion “to the maid/girl” + c.c. & N N S w/d.a. kai. to. kora,sion “and the maid/girl” + A A I 3s di,dwmi “gave” + Ac F 3s pro auvto,j “her/it” + D F S w/d.a. h` mh,thr “to the mother” + G F 3s pro auvto,j “of her; her”)

1) Since a part of Salome’s request had centered on the immediacy of receiving her request, Herod had no choice (supposedly) but to comply without delay.

2) A certain sarcasm is evident in Mark’s repeated references to the king; if Herod had such authority, he could have denied the request, and even punished her for asking.

3) Instead, he gave in to the demands of this spoiled brat, pushed into performing an ultimately evil act at her prompting – who was in control?

4) The executioner was one of Herod’s security men, who functioned as protectors and enforcers, spies and messengers, and so were his closest and most trusted soldiers.

5) This man evidently had little trouble carrying out the command, he left and either personally beheaded John or supervised it (without trial or sentencing), then brought back the ‘trophy’.

6) As demanded, the prize was given upon a platter, which Salome accepted without much dismay, again revealing her moral deficiency.

7) Whether she sought to gain her mother’s approval, shared her hatred for John, or only enjoyed causing grief to Herod, she took the proof of the execution to her mother without delay.

8) Thus Herodias’ victory was achieved, however short-lived it was; within five years she would be exiled to France with her husband for attempted treason.

9) On the other hand, after almost a year of imprisonment, John was finally free.

John’s Body Finds Rest

kai. avkou,santej oi` maqhtai. auvtou/ h=lqon kai. h=ran to. ptw/ma auvtou/ kai. e;qhkan auvto. evn mnhmei,w|Å
6:29 And when his disciples heard about this, they came and took away his body and laid it in a tomb. (c.c. kai. “and” + N M P w/d.a. o` maqhth,j – mathētēs “the disciples” + G M 3s pro auvto,j “of him; his” + A A P N M P avkou,w “having heard” + A A I 3p e;rcomai “they came” + c.c. & A A I 3p kai. ai;rw (GT = h=ran) “and took” + Ac N S w/d.a. to. ptw/ma – ptōma “the corpse/dead body” + G M 3s pro auvto,j “of him; his” + c.c. & A A I 3p kai. ti,qhmi – tithēmi (GT = e;qhkan) “and put/placed” + Ac N 3s pro auvto,j “it” + prep w/ L N S evn mnhmei/on – mnēmeion “in a tomb”)

1) We do not know how long after his death that news reached John’s disciples, but they were evidently in the immediate area of his prison, so it was probably no more than a day or two.  cp Lk 7:17-18

2) Usually, prisoners who had been executed received no proper burial, their dead bodies were cast into the garbage dump, or left outside for the animals to dispose of.

3) But, in spite of Herodias’ and Salome’s efforts to degrade his memory, the final act of ministry of John’s disciples was to bury his remains appropriately.

4) Although the body without the soul is no more than an empty tent (2Cor 5:4), there is nothing wrong with a proper burial; it is a chance to show honor to one who has impacted someone’s life.

a) the distortion arises when people treat the body as if it were the person, not recog-nizing that the person is still in existence even though the body has ceased to function

b) open casket funerals, macabre rituals regarding the deceased, spending exorbitant amounts on burial, shrines to the dead, etc. have no precedent from Scripture – legitimate mourning is fine, “grieving as the rest do” is not

5) The level of devotion to their teacher is seen in the fact that to request the body of an executed prisoner might potentially bring danger to the one who requested it; Herod could have punished the disciples as well, yet they were willing to risk it in order to show proper respect to their master.  cp Mk 15:43

6) This was not the last time Herod was forced to remember his evil act, as seen in the verses that opened this narrative; his conscience constantly bothered him, as was fitting.

7) He had been fearful of John, knowing that his subjects considered him a prophet, and therefore might revolt if he killed him; his fears were legitimate, it was shortly after this that a movement to overthrow Herod began, looking for a leader to exact revenge on him for John’s murder.  cp Jn 6:15

8) Additionally, in 36 AD Aretas, who had given his daughter to Herod as his first wife, sent his armies and defeated Herod’s armies, as revenge for their divorce, which the populace saw as an act of Divine revenge for having killed John.

9) The location of the tomb is not given, and we do not know where it is or was, in spite of religious ‘authorities’ who have claimed to have found it.

10) Mt 14:12 gives the additional fact that the disciples then found Jesus and reported John’s death to Him.

The Return of the Apostles

Mk 6:30 & Lk 9:10a

Kai. suna,gontai oi` avpo,stoloi pro.j to.n VIhsou/n kai. avph,ggeilan auvtw/| pa,nta o[sa evpoi,hsan kai. o[sa evdi,daxanÅ
6:30 And the apostles gathered together with Jesus; and they reported to Him all that they had done and taught. (c.c. kai. “and” + N M P w/d.a. o` avpo,stoloj “the apostles” + P P I 3p suna,gw “were gathered together” + prep w/ Ac M S w/d.a. pro.j o` VIhsou/j “to the Jesus” + c.c. & A A I 3p kai. avpagge,llw – apangellō “and they reported” + D M 3s pro auvto,j “to him” + Ac N P adj pa/j “all things” + Ac N P rel pro o[soj “as much as” + A A I 3p poie,w “they had done” + c.c. & Ac N P rel pro kai. o[soj “and as much as” + A A I 3p dida,skw “they had taught”)

1) Having finished the historical account of the death of John, as well as explaining Herod’s superstitious interest in Christ, Mark now comes back to the present, after the sending out of the apostles and their return.

2) This is the first, and only, Markan usage of the term apostles in regard to the Twelve; on this trip they had become the official spokesmen for the King, therefore they were “one sent”, an appointed messenger, with the authority of the One who sent them.

3) Where they met with Him is not stated, but the west side of the Sea of Galilee, in one of the fishing villages of the area, is the setting for the following narrative, so Capernaum is as likely a choice as any.

4) Whatever success, or rejections, they had encountered, they reported to Him all the events of their journey; any questions or problems they had encountered could also be answered now.  cp Mt 17:19-20

5) As seen in the return of the seventy disciples (Lk 9:10f), we may presume Christ corrected any misunderstandings of their mission, and used the opportunity to instruct them further, so that when they became full fledged Apostles, they would have the frame of reference they needed to be truly successful.

6) How long after John’s murder Jesus had heard the news is not given, but from Mt 14:12-13 it seems the disciples’ return came shortly after the report reached Him, another reason for the strategic withdrawal to come.

The Withdrawal from Galilee

Mt 14:13-14 & Mk 6:31-34 & Lk 9:10b-11 & Jn 6:1-3

kai. le,gei auvtoi/j( Deu/te u`mei/j auvtoi. katV ivdi,an eivj e;rhmon to,pon kai. avnapau,sasqe ovli,gonÅ h=san ga.r oi` evrco,menoi kai. oi` u`pa,gontej polloi,( kai. ouvde. fagei/n euvkai,rounÅ
6:31 And He said to them, “Come away by yourselves to a lonely place and rest a while.” (c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” +  A A Ip 2p deu/ro (GT = Deu/te) “come away” + N 2p pro su, “you” + N M 2p pro (emph) auvto,j “yourselves” + prep w/ Ac F S pro kata, ivdi,an “privately” (idiom = “according to oneself”) + prep w/ Ac M S adj & n eivj e;rhmoj to,poj “to a deserted/lonely place” + c.c. kai. “and” + A M Ip 2p avnapau,w – anapauō “rest/refresh yourselves” + Ac N S adj ovli,goj – oligos “a little”) (For there were many people coming and going, and they did not even have time to eat.) (exp con ga.r “for; because” + I I 3p eivmi, “there were” + P D P N M P w/d.a. o` e;rcomai “the ones/those coming” + c.c. & P A P N M P w/d.a. kai. o` u`pa,gw “and the ones/those going” + N M P adj polu,j “many” + c.c. & neg adv kai. ouvde. “and not even” + I A I 3p euvkaire,w – eukaireō “were they having leisure/ opportunity” + A A If evsqi,w (GT = fagei/n) “to eat”)

kai. avph/lqon evn tw/| ploi,w| eivj e;rhmon to,pon katV ivdi,anÅ
6:32 And they went away in the boat to a lonely place by themselves. (c.c. & A A I 3p kai. avpe,rcomai “and they went away/departed” + prep w/ L N S w/d.a. evn to. ploi/on “in the boat” + prep w/ Ac M S adj & n eivj e;rhmoj to,poj “to a deserted/lonely place” + prep w/ Ac F S kata, ivdi,an “privately”)

1) Up to this point in the ministry, Christ had gone to the people to teach; from now on we will see Him begin to withdraw, from the crowds and Galilee as well.

2) Some reasons for this withdrawal include:

a) the potential antagonism from Herod, as news of Christ’s ministry spread

b) the misguided zeal of the people – Jn 6:15

c) the hostility of the religious leaders – although Mark has not mentioned their antagonism recently, they still followed Him about in Galilee, seeking confront-ation, which Christ sought to avoid

d) the disciples’ need for rest after their missionary journey

e) the opportunity for more personalized instruction for the disciples – they had to leave the crowds so He could teach those who wanted to learn

3) So this verse marks a transition from a predominantly public ministry to a predominantly private one.

4) Except for some intermittent visits into Galilee, He now limited His ministry to the areas outside of northern Israel, in the dominions of Philip and Judea (Lk 3:1).

5) The behavior of the crowds had not slowed, and the return of the apostles, after their own miraculous ministries, had stirred the people into an even greater frenzy – they would not even allow Christ or the men to enjoy a simple meal.

6) In fact, the phrase many coming and going indicates that groups of people were massing in on them, only to be replaced by more groups when they finally left.

7) The men were probably exhausted after their circuits throughout the area, and needed rest if they were to avoid exhaustion; Christ recognized the necessity of a break from the labors of the ministry.

8) Application:  Just as Christ will call you to labor, He will provide the rest you need, when you need it.

9) Lk 9:10b gives the destination, a village named Bethsaida (also called Julius), not to be confused with the hometown of Philip (seen in Mk 6:45); this was just north of the Sea of Galilee, on the Jordan River. cp Jn 6:1

10) Since walking away from the crowd would have been fruitless, the band of men again entered a boat to row away from shore and escape the mob.

11) The crowds, however, refused to take the hint.

Inconsiderate Enthusiasm

kai. ei=don auvtou.j u`pa,gontaj kai. evpe,gnwsan polloi. kai. pezh/| avpo. pasw/n tw/n po,lewn sune,dramon evkei/ kai. proh/lqon auvtou,jÅ
6:33 And the people saw them going, and many recognized them, and they ran there together on foot from all the cities, and got there ahead of them. (c.c. & A A I 3p kai, ei=don “and they saw” + Ac M 3p pro auvto,j “them” + P A P Ac M P u`pa,gw “going” + c.c. kai. “and” + N M P adj polu,j “many” + A A I 3p evpiginw,skw “recognized” + c.c. kai. “and” + A A I 3p suntre,cw – suntrechō (GT = sune,dramon) “they ran together” + adv evkei/ “there” + adv pezh/| “on foot” + prep w/ Ab F P adj & n w/d.a. avpo. pa/j o` po,lij “from all the cities” + c.c. & A A I 3p kai. proe,rcomai “and they went ahead/preceded” + Ac M 3p pro auvto,j “them”)

1) It is doubtful Christ left the crowds without announcing His intentions (cp Mk 4:36), but as the people saw them going, they decided they knew better as to what they should do.

2) A major part of the crowd’s motivation was not only to see Jesus perform miracles, they recognized the apostles as the men who had been performing them as well, and wanted to see how these men had acquired this ability.

3) It is possible, and only slightly cynical to think so, that many people hoped also to receive these powers, and followed to find out how.  cp Ac 8:18-19

4) Jn 6:2 makes it clear the people only wanted to follow “because they were seeing the signs which He was performing on those who were sick”, not in order to learn, but to seek entertainment and physical blessing.

5) The irony is that they refused to allow physical blessing – food, rest and refreshment – to the disciples and Christ, who was also doubtlessly tired from His own journeys.

6) This is the typical response of those who are immature or superficial, their own needs supercede any concerns anyone else may have – this is rude.  cp Phi 2:3-5

7) So not only the crowd that had just been left behind, but also the people coming in saw the boats, identified who was in them, and ran en masse alongside the shore.

8) Although it is somewhat comical to imagine this ever-growing throng running to keep up with the boats, passing through towns and villages without stopping, it indicates the level of effort they were willing to extend, just to be where the action was.

9) It is safe to presume some of these people were actually believers, and perhaps a minority of them actually wanted to learn more about Christ, but the consistent picture so far has been simple curiosity, a new thing to watch.

10) Translated cities, the word polis would actually comprise any town, from a small village or farming community, to the larger cities of Capernaum, etc.

11) As they ran, they would pass through the various towns, gathering more people who wanted to see what all the excitement was about, and the crowd grew exponentially.

12) Once it was determined they were heading up the Jordan River, from the mouth of the Sea of Galilee, their landing spot would have been easy to find, and the crowds gathered there to await their arrival.

13) If they left from Capernaum, this would mean about a mile’s run, certainly no leisurely afternoon jaunt; this was the fervor of the crowd, they would chase Jesus and the apostles down, with great expense of energy, just to see more miracles.

Real Compassion

kai. evxelqw.n ei=den polu.n o;clon kai. evsplagcni,sqh evpV auvtou,j( o[ti h=san w`j pro,bata mh. e;conta poime,na( kai. h;rxato dida,skein auvtou.j polla,Å
6:34 And when He went ashore, He saw a great multitude, and He felt compassion for them because they were like sheep without a shepherd; and He began to teach them many things. (c.c. & A A P N M S kai. evxe,rcomai “and having gone out/departed” (i.e. from the boat) + A A I 3s ei=don “he saw” + Ac M S adj & n polu,j o;cloj “a great crowd/mob” + c.c. & A D I 3s kai. splagcni,zomai – splanchnidzomai “and he felt compassion” + prep w/ Ac M 3p evpi, auvto,j “upon/for them” + exp con o[ti “because” + I I 3p eivmi, “they were” + comp adv w`j “as/like” + N N P pro,baton – probaton “domestic sheep” + neg ptcl w/ P A P N N P mh. e;cw “not having” + Ac M S poimh,n – poimēn “a shepherd” + c.c. & A M I 3s kai. a;rcw “and he began” + P A If dida,skw – didaskō “to teach” + Ac M 3p pro auvto,j “them” + Ac N P adj polu,j “many things”)

1) Christ’s response to the rudeness and inconsiderate mentality of the crowds gives us insight into what our reaction should be under similar circumstances.

2) Rather than chastise them for their refusal to give these men time to rest, He realized that they were seeking this entertainment because their lives were otherwise empty – they had no real relationship with God through the distorted view of corrupt Judaism, this was the first supernatural experience many of them had known.

3) Even though His specific reason for leaving was to give the apostles some R & R, He could not avoid the Dvpt read on these people, and so took time to help them.

4) The disciples’ reaction is not listed, but if Jesus Himself had told them they needed rest, they were probably quite exhausted – they needed to learn that the needs of others were more important than their own, and be willing to sacrifice for those needs.

5) The multitude would have been easily visible before reaching the shore, they were at the base of a mountain (Jn 6:3), but it was not until Christ went ashore that He was able to evaluate the situation of the crowd.

6) His compassion was not based on their physical condition, or the fact they had run all this way to meet Him, it was because they lacked accurate teaching or understanding of His mission and purpose.

7) The Lord was regularly moved with compassion, felt it within Himself, or demanded its application even over sacrifice (Mt 9:13); it was one of the motivating factors in healing the blind men in Mt 20:34, the leper in Mk 1:40, and was demonstrated to crowds and individuals in Mt 9:36, 14:14 & Mk 6:34, 15:32 & Mk 8:2; Lk 7:13.

8) Application:  Compassion, an emotional response based on legitimate affection and pity, is far from a weakness – it is an opportunity to imitate our God.  cp Ps 116:5

9) The description like sheep without a shepherd has definite OT overtones, speaking of the false doctrine these people had been fed, to their spiritual loss. cp Zec 10:2 “For the teraphim speak iniquity, And the diviners see lying visions, And tell false dreams; They comfort in vain. Therefore the people wander like sheep, They are afflicted, because there is no shepherd.”
10) The word for sheep (probaton) is specific for domesticated sheep, who cannot survive without guidance, protection, and care; He recognized that these people needed a leader, but so far had only been exposed to bad ones.

11) This is the idea behind the Scriptural analogy of the PT and his LCh; sheep are inher-ently valuable, and usually well behaved, but need competent leadership.  1Pet 5:1-4

12) As domestic sheep, without the guidance and protection of a shepherd, cannot fend for themselves, cannot protect themselves from predators, and will consume undesirable and unhealthy vegetation, a group of believers must have a man who has been found reliable to provide their spiritual needs, or else they will perish.

13) So Christ, recognizing their spiritual poverty and ignorance, set aside His own wants and needs in order to provide for their spiritual sustenance.

14) This is the meaning behind Luke’s statement that He “welcomed them”; even though He had the right to dismiss them, He gave them what they needed most, even more than what the apostles needed (some well-deserved rest).  Lk 9:11

15) Mark again emphasizes the teaching ministry of Christ, while Matthew mentions only healing, and Luke says that He healed the sick as well (John mentions neither, saying only that Jesus sat down with His disciples).  Mt 14:14 & Lk 9:11 & Jn 6:3

16) How long He taught them is not given, but from the following narrative we see it was an all day affair, thus He taught them many things, on a variety of subjects.

17) We see that the pattern we are to follow is first to take care of the spiritual needs of people, and then provide physical blessings as we may be able.

Feeding the Five Thousand

Mt 14:15-21 & Mk 6:35-44 & Lk 9:12-17 & Jn 6:4-13

Kai. h;dh w[raj pollh/j genome,nhj proselqo,ntej auvtw/| oi` maqhtai. auvtou/ e;legon o[ti :Erhmo,j evstin o` to,poj kai. h;dh w[ra pollh,\
6:35 And when it was already quite late, His disciples came up to Him and began saying, “The place is desolate and it is already quite late; (c.c. kai. “and” + adv h;dh “already; by this time” + G F S n & adj w[ra polu,j “an hour many” + A D P G F S gi,nomai “having become” + N M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “of him; his” + A A P N M P prose,rcomai “having come to” + D M 3s auvto,j “to him” + I A I 3p le,gw “were saying” + exp con (ind disc) o[ti + N M S w/d.a. o` to,poj “the place” + P I 3s eivmi, “is” + N M S e;rhmoj “desolate/ deserted/lonely” + c.c. & adv kai. h;dh “and now” + N F S n & adj w[ra polu,j “an hour much/late”)

avpo,luson auvtou,j( i[na avpelqo,ntej eivj tou.j ku,klw| avgrou.j kai. kw,maj avgora,swsin e`autoi/j ti, fa,gwsinÅ
6:36 send them away so that they may go into the surrounding countryside and villages and buy themselves something to eat.” (A A Ip 2s avpolu,w – apoluō “send away/dismiss” + Ac M 3p pro auvto,j “them” + sub con (purp) i[na “in order that” +        A A P N M P avpe,rcomai “having gone/departed” + prep w/ Ac M P w/d.a. eivj o` avgro,j – agros “into the countryside” + adv ku,klw| “surrounding” + c.c. & Ac F P kai. kw,mh – kōmē “and villages” + A A S 3p avgora,zw – agoradzō “they may buy” + D M 3p ref pro e`autou/ “for themselves” + Ac N S indef pro ti,j “something” + A A S 3p evsqi,w “they might eat”)

1) Mark’s use of ēdē moves to the next consideration of this narrative, what happened after the full day’s teaching?

2) By the time Christ had taught what He needed to teach, it was evening, and the people had no ready supply of food for their journeys home.

3) The villages nearby would not have enough food for such a mass of people, the size of the crowd was over 10,000 people, more than most cities!  cp Mt 14:21

4) In addition, the idiom “having become many an hour” indicates it was approaching dinner time, so they would be hungry already, even before finding an open market, purchasing, preparing, and consuming the food, then beginning their long trek home.

5) Since Jn 6:4 says “the Passover…was at hand”, we can presume a date in the first week of April, meaning sundown would fall around 6:00 p.m. (Passover fell on Apr 13 in 32 AD); the general time for dinner was at or around 6:00, so the people were hungry now, especially considering they probably had not eaten lunch.

6) Matthew, Mark, and Luke all report that the disciples came up to Jesus with this problem, and their suggested remedy, while John states that Jesus directed the question to Philip; probably Philip was in charge of the food, so Christ turned the other disciples’ question to him.

7) Their suggestion was not only somewhat callous, but impractical; it was over a mile back to Capernaum, it was late so there would not be food readily available, and the sheer number of the people would overwhelm any village’s supply.

8) The fact that the place is desolate would also deny any foraging or gathering crops, such as the disciples had done a year earlier.

9) In addition, the idea of sending them into the surrounding villages was shortsighted, there was only one – Bethsaida, a fishing village to the north.

10) Lk 9:12 also points out that it was late enough many of these people would need to find lodging for the night, since travel after dark would be practically impossible.

11) In spite of the fact Christ had sought to escape the crowds, the disciples needed rest, and the people had put their own desires over those of Christ and His men, He still felt the obligation to provide for them, so the disciples had one more task to fulfill.

Supplying Food

o` de. avpokriqei.j ei=pen auvtoi/j( Do,te auvtoi/j u`mei/j fagei/nÅ kai. le,gousin auvtw/|( VApelqo,ntej avgora,swmen dhnari,wn diakosi,wn a;rtouj kai. dw,somen auvtoi/j fagei/nÈ
6:37 But He answered and said to them, “You give them something to eat!” (weak adv de. “but” + A D P N M S w/d.a. o` avpokri,nomai “the one/he having responded” +     A A I 3s ei=pon “he said” + D M 3p pro auvto,j “to them” + N 2p pro (emph) su,  (GT = u`mei/j) “yourselves” + A A Ip 2p di,dwmi (GT = Do,te) “you give” + D M 3p pro auvto,j “to them” + A A If evsqi,w – esthiō (GT = fagei/n) “to eat”) And they said to Him, “Shall we go and spend two hundred denarii on bread and give them something to eat?” (c.c. & P A I 3p kai. le,gw “and they say/said” + D M 3s pro auvto,j “to him” +     A A P N M P avpe,rcomai “having gone” + A A S 1p avgora,zw – agoradzō “shall we purchase” + G N P card adj diako,sioi “two hundred” + G N P dhna,rion – dēnarion “denarii worth of” + Ac M P a;rtoj “bread” kai. “and” + F A I 1p di,dwmi “give” +        D M 3p pro auvto,j “to them” + A A If evsqi,w “to eat”)

1) Christ’s response was demanding (to say the least), but the disciples had just returned from a missionary journey wherein numerous miracles had occurred by their own hands; they should have been able to realize another one might occur just as easily.

2) In other words, if Christ had changed His original plans for the benefit of the people, and healed many of them as well as taught BD (Lk 9:11), why should they decide the benefit for the crowds should stop now?

3) It might have been a leap of faith to relate the casting out of demons and healing the sick to supplying food for so many people, but this was the purpose for His statement – to teach them to make such applications from what they had learned.

4) Principle:  Specific instruction from the pulpit can be adapted to other areas of the CWL, as long as no other doctrinal precept is violated; the believer is expected to make use of specific exhortations in other areas not directly related.  cp 1Cor 4:6

a) “buckle your seatbelt” = “don’t over-water your lawn”

b) “don’t beat yourself up for your failures” = “don’t beat up on others for theirs”

c) “pay attention in Bible Class” = “pay attention outside Bible Class”

d) “pray about the weather” = “pray about everything”

e) “work for SG3” = “work to glorify God” = “be obedient to God”

5) Christ considered their proposal, and based His response (apokrinomai) on the lack of faith they were demonstrating; having seen all the miracles He had performed so far, why should they assume He could not provide the multitude what they needed now?

6) Jn 6:6 also states that Jesus knew exactly what was going to happen, but asked this question to test them, to encourage them to look beyond the physical and consider that God is capable of providing Living Grace under any circumstances.  cp 2Cor 5:7 “for we walk by faith, not by sight”
7) In fact, the disciples were actually suggesting that the Lord stop giving spiritual food, so that the people could go somewhere else to get physical food; their idea was to stop fulfilling the primary purpose of His ministry, rather than supply food for them here so they could continue to learn.  cp Dt 8:3 & Mat 4:4

8) By saying You give them something to eat, Jesus was telling them to consider any other possibilities; if they were truly concerned for the welfare of the assembled crowd, they had better come up with a better idea than just sending them out to fend for themselves (and under impossible circumstances).

9) Even though the crowd’s actions had prevented Christ and His men from eating a meal, He would not send them away hungry; He would not base His actions on theirs.  cp 1Cor 4:11-13; 1Th 5:15 “See that no one repays another with evil for evil, but always seek after that which is good for one another and for all men.”  

10) The spiritual lesson behind this is that the disciples, as communicators of the Truth, could not just sit back and wait for people to figure out spiritual information, they must be willing, ready, and able to “feed” them when the need arose.

11) The disciples did not catch this hint; their question seems either sarcastic or simplistic, but in either case they looked only to their physical abilities, not considering Christ might be giving them another option.

12) As seen in their astonished tone, which was quite disrespectful as well, they consid-ered His command to be impossible to keep; their rationalistic understanding of the natural world gave them no insight into the miraculous provision God can provide.

13) This illustrates the principle of 1Cor 2:14 – without the FHS, there is no chance the natural man, without the FHS, can exercise the faith we are called upon to have.

14) Application:  Rather than consider a Royal Imperative impossible to keep, take into account that if you fulfill it to the best of your ability, God will keep His promises.

15) If they had asked how this was possible, or requested directions, they would have been much better off; as it was, they (again) questioned Christ’s good judgment.

16) The amount of money evidently in their treasury, two hundred denarii, would have been worth about $9500 by today’s standards, but this could never have fed all the people there.  cp Jn 6:7; Mt 14:21

17) The sheer number of people present is also seen by comparing Mt 14:15, where the plural “multitudes” is used – there was not just one crowd, but a number of them.

18) Notice also that Christ did not present this command to the crowd, but to His disciples – in the midst of this public setting, they were still receiving private instruction; the crowds would receive more undeniable evidence this Man was Messiah (which they would then misapply), but the specific benefit was for the disciples.

19) This event and lesson has an OT parallel in Num 11:21-32.

Use What God Gives…

o` de. le,gei auvtoi/j( Po,souj a;rtouj e;ceteÈ u`pa,gete i;deteÅ kai. gno,ntej le,gousin( Pe,nte( kai. du,o ivcqu,ajÅ
6:38 And He said to them, ‘How many loaves do you have? Go look!” And when they found out, they said, “Five and two fish.” (weak adv de. “but; and” + N M S d.a.  (rel pro) o` “the one/he” + P A I 3s le,gw “says/said” + D M 3p pro auvto,j “to them” +   Ac M P inter correl adj po,soj – posos “how many?” + Ac M P a;rtoj – artos “loaves” + P A I 2p e;cw “do you have” + P A Ip 2p u`pa,gw “go” + A A Ip 2p ei=don (GT = i;dete) “look” + c.c. & A A P N M P kai. ginw,skw “and having known/come to find out” +       P A I 3p le,gw “they say/said” + Ac M P card adj pe,nte – pente “five” + c.c. & Ac M P card adj kai. du,o “and two” + Ac M P ivcqu,j – ichthus “fish”)

kai. evpe,taxen auvtoi/j avnakli/nai pa,ntaj sumpo,sia sumpo,sia evpi. tw/| clwrw/| co,rtw|Å
6:39 And He commanded them all to recline by groups on the green grass. (c.c. &   A A I 3s kai. evpita,ssw – epitassō “and he commanded” + D M 3p auvto,j “on them” +  Ac M P adj pa/j “all” + A A If avnakli,nw – anaklinō “to recline” (lit – “to lean upon”, i.e. a couch, the ground, etc.) + Ac N P (x2) sumpo,sion sumpo,sion – sumposion “groups of groups” + prep w/ L M S w/d.a. adj & n evpi. o` clwro,j co,rtoj – chlōros chortos “upon the green grass”)

kai. avne,pesan prasiai. prasiai. kata. e`kato.n kai. kata. penth,kontaÅ
6:40 And they reclined in companies of hundreds and of fifties. (c.c. & A A I 3p kai. avnapi,ptw – anapiptō “and they fell back/reclined” + N F P (x2) prasia, prasia, – prasia “companies of companies” + prep w/ Ac M P card adj kata. e`kato.n “according to hundreds” + c.c. & prep w/ Ac M P card adj kai. kata. penth,konta “and according to fifties”)

1) Christ now teaches an important principle about how we should approach the supplies we have been given, and with which we are expected to apply in our CWL.

2) The disciples had manifested an obvious lack of faith, and refused to believe they could keep the order He had given, but He did not rebuke them directly; He gave them the directions they should have asked for in the first place.

3) By asking the question How many loaves do you have?, He points out that they had not even considered whether it was possible for them to feed the crowd; they had not checked their own stores to see if there was food available for that use or not.

4) He then told them to exercise some diligence in the matter, not decide without the facts that they were unable to feed the crowd, but to Go look to see if there was anything they might use.

5) Applications in the CWL abound, but the long and short is that the believer often determines there is ‘just no way’ they can carry out a particular command, even though they claim to have faith that God will provide for them.

6) The reality is that these believers have already decided that they ‘cannot’ make a certain sacrifice, and look for rationalistic proof to support their position; the disciples had decided it would be foolish to try to feed the multitude, therefore there was no reason to try, but in reality they just didn’t want to.

7) The commands of Jesus were designed to lead the disciples to an understanding that they would be enabled to provide the food, but they withdrew into more disrespect and incredulity; they could not comprehend how He could ask them to do this, because they refused to reconsider their thinking. cp Mk 6:52

8) Jn 6:9 says it was Andrew who came back with the inventory, but his report shows he (and the others) thought it was futile to continue with this approach.

a) the food they found had been carried by a small boy, emphasizing it was a small amount and only enough for him and his family

b) barley bread was the food of the poor – it was with a meager amount and quality He proposed to satisfy everyone present

c) the size of the fish is not given, not that it would have mattered

d) the fact it was “a lad” does not speak of the child-like faith of the believer

e) it is not known if the boy gave it voluntarily or it was demanded of him

9) Bread loaves were small and thin, about the size of a large cracker, but each one would have to be divided among 1,000 men, and each fish between 2,500; this does not account for the women and children present, either.  cp Mt 14:21

10) How could anyone logically expect this small amount of food to go as far as it was needed? How can anyone expect God to increase their finances if they give it away?  How can God feed us tomorrow if we only have enough for today?  These questions all deny the attribute of Omnipotence in a God who has promised to provide.

11) Principle: God is not limited by how much of something is available, He only wants it to be made available.  cp Mk 12:42-43

12) Again, Jesus did not take time to correct their faulty thinking, He would instead show them through His actions that their attitude was poorly lacking; often the embarrass-ment that follows a failure to apply speaks louder than any rebuke.

13) It should be obvious that this lesson can only be taken so far – we are not expected to sacrifice everything we own for Him, then trust Him to provide – however, it is blasphemous to say that what He has given us is not enough to do what He expects us to do, or that we would be foolish to try.  

14) For Christ, how much food they had was not important, rather it was the fact that God had given them a certain amount, and that was all they needed; if they needed more, He would provide it, since Christ was fulfilling His Will.

15) This relates to the believer who is having trouble applying F-R to their Living Grace provision; if it is true that God loves us, why would He neglect us when we needed something He knew we would need?  cp Mt 6:26

16) The first step, then, was to have the people prepare to receive this food in an orderly fashion; having them recline in manageable groups would keep them somewhat calm, and allow the disciples to serve them efficiently.

17) Also, by having them recline in definitely numbered groups, they could ascertain how many people were actually present, further verifying that a miracle had indeed taken place, and insuring that all would be fed.

18) The word sumposion literally means “a banquet party”, i.e. an assembled group of people who are gathered to partake of the same meal; the doubled construction indicates the entire multitude would share from a common source, but divided into smaller parties for convenience’ sake.

19) Mark alone notes the grass was green, another eyewitness comment from Peter, and John, another eyewitness, comments that “there was much grass there”.  Jn 6:10

20) The people did as they were told, whether they realized a miracle was about to take place or not; the word for recline here (anapiptō) has more a nuance of exhausted collapse, or sitting down for a meal at the end of the day.  cp Lk 17:7

21) The word for companies is another double construction, but is a more picturesque description; it literally means “flower beds”, since the people were in orderly rows, and their colorful dress contrasted against the green grass.

22) Assuming the total number of people was over 10,000, this would be about 150 units of people, with some smaller ones containing women and children, or those around the edges who could not join a group without crossing to the other side.

23) If each person only took 12 sq. ft. (3ft x 4 ft), this would be well over three acres of people, sitting down to receive their meals; they were probably more spread out, to be comfortable and un-crowded, but in any event the area they covered was enormous.

…And He’ll Make It Go Far Enough

kai. labw.n tou.j pe,nte a;rtouj kai. tou.j du,o ivcqu,aj avnable,yaj eivj to.n ouvrano.n euvlo,ghsen kai. kate,klasen tou.j a;rtouj kai. evdi,dou toi/j maqhtai/j Îauvtou/Ð i[na paratiqw/sin auvtoi/j( kai. tou.j du,o ivcqu,aj evme,risen pa/sinÅ
6:41 And He took the five loaves and the two fish, and looking up toward heaven, He blessed the food and broke the loaves (c.c. & A A P N M S kai. lamba,nw “and having received/taken” + Ac M P card adj w/d.a. o` pe,nte “the five” + Ac M P a;rtoj “bread loaves” + c.c. & Ac M P card adj & n w/ d.a. kai. o` du,o ivcqu,j “and the two fish” + A A P N M S avnable,pw – anablepō “having looked up” + prep w/ Ac M S w/d.a. eivj o` ouvrano,j – ouranos “unto the heaven” + A A I 3s euvloge,w – eulogeō “he blessed” (lit – “to speak well”) + c.c. & A A I 3s kai. katakla,w – kataklaō “and he broke in pieces” + Ac M P w/d.a. o` a;rtoj “the bread loaves”) and He kept giving them to the disciples to set before them; and He divided up the two fish among them all. (c.c. + I A I 3s kai. di,dwmi “and he was/kept giving” + D M P w/d.a. o` maqhth,j “to the disciples” + sub con (purp) i[na “in order that” + P A S 3p parati,qhmi – paratithēmi “they might set before” + D M 3p pro auvto,j “to them” + c.c. kai. “and” + A A I 3s meri,zw – meridzō (GT = evme,risen) “he divided/distributed” + Ac M P w/d.a  adj & n o` du,o ivcqu,j “the two fish” + D M P adj pa/j “to all”)

kai. e;fagon pa,ntej kai. evcorta,sqhsan(
6:42 And they all ate and were satisfied. (c.c. & A A I 3p kai. evsqi,w “and they ate” + N M P adj pa/j “all” + c.c. & A P I 3p kai. corta,zw – chortadzō “and were filled/ satisfied”)

1) According to Mt 14:18, Jesus had told the disciples to bring Him the meager supply of food, which they did, and once He had received it, He set about teaching this important lesson concerning Faith-Rest and God’s provision.

2) By looking up toward heaven, He made sure the entire assembled crowd could see Him, and would recognize He was giving thanks for the food He had.

3) It was common tradition among the Jews to thank God for a meal, but Christ did so in this manner to make them realize it was God in heaven that was providing this food, and that He recognized any multiplication would only come about miraculously.

4) Giving thanks for our Living Grace provision falls under the category of 1Th 5:18, and the Synoptic authors specify Christ blessed (eulogeō) the food, while John says He gave thanks; in other words, He realized it would be sufficient for their needs, and therefore was genuinely grateful the Father had seen fit to provide any food at all.

5) As it has been observed, God has promised to feed the believer (Mt 6:26), but this does not necessitate a feast – the food He gives will be adequate for nutrition and to prevent hunger, but it may or may not be delicacies; we are still to be thankful He has seen fit to provide for us.

6) As He broke a piece off each of the loaves, it was miraculously replenished, and He would put each piece into a basket to be distributed among the people; the disciples’ reaction is not recorded, but one can well imagine they were incredulous.

7) Based on the Imperfect of didōmi, the portions were replaced as He tore them from the loaf or fish, rather than multiplied once in the basket, but it still took little time to fill the baskets (at 5 min per basket, it would take 8 hours to fill only 100).

8) However large or small the fish were, their meat was also multiplied, so that everyone present had a nutritious and filling meal.

9) It has been claimed that some of the people only pretended to eat, so as not to embarrass Jesus, or that the authors deliberately distorted the actual events, but this denies the historical accuracy of the clear record (and is rather dumb).

10) In fact, the comment here that they all ate and were satisfied flies in the face of that ‘interpretation’, since it specifically says everyone got not just a portion, but enough to be full.

11) The word for satisfied is chortadzō, which is used in Rev 19:21 for the birds of the air gorging themselves on the bodies of the slain, after the Lord kills His enemies at the Second Advent; it is not as if they committed gluttony, but none were left wanting.

12) By giving the disciples the food to carry to the people, He made sure that each of them could watch closely as the miracle occurred at His hands; waiting to pick up the baskets as they were filled, each man could observe this undeniable marvel.

13) Just as in 6:7, He was also giving explicit testimony that these men were His designated representatives – He did not call the people to come forward to receive the bread and fish, they were fed by those to whom He had given the authority to carry it.

14) This is similar to the principle of Jn 10, that the Lord has designated certain men to care for His sheepfold, each man receiving one group for whom to care; whether they worked separately or in teams, each man was responsible for one company at a time.

15) All four Gospels also mention that the people had as much to eat as they wanted, John even says they got as much fish as they wanted.  Jn 6:11

16) As tired as the Twelve had been, repeatedly running this far would have worn them out completely; their exhaustion would drive home the extreme nature of this miracle.

17) The applications and parallels of this event to the CWL should be obvious and are too numerous to mention: if we are grateful for what God has given (even if it seems insignificant or insufficient), if we demonstrate faith that what He has supplied will enable us to fulfill His Will, if we do not make excuses as to why we are unable to do what He has commanded, He will make the smallest of blessings more than enough.

a) this involves every area of our lives – finances, food, clothing, friends, DGP, etc.

b) refusal to consider Him faithful short-circuits the process, and prevents Him from blessing us as much as He wants – Lk 6:36-38

c) refusal to apply in a given area sets up the believer for D.D. in that very area – God is trying to get their attention, and teach them to trust Him instead of their own abilities, logic, ‘common sense’, blah, blah, blah 

d) fulfilling His Will, in spite of our hvpt concerns or ‘experience’ that tells us it is impossible or ridiculous to try, leads to multiplication of the very resources He has given us in the first place – cp Mal 3:10 “‘Bring the whole tithe into the storehouse, so that there may be food in My house, and test Me now in this,’ says the LORD of hosts, ‘if I will not open for you the windows of heaven, and pour out for you a blessing until it overflows.’”
18) Repudiation of God’s Will or His provision leads to the removal of what was given; taking what He has provided and using it as He would have us to do leads to further blessing, in that area and others.  cp Mt 25:14-29

Even More Leftovers

kai. h=ran kla,smata dw,deka kofi,nwn plhrw,mata kai. avpo. tw/n ivcqu,wnÅ
6:43 And they picked up twelve full baskets of the broken pieces, and also of the fish. (c.c. & A A I 3p kai. ai;rw “and they picked up” + Ac N P kla,sma – klasma “fragments” + G M P card adj & n dw,deka ko,finoj – kophinos “of twelve baskets” +  Ac N P plh,rwma – plērōma “full” + c.c. kai. “and” + prep w/ Ab M P w/d.a. avpo. o` ivcqu,j “from the fish”)

kai. h=san oi` fago,ntej tou.j a;rtouj pentakisci,lioi a;ndrejÅ
6:44 And there were five thousand men who ate the loaves. (c.c. & I I 3p kai. eivmi, “and there were” A A P N M P w/d.a. o` fago,ntej evsqi,w “the ones having eaten” +     Ac M P w/d.a. o` a;rtoj “the loaves” + N M P card adj pentakisci,lioi “five thousand” + N M P avnh,r – anēr “adult men”)

1) Here we learn the lesson that God’s provision is not limited to immediate need, even if it is in excess of anything expected; He is more than capable of taking what we have, stretching it to fit our needs, and leaving more over besides.

2) Jn 6:12 shows that Christ did not want to waste God’s provision, so He commanded that anything that had fallen into the grass be picked up for use by the disciples.

3) The fact they gathered twelve baskets of leftovers, one for each disciple, cannot have been accidental; these men had failed to believe Christ could accomplish this, now they each had more than they could eat, after an entire crowd had been fed from one boy’s lunch.

4) The size of the baskets is not given specifically, but the authors are careful to distinguish between this type (kophinos) and the spuris of the later feeding of the four thousand (cp Mk 8:19-20); Paul was lowered from the Damascus walls in the latter (Ac 9:25), so it would seem our word is a smaller basket than that one – this certainly does nothing to minimize the miraculous nature of the event.

5) Certainly the baskets would have been of sufficient size to efficiently carry the food to the groups of 100 and 50 men, so perhaps five to ten gallons would be probable.

6) Keep in mind that Capernaum and the cities of the area had populations around 2,000 – 3,000, this multitude was more than 4x that size.

7) Twelve baskets from the paltry beginnings would have been miraculous enough, but God’s supply is “exceeding abundantly beyond all that we ask or think”, after all.  Eph 3:20

8) Mark counts only the men, since in public meals the women and children did not sit with the men, but Mt 14:21 makes it clear there were others present; how many is not given, but if there was one woman for every two men, and only one child per woman, the total number would be 10,000 (a conservative estimate).

9) Also, the word for men is anēr, which means a grown man, one past adolescence, so the number could have been even higher.  cp Lk 9:14 “… about five thousand men”

10) Mark sums up the contents of the meal with the loaves, but this does not mean some of the men did not receive any fish, nor that the women and children received no bread; bread was considered the staff of life, and often used as a metonymy for food.

A Preemptive Withdrawal

Mt 14:22-23 & Mk 6: 45-46 & Jn 6:14-15

Kai. euvqu.j hvna,gkasen tou.j maqhta.j auvtou/ evmbh/nai eivj to. ploi/on kai. proa,gein eivj to. pe,ran pro.j Bhqsai?da,n( e[wj auvto.j avpolu,ei to.n o;clonÅ
6:45 And immediately He made His disciples get into the boat and go ahead of Him to the other side to Bethsaida, while He Himself was sending the multitude away. (c.c. & adv kai. euvqu.j “and immediately” + A A I 3s avnagka,zw – anankadzō “he compelled/forced” + Ac M P w/d.a. o` maqhth,j “the disciples” + G M 3s pro auvto,j “of him; his” + A A If evmbai,nw – embainō “to go into/embark” + prep w/ Ac N S w/d.a. eivj to. ploi/on “into the boat” + c.c. & P A If kai. proa,gw – proagō “and to go before/ ahead” + prep w/ adv w/d.a. eivj to. pe,ran “unto the other side” + prep w/ Ac F S prop n pro.j Bhqsai?da, “to Bethsaida” + temp con e[wj “while” + N M S auvto.j “himself” +       P A I 3s avpolu,w – apoluō “he dismisses” + Ac M S w/d.a. o` o;cloj “the crowd”)

kai. avpotaxa,menoj auvtoi/j avph/lqen eivj to. o;roj proseu,xasqaiÅ
6:46 And after bidding them farewell, He departed to the mountain to pray. (c.c. & A M P N M S kai. avpota,ssw – apotassō “and having taken leave/bid farewell” +           D M 3p pro auvto,j “to them” + A A I 3s avpe,rcomai “he departed” + prep w/ Ac N S w/d.a. eivj to. o;roj “to the mountain” + A D If proseu,comai “to pray; to speak to God”)

1) While Matthew and Mark do not record the immediate reason for Christ’s command to leave, John’s record is insightful, not just in His motivation, but the reaction of a crowd when God performs an extraordinary act in their midst.

2) After a full day’s teaching, in which the Gospel message was undoubtedly contained and Ph2 information was given, the masses saw this miracle as their chance to overthrow the Roman government, and achieve Millennial dominance among the nations.

3) The term “the Prophet who is to come” refers to the Messianic title of Dt 18:15, given by Moses to describe the teaching ministry of Christ; the understanding of the general populace was distorted, however, expecting a Prophet, then Elijah, at least one Messiah, then the King.  cp Jn 1:19-21

4) The Prophet would, much like Moses, lead them to national military victory, and pave the way for Messiah to come back and set up the Kingdom of God on earth.

5) Evidently the people still did not accept what Jesus had taught, that He fulfilled all their eschatological hopes, and was the Man they sought; instead, they decided they knew better than He which step to take next.

6) Jesus never denied that He was the King who would set up the Millennium, but He refused to take that Kingdom by force, before the Father gave it to Him, or because people ‘wanted it’.  cp Mt 26:53; Jn 18:36-37

7) Application:  Don’t let others convince you that you should seize a particular blessing because the ‘time is right’, wait until God gives a definite sign that it is His time.

8) Christ knew what the crowd intended to do – “make Him king by force” – so He sent the disciples away immediately, lest they be caught up in the crowd’s fervor or wrath.

9) The word anankadzō leaves little doubt this was a forceful and direct command, with no room for disagreement or challenge; whether they wanted to go or not, He practic-ally put them into the boat Himself.

10) The boat was the same type used in the crossing to Gerasa, and the calming of the storm; built to hold 6 people, all twelve of the disciples crowded in to escape, with two men at each oar, two in the back, and two at the front.  cp vs 51 & Jn 6:22

11) He gave them directions to head for a village far enough away to escape the crowds, to the hometown of Philip, Simon, and Andrew, Bethsaida just outside of Capernaum.  cp Jn 6:17

12) This was a different town than the Gentile village just north of the current location, the name means only “fishing village”, so there were several. cp Jn 1:28, 11:28

13) Thinking He would follow by the land route, they left Him to return to their homes, for the rest they still had not been able to find; no doubt they expected Christ would arrive the next day, after they had time to sleep.

14) After the men had left, Christ denied the crowd their wishes, instead telling them to leave – how He accomplished this is not told, but He refused to allow the pressure of popularity to turn Him from the Father’s Will.

15) One would think that after having observed this miracle, the people would have realized He knew what He was doing, even if it disagreed with their plans, but people are rarely understanding of the ramifications behind the communicator’s message.

16) Since the crowd was primarily interested in Christ, He remained behind while the disciples left, so that they would not be followed.

17) The natural thing for Him to do, with time on His hands and after this day of testing on many levels, was to seek the solace and comfort that only communion with His Father could bring.

18) As was His custom, He sought a deserted place where He would not be bothered or distracted, and spent several hours in conversation with God.

19) This is the meaning behind proseuchomai, it is not just asking or speaking, but conversation; the believer must learn to speak to God and listen for the silent answer.

Walking on Water

Mt 14:24-33 & Mk 6:47-52 & Jn 6:16-21

kai. ovyi,aj genome,nhj h=n to. ploi/on evn me,sw| th/j qala,sshj( kai. auvto.j mo,noj evpi. th/j gh/jÅ
6:47 And when it was evening, the boat was in the midst of the sea, and He was alone on the land. (c.c. kai. “and” + A D P G F S gi,nomai “having become” + G F S o;yioj – opsios “dusk” + N N S w/d.a. to. ploi/on “the boat” + I I 3s eivmi, (GT = h=n) “was” + prep w/ L N S evn me,soj “in the midst” + G F S w/d.a. h` qa,lassa “of the sea” + c.c. & N M 3s pro kai. auvto.j “and he himself” + N M S adj mo,noj “alone” + prep w/    Ab F S w/d.a. evpi. h` gh/ “upon the land”)

kai. ivdw.n auvtou.j basanizome,nouj evn tw/| evlau,nein( h=n ga.r o` a;nemoj evnanti,oj auvtoi/j( peri. teta,rthn fulakh.n th/j nukto.j e;rcetai pro.j auvtou.j peripatw/n evpi. th/j qala,sshj kai. h;qelen parelqei/n auvtou,jÅ
6:48 And seeing them straining at the oars, for the wind was against them, at about the fourth watch of the night, He came to them, walking on the sea; and He intended to pass by them. (c.c. & A A P N M S kai. ei=don “and having seen” + Ac M 3p pro auvto,j “them” + P P P Ac M P basani,zw – basanidzō “being afflicted” (lit – “to torment or cause pain” cp Rev 12:2) + prep w/ P A If w/ I N S d.a. evn to. evlau,nw – elaunō “by the rowing” + exp con ga.r “for; because” + N M S w/d.a. o` a;nemoj – anemos “the wind” +  I I 3s eivmi, (GT = h=n) “was continually” + N M S adj evnanti,oj – enantios “opposite; against” + D M 3p pro auvto,j “them” + prep w/ Ac F S ord adj & n peri. te,tartoj fulakh, – tetartos phulakē “about the fourth watch” + G F S w/d.a. h` nu,x “of the night” + P D I 3s e;rcomai “he comes/came” + prep w/ Ac M 3p pro pro.j auvto,j “to/before them” + P A P N M S peripate,w – peripateō “walking” + prep w/ Ab F S w/d.a. evpi. h` qa,lassa “upon the sea” + c.c. & I A I 3s kai. qe,lw “and he was wanting/intending” +    A A If pare,rcomai – parerchomai “to pass by/alongside” + Ac M 3p pro auvto,j “them”)

1) It did not take long for these experienced fishermen to make good distance from the shore, but once there they made little progress.

2) From His position on the mountain, Jesus could see the disciples rowing with all their might, but the wind was blowing strong enough to prevent them from making any headway.

3) The word for evening is opsios, which strictly means the time just before or just after sunset, i.e. dusk.  cp Mk 1:32

4) So, Christ had fed the crowd before sundown, dismissed them about the time of sundown, then gone up on the mountain immediately following it.

5) According to Mt 14:24, the boat was “many stadia away from the land”; a stadion is about 600 ft, so there are eight per mile – it would be a safe estimate to say that the first time Christ saw them, they were about ½ to ¾ miles away.

6) Also from Matthew, the wind had become “contrary” to them almost as soon as they left – they continued to fight it as they would under any other circumstances, trusting their own abilities to reach their destination.

7) Not only were they fighting the wind, but the surface of the sea was choppy, and large waves “battered” the small boat; while they were not in immediate danger, it was certainly less than pleasant.

8) Jn 6:17 says “it had already become dark”, so there would be little way for the men to know how much, if any, progress they were making; the full moon occurred on Apr 11 of 32 AD, so there would have been some light, but not as much as they needed.

9) According to Jn 6:18, a strong wind began to blow; although not as powerful as the storm they had encountered less than six months ago, it was still enough to cause concern, and to wear them out even further.

10) The fourth watch was between the hours of 3:00 am and 6:00 am, so about 9-12 hours had elapsed since Christ had sent the men on their way; this time had been spent rowing furiously, only to make about four miles across the sea.  cp Jn 6:19

11) Mark uses pros to indicate that Jesus was within a close enough distance to be easily seen, but He made no indication that He was going to stop for them, nor was He trying to catch up with the boat.

12) Given the fact that Christ was walking faster than they were rowing – intending to pass by them – we may presume He had left them to their own devices for about 10 hours, then started walking towards them across the surface of water.

13) How much of the time He spent praying for these men is not indicated, but following the example of Lk 22:31-32 it is probable He was asking for them to receive encouragement to consider applying the BD they had learned.

14) Application:  Realize that a majority of the prayers offered by the PT on your behalf deal with your recognition of a test, and realizing which doctrines need to be applied; there is little that is less of a pressure than to watch one’s sheep flounder.

15) These men had seen Christ still the storm, had just returned from a missionary journey where they were given authority to perform miracles, and seen Him overrule the laws of nature for the benefit of the crowd – they did not make the connection and consider praying for cessation of the wind.

16) This relates to the believer who has seen God work miracles in their own lives and the lives of others, yet doesn’t think to ask Him for assistance when some major test comes their way; because of lack of practice, it just doesn’t occur to them.

17) Christ would again teach them this lesson, and rebuke them for not having thought of it on their own; they had been with Him long enough to be expected to start considering these things on their own, and had better learn in a hurry.

Fear Distorts Reality

oi` de. ivdo,ntej auvto.n evpi. th/j qala,sshj peripatou/nta e;doxan o[ti fa,ntasma, evstin( kai. avne,kraxan\
6:49 But when they saw Him walking on the sea, they supposed that it was a ghost, and cried out; (weak adv de. “but” + A A P N M P w/d.a. o` ei=don “the ones/those having seen” + Ac M 3s pro auvto,j “him” + P A P Ac M S peripate,w (GT = peripatou/nta) “walking” + prep w/ G F S w/d.a. evpi. h` qa,lassa “upon the sea” + A A I doke,w – dokeō (GT = e;doxan) “supposed/assumed” + exp con o[ti “that” + P I 3s eivmi, “it is/was” +       N N S fa,ntasma, – phantasma “a ghost” + c.c. & A A I 3p kai. avnakra,zw – anakradzō “and they cried out in fear”)

pa,ntej ga.r auvto.n ei=don kai. evtara,cqhsanÅ o` de. euvqu.j evla,lhsen metV auvtw/n( kai. le,gei auvtoi/j( Qarsei/te( evgw, eivmi\ mh. fobei/sqeÅ
6:50 for they all saw Him and were frightened. (exp con ga.r “for; because” + Ac M P adj pa/j “all” + A A I 3p ei=don “saw” + Ac M 3s pro auvto,j “him” + c.c. & A P I 3p kai. tara,ssw – tarassō “and they were troubled/frightened”) But immediately He spoke with them and said to them, “Take courage; it is I, do not be afraid.” (weak adv de. “but” + N M S d.a. (rel pro) o` “the one; he” + adv euvqu.j “immediately” + A A I 3s lale,w “he spoke” + prep w/ G M 3p pro meta, auvto,j “with them” + c.c. & P A I 3s kai. le,gw “and he says/said” + D M 3p pro auvto,j “to them” + P A Ip 2p qarse,w – tharseō “take courage; be of good cheer” + N 1s pro & P I 1s evgw, eivmi, “I am” + neg ptcl w/        P P Ip 2p mh. fobe,w – phobeō “do not continue/stop being afraid”)

1) The already agitated state of the men was now pushed even further by what they saw, and their STA condition distorted the reality into the most unlikely of explanations.

2) This is the common experience of those who remain under whatever sinful condition in which they may be – rather than stop to reconsider, the first idea that comes to mind is their ‘reality’, with no other explanations possible.

3) Certainly, we can understand this would have defied logical explanation, but so had all the other miracles performed by Christ!

4) The word dokeō refers to subjective evaluation or opinion, good or bad, based on logic or emotion, with legitimate cause or groundlessly based. cp Lk 12:51; Ac 25:27

5) So, rather than stop and consider all the options, they seized on the first thought that entered their mind, without any basis for arriving at that conclusion.

6) The belief that the spirits of the dead roamed the earth was as common then as now, but there was no Scriptural basis for it, nor had Christ ever mentioned it, nor had they ever experienced anything to lead them to this conclusion.

7) The word for cried out is anakradzō, also used of the demons’ shrieks of pain and fear upon encountering the Lord, and Mt 14:26 gives the reason for their panicked screams: at least one of them had shouted “it is a ghost”.

8) Whoever was the first to see Him identified Him incorrectly, shouted out, and the others followed his leading; all could see Him, but none thought anything other than what had been suggested.

9) Application:  If you are going to lead others, do so with the truth.

10) The use of immediately here allows time for Christ to have heard their screams and inaccurate identification, approached them more closely so they could see it was Him, and then to encourage and correct their faulty thinking.

11) If they were this frightened, while Jesus was “passing by them”, imagine how much more so they would have been if He had approached the boat; we find the principle that, even while we are failing a test, God still protects us (to a point).

12) The command to take courage is tharseō, literally “be of good cheer”, which takes MA joy further, into courage – courage is the result of confidence in God.

13) All the authors quote Jesus as saying egō eimi, the Greek translation of the Hebrew Divine Name (Ex 3:14); translating it as It is I loses the force of what He was telling them – “I am God”.  Mt 14:27 & Jn 6:20

14) There is a possible allusion to Job 9:8, wherein Yhwh is described as the only One who “walks upon the waves of the sea” (~y" ytem\B'-l[; %rEAdw>).

15) If they recognized Who Jesus is, they should recognize what His presence meant, which would result in confidence that He would provide for them, and lead to courage whatever the circumstances.  cp Jn 16:33 “These things I have spoken to you, that in Me you may have peace. In the world you have tribulation, but take courage; I have overcome the world.”
16) Before they could exercise courage, however, they must cease their STA fear and focus on the reality of His presence; the command, therefore, is to stop being afraid, the particle mē with the Present Imperative of phobeō, meaning to Rebound.

They Still Miss the Point

kai. avne,bh pro.j auvtou.j eivj to. ploi/on kai. evko,pasen o` a;nemoj( kai. li,an evn e`autoi/j evxi,stanto\
6:51 And He got into the boat with them, and the wind stopped; and they were greatly astonished, (c.c. & A A I 3s kai. avnabai,nw – anabainō “and he came up” + prep w/ Ac M 3p pro pro.j auvto,j “to/before them” + prep w/ Ac M S w/d.a. eivj to. ploi/on “into the boat” + c.c. kai. “and” + N M S w/d.a. o` a;nemoj “the wind” + A A I 3s kopa,zw – kopadzō (GT = evko,pasen) “died down; ceased” + c.c. & adv kai. li,an “and extremely/ greatly” + I M I 3p evxi,sthmi – existēmi “they were astonished/out of their senses” + prep w/ L M 3p reflex pro evn e`autou/ “in/within themselves”)

ouv ga.r sunh/kan evpi. toi/j a;rtoij( avllV h=n auvtw/n h` kardi,a pepwrwme,nhÅ
6:52 for they had not gained any insight from the incident of the loaves, but their heart was hardened. (exp con ga.r “for” + neg ptcl w/ A A I 3p ouv suni,hmi – suniēmi “they did not comprehend/have insight” + prep w/ L M P w/d.a. evpi. o` a;rtoj “upon the incident of the loaves” + str adv avlla, “but; rather” + N F S w/d.a. h` kardi,a “the heart” + G M 3p pro auvto,j “of them; their” + I I 3s eivmi, “was” + Pf P P N F S pwro,w – pōroō “had become hardened/calloused”)

1) Mark does not record Peter’s walk on the water, nor his failure to stay in faith, but Matthew’s account does teach that event.  Mt 14:28-31

a) Peter’s recognition of the Lord uses a First Class condition – “since it is You…”

b) his thinking was that if Jesus could walk on water, so could he, if the Lord commanded it

c) this was commendable, and demonstrated faith that Christ could enable him to do anything he was commanded to do

d) Christ honored his request, and gave him the supernatural ability to walk on the surface of the sea

e) Peter began to approach Christ, and had the distinction of being the only mortal man ever to have walked on water

f) because of his faith, he had placed himself in the place of imminent danger, trusted His Savior to provide for his safety, and been blessed accordingly

g) unfortunately, his physical senses challenged his faith, and he realized that he was in ‘danger’, because of the wind and waves

h) since he no longer had faith, no longer trusted God to provide for his safety, and forgot that He had enabled him to do this, God removed the ability to continue

i) how quickly Peter began to sink is not explicitly explained, but Mt 18:6 uses the same word (kataponti,zw), and indicates a rapid descent – if he would not trust God’s ability to save him, he would have to rely on his own ability and swim

j) calling Him “Lord” indicates Peter still had some faith, but it was limited now to believing that Jesus could walk on water, but not give him the same power

k) Jesus did not abandon Peter, but grabbed him to bring him safely back to the boat – it is not clear whether Peter regained the ability to walk on the water, or if Christ simply dragged him half-submerged, but the lesson is clear in either event

l) His rebuke centered on Peter’s inability to trust that what He had done was complete; he had demonstrated faith but then replaced it because of what he saw, or ‘knew’ to be reality

m) calling Peter “you of little faith” pointed out to him that he had just experienced a miracle beyond possibility, and in the middle of experiencing it had denied what was obvious – he was walking on water because the Lord had enabled him to do so, but he considered it impossible to continue

n) a common experience of the believer in the midst of obvious blessing is to doubt that God will continue the blessing – it defies explanation how people can refuse to believe what is happening in front of their own eyes, yet all men do this at some time or another

o) a secondary lesson is that just as Peter had an opportunity none of the other disciples seized, then failed the test of faith and sank, the believer will wind up looking rather foolish if they fail the test of continuing a particular application based on their understanding, wisdom, or experience

2) The men had been battling the wind and waves for hours, and had not considered praying for deliverance, but as soon as Christ was with them, they were given what they needed – total calm and safety.

3) In the first calming of the storm, Jesus had arisen and rebuked the wind, but here there is no formal command; whether God provides for our safety in a dramatic and solemn way, or simply does what we need Him to do, trust that He will provide.

4) Not only did the wind cease immediately, we know from John’s account that the boat was instantaneously moved to their destination, about as far as they had managed to row by this time.  Jn 6:21

5) As He entered the boat, the fear of the disciples was replaced with awe and confusion; they were beside themselves (existēmi) and could not imagine how He had accomp-lished this miracle.

6) The adverb lian and the verb existēmi signify that they had been amazed already, now it was almost beyond description just how intense their amazement was; they were astonished it was Jesus, not a ghost, they were astonished He was walking on water, they were astonished that He could move their boat instantly, they were astonished He controlled the weather – all these things put them out of their minds with wonder.

7) According to Mt 14:33, part of their amazement was the fact that Jesus was Deity, and therefore had the powers of Deity; their limited understanding of Messiah had grown, but their wonder indicates they still did not fully appreciate what He was capable of.

8) Their amazement was kept to themselves (en heauto), but the effect was just as damaging as if they had revealed it out loud; their problem was not in being awestruck by the Lord’s abilities, it was in rejecting the meaning of those abilities, and not making application of what the Lord demonstrated for them.

9) The reason for their rather foolish incredulity was that they were not paying attention when the miracles occurred before their eyes – if He could feed 10,000 people from such a small amount of food, why was it impossible for Him to overrule other laws of nature?

10) This is the meaning of Mark’s statement they had not gained any insight, they saw what had happened, but did not take the facts to any logical conclusion.

11) The singular heart with the plural pronoun their indicates that all had the same attitude, none of them was better than any of the others, and all were being spiritually dense at this point.

12) The hardening of their heart was the natural result of refusal to reconsider what they ‘knew’ to be true; forget the fact they had seen it happen, it was impossible and anyone who disagreed was foolish.

13) So much had been revealed to them, and they had so often missed the point, that scar tissue had developed in their souls, and they could not and would not adjust their thinking.  cp Mk 8:17

14) Spiritual analogies to this event include:

a) it is a fundamental lack of faith to believe that God will not give the ability to fulfill His commands

b) if He commands us to do something, He will give us whatever strength we need to accomplish it

c) the believer who places their understanding over God’s Word will wind up all wet

d) trusting one’s own abilities, knowledge, strength, etc. instead of seeking Divine guidance and deliverance gets them nowhere, it is only when we trust our Lord that we will make any progress

e) even when the believer fails a test, God will continue to remain with them, waiting for them to call for help, and then He will provide that help

f) do not expect to be congratulated for failure to exercise faith – the Lord is not reluctant to point out our failures

g) the believer who has seen the miraculous provision of the Lord in the past may forget their past deliverances, and consider Him impotent in their current situation

h) repeated rejection of doctrinal principles not only leads the believer into situations that are dangerous, but they wind up looking foolish in front of others 

15) Jewish tradition had determined what Messiah was to be like, how He was to behave, and what His purposes would be; these men were so enslaved by their current thinking that they missed what we see as obvious truth.

16) This relates directly to the understanding of the vast majority of Christians, who ‘know’ Who and What Jesus is, but in reality don’t have the slightest idea of how Scripture portrays Him, and what He requires of us.

Back to the Ministry

Mt 14:34-36 & Mk 6:53-56 & Jn 6:22-59

Kai. diapera,santej evpi. th.n gh/n h=lqon eivj Gennhsare.t kai. proswrmi,sqhsanÅ
6:53 And when they had crossed over they came to land at Gennesaret, and moored to the shore. (c.c. & A A P N M P kai. diapera,w – diaperaō “and having passed/crossed over” + A A I 3p e;rcomai (GT = h=lqon) “they came” + prep w/ Ac F S w/d.a. evpi. h` gh/ “upon the land” + prep w/ Ac F S eivj Gennhsare,t “into Gennesaret” + c.c. & A P I 3p kai. prosormi,zw – prosormidzō “and they came to moorings/harbor”)

kai. evxelqo,ntwn auvtw/n evk tou/ ploi,ou euvqu.j evpigno,ntej auvto.n
6:54 And when they had come out of the boat, immediately the people recognized Him, (c.c. & A A P G M P kai. evxe,rcomai “and having come out” + G M 3p pro auvto,j “them” + prep w/ Ab N S w/d.a. evk to. ploi/on “out from the boat” + adv euvqu.j “immediately” + A A P N M P evpiginw,skw “they having recognized” + Ac M 3s pro auvto,j “him”)

perie,dramon o[lhn th.n cw,ran evkei,nhn kai. h;rxanto evpi. toi/j kraba,ttoij tou.j kakw/j e;contaj perife,rein o[pou h;kouon o[ti evsti,nÅ
6:55 and ran about that whole country and began to carry about on their pallets those who were sick, to the place they heard He was. (A A I 3p peritre,cw – peritrechō “ran about” + Ac F S adj & n w/d.a. o[loj h` cw,ra “all the country/region” + Ac F S adj evkei/noj “that one” + c.c. & A M I 3p kai. a;rcw “and they began” + P A If perife,rw – peripherō “to carry about” + prep w/ L M P w/d.a. evpi. o` kra,battoj “on the pallets/cots” + P A P Ac M P w/d.a. & adv o` e;cw kakw/j “those having evil/bad; those being ill” + adv o[pou “where” + I A I 3p avkou,w “they were hearing” + exp con o[ti “that” + P I 3s eivmi, “he is/was”)

1) Again, from Jn 6:21 we know that immediately following the calming of the wind, the boat miraculously arrived at its destination; Mark does not include that miracle, but his point is that as soon as they had arrived, the following events began.

2) It would be shortly after sunrise, so around 6:00 am is the likely time.

3) Jn 6:24 states that the people began looking for Him in Capernaum, reconciled with Mark’s statement by the fact that Genessaret was both a village and a region, in which Capernaum was located.

4) John’s account also gives the information that the people who had been miraculously fed realized there was no way Jesus could have left in a boat, and since they had not seen Him walk away, they asked how He had arrived – His answer was not what they were expecting.  Jn 6:22-27

5) Since prosormidzō strictly means “to come to moorings”, it is doubtful they anchored their boat to the shore, rather it seems they landed at a place that was accessible to boats, and disembarked there.

6) So the people of the village recognized Him, and were joined by the crowd that had been with Him last night, and together they all began bringing the sick to Him.

7) According to Jn 6:59, a lengthy discourse was given while teaching in the synagogue at Capernaum, but it is doubtful this occurred on Sabbath, given the fact they were carrrying the sick on pallets to Him.

8) Their interest in Christ had not changed, and in fact after the feeding of the multitude on the previous night, even more fervor had developed; the people were not just bringing the sick that were immediately available, they ran with great effort all around the countryside to find someone to bring.

9) The report concerning Christ had gone out, and everyone was talking about Him, seen in the Imperfect akouō, meaning there was little else that anyone would hear.

10) Based on their comments in Jn 6:30-31, it seems they were preparing to build their army, based on the fact Christ could feed, heal, and lead them wherever they needed to go (even across water).

11) His teaching to the crowds in Jn 6 caused many of the people present to abandon Him, withdrawing as pretended disciples, but Mark still focuses on the success He was having among those who had not been caused to stumble (yet).

Healing Abounds

kai. o[pou a'n eivseporeu,eto eivj kw,maj h' eivj po,leij h' eivj avgrou,j( evn tai/j avgorai/j evti,qesan tou.j avsqenou/ntaj kai. pareka,loun auvto.n i[na ka'n tou/ kraspe,dou tou/ i`mati,ou auvtou/ a[ywntai\ kai. o[soi a'n h[yanto auvtou/ evsw,|zontoÅ
6:56 And wherever He entered villages, or cities, or countryside, they were laying the sick in the market places, (c.c. kai. “and” + adv w/ ptcl/uncert o[pou a'n “wherever” + I D I 3s eivsporeu,omai “he was entering” + prep w/ Ac F P eivj kw,mh “into villages” + disj con h' “or” + prep w/ Ac F P eivj po,lij “into cities” + disj con h' “or” + prep w/      Ac M P eivj avgro,j “into fields/farms” + I A I 3p ti,qhmi (GT = evti,qesan) “they were laying/placing” + P A P N M P w/d.a. (subs) o` avsqene,w – astheneō “the sick” + prep w/ L F P w/d.a. evn h` avgora, “in the market places”) and entreating Him that they might just touch the fringe of His cloak; and as many as touched it were being cured. (c.c. & I A I 3p kai. parakale,w “and they were entreating” + Ac M 3s pro auvto,j “him”
+ sub con i[na “that” + adv & ptcl/uncert (contracted) ka'n “even if” + A M S 3p a[ptw – haptō (GT = a[ywntai) “they might touch/take hold” + G N S w/d.a. to. kra,spedon – kraspedon “of the tassel/fringe” + G N S w/d.a. to. i`ma,tion – himation “of the garment” + G M 3s pro auvto,j “of him” + c.c. & N M P correl adj kai. o[soj “and as many as” + ptcl/uncert a'n “whoever” + A M I 3p a[ptw “touched” + G N 3s pro auvto,j “it” + I P I 3p sw,|zw – sōdzō “were being saved/delivered”)

1) After the events recorded in Jn 6, Christ went back to His traveling ministry, revisiting the towns and cities of Galilee.

2) He had gone into Judea at some point previous to this, but according to Jn 7:1 He was unwilling to return, because the Pharisees were attempting to kill Him (while the people were trying to enthrone Him!).

3) As they had done in the past, the people were following Him wherever He went, hoping to see the show or benefit from a miracle, and waiting for Him to arrive at His next destination.

4) Since He had made this circuit several times in the past, the people had a good idea when He would show up at the next village, city, or even farming community.

5) A new twist was added, however, in that the people did not bring the sick to Him, but gathered them in the market place, where He could perform multiple healings.

6) This would certainly be more efficient than travelling to wherever the infirm might be, but the element that this would provide entertainment without effort cannot be ignored, either.

7) Notice there is no record stating they were desiring to be taught, their only motivation to see the Lord was to receive whatever physical blessing they might find.

8) The report of the woman with the twelve year hemorrhage had evidently been circulated, since this is the first record of vast numbers of people trying to touch the tassel of His garment.

9) The tassel was a requirement of the Mosaic Law for all Jewish males (Num 15:38), but there was no mystical meaning to it – it was designed to remind the people of their covenant relationship with Yhwh, not to provide healing.

10) Again, the limited faith of the people allowed them to believe He could heal, but still demanded physical contact; they failed to realize if He wanted them to be healed, they would be, instead they ascribed power to His clothing.

11) However, since their touch was based on faith that Divine power to heal came from His person, their faith was rewarded, and they were indeed healed.

12) The time frame is not given, but since Jn 7:2 says that the Feast of Booths (Sept-Oct) was at hand, we may presume this circuit took at least two or three months to complete, meaning that Mark does not record the required trip to Jerusalem for Passover, not that Christ failed to attend the Feast.  cp Num 9:13 “But the man who is clean and is not on a journey, and yet neglects to observe the Passover, that person shall then be cut off from his people, for he did not present the offering of the LORD at its appointed time. That man shall bear his sin.”
13) Mark’s use of sōdzō for their deliverance from illness is significant, it was based on faith that they could become saved, whether spiritually or physically, so these people evidently did accept that Christ was the God-Man Messiah; whatever their other spiritual misunderstandings were, at least they became believers.

End Mark Chapter Six
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