The Gospel of Mark

Chapter Five

The Gerasene Demoniac

Mt 8:28-34 & Mk 5:1-20 & Lk 8:26-39

Kai. h=lqon eivj to. pe,ran th/j qala,sshj eivj th.n cw,ran tw/n Gerashnw/nÅ
5:1 And they came to the other side of the sea, into the country of the Gerasenes. (c.c. & A A I 3p kai, e;rcomai – erchomai “and they came” + prep w/ Ac N S d.a. w/ adv eivj to. pe,ran – peran “unto the other side” + G F S w/d.a. h` qa,lassa – thalassa “of the sea” + prep w/ Ac F S w/d.a. eivj h` cw,ra – chōra “unto the country” + G M P w/d.a. o` Gerashno,j – Gerasēnos “of the Gerasenes”)

kai. evxelqo,ntoj auvtou/ evk tou/ ploi,ou euvqu.j u`ph,nthsen auvtw/| evk tw/n mnhmei,wn a;nqrwpoj evn pneu,mati avkaqa,rtw|(
5:2 And when He had come out of the boat, immediately a man from the tombs with an unclean spirit met Him, (c.c. & A A P G M S kai. evxe,rcomai “and having come out” + G M 3s pro auvto,j “he himself” + prep w/ Ab N S evk to. ploi/on – ploion “out from the boat” + adv euvqu.j “immediately” + A A I 3s u`panta,w – hupantaō “met/encountered” + D M 3s pro auvto,j “to/with him” + N M S a;nqrwpoj – anthrōpos “a man” + prep w/    Ab N P w/d.a. evk to. mnhmei/on – mnēmeion  (from the same root as “memory”, i.e. place of remembrance, hence memorial or monument) “out from the tombs” + prep w/ L N S adj & n evn avka,qartoj pneu/ma – akathartos pneuma “an unclean spirit”)

1) In Chapter 5 we have the records of three healings:

a) the Gerasene demoniac(s) – vss 1-20


b) a woman with a hemorrhage – vss 25-34


c) a dead child – vss 22-23, 35-43

2) Mark’s purpose in presenting these three narratives, in the order found, is to exhibit in ascending order the power of Christ; as difficult as it would be to cast out thousands of demons, it would be more difficult to heal a woman sick for twelve years, and even more difficult to raise the dead – Christ accomplished them all easily.

3) Probably, after the incident of the storm the previous night, Christ and the disciples had reached the other side and slept in the boats – there is no mention of lamps, and one can hardly imagine the following events occurring in the dark.

4) At daybreak (or slightly before) they had arisen and determined to go into town for supplies, but were interrupted.

5) Regarding the country of the Gerasenes:

a) it was the area of land on the east side of the Sea of Galilee, including the Decapolis, and south almost to the Dead Sea

b) the capital was Gadara, but the major city was Gerasa

c) Matthew refers to the country by its capital’s name, Mark and Luke by the most populous city (the BYZ text is unsupported in earlier witnesses)

d) Gadara was approx. 6 miles SE of the Sea of Galilee, so it cannot be the setting

e) Gerasa was about half-way between the Sea of Galilee and the Dead Sea, situated on a river – it also cannot be the location

f) the only area that matches the geographical description is about 2 miles south of Gergesa (modern Khersa), a small village SE of Capernaum 

g) the cliffs of this area have man-made and natural caves used as tombs, with large numbers of inscriptions carved into the rock

6) These people were not Jewish, but those of Greek culture – Jews would probably not herd pigs; except for the daughter of the Syrophoenician woman, this is the only specific example of Christ casting out a demon from a Gentile.  cp Mk 3:8-11

7) Matthew records that there were two men with unclean spirits, Mark and Luke record one (but do not say only one); possible explanations include: 

a) the other man remained an unbeliever afterwards 

b) only one spoke

c) Mark and Luke present the worst of the two cases

d) Mark and Luke focus on the miracle while Matthew gives otherwise unnecessary details as an eyewitness

8) These men regularly inhabited the area of burial places, living as it were in a grave-yard – from the tombs – coming out only to attack those who came near.  Mt 8:28

9) Demons promote a fascination with and misunderstanding of physical death, so placing these men in the area of the dead would make others believe that the spirits of the departed had possessed them, and were causing their behavior.

10) At whatever time the disciples began to stir, it was not until Christ Himself departed the boat that the demon possessed men appeared.

11) The word met is hupantaō, often used of military engagement, but always with the nuance of personal contact, with one individual being of lesser power than another.

12) Again there is no record that Christ had eaten anything in the recent past, yet God’s Will required Him to perform this miracle before filling His personal needs.

13) Lk 8:27 mentions the effects of this possession had existed “for a long time”, which may account for the extreme number of spirits residing in his body.  cp Mt 12:45

A Wretched Condition

o]j th.n katoi,khsin ei=cen evn toi/j mnh,masin( kai. ouvde. a`lu,sei ouvke,ti ouvdei.j evdu,nato auvto.n dh/sai
5:3 and he had his dwelling among the tombs. And no one was able to bind him anymore, even with a chain; (N M S rel pro o]j – hos “who” + I A I 3s e;cw – echō “was having” + Ac F S w/d.a. h` katoi,khsij – katoikēsis “a dwelling” + prep w/ L N P w/d.a.  evn to. mnh/ma – mnēma  “in the tombs” + c.c. & asc neg adv kai. ouvde. “and not even” +   N M S card adj ouvdei,j “no one; anyone” + I D I 3s du,namai – dunamai (GT = evdu,nato) “was able” +  neg adv ouvke,ti “no/any longer” + A A If de,w – deō (GT = dh/sai) “to bind” + Ac M 3s pro auvto,j “him” + I F S a[lusij – alusis “with a chain”)

dia. to. auvto.n polla,kij pe,daij kai. a`lu,sesin dede,sqai kai. diespa,sqai u`pV auvtou/ ta.j a`lu,seij kai. ta.j pe,daj suntetri/fqai( kai. ouvdei.j i;scuen auvto.n dama,sai\
5:4 because he had often been bound with shackles and chains, (prep w/ Ac N S d.a. dia. to. “on account of the fact; because” + Ac M 3s pro auvto,j “he himself” + adv polla,kij – pollakis “often/frequently” + Pf P If de,w  (GT = dede,sqai) “having been bound” + I F P pe,dh – pedē “by shackles” (i.e. for the feet) + c.c. & I F P kai. a[lusij 
“and chains”) and the chains had been torn apart by him, and the shackles broken in pieces, (c.c. kai. “and” + Ac F P w/d.a. h` a[lusij “the chains” + Pf P If diaspa,w – diaspaō (GT = diespa,sqai) “having been torn apart” + prep w/ G M 3s pro u`po, auvto,j “by him” + c.c. & Ac F P w/d.a. kai. h` pe,dh “and the shackles” + Pf P If suntri,bw – suntribō “having been crushed/broken in pieces”) and no one was strong enough to subdue him. (c.c. & N M S card adj kai. ouvdei.j “and no one” + I A I 3s ivscu,w – ischuō “was strong enough” + A A If dama,zw – damadzō “to subdue/tame” + Ac M 3s pro auvto,j “him”)

kai. dia. panto.j nukto.j kai. h`me,raj evn toi/j mnh,masin kai. evn toi/j o;resin h=n kra,zwn kai. katako,ptwn e`auto.n li,qoijÅ
5:5 And constantly night and day, among the tombs and in the mountains, he was crying out and gashing himself with stones. (c.c. kai. “and” + prep w/ G N S dia. pa/j “constantly” (lit – “through all”, i.e. time) + G F S (2x) & c.c. nu,x – nux (GT = nukto.j) kai. h`me,ra – hēmera “night and day” + I I 3s eivmi, (GT = h=n) “he was” + prep w/ L N P w/d.a. evn to. mnh/ma “in/among the tombs” + c.c. & prep w/ L N P w/d.a. kai. evn to. o;roj – oros (GT = o;resin) “and in the mountains” + P A P N M S kra,zw – kradzō “crying out” + c.c. & P A P N M S kai. katako,ptw – katakoptō “gashing” + Ac M 3s ref pro e`autou/ – heautou “himself” + I M P li,qoj – lithos “with the stones”)

1) Again, although Mark only mentions the singular man, we know from Matthew that there were two of them, acting in a similarly insane fashion.  Mt 8:28

2) In typical elaborate fashion, Mark describes the pathetic existence of these men; his account is more detailed than the other authors, although some other details are found in the Synoptics.

3) In ancient times, a madman was considered to have been cursed by the gods, and they were driven from society in order to protect the people.  cp 1Sam 21:13-15

4) They had taken up occupancy in the subterranean caves used for tombs, running through the cliffs outside of town, living inside the burial chambers themselves.

5) Two different words are used in vss 2 and 3, both translated tombs:

a) the first is mnēmeion, referring to the monuments and headstones that were outside the caves –  cp Mt 23:29

b) vs 3 has mnēma, referring to the actual repositories of dead bodies – cp Ac 2:29

6) Repeated efforts in the past to restrain them had proven futile, the demonic posses-sion gave them superhuman strength and shackles and chains could not hold them.

7) As the chains and shackles were ripped to pieces and torn off their bodies, physical injury would naturally result, but demons are not particularly considerate.

8) The chains, no matter how strong, were not merely pulled apart, they were torn apart, or into many pieces.  cp Ac 23:10  “…the commander was afraid Paul would be torn to pieces by them…”
9) The shackles were specifically designed to hold the feet, but these men would strike them against one another with such force they would shatter, or crush themselves – suntribō means to shatter by contact.  cp Rev 2:27

10) Lk 8:29 also tells that every time they had been successfully overpowered and imprisoned, the demons would break their bonds and force them to move back into the wilderness areas.

11) Beyond that, there was no one with the strength to even hold them while the chains were placed on their arms and legs.

12) Their actions were designed to terrify the people, and the demons had no reluctance in destroying the body of the man they inhabited in the process.

13) The demons gave them no rest, but drove them night and day throughout the area, attacking anyone who came near.  Mt 8:28

14) Lk 8:27 adds the statement that this man ran naked through the cliffs, having discarded his clothing “for a long time”.

15) As they wandered amidst the tombs, they would scream, or cry out, in anger and agony, both from their own pain and to strike fear into the hearts of passersby.

16) Not only did they terrorize the surrounding people, both used the stones to inflict great damage on their persons.

17) Although this is the only usage of katakoptō in the NT, an idea of its usage is found in its etymology: koptō means to beat, strike, or cut off, and kata means “against”, so a violent gashing is in view.

18) Cutting one’s body was an ancient form of religious worship among the pagans (cp 1Kin 18:28), so it is possible that was their purpose in causing the men to do so; it is equally possible it was the demons’ desire to bring harm to their helpless victims.  cp Mt 17:15-18

19) The idea is that they wandered amidst the grave sites, throwing themselves against the rocks and using smaller ones to cut and bruise themselves, then when it was time to sleep they would enter an individual tomb.

20) This is a graphic description of the state of man before salvation – on a course of destruction, powerless to resist, wandering and living among the dead, and unable to be improved by any human device.

21) The townspeople had given up any hope of rescuing or subduing them, they were in a totally helpless and self-destructive condition, and at the mercy of their tormentors – the only Man who could save them had come to their rescue.

The Reaction to His Presence

kai. ivdw.n to.n VIhsou/n avpo. makro,qen e;dramen kai. proseku,nhsen auvtw/|
5:6 And seeing Jesus from a distance, he ran up and bowed down before Him; (c.c. & A A P N M S kai. ei=don “and having seen” + Ac M S w/d.a. o` VIhsou/j “the Jesus” + prep w/ Ab N S adv avpo. makro,qen – makrothen “from a distance” + I A I 3s tre,cw – trechō (GT = e;dramen) “he ran” + c.c. & A A I 3s kai. proskune,w – proskuneō  “and he bowed down” + D M 3s pro auvto,j “to/before him”)

kai. kra,xaj fwnh/| mega,lh| le,gei( Ti, evmoi. kai. soi,( VIhsou/ ui`e. tou/ qeou/ tou/ u`yi,stouÈ o`rki,zw se to.n qeo,n( mh, me basani,sh|jÅ
5:7 and crying out with a loud voice, he said, “What do I have to do with You, Jesus, Son of the Most High God? I implore You by God, do not torment me!” (c.c. &        A A P N M S kai. kra,zw “and having screamed/cried out” + I F S adj & n mega,lh  fwnh, – megalē phōnē “with a great/loud voice” + P A I 3s le,gw “he says/said” + N N S inter pro ti,j “what” + D 1s pro evgw, “to me” + c.c. & D 2s pro kai. su, “and to you” +    V M S VIhsou/j “Jesus” + V M S ui`o,j – huios “son” + G M S w/d.a. o` qeo,j “of the God” + G M S w/d.a. rest adj o` u[yistoj – hupsistos “highest; most high” + P A I 1s o`rki,zw – orkidzō “put under oath; cause to swear” + Ac 2s pro su, “you” +Ac M S w/d.a. o` qeo,j “by the God” + neg ptcl w/ A A S 2s mh, basani,zw – basanidzō “torment/cause great pain” + Ac 1s pro evgw, “me”)

e;legen ga.r auvtw/|( :Exelqe to. pneu/ma to. avka,qarton evk tou/ avnqrw,pouÅ
5:8 For He had been saying to him, “Come out of the man, you unclean spirit!” (exp con ga.r “for; because” + I A I 3s le,gw “he was saying” + D N 3s auvto,j “to him” +       A A Ip 2s evxe,rcomai – exerchomai (GT = :Exelqe) “come out” + prep w/ Ab M S w/d.a. evk o` a;nqrwpoj “out from the man” + V M S w/d.a. n & adj to. pneu/ma to. avka,qartoj “you unclean spirit”)

1) The geography of this particular area has a steep bank of about 40 yards from the area of the tombs to the shore.

2) It would seem a rather unusual place to land and exit a boat, but God had a specific reason for leading Christ to this specific location.

3) Principle: walking by faith means just that – believers will be called upon to do things they may not understand at the present, but as they continue to trust God He will make it evident what His purpose is, and bring about blessing at the appropriate time.

4) The demons had impelled these men to approach other passersby on numerous occasions, but only to attack them; now they ran with great effort (trechō) towards Christ and the disciples.

5) It is doubtless they were acting in their typical lunatic fashion, screaming and threatening, but Christ’s response was only to subject the demons to His authority.

6) These possessed men, whom no chains could hold, whom no other man could restrain, who attacked anyone they came across, voluntarily fell at Christ’s feet in subjection.

7) There was a small amount of time between their approach and the point they bowed down, as indicated by the parenthetical comment of vs 8.

8) The word proskuneō does mean “to bow at someone’s feet”, and is used of an overt act of worship, but it strictly means to prostrate oneself before another, in fear, respect, or request. cp Mt 18:26  “The slave therefore falling down, prostrated himself before him, saying, ‘Have patience with me, and I will repay you everything.’”
9) The demons were not worshipping Jesus, they acted in a manner that recognized His superiority, since they realized He could destroy them if He wanted.

10) The disciples’ reaction is not recorded, but one can imagine these naked, bleeding, bruised men running maniacally toward them would have been a little unnerving.

11) Christ’s response was identical to all other demonic encounters – just because these were the most violent and visibly disturbing victims yet did not give the unclean spirits any advantage.

12) This is also the only recorded conversation with any unclean spirits except in the Temptation, but notice Christ still says no more than is necessary.

13) Their statement What do I have to do with You points out that they had not expected the Lord to arrive, and were not particularly pleased that He had; they realized that His presence signaled the end of their inhabitation of these men.

14) Again we see that, in spite of the religious leaders’ rejection of Christ as the God-Man, the demons had no trouble identifying Him as Son of the Most High God; this title is not Messianic, but Divine, meaning they recognized Him as the Incarnate 2nd Person of the Godhead.

15) This also shows that the demons themselves do recognize God as the final authority and only true Deity, their attempts to fool man notwithstanding.  cp Js 2:19

16) The translation of orkidzō as implore is misleading – the word means to make someone swear an oath, give an unbreakable promise, or to put them under oath.

17) In other words, they were trying to extract a promise that He would not torment them, or send them to Hades; Mt 8:29 includes the question “Have you come here to torment us before the time?”, Lk 8:29 mentions that “they were entreating Him not to command them to depart into the abyss”.

18) We also notice from Matthew’s record that the demons realize there is a fixed time they will be punished for their rebellion, there is no chance to escape it, and they know approximately when it will arrive.

19) The irony is inescapable: they had been more than happy to torment these two men in unspeakable fashion, now they wanted assurance they would not be made to suffer.

20) The comment of vs 8 shows why they were fearing Jesus and asking for an oath He would not cast them into hell at this point; as soon as the men had arrived, Christ had given the command to exit them.

21) It is not stated what the disciples thought at this time; they had never seen any demon that had not left immediately upon command, but Christ was repeating the command over and over (the Imperfect of legō) with no visible change in the man’s behavior.

22) From the following narrative, we know that Jesus’ humanity did not know why the demons were not leaving, either; He did not panic or falter, but continued giving the command to leave.

23) Application: just because fulfilling an imperative does not immediately yield the desired result, there is no reason to stop. 

More Information Required

kai. evphrw,ta auvto,n( Ti, o;noma, soiÈ kai. le,gei auvtw/|( Legiw.n o;noma, moi( o[ti polloi, evsmenÅ
5:9 And He was asking him, “What is your name?” And he said to Him, “My name is Legion; for we are many.” (c.c. & I A I 3s kai. evperwta,w – eperōtaō “and he was asking/interrogating” (lit – “to ask upon”, i.e. from a postion of authority) + Ac M 3s pro auvto,j “him” + N N S inter pro ti,j “what” + N N S o;noma, – onoma “name” + D 2s pro su, “for you; your” + c.c. & P A I 3s kai. le,gw “and he said” + D M 3s pro auvto,j “to him” + N M S prop n Legiw,n “Legion” + N N S o;noma, “a name” + D 1s pro evgw, “for me” + exp con o[ti “because” + P I 1p eivmi, “we are” + N M P adj polu,j “many”)

1) Having determined there must be some reason the command was not being obeyed in the manner it should, Christ seeks more information so He will know how to deal with the situation.

2) From this we also learn what our response should be when an application of BD does not produce the result we had anticipated – seek more information, but continue with the application of the particular Royal Imperative.

3) As the Pre-incarnate God, the Lord had named each of the angels (Isa 40:26), but the humanity of Jesus was not given this information, nor did He recognize the speaker.

4) Also, the name (onoma) He sought refers not so much to the actual word used to address the demon, as his essence or reputation – knowing the demon would not be able to resist the power of God, Christ decided there must be an unknown element to his character.

5) The Imperfect of erōtaō indicates He was asking this question many times, presumably receiving a different answer each time.

6) The answer reveals that Christ was not unable to remove the individual demon, rather it was working every time, but not as efficiently as was necessary.

7) As soon as He spoke, one demon would leave permanently, but there were so many left that the men’s behavior did not change; Christ would then cast out another demon, etc.

8) The demons were just as subject as any others encountered, but the singular command “Come out of the man” allowed for a loophole, only one spirit left at a time.

9) This is the meaning of the Imperfect of legō in vs 8, not that He was saying it ineffectually and so had to repeat His command, but that every time He would say it, it needed to be repeated before another demon would be cast out.

10) Finally the demon speaking tells Christ by what name they all respond to as a group; the Greek construction has the idea “here is one name for me”.

11) The name Legion is descriptive of the character of this demonic host – a Roman legion was 6000 soldiers, 120 horsemen, and technical personnel; this is probably not the exact number of the demons, the word indicates an extremely large number.

12) This is an extreme example of the teaching of Christ in Mt 12:43-45.

Another Request

kai. pareka,lei auvto.n polla. i[na mh. auvta. avpostei,lh| e;xw th/j cw,rajÅ
5:10 And he began to entreat Him earnestly not to send them out of the country. (c.c. & I A I 3s kai. parakale,w – parakaleō “and he was entreating” (“to call alongside”, i.e. agree; in requests, begging emphatically) + Ac M 3s pro auvto,j “him” +  Ac N P adv polu,j “much; many times” + sub con i[na “that” + neg ptcl w/ A A S 3s mh. avposte,llw – apostellō “he might not send” + Ac N 3p auvto,j “them” + adv e;xw “outside” + G F S w/d.a. h` cw,ra “of the country”)

+Hn de. evkei/ pro.j tw/| o;rei avge,lh coi,rwn mega,lh boskome,nh\
5:11 Now there was a big herd of swine feeding there on the mountain. (weak adv (intro) de. “now” + I I 3s eivmi,  (GT = +Hn) “there was” + adv evkei/ “there” + N F S n & adj avge,lh mega,lh – agelē megalē “a big/great herd” + G M P coi/roj – choiros  “of young pigs” + P P P N F S bo,skw – boskō  (GT = boskome,nh) “being fed; grazing” + prep w/ D N S w/d.a. pro.j to. o;roj “near the mountain”)

kai. pareka,lesan auvto.n le,gontej( Pe,myon h`ma/j eivj tou.j coi,rouj( i[na eivj auvtou.j eivse,lqwmenÅ
5:12 And the demons entreated Him, saying, “Send us into the swine so that we may enter them.” (c.c. & A A I 3p kai. parakale,w “and they entreated/begged” + Ac M 3s pro auvto,j “him” + P A P N M P le,gw “saying” + A A Ip pe,mpw – pempō (GT = Pe,myon) “send” + Ac 1p pro evgw, “us” + prep w/ Ac M P w/d.a. eivj o` coi/roj “into the pigs” + sub con (purp) i[na “in order that” + A A S 1p eivse,rcomai – eiserchomai (GT = eivse,lqwmen) “we may enter” + prep w/ Ac M 3p pro eivj auvto,j “into them”)

1) These demons were evidently assigned to the Gentile population of this area, and had no desire to go anywhere else.  cp Dan 10:13, 20

2) The phrase out of the country means away from the people that inhabited the area, not necessarily out of the borders of the nation.  cp Jn 11:15 “Now the Passover of the Jews was at hand, and many went up to Jerusalem out of the country before the Passover, to purify themselves.”
3) Such was their desperation, realizing that Christ would now remove them en masse, that they begged, pleaded, and implored Him for this favor – against logic, they determined to make a request of the Man they most hated.

4) This is the meaning behind parakaleō, they were desperately trying to get the Lord to agree with their request, and so were urgently making this petition.

5) These beings were the declared opponents of God, standing against everything holy and true, and yet in their moment of need, they asked the Lord for an act of kindness.

6) This is comparable to the unbeliever or negative believer that rejects and disdains God’s Will, but calls to Him when they are in desperate straits.  cp Ps 18:40-41 “You have also made my enemies turn their backs to me, And I destroyed those who hated me. They cried for help, but there was none to save, Even to the LORD, but He did not answer them.”
7) The speaker asks the favor on behalf of the entire group, indicating he had some authority over them, and did not want to lose his control.

8) In Mt 8:31, the demon uses a 1st class condition to make the request, realizing the inevitable outcome of this confrontation.

9) Lk 8:31 has “into the abyss” instead of out of the country, reconciled by under-standing they did not want either of those choices.

10) The great herd of pigs would have been the food of the Gentile population (and perhaps some Jews), and Matthew describes them as being “at a distance”.

11) The specific mountain is not named, but since the whole area rises some 2000 ft above sea level (about 2,650 ft. above the surface) the herd would be easily visible even from a mile away.

12) These pig farmers would not want to be too close to the demoniacs, but they may have stopped to watch as the boats were beached and the people disembarked, to see what would become of them.

13) So this herd of unclean animals became the victim of choice for the demons; noteworthy is the fact they requested permission to enter the swine, instead of doing it of their own will – demonic possession of animals must be requested of God.

14) We also see that the demon did not request to enter the herdsmen – involuntary possession is not allowed.

15) It is not as if anyone could become demon possessed by eating the meat of a dead pig, rather it would give the demon a host that would come in contact with non-Jewish unbelievers, potentially leading to their own possession through the occult.

16) Pigs were also sacrificed to various pagan gods, so there was a good chance one of these pigs might wind up on an altar.

The Request is Granted

kai. evpe,treyen auvtoi/jÅ kai. evxelqo,nta ta. pneu,mata ta. avka,qarta eivsh/lqon eivj tou.j coi,rouj( kai. w[rmhsen h` avge,lh kata. tou/ krhmnou/ eivj th.n qa,lassan( w`j disci,lioi( kai. evpni,gonto evn th/| qala,ssh|Å
5:13 And He gave them permission. And coming out, the unclean spirits entered the swine; (c.c. & A A I 3s kai. evpitre,pw – epitrepō  “and he gave permission” + D N 3p pro auvto,j “to them” + c.c. & A A P N N P kai. evxe,rcomai (GT = evxelqonta) “and  having come out” + N N P w/d.a. n & adj to. pneu/ma to. avka,qartoj “the unclean spirits” + A A I 3p eivse,rcomai (GT = eivsh/lqon) “entered into” + prep w/ Ac M P w/d.a. eivj o` coi/roj “the pigs”) and the herd rushed down the steep bank into the sea, about two thousand of them; and they were drowned in the sea. (c.c. kai. “and” + N F S w/d.a. h` avge,lh – agelē “the herd” + A A I 3a o`rma,w – ormaō (GT = w[rmhsen) “rushed forward” + prep w/ G M S w/d.a. kata. o` krhmno,j – krēmnos “down the bank/cliff” + prep w/      Ac F S eivj h` qa,lassa “into the sea” + comp adv w`j “as; about” + N M P card adj disci,lioi – dischilioi “two thousand” + c.c. & I P I 3p kai. pni,gw – pnigō (GT = evpni,gonto) “they were drowned” (Lit – choke or suffocate) + prep w/ L F S w/d.a. evn h` qa,lassa “in the sea”)

1) Christ granted the request of the demons, not to give them a chance to possess other individuals or because they were worthy objects of grace, but in order to demonstrate that their plans would never succeed, even if given what they wanted.

2) Since the swine were unclean under Mosaic Law, no Law abiding Jew would eat from the meat, but to allow them to remain in a host, animal or human, would be to fail to defeat the forces of darkness. 

3) There is also an element of Divine humor in the event; since God controls animals, the outcome was predictable.

4) Many interpreters say that the possession drove the pigs insane, or that the demons purposely drove them into the water, as a way to set the populace against Christ.

a) it would be self-defeating of the demons to destroy their host, purposely or by causing insanity

b) while their effect on the two men had been a form of insanity, having pigs act insanely would only guarantee their deaths, again defeating the purpose

c) what would the point be of entering the swine only to be immediately ejected by their death?

d) this would have made Christ a sucker or fool, inadvertently using His power over the demons to turn people against Him (exactly what they wanted to do)

e) the fact that all the pigs charged down the steep bank as one also indicates uniform control over them – not one demon was able to stop the plunge

5) This also reveals God’s opinion of animals – it is not righteous to mistreat an animal (Pr 12:10), but they are not of equal value with mankind.

6) The word used for rushed is ormaō, meaning to stampede in a panicked mass; whatever direction(s) they had been facing, they turned to the sea and made a mad dash for the water.

7) If the owners were Jews they were driving an illegal trade, if they were pagans they insulted the national religion; in either event the judgment was just.

8) A secondary lesson is that the spirits came out of the men and entered the pigs, meaning that demons are not omnipresent (in spite of the teaching of Hollywood, they are quite finite).

9) We do not know if more than one demon possessed any one pig, but the number of them, about two thousand, again shows just how many spirits had been inhabiting these two men.

10) God’s Overruling Will also did not allow the pigs to swim to back to the shore, He made sure they all drowned, thus removing the demons from their new hosts.

11) Application: be careful what you ask for, you may get it.

The Populace Reacts to the Good News

kai. oi` bo,skontej auvtou.j e;fugon kai. avph,ggeilan eivj th.n po,lin kai. eivj tou.j avgrou,j\ kai. h=lqon ivdei/n ti, evstin to. gegono.j
5:14 And their herdsmen ran away and reported it in the city and out in the country. (c.c. & P A P N M P w/d.a. kai. o` bo,skw “and those who were herding” +     Ac M 3p pro auvto,j “them” + A A I 3p feu,gw – pheugō “fled/ran away in fear” + c.c. & A A I 3p kai. avpagge,llw – apangellō “and they reported” (lit – “to bring/take word from”) + prep w/ Ac F S w/d.a. eivj h` po,lij “unto the city” + c.c. & prep w/ Ac M P w/d.a. kai. eivj o` avgro,j – agros “and unto the country”) And the people came to see what it was that had happened. (c.c. & A A I 3p kai. e;rcomai (GT = h=lqon) “and they came” + A A If ei=don  (GT = ivdei/n) “to see/find out” + N N S inter pro ti,j “what? +      P I 3s eivmi, “is” + Pf A P N N S w/d.a. to. gi,nomai “the thing having come to pass/ happening”)

kai. e;rcontai pro.j to.n VIhsou/n kai. qewrou/sin to.n daimonizo,menon kaqh,menon i`matisme,non kai. swfronou/nta( to.n evschko,ta to.n legiw/na( kai. evfobh,qhsanÅ
5:15 And they came to Jesus and observed the man who had been demon-possessed sitting down, clothed and in his right mind, the very man who had had the “legion”; and they became frightened. (c.c. & P D I 3p kai. e;rcomai “and they came” + prep w/ Ac M S prop n w/d.a. pro.j o` VIhsou/j “to the Jesus” + c.c. & P A I 3p kai. qewre,w – theōreō “and they observed” + P D P Ac M S w/d.a. o` daimoni,zomai – daimonidzomai “the one being demon-possessed” + P D P N M S ka,qhmai – kathēmai “sitting down” + PF P P Ac M S i`mati,zw – himatidzō “having been clothed” + c.c. & P A P Ac M S kai.  swfrone,w – sōphroneō “and being of sound mind” + Pf A P Ac M S o` e;cw (GT = evschko,ta) “the one having” + Ac M S w/d.a. o` legiw,n “the legion” + c.c. & A P I 3p kai. fobe,w – phobeō “and they became frightened”)

kai. dihgh,santo auvtoi/j oi` ivdo,ntej pw/j evge,neto tw/| daimonizome,nw| kai. peri. tw/n coi,rwnÅ
5:16 And those who had seen it described to them how it had happened to the demon-possessed man, and all about the swine. (c.c. kai. “and” + A A P N M S w/d.a. o` ei=don (GT = ivdontej) “those having seen” + A D I 3p dihge,omai – diēgeomai “described fully” + D M 3p pro auvto,j “to them” + adv pw/j “how” + A D I 3s gi,nomai “it came to pass/happened” + P D P D M S w/d.a. o` daimoni,zomai “to the one being demon-possessed” + c.c. & prep w/ G M P w/d.a. kai. peri. o` coi/roj “concerning/about the pigs”)

kai. h;rxanto parakalei/n auvto.n avpelqei/n avpo. tw/n o`ri,wn auvtw/nÅ
5:17 And they began to entreat Him to depart from their region. (c.c. & A M I 3p kai. a;rcw – archō “they began” + P A If parakale,w – parakaleo “to entreat” + Ac M 3s pro auvto,j “him” + A A If (Aor = once and for all) avpe,rcomai (GT = avpelqei/n) “to depart; to come out from” + prep w/ Ab N P w/d.a. avpo. o` o[rion – horion “from the region/district” + G M 3p pro auvto,j “of them; their”)

1) As witnesses of what had happened, the men herding the pigs ran immediately back to town, and the surrounding hamlets of the area.

2) Not only did they report of what had happened to the demon possessed men, but the incident of their herd of swine; doubtless they were quite shaken by the events.

3) Even if the story was described in conservative terms, we can imagine it would only be received with difficulty; if it was described in accurate terms, it would sound impossible, and the men most likely described it in fantastic terms.

4) It is also most likely they reported to the owners of the herd, so as to remove blame from themselves, as if they had been careless with the herd.

5) The people of the town came from a mile away to see if the wild story could be true, and discovered it was; Mt 8:34 even says “the whole city came out to meet Jesus”.

6) The demoniacs, who could not be restrained even with heavy chains, were now sitting docilely at the feet of Christ; they had run naked through the tombs for a long time, but were now clothed; they had been wildly insane, but were now in perfect health.

7) However much time had passed between the herdsmen running away and the arrival of the people was probably spent in the evangelization of the men, as well as some teaching about Who and What Jesus was.

8) There is no mention of where the clothes were acquired, but it is easy to imagine that Christ or one of the disciples had extra clothing which He called upon them to donate.

9) Notice that He first dealt with the spiritual problems of these two men, and only then did He deal with their physical needs; this runs counter to the ‘ministry to the poor’ of most churches today.

10) The reaction of the people was the opposite of what one would expect – rather than see Jesus as a Healer of the impossibly ill, they saw Him as a threat and danger, and were afraid of One who had done nothing but bring peace.

11) The loss of the herd meant great financial damage to the owners, and the loss of a food supply to the village; in light of this, the spiritual ramifications of Christ’s actions had no meaning or value to the townspeople.

12) The obvious benefit to the men, who had terrorized the townspeople mercilessly, also did not compare to their supposed loss.

13) Mark makes it clear that they recognized the men as the former demoniacs, with his comment the very man who had had the “legion”, these people knew this was nothing short of a miracle.

14) Rather than view Christ as a merciful and powerful supplier of blessing, the people were frightened at the prospect of One strong enough to overcome such a madman, not only preventing him from doing harm but restoring him to normalcy.

15) This was beyond their comprehension, and rather than seek its meaning, they reacted with a typical human response to the unknown.

16) The herdsmen again related their story, probably with equal or greater fervor, and doubtless pointing to the drowned herd of pigs as more evidence.

17) While even a mild curiosity would have promoted a question to Christ, the towns-people only begged Him to leave, before He did any other “mischief”.

18) Perhaps the people, realizing He was a Jew and therefore opposed to their raising of pigs, feared He would bring destruction upon them; one would think they might consider not to continue, but human nature wants only to escape punishment, not cease the activities that bring it.

19) Just as with the demons, the word parakaleō indicates these people were trying to reason with Christ, as if there was no reason He should want to stay.

20) It was not only the herdsmen who begged Christ to leave, Lk 8:37 reports that “all the people of the country of the Gerasenes and the surrounding district asked Him to depart from them”; the Person wielding such great power was universally rejected.

21) Notice they did not order Him away, nor were they angry or demanding recompense for their loss – their fear was based on His power, not on what He had done.

Gratitude and Obedience

kai. evmbai,nontoj auvtou/ eivj to. ploi/on pareka,lei auvto.n o` daimonisqei.j i[na metV auvtou/ h=|Å
5:18 And as He was getting into the boat, the man who had been demon-possessed was entreating Him that he might accompany Him. (c.c. & P A P G M S (temp) kai. evmbai,nw – embainō “and when embarking/getting into” + G M 3s pro auvto,j “him” + prep w/ Ac N S w/d.a. eivj to. ploi/on “into the boat” + A P P N M S w/d.a. o` daimoni,zomai – daimonidzomai “the one having been demon-possessed” + I A I 3s parakale,w “was entreating” + Ac M 3s pro auvto,j “him” + sub con i[na “that” + P S 3s eivmi, (GT = h=|) “he might be” + prep w/ G M 3s pro meta, auvto,j “with him” )

kai. ouvk avfh/ken auvto,n( avlla. le,gei auvtw/|( {Upage eivj to.n oi=ko,n sou pro.j tou.j sou.j kai. avpa,ggeilon auvtoi/j o[sa o` ku,rio,j soi pepoi,hken kai. hvle,hse,n seÅ
5:19 And He did not let him, but He said to him, “Go home to your people and report to them what great things the Lord has done for you, and how He had mercy on you.” (c.c. kai. “and” + neg ptcl w/ A A I 3s ouvk avfi,hmi – aphiēmi “he did not allow/ give leave” + Ac M 3s pro auvto,j “him” + str adv avlla. “but; rather” + P A I 3s le,gw “he says/said” + D M 3s pro auvto,j “to him” + P A Ip 2s u`pa,gw – hupagō  (GT = {Upage) “go” + prep w/ Ac M S w/d.a. eivj o` oi=koj – oikos “unto the house” + G 2s pro su, “of you; your” + prep w/ Ac M P adj w/d.a. pro.j o` so,j (GT = tou.j sou.j) “to the yours” (i.e. your people) + c.c. & A A Ip 2s kai. avpagge,llw – apangellō “and tell/report” + D M 3p pro auvto,j “to them” + Ac N P corr adj o[soj “how great things” + N M S w/d.a. o` ku,rioj – kurios “the Lord” + Pf A I 3s poie,w – poieō (GT = pepoi,hken) “has done” +   D 2s pro su, “for you” + c.c. & A A I 3s kai. evlee,w (GT = hvle,hse,n) “and had/showed mercy” + Ac 2s pro su, “you”)

kai. avph/lqen kai. h;rxato khru,ssein evn th/| Dekapo,lei o[sa evpoi,hsen auvtw/| o` VIhsou/j( kai. pa,ntej evqau,mazonÅ
5:20 And he went away and began to proclaim in Decapolis what great things Jesus had done for him; and everyone marveled. (c.c. & kai. avpe,rcomai “and he went away” + c.c. & A M I 3s kai. a;rcw – archō “and he began” + P A If khru,ssw – kērussō “to proclaim” + prep w/ L F S w/d.a. evn h` Deka,polij “in the Decapolis” + A N P corr adj o[soj “how great things” + N M S w/d.a. o` VIhsou/j “the Jesus” + A A I 3s poie,w (GT = evpoi,hsen) “had done” + D M 3s pro auvto,j “for him” + c.c. & N M P adj kai. pa/j “and all/everyone” + I A I 3p qauma,zw – thaumadzō “were marveling/being amazed”)

1) Following the rules of volition, Christ accepted the people’s rejection and began to leave, not arguing or attempting to persuade them otherwise.

2) Because Mark only mentions the one individual, it is possible the other man remained an unbeliever after his deliverance; at least this one man expressed his gratitude and realized just how great his liberation was (Matthew does not record this exchange).

3) The temporal participle of embainō, along with the Imperfect of parakaleō, indicates that the whole time Christ was preparing to enter the boat, as well as while He was doing so, the man was repeatedly requesting that he be allowed to follow with Him.

4) Before this he had been content to sit before Christ and receive whatever information had been presented; it probably did not occur to him that the people would request that He leave, but now a certain desperation overtook him.

5) One can certainly understand just how grateful this man was, he had been delivered from a tortuous existence, and completely restored – all this based on Christ’s grace.

6) This compares to the normal response any believer should experience – when one thinks of the ramifications of salvation, they should express their gratitude to God for what He alone has done.

7) We have seen three examples of entreating in this passage, two illegitimate and one commendable.

a) the demons begged not to be punished (as they deserved to be), and to be given a new host to possess

b) the people begged Christ to leave, afraid of His power

c) the man begged to remain in His presence, grateful for his freedom and probably to learn more about Him (nothing indicates he feared re-possession).

8) This is one of the rare examples of Christ declining a request to follow Him, and of telling the individual to proclaim freely the news of His actions.

9) Mark’s construction, the Present Active Subjunctive of eimi, indicates the man was requesting not just to accompany Him, but to become a disciple in the same way as the Twelve.  cp Mk 3:14

10) Commentators offer various suggestions as to why Christ refused to take the man along, but it centers around His primary goal of evangelizing Israel first; to take a Gentile as a disciple would detract from His mission to the Jews.  cp Mk 7:25-30

11) The man had not received much instruction from the Lord, and so would not be able to accurately relate many details, but the simple report of his deliverance would stir interest in those who heard.

12) He also gave specific instructions as to what he was to report, he was to bring the message of his former condition, and Who it was that had delivered him from it.

13) Notice the emphasis is not on what the man had done or accomplished (becoming a believer), but on what the Lord had done without any assistance and so miraculously.

14) Application: When reporting to those outside the Plan of God what blessings have been brought to us by God, we should always emphasize His part, not how our own Positive Volition has brought these things to us.  cp 2Cor 12:6 “For if I do wish to boast I shall not be foolish, for I shall be speaking the truth; but I refrain from this, so that no one may credit me with more than he sees in me or hears from me.”
15) The title Lord was the only mention of the power involved in the miracle, and that only implied; the emphasis was instead to be placed on the mercy and grace He had shown to him.

16) The report was not to center on the Person and work of Christ, but was designed to bring glory to the God of Israel in the midst of a Gentile population; The Lord (kurios) is the word used to translate Yhwh from Hebrew to Greek, so the non-Israelites would know to whom He referred.

17) The correlative adjective hosos also emphasizes just how much grace had been demonstrated to the men; it was not just the possession that had tormented them, they had been delivered from a hellish existence, and they should tell just how bad it was.

18) They had not sought the presence of Christ to seek deliverance, no one had brought them, He came to them just to deliver them from their agony.

19) Again a parallel can be seen in the experience of the believer – aside from our Positive Volition, there is nothing that forced God to provide our salvation and Ph2 sanctification; He did it all Himself, only because He loved us.  cp 1Jn 3:1 “See how great a love the Father has bestowed upon us, that we should be called children of God; and such we are…”
20) While this fact alone demands our obedience, very few children of God follow through with their new life; their gratitude cools and they “forget” how much mercy they have received.

21) The people who had known him were doubtless aware of his condition, and to see the change in his behavior and life would have been dramatic; regardless of their opinion about the Man responsible, the difference in the man alone would cause amazement.

22) Although Christ had told him to go to his own people, the man traveled throughout the area of the Decapolis, reporting in each of the ten cities what had happened to him; it is not specified if this was disobedience or enthusiasm, but there does not seem to be any note of reproach in Mark’s statement.  cp Mk 7:36 “And He gave them orders not to tell anyone; but the more He ordered them, the more widely they continued to proclaim it.”
23) There is no specific mention of anyone doing more than marveling, although hopefully some did more than merely wonder at the events; certainly the man would have expressed his faith that this was the God-Man.

The Return to Galilee

Mt 9:18-26 & Mk 5:21-43 & Lk 8:40-46

Kai. diapera,santoj tou/ VIhsou/ pa,lin eivj to. pe,ran sunh,cqh o;cloj polu.j evpV auvto,n( kai. h=n para. th.n qa,lassanÅ
5:21 And when Jesus had crossed over again in the boat to the other side, a great multitude gathered about Him; and He stayed by the seashore. (c.c. kai. “and” +       G M S w/d.a. o` VIhsou/j “the Jesus” + A A P G M S (temp) diapera,w – diaperaō “having crossed over” + adv pa,lin – palin “again” + prep w/ Ac N S adv eivj to. pe,ran – peran “to the other side” + N M S n & adj o;cloj polu,j “a great crowd” + A P I 3s suna,gw – sunagō (GT = sunh,cqh) “was gathered together” + prep w/ Ac M 3s pro evpi, auvto,j “upon/about him” + c.c. & I I 3s kai. eivmi, “and he was” + prep w/ Ac F S w/d.a. para. h`  qa,lassa – thalassa “alongside the sea; by the seashore”)

1) Christ returned to Israel proper, in order to continue His teaching ministry and perform the miracles that authenticated Him as Messiah; God’s Will for Him had been to cross the sea (calming the storm on the way), heal two men, then return to His primary theater.

2) The words in the boat are a superfluous scribal addition: some manuscripts have the phrase before the participle, some after, some not at all, and some at the end of the clause.

3) There is no indication whether the crowd assembled before, during, or after His arrival; although the town is not named, it was probably Capernaum, but Mark is offering a contrast between the Gerasene rejection and the reception by crowds here.

4) Principle: Rejection one time does not mean future rejection: the believer must always be ready to proclaim the Truth, regardless of past or potential negative response.

5) We may assume that He continued teaching the assembled crowd, although He did not do so from a boat this time.

6) It is doubtful the mob had quieted down, or realized that the most important aspect of Christ’s ministry was the teaching, they were gathered because of what they had seen, meaning they were unable to resist the draw of entertainment.

7) Considering they would have seen the sudden calming of the storm the day before, then learned from the disciples the events that caused it, there would have been even more hysteria and hype, compelling even those who had been reluctant before to see this Man and His miracles.

8) Based on the usage of epi – upon Him – there had been no change in their overt behavior, they were still thronging about, casting themselves at Him in an attempt to make contact and be healed.  cp Mk 3:10

9) The question as to why He did not remain in the boat in order to teach is answered by the following narrative; God had Him walk on land so He could be approached by the synagogue official.

10) This is another example of following God’s Will whether we understand it or not – we cannot see the future, but God will have us do certain things just so circumstances work out for a coming test, blessing, or event.

Jairus’ Request

kai. e;rcetai ei-j tw/n avrcisunagw,gwn( ovno,mati VIa,i?roj( kai. ivdw.n auvto.n pi,ptei pro.j tou.j po,daj auvtou/
5:22 And one of the synagogue officials named Jairus came up, and upon seeing Him, fell at His feet, (c.c. kai. “and” + N M S card adj ei-j – heis “one” + G M P w/d.a. o` avrcisuna,gwgoj – archisunagōgos “of the synagogue officials/leaders” + P D I 3s e;rcomai “comes/came up” + D N S o;noma – onoma “for a name; named” + N M S prop noun VIa,i?roj “Jairus” + c.c. & A A P N M S kai. ei=don (GT = ivdwn) “and having seen” + Ac M 3s pro auvto,j “him” + P A I 3s pi,ptw – piptō “he fell” + prep w/ Ac M P w/d.a. pro.j o` pou,j – pous (GT = po,daj) “toward the feet” + G M 3s pro auvto,j “of him; his”)

kai. parakalei/ auvto.n polla. le,gwn o[ti To. quga,trio,n mou evsca,twj e;cei( i[na evlqw.n evpiqh/|j ta.j cei/raj auvth/| i[na swqh/| kai. zh,sh|Å
5:23 and entreated Him earnestly, saying, “My little daughter is at the point of death; please come and lay Your hands on her, that she may get well and live.” (c.c. & P A I 3s kai. parakale,w “and entreated/implored” + Ac M 3s pro auvto,j “him” + adv polla. “greatly/earnestly” + P A P N M S le,gw “saying” + exp con (ind disc) o[ti (untranslated) N N S w/d.a. to. quga,trion – thugatrion “the little daughter” + G 1s pro evgw, “of me; my” + P A I 3s & adv e;cw evsca,twj – eschatōs “has finally” (idiomatic, “at their last”) + sub con (non-final) i[na (untranslated) + A A P N M S e;rcomai (GT = evlqw.n) “having come” + A A S 2s evpiti,qhmi – epitithēmi (GT = evpiqh/|j) “you may place upon” + Ac F P w/d.a. h` cei,r “the/your hands” + L F 3s pro auvto,j “on her” + sub con (purp) i[na “in order that” + A P S 3s sw,|zw “she may be saved/rescued” + c.c. & A A S 3s kai. za,w “and she may live”)

kai. avph/lqen metV auvtou/Å Kai. hvkolou,qei auvtw/| o;cloj polu.j kai. sune,qlibon auvto,nÅ
5:24 And He went off with him; and a great multitude was following Him and pressing in on Him. (c.c. & A A I 3s kai. avpe,rcomai “and he departed/went off” + prep w/ G M 3s pro meta, auvto,j “with him” + c.c. kai. “and” + N M S adj & n polu,j o;cloj “a great crowd” + I A I 3s avkolouqe,w – akoloutheō “was following” + L M 3s pro  auvto,j “with him” + c.c. & I A I 3p kai. sunqli,bw – sunthlibō “and they were pressing together on” + Ac M 3s pro auvto,j “him”)

1) The synagogue official of any the towns Christ had visited would be familiar with His teaching and His claims to Messiah, so wherever He and the disciples had landed, Jairus would have heard of His presence and recognized Him.

2) By naming Jairus, Mark invites investigation to prove his accuracy; anyone so inclined could find Jairus and document that it happened just as it was told. cp Lk 1:3

3) Each synagogue had a board of elders which governed the activities and teaching, Jairus was evidently the chief elder (not to imply he was old).

4) For an elder to bow down before any man was very unusual, however, his needs were stronger than his pride, and he recognized that no one but the Lord could help him.

5) His pleas were desperate ones, seen also in the fact he left his little daughter at the point of death to find Christ. cp Lk 8:42 “only daughter”

6) The word thugatrion, a diminutive form of thugatēr, indicates she was close to 12 years old, after that age the female was referred to as “a young woman”. cp vs 42

7) The Greek idiom “having finally” has the idea of “at their last”, or being as close to physical death as possible while still alive, and having no hope of recovery.

8) This explains Matthew’s comment that she had just died; Jairus had no expectation that anything else would come but her death.  Mt 9:18

9) Jairus believed that Christ could heal his daughter, but like most people at that time, also felt that His personal presence and contact was necessary; this is the first reference in Mark to laying on of hands, but not the last. cp 7:32

10) As one of the synagogue officials, it is doubtful he had not heard of the centurion’s slave being healed “long distance” (Lk 7:2-10), but his limited faith still required that Christ personally lay His hands on his daughter.  

11) By using the Aorist Subjunctive of sōdzō, he points out that she would be saved, or rescued, from the imminent peril of sickness; the Aorist of dzaō points out that he realized she would not live forever, but at least now would be preserved.

12) He does not order Jesus to come, but makes request, demonstrating his faith not only in His power, but in the use of that power.

13) Principle: Those who ‘bind in heaven’, ‘call upon God’ to do their bidding, or demand that He follow their commands have no Biblical precedent for their actions; they assume the right, authority, and knowledge to order God to do as they wish.

14) Christ again demonstrates maximum grace – to strengthen his failing faith He went off with Jairus even though He could have healed the girl from a distance; the large crowd followed, hoping to see the miracle and any others that might occur.

15) Mark sets up the scene for what follows, the crowd was mobbing and pressing in upon Jesus, acting in the usual rowdy and unruly manner seen so far.

16) From the following narrative, we know Christ did not know what other miracle would occur on the way to Jairus’ house, but the Father had set up these events for the further glorification and verification of Christ’s Person.

Curing a Hopeless Condition

kai. gunh. ou=sa evn r`u,sei ai[matoj dw,deka e;th
5:25 And a woman who had had a hemorrhage for twelve years, (c.c. & N F S kai. gunh. “and a woman” + P P N F S eivmi, “being” + prep w/ L F S & G N S evn r`u,sij ai-ma – hrusis haima  “with a flow of blood; with a hemorrhage” + Ac N P card adj & n dw,deka  e;toj “twelve years”)

kai. polla. paqou/sa u`po. pollw/n ivatrw/n kai. dapanh,sasa ta. parV auvth/j pa,nta kai. mhde.n wvfelhqei/sa avlla. ma/llon eivj to. cei/ron evlqou/sa(
5:26 and had endured much at the hands of many physicians, (c.c. kai. “and” +        A A P N F S pa,scw – paschō (GT = paqou/sa) “having endured/suffered” + Ac N P adj polu,j “much” + prep w/ Ab M P adj & n u`po. polu,j ivatro,j – iatros “by means of/at the hands of many physicians”) and had spent all that she had and was not helped at all, but rather had grown worse, (c.c. & A A P N F S kai. dapana,w – dapanaō “and having spent up/wasted” + Ac N P w/d.a. adj ta. pa/j (GT = pa,nta) “the all” + prep w/ G F 3s pro para, auvto,j “alongside her” (i.e. that which was hers; her money) + c.c. kai. “and” + Ac N S card adj & A P P N F S mhdei,j wvfele,w – ōpheleō “having been helped nothing/not at all” + str adv avlla. “but; rather” + A A P N F S e;rcomai (GT = evlqou/sa) “having come” + comp adv ma/llon “even more” + prep w/ Ac N S comp adv w/d.a. eivj to. cei,rwn – cheirōn “to the worse”)

1) While all three Synoptics relate this miracle, Mark gives by far the most information, in terms of the woman’s affliction, her attempts to be healed, its effects on her life, and its social repercussions.

2) A woman was ceremonially defiled and unclean during the time of her menstrual flow, this would have excluded her from any Temple worship, demanded a social separation, and left her without any means of support.  Lev 15:19-26 esp 25

3) The modern medical term for this disease is Metromenorrhagia, excessive uterine bleeding occurring at irregular intervals, or constantly.

4) The participle of eimi also indicates this situation had been constant and unending; she had no relief from the condition at any time.

5) Mark is also more harsh concerning the attempts to heal her by the physicians than either Matthew or Luke (a fellow physician), stating that they had taken all her money and provided no healing, or even a respite from the pain and discomfort.

6) As an example of what she had endured, consider the following Rabbinic treatment for a woman with this disorder: Bring of gum of Alexandria the weight of a zuzee {a small coin}: and of alum, the weight of a zuzee: and of crocus hortensis the weight of a zuzee: let these be bruised together, and be given in wine to the woman that hath an issue of blood, But if this does not benefit, take of Persian onions thrice three logs, boil them in wine, and then give it her to drink, and say “Arise from thy flux”. But if this does not prevail, set her in a place where two ways meet, and let her hold a cup of wine in her hand; and let somebody come behind her and affright her, and say, “Arise from thy flux”. But if that do no good, take a handful of cummin, and a handful of crocus, and a handful of foenum groecum. Let these be boiled in wine, and give them her to drink, and say, “Arise from thy flux.” But if these do not benefit, Let them dig seven ditches: in which let them burn some cuttings of such vines as are not circumcised, {i.e. that are not yet four years old}. And let her take in her hand a cup of wine. And let them lead her away from this ditch, and make her sit down over that. And let them remove her from that, and make her sit down over another. And in every removal you must say to her, “Arise from thy flux,” .

7) The Aorist Participle of dapanaō specifies that this woman had not just “spent” all that she had, but it had been a waste, throwing good money after bad in her (increas-ingly) desperate attempts to be healed.  cp Lk 15:14 

8) This is another picture of mankind before salvation: constantly unclean, unable to correctly worship the Lord, helpless to effect their own deliverance, and having no one to whom they might turn for spiritual healing.

9) Her condition was never alleviated, and in fact had grown worse over the course of the twelve years she had been suffered; this relates to the efforts of unregenerate man in his attempts to earn salvation.

10) The worthless physicians relate to those ‘spiritual leaders’ who provide no escape from the penalty and effects of sin, demanding ever greater sacrifices only to further drag the unbeliever into increasingly sinful activities and human good.

11) This is not to say this was not an actual event, but Mark’s purpose is to show that by faith in Christ, the most hopeless of situations can be healed, and to allow comparison to one’s own afflictions (remember, the Roman Christians were being heavily persecuted at the time of writing).

Healed by Deceit

avkou,sasa peri. tou/ Vihsou/( evlqou/sa evn tw/| o;clw| o;pisqen h[yato tou/ i`mati,ou auvtou/\
5:27 after hearing about Jesus, came up in the crowd behind Him, and touched His cloak. (A A P N F S avkou,w “having heard” + prep w/ G M S w/d.a. peri. o` vIhsou/j “about/concerning the Jesus” + A A P N F S e;rcomai (GT = evlqou/sa) “having come up” + prep w/ L M S evn o` o;cloj “in the crowd” + adv o;pisqen – opisthen “from behind” +  A M I 3s a[ptw – haptō (GT = h[yato) “touched/took hold” + G N S w/d.a. o` i`ma,tion – himation “of the cloak/robe” + G M 3s pro auvto,j “of him; his”)

e;legen ga.r o[ti Vea.n a[ywmai ka'n tw/n i`mati,wn auvtou/ swqh,somaiÅ
5:28 For she thought, “If I just touch His garments, I shall get well.” (exp con ga.r “for” + I A I 3s le,gw “she was saying to herself” + exp con (ind disc) o[ti untranslated + cond ptcl & A M S 1s (3rd cl) eva,n  a[ptw “if I might touch” +  c.c. (asc) & cond ptcl abbr  ka'n “even if/just” + G N P w/d.a. o` i`ma,tion “the garments” + G M 3s pro auvto,j “of him; his” + F P I 1s sw,|zw “I shall be saved/delivered”) 
kai. euvqu.j evxhra,nqh h` phgh. tou/ ai[matoj auvth/j kai. e;gnw tw/| sw,mati o[ti i;atai avpo. th/j ma,stigojÅ
5:29 And immediately the flow of her blood was dried up; and she felt in her      body that she was healed of her affliction. (c.c. & adv kai. euvqu.j “and immediately” + N F S w/d.a. h` phgh. – pēgē “the flow” (Lit – “a fountain/spring”) + G N S w/d.a. o` ai-ma “of the blood” + G F 3s pro auvto,j “of her; her” + A P I 3s xhrai,nw – xērainō (GT = evxhra,nqh) “was dried up” + c.c. & A A I 3s kai. ginw,skw “and she knew/recognized” + L N S w/d.a. to. sw/ma – sōma “in the body” + exp con o[ti “that” + Pf P I 3s iva,omai – iaomai “she was healed/restored” + prep w/ Ab F S w/d.a. avpo. h` ma,stix – mastix “from the affliction”)

1) Several details about the situation are implied by Mark’s description:

a) the news of Jesus’ miracles had spread even to the lowest castes of society (the woman would be known as a Zabah, only one step above a leper)

b) physical contact with such a woman would render any other person unclean, but evidently the mob was so excited no one noticed her approach

c) her weakened condition would have made a rapid approach impossible, the crowd’s conduct slowed Christ’s movement to little more than a crawl

2) From Mt 8:44 we know that she grasped the fringe, or bottom tassel, of His outer garment, the cloak; this implies no one thought anything unusual of a woman on her hands and knees reaching out toward Christ (i.e. she wasn’t the only one doing so).

3) It also seems she had not personally seen any of the miracles for herself, but had heard the stories of His miraculous abilities; in her unclean condition, she would not be allowed to mingle freely with the populace, so this was perhaps the first time she had seen Him in person.

4) In the quasi-mystical understanding of physical healing, it was not uncommon to ascribe great power to the very clothing of a person who could heal miraculously. cp Ac 19:11-12 “And God was performing extraordinary miracles by the hands of Paul, so that handkerchiefs or aprons were even carried from his body to the sick, and the diseases left them and the evil spirits went out.”
5) Because of this, she did not approach Christ personally, but by means of subterfuge and deceit thought she would benefit from His power; perhaps her shame and unclean state prevented her from openly requesting deliverance.

6) If she had made physical contact with His person, Christ would have been rendered unclean as well; we find the principle that God protects us from the unknown dangers as long as we are trying to fulfill His Will.

7) The Imperfect of legō is used for what she was repeatedly saying to herself; whatever she thought of Christ (Messiah or miracle worker), she was firmly convinced that a simple touch of His garments would be sufficient to heal her totally.

8) The information as to what she was thinking probably came from her confession in vs 33, when she “told Him the whole Truth”.

9) The cloak, or any other article of clothing, of Jesus did not really possess magical powers, but this woman was suffering from a certain amount of superstition, mixed with her faith that this Man could help her.

10) A modern parallel would be the person who mixes faith with works for salvation; the person who places faith in Christ is saved, even if they believe a Christian super-stition calling for some work in conjunction with faith.

11) This demonstrates, to a certain measure, a greater faith than Jairus’ – she did not require personal contact or a laying on of hands, but still felt that only by touch could the power to heal enter her body.

12) Mark’s use of the word pēgē, a fountain or spring, emphasizes the extent of the woman’s diseased condition – this was no normal flow of blood, she was losing an extraordinary amount on a daily basis.

13) Whatever the internal cause of the uterine bleeding, the flow of blood immediately ceased, and whatever fluid had left her body dried up and was removed.

14) The discomfort and pain she had felt was instantaneously removed, a remarkable change in her body was evident to her, and she recognized her healing had occurred.

15) The word affliction is mastix, literally “a scourging”, and after 12 years of suffering the increasing effects of her condition, it is easy to see why Mark uses this word.

16) As related to the condition of mankind at the point of salvation, whatever sins have held them in a spiritual sickness not only cease to cause more damage, but the effects in that individual’s spiritual life are also removed. 

17) If her health had not been restored very soon, she would have died from the loss of blood and accompanying symptoms of the disease; this pictures mankind’s desperate condition before salvation, and the infinite grace extended to us.

No One Fools Jesus

kai. euvqu.j o` vIhsou/j evpignou.j evn e`autw/| th.n evx auvtou/ du,namin evxelqou/san evpistrafei.j evn tw/| o;clw| e;legen( Ti,j mou h[yato tw/n i`mati,wnÈ
5:30 And immediately Jesus, perceiving in Himself that the power proceeding from Him had gone forth, (c.c. & adv kai. euvqu.j “and immediately” + N M S w/d.a. o` Vihsou/j “the Jesus” + A A P N M S evpiginw,skw – epiginōskō “having known thoroughly/ completely” + prep w/ L M 3s pro evn e`autou/ “in himself” + Ac F S w/d.a. h` du,namij – dunamis “the power” + prep w/ Ab M 3s evk auvto,j “out from him” + A A P Ac F S evxe,rcomai (GT = evxelqou/san) “having gone forth/out”) turned around in the crowd and said, “Who touched My garments?” (A M P N M S evpistre,fw – epistrephō “having turned around” + prep w/ L M S w/d.a. evn o` o;cloj “in the crowd” + I A I 3s le,gw “was saying” + indef inter pro ti,j “who?” + A M I 3s a[ptw “touched/took hold” +      G N P w/d.a. to. i`ma,tion “of the garments” + G 1s pro evgw, (GT = mou) “of me; my”)

kai. e;legon auvtw/| oi` maqhtai. auvtou/( Ble,peij to.n o;clon sunqli,bonta, se kai. le,geij( Ti,j mou h[yatoÈ
5:31 And His disciples said to Him, “You see the multitude pressing in on You, and You say, ‘Who touched Me?’” (c.c. & I A I 3p kai. le,gw “and were saying” + D M 3s pro auvto,j “to him” + N M P w/d.a. o` maqhth,j – mathētēs “the disciples” + G M 3s pro auvto,j “of him; his” + P A I 2s ble,pw “you see” + Ac M S w/d.a. o` o;cloj “the crowd” + P A P Ac M S sunqli,bw – sunthlibō “pressing in on” + Ac 2s pro su, “you” + c.c. &      P A I 2s kai. le,gw “and you say” + N M S inter pro ti,j “who?” + A M I 3s a[ptw “touched/took hold” + G 1s pro evgw, “of me”)

kai. perieble,peto ivdei/n th.n tou/to poih,sasanÅ
5:32 And He looked around to see the woman who had done this. (c.c. & I M I 3s kai. perible,pw – periblepō “and he was looking around” + A A If ei=don “to see” +               A A P Ac F S w/d.a. h` poie,w “the one/woman having done” + Ac N S dem pro ou-toj “this”)

1) If the record had stopped with the healing of the woman, superstition and the tradition of men would have claimed the garments Christ wore actually did have power of their own to heal; He stopped the procession to confront the individual and explain the reality of why they were healed.

2) It is not specified whether the Holy Spirit revealed this to Him, or if He sensed a change within His humanity; what is clear is that this was no guess on His part, He knew exactly what had happened and what it meant (epiginōskō).

3) In this case, Christ had not intentionally healed the individual, the Father determined to heal her and the Spirit had accomplished it without informing Jesus beforehand.

4) The power had gone forth because of the faith of the individual, not because of the touch itself; Christ knew someone had touched His garments in order to be healed, unlike the masses of people seeking entertainment.

5) The word epistrephō has the idea of an about face, literally it means “to turn upon”, i.e. the heel – Christ came to a sudden stop and wheeled about to confront the one who had grasped His garment.

6) The Imperfect of legō shows He asked the question more than once, and to more than one person; the woman did not immediately come forward.

7) Lk 8:45 indicates His question was forceful and direct, almost an accusation – everyone within His periphery began to deny it had been them, even though all had been grabbing and pushing against Him.

8) Luke also records it was Peter that answered the question, but Mark only states the disciples said, not drawing unnecessary emphasis to Peter.

9) The disciples were somewhat dumbstruck by the question; how could He even ask such a thing while being jostled, bumped, and grabbed by so many?

10) An element of sarcasm is obvious in the inquiry, as if the disciples were almost ready to charge Him with a dumb question, but as Lk 8:46 shows, they were the ones that missed the point. “But Jesus said, ‘Someone did touch Me, for I was aware that power had gone out of Me.’”
11) As far as the disciples were concerned, this was an unnecessary delay in reaching their immediate goal of rescuing a little girl from death; they questioned the validity of their Master’s decision to stop and ask what seemed to them a pointless question.

12) Principle: Instead of questioning the decision of an authority, one does well to consider the fact there is a reason for their decision, recognizing they may just know what they are doing, after all.  cp Jn 13:5-10

13) Not receiving an answer, He continued looking around the crowd, waiting for the one who had been healed to admit their contact with Him.

14) Mark uses the feminine definite article – the woman who had done this – but this is from the narrator’s perspective; Jesus asked the question in all sincerity, He did not know who it was that had been healed.

15) He did not stop and stare directly at her, but as He looked around at the crowd, His gaze would naturally have fallen on her, and her guilt finally forced her to “confess”.

16) Also bear in mind that she was down on the ground, and while not noticed by the crowd, this would have drawn Jesus’ attention to her.

The Reason for Healing Explained

h` de. gunh. fobhqei/sa kai. tre,mousa( eivdui/a o] ge,gonen auvth/|( h=lqen kai. prose,pesen auvtw/| kai. ei=pen auvtw/| pa/san th.n avlh,qeianÅ
5:33 But the woman fearing and trembling, aware of what had happened to her, came and fell down before Him, and told Him the whole truth. (weak adv de. “but” + N F S w/d.a. h` gunh. – gunē “the woman” + A A P N F S fobe,w “having feared greatly” + c.c. & P A P N F S kai. tre,mw – tremō “and trembling/quivering” + Pf A P N F S oi=da (GT = eivdui/a) “knowing” + N N S rel pro o[j “which thing” + Pf A I 3s gi,nomai “had happened” + D F 3s pro auvto,j “to her” + A A I 3s e;rcomai “came” + c.c. & A A I 3s kai. prospi,ptw – prospiptō “and fell before” + D M 3s pro auvto,j “to him” + c.c. &      A A I 3s kai. ei=pon “and told” + D M 3s pro auvto,j “to him” + Ac F S adj pa/j “all” +  Ac F S w/d.a. h` avlh,qeia – alētheia “the truth”)

o` de. ei=pen auvth/|( Quga,thr( h` pi,stij sou se,swke,n se\ u[page eivj eivrh,nhn kai. i;sqi u`gih.j avpo. th/j ma,stigo,j souÅ
5:34 And He said to her, “Daughter, your faith has made you well; go in peace, and be healed of your affliction.” (weak adv de. “and yet” + N M S d.a. o` (dem pro) “he; this one” + A A I 3s ei=pon “said” + D F 3s pro auvto,j “to her” + V F S quga,thr – thugatēr “daughter” + N F S w/d.a. h` pi,stij “the faith” + G 2s pro su, “of you; your” + Pf A I 3s sw,|zw (GT = se,swke,n) “has saved permanently” + Ac 2s pro su, “you” + P A Ip 2s u`pa,gw “go” + prep w/ Ac F S eivj eivrh,nh “unto/into peace” + c.c. kai. “and” + P Ip 2s eivmi, (GT = i;sqi) “be continually” + N F S adj u`gih.j – hugiēs “restored; sound” + prep w/ Ab F S w/d.a. avpo. h` ma,stix “from the affliction” + G 2s pro su, “of you; your”)

1) This woman had hoped to be healed secretly, and had determined that by approaching from the back of Christ, touching only His garments without requesting deliverance, and leaving immediately, no one would know of her previous condition.

2) Her faith, while greater than that of most of the crowd, did not include the logical conclusion that, if He could heal her through the smallest of contact, He would also know that she had been healed.

3) Lk 8:47 records that she had indeed hoped to escape, but realized that she would not be able to leave anonymously. “And when the woman saw that she had not escaped notice…”
4) Some interpreters try to make this the equivalent of the new believer’s “inability to avoid confessing Christ as Savior”, but this denies her reluctance to immediately come forward; rather, it relates to the fact that most new believers do not understand the totality of forgiveness, and fear the unknown in their salvation.

5) We also find application of the fact that no one is saved without the Lord’s knowledge, nor will He “lose” anyone who has exercised faith in Him. Cp 2Tim 2:19a “Nevertheless, the firm foundation of God stands, having this seal, ‘The Lord knows those who are His’…” ;  Jn 10:28

6) Now that she was aware that she had been totally and permanently healed, she also realized that there was no avoiding a personal encounter with the Lord; she finally did the right thing and stepped forward.

7) Again from Luke’s account, we see that part of the whole truth was the reason she had wanted to touch His garments, and the immediate effect of it.  Lk 8:47

8) From the use of phobeō and tremō we know that part of her reluctance was great fear – fear of punishment or embarrassment, as well as fear that she had violated the commandment against contacting those who were ceremonially clean.

9) So, falling at His very feet was also an implicit request for mercy and forgiveness; any other rabbi would have rebuked her severely for attempting to touch him.  cp Lk 5:8

10) By calling her Daughter Christ points to her position as a child of God, and to her relationship to Him through faith.  Mk 3:34-35

11) In other words, He recognized that she not only saw Him as a healer,  but as Messiah in the truest sense – He was the God-Man and she believed it.

12) This was done to assure her that her sins were forgiven, that she would not be punished for what she had done, and that her faith was well-placed.  cp Mt 9:22

13) He corrects any potential misunderstanding as to the source of her healing, it was her faith and not mere physical contact with the tassel of His garment.

14) Faith must have an object, and at the minimum she had believed that it was the Lord who could and would heal her; even though she had a misplaced faith in the garment He wore, her main goal was healing via Christ’s person.

15) In other words, faith alone is not sufficient to save, it is faith in a trustworthy object that delivers; faith must be in line with what we are commanded to believe.  Ac 4:12 “And there is salvation in no one else; for there is no other name under heaven that has been given among men, by which we must be saved.”
16) This compares to the new believer, who understands that they are saved, but needs more instruction before they can ever understand what exactly happened at the point of their salvation, or why.

17) Principle: As soon after salvation as possible, the new believer should be instructed in the necessity of continued communication with and instruction from their new Master.

18) Because of this faith, she was finally able to find peace, and He tells her to go “into” it and stay there (eis pistis), i.e. find a right relationship with God; her condition had prevented her from Temple worship, now she could return.  Lev 15:28-30

19) Not only that, she could be assured that she would not suffer from this affliction again;  the Present Imperative of eimi makes it clear it was a permanent healing.

20) Unlike the physicians who had promised, and failed, to provide a partial healing based on her ability to pay and perform superstitious rituals, she had now been restored to absolute soundness, without cost (except for faith).

21) Also, the use of hugiēs refers to a complete restoration to perfect health; she would not suffer from another complication even related to this disease.  cp Mt 12:13

22) In a spiritual sense, this relates to the new believer’s total recovery from a sinful condition, and the fact God will never view them as sinful again (CPT).  cp 1Jn 3:9 “No one who is born of God practices sin, because His seed abides in him; and he cannot sin, because he is born of God.”
23) Notice also that Christ did not chastise her for her faulty misunderstanding, nor for her illegal attempt to be healed, He focused on her faith and its result; His main concern was to congratulate her on the correct knowledge she had.

24) Application: In the same way, we should focus not on the incorrect knowledge the “innocently ignorant” have, but on their desire to improve.  cp Ac 14:8-18

“Where Is The Promise of His Coming?”

:Eti auvtou/ lalou/ntoj e;rcontai avpo. tou/ avrcisunagw,gou le,gontej o[ti ~h quga,thr sou avpe,qanen\ ti, e;ti sku,lleij to.n dida,skalonÈ
5:35 While He was still speaking, they came from the house of the synagogue official, saying, (adv (w/ Gen of time) e;ti “while/still yet” + G M 3s pro auvto,j “his” +    P A P G M S lale,w “speaking” + P D I 3p e;rcomai “they come/came” + prep w/         Ab M S avpo. o` avrcisuna,gwgoj – archisunagōgos “from the synagogue official” +         P A P N M P le,gw “saying”) “Your daughter has died; why trouble the Teacher anymore?” (N F S w/d.a. h` quga,thr – thugatēr “the daughter” + G 2s pro su, “of you; your” + A A I 3s avpoqnh,|skw – apothnēskō (GT = avpe,qanen) “died” + inter ptcl ti, “why?” + adv e;ti “still yet” + P A I 2s sku,llw – skullō “are you bothering/harassing” + Ac M S w/d.a. o` dida,skaloj – didaskolos “the teacher”)

o` de. Vihsou/j parakou,saj to.n lo,gon lalou,menon le,gei tw/| avrcisunagw,gw|( Mh. Fobou/( mo,non pi,steueÅ
5:36 But Jesus, overhearing what was being spoken, said to the synagogue official, “Do not be afraid any longer, only believe.” (weak adv de. “but” + N M S w/d.a. o` vIhsou/j “the Jesus” + A A P N M S parakou,w – parakouō “having overheard” + Ac M S w/d.a. o` lo,goj “the word/message” + P P P Ac M S lale,w “being spoken” + P A I 3s le,gw “says/said” + D M S w/d.a. o` avrcisuna,gwgoj “to the synagogue official” + neg ptcl w/ P P Ip mh, fobe,w – phobeō “stop being made afraid” + adv & P A Ip 2s mo,non pisteu,w – monon pisteuō “only continue believing”)

kai. ouvk avfh/ken ouvde,na metV auvtou/ sunakolouqh/sai eiv mh. to.n Pe,tron kai. VIa,kwbon kai. VIwa,nnhn to.n avdelfo.n VIakw,bouÅ
5:37 And He allowed no one to follow with Him, except Peter and James and John the brother of James. (c.c. kai. “and” + neg ptcl w/ A A I 3s ouvk avfi,hmi – aphiēmi “he did not release/allow” + Ac M S card adj ouvdei,j “no one” + A A If sunakolouqe,w – sunakoloutheō “to follow with” + prep w/ G M 3s pro meta, auvto,j “along with him” + cond ptcl w/ neg ptcl eiv mh. “if not; except” + Ac M S w/d.a. o` Pe,troj “the Peter” +     c.c. & Ac M S kai. VIa,kwboj “and James” + c.c. & Ac M S kai. VIwa,nnhj “and John” + Ac M S (app) w/d.a. o` avdelfo,j “the brother” + G M S VIa,kwboj “of James”)

1) To a person who did not trust Christ’s judgment in having stopped to deal with the woman, it would have seemed that His delay had cost the girl her life.

2) In fact, only a few moments had passed since the people from the synagogue official’s house had left, seen in the fact that He was still speaking to her; every minute He had spent correcting her faulty superstition (as well as commending her faith) had been one minute too long to reach Jairus’ goal.

3) Principle: People tend to think that if God does not deliver on their timetable, He has not delivered at all, and usually give up relative moments too soon.

4) Mark changes vocabulary words here, from thugatrion (vs 23) to thugatēr, as if to note a tone of contempt in the people’s report – perhaps Christ’s “daughter” has been healed, but Jairus’ daughter has died.

5) Some of these people had probably chastised Jairus for his ‘foolish’ attempt to have Jesus come heal his daughter, and jumped on the opportunity to tell Jairus his faith had been misplaced.

6) This is seen in the fact that a large crowd was waiting at the house, already (supposedly) mourning his loss.  vs 38

7) It is also evident in their question why are you still bothering the teacher? 

a) Jesus had brought at least one dead man back to life in the nearby village of Nain, and had given His disciples the power to do it themselves (Mt 10:8; Lk 7:12-15), yet these people thought it would be impossible for Him to do it again

b) the addition of eti, still yet, indicates they believed he had been harassing Christ from the beginning – people who do not know the depth of the believer’s relation-ship with God will often accuse us of bothering Him with our needs

c) the word bothering is skullō, literally meaning to flay, skin, or scourge someone, used in the NT of severe testing and distress – cp Mt 9:36

d) although most English translations capitalize Teacher as a recognition of Deity, there is no indication the people bringing the report considered Him anything but a rabbi of some upstart sect of Judaism, an average human – cp Mk 12:14

8) As He had given assurance to the hemorrhaging woman that her faith was not misplaced, Christ gives Jairus words of encouragement to continue in his faith.

9) The report was given with a certain amount of self-vindication on the part of those who brought it, they did not care who heard them; it was not as if they were privately bringing the bad news to him and honestly sought not to bother the Lord anymore, they eagerly and enthusiastically brought the tragedy of his loss.

10) Lk 8:49 has a singular bearer of this disaster, rather than Mark’s delegation: some individual had the distinct ‘honor’ of telling Jairus first that his efforts had been in vain, though a group had been dispatched (or had volunteered).

11) Even though Jesus was still speaking to the woman, Jairus had not left His side (parakouō – to hear alongside), so the report to him was heard by Christ as it was repeated by each member of the group.

12) The Participle of legō also indicates this was the identifying characteristic of their report – they offered no words of encouragement, no good news, and no attempt to comfort him, their only message was one of death and despair.

13) This compares to unbelieving man’s message of ‘hope’ regarding life – “eat, drink, and be merry, for tomorrow we die”, or “life’s a drag, and then you die”.

14) Understandably, Jairus was taken aback by this message; his confidence that Jesus could and would heal his beloved only daughter was shaken, and he momentarily lost his composure.

15) The command do not be afraid is the negative particle mē with the Present Passive Imperative of phobeō, meaning to cease an action already in progress, one which is being caused by an outside agent.

16) There is no tone of rebuke in the statement, Christ is giving comfort to a man who had trusted Him to provide for him, but momentarily lost sight of Who and What He was.

17) Whatever the situation might be, all distractions from faith must be put aside, the only thing that mattered now was that Jairus trust the One he had put all his hope in.

18) This does not negate the exercise of other requirements (Rb, prayer, F-R, etc), rather it implies the use of the BD we have been given for just such an emergency.

19) Application: Often, very often, we do not see the wisdom in the Lord’s timing, delay, or even His work in others’ lives while ours seem to be spinning out of control; we are called upon to exercise all the faith necessary, and wait for the encouragement the Lord sends. cp 2Cor 1:3-4, 7:6

20) To his credit, Jairus heeded the command, continuing with Christ to the house instead of rushing away in grief.

21) Evidently they were quite close to Jairus’ house at this point, otherwise the mob would have refused His commands to stay behind.  

22) Lk 8:51 reports that it was once He had reached the house that He told the crowd to remain where they were (rather than allow them to swarm into the house), and that He took the girl’s mother and father with Him also.

23) Taking only His closest disciples along as witnesses of what would happen was Christ’s way of avoiding unnecessary distraction for Jairus, since the inconsiderate rabble would only have packed into the house to see the show, along the same lines as Simon and Andrew’s house in 1:29 and 3:20.

24) This is the first mention of Peter without the comment that it was the name given by Jesus; all previous mentions called him Simon, the most recent (3:16) changed his name, and all future references call him by his Gentile designation.

25) These three men will also be seen as His closest disciples in 9:2 (the Transfiguration), 13:3 (the Olivet Discourse), and 14:33 (Gethsemane).

26) The fact they were closest to Him, even to the exclusion of the others, does not indicate any less affection and appreciation by the Lord for the other eight (Judas was excluded from any real relationship), only that these three men had some bond with Jesus that set them apart.  cp Jn 15:15

27) Except for one instance in Mk 9:38, John is never mentioned without his brother, James; this indicates he was the younger of the two, and perhaps less known at the time of writing (due to James’ early martyrdom).

28) Matthew’s record is the only one that does not mention the fact all the other disciples were commanded to stay outside with the crowd, interesting since Matthew would have been one of them (there was no wounded pride on his part).

A Typical Funeral

kai. e;rcontai eivj to.n oi=kon tou/ avrcisunagw,gou( kai. qewrei/ qo,rubon kai. klai,ontaj kai. avlala,zontaj polla,(
5:38 And they came to the house of the synagogue official; and He beheld a commotion, and people loudly weeping and wailing. (c.c. & P D I 3p kai. e;rcomai “and they came to” + Ac M S w/d.a. o` oi=koj “the house” + G M S w/d.a. o` avrcisuna,gwgoj “of the synagogue ruler” + c.c. & P A I 3s kai. qewre,w – theōreō     “and he beheld/observed” + Ac M S qo,ruboj – thorubos “a commotion/uproar” + c.c. & P A P Ac M P kai. klai,w – klaiō “and loudly weeping” + c.c. & P A P Ac M P kai. avlala,zw – alaladzō “and wailing” + adv polu,j “much; greatly”)

1) The sincerity of the assembled crowd is now completely disproved as a reason for their report to, and supposed concern for, Jairus and his loss.

2) These people had gathered into the house of this couple facing the loss of their child, only to pretend to mourn for them, when in reality it was just another form of enter-tainment, or a chance to look compassionate.

3) Jairus’ position as elder in the synagogue would have prompted some of the more religious villagers to attend, in order to gain approbation and gratitude.

4) This rather skeptical and cynical view is supported by Luke’s account, in which flute players and a disorderly mob are specifically mentioned.  Lk 9:24

a) a common practice was to hire paid, professional mourners to attend a death and funeral when there might otherwise be few attendees to grieve at their passing

b) the presence of the flute players, gathered even before the death, would indicate a certain desire to be first on the scene, as if these vultures could not even wait for her death to begin celebrating it

c) this also indicates the crowd had no such faith as Jairus had manifested, they had begun ‘mourning’ before he left, and now continued in full swing

d) certainly, the disorder of the mob indicated no true sympathy for the loss of their beloved child, they wanted only to be where the action was

5) So Jesus had commanded the other disciples to keep the crowd back, entered the house, and immediately been confronted by this scene of disrespect and insensitivity.

6) The word beheld is theoreō, meaning that Christ stood for a moment to take in the scene and make a decision based upon what He saw.  cp vs 40 “putting them all out”

7) In other words, it was not the presence of grieving friends that made this sight distasteful, it was their frantic efforts to outdo one another in expressions of grief.

8) The word commotion (thorubos) is used of a berserk assembly, beyond control, with no leaders or pattern, one in which all order and poise is hopelessly lost.  cp Ac 21:34  “But among the crowd some were shouting one thing and some another, and when he could not find out the facts on account of the uproar, he ordered him to be brought into the barracks.”
9) Not only were these phony mourners milling about and creating bedlam within the house, they were making a great show of weeping, not quietly in respect, but with fervor and intensity – klaiō is also used in Rev 18:19 of the reaction of merchants to the destruction of Babylon.

10) Those not sobbing great tears of (practiced) anguish were verbally expressing their ‘pain’ with loud voices and repeated lamentations; wailing (alaladzō) is an unintel-ligible and constant howl, as in battle cries or music without melody.  cp 1Cor 13:1

The Crowd’s Response to Divine Comfort

kai. eivselqw.n le,gei auvtoi/j( Ti, qorubei/sqe kai. klai,eteÈ to. paidi,on ouvk avpe,qanen avlla. kaqeu,deiÅ
5:39 And entering in, He said to them, “Why make a commotion and weep? The child has not died, but is asleep.” (c.c. & A A P N M S kai. eivse,rcomai “and having entered in” + P A I 3s le,gw “he says/said” + D M 3p pro auvto,j “to them” + inter ptcl ti, “why?” + P P I 2p qorube,w – thorubeō “are you being troubled/upset” + c.c. & P A I 2p kai. klai,w – klaiō “and weeping” + N N S w/d.a. to. paidi,on – paidion “the child” + neg ptcl & A A I 3s ouvk avpoqnh,|skw – apothnēskō “did not die” + str adv avlla. “but; rather” + P A I 3s kaqeu,dw – katheudō “is sleeping”)

kai. katege,lwn auvtou/Å auvto.j de. evkbalw.n pa,ntaj paralamba,nei to.n pate,ra tou/ paidi,ou kai. th.n mhte,ra kai. tou.j metV auvtou/ kai. eivsporeu,etai o[pou h=n to. paidi,onÅ
5:40 And they began laughing at Him. (c.c. & I A I 3p kai. katagela,w – katagelaō “and they were laughing” + G M 3s pro auvto,j “of/at him”) But putting them all out, He took along the child’s father and mother and His own companions, and entered the room where the child was. (weak adv de. “but” + N M 3s pro auvto.j “he himself” +  A A P N M S evkba,llw – ekballō “having cast/put out” + Ac M P adj pa/j “all” + P A I 3s paralamba,nw – paralambanō “he takes/took along” + Ac M S w/d.a. o` path,r – patēr (GT = pate,ra) “the father” + G N S w/d.a. to. paidi,on “of the child” + c.c. & Ac F S w/d.a. kai. h` mh,thr – mētēr “and the mother” + c.c. kai. “and” + Ac M P d.a. o` (GT = tou.j) “the ones; those” + prep w/ G M 3s pro meta, auvto,j “with him” (i.e. his companions) + c.c. & P D I 3s kai. eivsporeu,omai – eisporeuomai “and enters/entered in” + adv o[pou “where” + N N S w/d.a. to. paidi,on “the child” + I I 3s eivmi,  (GT = h=n) “was”)

1) Having observed the crowd’s hysterical reaction to the girl’s death, Christ gives comfort and encouragement; the response was predictable, though inexcusable.

2) The rhetorical question Why make a commotion and weep? must be understood in the absolute accuracy of Christ’s statement – these people were mourning the loss of a child who was not dead.

3) Mt 9:24 uses the Imperfect of legō to note that Christ said this to more than one person; He entered the room, told the good news, and was repeatedly scorned.

4) Some interpreters have taken the use of katheudō to mean that the girl had actually died, but was a believer and therefore was not suffering; this violates the very essence of His statement – the girl was not dead.

5) To claim otherwise is to paint Christ as hopelessly optimistic, fooled by her condition, or refusing to believe the obvious.

6) In fact, katheudō is not used of physical death, that word is koimaomai; the former is used of insensitivity to one’s surroundings, spiritual or physical.  cp 1Th 5:10

7) It had been revealed to Him before He even saw her that she was not dead, even though her physical condition was as far gone as it could be, and still maintain life.

8) The child was in a deep coma, as close to death as possible, and would have died in moments had Christ not healed her immediately; however, there is a large difference between “almost dead” and “completely dead”.

9) Because the assembled crowd had observed the body of the child, their (under-standable) conclusion was that she had died, and they treated with contempt anyone who would argue with what they ‘knew’ to be true.

10) These people were professional mourners, attending funerals for pay; of course they would be able to recognize a dead body, anyone who disagreed was a dolt.

11) Application: Never make a dogmatic statement without documentation, just because you have become convinced it is obvious or undeniable.

12) The word for laughing (katagelaō) is only used in the parallel passages of this miracle, but the etymology is “to laugh against” someone, to use them as the butt of one’s joke; the people considered Christ to be a fool.

13) The fact that their frantic weeping and wailing could so quickly be exchanged for hilarious ridicule further points out that they were not truly saddened by the girl’s supposed death, their hypocritical tears were just an outward show.

14) Lk 8:53 gives a fuller account of why the people were laughing, they had seen the girl’s condition and recognized it as physical death; what they ‘knew’ to be true could not be reconciled with Christ’s statement, and they saw no need to reconsider.

15) Jesus’ reaction to the crowd’s response gives us insight into the principle of casting one’s pearls before swine – if outsiders are not interested in the Truth, don’t waste time trying to convince them.  Mt 7:6

16) The same word for casting out demons from a possessed body is used here for putting them out (ekballō), it was an enforced exit, not giving time or opportunity to resist or argue.

17) Keeping in mind that these people were earning a paycheck as long as the girl was dead, one can imagine they would not go easily; the Aorist Participle looks at however much effort was required as a simple action, taking hardly any time.

18) This runs counter to the cosmic depiction of Jesus as a weak, effeminate, mealy-mouthed wimp; He had the strength and resolve to remove these people against their will, and did so quite handily.

19) Having removed these obstacles to the faith of Jairus and his wife, Christ now proceeded to the room where the girl was lying.

20) Under the Mosaic Law, entering a room where a dead body lay was ceremonially defiling, so Christ was as sure of her life as He was anything.  Num 19:14 “This is the law when a man dies in a tent: everyone who comes into the tent and everyone who is in the tent shall be unclean for seven days.”
21) He took the mother, father, and disciples alone, because it was for their benefit He had come; again we see that Jesus was not on earth for the entertainment or teaching of those who did not want to learn.

A Miraculous Recovery

kai. krath,saj th/j ceiro.j tou/ paidi,ou le,gei auvth/|( Taliqa koum( o[ evstin meqermhneuo,menon To. kora,sion( soi. le,gw( e;geireÅ
5:41 And taking the child by the hand, He said to her, “Talitha kum!” (which translated means, “Little girl, I say to you, arise!”). (c.c. & A A P N M S kai. krate,w – krateō “and having grasped” + G F S w/d.a. h` cei,r – cheir “the hand” + G N S w/d.a. to. paidi,on “of the child” + P A I 3s le,gw “he says/said” + D F 3s pro auvto,j “to her” + V F S taliqa, “talitha” (Greek transliteration of Aramaic) + A A Ip 2s kou/m “koum” (Aramaic “stand up”) + N N S rel pro o[j “which” + P I 3s eivmi, “is” + P P P N N S meqermhneu,w – methermēneuō “being translated” + V N S w/d.a. to. kora,sion – korasion “the little girl” + P A I 1s le,gw “I say” + D 2s pro su, “to you” + P A Ip 2s evgei,rw – egeirō “arise”)

kai. euvqu.j avne,sth to. kora,sion kai. periepa,tei\ h=n ga.r evtw/n dw,dekaÅ kai. evxe,sthsan euvqu.j evksta,sei mega,lh|Å
5:42 And immediately the girl rose and began to walk; for she was twelve years old. And immediately they were completely astounded. (c.c. & adv kai. euvqu.j “and immediately” + N N S w/d.a. to. kora,sion “the little girl” + A A I 3s avni,sthmi – anistēmi “stood again/rose” + c.c. & I A I 3s  kai. peripate,w – peripateō “and was walking around” + exp con ga.r “for; because” + I I 3s eivmi, “she was” + G N P card adj & n dw,deka e;toj “of twelve years” + c.c. & A A I 3p kai. evxi,sthmi – existēmi “and they were amazed” + adv euvqu,j “immediately” + I F S n & adj e;kstasij me,gaj – ekstasis megas “with a great amazement”)

kai. diestei,lato auvtoi/j polla. i[na mhdei.j gnoi/ tou/to( kai. ei=pen doqh/nai auvth/| fagei/nÅ
5:43 And He gave them strict orders that no one should know about this; and He said that something should be given her to eat. (c.c. & A M I 3s kai. diaste,llw – diastellō “and he gave strict orders” + D M 3p auvto,j “to them” + adv polu,j “much; greatly” + sub con i[na “that” + N M S card adj mhdei.j “no one” + A A S 3s ginw,skw (GT = gnoi/) “should know” + Ac N S dem pro ou-toj “this thing” + c.c. & A A I 3s kai. ei=pon “and he said” + A P If di,dwmi (GT = doqh/nai) “to be given” + D F 3s auvto,j “to her” + A A If evsqi,w – esthiō (GT = fagei/n) “to eat”)

1) Further testimony of the fact that the girl had not died, in addition to Christ’s presence in the room, is the fact that He made contact with her body before she was healed.

2) Touching a dead body rendered the person unclean, and that person had to be ceremonially cleansed with the ashes of the red heifer.  Num 19:11-12

3) This instance of healing is remarkably similar to the healing of Peter’s mother-in-law, in that Christ took her hand and commanded that she be healed.  Mt 8:15

4) Mark gives the exact words spoken by Jesus, Talitha kum, again reminding us that Jesus was a Jew who spoke Aramaic. cp Mk 15:34

5) His use of immediately here does indicate an instantaneous event, there was no delay between the time Christ gave the command and her restoration to health.

6) It would have been miraculous enough is she had simply stood up but not been able to move, but her actions indicated a complete restoration to perfect health; she was able to move about the room, even though scant seconds before she had not even been able to breathe by her own power.

7) The English of Lk 8:55 seems to indicate that the girl’s soul, or “spirit”, had left her body (thus she would be dead), but this is the Greek word pneuma, literally meaning “breath, wind”, and so indicates she had indeed stopped breathing, but her soul had not yet left the body. cp Rev 13:15

8) The irony is that Jairus had had faith that Christ could heal his daughter, the disciples had seen innumerable healings of the same level of impossibility, and yet when it happened, everyone was astounded.

9) Application: When we ask for some blessing from God, and He provides it, we should not be amazed or incredulous, we should thank Him at once.  cp Ac 12:12-16

10) Given Jairus’ position as synagogue elder, the size of the crowd outside, and the little girl’s complete and miraculous recovery, it seems unlikely Jesus actually would have thought no one would know what had happened. cp Mt 9:26 “And this news went out into all that land.”
11) The command not to tell anyone concerned the details of what had happened, how He had taken her hand, what He had told her, and how she was immediately restored.

12) The time they were not allowed to give the details only extended to the Resurrection and after, otherwise the Gospels would not have included it.  cp Mk 9:9

13) More and more, Jesus would begin to extend His compassion, grace, and power to those who had faith, while retreating from those who only wanted the excitement of a miracle.

14) As more proof of her complete good health, He commanded she be given something to eat; it is possible the disease that had put her into a coma had been one that prevented eating food.

15) Christ had demonstrated that He did indeed have power over life and death again, now He focuses on her immediate needs; He was not an inconsiderate, insensitive Lord, He told them to give her some food – however long she had been in her coma, she had not eaten, after all.

16) Principle: The believer’s primary focus should be on the spiritual nourishment of those around them, but this does not mean they should ignore an opportunity to bless someone physically; if you can do something nice for someone, do it.

End Mark Chapter Five
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