The Gospel of Mark

Chapter Two

Forgiving and Healing a Paralytic

Mt 9:1-8 & Mk 2:1-12 & Lk 5:17-26

Kai. eivselqw.n pa,lin eivj Kafarnaou.m diV h`merw/n hvkou,sqh o[ti evn oi;kw| evsti,nÅ

2:1 And when He had come back to Capernaum several days afterward, (c.c. kai, “and” + A A P N M S eivse,rcomai – eiserchomai (GT = eivselqw.n) “having come into” + adv pa,lin – palin “again” + prep w/ Ac F S prop n eivj Kafarnaou,m – Kapharnaoum  “into Capernaum” + prep w/ G F P dia, h`me,ra “through days”(idiomatic, i.e. many had passed)) it was heard that He was at home. (A P I 3s avkou,w – akouō (GT = hvkou,sqh) “it was heard” + exp con o[ti (ind disc) “that” + P I 3s eivmi, “he is” + prep w/ L M S evn oi=koj “in a house”)

kai. sunh,cqhsan polloi. w[ste mhke,ti cwrei/n mhde. ta. pro.j th.n qu,ran( kai. evla,lei auvtoi/j to.n lo,gonÅ
2:2 And many were gathered together, so that there was no longer room, even near the door; (c.c. kai, “and” + N M P adj polu,j – polus “many” + A P I 3p suna,gw – sunagō (GT = sunh,cqhsan) “were gathered together” + infer con (res) w[ste “so that” + adv mhke,ti “no longer; not any” + P A If cwre,w – chōreō “to make room” (cp English choreograph) + neg ptcl mhde, “nor even” + Ac N P d.a. to. “the room” + prep w/ Ac F S w/d.a. pro.j  h` qu,ra – thura “to/at the door”) and He was speaking the word to them. (c.c. kai. “and” + I A I 3s lale,w – laleō “he was speaking” (Laleō = communication) +    D M 3p pro auvto,j “to them” + Ac M S w/d.a. o` lo,goj “the word”)

1) In chapter 1 we were introduced to the crowds of people who missed the point of Jesus’ miracles, looking to Christ as an entertaining miracle worker instead of a proclaimer of the Truth.

2) In chapter 2 we will begin to see the rejection of Christ by the religious leaders, who also failed to hear His message, but for different reasons.

3) Israel at large had a preconceived idea what Christ’s ministry should be; the people looked for a conquering hero, bringing Millennial prosperity on their timetable.

4) The religious leaders also expected Messiah to follow their ideas, and in their inflexibility and arrogance, they were unwilling to repent of their erroneous opinion.

5) The Pharisees and scribes assumed Messiah would agree with their ideas, teachings, and practices; of course He would come with full praise for their every action, since they were the “experts” regarding the Law and a proper relationship with Yhwh.

6) Luke provides the additional information that the Pharisees and scribes were evidently conducting an investigation of Christ’s ministry, since there were representatives present from all over Galilee, Judea, and Jerusalem – Lk 5:17

7) His return to Capernaum marks the end of His first missionary tour through Galilee, probably in the spring of 31 AD.

8) The events of Jn 4:46-54, the healing of the royal official’s son from Cana, probably occurred before His return, or perhaps in conjunction with that return.

9) This is most likely Simon’s house, since that was where He had previously established His headquarters, but this cannot be proven (the description in vs 4 would have left an indelible mark on Simon’s memory if it were his own home).

10) Although it is the custom in the Near East to come to someone’s house uninvited, there was no excuse for these people thronging into the house, so that even near the door there was no room for anyone to come in.

11) This is another example of the graphic descriptions by Mark, as compared to Matthew and Luke’s descriptions, which seem almost mundane in their descriptions.

12) Again, popular misconceptions aside, the circus atmosphere is evident, as the people sought another form of entertainment by this Man – if they had to endure His teaching to see a miracle, they would.  cp Jn 6:60-66; 2Tim 4:3 “For the time will come when they will not endure sound doctrine; but wanting to have their ears tickled, they will accumulate for themselves teachers in accordance to their own desires”
13) Although all these people came to see miracles (whether the thrill seeking crowd or the Pharisees looking for opportunity to accuse), Christ continued with His ministry of teaching, communicating the Word.

14) Mark emphasizes the communication, while Luke mentions that “the power of the Lord was present for Him to perform healing”;  both are true, Christ was healing some of the infirm, but was communicating the Truth in the process.

Desperate Times and Desperate Measures

kai. e;rcontai fe,rontej pro.j auvto.n paralutiko.n aivro,menon u`po. tessa,rwnÅ
2:3 And they came, bringing to Him a paralytic, carried by four men.  (c.c. kai. “and” +  P D I 3p e;rcomai “they come” + P A P N M P fe,rw “carrying” + prep w/ Ac M 3s pro pro.j auvto,j “to him” + Ac M S adj (subst) paralutiko,j – paralutikos “a paralytic man” + P P P Ac M S ai;rw – airō (GT = aivro,menon) “being carried” + prep w/ G M P u`po.  te,ssarej “by/at the hands of four men”)

kai. mh. duna,menoi prosene,gkai auvtw/| dia. to.n o;clon avpeste,gasan th.n ste,ghn o[pou h=n( kai. evxoru,xantej calw/si to.n kra,batton o[pou o` paralutiko.j kate,keitoÅ
2:4 And being unable to get to Him because of the crowd, (c.c. kai. “and” + neg ptcl w/ P D P N M P mh. du,namai “not being able” + A A If prosfe,rw – prospherō (GT = prosene,gkai) “to carry/bring” + D M 3s pro  auvto,j “to him” + prep w/ Ac M S  dia. o` o;cloj – ochlos “because of the crowd/mob”) they removed the roof above Him; (A A I 3s avpostega,zw – apostegadzō “they uncovered/removed” + Ac F S w/d.a. h` ste,gh – stegē “the cover/roof” + adv o[pou “where” + I I 3s eivmi, “he was”) and when they had dug an opening, they let down the pallet on which the paralytic was lying. (c.c. kai. “and” + A A P N M P  evxoru,ssw – exorussō “having dug out an opening” + P A I 3p cala,w – chalaō “they let down” (as in letting a weight fall) + Ac M S w/d.a. o` kra,battoj – krabattos “the pallet” + adv o[pou “where; on which” + N M S adj w/d.a. o` paralutiko,j 
“the paralytic” + I D I 3s kata,keimai – katakeimai “was lying down”)

kai. ivdw.n o` VIhsou/j th.n pi,stin auvtw/n le,gei tw/| paralutikw/|( Te,knon( avfi,entai, sou ai` a`marti,aiÅ
2:5 And Jesus seeing their faith said to the paralytic, “Son, your sins are forgiven.” (c.c. kai. “and” + N M S prop n w/d.a. o` VIhsou/j “Jesus” + A A P N M S ei=don (Aor of o`ra,w; GT = ivdw.n) “having seen” + Ac F S w/d.a. h` pi,stij “the faith” + G M 3p pro auvto,j “of them; their” + P A I 3s le,gw “he says” + D M S adj w/d.a. o` paralutiko,j “to the paralytic man” + V N S te,knon – teknon “little child/son” + N F P w/d.a. h` a`marti,a – hamartia “the sins” + G 2s pro su, “of you; your” + P P I 3p avfi,hmi – aphiēmi “are forgiven”)

1) One detail given only by Mark indicates the severity of this man’s condition – he was carried by four men, since he was too weak to walk even with assistance.

2) The pallet they carried him on was a typical poor man’s bed of the Near East, basically a thin mattress just large enough for a man to lie on, made of sheepskin with a wool covering (similar to a makeshift stretcher).

3) It is impossible to make any definite diagnosis as to the man’s condition (MS, MD, injury, etc), but the actions of his four friends suggest that his condition was wretched.

4) According to Mt 8:6, certain types of paralysis were accompanied by tremendous pain, although that does not seem to be the case here, as it is not mentioned by any of the Synoptics.

5) Mark had previously mentioned that there was not even room at the door of the house, as if they could possibly have motioned to Christ and gotten His attention.

6) These men could not even see the Lord, much less get their friend to Him.

7) Luke’s account indicates that they did indeed attempt to work through the crowd, desiring to “set him down in front of Him”.  Lk 5:18

8) To the four men, it seemed a case of now or never; if they did not get into see Him immediately, He might withdraw from Capernaum again, or the sick man might die.

9) They resorted to vandalism in their desperation.

10) The typical oriental house of that time:

a) was set up as a square – more expensive homes had a courtyard in the center and the rooms of the house surrounding it

b) had a flat roof, for entertaining in the evening hours (a patio of sorts) – cp Dt 22:8

c) had stairs that led up one side, whether in the courtyard or outside

d) was constructed from available materials, i.e. clay tiles, brick, and mud

11) The only other NT use of exorussō is in Gal 4:15, where Paul reminds his readers they were ready to “pluck out” their eyes – these men actually ripped a hole out of the roof of the house.

12) Only Mark mentions this vivid detail, although Luke does mention that the men lowered the paralytic “through the tiles”, i.e. the tiles still remaining around the hole.

13) Although no mention is made of Simon Peter’s reaction, one would imagine he had not expected to sacrifice his roof for the sake of the Kingdom of God.

14) There is also no record that the men either offered to or did repair the damage.

15) It is also noteworthy that Jesus did not become alarmed or upset when the men began tearing up the roof, dropping debris into the room and (probably) on Him.  cp Lk 5:19

16) Principle:  the communicator is less concerned with the failures of his followers than the obvious manifestation of their acceptance of the teaching and Teacher.

17) Their faith had been manifested by carrying the paralytic, trying to get into the house, and tearing a hole in the roof when they were unable to get in any other way.

18) The paralytic’s faith had been manifested by not resisting a somewhat risky trip up the roof, and being lowered by ropes through a hole, just to be in the presence of Messiah.

19) In Mk 5:34 and 10:52, Christ makes a pronouncement that an individual’s faith had healed them, but here He originally makes no pronouncement of healing, only forgiveness of sins (the man had become a believer in Jesus as Christ).

20) This section does not prove that if only we have enough faith, all our problems, illnesses, and infirmities will be removed – it only teaches that the one who has faith in Christ will be forgiven their sins.

21) The man’s sins had been forgiven at the point he believed Jesus to be the Christ, Son of God;  now comes the pronouncement of that forgiveness.

22) Matthew’s account shows that Jesus was giving the man the best news possible, and meant the news of forgiveness as such an encouragement – “Take courage…”  Mt 9:2

23) Whether the man and his friends were disappointed or not is not described (they had come seeking physical restoration, after all), but the most important blessing for this man to receive would be the removal of sins.

24) The address given by Christ, Son (teknon “child”), does not have a possessive pronoun; the issue is not whether the individual is a follower of Christ, but that he has demonstrated child-like faith in the ability of Christ to heal him.  cp Mt 18:3 “Truly I say to you, unless you are converted and become like children, you shall not enter the kingdom of heaven.”
25) Luke has Him address the paralytic as “Man…” but that only serves to emphasize their commonality, while Mark and Matthew focus on Christ’s superiority.

26) The pronouncement of removal of sins seems irrelevant to the issue at hand, but sin, disease, and suffering were interrelated concepts in those times.  cp Jn 9:2

27) It is unnecessary to think of a corresponding sin for each instance of sickness, there is no suggestion in the narrative that this man’s suffering was related to a specific sin.

28) The man’s sins were forgiven because of his reaction to Christ, his healing was effected because of the reaction of some who witnessed this dramatic event.

Faulty Logic Displayed

h=san de, tinej tw/n grammate,wn evkei/ kaqh,menoi kai. dialogizo,menoi evn tai/j kardi,aij auvtw/n(
2:6 But there were some of the scribes sitting there and reasoning in their hearts, (weak adv de, “but” (contrasts faith with unbelief) + I I 3p eivmi, “there were” + N M P indef pro ti.j “some” + G M P w/d.a. o` grammateu,j – grammateus “of the scribes” + adv evkei/ “there” + P D P N M P ka,qhmai – kathēmai “sitting” + c.c. kai. “and” +            P M P N M P dialogi,zomai – dialogidzomai “reasoning” (comp – lit = “thinking through oneself”, i.e. considering carefully or thoroughly) + prep w/ L F P evn h` kardi,a ‘in the hearts” + G M 3p pro auvto,j “of them; their”)

Ti, ou-toj ou[twj lalei/È blasfhmei/\ ti,j du,natai avfie,nai a`marti,aj eiv mh. ei-j o` qeo,jÈ
2:7 “Why does this man speak that way? (inter pro ti, “why” + + N M S dem pro ou-toj  “this man” + P A I 3s lale,w “speak” + adv ou[twj “in this manner; in this way”) He is blaspheming; who can forgive sins but God alone?” (P A I 3s blasfhme,w – blasphēmeō “he blasphemes/insults God” + N M S inter pro ti,j “who” + P D I 3s du,namai – dunamai “is able” + P A If avfi,hmi – aphiēmi “to forgive/cancel” + Ac F P a`marti,a – hamartia “sins” + cond ptcl w/ neg ptcl eiv mh. “except” + card adj ei-j “one; alone” + N M S w/d.a. o` qeo,j “the God”)

1) In 1:22 the scribes were seen as non-dogmatic and non-authoritative teachers of the people, now we will see their antagonism to Christ (this is the 2nd of 64 references, only one of them complementary – Mk 12:28-34).

2) The fact that they were sitting inside the same house indicates they must have at least pretended to be seeking the Truth; it is doubtful their antagonism would have been completely manifested this early.  cp Mt 22:16 & Mk 12:14 & Lk 20:21

3) The weak adversative de is used for a contrast, primarily the contrast between the faith of the five men who had gone to such lengths seeking deliverance and the scribes and Pharisees seeking only to accuse.

4) Again we find the principle that those who appear to be the most earnest seekers of God’s Word (and strive to do so) are usually the first to find fault with the adjusted.

5) Luke mentions that Pharisees were also present, but Mark’s emphasis is on the fact that these men who claimed to be experts in the interpretation of the Law were diligently watching Christ for the slightest offense against their version of that Law.

6) They were reasoning in their hearts, and exercising logic, but they refused to accept the most obvious of conclusions based on what Christ had just said.

7) While it is understandable that such a statement would be deserving of incredulity, the scribes refused to consider that this case might be different.  cp Mk 14:61-64

8) The OT does not speak of Messiah forgiving sins, rather this power to forgive is the sovereign domain of the Lord alone.  cp Ps 103:2-3  “Bless the LORD, O my soul, And forget none of His benefits; Who pardons all your iniquities; Who heals all your diseases”
9) It is true that only God can forgive sins (Ps 79:9; Isa 43:25), therefore Jesus has just claimed to be God!

10) Also from Luke’s account we know that Jesus had been healing at least some other individuals that particular day, and the scribes and Pharisees had come from all over Galilee, Judea, and Jerusalem to investigate Him.

11) Therefore, either the Man was healing according to the power of God and was an honest witness for God, or He was healing in contradiction to an omnipotent God who would then be against Him.  cp Jn 10:25-38

12) Notice also that these men did not confront Christ verbally, they were thinking these accusations in their own hearts, rather than ask a question of Him.  cp Mk 4:10

13) To ask a question, one must admit they do not know something, and this was unacceptable for these self-proclaimed experts.

14) Application: the difference between ignorance and stupidity, humility and arrogance, is one of a lack of opportunity or the rejection thereof; if there is a question (whether an answer or the meaning behind one’s statement), do not reject the chance to learn.

15) If they had been interested in the Truth, the following demonstration would certainly have been sufficient to convince them this Man was indeed unique; instead Christ gave them proof at the same time as chiding them for their negative volition.

Omniscience Displayed

kai. euvqu.j evpignou.j o` VIhsou/j tw/| pneu,mati auvtou/ o[ti ou[twj dialogi,zontai evn e`autoi/j le,gei auvtoi/j( Ti, tau/ta dialogi,zesqe evn tai/j kardi,aij u`mw/nÈ
2:8 And immediately Jesus, aware in His spirit that they were reasoning that way within themselves, said to them, (c.c. w/ adv kai. euvqu,j “and immediately” + N M S prop n w/d.a. o` VIhsou/j “Jesus” + A A P N M S evpiginw,skw – epiginōskō “having known thoroughly” + L N S w/d.a. to. pneu/ma “in the spirit” + G M 3s pro auvto,j “of him; his” + exp con o[ti “that” + P D I 3p dialogi,zomai – dialogidzomai “they are/were reasoning” + adv ou[twj “thus; this way” + prep w/ L M 3p reflex pro evn e`autou/ “in themselves” +  P A I 3s le,gw “he says/said” + D M 3p pro auvto,j “to them”) “Why are you reasoning about these things in your hearts? (inter ptcl ti,j “why?” + P D I 2p dialogi,zomai “are you reasoning/considering” + Ac N P dem pro ou-toj “these things” + prep w/ L F P w/d.a.  evn h` kardi,a – kardia “in the hearts” + G 2p pro su, (GT = u`mw/n) “of you; your”

ti, evstin euvkopw,teron( eivpei/n tw/| paralutikw/|( VAfi,entai, sou ai` a`marti,ai( h' eivpei/n( :Egeire kai. a=ron to.n kra,batto,n sou kai. peripa,teiÈ
2:9 “Which is easier, to say to the paralytic, ‘Your sins are forgiven’; or to say, ‘Arise, and take up your pallet and walk’? (inter ptcl ti,j “which?” + P I 3s eivmi, “is” + comp adv euvkopw,teron – eukopōteron “easier” + A A If ei=pon – eipon (Aor form of legw) “to say” + D M S adj w/d.a. o` paralutiko,j “to the paralytic man” + N F P w/d.a. h` a`marti,a – hamartia “the sins” + G 2p pro su, “of you; your” + P P I 3p avfi,hmi – aphiēmi “are forgiven/cancelled” + disj con h; “or” + A A If ei=pon “to say” + P A Ip  evgei,rw – egeirō “rise up” + c.c. kai. “and” + A A Ip ai;rw “lift up” + Ac M S w/d.a. o`  kra,battoj – krabattos “the pallet/cot” + G 2s pro su, “of you; your” + c.c. kai. “and” +   P A Ip peripate,w – peripateō “walk around”)

1) As soon as these men’s thoughts were formed, Jesus was given information as to what their contemplations were.  cp Heb 4:12

2) Jesus did not tap into His Deity to access omniscience, rather the Holy Spirit gave the information to His human spirit.  cp Mk 13:11; Ac 6:10

3) The word epiginōskō has the nuance is of knowing something and then making application of that fact; Jesus had full knowledge of the thoughts of these scribes, and acted accordingly. 

4) It was not the fact that they thought only God could forgive sins, it was attributing blasphemy to Christ that He rebukes; the scribes had exercised logic, but arrived at the wrong conclusion and refused to reconsider.

5) Application:  it is never wrong to question the validity of a statement (cp Ac 17:11), it is wrong (but common) to question a statement and never seek the answers.

6) The question He asks has been given various explanations, but notice that He does not say “which is easier, to forgive sins or to heal”, but Which is easier to say…

7) In other words, He is pointing out that He could say Your sins are forgiven and leave it at that – no one could prove Him true or false.

8) The point of the question, then, is why would He make such a statement unless He knew what He was doing?

9) People then, as now, failed to believe that which is blatantly obvious – Christ knows what He is doing at all times.  cp Mk 14:27-31


10) The Scribes recognized Christ was someone special, but they refused to consider that He might very well be “God with us” (Mt 1:23)

11) So if He had the power to physically heal someone, it was logical that He also had power to pronounce someone’s sins as cancelled; the one was invisible but real, the other was visible and undeniable.

12) Physical healing was a symbol for spiritual healing, and the scribes knew that Christ had been healing people of various diseases for some time.

13) They simply refused to consider what that meant, but now Christ would not allow them to do so unchallenged.

The Purpose for Miracles

i[na de. eivdh/te o[ti evxousi,an e;cei o` ui`o.j tou/ avnqrw,pou avfie,nai a`marti,aj evpi. th/j gh/j& le,gei tw/| paralutikw/|(
2:10 “But in order that you may know that the Son of Man has authority on earth to forgive sins” -- He said to the paralytic-- (weak adv de, “but” + sub con (purp) i[na “in order that” + Pf A S 2p oi=da (GT = eivdh/te) “you may know/understand/comprehend” + exp con o[ti “that” + N M S w/d.a. o` ui`o.j “the son” + G M S w/d.a. o` a;nqrwpoj – anthrōpos “of the man” + P A I 3s e;cw “has/possesses” + Ac F S evxousi,a – exousia “authority” + prep w/ G F S w/d.a. evpi. h` gh/ – gē  “upon the earth” + P A If  avfi,hmi – aphiēmi “to forgive/pardon” + Ac F P a`marti,a “sins” + P A I 3s le,gw – legō “he says/ said” + D M S adj o` paralutiko,j “to the paralytic man”)

Soi. le,gw( e;geire a=ron to.n kra,batto,n sou kai. u[page eivj to.n oi=ko,n souÅ
2:11 “I say to you, rise, take up your pallet and go home.” (P A I 1s le,gw “I say” +   D 2s pro su, (GT = Soi.) “to you” + P A Ip 2s evgei,rw – egeirō “rise up” + A A Ip 2s  ai;rw – airō “lift up” + Ac M S w/d.a. o` kra,battoj “the pallet/cot” + G 2s pro su, “of you; your” + c.c. kai. “and” + P A Ip 2s u`pa,gw – hupagō “go out; withdraw” + prep w/ Ac M S w/d.a. eivj o` oi=koj “to the house” + G 2s pro su, “of you; your”)

kai. hvge,rqh kai. euvqu.j a;raj to.n kra,batton evxh/lqen e;mprosqen pa,ntwn( w[ste evxi,stasqai pa,ntaj kai. doxa,zein to.n qeo.n le,gontaj o[ti Ou[twj ouvde,pote ei;domenÅ
2:12 And he rose and immediately took up the pallet and went out in the sight of all; (c.c. kai. “and” + A P I 3s evgei,rw  (GT = hvge,rqh) “he was raised up” + c.c. w/ adv kai. euvqu.j “and immediately” + A A P N M S ai;rw “having lifted up” + Ac M S w/d.a.         o` kra,battoj “the pallet/cot” + A A I 3s evxe,rcomai – exerchomai (GT = evxh/lqen) “he went out” + prep w/ G M P adj e;mprosqen pa/j (GT = pa,ntwn) “before/in the sight of all”) so that they were all amazed and were glorifying God, saying, “We have never seen anything like this.” (sup con (res) w[ste “so that; with the result that” + P M If  evxi,sthmi – existēmi “to be amazed” (Lit – “to be moved from”, i.e. out of one’s mind) +    Ac M P pa/j “all” + c.c. kai. “and” + P A If doxa,zw – doxadzō “to glorify” + Ac M S w/d.a. o` qeo,j “the God” + P A P Ac M P le,gw “saying” + exp con (ind disc) o[ti + adv ouvde,pote – oudepote  (comp – “not” + “when”) “never; not at any time” + A A I 1p ei=don “did we see” + adv  ou[twj “in this way; in a like manner”)

1) The true purpose for miracles, regardless of the opinions of those who witnessed them (or those who attempt to claim them today) was not physical restoration of the infirm.

2) The miraculous signs and wonders were for one purpose only, to verify that this Man was indeed Messiah, and His message was therefore the very Word of God Himself. 

3) Jesus uses oida for what they were supposed to know, they would be able to report from their own experience that He had healed a man in a hopeless condition.

4) Again, their choices were limited: either He was being blessed by God, who gave Him the power to heal, or He was lying about His own status before God and was operating against the Sovereign King’s Will.

5) In the same way the God in Heaven has authority to forgive sins, so the Son of Man (a Messianic title) had authority to forgive them on earth.

6) The word Jesus used for go is hupagō, a word which means a definite withdrawal,  completely away from one location with a definite destination in mind, as in a final departure. cp Mk 1:44, 5:19 

7) The point from this is that Christ did not command the former paralytic to follow Him, but told him to return to his house and stay there.

8) Also remember the size and strength of this crowd – the man was not only restored, he had sufficient power to move through the dense mob with a cot in his hands.

9) Having heard the declaration of forgiveness, having heard that declaration questioned and then vindicated, the people now recognized both physical and spiritual healing had taken place.

10) Their response again demonstrates the superficial way in which they viewed Jesus; they should have said “this Man is Messiah”, instead they said We have never seen anything like this.
11) In fact, Luke’s account shows that the people were not amazed in a pleasant way, they were “filled with fear/terror” (phobos).  Lk 5:26

12) Matthew observes that their response was not even directed toward Christ, strictly speaking, nor in His authority to pronounce the forgiveness of sins, but that God would give this power to any man.  Mt 9:8

13) Principle: Truth demands a response, and choosing not to decide is still a choice. cp 2Tim 3:7 “always learning and never able to come to the knowledge of the truth.”
14) The Lord never rebuked anyone for questioning a statement or teaching when they had clean motives; if we approach His Word in this way, He will provide the vindication we seek.  cp Mk 4:10-12

15) The word for amazed here is a very strong word, existēmi, meaning to be removed from one’s thinking, out of one’s mind, hence practically crazy.  cp Mk 3:21

16) It was not the truth regarding forgiveness, but the miracle of seeing this man healed in such a dramatic fashion.

17) Principle:  God’s blessing in our lives causes legitimate +H, but it is acceptance and adherence to His Word that brings stability.

The Call of Matthew

Mt 9:9 & Mk 2:13-14 & Lk 5:27-28

Kai. evxh/lqen pa,lin para. th.n qa,lassan\ kai. pa/j o` o;cloj h;rceto pro.j auvto,n( kai. evdi,dasken auvtou,jÅ
2:13 And He went out again by the seashore; and all the multitude were coming to Him, and He was teaching them. (c.c. kai. “and” + A A I 3s evxe,rcomai – exerchomai  “he went out” + adv pa,lin “again” + prep w/ Ac F S w/d.a. para. h` qa,lassa “along side the sea” + c.c. kai. “and” + N M S adj pa/j “all” + N M S w/d.a. o` o;cloj – ochlos “the multitude/crowd” + I D I 3s e;rcomai – erchomai (GT = h;rceto) “was coming” + prep w/ Ac M 3s pro pro.j auvto,j “to him” + c.c. kai. “and” + I A I 3s dida,skw – didaskō “he was teaching” + Ac M 3p pro auvto,j “them”)

kai. para,gwn ei=den Leui.n to.n tou/ ~Alfai,ou kaqh,menon evpi. to. telw,nion( kai. le,gei auvtw/|( VAkolou,qei moiÅ kai. avnasta.j hvkolou,qhsen auvtw/|Å
2:14 And as He passed by, He saw Levi the son of Alphaeus sitting in the tax office, (c.c. kai. “and” + P A P N M S (circ) para,gw – paragō “while going along/passing by”  + A A I 3s ei=don – eidon “he saw/observed” + Ac M S prop n Leui, – Leui “Levi” (a transliteration of the Hebrew name ywIle – LeWiY, one of the sons of Jacob and a tribe of Israel) + Ac M S d.a. o` (GT = to.n) “the one” (a common expression of father-son relationship) +  G M S w/d.a. o` ~Alfai/oj “of Alphaios” + P D P Ac M S ka,qhmai – kathēmai “sitting down” + prep w/ Ac N S w/d.a. evpi. to. telw,nion – telōnion “upon the tax office/toll booth”) and He said to him, “Follow Me!” And he rose and followed Him. (c.c. kai. “and” + P A I 3s le,gw “he says/said” + D M 3s pro auvto,j “to him” +      P A Ip 2s avkolouqe,w – akoloutheō “follow; be a disciple” + D 1s pro evgw, (GT = moi) “to me” + c.c. kai. “and” + A A P N M S avni,sthmi – anistēmi (GT = avnasta.j) “having arisen/stood up” + A A I 3s avkolouqe,w “he followed/became a disciple” + D M 3s pro auvto,j “to him”)

1) Perhaps the crowds in Simon’s house were becoming too distracting, or perhaps the damage that had just been done convinced Christ to leave, or perhaps the Holy Spirit was leading Him out for the call of Matthew.

2) Whatever the reason, He now moves back to the seashore, for more room and better teaching conditions.

3) The crowds were approaching Him, no doubt still enthralled (spell-bound and awestruck) from the previous display of the day.

4) His emphasis, however, is still on the teaching ministry, whether they appreciated it or not (notice no miracles occur in this section).

5) As He was making His way, He noticed this “tax-farmer” (Lk 5:27) sitting in his office, evidently unwilling to listen or follow Him at that point.

6) Although he could not have avoided hearing about the works of Christ, there is no indication Levi had been among the crowd that was watching Jesus, nor that he approached Him on his own.

7) Perhaps he feared reproach by Christ or the crowds, perhaps he considered himself unworthy of contact; the point is Christ took the lead, recognizing his Positive Volition and calling for obedience.

8) His call is recorded in all the Synoptics with amazing brevity, giving no details of his life except these few facts.

9) Regarding tax-collectors:

a) the incorrect translation “publican” (Latin – publicani) was the position of a wealthy Roman who paid for the privilege of collecting taxes in certain localities; they hired men like Levi to work the smaller areas within their region

b) they estimated the worth of merchants’ goods while in transit, and collected taxes on them for the Roman government

c) they also enforced the poll tax on every male over 14 and every female over 12 (although the elderly were exempt), property taxes, sales taxes, import and export fees, and bridge and road tolls

d) it was common to use vague tariff rates and values as opportunity to overcharge the merchants – Lk 3:12-13

e) their fellow Jews despised them as agents of a foreign government, taking money from their brothers to give to the pagans

f) they were classed with other “notorious sinners”, disqualified from being a courtroom witness, excommunicated from the synagogue, and were considered a “disgrace to their family” (Mishnah, Sanhedrin, III.3)
g) religious leaders even pronounced them in the same category as robbers and murderers

h) Christ never condoned their illicit activities, but did use them as examples of the worst category of sinner being forgiven upon request – Lk 18:9-14

10) Regarding Levi/Matthew:

a) he is only mentioned 2x in Mark’s Gospel (3:18), and he is only mentioned by name 8x in the Gospels and Acts

b) the name used here, Levi, indicates that he was very likely to have come from the priestly family, a double betrayal of the Law

c) the name Matthew means “gift of Yahweh”, and could have been given to him by Jesus, as in the case of Simon Peter

d) his father, Alphaeus, is not to be confused with the father of James (Mt 10:3;      Ac 1:13) – there is no indication these two men were brothers

e) Capernaum would have placed him in the employ of Herod Antipas

f) Luke records that Levi abandoned his office, money, and occupation completely – Lk 5:28

g) it is not clear if he was an honest or dishonest tax-collector, but his call is evidence that Christ can use anyone from an honest fisherman to a hated servant of Rome for His purposes

h) tradition says he was martyred in Ethiopia, about 60 AD

11) So Levi/Matthew, in the middle of a regular workday, was confronted by the Messiah with whom he would not associate, and obediently abandoned everything because He commanded it.

12) The shock among the people and other disciples must have been great.  cp 1Cor 1:28  “and the base things of the world and the despised, God has chosen, the things that are not, that He might nullify the things that are”
The Banquet at Levi’s House

Mt 9:10-13 & Mk 2:15-17 & Lk 5:29-32

Kai. gi,netai katakei/sqai auvto.n evn th/| oivki,a| auvtou/( kai. polloi. telw/nai kai. a`martwloi. sunane,keinto tw/| VIhsou/ kai. toi/j maqhtai/j auvtou/\ h=san ga.r polloi. kai. hvkolou,qoun auvtw/|Å
2:15 And it came about that He was reclining at the table in his house, (c.c. kai. “and” + P D I 3s gi,nomai – ginomai “it became/came about” + P D If kata,keimai – katakeimai  “to be lying down/reclining” + Ac M 3s pro auvto,j “him” + prep w/ L F S w/d.a. evn h` oivki,a “in the house” + G M 3s pro auvto,j “of him; his”) and many tax-gatherers and sinners were dining with Jesus and His disciples; (c.c. kai, “and” + N M P adj & n polu,j telw,nhj – polus telōnēs “many tax-gatherers” kai. “and” + N M P a`martwlo,j – hamartōlos “sinners” + I D I 3p sunana,keimai – sunanakeimai (comp – “to lie upon with”, from the Hebrew custom of reclining while eating a meal) “were reclining/dining with” + D M S w/d.a. o` VIhsou/j “with the Jesus” + c.c. kai. “and” + D M P w/d.a. o` maqhth,j – mathētēs “the disciples/students” + G M 3s pro auvto,j “of him”) for there were many of them, and they were following Him. (exp con ga.r “for; because” + I I 3p eivmi, (GT = h=san) “there were” + N M P adj polu,j “many” + c.c. kai. “and” + I A I 3p  avkolouqe,w – akoloutheō “they were following/becoming disciples” + D M 3s auvto,j “to him”)

1) Levi’s joy at having been accepted and called by Messiah had spurred him to feed Him and His disciples at his house.  Lk 5:29

2) The description of the size of the feast eliminates Simon’s house, which had already sustained damage by the crowd, and would not have held many tax-gatherers and sinners along with Jesus and His disciples.

3) Notice that a distinction is drawn – Mark and the other authors of Scripture recognized that, as irreligious as the tax-gatherers might be, their jobs were not sinful.

4) The Mediterranean custom while eating was to recline on couches spread into a roughly square or circular pattern, with the guest of honor nearest the host.

5) This alone indicates Levi’s house was rather large, simply to hold this many couches for Jesus, himself, and the disciples would require a large room.

6) It is natural to presume that Levi would have contacted his friends, acquaintances, and other like-minded individuals to come meet Christ.

7) It would also seem that the majority of the previous crowd had left at this point, while the Pharisees and scribes remained outside the house of this “unclean” man.

8) The term sinners is not to be understood in the generally accepted sense of “transgressors of the moral law of God”, rather it is a derisive epithet used by the religious leadership to indicate those regarded as morally inferior because they did not follow the traditions of the elders.

9) It included those of a licentious and sinful nature (Mt 21:31), as well as those of whom society in general did not approve (Mt 11:19).

10) However, Christ saw the Positive Volition (to whatever degree it was manifested) of these individuals, and accepted Levi’s invitation to join him.

11) This was in order to present the Truth to all the “house of Israel”, not just those who were culturally acceptable by hvpt standards. 

12) This practice would become one of the major accusations placed against Him by the Pharisees and their lackeys.  Mt 11:19; Lk 7:39, 19:7

13) For the correct application in a matter such as this is, consider:

a) freedom in Christ allows association with any category of individual, as long as one maintains their personal sanctification – Lk 19:7

b) if accepting the invitation will violate any doctrinal principles – 1Cor 5:11

c) if the purpose of the visit is evangelism, or STA activity – 1Cor 10:27

d) rejection of evangelistic efforts will require a different type of witness – Tit 3:10

14) A major reason many gathered was that they had been shunned and ignored by the religious leaders; now this Man who performed miracles and pronounced forgiveness of sins was freely associating with them on an intimate level.

15) This does not mean, of course, that dining with an unrepentant sinner is acceptable, but one may safely fellowship with anyone demonstrating Positive Volition, regardless of their previous lifestyle.

16) One must be very careful that their acquaintance with those outside the LCh does not appear to condone their actions; do not hesitate to denounce the activity, but do not reject the one seeking the Truth.  1Cor 10:28-29

17) Perhaps what is most noteworthy is that while the “moral” crowd followed Christ only because they wanted to see miracles, this “immoral” crowd was listening to the teaching, and were following Him.  cp Lk 7:41-43

Legalism Begins to be Displayed

 kai. oi` grammatei/j tw/n Farisai,wn ivdo,ntej o[ti evsqi,ei meta. tw/n a`martwlw/n kai. telwnw/n e;legon toi/j maqhtai/j auvtou/( {Oti meta. tw/n telwnw/n kai. a`martwlw/n evsqi,eiÈ
2:16 And when the scribes of the Pharisees saw that He was eating with the sinners and tax-gatherers, (c.c. kai. “and” + N M P w/d.a. o` grammateu,j – grammateus “the scribes” + G M P w/d.a. o` Farisai/oj “of the Pharisees” + A A P N M S ei=don – eidon “having seen” + exp con o[ti “that” + P A I 3s evsqi,w – esthiō “he is/was eating” + prep w/ G M P w/d.a. meta. o` a`martwlo,j – hamartōlos “with the sinners” + c.c. kai. “and”  + G M P telw,nhj – telōnēs “tax-gatherers”) they began saying to His disciples, “Why is He eating and drinking with tax-gatherers and sinners?” (I A I 3s le,gw “they were saying” + D M P w/d.a. o` maqhth,j – mathētēs “to the disciples” + G M 3s pro auvto,j “of him; his” + exp con (ind disc) o[ti + prep w/ G M P & c.c. & G M P meta. o` telw,nhj kai. a`martwlo,j “with the tax-gatherers and sinners” + P A I 3s evsqi,w “he is eating”)

1) The point of view of the scribes is from the outside, i.e. they saw that He was eating, but they were not eating the same meal.

2) The term sinners was used most commonly for those engaged in immoral lifestyle, primarily in the sense of fornication. 

3) Illicit sex was considered immoral in Roman times, but was not illegal and usually not legally punished by society.

4) Prostitution was very common, most inns had resident prostitutes.

5) This is probably one of the reasons Christ instructed His disciples to find lodging in private homes, when He sent out the disciples into Israel.  Mt 10:11

6) The one thing a prostitute could not do was worship God, either in the Temple or Synagogue (even a leper could attend synagogue as long as special provisions were observed).

7) These two groups, sinners and tax-gatherers, were forbidden from Temple worship, and therefore rejected by the religious authorities in any social setting. 

8) One of the requirements of a Pharisee was, in fact, to avoid at all costs and never to eat with anyone outside their religious order.  (Mishnah, Demai, II. 2)
9) As was common with the scribes, they did not directly approach Christ to ask this question, but sought to attack those whom they recognized as weaker, the disciples.

10) Probably this situation was somewhat disconcerting for Simon, Andrew, James, and John; having lived lives of legal adherence, they were likely wondering the same thing.  cp Ac 10:14-15

11) The Imperfect of lego also indicates this was not said to just one disciple, the scribes were attacking more than one disciple, and doing so repeatedly.

12) It would seem the disciples had no response for this question, not understanding how Christ could lower Himself to the sinners’ level, so Christ Himself responded.

The Sick Need Healing

kai. avkou,saj o` VIhsou/j le,gei auvtoi/j Ouv crei,an e;cousin oi` ivscu,ontej ivatrou/ avllV oi` kakw/j e;contej\ ouvk h=lqon kale,sai dikai,ouj avlla. a`martwlou,jÅ
2:17 And hearing this, Jesus said to them, (c.c. kai. “and” + A A P N M S avkou,w – akouō “having heard this” + N M S w/d.a. o` VIhsou/j “the Jesus” + P A I 3s le,gw “says/said” + D M 3p pro auvto,j “to them”) “It is not those who are healthy who need a physician, but those who are sick; (neg ptcl ouv “it is not” + N M P w/d.a. o` ivscu,w – ischuō “the strong/healthy” + P A I 3p e;cw “having” + Ac F S crei,a “a lack/need” +      G M S ivatro,j – iatros “of a physician” + str adv avlla, “but; rather” + + N M P d.a. o` “the ones” + P A P N M P & adv  e;cw kakw/j “having illness”) I did not come to call the righteous, but sinners.” (neg ptcl ouvk “not” + A A I 1s e;rcomai (GT = h=lqon) “I came” + A A If kale,w – kaleō “to call” + Ac M P adj di,kaioj “righteous men” + str adv avlla.  “but; rather” + Ac M P a`martwlo,j “sinners”)

1) In order to answer their objections and rebuke their faulty thinking, Christ repeats a commonly used and understood proverb of the day.

2) How He heard the criticism of the scribes is not mentioned; either He overheard them discussing their complaints with His disciples, or one of the disciples came and asked.

3) In any event, upon hearing their legalistic grumblings, He answered with what should have been obvious to anyone who thought the situation through.

4) The cornerstone of His ministry, as announced by John and Himself, was to repent of the ideas of current Judaism, that one could work oneself into an acceptable position before God.  Mk 1:3, 15

5) The tax-gatherers and sinners realized they had no hope of becoming holy by their own merits, and so abandoned themselves to lives of immorality – the sick.

6) The Pharisees and scribes considered themselves without need of spiritual healing, and so judged themselves (incorrectly) to be healthy.  cp Jn 9:41

7) The physician is the healing ministry of the Word of God, meaning that until one submits to the teaching of Truth, they will be unable to arrive at God’s viewpoint and be spiritually restored to a +R position.

8) A point of irony is observed in Jesus’ comment, since the righteous are clearly identified with the Pharisees and scribes, and He makes it clear He has not come to reward those who find themselves in a state of self-sufficiency.

9) Principle: those who believe they “know enough” manifest negative volition, since they won’t admit they need a physician; i.e. they refuse to admit they are not already perfectly healthy (spiritually mature in God’s eyes).

10) Since Jesus was a teacher of the Law (Mt 5:17), He was classed in the same category as the scribes, and therefore they expected Him to be the one to agree with their interpretation and practices, certainly they did not need to change their minds.

11) Christ is also pointing out that these religious leaders had abandoned their charge as teachers of Israel, since they should have sought to heal those who needed it as well.  cp Mt 9:36 “And seeing the multitudes, He felt compassion for them, because they were distressed and downcast like sheep without a shepherd.”
12) This does not justify street-corner ministries, outreach programs, or any of the other gimmicks used by churches to bring in new people: those who realize they are sick but refuse medical treatment are in the same category as those who believe they are physically sound (in spite of the evidence).

13) What this means is that if God brings you into the periphery of anyone seeking the Truth, you should be ready to assist them.

14) Luke’s description specifies why Christ was present with these disreputable people, it was “to call…sinners to repentance”.  Lk 5:32

15) If the sinner rejected the call, Christ would separate, but these individuals heard, accepted, and lined up with the call – how could He reject them?

16) Matthew, interestingly, is the only author to include the quotation from Hos 6:6 (LXX), since he had special insight into the motivations of Christ toward the people among whom he was a foremost example.  Mt 9:13

17) A parallel with 2:5-11 is seen in the fact that once again Messiah is pronouncing these people clean from their sins, by having intimate contact and fellowship with them (because they were following His teaching).

A Discourse on Fasting

Mt 9:14-17 & Mk 2:18-22 & Lk 5:33-39

Kai. h=san oi` maqhtai. VIwa,nnou kai. oi` Farisai/oi nhsteu,ontejÅ kai. e;rcontai kai. le,gousin auvtw/|( Dia. ti, oi` maqhtai. VIwa,nnou kai. oi` maqhtai. tw/n Farisai,wn nhsteu,ousin( oi` de. soi. maqhtai. ouv nhsteu,ousinÈ
2:18 And John's disciples and the Pharisees were fasting; (c.c. kai. “and” + N M P w/d.a. o`. maqhth,j – mathētēs “the disciples” + G M S prop n VIwa,nnhj “of John” + c.c. kai. “and” + N M P w/d.a. o` Farisai/oj “the Pharisees” + I I 3p eivmi, (GT = h=san) “were” + P A P N M P nhsteu,w – nēsteuō “fasting”(to go without food for religious purposes)) and they came and said to Him, (c.c. kai. “and” + P D I 3p e;rcomai – erchomai “they come/came” + c.c. kai. “and” +  P A I 3p le,gw “they say/said” + D M 3s pro auvto,j “to him”) “Why do John's disciples and the disciples of the Pharisees fast, but Your disciples do not fast?” (prep w/ Ac N S inter pro dia, ti,j “for what reason; why?” + N M P w/s.a. o` maqhth,j “the disciples” + G M S VIwa,nnhj “of John” + c.c. kai. “and” + N M P w/d.a. o` maqhth,j “the disciples” + G M P w/d.a. o` Farisai/oj “of the Pharisees” + P A I 3p nhsteu,w “fast” + weak adv de, “but; and yet” + poss adj 2s so,j – sos “your” + N M P w/d.a. o` maqhth,j “the disciples” + neg ptcl w/ P A I 3p ouv nhsteu,w “do not fast”)

1) John the Baptist had been put into prison at this time, and although some of his disciples had attached themselves to Christ’s ministry, some had attached themselves to the Pharisees, while others remained separate from both.  cp Lk 7:19

2) Once John was removed from the scene, his disciples should have adhered to the message of the very One to whom he bore witness, but probably the asceticism of the Pharisees appealed to these men who had admired John’s stark lifestyle.

3) There is no record that John himself fasted, or taught his disciples to do so while he was with them, although this is an argument from silence.

4) The Pharisees did not have disciples themselves, although certain of their scribes did; this would seem to be a reference to those who followed the legalistic restrictions observed by these leaders.

5) Fasting in the OT:

a) is depriving oneself of food, drink, and/or sleep as a sign of devotion to and dependence on God, or due to some affliction that overshadows every other part of life and can only be remedied by God

b) is first seen in Ex 34:28, when Moses did not eat or drink for 40 days while receiving the Law from God

c) was done for one’s own self, in the event of great sorrow – Neh 1:4

d) could be done on behalf of another, to draw attention to one’s communion with their suffering – Ps 35:13

e) was used in a desperate entreaty for mercy from God – 2Sam 12:2; Est 4:16

f) could be a total or partial abstinence – Dan 10:3

g) often accompanied mourning for the dead – 1Sam 31:13

h) often accompanied regret for having sinned – 1Sam 7:6; Jon 3:5

i) accompanied sackcloth and ashes as a sign of self-humiliation – Neh 9:1

j) was a ritual only, the overt fast was a symbol for soulish sacrifice – Joel 2:12-13

k) became a tradition mentioned in the Word of God (therefore evidently not condemned) for the feast of Purim – Est 9:31

l) was observed as a memorial for the fall of Jerusalem – Zec 7:5

6) The Rabbis in NT times had established two days a week for fasting, Monday and Thursday (cp Lk 18:12); evidently this feast occurred on one of these two days.

a) although fasting is not commanded in the Mosaic Law, it is suggested by the term “humble your souls” in Lev 16:29, 31, and 23:27-32 for the Day of Atonement

b) fasting itself was not inappropriate – Mat 4:2

c) again we find the principle of ritual over reality in their thinking, as seen in their condemnation by Jesus – Mt 6:16

d) fasting continued into the Church Age, and so is a legitimate but voluntary sacrifice appealing to God for special attention – Ac 13:1-2

Illustrations Regarding A New Situation

kai. ei=pen auvtoi/j o` VIhsou/j( Mh. du,nantai oi` ui`oi. tou/ numfw/noj evn w-| o` numfi,oj metV auvtw/n evstin nhsteu,einÈ o[son cro,non e;cousin to.n numfi,on metV auvtw/n ouv du,nantai nhsteu,einÅ
2:19 And Jesus said to them, “While the bridegroom is with them, the attendants of the bridegroom do not fast, do they? (c.c. kai. “and” + N M S prop n o`  VIhsou/j “the Jesus” + A A I 3s ei=pon “said” + D M 3p pro auvto,j “to them” + N M P w/d.a. o` ui`o,j “the sons” + G M S w/d.a. o` numfw,n – numphōn “of the bridal hall” (idiom for groomsmen) + neg ptcl w/ P D I 3p mh, du,namai “they are not able” + P A If nhsteu,w “to fast” + prep w/ D M S rel pro evn o[j (GT = w-|) “in which time; while” + N M S w/d.a. o`  numfi,oj – numphios “the bridegroom” + P I 3s eivmi, “is” + prep w/ G M 3p pro meta, auvto,j “with them”) So long as they have the bridegroom with them, they cannot fast. (Ac M S rel pro o[soj “so long; as long” + Ac M S cro,noj – chronos “a time” + P A I 3p e;cw “they have” + Ac M S w/d.a. o` numfi,oj “the bridegroom” + prep w/ G M 3p pro meta, auvto,j “with them” + neg ptcl w/ P D I 3p ouv du,namai “they are not able” + P A If nhsteu,w “to fast”)

evleu,sontai de. h`me,rai o[tan avparqh/| avpV auvtw/n o` numfi,oj( kai. to,te nhsteu,sousin evn evkei,nh| th/| h`me,ra|Å
2:20 “But the days will come when the bridegroom is taken away from them, and then they will fast in that day. (weak adv de, “but” + N F P h`me,ra “days” + F D I 3p e;rcomai (GT = evleu,sontai) “will come/arrive” + adv o[tan “when” + N M S w/d.a. o` numfi,oj – numphios “the bridegroom” + A P S 3s avpai,rw – apairō  “will be taken away” + prep w/ Ab M 3p pro avpo, auvto,j “from them” + c.c. kai. “and” + adv to,te “then” + F A I 3p nhsteu,w – nēsteuō “they will fast” + prep w/ L F S adj & n w/d.a. evn evkei/noj h` h`me,ra “in that day”)

1) In typical rabbinic debate fashion, Jesus poses a counter question designed to center attention on the new situation created by His presence with the disciples.

2) In order to answer the criticisms of the religious crowd, He gives three easily recognized illustrations from everyday life.

3) If these examples were not only true but also obvious, the spiritual lessons behind them were that much more legitimate.

4) The first is that the men who accompany a groom to his wedding are equally overjoyed at his blessing as is he.  cp Jn 3:29

5) The statement may be proverbial for any inappropriate display of sorrow, since weddings were a time of great celebration, music, and festivity.

6) Since fasting was performed as a sign of penance, despondency, or great lack, how would the two be combined on the most important day of a young man’s life?

7) The marital imagery pictures God’s relationship to His people in the Old Testament (Isa 54:5; Jer 31:32; Hos 2:19), but nowhere in the OT do we have the image of the Messiah as bridegroom.

8) This is important to realize, since Christ’s statement would not have been recognized as an explicitly messianic assertion.

9) Christ spoke of Himself in an implicit, veiled manner because He had not yet spoken openly and in detail to His disciples about His mission. cp 8:32

10) The metaphor is used often in the NT.  Mt 22:2f; Lk 12:36; Eph 5:23; Rev 19:7

11) The promises made to Israel under their covenant with God were instead delivered to the Church Universal, because of their rejection of Messiah.  Mt 21:43 “Therefore I say to you, the kingdom of God will be taken away from you, and be given to a nation producing the fruit of it.”
12) The negative particle mē with dunamai  they are not able demands a no answer, so the question implied is rhetorical.

13) The central comparison between the wedding festivities and Christ’s disciples is the presence of their master, emphasized by the answer He gives to the critical question.

14) This is the first hint that Christ would be rejected, as He says the bridegroom is taken away from them.

15) The language is still cryptic in its reference to the bridegroom; He speaks only of a time in which He will be taken away from them, but not of His violent death.

16) Notice that Jesus does not condemn fasting itself, but declares that there is a proper time to do so, and a time it would be improper.  

17) Given the contrast between rejoicing in His presence and fasting in His absence, it would seem to indicate He refers to the general sorrows of the CWL, rather than to specific fasting for religious purposes.

18) The days when the bridegroom was to be taken away from them refer to the rejection and crucifixion of Christ, and following the resurrection, when He ascended to the throne room of God.  cp Jn 16:4-7

New and Old

ouvdei.j evpi,blhma r`a,kouj avgna,fou evpira,ptei evpi. i`ma,tion palaio,n\ eiv de. mh,( ai;rei to. plh,rwma avpV auvtou/ to. kaino.n tou/ palaiou/ kai. cei/ron sci,sma gi,netaiÅ
2:21 “No one sews a patch of unshrunk cloth on an old garment; (N M S card adj ouvdei,j – oudeis “no one” + P A I 3s evpira,ptw – epiraptō “sews/stitches” + Ac N S evpi,blhma – epiblēma “a patch” + G N S r`a,koj – hrakos “of cloth” + G N S a;gnafoj – agnaphos “unbleached/unshrunken” + prep w/ Ac N S evpi. i`ma,tion – himation “upon a cloak/garment” + Ac N S palaio,j – palaios “old; worn out”) otherwise the patch pulls away from it, the new from the old, and a worse tear results. (weak adv & cond ptcl w/ neg ptcl eiv de. mh, “and if not; unless; otherwise” + N N S w/d.a. to. plh,rwma – plērōma “the filler; the whole patch” + P A I 3s ai;rw – airō “pulls/lifts” + prep w/       Ab N 3s pro avpo, auvto,j “away from it” +  N N S w/d.a. to. kaino,j – kainos “the new/not used” + Ab N S w/d.a.  o` palaio,j “from the old” + c.c. kai. “and” + N N S comp adj cei,rwn – cheirōn “worse” + N N S sci,sma – schisma “a tear/rip” + P D I 3s gi,nomai – ginomai “comes/becomes”)

1) This second analogy also draws upon commonly understood and experienced circumstances in the natural world.

2) New cloth material would shrink drastically the first time it was washed, while the older clothing articles would remain basically the same size.

3) So the idea behind agnaphos is not just unshrunken, but never before used for any purpose.

4) This is analogous to the disciples of Christ, who had never before been called upon for teaching/explaining or displaying the Kingdom of God.

5) The Pharisees fasted as a sign of their “devotion” to the coming Messiah, John’s disciples fasted as a sign of the preparation for His coming; Jesus’ disciples heralded His advent as a reality, hence the two practices were incompatible.

6) The word for an old garment is palaios, which has the idea of worn out, no longer usable, and therefore no longer desirable.

7) This relates to the teachings of corrupt Judaism, which were no longer bringing people into the Plan of God, but were actually hindering them from it.  cp Mt 23:15 “Woe to you, scribes and Pharisees, hypocrites, because you travel about on sea and land to make one proselyte; and when he becomes one, you make him twice as much a son of hell as yourselves.”
8) Just as no one would purposely wear a cloak full of rips and holes in attempt to stay warm, God no longer desired to use the distorted system of the religious Jews to bring Positive Volition to the Truth.  Mt 21:33-45

9) Notice also that Jesus implicitly states that their system of works was a ragged and ineffectual garment; it was not just in need of repair, but it needed to be thrown out completely.

10) The traditions of the elders, including fasting twice weekly, are in view, and it would be incomprehensible to force the new proclaimers of the Truth to adjust their ministry to the old set of laws (especially since they were not God-given).  cp Mk 7:8 “Neglecting the commandment of God, you hold to the tradition of men.”
11) Trying to adhere to the old ceremonial laws when the reality had come to pass, and had fulfilled those laws, would lead to destruction of both systems.  cp Gal 2:11-21

12) This is the meaning of the patch pulls away from it, the systems of faith and works are mutually exclusive, and cannot be combined into one system.

13) The fact that a worse tear results speaks to the reality that one who has accepted salvation by faith, and then seeks to maintain that salvation by works, becomes completely non-productive, in a worse state experientially than before their salvation.  cp 2Pet 2:20-22

14) Luke’s account (Lk 5:36) includes the statement that the two systems would not match, i.e. their very appearance would indicate an imperfect state; to proclaim a new situation on earth due to Messiah’s appearance, all the while adhering to the faulty traditions of men, would be foolishness to the outside observer.

15) Paul makes much the same observation in Col 2:20-23.

Vessels of Honor

kai. ouvdei.j ba,llei oi=non ne,on eivj avskou.j palaiou,j\ eiv de. mh,( r`h,xei o` oi=noj tou.j avskou.j kai. o` oi=noj avpo,llutai kai. oi` avskoi,\ avlla. oi=non ne,on eivj avskou.j kainou,jÅ
2:22 And no one puts new wine into old wineskins; (c.c. kai. “and” + N M S card adj ouvdei.j – oudeis “none; no one” + P A I 3s ba,llw – ballō “puts” + Ac M S n & adj ne,oj oi=noj – neos oinos  “new/fresh wine” (oinos = new in point of time) + prep w/ Ac M P adj & n eivj palaio,j avsko,j– palaios askos “into worn out wineskins”) otherwise the wine will burst the skins, and the wine is lost, and the skins as well; (weak adv & cond ptcl & neg ptcl eiv de. mh, “otherwise” + N M S w/d.a. o` oi=noj + F A I 3s r`h,gnumi – hrēgnumi (GT = r`h,xei)  “will burst into pieces” + Ac M P w/d.a. o` avsko,j “the wineskins” + c.c. kai. “and” + N M S w/d.a. o` oi=noj “the wine” + P P I 3s avpo,llumi – apollumi “is ruined/lost” + c.c. kai. “and also” + N M P w/d.a. o` avsko,j “the wineskins”) but one puts new wine into fresh wineskins. (str adv avlla. “but; rather” + Ac M S n & adj ne,oj oi=noj “new wine” + prep w/ Ac M P adj & n eivj avsko,j kaino,j “into new/unused wineskins”) 

1) The process for fermentation and production of wine was well-known and easily adaptable to Jesus’ lesson regarding the old and new covenants.

2) New wine uses the adjective neos here, indicating something that is fresh, unaged, or only recently having come into existence, thus wine that is in the process of being fermented, not aging after its production.

3) The word for wine is oinos, the standard word used for the alcoholic beverage produced from grapes (Eph 5:18); the legalistic tradition that alcohol is sinful is not supported by Scripture.  cp Dt 14:26; Jn 2:7-11

4) The translation by the KJV of askos as “bottles” does not accurately reflect or communicate the truth of this example.

a) wineskins were made from the leather of goats and sheep, treated to become soft and pliable

b) as the wine fermented inside its container, CO2 was produced, which expanded the skins as the pressure built inside.

c) after a certain amount of time, the pressure was released and the wine production moved to its next stage

d) the effect on the leather was to thin and weaken it, so that it could not hold pressure without splitting

e) the wineskin was only used for this purpose one time, then was used to store water or milk – cp Gen 21:14; Jdg 4:19

5) As seen in the parable of the new patch and worn out garment, the word kainos used here for fresh wineskins indicates the individual called from a non-religious back-ground and placed in the ministry of communicating the Word of God.

6) While we recognize that this does not demand that only a brand new believer can assimilate BD, any formerly held opinions or traditions that contradict the teaching of Scripture must be discarded; this places the believer in the position of the “new self”. Col 3:9-10  “Do not lie to one another, since you laid aside the old self with its evil practices, and have put on the new self who is being renewed to a true knowledge according to the image of the One who created him”
7) Just as Moses was the mediator of a covenant with the people of Israel, the “prophet like Moses” (Dt 18:15) brought about a new covenant that could not be mixed with the demands of law (legitimate or man-made) without destroying both.  Heb 8:6-13

8) Matthew’s account (9:17) adds the comment that if the proper procedure is followed, both the wine and the skin will be preserved; the Mosaic Law does have a place in our relationship with God, but not toward earning salvation.  cp Mt 5:17-19

9) Luke gives us the record of Christ’s recognition that His covenant of grace would be rejected by some, since “no one, after drinking old wine wishes for new; for he says, ‘The old is good enough’”.  Lk 5:39

10) There would be some individuals who would reject this ministry of salvation by grace, since they were convinced that their own righteousness was sufficient to merit favor from God.  cp Ac 15:1-11

11) This bursting of the old wineskins represents, in picturesque terms, the fact that the proclamation of the Gospel (Ph1 and Ph2) produces a rage and fury within the one who refuses to accept its benefits, to that individual’s detriment.  cp Ac 26:14 “And when we had all fallen to the ground, I heard a voice saying to me in the Hebrew dialect, ‘Saul, Saul, why are you persecuting Me? It is hard for you to kick against the goads.’”
12) For another example of the believer represented as a container for the Master’s purpose, cp 2Tim 2:20-21.

Mark’s First Sabbath Controversy

Mt 12:1-8 & Mk 2:23-28 & Lk 6:1-5

Kai. evge,neto auvto.n evn toi/j sa,bbasin paraporeu,esqai dia. tw/n spori,mwn( kai. oi` maqhtai. auvtou/ h;rxanto o`do.n poiei/n ti,llontej tou.j sta,cuajÅ
2:23 And it came about that He was passing through the grainfields on the Sabbath, (c.c. w/ A D I 3s kai. gi,nomai – ginomai “now it came about” + P D If paraporeu,omai – paraporeuomai “to pass by/go alongside” + Ac M 3s pro auvto,j “him” + prep w/ G N P w/d.a. (spat) dia. to. spo,rimoj – sporimos “through the grainfields” + prep w/ L N P w/d.a. (temp) evn to. sa,bbaton – sabbaton “in/on the Sabbath”) and His disciples   began to make their way along while picking the heads of grain. (c.c. kai. “and” +    N M P w/d.a. o` maqhth,j – mathētēs “the disciples” + G M 3s pro auvto,j “of him; his” + A M I 3p a;rcw – archō (GT = h;rxanto) “began” (lit – “to be first”, i.e. to start) + P A If poie,w – poieō “to make” + Ac F S o`do,j – hodos “a path/way” + P A P N M S ti,llw – tillō “picking/plucking” + Ac M P w/d.a. o` sta,cuj – stachus “the heads of grain”)

kai. oi` Farisai/oi e;legon auvtw/|( :Ide ti, poiou/sin toi/j sa,bbasin o] ouvk e;xestinÈ
2:24 And the Pharisees were saying to Him, “See here, why are they doing what is not lawful on the Sabbath?” (c.c. kai. “and” + N M P w/d.a. o` Farisai/oj – Pharisaios  “the Pharisees”  + I A I 3p le,gw “were saying” + D M 3s pro auvto,j “to him” + interj ptcl i;de – ide (the Aorist 2s form of eidon, meaning “Look”, or “See here”) + inter ptcl ti,j “why?” + P A I 3p poie,w – poieō “are they doing” + N N S rel pro o[j “that which” + neg ptcl w/ P A I 3s ouvk e;xestin – exestin “is not permitted/lawful” + L N P w/d.a.              to. sa,bbaton “on the Sabbath”)

1) Between vss 22 and 23 fall the events of John Chapter 5, with the “feast of the Jews” being the 2nd Passover since His baptism.

a) all adult male Jews were required to attend the Passover feast – Dt 16:2

b) the healing of the lame man at the Pool of Bethesda occurred on Sabbath, which would explain why the Pharisees began to focus on this issue – Jn 5:9

c) Passover occurs in March/April, and Mark records that the disciples were plucking ripe grain from the fields (wheat was harvested in May) – Ex 34:2

d) Jewish males were also required to attend the Feast of Weeks (Pentecost), which was celebrated for 7 days after Passover – Ex 34:22-23

e) this would place Jesus in Jerusalem from (at least) Mar 25 to Apr 2, 31 AD

f) the event recorded here in Mark probably occurred on the way back to Galilee

2) John mentions the first instance of the religious leaders considering the possibility of murdering Jesus, because He was breaking Sabbath (according to their traditions), and because He had made Himself equal to God.  Jn 5:18

3) Mark’s account now shifts to the fourth controversy with the religious leaders, and the first of his records of Sabbath controversies. 

4) We know that the grain mentioned is either barley or wheat, given the description of the method used by the disciples for preparing the grain to eat (the KJV translation “corn” reflects the King’s English word for “grain”).  Lk 6:1

5) The word used for passing through (paraporeuomai) actually indicates that Christ and His disciples were walking alongside a field, rather than directly through it.

6) This being a Sabbath day, the group was most likely heading into a town for synagogue services, and passed by the grain field on the way.

7) The disciples then walked a few steps into the field, grabbed a few heads of wheat, and then came back to the road, eating as they walked.

8) Matthew, as an eyewitness to these events, is the only author to record the reason for the “harvesting” of this wheat – the disciples were hungry. Mt 12:1 

9) Whether the Pharisees were following along with the other disciples, feigning interest in the teachings of Christ, or whether they were merely in a position to observe the disciples pluck the grain is not told.

10) The action of picking the grain was completely legitimate, what angered the Pharisees was that it occurred on Sabbath.  Dt 23:25 “When you enter your neighbor's standing grain, then you may pluck the heads with your hand, but you shall not wield a sickle in your neighbor's standing grain”
11) It is noteworthy that Christ Himself is not seen as plucking the wheat, rather only the disciples are mentioned specifically.

12) This places Him in the position of being able to defend their actions while being outside the line of attack.

13) Matthew records the Pharisees’ accusation as a statement, rather than a question; these self-righteous types had no intention of allowing Jesus’ disciples to continue violating their norms and standards.  Mt 12:2

14) Whether it was a question (Peter through Mark) or an outright demand (Matthew), the effect was the same:  the Pharisees were calling Christ a rebel and law-breaker.

15) Luke’s account has the Pharisees questioning the disciples themselves – perhaps the first attack was against His followers, then proceeded to the Teacher who should have been correcting their “failure” to keep the Law (the Imperfect of legō).  Lk 6:2

16) All three accounts agree in one area:  the Pharisees took it upon themselves to correct the disciples of another Man, who had neither asked for nor appreciated their input.

17) The law regarding Sabbath meant no harvesting of crops, no reaping of what was sown, but the setting of occupational work is clearly in view.  Lev 23:3 cp Gen 39:11

18) The legalistic standards of the Pharisees had equated grabbing a quick, basic meal with the labor involved in harvesting crops, threshing, and winnowing!

19) On Sabbath day, no food was to be prepared (the wife’s “occupation”), but the food left over from the day before was to be eaten.  cp Ex 16:22-29

20) The interjection Behold! or Look here! displays the arrogance of the Pharisees in their complaint to Christ; they were accusing Him of allowing His disciples to violate the standards they had set for Sabbath observance.

21) The teacher or master of a disciple was considered to be responsible for the actions of his disciples/students, but the implicit accusation is that He had failed to instruct them in the proper observance of the Law.

22) Principle: the maladjusted will attack the adjusted believer for their supposed failures, and if they cannot find fault in one area, they will attack from another direction.

Respond With Scripture

kai. le,gei auvtoi/j( Ouvde,pote avne,gnwte ti, evpoi,hsen Daui.d o[te crei,an e;scen kai. evpei,nasen auvto.j kai. oi` metV auvtou/(
2:25 And He said to them, “Have you never read what David did when he was in need and became hungry, he and his companions: (c.c. kai. “and” + P A I 3s le,gw “he says/said” + D M 3p pro auvto,j “to them” + adv ouvde,pote “never; at no time” + A A I 2p avnaginw,skw – anaginōskō “you read” (comp – “to know again”, hence to read information already known) + Ac N S inter ptcl ti,j “what?” + N M S prop n Daui,d “David” + A A I 3s poie,w – poieō “did” + adv o[te “when” + A A I 3s e;cw – echō (GT = e;scen) “he had” + Ac F S crei,a – chreia “a need/lack” + c.c. kai. “and” + A A I 3s peina,w – peinaō “he was hungry” + N M 3s pro auvto.j “he himself” + c.c. kai. “and” +   N M P w/d.a. o` “the ones” + prep w/ G M 3s pro meta, auvto,j “with him”)

pw/j eivsh/lqen eivj to.n oi=kon tou/ qeou/ evpi. VAbiaqa.r avrciere,wj kai. tou.j a;rtouj th/j proqe,sewj e;fagen( ou]j ouvk e;xestin fagei/n eiv mh. tou.j i`erei/j( kai. e;dwken kai. toi/j su.n auvtw/| ou=sinÈ
2:26 how he entered the house of God in the time of Abiathar the high priest, and ate the consecrated bread, (inter adv pw/j “how?” + A A I 3s eivse,rcomai – eiserchomai (GT = eivsh/lqen) “he entered” + prep w/ Ac M S w/d.a. eivj o` oi=koj – oikos “into the house” + G M S w/d.a. o` qeo,j “of the God” + prep (temp) w/ G M S prop n evpi. VAbiaqa,r “in the time of Abiathar” + G M S (appos) avrciereu,j – archiereus “high priest” + c.c. kai. “and” + A A I 3s evsqi,w – esthiō (GT = e;fagen) “he ate” + Ac M P w/d.a. o` a;rtoj – the bread loaves” + G F S w/d.a. h` pro,qesij – prothesis “of consecration; of presentation” (Lit – “placed before”, i.e. for display; designated for only one purpose)) which is not lawful for anyone to eat except the priests, and he gave it also to those who were with him? (Ac M P rel pro o[j “which” + neg ptcl w/ P A I 3s ouvk e;xestin – exestin “is not permitted/lawful” + A A If evsqi,w (GT = fagei/n) “to eat” + cond ptcl w/ neg ptcl eiv mh. “unless/except” + Ac M P w/d.a. o` i`ereu,j – hiereus “the priests” + c.c. kai. “and” + A A I 3s di,dwmi – didōmi “he gave” + c.c. (adj) kai. “also” + P P L M P w/d.a. o` eivmi,  “to those who were” + prep w/ L M 3s pro su.n auvto,j “with him”)

1) Following the example of their father (Jn 8:44), the Pharisees distort Scripture in an attempt to accuse Christ. 
2) His response sets the pattern for us to follow in our dealings with those who are outside the Plan of God:  do not rely on your own wisdom when refuting the attacks of the negative, bring the statement of Scripture to the front.
3) His initial question Have you never read… was a sarcastic commentary on their misunderstanding of Scripture – of course they had read this passage, they had it memorized with the rest of the OT, but they had not correctly interpreted it.
4) Application:  reading and understanding Scripture is necessary for any theological discussion; it is not to be based on our intelligence/logical thinking skills, but the clear statement of God’s Word.
5) He appeals to the story of 1Sam 21:1-7 and 22:9-10, and builds on the implications of this passage as well.
6) Although it was not legal according to the Torah (Lev 24:5-9), 1Sam 22:9-10 indicates that the priest, Ahimelech, inquired of the Lord if it would be proper to give the bread to David and his men, and he received an affirmative answer.
7) In fact, 1Sam 21:5-6 indicates that this occurred on a Sabbath day, since the Bread of the Presence was removed on Sabbath to be replaced with fresh loaves. Lev 24:8
8) Whether David actually entered the Tabernacle himself (eiserchomai) or sent the priest into the tent on his behalf, a major legal prohibition had been broken, with the permission of God Himself.
9) Abiathar was the lone survivor of the sons of Ahimelech, the high priest who had given David and his men the bread, therefore Christ refers to the time of this story as being under his rule, though the passage in 1Sam indicates otherwise.  1Sam 22:20
10) David and his men, therefore, had received legally prohibited bread but were not judged negatively for it;  how much more were the disciples innocent of breaking the Sabbath just because they violated the Pharisees’ legalistic requirements?
11) Jesus’ analogy defeats the Pharisees on two fronts:
a) by pointing to an example, sanctioned by Scripture, where the letter of the law was not kept, Jesus becomes an interpreter of the Law, pointing to its intended scope, the benefit of man – cp 2Cor 3:6b “for the letter kills, but the Spirit gives life”
b) David, as the national leader, was given permission to violate the Law for his own benefit and that of his men; Christ, as national Leader, had authority to violate the traditions of the elders for the benefit of His men – vs 28

12) If the leadership condemned Jesus for violating their precepts, they had better be prepared to condemn David and reject the testimony of Scripture.

13) Matthew includes another example that the Sabbath is not a time of prohibition, but designed for man’s benefit – the priests of the Temple worked in their occupational setting, and that by God’s very command.  Mt 12:5

14) Obviously, then, the Pharisees had distorted the meaning of Sabbath, making it a requirement instead of a blessing; Sabbath was never intended to prevent someone from eating.

15) By equating the instance of David receiving permission from the Lord to break the consecrated bread law with the disciples’ “harvesting” grain, Christ also makes  Himself equal to Yhwh as having authority to allow it.

16) Application: legal requirements and observances give way to moral obligations; however, these are the exceptions, not the rule – we must be sure that the failure to follow the mandate is based on sound Biblical grounds, not our own selfish desires.  cp 1Sam 2:12-17, 27-34

The Proper Perspective

kai. e;legen auvtoi/j( To. sa,bbaton dia. to.n a;nqrwpon evge,neto kai. ouvc o` a;nqrwpoj dia. to. sa,bbaton\
2:27 And He was saying to them, “The Sabbath was made for man, and not man for the Sabbath. (c.c. kai. “and” + I A I 3s le,gw “he was saying” + D M 3p pro auvto,j “to them” + N N S w/d.a. to. sa,bbaton “the Sabbath” + A D I 3s gi,nomai (GT = evge,neto) “came to be” + prep w/ Ac M S dia. o` a;nqrwpoj “on account/for the sake of the man/mankind” + c.c.  kai. “and” + neg ptcl w/ N M S w/d.a. ouvc o` a;nqrwpoj “not the man/mankind” + prep w/ Ac N S w/d.a. dia. to. sa,bbaton “on account/for the sake of the Sabbath”)

w[ste ku,rio,j evstin o` ui`o.j tou/ avnqrw,pou kai. tou/ sabba,touÅ

2:28 “Consequently, the Son of Man is Lord even of the Sabbath.” (infer con w[ste “so then; consequently” + N M S w/d.a. o` ui`o.j – huios “the son” + G M S w/d.a. o` a;nqrwpoj “of the man/mankind” + P I 3s eivmi, “is” + N M S ku,rio,j “lord/master” + c.c. kai. (asc) “even” + G N S w/d.a. to. sa,bbaton “of the Sabbath”)

1) Having just given an example that shows God’s allowance for violating one of His own ordinances, Christ now gives the correct standard by which questions of Sabbath observance should be determined.

2) The summary explanation And He was saying to them indicates that Christ had presented other arguments, as seen in Matthew’s account (Mt 12:5-7).

3) The reason God gave a Sabbath to Israel was to provide a day of rest; Sabbath was created by God, given to man as a grace benefit.

4) The religious leaders had taken the grace that God had given and turned it into a yoke around the neck of the people, changing a gift to a burden.  cp Mt 23:4 “And they tie up heavy loads, and lay them on men's shoulders; but they themselves are unwilling to move them with so much as a finger.”
5) The Bible reveals the ideal Plan of God, but it also recognizes that at times the ideal situation will necessarily be replaced because of a higher principle.

6) However, there is only one way to know when the real supersedes the ideal, which is to know the Word of God.

7) Without an accurate understanding of the Biblical principles, one of two errors will occur:

a) one may disobey a principle of God for a reason they think is more important, but in reality violates one of God’s commandments – cp 1Sam 15:22-23

b) one may turn the grace of God into a legalistic standard, making no allowances for exceptions to the rule – Mk 7:11-13

8) The Rabbis had made almost 360 Sabbath laws, so much that the Sabbath went from a day of rest to a day of trying to live up to an impossible legal standard.

9) Matthew’s inclusion of the quotation from Hos 6:6 (LXX) is another stinging rebuttal of the Pharisees’ legalistic demands added to the Word of God – God is not primarily interested in sacrifice, but application of the “do unto others” principle.  Mk 12:28-33

10) Paul says much the same in Phi 2:3-8.

11) Only Mark includes the statement as to the true purpose of Sabbath, fitting in this Gospel of Obedience/Servanthood, since God does not place so heavy a command-ment on His servants as to be burdensome.  cp Mt 11:30 “For My yoke is easy, and My load is light.”
12) Also from Matthew’s account we learn that Jesus made it quite clear that the disciples were not in any violation of God’s commandments, regardless of the Pharisees’ condemnation of their actions – “the innocent”.  Mt 12:7 cp Jn 8:31-32

13) Since Sabbath was made for man, and the Son of Man is the King over all God’s creation (Mt 11:27), it is only logical that this would include the institution of Sabbath, and therefore He was free to allow His disciples to feed themselves in violation of the Pharisees’ cherished legalism.

End Mark Chapter Two
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